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So that every Rosicrucian may have this beautiful, ancient symbol and
prayer in his or her sanctum, we offer a highly artistic metal plaque re
produced from the original. I he plaque is embossed by a die made direct
from the stone itself, and is per lect in every detail. I he plaque is finished
as burnished bronze. It will inspire you as you meditate upon the inlluence
that the original had upon the students and neophytes of the ancient
mystery schools. As a reproduction ol a rare Egyptian antique, il will also
be prized by everyone who sees it. Order your plaque today. Because ol
metal shortage this stock could never be replaced at same price.

(includes m ailing)

R O S IC R U C IA N S U P P L Y B U R E A U
SAN JO SE. CALIFORNIA. U. S. A.

TH E

IN S T IT U T IO N

B E H IN D

T H If

A N N O U N CEM EN T

O F F IC E R S O F T H E CAN A DIA N G RA N D LO D G E
Representing the principles of Rosicrucianism in Western Canada are members of the Lodge in Vancouver. British Columbia.
In their Temple, under the direction of the officers pictured above, the ancient Rosicrucian traditions are maintained in teachings
and ritual.
(C ou rtesy o f the R osicrucian D igest.)

THE

MYSTERY
OF "CRC”

REVEALED/
ROSICRUCIAN ^
M YSTICISM
EX P LA IN ED

THE ANCIENT PORTRAIT OF " C R C

HERE ARE THE STRANGE FACTS
DOES HE STILL LIVE?
For several centuries students of Mysticism have
asked the same question— Does CRC still live?
It is known that he lived in Egypt in the pre-Christian
period and returned there again in 1290 A. D. He re
appeared in Germany in 1604 and was in America
long before the Revolution. So say the mystical tra
ditions of many lands. Is he still carrying on the
Great Work which a million of the world s illuminated
thinkers have found to be the most marvelous instruc
tion for man’s evolution?

W H O W AS " C R C " ?
He was known in Germany as "Christian Rosenkreutz.” But "Christian Rosy Cross' was the name
he assumed because he was the reincarnation of the
Egyptian founder of the "Rosy Cross’’ — the oldest
body of mystics the world has ever known. They were
called Rosicrucians and the Rosy Cross was their
ancient symbol.

THE DISCOVERY O F HIS BODY
In 1604 the Representatives of Sir Francis Bacon
(writer of the Shakespeare Plays) opened a strange
vault and tomb in Cassel. Germany, and there found
the body of the real “CRC'' in perfect condition as
though asleep for the past hundreds of years. W as
there a soul asleep in this body? Only the private
records of the Rosicrucians contain the astounding
facts which scientists and real mystics conceal from
the idly curious. It was one of the principles of the
Rosicrucians to keep their bodies well preserved against
disease and old age. Their secret method has never
been given to those outside the Rosicrucian Fraternity.

RARE MANUSCRIPT FOUND
In the tomb with his body were found the rare man
uscripts of the ancient Mystic Rosicrucians containing
the laws and secrets of the Magi of the Orient.
These manuscripts passed into the hands of Sir
Francis Bacon and other Rosicrucians in Germany,
France, and England, and the Fraternity of Rosicru
cians
the Order Rosae Crucis — was re-established
throughout the world under the direction of "CRC"

for the eleventh time at least. Europe has never for
gotten the power and influence of the Rosicrucian
Order.

SECRETS PRESERVED
Today the Fraternity of Rosicrucians continues as
an exclusive, secret, mighty organization in all lands,
inviting the F E W worthy seekers and students of
nature’s higher laws to share the guarded knowledge
of the Rosicrucians. The teachings are never pub
lished in books—-for the true knowledge of the Magi
and Esscnes as well as the secrets of the Rosy Cross
would fade from print if ever put into type for
public sale.

DO NOT BE DECEIVED
The mystery of life, death, disease, perfect health,
how to attract blessings and gifts from the Cosmic,
transmutations, telepathy, success in personal affairs,
and personal mental power
all these principles in
their T R U E form are taught in a different and more
practical way by the Rosicrucians in S E C R E T L E S
SO N S only— not by books or public classes. And,
the name of the International Rosicrucians is the An
cient Mystical Order Rosae Crucis (A M O RC). There
is only one Headquarters in North and South America
— San Jose, California.

THIS BOOK TO YO U FREE
Only one person in a hundred ordinarily met on the
street is truly prepared for the real knowledge. If
YOLI are the One in a Hundred' and not a mere
curiosity seeker — you may borrow, without cost, a
strange Sealed Book of surprising facts called "The
Secret Heritage." which explains how you may find
a simple way to have the Rosicrucian knowledge,
if you are found worthy, ready, and really sincere.
Write a short letter and state that you are sincerely
anxious to master the secret teachings, and address
it to me. The book w'ill be mailed, postpaid.

Scribe S. P. C .
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T HE

THOUGHT OF THE MONTH
THE DOCTRINE OF RELATIVITY
By THE IMPERATOR

HE great thinkers
of the world, the
profound students
of n a tu ra l p h e 
nomena and the
mysteries of our
e x is t e n c e , often
unwittingly s u p 
press popular in
v e s t ig a t io n s of
truth. Because of
their in ten siv e
study, they devel
op highly special
ized vocabularies and use for their con
venience only technical terms, which
confuse the layman and cause him to
believe that the subject matter of their
investigations is beyond his compre
hension. This is easily proven if we
speak to the average man about the
doctrine of relativity. He will throw up
his arms in a gesture of despair, and
state, It is too much for me," W hat
he really means is that the truth of the
subject has been buried in a maze of
complex phraseology.
W e are, most of us. inclined to be
lieve that the theory or doctrine of rela
tivity is a new one. Actually, however,
it is centuries old. but the name has
been assigned to it in comparatively
recent years. Heraclitus, a Greek phi
losopher of about 536 B. C., was an ex
ponent of relativity, though of course
he did not term it such. He declared
that our universe is not static, it is not
motionless. He advocated that all be
The
ing, all substance, is permanent; it can
R osicru cian
not be diminished, cannot be destroyed,
D igest
nor can it be added to. But though it
O c to b e r
has this permanency, it nevertheless is
not inert. He affirmed that everything
1941
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is becoming, becoming something else.
He stated that we cannot step into the
same river twice, for fresh water is al
ways flowing in upon us. He meant, by
this, that we cannot perceive or discern
the same realities twice because they
are constantly changing, constantly
becoming.
No object is as it seems
to be. Its nature is only apparent. A
stone is not as we see it, for it is in the
process of becoming something else.
Bodies are at all times constantly
undergoing a change. There is only
one unity in the universe, and that is
the absolute law of change itself. This
change is rhythmic, harmonious, gradu
al. from one thing into another. It is
progressive, by a method of evolution
and devolution. The opposing con
traries are what produce these changes,
Such contraries as light and dark, hot
and cold, good and evil. They produce
a shifting flux or oscillation, and this
change which all things are undergoing
gives them a relative nature, causes
them to appear as having a fixed form
or condition which they do not.
In the 4th Century, B. C., there was
established a school of philosophy
which became known as the Skeptics.
Its principal exponent was Pyrrho of
Elis. On or about 365 B. C. he. too, in
the doctrines which he taught, fashion
ed a very definite theory of relativity.
Pyrrho proclaimed that all of our gen
eral knowledge is false, and that there
is a basis for the unreliability of such
knowledge. A — That the empirical
sensations which we receive, that is, the
objective knowledge which we have, is
not possible of proof; that we cannot
actually establish as a fact that the sen
sations which we identify and give

]

names to and which constitute our
world of particulars, have an archetype
or a counterpart external to us. Some
thing gives forth impressions; those im
pressions produce sensations. But are
the sensations the equivalent o[ the im
pressions? B —There is a difference in
the organisms of men which must like
wise be accounted for. All men do not
hear alike, all men do not see alike, all
men do not feel, taste, or smell alike.
Further than that, all men do not inter
pret what they hear or see alike. He
related that an apple, to the sight, may
be yellow, to the taste sweet, and to the
smell fragrant. But which of these
qualities is the apple, which is the true
reality? Can we say that the quality of
yellow is the apple? Can we say that
the sweetness is its reality? Again,
changes in man himself affect his no
tions of the same thing. Thus, when a
man is healthy, things have a certain
reality to him. W hen he is ill, those
same things appear changed. W hen
one is joyful, his aspect of life and of
the world in which he lives is entirely
different from that when he is griefstricken. Certainly the realities of the
youth are entirely different from the
realities of the aged. Then again,
physical objects themselves change,
with the changing of the conditions to
which they are exposed. A stone ap
pears heavy in the air. The same stone
appears quite light in water. W hat,
then, is the true reality of the stone—
its heaviness in the air, or its lightness
in water? The reality is relative to the
conditions to which it is exposed, said
Pyrrho.
In 900 A. D., during the so-called
Dark Ages, there developed a system
of thought and instruction which be
came known as Scholasticism, and its
teachers were known as the school men
or the church men. It was a very con
fining, lim ite d , b ig o te d system of
thought. It was based upon a misinter
pretation of certain exegetical prin
ciples of sacred literature. The church
proclaimed that the only true knowl
edge was that which came to man
through revelation, from the spiritual,
or from God. Not all revelations of all
men were to be so accepted as true
knowledge but only the traditional rev
elations of the Disciples and of the
saints of yore. Thus, all rationalism, all

individual investigation or interpreta
tion must cease. Man must accept what
had been revealed and confine himself
strictly to an analysis and interpreta
tion of that. Consequently the active
mind, the progressive mind, if not to
receive the condemnation of the church,
was forced continually to digest this
same matter which the church made
available. This resulted in monotonous
dialectics, the splitting o f hairs in
definitions.
From this th e re d ev elo p ed two
schools which concerned themselves
with the nature of reality—what things
really are. The first became known as
the R ealists, and their protagonist was
a monk known as John Scotus Erigena.
He affirmed that class terms, or the
general names of things, were the only
real things, the only realities. In other
words, ideas were real, and other things
were not. He inherited most of his
ideas from the Neo-Platonists. T o make
this clear, Erigena said for example,
that the general term, man, used to dis
tinguish the genus homo from other
things or animals or beings, that that
term or name or that idea was in fact
more real than a particular and actual
man. On the other hand, standing for
the cause of common sense was the
other school known as the N om inalists,
and their advocate was Roscellinus. He
declared that finite things, the particu
lars outside and external to us, are
realities; that they do definitely have
an existence, though what they are is
a matter of conception. The concepts
or names which we give them are not
the real things; they are secondary.
They arise from our conception of the
thing external to us. And so again, we
have in that dark period the develop
ment of a theory of relativity.
In the 17th Century, Spinoza, Portu
guese philosopher and perhaps one of
the most eminent mystics of all times,
also proclaimed a theory of relativity,
not by that name, but as part of his
system of thought. He averred that
phenomenal knowledge, that is, the
phenomena of our senses, of the em
pirical or objective consciousness, are
modes, passing changes, and they are
not as we conceive them to be. In fact,
he declared that finite things are not
capable of an absolute explanation in
themselves. If we examine a particular
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thing, it will not give us any under
standing of the basic laws of the uni
verse or of matter as a whole, or of
God or of Mind, because finite things
are linked together in an infinite series,
and one thing depends upon another
for its nature. W e are forced, if we at
tempt to understand things by an ex
amination of the finite, to go from one
thing to another in our search, and
eventually we are lost in a maze. These
changes of finite things or these modes,
as he called them, are brought about by
the interaction between the different
bodies of the physical world, their
clashing, their repelling, their combin
ing and their dividing. Moreover, our
knowledge of them, the result of the
sensations had, is also interaction —an
interaction between our sense organs,
on the one hand, and the finite objects
on the other. Consequently, our knowl
edge is the product of both these things
and is neither one nor the other; it is
relative to this relationship, therefore
unreliable.
Today, in our 20th Century, the
theory and doctrine of relativity, popu
larly at least, is associated with that
eminent a s tr o - p h y s ic is t and master
mathematician, Albert Einstein. The
difficulty which the masses have in
comprehending this genius is not be
cause the subject matter of his thought
is far too profound for the average in
telligent man or woman to grasp, but
rather, that it has been presented, to
make it more apodictical, through the
means of abstruse mathematical equa
tions representing the highest order of
mathematics which comparatively few
men are able to follow. However, some
of the principles of his theory can be
touched upon to give us a sketchy idea
of the profundity of his thought, with
out resorting to mathematical equations.
All motion, Einstein affirms, is relative.
There is not any fixed motion; by that
we mean no definite frequency, but
rather a scale, from that which is im
perceptibly slow, to that which is so
rapid that it is not discernible. Motion
to us, therefore, is relative to what we
conceive as inertia, though inertia does
The
R osicru cian not exist. It is an opposite to motion
which the mind conceives, and which is
Digest
purely an illusion. W e look upon the
October
surface of our earth, we look upon the
ground on which we stand, and it seems
1941

quite inert. There is nothing whatso
ever to suggest that it is in rapid mo
tion. However, if we gaze at a distant
star, by contrast it seems inert, and our
earth reveals that it is in motion. W e
learn that it revolves on its axis and
around the sun.
Measurement, too, Einstein expounds,
is relative. Inches, yards, centimeters,
meters, are all arbitrary rules. If all of
a sudden our rules were to be changed,
so what seemed as an inch was sudden
ly transformed in measurement into six
inches, relatively all things would have
grown larger by measurement but not
in fact. Objects have a fourth dimen
sion. Their reality is relative to time
and space, and these two conditions de
termine their nature to us. Modification
of time and of space change the nature
of a reality to us. W hen we speak of a
thing, a reality, we must also place it in
space. W e must give it size, and with
the change of that size or dimension,
the reality changes as well. Further
more, a thing exists in time. It is either
of yesterday, of today, or of tomorrow,
and its reality is relative to that state.
It is like another dimension of it.
Einstein also advocates the theory
that light is curved. Not that light is
actually bent, or physically curved, but
that when a beam or ray of light passes
through a gravitational field, the gravi
ty has an influence upon light and
changes its relationship to the human
consciousness, causes us to conceive
differently that which light makes per
ceivable to us. Consequently, things
are not as they actually are if we per
ceive them by means of light which
passes through a gravity field. If this
be true, since the light of distant stars
and Cosmic bodies hundreds, thou
sands, of light years away passes
through the gravitational field of our
earth before reaching our eyes, we are
deceived as to the true direction, dimen
sion and distance of these Cosmic
bodies. And if this is established as
fact, then our present Copernican scale
of distances of the heavenly bodies is
false.
Perhaps one of the strangest, the
most profound, as well as mystical
theories of Einstein's, and which has
been taken up by other physicists in
recent years, is that of the bounded
universe. W hen he refers to the bound
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ed universe, he does not mean that it
has a physical limitation; that is, that
there is some property, some substance,
some other worlds or another universe
which act as a barrier or fence or a
boundary for our universe. Rather, he
means that our present universe, which
is all there is, is not infinite in the sense
in which we have been accustomed to
conceive it; that it has limitations so
far as its properties are concerned;
that light cannot travel and will not
travel in a continuous line out into
space forever and ever. But the reason
why man conceives it as being infinite
is that because the more he seeks to
know of the universe, the more he as
certains in his investigations and re
searches, the more its majesty becomes
appalling to him, and the more by con
trast he becom es finite.
W e may think of it in this sense, if
we will. Let us imagine a horizontal
line drawn on a blackboard for us—
say three feet in length. That line, we
shall state, represents the universe.
Naturally we can see the beginning and
the end of the line. It is not infinite.
At the left end of the line, and on it,
we will place or draw a small figure of
a man. This man moves forward along
the line, in his knowledge, his investiga
tions and his understanding. If he
would always remain the same size and
maintain the same constant speed, that
is, the same comprehension, eventually
he would reach the end of the line and
he would discover for himself that it or
the universe, says Einstein, is not in
finite. But, the more he moves forward
in the acquisition of knowledge, the
more he learns about that line upon
which he is walking, or the universe,
the smaller he gets, so that with each
step forward he shrinks in size by com
parison to the line. He becomes more
finite, and though he continually moves
forward, he moves forward more slow
ly. So the farther along he goes on the
line, the slower he goes and the smaller
he becomes. Therefore by contrast, the
line or universe always remains to him
infinite and unbounded whereas in fact
it is not.
V

The Rosicrucians, too, expound a
theory of relativity, and with excusable
pride we can say that they embody the
essential views and concepts of all of
those thinkers who have dealt with the
subject before, and who concern them
selves with the subject today. And yet
the Rosicrucian doctrine has greater
perspicuity than all the rest. The Rosi
crucians say that there is actuality, that
there is an actual substance or external
world with its various categories. But
there is also reality, which is distinct
from the actual. The actual, the Rosi
crucians expound, involves, as the word
implies, action, and this action is the
law o f vibrations in the universe. It is
the Cosmic motion, permeating all
things. Reality, on the other hand, by
contrast, is that which is realized, that
which is perceived by consciousness.
Consequently, reality is the law o f con
sciousness. Actuality, then, is the
manifestation, the Rosicrucians affirm,
of spirit energy: and reality is the ap
preciation or the realization of those
vibrations. Consciousness, therefore, is
the starting point of man. The universe
at large, to man, begins with conscious
ness, and man unto himself begins with
consciousness. Consciousness is the
theater of life. It is the stage upon
which all things are portrayed. Man,
then, through consciousness, through
his realization, through reality, is, as
the ancient Sophists, those old cosmologists of ancient Greece, declared,
"T h e measure of all things."
As human beings, we may never
come to know true actuality, because
there is always a mediator between
ourselves and actuality, that is, con
sciousness. W e cannot intimately and
personally contact it, but it is immater
ial, for we must govern ourselves by
reality. It is not so important what
things may be, but how they influence
us. Therefore, it behooves us to widen
our realization, to become conscious of
as many things as possible, in order to
really know our theater, our stage, and
the role which we are to play.
V

V

"An austere silence is more adequate to the experience of God than elaborate
descriptions." — T agore.
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T h e American Consciousness
By

T h o r K iim a l e h t o ,

N A book review
Mr. James Hilton,
the author of the
Lost H o riz o n ,"
says, " W e are all
p ris o n e rs of the
mood of our times,
w h ich is one of
s o u l-d e s tro y in g
doubt and disillu
sio n m e n t.” This
s ta te m e n t is an
indictment, but it
is not true of the
majority, especially in these our United
States. Disillusionment is a result of
blindness and ignorance. It is a blind
street with a sign, "N o thoroughfare."
And in the end it will force a greater
understanding and insight. Is this mood
not a result of materialistic thought
and education? Is it not true that a
greater knowledge and higher ideals
will insure faith in God and humanity?
Are we not God conscious?
Our Founding Fathers had that faith.
It is the one principle upon which all
our institutions are built. Faith in hu
manity is the cornerstone of democracy.
If we want freedom, if we believe that
it is a noble ideal, if we have faith in its
ultimate victory, then we shall be a free
people. Freedom does not mean an iron
regime im posed from w ith o u t upon
every man, woman, and child. It does
not mean that man is created to be sub
The
R osicru cian servient to the state. It does not mean
that man’s destiny is to be an auto
D igest
maton, a robot, a cog in the wheel. It
O c to b e r
does not mean that all must be forced
1941
to fit into a procrustean bed. It does

Sovereign Grand Master
not mean citizens bereft of speech, will,
self-expression and self-direction. It
does not mean a government imaged in
the likeness of ancient Sparta with the
common people degraded to helots kept
under the iron heel of oppression and
periodically decimated. Those condi
tions were tried in the distant past, but
humanity has outgrown tyranny and
oppression. The concept of the dignity
of every human being excludes the
philosophy of a master class and a slave
class. Such is the mood or fashion of
our modern times — freedom to be or
not to be.
Freedom means that every human
being is permitted to develop and ex
press his innate powers. Every human
being has the privilege of making his
unique contribution. The tapestry that
freedom weaves on the loom of history
is a gorgeous multi-colored and varie
gated design, rich in the heritage of
many peoples. All the civilizations of
the world have made their contribution
to American culture. Every race has
added its strain to American blood. W e
have made the experiment and proven
that all nations can live together in
peace and harmony. W e are indebted
to the whole world. Shall we keep what
we have for ourselves alone? Shall we
not give of our experience to the world?
Intelligence tells us that no man can
live by himself alone or for himself
alone. No nation can live by itself or
for itself alone. Every soul is a spark
of divinity. On the plane of spirit all
spirits are one. The welfare of one is
the welfare of all. The health or sick
ness of the whole affects every individ
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ual contained in that whole. Our planet,
every kingdom of nature on this planet
— minerals, plants, animals and human
beings—are all expressions of one Su
preme Consciousness. It is literally true
that not so much as a sparrow can fall
without that fall being registered in a
consciousness.
W hen we leave the physical plane,
time and space are non-existent. One
mighty W ill exists alone. One purpose
prevails that runs increasing through
the ages. Every step in evolution pro
ceeds according to a universal and an
all-embracing Plan. Nor is this Plan of
Evolution to be confused with a Nazi
blueprint for the control of a subjugated
planet. The divine Plan is an expres
sion of divine Love and Wisdom. Truth
and love and beauty are the very foun
dation stones. There is no one so weak
or so humble or so insignificant whose
ultimate welfare is not gloriously pro
vided for. Each and every one is on the
road to achieve the perfection mirrored
in the divine archtype. The goal is the
brotherhood of beautiful souls, perfect
ed souls, illuminating the world in color
and tone through their inner life.
Every human being is destined to be
not a robot but a Son of God Himself,
reflecting all the divine attributes. He
is not a puppet but a star, flashing light
and following its own orbit. No matter
what path we may elect upon reaching
perfection, we all remain in the con
sciousness of the Solar Logos. W e are
destined to become creative workers
and gods. W e are the seeds of a divine
plant. The work of creation is not com
pleted. Innumerable beings of various
degrees of attunement serve behind the
veil of nature, trying to inspire and in
fluence our activity. Just a little further
on in evolution and a more united mani
festation can be accomplished. Human
beings will take a divine initiation to be
come more useful to humanity and the
universal Plan of Evolution.
In a world that is a living organism,
not a conglomeration of disconnected
parts, can there be any such phe
nomenon as isolation? W here the vari
ous kingdoms are inextricably linked,
where there is an unceasing interchange
of forces, can any group progress alone?
The world is a unity. T h e world order
expresses harmony. Earth nourishes all
her children. Each has his part to play.

Each has his unique service that he
alone can perform. Each has his genius
to enhance the beauty and the glory of
all.
Union, harmony, and brotherhood
are the keywords of evolution. W ho
would live for himself alone is like a
leaf that falls from the tree. A nation
that tries to be wholly self-sufficient
would be like a branch lopped off from
the trunk. As soon as any atom, in
dividual or nation stops giving out and
taking in force and power it signs its
death-warrant—atrophy sets in. There
is desiccation in isolation. There is life
in cooperation and union. W h at will
inspire cooperation is in harmony with
the divine Plan of Evolution. W h at will
ultimately produce a more perfect union
is in harmony with the Divine Plan of
Evolution. As the fingers are part of
the hand, and the hand is part of the
arm, and the arm is part of the body,
so are individuals, races, and nations,
united in the conscious Life that is God.
Through our consciousness of God we
express and manifest God here on
earth. The present deplorable world
conditions are a result of our destruc
tive thinking and feeling. Praying and
wishful thinking and lip-service are
not creative. It is only when our aware
ness and inner knowledge is demon
strated in our daily lives that we bring
our little mite into the spiritual and
divine force that manifests in the world.
If the majority of human beings had a
deep-rooted consciousness of love and
service, the godliness resulting there
from would overwhelmingly express in
the world.
Do we want to grow more surely to
ward our divine archtype? Then let us
cultivate friendship for all. Let us try
to understand and appreciate differ
ences. O f the two types of government
and civilization in a life-and-death
struggle for mastery today, one belongs
definitely to the W ave of the Past. One
belongs definitely to the W ave of the
Future. Nor should it be necessary to
point out that the W ave of the Future
is the one in harmony with the Divine
Plan for Evolution. The next step will
be cooperation and friendship among
nations, understanding and apprecia
tion among the various religions of the
world, a free intercourse among all the
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populations of the earth, power in the
hands of all, not an arrogant few.
It is our duty, our responsibility and
our privilege to make the great Ameri
can dream come true. The Founding
Fathers were cosmically inspired. The
Seal of the United States, the unfinish
ed Pyramid, is a visible symbol of the
cosmic inspiration. In the Seal the top
stone is still suspended in the air. It is
still in the world of ideals and symbols.
It is in the process of becoming mater
ialized. Here is our great opportunity.
Let us help set that stone securely in its
place. Let us help our country fulfill its
share in the divine plan for the nations
of the world. T h e stone above the Py
ramid does not mean America for
Americans only. It does not mean an
America cut off from its brother and
sister nations throughout the world. It
does not mean an America smug and
secure and fat and wholly self-centered.
It means the America of the colonial
days, when our country was a refuge
for the oppressed and persecuted and
hopeless of the earth. It means the
America of the Civil W a r period that
would not tolerate a land half-slave
and half-free. It means the America of
freedom of speech, freedom of press,
freedom of religion, and freedom of as
sembly. It means America that did not
hesitate to rebuke Russia at the time of
the Kishinev massacres in 1905. It
means the America that rose nobly to
help the allies in the time of the first
W orld W ar.
That war was not brought to a suc
cessful conclusion, because of avarice
and hatred. It will not be ended before
the four freedoms have full expression

in all countries of the world. It makes
no difference how many sordid mater
ialists there may be, it makes no differ
ence how many traitors, like termites,
try to bore their way under our feet.
W e must cherish the ideal in our hearts.
W e must live the ideal in our daily
lives. W e must throw on the side of
righteousness and justice, the side of
God, all that we have and all that we
are. W e know that good thoughts are
not lost. W e know that every feeling
of love adds its mite of power. Every
action has its influence. The sum total
of power is made up of all these innum
erable thoughts and feelings and acts
on the part of the entire population.
In the life-and-death struggle taking
place between the forces of good and
evil throughout the world, let us do our
share. Let us scorn to thank God that
we are not yet touched. Let us not fear
to stand up and be counted. Remember
that on the ladder of life, as we stretch
out one hand to those who are above
us, so must we stretch out the other
hand to those who are below us. As we
want aid, so must we give aid. Let us
help restore the waning faith of our
times. Let our light so shine that "our
Father in Heaven may be glorified and
all may walk therein.”
The American consciousness is not a
soul-destroying doubt. It is a faith, a
divine realization, an awareness of the
grace of God that will more and more
manifest and express through all human
beings, and especially in the American
nation. W e here in the United States
have been chosen as light-bringers to a
suffering world. Shall we be worthy of
our sacred privilege?

EVENING CLASSES AT THE ROSE-CROIX UNIVERSITY

The
Rosicrucian
Digest
October

Class instruction under the direction of the Rose-Croix University will be given each
Wednesday night on the subject of Physical Science, beginning Wednesday, September
24, and continuing through Wednesday, May 20. with the exception of the last two W ed
nesdays in December. Members in the vicinity of Rosicrucian Park may plan to take this
course of instruction in its entirety. Members at distant points who may visit San Jose
at any time during this period may plan to avail themselves of the opportunity of attend
ing one or more of these class sessions. W hile the entire course is progressive, it is plan
ned so that each Wednesday's class will be a unit in itself. Full information regarding
these classes may be obtained by writing to the Dean of the Rose-Croix University.
Members wishing to attend classes should report to the Rosicrucian Research Library
before 7:30 p. m. on the Wednesday nights the classes are held.
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Science and the Rosicrucian
By

E r w in W a t e r m e y e r ,

F. R. C.

This article, and others to follow from time to time In the pages of “The Rosicrucian
Digest" during the course of the next year, are contributions of Frater Erwin Watermeyer
who will, for the coming year, carry on specified research in the laboratories of the RoseCroix University at Rosicrucian Park under the direction of the Imperator. The results of
hiB work will be made available to members, and certain of his activities will be announced
in special communications to members of the organization.
SUPREM E SECRETARY.

E liv e in troubled
tim es. A clou d
h as en w rap p ed
the world. On all
sides are we be
sie g e d by c o n 
flicting forces. In
e v e ry w ay our
k n o wl e d g e , our
ideals, are put to
the supreme test.
T h e Rosicrucian
student must con
stantly be on the
alert. His attainments are ridiculed. He
is called unscientific. He is attacked.
He must defend himself.
W e , as Rosicrucians, are students of
the laws of the universe. W e are learn
ing. W e are experimenting. W e say
that we are using scientific laws which
will enable us to raise our consciousness
so that we may aid to evolve the con
sciousness of this troubled world. W e
say that, as Rosicrucians, we are using
scientific methods and principles which
will guide mankind out of the maze and
lead it out of the chaos.
This is the scientific age. Science and
scientific methods are said to pervade
our entire lives. W e are told that it is
the advances of science which have
evolved our present civilization, have

supplied humanity with new tools, to be
used to construct or to be misused to
destruct.
But when most of us are asked by
someone to define what are the methods
of science, when we are asked to state
clearly what constitutes the purpose of
science, we suddenly pause. W e realize
that, most often, we have only repeated
the words of others. W e become aware
of the fact that although the word
“scientific" is on our lips it conveys no
precise meaning to our minds.
For this reason it is important that
we pause for a moment in our studies
and carefully examine the domain of
science, so tnat we may obtain a clear
concept of science, its purpose, methods,
and limitations. And after we have
carefully examined these points we
shall then proceed to examine the posi
tion of science within the Rosicrucian
teachings, in order to obtain a firm
understanding as to how far we, as
members of our Order, must master the
techniques of science in order to apply
them to our own work with success.
Hence, in this present article, we shall
not consider any new laws of nature or
any new, startling experiments. W h at
we shall do is a task even more im
portant: W e shall reexamine the very
foundations of science, investigate the
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first principles upon which rest the
foundations of science. Such reexam
ination of first principles is of just as
great importance as the exploration of
new laws. W e must know where we
stand, why we are standing at our
place, and why we are pursuing a cer
tain road. W e must clearly realize the
methods which we are applying to the
solution of our problems and why we
are applying them. It is only when we
perceive with greatest clarity our rela
tion to the world which surrounds us
that we can stand in these troubled
times with firm feet.
W h at do we know from our studies,
from our Monographs, from our in
dividual experiments? W h at have we
realized in our consciousness?
Here stands Man within the Uni
verse: a small point within a large
circle. Here stands man, who has the
desire to comprehend the laws of the
world about him.
W e perceive: Man's search for truth.
His evolving consciousness. His further
search. The law of evolution governing
him.
And we note: search and evolving
consciousness, their reciprocal action.
As man’s search extends, his conscious
ness enlarges. As his consciousness en
larges he searches ahead.
W hile on this search man soon dis
cerns that there are Actualities and
Realities, worlds outside of him and
worlds within him. Man realizes that
there exist a shadow and a substance,
and that the substance is what is real
to him. Thus man discerns that he lives
in a psychological universe, a relativis
tic universe, a universe in which only
those events are true which are true to
him and to no others. All interpreta
tions seem relative. All roads appear
different. Man turns and twists. He
searches and he seeks. All truth seems
at variance, and — driven toward the
brink of a bottomless pit—man at last
stops and pauses to reflect.
W e, as Rosicrucians, know that there
is a reassurance to man. W e know that
there exists an unfailing guide through
the maze of confusing realities. W hat
The
Rosicrucian is this guide?
It is: a small voice within. A small
Digest
voice within everyone.
October
But this reassurance assumes even
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larger dimensions when we speak and

converse with our fellow men, when we
ask them what they have observed,
when we ask them how that inner voice
speaks to them.
W e then observe: All group observa
tions are alike in experience. All group
consciousness is of the same nature.
There is a universal voice which speaks.
Beyond these changing realities there
exists an immutable vibratory actuality,
an actuality which is governed by order
according to law.
Upon the basis of these observations
man inquires: "W h a t are these laws of
nature?”, "W h a t constitutes the order
within the universe?”
T o answer these questions he re
solves his inquiries into three steps:
The first step: W h at are the facts? The
second step: W h y do they occur? The
third step: W h at is their significance?
Thus there are three steps in the reali
zation of man regarding the laws of na
ture, three rungs on the ladder.
Here let us pause and realize one im
portant point, the most important point
concerning the relation between mysti
cal teachings and the teachings of sci
ence, mundane or arcane:
Science is concerned only with the
first step. It is not concerned with the
second. It does not even consider the
third.
It is at this point where there com
mences the state of confusion within
the objective minds of many people, in
fact very often within the minds of the
scientists themselves.
Science is concerned only with the
manner in which events of nature occur.
Science asks "H ow ” and “How much?”
Science does not ask “W h y does an
event happen?” It deliberately limits the
scope of its inquiry. It is perfectly
justified in doing so. But only too often
scientists fail to perceive that their work
is only the preliminary step in man’s
inquiry into the laws of nature. The
scientist supplies the facts. He unites
them into a unified structure. But there
is much more which must be asked and
answered. W e must not eliminate the
question “W h y ?” W h y, for example,
does an apple fall to the ground accord
ing to a definite law? Science does not
answer this question. It does not de
sire to answer it. It restricts the scope
of its inquiry. And it has a right to do
so, provided it admits the limitation of
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its scope. But only too often it refuses
to admit the limits of the validity of its
results. And when it transgresses the
boundary which it has deliberately set
up for itself then its postulations be
come meaningless.
But what is the purpose of science?
W h at constitutes the scientific method?
O f what value is this method to us, as
Rosicrucian students? An analysis of
these questions will lead us to important
conclusions.
The purpose of science is dual. Its
aims are, first, to describe the phe
nomena exhibited by nature: second to
correlate this description into a unified
system.
A description of nature is called an
experiment. The correlation system is
called the theory. Let us examine in
more detail what is meant by an experi
ment and by a theory.
A scientific experiment is a procedure
designed to investigate facts. Such an
investigation must proceed according to
system and order. Before performing
an experiment we must have a mental
picture of the law which the experiment
is either to prove or to disprove. W e
must circumscribe the domain in which
the experiment is to operate. A tenta
tive assumption is called a hypothesis.
Having determined which law of na
ture we are to explore, our next step is
to examine carefully all factors which
will influence this law. W e then per
form the experiment. The procedure of
an experiment consists in varying care
fully one of these factors after another
and observing the results. Thus a scien
tific experiment does not consist of aim
less, haphazard procedures. It is de
signed to investigate facts according to
system and order.
But every experiment must face one
crucial test. The test is this: Under
identical conditions its results must be
reproducible. Under identical causes we
must obtain the same effect. Only when
this condition is fulfilled does the result
of an experiment constitute a scientific
fact.
W h at is the yield of an experiment?
W h at are its fruits when we have per
formed it?
A scientific experiment yields quanti
tative relations between observable di
mensions. By this statement I mean that
we obtain by means of the experiment

pr e c i s e relations b e t we e n quantities
which we can observe with our instru
ments—not vague qualitative relations
between q u a n t i t i e s whi c h we might
imagine.
W h at are such observable quantities?
In mundane science they are Space and
Time. In arcane science they are Space,
Time, and Consciousness. W e note that
the difference in what are to be our ob
servable quantities constitutes the dif
ference between arcane and mundane
science. W e shall return to this point
later.
Each experiment yields a fact. The
result of many experiments is many un
related facts. But the law of the uni
verse is system and order. To be ac
quainted with facts alone is not suf
ficient. W e must relate them to one an
other. For this purpose the scientist in
vents a correlation system. Such a cor
relation system is called a theory.
The theory is a correlation system
for the facts of many experiments. It
is designed to unify these facts into a
harmonious whole. But in order to yield
a unified system a theory has to resort
to certain artifices. The most important
artifice which is used in the construction
of a theory is that man invents certain
words, certain quantities, in order to
facilitate the process of unification.
Examples of such invented quantities
are, for instance, concepts such as
"force.” “energy,” or "electric charge.”
No human being has yet "seen” a force,
an energy, or an electric charge. These
quantities have been invented by the
human intellect, by the objective mind.
They have been invented solely to facili
tate the description offered by the cor
relation system.
Let me illustrate: Two billiard balls
are rolling on a table. They are both in
motion. Suddenly one billiard ball col
lides with the other. Their motions are
changed. They now move in different
directions than they did prior to the
collision.
W e observe: two balls in motion.
Now they collide and change their mo
tions. This observation — made with
precision — constitutes the experiment
of the scientist. But science does not
stop here. Science desires to generalize.
Science desires to describe the motions
after the collision in terms of the mo
tions which occur prior to the collision
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in such a manner as to be able to pre
dict any future motions due to collisions.
In order to facilitate and simplify such
general description science invents a
quantity which it calls a "force." and
postulates that during any collision
such a force acts according to a definite
law.
No man ever "saw ” a force. W h at
we do observe are motions, or changes
in motion. Although it is true that the
concept of force is partly derived from
the kinesthetic sensation which accom
panies a blow against the human body,
the concept of force is nevertheless an
invented quantity, invented by science
to facilitate the description of a motion.
M any students of mundane science—
and this is important to us as Rosicru
cian students — invest these invented
quantities with a certain actuality which
they do not possess. These students
forget that such concepts as force, or
electric charge, are no more than arti
fices invented to facilitate the descrip
tion of nature, a nature which is too vast
for the objective mind to understand.
A group of invented quantities and
the relation between them is called a
"model." In physical science we have
models of the universe, models of the
atom, models of electricity.
At this point the reader of this article
might rightfully say that if theories are
human, intellectual constructions, just
invented to correlate a set of experi
mental facts for the sake of system and
order, then is it not possible to invent
an infinite number of such theories, all
of which may be used to correlate a
certain set of facts? This is correct.
An infinite number of different theories
may be equally valid to correlate a
group of facts. And here, at this point,
the scientist is faced with a dilemma. If
all theories are equally valid, then
which one of all the possible theories
shall he select for his work? W h y does
a scientist prefer a certain theory to
another theory?
In his choice the scientist is guided
by the fact that some theories require
more assumptions than others, are more
The
R osicru cian complicated than others. For example,
let us consider two theories with which
Digest
we are familiar, the Copernican theory
O c to b e r
of the universe and the Ptolemaic
theory of the universe. The Copernican
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theory postulates that the sun is located
at the center of the universe, all planets
moving about the sun in elliptic paths.
T h e Ptolemaic theory, on the other
hand, assumes that the earth is the cen
ter of the universe, all planets moving
about the earth in very complicated
paths.
Both theories are equally valid as far
as the correlation of facts is concerned.
As a theory the Ptolemaic theory is
just as possible as the Copernican
theory. But when both theories are
compared we find that the Ptolemaic
theory is much more complicated. Its
mathematical structure is much more
involved than that of the Copernican
theory.
For this reason, an entirely practical
reason, the selection of a proper theory
is determined by a principle. The sci
entist Ernst Mach was one of the first
to realize the existence of this principle,
which asserts:
From all possible theories we shall
arbitrarily select that theory, that de
scription, which is the simplest.
W e shall select that system of uni
fication which M AN believes to be
the simplest.
Thus we note that the selection of a
proper theory is governed entirely by
pragmatic reasons, and is not dependent
upon the understanding of the laws of
nature. However, a theory is not only
useful to correlate and to systematize
known facts. It is also designed to sug
gest the exploration of new facts.
Let us assume that we have con
structed a theory dealing with certain
facts of nature. W hen this theory is
examined very closely, such an exami
nation might suggest a new fact which
should follow from the nature of the
theory. This immediately will suggest
a new experiment to test whether this
fact is true or false. If the result of the
experiment fits into the existing theory
then the experiment is said to be “ex
plained.” If the fact disagrees with the
theory then the theory must be changed
or modified. This demonstrates that a
scientific "explanation” is a "correla
tion" into an arbitrary theoretical sys
tem. Thus theories are human, intel
lectual constructions. They are very
useful in unifying and in correlating
existing facts, and also in suggesting
the exploration of new facts.
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It is apparent that these points, al
though of extreme importance, are
rather abstruse, but they are of such
importance that I shall provide one ad
ditional example to further clarify their
meaning.
Imagine yourself located within a
room. In its ceiling are cut a large
number of holes. Through each of these
holes protrudes a rope. If you examine
these ropes you may discover that when
you pull down a certain rope, then a
number of other ropes are set into mo
tion. If you pull two or three ropes in
one section of the ceiling you will ob
serve that certain other ropes will move.
If you are a scientist then you will
start a systematic exploration to dis
cover exactly how pulling on a specified
number of ropes will move the remain
ing ropes. If you possess imagination
you might mentally construct in the
room above the ceiling a machine, com
posed of wheels and gears, to which the
ropes are attached, a machine so con
structed that its action “explains" the
motion of the ropes. You pull certain
ropes and observe the effects. These
are your experiments. You pull the
ropes in different combinations, thus
you obtain a set of experiments. You
postulate in your mind a mechanical
model in the room above to account for
these motions. This is your theory.
This is what you believe is above. But
you do not know what is in the room
above. W hat is in the room above is
entirely concealed from your view.
W h at is concealed from our objec
tive view are the laws of nature. The
laws of science are not necessarily the
laws of nature. At all times we must
look upon theories as intellectual con
structions—very valuable constructions
— but not necessarily as laws of nature.
Theories are the result of our imperfect
realizations. Theories are limited by
the imperfections of our objective minds.
Most mundane schools omit reminding
their students of the proper place of a
theory in the method of science, and
thus most students confuse the theory
with facts—or the Laws of Science with
the Laws of Nature.
To summarize: the purpose of science
is to describe and to correlate the phe
nomena exhibited by nature. This cor
relation proceeds according to system
and order. Science advances toward

truth in small steps. Its method con
sists in the discovery of facts, the con
struction of theories from them, and the
testing of their consequences in order
to discover new facts. Science is a
method of inquiry and classification.
Much has been said and written
about Mundane Science and Arcane
Science. W hat distinguishes the domain
of mundane science from that of arcane
science?
Science being a method, it follows
that the methods of mundane and ar
cane science are identical. However,
mundane science restricts its descrip
tion of nature. It considers only those
phenomena which can be described in
terms of Space, Mass, and Time. Ar
cane science uses the same method as
mundane science. It proceeds by ex
periment. It constructs theories, but it
does not restrict its description to Space,
Mass, and Time alone. W e know from
our experiments that not all phenomena
in nature can be described in such a
manner. W e know that very often we
must add additional dimensions to the
mundane descriptions, dimensions such
as Consciousness.
At all times we must be aware of the
fact that nature's answers to our ques
tions are direct reflections of our ques
tions. A clever question will command
a clever answer. A stupid question will
receive a stupid answer. A question
couched in the language of physical
science will always command a physical
response and never any other—such as,
for instance, a chemical response. A
material experiment will never yield an
immaterial answer. An experiment on
the immaterial plane will not always
yield an answer on the material plane.
The material answers of mundane
science are reflections of the material
methods of science and do not reflect
the laws of nature. As Alexis Carrel has
said in one of his books: “Man is the
victim of his own techniques.” If his
techniques are material then his reali
zations will also be material.
As members of our Order, do not
condemn the methods of science. Th e
method of all science is the same, of
mundane science as well as arcane
science. W e may consider mundane
science as occupying a small region
within the vast field of arcane science,
a small country within a vast continent.
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At our Rose-Croix University, we
demonstrate to our students that the
laws of material science are special
cases of the universal laws of arcane
science. In our courses of study we
carefully analyze the results of material
science and, applying the experimental
results of our Rosicrucian technique,
we arrive by induction at the laws of
arcane science. In our course of study
we present the student with a universal
dynamics which he is taught to apply
to any special case, arcane or mundane.
W e then demonstrate how the tech
nique of arcane science serves as a
valuable instrument to him in his Rosi
crucian work.
Having examined the purpose, meth
ods and limitations of science, we may
now examine the position of science in
our Rosicrucian teachings.
W h at is the aim of our Rosicrucian
teachings? Their aim is to guide our
soul in its evolution so that we may as
sist other souls in their evolution toward
illumination. In order to reach this goal
we, as students, are required to master
a technique, a set of laws and principles.
T o develop such a technique requires
experiments to discover the facts and
a theory to correlate the facts. The
theory which is arrived at by the pro
cess of induction, is furthermore used
to suggest new experiments. Thus the
method of arcane and mundane science
is identical and is directly applicable
to our Rosicrucian work.
W hat is our work as Rosicrucian sci
entists? Our work has two objectives:
(1 ) W e must develop a technique of
evolution of consciousness, (2) Using
this technique we must discover the
universal laws of nature.
It is at this point where there com
mences the work of our Rose-Croix
University. Our university is quite dis
tinct from the mundane universities of
our time: different in its aims, different
in its purpose, and different in its
methods.
W h at is the aim of any university
but to broaden the human mind and
understanding, to free man from super
stitious beliefs, and to study the uni
The
Rosicrttcian versal laws of nature: to study them
absolutely free from any bias — reli
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gious, political, or academic. It is also
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the aim of a university to teach man to
understand himself, to understand the
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world surrounding him so that he may
arrive at a rational interpretation of his
relation to the world and find his posi
tion therein. Thus it is the object of a
university to train man to search for
the truth, and to present the truth to
him so as to guide him in his further
search.
But when we look about us and re
gard the mundane universities of our
time we note that they have not ful
filled their promise. Instead of broad
ening the human mind and human un
derstanding they have narrowed them
in their outlook. Instead of training the
human mind in man’s search for ulti
mate truths to evolve his consciousness,
the mundane universities are training a
group of highly trained specialists.
It is this false trend of the universities
of our time against which we, as Rosicrucians, revolt. W e wish to provide
the world with truths which do not
make the consciousness more narrow,
but those which make man broader in
his outlook. Instead of training a group
of specialists who, as has been so often
said, “know more and more about less
and less," it is the object of our RoseCroix University to train our students
to arrive at a true understanding of
themselves and the relations which exist
between the individual and the uni
verse, and the relation between man
and God.
Thus it is the aim of our university
to teach the student a technique of
evolution of consciousness, evolving
him from one level of understanding to
the next higher one. And as his under
standing grows he will begin to per
ceive. not truths which make him nar
row, but truths which will make him
broader in his views. He will learn to
take his place in the long chain of evo
lution of humanity, and, in turn, he will
be obligated to help humanity evolve.
Arcane science to us is of dual im
portance. It serves as an instrument in
the investigation of the totality of na
ture. It is also an instrument in the
technique of traditional initiation. The
technique used to evolve the human
consciousness uses arcane science as a
method. The complete technique of the
disciple being an instrument, it must be
m astered, not be played with.
It was said previously that mundane
science represents only a small country
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within the vast continent of arcane sci
ence. For this reason a complete mastery
over the domain of mundane science
must be taken for granted as a minor
requirement for anyone who considers
himself a disciple on the path. If we
shrink before the apparent complexity
of such a simple mathematical jaw as
that governing the fall of an object to
the ground, if we shrink before the
exacting demands of simple arithmetic,
then we might just as well abandon
completely our hope ever to arrive at
an understanding of the universe as a
whole. Let us be frank. W e only too
often shy at the thought of real master
ship. W e do not wish to work hard.
W e desire to play, to sit and to dream.
As an escape from the exacting tasks
which mastery over the objective plane
demands from us we only too gladly
rush into the realm of an immaterial
plane where our realizations are not
easily subjected to critical scrutiny by
our fellow men.
W e recall from our studies that mas
tership means the ability to master an
instrument — the human instrument —
with virtuosity. Regard the great artist,
the great musician. Recall the time
when you attended a concert to listen
to the performance of a pianist. As you
listened to him your heart was carried
away by the virtuosity of his playing.
You suddenly became aware that with
in your soul there exist vast dimensions
the existence of which you had never
dreamed. You realized that your soul
possesses strings whose tones did never
vibrate before.
The concert had ended. You return
ed to your home. You recalled the de
ceiving facility with which the master
executed his work. You were only
aware of the finished work. You were
not present during those many years of
practice, when this man’s fingers strug
gled across the keyboard, practising
exercises and etudes, practising for
hours, days, weeks, months, and years.
This part of the work you did not see.
You only perceived the completed work.
You were not present during the in
tense struggles which evolved the work.
All struggle toward mastership is
carried on in silence. Complete silence.
Mastership requires the technique of
science. It requires a clear understand
ing of a cause and its effect. Such tech

nique is not acquired in one day. Such
a technique is evolved through bitter
struggles, disappointments and hard
work.
W hen considering the relation be
tween the technique of science and its
application to mastership we must not
forget that mastership also requires the
technique of the heart. Occasionally,
when you examined the work of artists,
you failed to respond. W hen you were
questioned as to the reason you replied
that although this artist possessed a
great technique he had no feeling, he
had no heart. W e are often tempted to
forget that a technique is only a means
to an end. The technique of the disciple
is not meant to be perverted into a sys
tem of psychic calisthenics. Many a
young member of our Order is tempted
to show off his psychic development in
the same manner as athletes show off
the development of their biceps. But
anyone who is able to produce psychic
manifestations at will but makes no ef
fort to apply these manifestations in
the technique of service to mankind is
just as valuable to humanity as a two
headed calf.
Thus we must not forget the heart.
W e return to our picture: Man and
the universe. The wave and the sea.
the dot and the circle. The microcosm
and the macrocosm.
The fundamental picture of the uni
verse: W aves of primary energy ema
nating from a central source. A spec
trum of waves, ranging from one vi
bration per second to an inconceivable
numbe r of v i b r a t i o n s per s ec ond.
W aves which transform into electrical
charges of dual polarity. Charges which
assemble into atoms, into molecules.
Molecules, particles of primary energy.
Primary energy condensing into organic
and inorganic forms according to the
law of the triangle and the law of the
circle.
"And God formed man out of the
dust of the earth.” The dust: particles
of wave energy. The dust, assembled
according to law and order. W h at con
stitutes the law? W h at constitutes the
order?
Through imperfect senses, the win
dows of our perception, we realize im
perfect glimpses of ac t ual i t i es . W e
search; we perceive. W e induct; we
construct.
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the immaterial world. But our master
ship over the material world must be as
complete as that of an artist, who must
exercise mastership over his hands, his
material medium of expression. And
only when we have reached that virtu
osity of expression, determined by the
mission which we are to fulfill, only
then the higher forces will descend
upon us, our inner self and our outer
self will be one.
Thus all of us must continue our
search, our diligent application, our
questioning, our service.
Every week we are being presented
with laws, principles, and a definite
scientific technique of discipleship and
service. A technique which required
centuries to evolve. A technique which
demands a complete knowledge of all
sciences.

As above, so below.
For man: as below, so above.
The eternal question: what is below?
For if we do not know what is below
how can we ever know what is above?
In our studies we are being presented
with those laws concerning the evolu
tion of consciousness which man be
lieves at the present time to be funda
mental laws of nature. Laws induced by
experiment. Laws, realized by man’s
limited consciousness.
W e, who are students of this Order,
have dedicated our lives to the symbol
of the Rose and the Cross.
Ad Rosam Per Crucem. Ad Crucem
Per Rosam.
There are as many roads leading to
the mystery of the Rose and the Cross
as there are human hearts. There are
as many realizations of the Rose-Cross
mystery as there are human minds.
W e, who are students, have firmly set
our feet upon that path which—if pur
sued to the end — through countless
cycles of evolution—will finally lead to
mastership.
Through mastership of the material
world we shall attain mastership over
V

As our studies proceed we observe
how these laws constitute one small
stone in the pyramid of knowledge.
Thus, we shall proceed until finally, at
last, we shall come to the full realiza
tion of the fact that the universe is one.
As above, so below.
V

V

NINTH DEGREE INITIATIONS
Members in the vicinity of Chicago and Los Angeles will have another opportunity to
receive the Ninth Degree Initiation, as conferred by a regular ritualistic team. It will be
necessary for each member to present credentials indicating his or her eligibility for the
Ninth Degree Initiation to the officers of the Lodge or Chapter. This Initiation will be
given by the Nefertiti Chapter of Chicago, 116 South Michigan Avenue, on Sunday,
October 19, at 3:00 P. M„ and by the Hermes Lodge in Los Angeles, H 8 North Gramercy
Place, on Wednesday, October 22, at 8:00 P. M.

THE BALTIMORE CHAPTER
The
R osicru cian
D ig est
O c to b e r
1941

The Baltimore Chapter of AM ORC in Baltimore, Maryland, extends a cordial invitation
to all members to visit their Chapter. This Chapter meets in Lodge Room Number Two
on the second floor of the Italian Garden Hall Building, 806-808 Saint Paul Street in
Baltimore. Meetings are held on the first and third Sundays of each month. All active
members in the vicinity of Baltimore should avail themselves of the opportunity of par
ticipating in this Chapter's activities.
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The "Cathedral of the Soul” Is a Cosmic meeting place for all minds of the
most highly developed and spiritually advanced members and workers of the
Roslcrucian Fraternity. It is a focal point of Cosmic radiations and thought
waves from which radiate vibrations of health, peace, happiness, and inner
awakening. Various periods of the day are set aside when many thousands
of minds are attuned with the Cathedral of the Soul, and others attuning with
the Cathedral at the time will receive the benefit of the vibrations. Those who
are not members of the organization may share in the unusual benefits as well
as those who are members. The book called "Liber 777" describes the periods
for various contacts with the Cathedral. Copies will be sent to persons who
are not members if they address their requests for this book to Friar S. P. C.,
care of AMORC Temple, San Jose, California, enclosing three cents in postage
stamps. (P lease state whether member or not—this is important.)

A N E W PERSPECTIVE
S I pr e pa r e these
comments I do so
on a day which is
an anniversary —
a day set aside in
thi s c o u n t r y in
recognition of
th ose who by
their e f f o r t and
toil contribute to
the ci vi l i zat i o n
which we enjoy,
a day whi c h is
dedicated to labor
and all who labor, regardless of what
form that work may take. It is also an
other anniversary, one to which atten
tion has been called repeatedly today in
broadcasts by various commentators,
leaders of nations, and those high in
political circles—an anniversary of the

beginning of another war, a war which
according to theory was never to be
fought, a war which is said to be taking
place to correct the errors caused by a
previous war which in its turn was said
to remedy all political problems. This
day, then, commemorates achievements
on the part of man which through his
effort are constructively contributing to
man’s well-being as a whole, while at
the same time it also commemorates de
struction on the part of man. So we see
that this day represents man’s efforts to
build up that which he has aspired to
attain, and is also the day on which
some men have sought to destroy those
things. The extremes of this point of
view are not only found in the day it
self, but are found to a certain extent
in the thinking of the human race. W e
are in an era of fluctuation when man’s
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attitudes and efforts are directed in op
posing directions, when all learning and
all of the arts and all sciences are work
ing to build up this civilization, which
is only just established, while other
forces are tending to retard it or tear it
down, or at least to utilize the con
structive findings of science as a means
of destroying those who made them.
Our first reflection on such a condi
tion is that it is hopeless, that man has
certainly reached a point where the
civilization he has built is becoming a
F r a n k e n s t e i n mo n s t e r and turning
against him. But with more rational,
tolerant and careful consideration of
the political, social, economic and spir
itual factors involved, we find it is not
so hopeless. Neither is the situation a
new one. There have been, throughout
the world's history, similar periods in
which it seemed that all the constructive
heritage of man had come into opposi
tion with all the destructive forces and
they were clashing for supremacy. A
review of the history of man emphasizes
a sequence of struggle — one struggle
following another, one faction or group
seeking domination of another for a
more or less legitimate reason, depend
ing upon the interpretation of the time
and the individual. The aggressor of
the present may be the hero of tomor
row, because man’s fancies turn quickly
when the hurt of the present is gone.
Military leaders of the past carried on
campaigns, disregarding the rights of
small nations and overrunning the then
existing world, but they are now looked
upon as great men, some of them carry
ing as part of their title the word
"great" in connection with their given
names. So man has idealized those in
the past who have utilized constructive
forces for destructive purposes, and
with that in his mind it is only natural
that destruction should continue in the
world.
But what of the intervening periods
between the great struggles of the
world? There have been in every one of
them certain attempts made to establish
permanent peace, but the results of
these efforts are all too apparent at this
The
moment.
Has the failure of man to ad
Rosicrucian
just himself to abide by and conform
Digest
with the constructive forces of the uni
October
verse been entirely futile? Probably
not. Like all other things that eventual
1941
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ly succeed we must carefully consider
the need of the element of time. Man
must learn to live with other men in
peace, and he must have a firm desire
to do so before that is accomplished.
Most efforts toward peace in the past
have been made on the basis of an ad
justment by compromise of the material
wants of the individuals involved. Un
fortunately, man f r e q u e n t l y accepts
compromise, but does not do so whole
heartedly. He holds c e r t a i n mental
reservations and, as a result, when an
opportunity comes to take advantage of
the situation he grasps it, and by doing
so counteracts the good which came
from the original compromise. So com
promises built upon economic, social
and racial adjustments have fundamen
tally failed, and man must turn to other
fields for permanent peace.
It would be easy for us today — in
fact, the thinking of the general popu
lation of the world is indicative of the
tendency— to adopt pessimism as a phi
losophy, pessimism based upon an ap
parent failure of men to live together as
human beings. But the time is now at
hand for us to adopt a new perspective,
to look in another direction, or rather
from a different point of view. Regard
less of how much we regret the conflict
and hostilities of the moment, we can
not deny their existence. But we can
look forward to a period that must in
evitably follow, a period when hostili
ties will cease. T o contribute to the suc
cess of another period in which there is
no war, it will be necessary for us to
seek other values than those of an eco
nomic nature. Plans for a future of en
during peace must be based upon the
recognition by man of spiritual values,
values that recognize a human soul as
a tangible asset, that realize the great
est liability any country can develop is
the failure to recognize the potential
powers of each individual, or rather,
the failure to make it possible for those
potential powers to manifest themselves.
The only way a spiritual insight into
the adjustment of man’s affairs can be
brought about is through the practical
example of those who have such insight
at the moment. Few who live today can
be considered masters of all the Cosmic
forces, but thousands today, in church
es, fraternities, welfare organizations,
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and others whose ideals are for the
benefit and advancement of the human
race, can band themselves together to
direct their efforts, thoughts and actions
toward a constructive utilization of the
spiritual factors of existence as a basis
for the consideration of any future
peace, and as a foundation upon which
to build a world within an era of peace,
where men will find it more important
to adjust their social and economic dif
ferences than to sacrifice the lives and
spiritual qualities of the young men
who are thrown into the battle lines of
actual hostility.
No new organization is needed for
this purpose. There is a tendency when
ever one feels the zeal of an ideal to
speak it to the world and invite others
to follow as supporters, but this would
only be another peace movement. W h at
is needed today is the combination of
the constructive thoughts and efforts of
those who believe this way. All who
believe that man has a place on earth
to fill in accord with Cosmic schemes
READ

THE

are in a sense members of the same or
ganization. It is not an organization
with forms, insignia and regulations.
It is an organization of ideals, of high
purpose and unity of thought. You
need no physical insignia to identify
yourself to another of like thought; so
this appeal is for all who seek true
peace and a better world to come to
carry on in their own fields, in the in
stitutions in which they find avenues of
service, by uniting together spiritually
and mentally.
Possibly one unique institution exists,
the Cathedral of the Soul, which was
established as a meeting-place of minds.
It has no numbered membership, but as
a point of unity thousands direct their
attention to it at certain periods of the
day and night, and through it find
solace, inspiration and a desire to go
forward. If you would like to gain that
same help and inspiration, learn of the
activities of the Cathedral of the Soul
through the booklet, "Liber 777,” which
you may have upon request.

ROSICRUCIAN

FORUM

MILWAUKEE CHAPTER RALLY
The Milwaukee Chapter of AMORC, Milwaukee, Wisconsin, invites all members who
can arrange to do so to participate in a Rosicrucian Rally to be held in Milwaukee on
Sunday, October 26. The officers and members of the Milwaukee Chapter have planned
various special events for this day that will be of interest to all Rosicrucians who have
the opportunity to attend. The registration fee for the event will be one dollar. This fee
will include luncheon and dinner. Reservations should reach Mrs. Edwin A. Falkowskl,
1818 South 66th Street, W est Allis, Wisconsin, by October 10, if possible. All active
members of AM ORC are invited to participate in this Rally.

ATTRACTIVE CHRISTMAS GREETING FOLDERS
It is no more costly to purchase the symbolic and distinctly different Rosicrucian Christ
mas Greeting Cards. W e have designed especially attractive and mystical appearing
Greeting Cards, which will appeal to all who receive them. Both Rosicrucians and others
can jointly appreciate their symbolic significance. They are beautifully printed on select,
artistic paper with attractive Christmas decorations. The wording is most appropriate and
they contain an attractive, inconspicuous emblem of the Order. Each folder has its en
velope to match. They are economically priced at: Six for 80c; and One Dozen for $1.30.
W e pay shipping charges. Order now, and avoid last-minute Christmas congestion of
the mails.
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T h e Rationalism of Reincarnation
By

Dr.

H.

S p e n c e r L e w is ,

F. R. C.

(The Rosicrucian Digest, February 1930)
Many of the articles written by our late Imperator, Dr. H. Spencer Lewis, are aa
deathless as time. That is, they are concerned with those laws and principles of life and
living which are eternal, and thus never lose their efficacy or their import, and are as
helpful and as Inspiring when read today as they were when they were written five, ten,
fifteen, twenty or more years ago, and likewise will continue to be as helpful and as
instructive In the future. For this reason, and for the reason that thousands of readers of
the "Rosicrucian Digest" have not read many of the earlier articles of our late Imperator,
we are going to adopt the editorial policy of publishing In the “Rosicrucian Digest" each
month one of his outstanding articles so that his thoughts will continue to reside within
the pages of this publication.

O O N E R or later
th e s e e k e r f or
mystical truth and
a r a t i o n a l soluof some of life's
pr o bl e ms comes
face to face with
the very old doc
trine of reincar
nation, Usually it
is at this point in
his search that he
ei t her b e c o me s
initiated into the
more secret doctrines of the mystic phi
losophers of all lands or ends his quest
and forever closes the book of mystical
revelation. In other words, it is the one
bridge, the crossing of which with con
fidence and trust brings illumination
and convincing evidence of many high
er principles, or the hesitancy of cross
ing brings an abrupt ending to the
search for greater light.
The
Truly, it is not necessary for the
R osicru cian see^er for higher knowledge to accept
the doctrine of reincarnation and make
D ig est
it a part of his beliefs or convictions in
O c to b e r
order to prosper in his search and at
1941
tain higher knowledge. The true seek-

er may reject with logic and rational
sentiment the doctrine in its entirety
and proceed to great heights, but he
must reject the doctrine not with a
biased conclusion that it is false and
untrue but rather with that open mind
which says: ‘‘I do not understand: I
cannot comprehend, so I will pass it by
and wait until I am convinced of its
truthfulness or of its falsity.” It is sel
dom, however, that he who refuses to
accept the doctrine does so with such
an attitude, and, therefore, it brings the
sudden close to his future enlightenment.
After all, what is there about the
doctrine of reincarnation in its true
principles that is so difficult for the
minds of the western world to accept?
W e may get to the answer to this ques
tion if we ask another: "W h at is there
about the religious training and convic
tions of the minds of the western world
that leaves no place for the acceptance
of the doctrine of reincarnation?” Near
ly three-fourths of the earth’s popula
tion have accepted the doctrine for
many centuries, and a careful analysis
shows that practically only the modern
Jewish religion and the Christian reli
gion are devoid of principles that per-
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mit of the acceptance of the true doc cians and clergymen, scoffing at the
trine of reincarnation, and strange to idea of reincarnation on the basis that
say, both of these religions originally they do not “believe that the human
contained the acceptance of reincarna soul would be born again in a dog or
tion as is proved by the early scriptural cat” is one of the astonishing things of
writings of these religions still accessi our present day understanding of nat
ble—and even still accepted. Before ural and spiritual laws.
The average orthodox Christian is
touching further on this point, let us
examine the rationalism of the doctrine perhaps the most strenuous objector to
of reincarnation.
the acceptance of the doctrine of rein
Is it inconsistent with every other carnation on the basis that it refutes or
manifestation in life with which we are contradicts the doctrines of the Chris
familiar to say that nothing dies, but tian belief. I wonder how many of
simply changes, and is reborn again in these who may read this article of mine
a similar though slightly higher form? will be tolerant enough to examine their
Science tells us that both matter and own thoughts analytically in this regard
energy are indestructible and that no for a few minutes and permit a few
matter how we change the nature of questions to reach their unbiased rea
matter, it still remains an element in its soning. Do these Christian persons
gross domain and reveals itself pro realize that there is nothing in the Bible
gressively again in other forms. If we in either the standard or revised ver
believe that the human personality or sions that actually contradicts the doc
soul or spiritual character within each trine of reincarnation or makes that
human body ceases to exist at the end doctrine inconsistent with the religious
of its cycle of expression on this earth principles revealed in the scriptures? I
plane and never again manifests itself will admit that the doctrine of reincar
in a similar physical form or in a similar nation appears to be inconsistent with
earthly expression, we have then the certain creeds and certain theological
only exception to a great universal law. principles sponsored by the Christian
T o the minds of even the ancient phi churches, but may I call attention to the
losophers and to the minds of every fact that these creeds and doctrines are
student of natural and spiritual law, elements composed by church councils
such an exception seems incongruous and church fathers in years more recent
and impossible.
than the writing of the Holy Bible?
I am not unmindful of the fact that Such creeds and doctrines are, there
there is a very serious and general mis fore, theological postulations and not
understanding of the doctrine of rein fundamental Christian principles either
carnation in the western world. For revealed by Jesus or taught by His
some unexplainable reason, even en disciples. From a purely orthodox and
lightened minds in the western world dialectical point of view, therefore, it is
have confused reincarnation with an not the doctrine of reincarnation that
ancient s upe r s t i t i o u s doctrine called stands at a disadvantage, but those
metempsychosis. That doctrine was it church creeds and doctrines, which do
self a misconception of the doctrine of not have their exact counterpart in any
reincarnation held by the illiterate, im thing established by or revealed through
pious, and non-inquiring minds of an the statements of Jesus or His disciples.
cient times, which were given to all In other words, if the devout Christian
sorts of superstitious and mythological wishes to argue his faith on a basis of
beliefs. These persons were prone to strict orthodoxy, he will find that it is
believe, and in fact, found some form of more easy to accept the doctrine of re
satisfaction in believing, that not only incarnation on the basis of scriptural
was rebirth on earth a law of the human authority than it is to reject the doc
soul, but that the rebirth would occur trine of reincarnation on the basis of
in lower forms of physical expression theological doctrine.
such as dogs, donkeys, reptiles, birds,
The same remarks apply to the de
and other animals, many of which were vout Jew in regard to the modern form
esteemed as holy beasts in their heathen of his religion.
religions. T o find thinking men and
For the sake of those who may ask
women of today, and especially physi where one may find any intimation in
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the Holy Bible to support the statement
that the Early Christians and the Jews
preceding the Christian era believed in
the doctrine of reincarnation, I would
call attention to just a few salient points
and quotations for that same careful
consideration and analytical study that
both Jew and Christian give to their
theological doctrines when they at
tempt to interpret them as being incon
sistent with the doctrine of reincarna
tion. In other words, if the Jew or
Christian will be as tolerant and as
analytical in his study of the few fol
lowing scriptural quotations as he is in
his attempts to contradict the doctrine
of reincarnation, he will find that noth
ing but the doctrine of reincarnation
can explain the Biblical quotations
given here with a correct interpretation
of the veiled mystical meaning.
Take for instance in the pre-Christian
writings, we find in the book of Job,
chapter 14, a number of proverbs or
comments upon man's life, his birth, his
living, and his passing away. W e find
in the twelfth verse of that chapter a
very definite statement regarding the
physical body of man and the fact that
at so-called death the body goes into
the grave and lies there until "the heav
ens be no more,” and that that this
body shall never awake from its sleep.
But we find in the fourteenth verse an
other definite statement regarding the
real man, the part of man that actually
lives, and here the statement is made
that the real man waits for the days of
his appointed time after transition until
his change comes. That entire chapter
of Job must be studied carefully and
read analytically, as are so many of the
Christian scriptures, in order to sense
the divine message that is contained in
it, and most certainly, the twelfth verse
does not permit of any interpretation
that would be consistent with the the
ological doctrine of the resurrection of
the body from the grave and life on
earth again in the same body. And
verse fourteen permits of no other inter
pretation than that the soul of man
awaits its appoin ted time for the change
that will come. Now let us progress to
The
Rosicrucian the thirty-third chapter of Job. The
whole chapter is extremely illuminating,
Digest
especially in the latter half. In verse
October
twenty-eight, we read that God will de
liver the soul of man from the pit of the
1941

grave and his life, his soul, shall see
light again, and in the twenty-ninth
verse we read that these things God
worketh oftentimes with man. In what
sense other than in the sense of rein
carnation can these verses be inter
preted? If the soul of man leaves the
pit and comes back into the light of the
living again and this happens often,
surely we need search for no other defi
nite statement to support the funda
mental doctrines of reincarnation.
Bear in mind that these passages are
taken from the Jewish writings and no
elaborate emphasis is given to them and
no attempt is made to make them ap
pear to be outstanding religious doc
trines, for they are quoted and referred
to as casually as any other of the com
plex incidents of life, simply because
the doctrine of reincarnation was so
universally held and understood and
was a scientific, a biological, a natural,
physical law of the universe separated
from religious creeds.
T o show how universal was the be
lief in reincarnation among the Jews
even during the days of the mission of
Jesus, the Christ, we may turn now to
the Christian gospels and find one of a
number of incidents that reveal the very
thorough understanding and belief in
reincarnation, and call your attention
to the incident where Jesus turned to
His disciples and asked that question
which would be very strange indeed if
we knew nothing of the doctrine of re
incarnation, “and whom do they say I
am?” W hat was Jesus asking of His
disciples in this case, just what was it
that he wanted to know that could be
of no importance to him unless it re
lated to some point that would reveal
the spiritual perception or understand
ing that he hoped to find developing in
the populace of the country? Jesus did
not ask this question to solicit words of
compliment and praise. He did not in
tend to solicit an answer that was com
plimentary to His majesty. His healing
power, His great wisdom, or His divine
mission. His disciples understood well
what He meant, and that Jesus wanted
to determine whether the populace had
rightly or wrongly related Him with the
great work of the prophets who had
preceded Him, and whether they real
ized that He, the Christ spirit incarnate,
was one of their former prophets come
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to earth again, as had been predicted
and expected. T h at such was His in
tention in asking the question is plainly
indicated by the answers given by the
disciples. They said that the populace
believed that He was this one or that
one or another one that lived before.
Then when He asked His disciples as
to what they understood about Him,
the answer given again shows that they
understood the reason for His question
ing and that Jesus was anxious to de
termine whether His intimate associa
tion with the disciples had revealed to
them that He was not only the reincar
nation of a past great prophet but now
the ultimate, infinite spirit of the high
est attainment in divine Sonship. By
reading that one incident in the life of
Jesus and associating it with the state
ments of John, the Baptist, and other
prophets regarding the one who was
yet to come and the one who was yet
to be born, we realize, if we have an
open mind, that nothing but the doc
trine of reincarnation can make under
standable these passages.
And what can be found in the true
and exact statements of the Gospels or
of the Christian scriptures which if
spiritually true makes impossible the
doctrine of reincarnation? Some un
thinking persons have argued with me
that the Christian doctrines maintain
that at the time of transition, one's soul
passes into a period of suspended con
sciousness to await the ultimate judg
ment day when all of us shall reach the
spiritual realm and dwell eternally in
the consciousness and presence of God.
They further maintain that this doc
trine, this fundamental belief of the
Christian creed, contradicts the possi
bility of rebirth and the doctrine of re
incarnation. But does it do so? Is there
anything about that Christian doctrine,
which by the way is not the precise
doctrine taught by Jesus, that precludes
those changes which might take place
oftentimes, as referred to in the book
of Job referred to above? The true
doctrine of reincarnation assures us
that we shall have many changes of
birth, and many incarnations on earth,
but that ultimately, after having had
many opportunities to learn the lessons
of life and to compensate for our evil
acts and purge ourselves of our sinful

natures, we shall ultimately and finally
come to the judgment day when there
shall be determined whether we have
become pure of spirit and pure in heart,
and Godlike and worthy of eternal
dwelling in the consciousness and sight
of God or be condemned to eternal
suffering and pain; the time of birth
and the time of transition. Each night
when a day is done and we close the
eyes in unconscious sleep, we close a
period of life filled with opportunities
for good or evil, and fraught with les
sons that fill our souls and spirits with
sin or purge us of our evil ways. And
each awakening in the morning is like
being born again into light, as stated in
the twenty-eighth verse of the thirtythird chapter of Job, with a new period
of incarnated existence in which to cor
rect the evils and sins of the preceding
period and redeem and save ourselves
before the judgment comes. If, there
fore, we compare each period of incar
nation on this earth to a day of our
lives, we will see that the fact that there
is an ultimate and complete suspension of
earthly life preceding the hour of judg
ment does not preclude the possibility
of intervening incarnations and periods
of preparation and purging in anticipa
tion of the ultimate judgment day.
The doctrine of reincarnation teach
es among many other wonderful things,
too extensive and too numerous to
itemize here, that the purpose of life
and its various periods of incarnations
is to enable us to work out our salva
tion and become redeemed and ready
for the final judgment day, when, if we
are worthy and sinless and have made
compensation for all the evils we have
committed, we shall at the sound of the
trumpet—which will be the clarion call
to the souls of the g o o d —we shall be
absorbed into the consciousness of God
and remain eternally there, never to
incarnate again. Is this inconsistent
with the true mystical and spiritual
principles taught by Jesus and His
disciples? Again I must admit that it
may appear to be inconsistent with
some theological doctrines added to the
Christian teachings in later centuries
and now a formidable part of the ritual
and creeds of the Christian religion,
but not essentially a part of what Jesus
taught and revealed.
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T h e Book of Jasher
By

W il l ia m J a m e s H e a p s ,

President Milton University

This interesting article appeared in the June issue of the N ew A ge, official organ of the
Ancient and Accepted Scottish Rite of Freemasonry. It is reproduced here with the kind
permission of the author and of the N ew A ge magazine. T o both we extend our thanks
for permitting us to make this valuable commentary on sacred literature available to our
members and friends.
— SU P R E M E SE C R E TA R Y .

H E book of Jasher
is an omitted book
o f th e Bi bl e . It
should have been
i n c l u d e d and
placed immediate
ly following the
P e n t a t e u c h and
before th e Book
o f J o s h u a . It is
twice s pok e n of
in the B i b l e —
Joshua 10:13 and
II Samuel 1:18.
Jasher was a contemporary of Moses
and acted as verger to Moses and
Aaron when they appeared before
Pharaoh to plead for the Children of
Israel, and their right to go to Canaan,
the land of their fathers.
W e are indebted to Alcuin (Flaccus
Albinus Alcuinus of Britain) for the
rediscovery and preservation of the
Book of Jasher. Alcuin, Abbot of Can
terbury, went on an extended journey
to the East during the 8th century,
and visited the city of Gazna, where
he discovered the Book of Jasher. After
a sojourn there of three years and by
The
repeated
bribes of wedges of gold—50
R osicru cian
and 100 pounds each, he finally obtain
D ig est
ed permission of the city officials to ex
O c to b e r
amine the manuscript of the Book of
Jasher and make English translations
1941

of same. W hen found by Alcuin, the
book was encased in a mosaic chest,
thought to have been made by Jasher
himself. The parchment on which the
book was written was 2 feet 3 inches
wide and 9 feet long, about one-quarter
inch thick, as white as snow and as soft
as velvet. The writing was in clear
Hebrew characters.
Jasher was born in Goshen in the
land of Egypt, son of Caleb the mighty,
who was a general of the Hebrews
while Moses was with Jethro in Midian.
Alcuin says that the ark was made in
Jasher’s lifetime, and that he himself
placed the book in this ark (chest).
This ark and the book therein were
treasured by the leaders of the Hebrews
and carried by them into captivity. It
was taken from the Jews during the last
Babylonian Captivity and fell into the
hands of the Persians, where it had
lain unknown in the city of Gazna for
hundreds of years until rediscovered by
Alcuin.
The Book of Jasher follows rather
closely the writings of Moses, the one
noticeable difference being that there
runs through the writings of Moses the
phrase, "Thus saith the Lord," while in
the writings of Jasher the simple story
of the reporter who actually saw the
things and took part in the doings is
recorded. Jasher wrote what he had
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heard from Caleb, his father, and from
Herzon, his grandfather, and from
Azuba, his mother. From these Jasher
got all the material of the first four
chapters of the book. Beginning the
fifth chapter, Jasher says: "These are
the words of Jasher, son of Caleb and
Azuba." It is quite evident, therefore,
that, unlike Moses, Jasher makes no
claims to divine inspiration in what he
has written, and because of that fact his
work is the more remarkable, for, by
similarity to the Mosaic account and
confirmatory statements, it is added
pr o o f of the i n s pi r a t i o n of the
Scriptures.
It is highly probable that both Moses
and Jasher wrote of the Creation and
events following and up to their own
time as things that had passed by word
of mouth from generation to generation.
Their stories are as nearly alike as are
the four gospels, or as would be any
account of any event told by different
persons in different places.
From the fifth chapter on, Jasher
writes of what he saw and what he
knew, and it may thus be taken as first
hand evidence related by the one who
saw the happenings. Though at times,
in minor detail, the Book of Jasher dif
fers from the Books of Moses, Jasher
the Just is so straightforward in state
ment that one is inclined to credit him
as telling the thing that actually hap
pened. Jasher gives more detailed in
formation about the Exodus and the
happenings en route. According to
Moses, the Red Sea was divided mir
aculously: according to Jasher, a mighty
wind swept back the sea. In each case
the sea was divided and the Children
of Israel—600,000 men and women and
children—went over dry shod. In one
case there was a miracle, visible and
startling: in the other, an ordinary hap
pening. But Jasher exalts Moses and
says, when they had crossed, Moses
stretched forth his hand and bade the
sea return and it overwhelmed the hosts
of Pharaoh in the midst thereof. Again,
in the wilderness, when water became
scarce and the Children of Israel com
plained, Moses struck the rock and
water gushed forth; while, according to
Jasher, Miriam, sister of Moses, who

seemed to have become a real leader of
the hosts of Israel, directed Moses and
Aaron and Jasher to go to a spring
where water oozed from the ground
and dig, and, when they had dug, the
oozing became a rivulet, sufficient to
supply the hosts of Israel.
In the story of Moses, Miriam is
scarcely mentioned, except to guide the
daughter of Pharaoh to the ark of bul
rushes where Moses lay, while, in the
Book of Jasher, Miriam is a real leader,
much beloved and greatly trusted by all
Israel. It was Miriam who had the
forethought to take out of Egypt two
of every kind of beast and bird, for
future increase; it was she who discov
ered the water when the Children of
Israel were famished; it was she who
often quelled rebellion among the tribes.
W hen food became scarce, it was she
who ordered Caleb and others to arm
themselves with the bow and go into
the wilderness to slay wild beasts for
food: it was Miriam who insisted that
the Children of Israel tarry in the fertile
plains and sow and reap that they
might have grain for food.
W hen Moses and the Elders coun
selled war on the tribes that inhabited
the land, it was Miriam who advised
that emissaries be sent "that peradventure he (Amelek) will go quietly out of
the land." Miriam’s advice turned out
always to be the best, and she became
more beloved of all Israel.
The story of the passage through
Canaan and the slaughter of the peo
ple, though not pleasant, is perhaps a
true report of the things that actually
did happen. This exactitude of the tell
ing is not found in the Books of Moses.
It is our opinion, not worth much, of
course, that the Book of Jasher is the
best known confirmatory evidence ex 
tant of the inspiration of the Scriptures,
and should be known and read by all
Bible students. I am indebted to the
Rosicrucian Order of San Jose, Cali
fornia for the Book and believe I know
more about the story of Creation and
the development of Israel, and the
migration of the Jews than I could pos
sibly know without the aid of the book,
and for this I am thankful.

V
V
V
God will not require of the soul save its capacity.— T h e K oran.
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T h e First Aviators
MANKIND HAS NO M ONOPOLY ON ENTERPRISE
By

F rater

L O W L Y , and in
utter silence, the
c i r c u l a r t wel ve
foot "lighter than
a ir c r a f t " ri ses
and soars off into
space; while with
in ri des its d e 
signer
descend
ant of the oldest
line of flyers.
W h at is "light
er than air craft?”
A spider web.
W ho is the designer? A little black
and yellow crab-like spider half the size
of a thumb nail. And this is not fantasy,
but fact, although few readers are ac
quainted with the history of this enter
prising Pilot. Millions of years ago he
was a "crab” and lived in the water.
As land emerged from the water he,
along with other marine life, crawled
out upon the land in search of food. As
the centuries went by, and the crabs
became adapted to their new mode of
living, they grew smaller in size and
took to spinning webs in which to trap
their food. For, even today, the crabspider is one of our slowest insects a
foot, and without his web would surely
suffer extinction in the course of time.
Now the Pilot's flying web rises
The
R osicru cian slowly. All about him are webs of simi
lar make, some smaller, some larger,
D ig est
while the little airmen themselves range
O c to b e r
in size from a pin-head to that of a
dime. Colors vary, with green perhaps
194 1

E. V.

C o oper

the prevailing hue. Beneath, stretched
as far as the eye can see, are thousands
of such webs in the making. The day
is balmy; the hour, shortly past sun-up;
the month, July; and the place, the Blue
Ridge Mountains in North Carolina.
This is the Pilot's second trip of the
day. Gnats, flies and other spider
dainties buzz and drone within easy
reach, and as his flying web undulates
backward and forward among these
choice tid-bits, we are moved to pay
tribute to his ingenuity and daring.
Here is a small Mohammed, too wise to
wait for the mountain!
The web is now at an altitude of one
hundred and fifty feet, while below
spreads a perfect fairy-land of beauty.
Rhododendrons and mountain laurel,
oaks and pines, mountain ferns and
flowers of all kinds—all in full bloom
and reaching to the sun. Small hum
ming birds continually scold and chase
one another. Robins are busy "listen
ing” and pulling up unwary red worms.
Cardinals sing a song of spring, while
below sings a cold, clear little river.
High above it all rides the Pilot.
Suddenly, without any warning, a flock
of crows pass directly through his web
and he is falling -— down ten, twenty,
twenty-five feet. At thirty feet he brings
up, suspended at the end of a long,
silken streamer; and now, lightly as a
thistle-down, he makes a perfect land
ing atop a two-inch blade of grass.
Disconcerted? Not the Pilot. After all,
he is one of nature's oldest airmen!
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minutes you will observe these count
less strands of webbing running in all
directions, c r i s s - c r o s s i n g and over
lapping one another. Now rise, use a
fringe of trees or a house as a back
ground, shade your eyes from the sun,
and against this background you will
see webs rising and clearing the houses
and tree-tops, while others will be seen
settling upon your fields and lawns.
Interesting, isn’t it — the thought of
creeping insects taking to the air with
intrepidity, with wings of their own
fashioning! W ell, it might be something
to remember the next time you contem
plate sitting at ease and waiting for the
soft knock of opportunity. Even if your
plan — your invention, your book or
symphony, your letter of recommenda
tion—is perfected you have one more
step to take. You must have the initia
tive, the ingenuity, to make it serve you.
And if anyone reminds you how the
crafty spider spins his web, then calmly
awaits his prey, you’ll know that isn’t
the entire story. You’ll know that even
in the insect world there are creatures
who are not content to sit and contem
plate webs which may remain empty,
but carry those weapons where they are
sure to snare the daily food. W ell then?

W ith unerring aim he plays out a
last six foot strand, loops it over a tall
tiger lily and, with the rapidity of a
sewing machine, winds up the slack.
In no time at all a little white ball ap
pears, and the strand becomes taut.
Now he swings underneath, and hand
over hand, mounts swiftly to the top of
the lily. In just such manner has he
built the entire web, with the exception
of the “pilot’s seat,” and here, much
after the fashion of a house spider, he
crawled and wove a finer weave.
A breeze! The Pilot turns his little
abdomen straight up, and ejects into
that breeze not one but fifteen silken
strands, in the form of one long cable.
Up they go—twenty, thirty, thirty-five
feet—and the tiger lily is bent far over
under the strain. Forty feet, and the
Pilot releases his hold and soars upward
while below, in like manner, rises the
web. Now, he slides down into the ten
by twelve inch "pilot's seat” and trip
number three is under way.
Go out on your lawn sometime, just
before sundown—if you live in the Blue
Ridge country, or any section where
these airmen navigate. Choose a day
when the grass is dry. Then lie down
and look along the face of the earth in
the direction of the sun. In a few

V
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T h ree Choices
B y F rater

R.

J o h n F r a n c is K n u t s o n

IN D me with the gentle chains of Love! For the bonds of Love are the
freedom to come and go, that hold the more inevitably for their elastic
tolerance.
The heart is the central Focus of Force, that directs the never-ending
flow of Power. The chosen thought, the chosen companion, the chosen
way—these three, ingrained in the structure of the heart by trial, give the
colour of individuality to each being. These are the three assumptions
which determine the nature of one’s duties, privileges.
The chosen thought gives the power of the heart, the chosen companion the
beauty of the heart, the chosen way the good of the heart. These a soul-personality
must find through repeated sievings of itself.
W hile one must be ready for the choice, yet there are often occasions when the
follies will divert, blunt the acting of the intention. But they cannot halt; they can
only retard it. For the Movement of Good is inevitable. The chains of Love,
meshed to the Heart-W heel, are all-powerful.
—From ” M editations on Love."
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T h e Extension of One
By F rater A . S. H . F raser
U M B E R S are an
alphabet. “Alpha"
from the first let
ter of the Greek
alphabet, A. A l
pha has the same
s ound, or t one
value, as the He
brew " A l e p h . ”
I ndi vi dual writ
ten letters are but
symbols — pictor
ial representations
o f s o me t h i ng —
for sounds made in uttering language.
The letters, as well as the sounds,
are meaningless until they create, or
are associated with, the thing they
represent.
The letter B may convey the mental
impression of a bee. It is b-e when pro
nounced. In this case the tone value is
similar to the drone of a bee. A vibra
tion is set up, B, which tapers out into
a second vibration, ee. Thus, perhaps,
our word bee.
The letters of the alphabet, symbols
for various sounds, are associated to
gether to r e pr e s e n t various sounds
which we have been taught to recognize
as actually belonging to a thing or used
to represent a thing. W hen so com
bined they are words. W e begin to
recognize the letters of the alphabet,
singly or in combination, as pictorial
representations of sounds associated
The
Rosicrucian with things. Actually there is an asso
ciation between the sound a thing can
Digest
set up and the thing. A sound can set
October
up the same condition as that inherent
194 1
in the thing which makes it.

Like individual letters, numbers are
symbols pictorially used to represent
sounds. These sounds represent pro
jections or extensions which, indeed, set
up sounds—some we can hear, some we
cannot. Projection or extension is size
or extent. 2 is an extension or projec
tion of 1, 1 plus 1 equals 2.
The sounds of numbers are com
bined, as are the sounds of the alpha
bet. The alphabet sounds creating
words; the number sounds creating size
realization.
123, one hundred and twenty-three,
just as b, o, y, spells boy. W e have
learned to recognize these number
sounds as representing the extent of a
thing or things. Saying there are three
pencils on the table is simply stating
that the object we call “pencil” is ex
tended —■ represented -—> on the table
three times. “Ad Infinitum” numbers
are the extension of One, one repeated.
Numbers are associated with things,
whether the things be objects, or condi
tions such as energies. Number is size,
size is extent of duration, duration is
repetition.
Number is size. It conveys the forms
of things, and so is closely tied in with
everything. 1 is the Primal essence.
The projection of 1 creates everything.
All forms are but the extension of 1.
They are the repetition, the extent of
duration, the size, of 1. Form is the
size, the amount, of 1 present in the
form —- whether once, twice or thrice,
etc. 1 pencil in the form of 3 pencils is
three pencils. 1 extended to the size
of 3, present three times—duration of 1
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—creates the form in which three pen
cils appear.
Number creates form. The projec
tio n -exten sio n —of number is form.
W hether curve or straight line, the
form is a dimension of 1 in duration—1
repetition. Forms vary according to the
greater or lesser amount of 1, i. e. the
duration of 1. A twelve foot plank is
different in its form length from that of
a seven foot plank. The difference is in
the duration, the extent, the projection
of the dimension 1 as applied to foot
lengths creating form in this particular
case. The extent of the duration of 1
is applicable to all types of form crea
tion. One is primal, all else is of it.
1 projected equals a book. Tw o cov
ers, 300 pages, 24,000 words. All ex
tension of 1 in repetition. Read in re
verse, 24,000 words, 300 pages, 2 cov
ers, all emanations of 1, equal 1 book,
which is equal to 1.
The center of a circle is 1. The radii,
emanations of 1, create the circumfer
ence. The center is equal to the circum
ference projected out of it. 1 in repeti
tion creating the duration of 1 which is
the circumference 1. T h e continued
projection of 1 creates the spiral of
concentric circles; the ceaseless vibra
tion of evolution.
The circumference is equal to the
center which is 1. Equal to that out of
which it came. It cannot be any larger,
the distance from the circumference to
the center is the same as the distance
from the center to the circumference.
Either way the projection is the repeti
tion of 1, 1 equals 1. Casting a wave
length, 1 creates a 1 which is itself, and
which continues in like manner, as do
the waves of the sea, or circles of a
whirlpool.
An idea is 1. The idea projects itself
until the circumference —■the full con
cept — is completely expressed. The
idea sends out its radii, itself, extension
of itself. The idea is equal to the con
cept. The unprojected idea is the con
cept. The concept is the unprojected
idea, is in the idea, and so equal to the
idea. 1 equals 1. Read either way, 1
equals Omnipresence equals 1. 1 Actu
ality, 1 Reality. “I Am that I Am.”
The cipher 0 is a circle. The womb
of AH that is, a circle. 1—the center—
completely, continually expressed by

the circumference. Eternity, Infinity.
For all Eternity can be but the recur
ring expression of 1, 1, 1, eternally cre
ating the forms 2, 3, 4, etc. The circle,
1, fully expressed, is 9.
The perpendicular stroke of 9, or the
semi-circular curve of the typescript 9,
suggests the full expression, or com
plete projection of 1 creating the circle
to which it is attached. It also indicates
that the center of the circle, having
created the circumference, is further
projecting by the perpendicular stroke,
or curve of the typescript 9 joined to
the circle. This latter from the view
point of a spiral. In either case, 1, the
Absolute projected, creates the circle,
All in All, in which all is, from which
all comes, to which all returns. The
dot, center, 1, projects the circle. The
spiral ascends with successive smaller
circles growing ever nearer to the cen
ter— until it becomes a dot, the center.
The center projected and returned to
itself. Ascending, descending, 1 eter
nally repeating itself forever is itself.
Evolving, or devolving, 1 eternally con
taining itself—A ll—within itself. One,
Endless, Eternal One. C h a n g e le s s ,
Ceaseless.
9, the circle, the symbol of Perfec
tion. 1, the Positive, the Absolute, the
Creator.
1, the circumference, the
Negative, the alterable in form but ab
solute in essence, the Created. The
Positive and Negative. Perfection. 1
and 1 make 1. Form may change as
manifest in numbers, but the 1 is ever
present, changeless. T h e numbers, the
forms, are 1 projected. God is Eternal.
Father, Son, and Holy Ghost. God Is.
Center, radii, circumference.
9, Perfection. The symbol 9 is com
posed of 1 —■the perpendicular stroke
or curve—and the circle joined to it.
Positive and Negative. A and B, Alpha
plus Beta. Numbers are the alphabet
of form creation. All form is created
from the primal forms A and B, 1 and 1.
Center and circumference which were
created by the Primal Essence 1.
Ommmm. Vibration, Projection, Crea
tion. The capital A is 1 projected. 1
and 1 creating the form we call A. For
the cross-bar substitute a curve—arc—■
extending beyond both sides. You have
the symbol of the compass. That which
(C on clu ded on P a g e 353)
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Utopia
B y F r a t e r H . L. R
T O P I A — a word
a l mo s t all of us
have he ar d and
read — and maybe
wondered about ;
a wor d t hat has
come to mean to
us in a g e ne r a l
w a y a s o r t of
H e a v e n l y Para
dise on earth but,
on the other hand,
a term applied to
a lot of more or
less impractical and unworkable eco
nomic schemes that somehow seem to
overlook the really important point of
human relations and enduring happi
ness. W h y not take time out for a
minute and delve into a matter that
(who knows?) might even point the
way to that idealistic state which the
name implies?
W e live today in a world wherein
the human weaknesses and illnesses—
greed, selfishness, hatred, misunder
standing (why name them? Each of us
individually need but take a moment’s
honest introspection to realize the prime
factors of the list) have brought hu
manity as a whole to the point where
they may well be thought of as stand
ing on the brink of the chasm of Chaos.
And what to do about it?—a calamity
The
R osicru cian to face more dire than the fall of a na
tion—yes, far greater than the fall of
D igest
all nations. Yet, if we can only see it,
O c to b e r
the answer is so simple, so plain! Let
1941
us take this little word, “Utopia,” that

o w lan d

has stood for an indefinite, inexplicable
Paradise on earth as the key to our
solution.
Utopia—let’s segregate it into its
separate parts, or letters, and analyze
it thus, since we have failed to compre
hend it in its entirety. Let's find a key
word for which each of its letters shall
stand; and then, uniting the words,
even as the letters, seek our lesson.
Suppose we take it this way: Let U
stand for "U n to”; T for “Thee”; O for
“Omnipotent1’; P for “Pledge”; I for
“I ” (you, me, everyone on earth); and
A for Allegiance.” Unite the words as
the letters and we have: “Unto Thee,
Omnipotent, Pledge I Allegiance.” Yes,
“Unto Thee, O God of All Power,
Pledge I Allegiance" —since power we
have built up to be the ruling factor,
let’s invoke the Source of all power—
though well might we have made it:
“Unto Thee, O God of L ove, pledge I
allegiance.”
Now, what does that all mean? And
where does it get us? Just exactly
everything and everywhere. Consider
for a moment the possibility of any one
of us, or any single group of us, for
that matter, standing alone -— unaided
by any thought or accomplishment of
anyone else. Think it over: everything
you see, everything you do involves
something produced by others—mostly
something which you had no hand
whatever in bringing about. If you are
a doctor, what did you do toward pro
ducing the house you live in and the
materials it is made o f—or even the in
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Then what is the answer to solve the
problem developed by our mistakes—
what the solution to the regaining of
the happiness so freely given us? Simple
— just heed the words of the Master,
Christ: ‘‘Love the Lord thy God with
all thy heart and thy neighbor as thy
self.” And all the while, remember:
your neighbor is every man on this
earth; and each and everyone every
where is equally as important as your
self. The success of such a plan de
pends absolutely on its sincere applica
tion to each individual by him self,
without waiting to see if the other fel
low is going to do it or not. And as
far as each succeeds in its application,
just that far shall come to him the re
ward of real, lasting happiness — just
that far he will advance into Utopia.
For, if we truly love our neighbor as
ourself, then his welfare and happiness
are as important as our own; so where
could selfishness, greed, hatred or any
thing else but Love and Happiness
dwell?

struments and chemicals you work with?
If you are a miner, what did you do to
ward producing the steel you drill your
holes with or the dynamite you break
the ground with? And so on with all
of us.
These are not idle thoughts—let them
sink in. T ry to realize how utterly de
pendent you are on your fellow men—
all of them, everywhere— for the com
plicated scheme of physical, material
things that are so necessary to your
plans; then think of the far greater im
portance of the tie of spiritual men, each
to the other.
Life itself is no less than a manifes
tation of this immortal tie of man to
man and man to God—each indivisible
and inseparable from the whole scheme
of things. So, as man seeks to deny his
full brotherhood to man—every man—
even so he contrives to bring about his
own troubles; he, perhaps unwittingly,
works to the destruction or prohibition
of Utopia, that Heaven on earth which
the A ll-W ise Creator made for us and
meant us to enjoy if we would.
V

V

V

THE EXTENSION OF ONE
(C ontinued from P ag e 351)
draws a circle. 9, Perfection, All in All.
1 projected may be seen in every letter
of the alphabet. The circle, and the dot
— 1—contain all form in every form.
Our letter B is but the symbol for 1
with two circles attached. S is similar
to Yang and Yin; those intricate con
volutions whose conciliation becomes a
circle. The alphabet as we know it has
26 letters. Could it be incomplete? W e
have five vowels. 5 is the symbol of
Karma. M ay we, sometime, when
Karma is worked out, attain a sixth
vowel? And thus the attainment of an
age-old symbol? The perfect inter
relation. 2 revealed as a Perfect 1.
There are mathematicians who be
lieve the ancients, the Pythagoreans for
example, attributed a magic power to
numbers. That is, thought the numbers
to have an inherent magical power. It
is easy to get off the base line of actual
ity and common sense in studying num
ber lore. But some of the ancient phi
losophers knew that numbers are simply

symbols representing the creation or
designing of form. They knew the
meaning of 1 projected, and the real
significance of the circle. Even in our
alphabet today we can see that the
letters, in their forms, are created by 1
projected. The alphabet has to follow
the design of form, it is form.
Is our alphabet complete? W e can
answer by asking if our Consciousness
is complete. The alphabet, both sounds
and symbols, has a definite bearing on
our consciousness; together they have
a large share in our scale of realization
— our scale of knowing or being aware.
The small e is formed like 9. It sug
gests an uncompleted circle—semi and
part of the rest. There is hardly a letter
that can be pronounced without includ
ing the e sound, P is p-e, G is g-e, etc.
Scientists are fast finding that 1 pro
jected is everything. They are down to
electrons, 1 which composes all matter,
all force. One, which creates all struc
ture, all energy. Form.
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DE PROFUNDIS
The Mystic’s Approach to Prayer
By

F rater

F A L L th e fi ne
arts, prayer is the
finest. It h as to
do with the soul.
T h e dictionary
definition o f the
word is coar s e,
implies a material
me a ni ng
and
lacks depth.
"Petition, E n 
treaty; Devotion”
woul d be be t t e r
r e vi s e d to: A t and Commun i o n
with Divine Mind; Recognition; Ad
miration; Gratitude.
In the introduction to the book"M ystics at Prayer” our Supreme Secretary
defines prayer as “a meeting of the
minds.” It is an occasion, he says, not
for personal petitioning but for spiritual
communion. “It is a time when the soul
within us and the deepest and most
inner parts of our being sacredly, sin
cerely, and quietly speak to God and
express the deepest wishes of our hearts
and minds.”
Our s u b j e c t i v e mi nds meet with
Divine Mind; there is spiritual com
munion and we speak, mind to mind,
expressing our d eep est wishes — i. e.
The
R osicru cian that which we feel "in our hearts” we
ought to have; that which Divine Mind
D ig est
tells us we can have.
O c to b e r
Orthodox prayers of set words re
1941
cited in a set manner in a set place sel

O. J.

R a n k in

dom bring replies. Too many go through
life reciting words they have been
taught to say without having p rayed
once. Too many use "vain repetitions”
and "think they shall be heard for their
much speaking."
Christ tells us how to pray: "Enter
into thy closet and . . . pray to thy
Father which is in secret . . . " Instead,
he might have said: Pray de profundis
(out of the depths); enter into yourself,
into the quiet recesses of the soul, then
with the inner consciousness communi
cate with the Master Mind which is
there.
As an example of how to pray noth
ing can excel the Lord’s Prayer. The
first half is reverence, recognition, har
mony; the second is aspiration and posi
tive demand: Give us . . . forgive us . . .
lead us . . . deliver us . . .; all clear-cut
requests. There is nothing positive in
self-deprecative prayer. T o say "W e
are weak and unworthy; there is no
health in us” etc. is to admit that divine
goodness is being wasted upon us,
while asking for more.
It makes no difference whether we
pray on our knees or on our heads. The
condition most favorable is perfect
mental and physical relaxation; that is,
relaxing the body and blanking out all
objective thinking, then, having reached
the passive condition, to direct one clear
positive thought not outwards and up
wards to a far-away personal Deity,
but to the divine atoms within and to
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the space immediately surrounding the
body, for ether is merely another name
for omnipresent spirit, universal con
sciousness or Divine Mind, which is
everywhere.
W e cannot pierce through our dense
outer senses without making an effort
to lower their resistance by becoming
conscious for a few moments of only
the inner self. Praying in the orthodox
manner with a crowd usually neutralizes
such efforts, for in trying to keep in
time, tone, and rhythm with the crowd,
we concentrate on what we are doing
in the material sense and this is a great
obstacle to the desirable condition of
soul-consciousness. W e cannot have
divine communion when we are obliged
to keep our outer senses working at full
pressure in order to avoid falling out of
step with the crowd. Therefore the
only alternative is to fall out of step
with Divine Mind. Thus so few are
able to pray properly.
W e cannot give full play to our inner
and our outer faculties at the same time.
One must give way to the other; the
thing desired must have undivided at
tention. "Narrow is the way.” W e must
exclude the undesirable, not half do one
thing and half do another. The essen
tial is to give the inner self a fair chance
to uncover itself, always bearing in
mind that this inner faculty is like elec
tricity: it is not made manifest until
actually used, and if not used it does
not exist to us.
Many ask but few receive because of
their ignorance of the art of praying;
because their requests are not in ac
cordance with the Plan. The receiving
process is automatic and works through
Divine Law via Natural Laws. Answer
to prayer is never direct. It must al
ways come through a means whereby it
may materialize, and such means must
harmonize with, and be on the same
constructive basis as, all natural phe
nomena. A man receives as much as he
deserves, or as much as is due to him
at a given time, and no more. W h at he
gets is usually for his eternal good, not
for what he may consider his own per
sonal good today.
"Y e ask and receive not, because ye
ask amiss, that ye may consume it upon
your lusts." Asking amiss is to ask for
purely material blessings, which is like

putting the cart before the horse. Divine
Mind is spiritual, not material. How
then can material gifts come from a
spiritual entity? Divine Mind gives of
Itself— ideas, inspiration, spiritual un
derstanding, wisdom, spiritual power,
all of which are immaterial. Divine
Mind can only give the ethereal coun
terpart of whatever we are in real need
of materially. Nothing more, except
help towards drawing it to ourselves,
which is always in the same measure as
we help ourselves; i. e. the more we d o
to bring about the materialization of the
spiritual gift the sooner is the "answer"
to prayer recognized and realized.
W h at we ask for and receive is only
started on the spiritual plane. This is
merely its first aspect. Its second aspect
is on the mental plane where it develops
through quiet meditation and concen
tration to the creation stage, where
thought takes complete charge so that
finally its third aspect, that of comple
tion or realization, is effected on the ma
terial plane. It is perfectly true that
“thoughts are things” or rather, that
t h o u g h t s b e c o me things once the
thought is “approved" in its highest or
spiritual state. All human needs are
supplied through the spiritual ideas of
Divine Mind, plus human effort to
wards accomplishment. “Men ought al
ways to pray and not to faint.” In other
words, once having prayed do not "lean
on your oars" and expect your bless
ings to fall from the sky without making
further effort.
Prayer is futile if one is on bad terms
with Divinity—if one has "something
on his conscience." Would you offend
someone then ask him to do you a
favor? " If I regard iniquity in my heart,
the Lord will not hear me," said one
who knew the truth. On the other hand
St. John assures us that "W hatever we
ask, we receive of him, because we keep
his commandments and do those things
that are pleasing in his sight."
Keep his commandments! How many
keep Number One? "Thou shalt have
none other Gods . . .” How many real
ize that by asking for lots of little
things needed as contributions towards
their worldly happiness, they uncon
sciously admit their disobedience to
this commandment? How many realize
that by asking for material things for
personal use they admit their alliance
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to "other gods” in whom they place
their faith and hope, and who com e
first?
The question every man should ask
himself is: Since I have life, the great
est of all gifts, plus consciousness,
divine love and protection, am I really
in need of any other blessing? The
answer is different in every individual
case. However, the general mental at
titude in prayer should be: I recognize
that I have access to all and I pray that
my understanding be increased, that I
may then have power to appropriate my
part. In short: thank Divine Mind for
the life you have and ask to be able to
realize it.
Prayer cannot create things which
do not already exist: it leads to the
realization of existing things through
humility, r e c o g n i t i o n and gratitude.
W hatever we get in answer to prayer
we were never intended to be without.
Paul’s admonition: " P r a y wi t hout
ceasing” might be paraphrased: Know
first the truth, then your recognition
and gratitude will be a continuous pray
er—every thought, every word, every
breath will become a prayer. The an
cient oriental proverb: "Quit praying
for doing good” is seemingly at discord
with Paul's advice because the real
meaning of the proverb lies in the fact
that prayer is of first and foremost im
portance: that doing other good comes
next in importance and that it is not
wrong to cease praying providing we
do good some other way in the time
which would otherwise be devoted to
prayer.
Some people insist that prayer is un
necessary. If Divine Mind knows what
we want before we ask for it; if “all

hearts are open” and “no secrets are
hidden” what is the use of prayer? The
answer is: prayer is keeping in touch—
keeping the channel of communication
open. Ignorance of this truth is due to
ignorance of the fact that, besides pray
ing, we must always strive for the ac
complishment of what we ask and thus
bring it about.
The art of praying is not mastered in
a day. Practice makes perfect. A good
start can be made by looking around
and admiring the beauty and perfection
of things: by looking up to the stars
and trying to realize that "the universe
is a circle, the centre of which is every
where and the circumference nowhere.”
Flammarion wrote: “T o raise ouselves
towards the Infinite space is to purify
ourselves from all the pollution of this
world, and to seek a better and more
intelligent existence.” But we must re
member that we are raised by others
and not by ourselves alone. These
others are higher than ourselves and
they raise us in the degree, that we help
to raise those who are lower than our
selves. The working of the law is such
that we cannot get far alone and that
if, in seeking the higher existence, we
forget others who would like to have a
taste of it as well, we usually have to
come back for those others. Spiritually,
one cannot grow wi t ho u t d r a wi ng
others with him, or wi t ho u t bei ng
drawn by others. One cannot grow
alone. At all stages of his spiritual evo
lution he is part of the One Infinite
W hole—a link in a chain, and the fact
that he is at the same time drawer and
drawn explains why one cannot benefit
unless all benefit. Not merely one or
two links but the whole chain must
move.
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TH E MEMPHIS TEM PLE
Thousands of visitors to the Rosicrucian Egyptian Oriental Museum each year enjoy entering this reproduction of one of the magnificent
temples of the ancient Egyptian city of Memphis. This reproduction is so arranged that the visitor receives the impression of entering a temple
situated on the sands of the desert.
(C ou rtesy o f the R osicrucian D igest.)

MILLIONS HAVE BEEN DENIED

THIS SACRED BOOK
< Trudging through life in the wake of sorrow or with the strength
of hope, looking for the elusive state of happiness, are millions of
humans. They pin faith to the inspired words of prophets of centuries
ago, never realizing that they have been denied one of the Bible’s most
sacred books. They labor to understand great truths, seek to glean
light from passages with hidden meanings, unaware that the Book of
Jasher which would make many mysteries clear has been withheld.
Religious wars have been waged fiercely over the interpretation of a
word or phrase of the Bible, and yet one book has been kept from the
eyes of man.
< The Book of Jasher referred to in the Bible. (Joshua 10.13, Sam
uel II. 1.18) concealed for centuries and first brought to public light
in 1829, is now available to every Christian, every seeker for truth.
Fortunate are all that this great, lost book of the Bible has been
found. It has been reproduced in its early published form, word for
word, without deletion. Revealing in truth, beautiful in its simplicity,
it is a book you must not deny yourself. The Book of Jasher, brought
to light, awaits your reading. It is an exceptionally large book, and
is available with postage paid at the reduced price of $1.85 per copy.
(Orders at this special price must be mailed on or before Dec. 24,
1941.) Send order and remittance to:
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w rite a le tte r to th e ad d ress below , and a sk fo r th e free book "T h e Secret
H e r ita g e ." A d d ress S c rib e S. P . C.. in care of
AM ORC T K M P L K
R o sicru cia n P a rk , San J o s e , C a lifo rn ia , U. S . A.
(C able A d d re ss: "A M O R C O ” )
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DIRECTORY
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C A L IF O R N IA
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open daily excep t S u n d a y s: 11 a. m. to 5 p. m,
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ferso n S t r e e ts ; Mr. .1. A. W oods, M a ste r; M rs.
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8:00 p. m ,. F rie n d sh ip H all, Odd F e llo w 's B u ild 
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San D ie g o :
San D iego C h ap ter. M r. E d g a r H. O sw alt, M as
t e r ; M rs. J . C. S h u lts, S e cre ta ry . M eetin g s every
T u esd a y at 8 p. m. at th e H ouse o f H o sp ita lity
in B a lb o a P a rk . In q u ir e rs c a ll: F r a n k lin 3938 or
Main 6244.
San F r a n c is c o :
F r a n c is Baco n L o d ge, 1655 P o lk S t .: M r. Ja m e s
Edw ard Bod en. M aster.
M y stica l co n v o catio n s
fo r all m em bers every 2nd and 4th M onday at
8 p. m. O ffice and re a d in g room open T u esd ay,
W ed nesd ay and F r id a y , 7 to 9 p, m.
C O LO RA D O
D en v er:
C h apter M aster, M r. M. S. D le rck s, 1234 B a n n o ck
S t r e e t: S e cre ta ry . M iss G ertru d e A. M cIn ty re,
4537 W . 29th Avenue.
D IS T R I C T O F C O L U M B IA
T h o m a s Je ffe rso n C h ap ter.
Mr. L. H ouston
H ow ie. M aster. M eetin g s C o n fed era te M em orial
H all, 1322 V erm on t A venue, N. W ., every F rid a y
ev en in g, 8:00 p. m. S e c re ta ry , M rs. M. E lo ise
L a v risch eff, 1318 11th S tre e t, N. W .. T elep h o n e
D U pont 9460.
F L O R ID A
M ia m i:
Mr. O. N icho las B a u m g a rt, M aster. 3011 N. W .
2nd S t . ; M rs. R . E. T h o rn to n , S e c re ta ry , 220 S.
W . 18th R d . M eeting s ev ery M onday n ig h t. 8:15
p. m ., at B isc a y n e B lvd. and N. E . 2nd S t., B e rn i
H otel.
IL L IN O IS

Chicago:

T h e N e fe rtlti C h a p te r.* D r. A rvis T a lle y , M a ste r;
M rs. V ero n ica N ichols. S e c re ta ry . R e a d in g room
open daily, 12 to 5 p. m ., and 7 :3 0 to 10 p. m . ;
Su n d ays 2 to 5 :3 0 on ly . L ak ev iew B ld g .. 116 S.
M ichigan Ave., R oom s 408-9-10. L e ctu re sessio n s
fo r A L L m em b ers ev ery T u esd a y n ig h t, 8 p. m.

C hicago (C olored) C h apter No. 10. M rs. V iolet
B a s s . M a ste r: Mr. R o b e rt A lston . S e cre ta ry . I n 
q u ire rs call H yd e P a rk 5776. M eeting s 1st and
3rd F r id a y s at 8 p. m .. 12 W est G arfield Blvd,,
H all B .
M A SSA C H U SETTS
B o sto n :
J o h a n n e s K e lp i u s L o d g e . W illia m A. C o r e y . S e c 
re ta ry . T em p le and read in g room , S u ite 237, 739
B o y lsto n St. C on vocation s fo r m em b ers T h u r s 
d ay ev en in g and Su nd ay aftern o o n .
N ational
L od ge m em bers alw ay s w elcom e. O ccasion al p u b 
lic m eetin g s from Sep t, to Ju n e . F o r Inform ation ,
ad d ress S e cre ta ry .
M IC H IG A N
D e tr o it:
T h e b e s C h ap ter No. 336. Mr. C. E . R e id -S e lth ,
M aster. 2362 C ortland Avenue, T e l. TO . 5-5724;
M iss D oroth y E . C ollins. S e c r e ta r y , T el. DA-3176.
M eetin g s a t th e D e tro it F e d e ra tio n o f W om en 's
C lubs B ld g ., 4811 2nd Ave. ev ery T u esd ay , 8:00
p. m. In q u ir e rs call T O . 5-5724.
M IS S O U R I
K a n sa s C i t y :
K a n s a s C ity C hapter. M rs. D. C. D Jed erichsen,
M aster, 27 E . 53rd T e r r a c e ; M iss C arrie A u ker,
S e c re ta ry , 1631 S c o tt Avenue. Ind epend en ce. Mo.
M eetin g s every M onday, 8 :3 0 p. m .. P a rlo rs A
and B , H otel C o n tin en tal, 11th St. and B a ltim o re
Avenue.
S t. L o u is :
S t. L o u is C h ap ter. M r. W m . F . Sau ssele, J r . ,
M a ste r: M rs. J . B . R e ic h e rt, S e c re ta ry . M eeting s
first and th ird T u esd ay o f each m onth. 8 p. m.
R o o sev elt H otel, 4903 D elm ar B lvd. T elep h on e
JE ffe r s o n 1909.
N EW YO RK
New Y o rk C ity :
New Y o rk C h a p te r,* 250 W . 57th S t. Mr. W a lte r E .
Jo h n s o n . M a ste r: M iss B e a tr ic e Cass, S e cre ta ry .
M y stical co n v ocation s each W ed nesd ay ev en in g at
8:00 p. m ., and Su nd ay at 3 p. m .. fo r all g rad es.
Tnquiry and re ad in g room s open w eek days and
Su n d ays, 1 to 8 p. m.
B o o k er T . W ash in g to n C h ap ter.
Mr. Clifford
R ich a rd s. M aster, 351 St. N icholas A v e .: Mr.
P h ilip D. N elson, S e c re ta ry . 20 S p e n cer P la c e ,
B ro o k ly n . M eeting s every Su nd ay at 8:00 p. m .,
Y . M. C, A. Chapel, 180 W . 135th St.

WASHINGTON
Seattle :
AM ORC C h ap ter 586. M rs. C arolin a H en d erson ,
M a ste r; Mr. T h o m as W , H. L ee, S e cre ta ry . R e a d 
in g room at 410 Old T im e s B ld g ., open w eek days
11:00 a. m. to 4 :3 0 p. m. V isito rs w elcom e. C h ap
te r m eetin g s 2nd and 4th M ondays, 8:00 p. m. at
H otel M ayflow er, R o se R oom . 4th and Olive W ay.
T aco m a:
T aco m a C h ap ter. Mr. L . S. T h o rn e ss. M aste r,
4822 No. lSth S t .; M rs. W. R . W oody. S e cre ta ry .
C h ap te r m eetin g s 1st and 3rd T u esd ay s. 7:45
p. m . in A fifi R oom , M asonic T em ple, 47 S t.
H elen s Avenue.

( D i r e c t o r y C o n tin u e d o n N e x t P a g e )

NEW JE R S E Y
N ew ar k:
H. Sp en cer L ew is C hapter. M rs. M. O. A ngle.
M aster. M eetin g s every M onday. 8:00 p. m ., 37
W ash in g to n S tre e t.
WISCONSIN
Mil waukee:
M ilw aukee C hapter. Mr. E. H. W eh litz , M aste r:
M rs. Edw in A. F a lk o w sk i, S e c re ta ry . M eetings
ev ery M onday a t 8:0 0 p. m. at 3431 W . L isb o n
Avenue. In q u ir e rs call M I-1624.
PE N N S Y L V A N I A
R eading:
R e a d in g C h ap ter. Mr. A ntonio A n a stasio, M as
t e r ; Mr. F . T h eo d o re E m b ich , S e c re ta ry . M eet
in g s every 3rd Su n d ay, 7 :3 0 p. m ., B e rk sh ire
H o tel, 5th and W a sh in g to n S ts.
P h ila d e lp h ia :

B e n ja m in F r a n k lin C h a p ter of AM ORC. E d g a r
B. M orrison, J r , , M aster, 3308 W a lla ce S t .; M iss
K itty P o ty e, S e cre ta ry , 3020 C am brid g e S tre e t.
M eeting s fo r all m em b ers every S u n d ay , 7:30
p. m. a t 219 S. B ro a d S tre e t.
Pittsbu rgh:
F ir s t P en n . L o d ge. E r n s t Ed w in N ilson, M aster,
227 H end erson S t.. N. W .
OREGON
P o r t la n d :

P o rtla n d R o se C hapter. M r. R e x W . R aw ls,
M aster, P h o n e B R -6 1 2 2 : M r. H. T . H errin g to n ,
S e c r e ta r y , P ho n e TR -0428. M eeting s. 711 S. W .
11th Ave., ev ery T h u rsd a y , 8 :0 0 p. m.
INDIANA
In d ia n a p o lis :
Mr. R o ss E . W in d er, M aster. M eeting s 2nd and
4th T u esd a y evening, 8 p. m.. A n tle r's H otel.

OKLA HO MA
Oklahoma C it y :
O klahom a C ity C h ap ter. M r. W ard D. B rosam ,
M aster, P h o n e 5-4510; M r. F e rd in an d W . A rnold,
S e c re ta ry . P h on e 3-5875. M eetin g s every Sund ay
n ig h t, 7:30 p. m ., 318 Y . W . C. A. B u ild in g .
OHIO
Cleveland:
Mr. K a r l H ey , M aster, 2054 W . 89th S t . ; Mias
F r a n c e s W illic k , S e c r e ta r y , 14824 P ep p er Avenue.
M u lb erry 1729. M eeting s every F r id a y at 8 p. m..
H otel S ta tle r.
Cin ci nnati:
Mr. Jo h n K . H a rtso c k . M a ste r; M iss H elen V.
P o p lis, S e cre ta ry . M eetin g s ev ery W ed n esd ay at
8:00 p. m. at 2432 In g lesid e PI.
D ayton:
D r. G isb e rt L . B o ssa rd , M aster. P hone Ma. 3933.
M rs. G. C. H y n es, S e c re ta ry . M eeting s every
W ed nesd ay ev en in g, 7 :3 0 p m ., H otel Miam i,
R au h H all.
TEXAS
D a l la s :
M r. C. M. B r y a n , M aste r. M rs. R o g er Q. M ills,
S e c re ta ry , 4300 L iv in g sto n Ave. M eeting s at J e f 
ferson H otel, R oom 229, 2nd and 4th T u esd ay s,
8:00 p. m.
F o r t W o r th :
F o r t W o rth C h apter. M rs. Sophia S te rle y , M as
te r, 330 L o u isia n a Ave. : M rs. M ack D. Sm ith .
S e cre ta ry , 310 W . W illin g h am S t.. C lebu rne, T el.
7. M eetin g s ev ery F r id a y a t 7 :3 0 p. m. a t th e
E lk s C lub. 512 W . 4th S tre e t. F o r t W orth.
H o u s to n :
M rs. Conw ay R . Sh aw . M a ste r; Mr. A rth u r H.
P rio r. S e c r e ta r y , 512 B ir d sa ll S t.. P h on e T . 5507.
M eetin g s ev ery W ed n esd ay at 7:45 p. m .. Y. W.
C. A., 3rd floor, c o rn e r R u sk and A ustin S tre e ts,

Principal Canadian Branches and Foreign Jurisdictions
T h e ad d resses o f o th er fo reig n G rand L o d g es, o r th e nam es and ad d resses o f th e ir re p rese n tativ e s, will
be given upon req u est.

AUSTRALIA

ENGLAND

S y d n e y , N . S . W\:
Sy d n ey C hapter. M rs. D ora E n g lish , S e c r e ta r y .
650 P a cific H igh w ay . Chat3wood.

CANADA
Toronto, O ntario:
M r. L . H. R ich a rd s, M aster. Se ssio n s 1st and 3rd
Su n d ays o f th e m onth, 7 :3 0 p. m .. No. 10 L a n sdowne Avenue.
Vanco uver, B ritis h Columbia:
C anadian G rand L o d ge, AM ORC.
Mr. A. W.
Sh aw . M aster, 6158 B also m S t., T e l. K e rrisd a le
0 0 4 9 -L ; M rs. D. L . B o lso v er, S e c re ta ry , 876 W.
13th Ave.. P h o n e F a irm o n t 1440-Y. AM ORC T e m 
ple, 878 H o rn b y St.
Victoria, B ritis h Columbia:
V icto ria Lod ge.
Mr. E d w ard H arp er. M aster.
In q u iry office and read in g room , 725 C ou rtn ey
S t .; S e c re ta ry , M rs. V. B u rro w s. P ho n e E-7716.
Winnipeg, Manitob a:
C h arles D ana D ean C h apter. 122a P h o e n ix B ld g.
Mr. A. G. W ird nam . M aster. 1158 G arfield S tre e t.
Se ssio n s fo r all m em b ers on T u esd a y , 7 :4 5 p. m.
th ro u gh o u t th e year.
DE NM AR K
C op en hag en :
T h e AM ORC G rand L od ge of D en m ark.
Mr.
A ru th u r Su nd stru p , G rand M a ste r: Carli A n d er
sen , S. R. C., G rand S e c re ta ry . M anogade 13th

Strand.

T h e AM ORC G rand L od ge of G reat B r ita in . Mr.
R aym u n d A ndrea. F . R . C ., G rand M aster, 34
B a y sw a te r A ve., W e3tb u ry P a rk , B r is to l 6.
EGYPT
Cairo:
Cairo In fo rm a tio n B u reau de La R ose C roix.
S ap p orta, S e c r e ta r y , 27 R u e Salim on P ach a.

J.

Heliopolis:
T h e G rand O rient of AM ORC. H ouse of the T e m 
ple, M. A. R am ay v elim , F . R . C., G rand S e c r e 
ta r y , % Mr. L evy. 50 R u e Stefan o.

FRANCE
D r. H an s G ru ter, G rand M aster. C orresp on d in g
S e cre ta ry . M ile. Je a n n e G uesdon. 56 R u e Gam
b e tta , V illeneu ve S a in t G eorges (S e in e & O ise).
SWEDEN
G rand L od ge “ R o s e n k o rs e t.” A nton Svanlund,
F . R . C., G rand M aster, V a ste rg a ta n 55. M alm o:
In ez A kesson, G rand L od ge S e c r e ta r y , S lo ttsg a ta n
18, M alm o.

SWITZERLAND
A M O RC G rand L od ge, 21 Ave. D apples, L a u 
san n e : D r. Ed. B e rth o le t. F . R . C .t G rand M aster.
6 Blv d . C h am b lan d es, P u lly -L a u s a n n e : P ie rre
G en illard . G rand S e c r e ta r y , S u rlac B , Mont
C hoisi, L au san n e.
DUTC H AND EA ST I N D I E S
D r. W. T h . van Sto k k u m , G rand M a ste r: W. J .
V lsser, S e c re ta ry -G e n e ra l. Gom bel 33. Sem arang.
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Will Man Create Lile ?
T " \ O E S the set ret of lile belong
to Div inity alone.''

W ill Nature s last frontier give
way to man s inquiring mind?
Can man become a creator, peo
pling the world with creatures ol
his own fancy? W a s the ancient
sage right, who said: ”To the
Ciods the Soul belongs, but to
man will belong the power ol
Life. ( Will the luture know a su
perior, Godlike rate ol humans—
each a genius and each the mas
terful creation of an unerring for
mula — or wi II Soull ess beings,
shorn o I the Ieelings which have
bound mortals together in under
standing. dominate the earth ''
For centuries man has dared to
invade realms which theology has

declaretl sacred. I le has revealed
the secret ol organic functions and
measured the forces ol mind—now,
breathlessly, he tears at the -veil
which conceals the nature of lile
itself. Will this be bis crown
ing achievement — or his utter
annihilation ?

Let the Manuscript. W; 1 11 Man
Create Life, tell vou, in its own
words, just what the metaphysi
cians do say of this amazing ex
periment. Here is an instructive
discourse that reads like fiction,
and yet it is a rational postulation
of strange facts.

It is one of the greatest contro
versies of the day. Orthodox re
ligion pronounces it a diabolical
experiment—some schools of sci
ence declare it possible and jusli
/coble—I>ul metaphysicians start
linglv announce . . .

W ?e are putting no price on this
Manuscript. It is given free for
each new six months subscription
lo I he Rosicrucian Digest. Just
send $ 1 . 3 0 (the regular price) for
a six months subscription, to
I he Rosicrucian Digest
for
yourself or a friend, and this dis
course. W ill Man Create Life,’
will be sent to you at once, with
postage prepaid. I ake advantage
ol this offer today.

This Manuscr ipt

c&he R osicrucian Supply B ureau
R O S IC R U C IA N P A R K . S A N JO S E . C A L IF O R N IA , U .S .A .

Rosicrucian Library
W vitk 'W hile HoaJzi.
SELF MASTERY AND FATE WITH THE CYCLES OF LIFE
re*.

>fOVK'V

This book points out those periods which are favorable and un
favorable in your life. Here is a book you will use as a w eekly
guide. Price $2.25 per copy, postpaid.

LEMURIA. THE LOST CONTINENT OF THE PACIFIC
The m ysteries of a forgotten civilization. Strange revelations of a
great ra ce and its m arvelous achievem ents. Price $2.30 per copy,
postpaid.

ROSICRUCIAN PRINCIPLES FOR THE HOME
AND BUSINESS"
How to apply the Rosicrucian teach in gs to a solution of the problems
of HOME and BUSINESS. Scores of helpful points. Price $2.25 per
copy, postpaid.

UNTO THEE I GRANT
The secret teachings of Tibet, from a two-thousand-year-old manu'
script. Price $1.25 per copy, postpaid.

The above are but a FEW of the m any fascinating, instructive books of
the Rosicrucian library that are av a ila b le to the read ing public. W atch
for changed announcem ents. Write for the FREE, com plete, descriptive
catalo gu e of the Rosicrucian publications. Address:

ROSICRUCIAN SUPPLY BUREAU
Rosicrucian Park. S an Jose, California, U. S. A.

