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STUDENT SUPPLIES

THE  R O S Y  C ROSS
£ ( l r , ' J ^ > £ iL c j f Z

I lie simple cross consisting of a vertical staff intersected by a horizontal 
one is I lie oldest sym bo I in wliicli man expresses bis knowledge of a divine 
principle of nature. T lie first great natural law discovered by man w as I lie 
lam of finality: that is. tliat all living things were in pairs or eventually 
divided into phases or aspects of the same thing. Closer observation 
determined that the unity ol these phases of phenomena produced a third 
or new entih The mind soon concluded the divine formula as I plus i 
equals not just two. but three, for the two separate aspects in unity cl id 
not lose their identity and become one, but in realilv produced a third in 
which were incorporated their characteristics. I he < ross became then the 
symbol of this tormula. Each of its bars represented a different polarity of 
this universal duality, and the place of their unity, where the manifestation 
occurred, was usually indicated b\ a beautiful gem or, later, a red rose. 
T o  wear such a significant symbol today is not onl\ indicative of Rosi- 
crucian membership, blit reveals the w earers  appreciation of this inspiring 
mystical law.

For Women
to Knrat Oolrl Cross lot 
woinrn, inr h i d i n g  a long 

lasting finld-lillntl chain 
18 inches in Icnglli

#5.65
( I n c l u d e *  F e d e r a l

Excia* T a n )

Y\ e have just designed a new, graceful. vary small Rosy ( ross emblem 
of 10 karat golfl surmounted with a synthetic ruhv which will be the pride 
of everv wearer. It is less than an jnc/i in length therefore not conspicuous. 
M any will admire this beautiful piece ol jewelrv Every member should 
be a proud possessor of this emblem. O rder yours from:

ROSICRUCIAN SUPPLY BUREAU
S A N  JOSE. C A L IF O R N IA .  U . S. A .

THE I N S T I T U T I O N  B E H I N D  T H I S  A N N O U N C E M E N T



P O R T A L  T O  R O S IC R U C IA N  P A R K
Above is the newly constructed west entrance to Rosicrucian Park through recently acquired property. The pylon, or gate, is a reduced reproduc

tion of the outer gate of the Temple-Fortress of Medinet Habu on the west bank of the Nile opposite Thebes. The original was built during the reign 
of Pharaoh Rameses III about 1180 B. C. The colored bas-relief of the front planes of the pylon are from inscriptions appearing in the Book of the 
Dead. The trough in the centre of the flagging walk contains the Egyptian papyrus plant, which flourishes in the California climate and adds to the 
realism and beauty of the architectural surroundings. Courtesy liosicnician Digest



lo -  t h e . o l  t l i e  f y n iu e A A e

“ C ^ O D  G E O M E T R IZ E S.” said an ancient
\ J  sage. W ithin the straight line, curve, and 

angle— and their combinations— exist the forces 
o f creation. These secret symbols contain the 
mysterious laws of the universe. Upon their right 
use— or the neglect of them— the success or fail
ure o f every human enterprise depends.

H ave you a desire, something you wish to ac
complish in life? Put your finger on a dot. In 
whatever direction you move your finger from 
the dot, you have made a beginning. Thus a dot 
is the symbol of one— or a beginning. Your de
sire then is also symbolized by one. I f  you follow 
the proper method or way to accomplish what 
you want, you have arrived at point two. W hen
ever these two symbols are brought together— the 
idea and the right way— you produce point three 
— the success o f your plan. Success, therefore, is 
symbolized by the three equal sides of a triangle.

In planning your personal affairs— business, 
domestic, or the welfare of your fam ily— do you 
use a Cosmic form ula? D o you determine whether 
your acts are in accord with Divine truths eter
nally expressed in sym bols? W hy does the ;t 
circle represent com pletion? W hy is it said 
that a man is on the square? These sym- H

THE R O S IC R U C IA N S ,  AM ORC

bols are used by astronom ers and scientists to 
prove the physical laws o f the universe— why 
don’t you apply them to the problem s o f your 
everyday world? Learn what sym bols, as powers 
and forces of nature, you can simply and in
telligently use in directing the course of your 
life.

l e t  tlu i. GIFT BOOK C itfxLu*
Let the Rosicrucians (not a religious organiza

tion), a worldwide brotherhood of learning, re
veal to you the symbolism of successful living.

If you want to prepare yourself through under
standing for the greater rewards of life, write for 
the fascinating free Sealed  Book. It explains how 
you may receive this age-old wisdom. U se the 
coupon below.

SAN JO S E ,  CALIFORN IA ,  U. S. A.

S c r ib e  S  P  C .
T H E  R O S I C R U C I A N S ,  A M O R C  
San  J o ««, C a l i l n r n i a ,  U .  S- A .

Please  send me (he Freer, Sea led  B o o k ,  I am  in te res ted  
in  l i m w i n g  h e w  I may  o b t a i n  th e  m as t e r f u l  R n s i r m c i a n
teach ings .
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THE
THOUGHT OF THE MONTH

WHAT IS THE PSYCHIC?

By THE IMPERATOR

IE ARE accustomed to 
\  1 / /  designate certain attri- 

WWfk \ f  /  butes of man and other 
M M  W  phenomena as psychic. 
H j  *  *  We principally inherit 
NTwR U B I  designation. Most of 

us have never personally 
jJlw A L H  arrived at the conclusion 

through an a ly sis  that 
such things are actually psychic. Pat
ently, however, there must have been a 
time when certain incidents of human 
experience or phenomena could not be 
explained nor related to what was al
ready known. These things which had 
similar strange qualities, or so it seemed, 
were grouped under a class term, this 
term being psychic, or the psychical. 
Consequently the first thing we learn is 
that that which is said to be psychic has 
a reality. In other words, the things of 
the psychic are capable of being realized 
or experienced by man, or they would 
not exist at all to his consciousness. 
The appellation “unreal” that is often 
associated with psychic phenomena is, 
therefore, a false one.

Notwithstanding the multitude of 
phenomena humans experience, they 
can, for our purposes, be classified into 
two general divisions. The first is the 
physical. This consists of that reality, 
objects and events, which man can per
ceive by means of his sense receptor 
faculties, namely, his eyes, ears, et 
cetera. Obviously these things, so far 
as our consciousness of them is con
cerned, have a dependence upon our 
physical organism, as our nervous sys
tem and brain. Our physical experi
ences may also include so-called ma
terial reality. However, all physical 
experiences which we have do not in

clude these material objects. If what 
we physically experience exists to us 
in space, that is, if it has dimensions— 
length, breadth, and thickness — it is 
then material. Further, if the reality 
of a physical experience can be weighed, 
or if it can be influenced by other ob
jects which we perceive in like manner, 
it is also material. Such things of our 
physical experiences are said to have 
substance.

To distinguish between a physical 
experience which does not include a 
material reality, and one which does, 
we may use the analogy of a shrill 
whistle, the origin of which we are not 
able to determine. We hear the whistle 
through our physical sense of hearing, 
yet it lacks those qualities of substance 
which we have attributed to material 
reality. The notion of matter, therefore, 
exists to us only through the senses of 
touch and vision. The sensations of 
taste or smell, for further example, if 
their causes are not determined, are a 
physical experience resulting in the 
presumption that something as tangible 
as substance caused them. An invisible 
force which we experience, such as 
magnetism, is actually substance or 
matter, in the light of this definition. 
The field of magnetic force has exis
tence in space. It has measurable limits, 
and therefore does have a relationship 
to substance.

The second classification of our ex
periences is that which composes con
sciousness of self. These are quite dis
tinct from physical experiences. You 
do not exist to yourself just because you 
see your body or can touch your limbs. 
In fact, if you were deprived of all of 
your physical receptor faculties, you
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would still have a realization of your
self. It is commonly said that we feel 
self, but such is a versimilitude. The 
fact is the sensations of self are not like 
those we derive from the touch of an 
object. To self there are no sensations 
of hot, cold, hard, or soft, nor are there 
sensations of pain or pleasure. You 
realize that you are you, quite aside 
from such experiences. This conscious
ness of self, then, is a consciousness of 
our consciousness. The human is im
pregnated with a mysterious vital life 
force. We conceive that an attribute of 
this life force, or at least integrated 
with its functioning, is an intelligence. 
Patently, then, this intelligence also 
exists in the cerebral neurons, or brain 
cells. There it provides a sensitivity for 
those impulses which come to us 
through our sense organs from the 
world outside of us. In the brain, in 
other words, this life force and intelli
gence makes possible our physical ex
periences, amounting to our objective 
consciousness. In addition, the highly 
sensitized organ of brain can and does 
become conscious of the sensitivity of 
this vital life force and intelligence 
existing throughout the whole being of 
man. The origin of these later sensa
tions, it is apparent, is entirely imma
nent, and in no way related to the 
sense organs and the outside world. 
The function is similar to an extreme
ly delicate instrument made to detect 
exterior motions, but which is likewise, 
because of its sensitivity, able to dis
cern the fine movement of its own 
mechanism.

Thresholds of Brain Consciousness
There are thresholds of this brain 

consciousness. By thresholds, we mean 
the points at which certain effects or 
sensations begin to occur in the brain. 
The thresholds for the impulses of 
sound and sight, for example, are con
siderably lower than those of the vague 
impressions of self. Consequently, it is 
comparatively easy to lose a realization 
of self, if the grosser impulses of the 
sense organs dominate the conscious
ness of the brain. In other words, if the 
consciousness of brain is exposed to a 
bombardment of sounds and an excita
tion of visual impressions, we know 
from our own experience that we lose 
momentarily a realization of self in

these physical experiences of the ob
jective consciousness. Only when the 
thresholds of the receptor senses are 
partially blocked or suppressed, do we 
become fully aware of these more subtle 
impressions which reach the higher 
thresholds of the brain consciousness, 
and which we experience as self.

It is quite cogent that without a high
ly developed organ, such as the human 
brain, self would not exist to each of us. 
This does not mean to convey the idea 
that brain is the cause of self, or that 
self is dependent upon that organ. 
Brain, however, is the channel by 
which we come to experience self. It 
is the instrument in which the varied 
impulses of self are integrated into that 
notion, that state of consciousness which 
we define as self. For analogy, a large 
telescope is not the cause or creation of 
a nebula millions of light years distant. 
It is, however, the means by which we 
come to discern the existence of the 
nebula. The fact of the matter is, when 
you remove brain or completely inhibit 
its functioning, you have not destroyed 
the elements of self, which pervade the 
human, but you have destroyed the 
means by which we exist to ourselves. 
Without brain, the function of self in 
man would be much like the simple 
consciousness which exists in a blade 
of grass. The intelligence associated 
with life force in each cell of our being 
would function, but there would be 
nothing by which it would be mir
rored. As the brain reflects externali
ties and existence outside of us, it like
wise reflects the world within, namely 
self. The introversion of this conscious
ness of brain, its response to the inner 
sensitivity, is what is commonly re
ferred to as its sub-conscious functioning.

Since the causes of the sensations of 
self are quite intangible, are not identi
fied with substance, and cannot be actu
ally localized in the human body, they 
have always been most mysterious to 
man. Further, we cannot commonly 
experience them independently of the 
body. The body, however, at death con
tinues as a substance for an indetermi
nate time before disintegration, and 
without these elements of self. Early 
observers were thus led to believe in 
the duality of man’s nature. The body, 
being corporeal, fell within the same 
category as all other reality physically
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experienced as matter. What then were 
these intangible elements of our being 
to be identified with? It was concluded 
that they must transcend the world, 
because they cannot be physically ex-

Eerienced as of the world. They were 
eld to be of a Divine nature, because 

of their seeming infinity and immateri
ality. The soul became the repository 
for all of these indeterminate qualities 
of man, the ancient Greek word for 
soul being psyche. In ancient times, 
and, in fact, up until the time of 
modem philosophy beginning with Des
cartes, many attributes of man now 
definitely associated with the organic 
working of the mind, brain, and nerv
ous system were ascribed to soul, or 
to the psychic. Such psychological 
processes as reasoning and the emo
tions were proclaimed to be psychic in 
the sense of being of the Divine essence 
in man.

Science Has Narrowed the Qualities 
of Soul

In the last one hundred years, the 
advance of science has narrowed down 
the qualities of soul. It has made no 
less important that which remains as 
attributes of soul, but it has shorn it of 
that which obviously is as physical in 
origin as the beating of the heart, or the 
respiratory act of the lungs. The mod
ern psychologist also refers to the in
dwelling mental and emotional func
tions of man, even those which have 
their seat in certain organs or are in
fluenced by them, as psychic. He mere
ly retains the name to distinguish from 
such physical functions of man, as, for 
example, the digestive system, circula
tory system, et cetera. The psychologist 
does not associate with his use of the 
word psychic any Divine property or

Siality. The scientific assumption is 
at everything which may be realized 

bv man has a physical or efficient cause 
of its immediate effect. What its pri
mary cause or purposeful cause may 
have been, if one, science leaves to the 
realms of mysticism, metaphysics, and 
religion.

In our physical experiences, in things 
seen or heard, for example, may often 
be included phenomena, the material 
causes of which are not apparent and 
are at least at the time inexplicable. 
Since man has divided the causes of

what he experiences into those having 
physical origin and those having direct 
Divine origin, he has become accus
tomed to ascribe these mysterious phe
nomena to the Divine. He refers to 
them as psychic, meaning by that that 
they partake of the quality of man’s 
soul. This, however, is very unsound 
and primitive reasoning, and is a major 
cause of numerous superstitions and 
prevailing fears. It is not many years 
past that the flash of a meteor in the 
neavens, by such reasoning, was con
sidered a Divine omen, or a theophany. 
It is just as ridiculous to consider every 
phenomenon not immediately possible 
of explanation, as being psychic, as it 
was for the early philosophers to con
sider the processes of reasoning as an 
attribute of soul.

The true mystic and metaphysician, 
when he has passed beyond the neo
phyte aspects of his study, will ulti
mately not draw an absolute distinction 
between the physical, material, and the 
Divine, insofar as essence and source 
are concerned. As to their functioning 
and our realization of them, there is a 
great gulf, for example, between our 
sensations of heat and the sensations of 
self. However, every manifestation 
must have a Divine origin, in that it is 
the consequence of a teleological cause, 
that is, a God-mind and order. In this 
respect, a rock is no less divine in its 
dependency upon the divinely con
ceived laws which give it existence, 
than the self within us. Underneath 
everything, the simple state partakes of 
the property of the Divine. If we do 
not accept this, then we either are 
denying the Divine, or we put ourselves 
in the awkward position of trying to 
explain how the physical and material 
can exist without having dependence 
upon the Divine. The physical and 
material always have their limits with
in the finiteness of our receptor senses. 
What lies only practically within the 
range of our physical senses and ex
tends into infinity, or is beyond these 
senses entirely as is self, and thus is 
seemingly inexplicable, is characterized 
as the Divine and the psychic.

How Consciousness Functions
We may liken the consciousness of 

man unto a pyramid. The point or
(Concluded on Page 284)
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Self-Consciousness
By H. S p e n c e r  L ew is, Ph. D., F. R. C. 

(From the Rosicrucian Digest, December, 1938)

M any nf the a r t ic le s  writ ten  by our  la te  Im pe ra to r ,  Dr H. Spencer  Dewls , are  a s  d ea th le ss  
as t ime. T h a t  is, they are  concerned  with those law s  and  princip les  of  life and living which 
are  eternal , and thus  never lose their  eff icacy or  their  Import, and are a s  he lp fu l and os in sp ir 
ing when read tod ay  a s  they were when they  were writ ten five, ten, fifteen, twenty or  more 
y e a rs  a go .  and likew ise  will continue to he a s  he lp fu l and  a s  in structive  in the future.  F o r  this  
reason,  and for the rea son  that th o u s a n d s  of re a d e r s  of the ‘ R os icru c ian  D ig e s t * ’ have not read  
m an y  of the e ar l ie r  a r t ic le s  of  our  late Im pe ra to r .  it is our  editoria l  policy to p u h l l sh  In the 
' R os ic ru c ian  D i g e s t ”  each month one of his o u t s t a n d in g  a rt ic les  so that his  th o u g h ts  wil l 
continue  to re s id e  within the p a g e s  of  th is  publ icat ion .

E M E M B E R the days 
when you were young 
and you were called 
upon to make a little 
speech before some au
dience in your home 
parlor or on the Sunday 
School platform or at 
some picnic? Do you re
member the first few at

tempts at expressing yourself in words 
and actions, how self-conscious you felt 
and how the blood seemed to rush to 
your cheeks, your nervous system 
seemed to quiver, your memory seemed 
to stutter in its recollections and even 
your tongue began to stutter in its 
speech? They called this sort of thing 
“ self-consciousness” or “ stage fright.” 
Professionals in the business world 
have other names for it, and men and 
women of all ages often suffer at dif
ferent times in their lives and from this 
sort of thing.

There are schools attempting to 
teach public speaking and oratory that 
try to tell you how to overcome and 
master this sensation of self-conscious
ness. Yet, it is not a thing that should

be cast out of the consciousness of the 
mind and body, and it is not a thing to 
be eliminated and destroyed. But it is 
something that should be controlled 
and directed into its proper channels. 
When a young girl is self-conscious or 
embarrassed in certain circumstances, 
it is a healthy, normal, and certainly a 
commendable, sign. We do not like to 
see a young woman who is too bold or 
brazen and not at all self-conscious. 
Nor do we like to see a man—no mat
ter how powerful he is, mentally, fi
nancially and socially—who is not con
scious of the social amenities and of the 
niceties of life, and who is not some
what timid or shy. We like to see a 
man who may be as strong mentally, 
as fearless physically, and as powerful 
diplomatically, as we all believe Na
poleon was. But nevertheless, we like 
to see such a strong and powerful man 
embarrassed or shy when he is sud
denly brought into the presence of la
dies and gentlemen. We do not like to 
see him strut his majesty and exhibit 
his physical prowess and mental domi
nation under such circumstances, tie 
should be self-conscious or, in other 
words, conscious of the real self.
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Now being self-conscious does not 
mean that a person should be con
trolled by an inferiority complex or 
that such a person should be a wall
flower or extremely timid or constantly 
embarrassed.

Self-consciousness simply means the 
awareness of one’s own abilities, one’s 
own strength and weakness, and one’s 
own distinct character. Of course, the 
person who is mentally undeveloped, 
or who is mentally unequipped or un
prepared to meet the emergencies of 
life, is extremely self-conscious under 
many circumstances. When a good op
portunity in the business or social 
world is offered to such a person, his 
self-consciousness, or consciousness of 
self, arises and seems to say to him, 
“No, do not accept it, you will not be 
able to fulfill the obligations. You are 
not qualified to fill or accept such an 
opportunity.” Now that represents the 
extreme degree of ridiculous self-con
sciousness. On the other hand, the per
son who is cautious and who is truly 
aware of the real self, will accept 
things with a graciousness and a will
ingness and yet explain that he does 
not want to create the impression that 
he is all-powerful and so qualified that 
he can perform any miracle of the 
business or social world or meet any 
obstacle or opportunity that may come 
before him.

To be truly self-conscious is to be 
conscious of both the spiritual and di
vine and the mental and physical con
stitutions of the human being. Physi
cally one may be unqualified to meet 
many emergencies, but at the same 
time such a person can be mentally 
qualified and prepared to meet any

emergency or any condition. It is by 
awakening the consciousness within us, 
and awakening the realization of the 
majesty of the power of the inner 
mind, that we can make ourselves im
pressive to others and at the same time 
add strength to our mental and phy
sical abilities. The one who is fearful, 
and timid because of a belief in his 
physical or mental weaknesses, hesi
tates under many circumstances and is 
lost in the process of hesitation. On the 
other hand, the person who is fearless 
because he has a realization of his 
conscious abilities and conscious 
powers, is not necessarily bold and 
brazen but he is not reserved. He is 
ready to accept any normal, natural 
challenge and to do his best, and by 
that attitude of mind he attracts to 
himself unknown powers and develops 
within himself the dormant abilities 
that enable him to do masterful things.

You can develop this self-conscious
ness to a degree where you can feel the 
mighty powers of the mind and the 
mighty powers of divine and spiritual 
wisdom within you that will not only 
give you full confidence in yourself, 
but will actually awaken and quicken 
into action such mental and physical 
powers as may be dormant.

Consciousness of the self creates and 
begets, attracts and builds up, self-con
fidence. The highest development of 
the self-consciousness is the same thing 
as the highest degree of self-confidence. 
So we see that self-consciousness should 
not be destroyed or annihilated, but 
should be controlled and directed, and 
that is one of the things that the Rosi- 
crucians explain to those who want to 
know these facts.

V V V
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SOUTHERN CALIFORNIA RALLY
The Hermes Minor Lodge in Los Angeles extends to all national lodge members a 

cordial invitation to participate in a Rally to be held there on October 13th, Mth, and 
15th. Interesting and instructive displays and demonstrations are planned for the event. 
Sovereign Grand Master Thor Kiimalehto will give the opening address. The Imperator 
will close the Rally. Technical Director Erwin Watermeyer will give lectures and 
demonstrations. Other Interesting events will be the "Auroratone.” motion pictures, 
lectures, convocations, a banquet and a dance. Sessions will be held at Hermes Minor 
Lodge. M8 N. Gramercy Place, and Sunset Masonic Lodge. 1308 Orchard Avenue. 
Every minute will be action packed for enjovment and spiritual and mental unfoldment. 
Communicate with the Hermes Lodge Secretary. 148 North Gramercy Place, Los 
Angeles, California. Telephone 1230.
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World Catastrophe and Responsibility
By R aym und  A ndrea  

Grand Master of A M O RC of Great Britain

N BRITAIN we approach 
the sixth year of war; 
and while there is no 
doubt whatever that the 
aggressor nations will he
overthrown, the end is
not yet in sight. Direct 
action to that end is the 

  keynote of the allied na
tions; so much so that there appears to 
be little time to reflect or trouble our
selves now_about the causes of the
world catastrophe. Yet there must be 
few intelligent persons who do not
again and again, especially in times of 
crucial experience, ask themselves 
what is the cause of so far-reaching an 
effect.

Some esoterists assure us that we 
are witnessing a crisis in the evolution 
of humanity when the forces of good 
must declare their supremacy over the 
forces of evil, and that the untold suf
fering of millions is merited. The 
minds of many, seeking a cause at any 
price to rest upon and relieve them
selves of further questioning or doubt, 
accept this statement as sufficient and 
satisfactory. It accords with their phil
osophical turn of mind to accept with
out question an abstruse, authoritative 
statement, even though it be incapable 
of proof and they themselves could not 
maintain an argument for it under the 
interrogation of the most just, open- 
minded questioner sincerely seeking 
enlightenment. But experience shows 
that persons of this mental trend are 
troubled little about the fact that they

have no “reason for their belief,” so 
long as they are in quiet enjoyment of 
the belief themselves and all doubt is 
allayed in consequence. I sometimes 
wonder whether their belief would 
have stood the fire of circumstances 
had they been subjected to it in Russia 
or Poland, or some other occupied 
country. Geographical position in a 
world catastrophe is apt to have a de
cided influence upon one’s personal be
lief.

Fatalism Implies Helplessness
I am not suggesting that this par

ticular philosophical view is untrue. I 
only think that few accept it who are 
really inwardly convinced of it. For 
instance, a note of fatalism is at once 
introduced by an assertion of this view, 
for the innocents have suffered with 
the guilty. We do not like the idea of 
fatalism. It implies a helplessness in 
the face of the circumstances of life: 
whereas the more liberal doctrine of 
cause and effect, as we know it, prom
ises some control and personal shaping 
of those circumstances. But if the 
present clash between good and evil 
forces is inevitable at this point of 
evolution, and if the allied nations have 
been compelled to take their stand 
against world-wide evil domination, 
then there has been no choice in the 
matter. We have been pitched, good 
and bad alike, into the maelstrom to
gether: the very good we would have 
done has been struck out of our hands; 
and we became the humble, or resent-
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ful, observers of an indifferent stroke 
of fate. In any case, the fact remains 
that the allied nations have been forced 
to take a stand, or perish; and we can
not be surprised if not a few, of all 
shades of culture and belief, should call 
it fate. Nor is it easy to dispossess them 
of this belief. Neither should it be met 
with anything less than understanding 
and tolerance. Can it surprise us that 
it is not only considered a hard saying, 
but cool and incompassionate to coun
ter the universal suffering of innocents, 
through every gradation of personal 
privation and desolation up to wilful, 
calculated and brutal murder, with an 
esoteric conception that the whole 
hideous masquerade is but a case of 
cause and effect, even of personal 
blameworthiness in a forgotten past, 
and that every suffering unit has re
ceived a just and merited reward? It 
may be so, from the theoretical calcula
tions of a recondite and philosophical 
point of view, and the abstruse inter
weaving technique of it may be visible 
to some very unusual minds; but who 
else has, or can be expected to have, ex
perimental and exact cognizance of it? 
I know of none.

Some ambitious writers appear to 
have sought to elucidate, or, to speak 
more humbly, desired to comment 
upon this abstrusest of problems; but it 
requires little penetration to perceive 
that the position they adopt is an as
sumptive one and that their deductions 
are made from certain well worn Theo- 
sophical postulates introduced to but
tress their views and give them an at
mosphere of authority. These philoso-

Jihical theories, or fundamental postu- 
ates, whichever they happen to be, 

appeal to such writers. They make 
them the basis of explanation of a uni
versal catastrophe as completely be
yond their own mental grasp or insight 
to fathom and justify, as those of their 
readers. That a negligible minority of 
the latter accept these attempts to read 
the inscrutable as indisputably true, is 
not to be denied; but even these, I sug
gest, find it difficult to reconcile the idea 
• if compassion and justice with the indis
criminate penalizing and murder of 
countless innocents. For it is roundly 
affirmed that the innocents have suffered 
as the guilty. If therefore even one

innocent has so suffered, the law of com
passion and justice has been violated.

This is the kind of argument we 
have to face on this subject, and it is a 
well-grounded one. Among aspirants, 
and those who are not aspirants, we 
meet v\ith many who turn away from 
it, much as they are affected by it. 
They see the logical conclusion but are 
afraid of it. No matter what the extent 
of their reading or their culture, they 
refuse to venture an opinion upon it. 
Others can find no satisfying answer in 
heart, mind or soul. Keen thinkers, 
those of decided opinions in all other 
matters of life, here are silent and have 
neither solution or suggestion. It would 
appear almost better to say to them 
emphatically that every person, even 
those they know to be of most blameless 
character and fruitful service, must have 
suffered or have been slain because of 

ast guiltiness, if thereby they could 
e given some inward satisfaction of 

reason and justice for the slaughter of 
innocents and not left numbed with the 
pain of a wounded heart for the rest 
of their lives. Rut we cannot assert any
thing of the kind. We have no right to 
make an assertion of this nature, for 
we do not know; and if we did. what 
right have we to insult the maimed and 
desolated living, and, far worse, the 
silent dead?

The War’s Innocents
A member from Canada, prominent 

and respected in one of our lodges 
there, came to Britain to attach himself 
to the air force. After training he was 
drafted into a bomber squadron. lie 
came to see me several times during his 
training; and the last time he came 
he told me that, before an interview 
with his commanding officer who was 
to assign him to specific bombing 
operations over Germany, he had de
cided to ask to be relieved of this par
ticular duty in view of his aversion to 
killing. While preparing himself for 
the interview he happened to speak 
with a young woman who related to 
him the sufferings of her own family 
in a recent raid. He was so moved by 
the account that all scruples were 
swept at once from his mind and he 
thereupon accepted duty without ques
tion. He wished to have my confirma
tion of his decision, which I unhesitat-

[ 26b ]



ingly gave him. He was lost soon after 
in a heavy raid upon Cologne. We may 
ask ourselves: Was this then the effect 
of long range guiltiness as a cause?

No one who knew this young man 
would say so. lie  told me of his com
panions in service, robust and fearless 
men, caring nothing for tomorrow' and 
with no thought of an afterlife, very 
unlike himself. He was one of the 
kindest, gentlest and most lovable 
characters I have met. In fact, so un
fitted did he appear for the task assigned 
him that I appealed to a higher authori
ty in the hope of having him transferred 
from it. But it was too late We believe 
in the law of cause and effect. We use 
it and know its value. But let us be
ware when and how we apply its doc
trine when the innocents, the flower of 
a generation, go to their graves for a 
world unworthy of them.

These reflections face us with a 
thorny problem. Our theories little 
avail the desolated heart. There are 
arguments for and against, and after 
due attention to both I am not sure 
that our interrogators wall still remain 
unconvinced. Schopenhauer wrote that 
“all great suffering, whether mental or 
physical, reveals what we deserve: for 
it could not visit us if we did not de
serve it.” For this sweeping statement 
an acute psychologist called him “a 
poisoner and slanderer of life.” Scho
penhauer’s statement is very familiar 
to us. He found it where we ourselves 
found it, in Eastern literature. We 
have accepted it as true, not because 
we have any actual proof of its truth 
but because it comes from an Eastern 
source and is implicitly accepted by 
many. But if it is true we must speak 
no more of an outraged world and the 
slaughter of innocents. There are no 
innocents. Every one of them was 
guilty and has received his reward.

Church Influence Diminishing
Not only are men and women of all 

ranks and culture at a loss to assign a 
reasonable and iust cause for so dis
astrous an effect on an outraged world; 
our church dignitaries are in the same 
position. Some of them however have 
been as ambitious as the writers men
tioned to assign authoritatively a cause. 
They have been quick to make a case 
for ihemselves by placing the blame

upon the irreligiousness of the people. 
If the former case of philosophy ap
pears untenable, this of religion is 
more so. The established church in 
Britain at least has had good innings 
to date; and if periodical world wars 
arise because of the irreligiousness of 
the people, it is to be inferred that the 
influence of the church on the people 
has been exceedingly negligible. The 
late Archbishop of Canterbury in a 
recent broadcast sadly proclaimed that 
some 80 per cent of the people of 
Britain did not bear witness to the 
Chrisitian faith. This fact, if fact it is, 
should be far more alarming to the 
church than to the people. It is not a 
condemnation of the people, but of the 
church. It is a plain confession that 
it has no voice for the growing con
sciousness of the people. Nor is it true 
that even though 80 per cent of the 
people do not bear witness to the 
Christian faith, that is, within the 
church or other religious houses, that 
therefore they have no religious faith. 
Such a statement reveals either a dis
tortion of the fact or a complete ig
norance of the national mind. If the 
church has lost its hold upon the minds 
of 80 per cent of the people, or fails to 
influence that percentage, then the 
church has failed in its mission as a 
mystical body. We know that the 
church has so failed: Some of its own 
leaders have born witness to its failure 
out of their own mouths; for it is 
bound hand and voice by its traditional 
and obsolete articles; and the people of 
Britain are less disposed than ever be
fore to subscribe to that bondage or 
listen to the deadening, orthodoxical, 
platitudinarian teaching which oozes 
from it. They demand and will have 
onward, progressive living, thinking 
and action.

The reason for the rapidly diminish
ing influence of the church on the pub
lic mind in Britain is that it has shown 
neither understanding or sympathy 
with the advancing mind in Britain. 
Within the past twenty years remark
able advancement has been made in the 
fields of psychology and psychiatry. A 
corpus of literature is now available in 
these sciences of the highest value and 
significance, and intelligent and think
ing persons everywhere have eagerly

(Continued on Page 281)
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The "Cathedral of the Soul" is a Cosmic meeting place for all minds of the 
most highly developed and spiritually advanced members and workers of the 
Rosicruclan Fraternity. It is a focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner 
awakening. Various periods of the day are set aside when many thousands 
of minds are attuned with the Cathedral of the Soul, and others attuning with 
the Cathedral at the time will receive the benefit of the vibrations. Those who 
are not members of the organization may share in the unusual benefits as well 
as those who are members. The book called "Liber 777" describes the periods 
for various contacts with the Cathedral. Copies will be sent to persons who 
are not members if they address their requests for this book to Friar S. P. C.. 
care of AMORC Temple, San Jose, California, enclosing three cents in postage 
stamps. (Please state whether member or not—this is important.)
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1’ T H IS  season of the 
y e a r ,  w h ich  in  o u r 
Northern Hemisphere is 
the beginning of autumn, 
and which south of the 
equator is the beginning 
of spring, we are in each 
of these world areas 
made conscious, by the 

immediate environment about us, of the 
cycles of the seasons. With the coming 
and going of the seasons and the 
changes apparent on the face of the 
earth, as the adjustments are made to 
fit the particular needs of the season, 
we are made aware more than ever of 
the fact that nature is closely adjusted 
to the changes which take place in this 
over-all cycle. The migration of birds, 
the change in the habits of animals, the

harvest time of the autumn, and the be
ginning of life anew in spring bring 
close to the consciousness of man the 
fact that change exists in the universe.

It is in these seasonal fluctuations 
that we have the most direct evidence of 
the operation of phases of Cosmic cycles; 
and we furthermore have evidence of 
man’s ability to adjust and put himself 
in harmony and proper relationship to 
changes which exist outside of himself 
and have their source or cause far re
moved from his control or even from 
the control of affairs with which he is 
regularly familiar. Man has in various 
ways learned to adapt himself to sea
sonal changes, since he was forced to 
give attention to their cycles. Man 
could not survive if he did not prepare 
to meet the changes in environment
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brought about bv the seasons, and so 
very early in history, he learned to 
plant and harvest; to prepare for the 
periods which were non-productive; to 
take advantage of those most productive 
of his material needs.

If man can so easily and intelligently 
adapt himself to climatic variations, 
which are a phase of changes fluctuat
ing throughout the universe, then we 
have evidence of man’s ability to adjust 
himself to all Cosmic forces. Most 
other forces that affect man are far 
more subtle than that of the seasons.
He responds more easily to the seasonal 
cycles because their changes closely 
parallel his material needs. However, 
from the same source whence comes 
the change of seasons come other causes 
which develop effects in the life of man 
depending upon his ability to perceive 
and to adjust himself to Cosmic forces 
operative throughout the universe. These 
greater cycles are of the same nature 
or, rather we might say, from the same 
source as those which make apparent 
the seasons. They may not be as close
ly related to man’s physical needs but 
they are related to man’s spiritual 
needs. Man cannot live on bread alone; 
he cannot depend upon his adjustment 
to the universe and all its multitude of 
forces and changes merely by the care 
of the physical body. He must attempt 
to interpret those forces which have to 
do with life itself, and which influence 
his feelings, his relationship to other 
men and to the formation of his own 
history.

V V V

FROM TH E N O T E  BOOK
Culture is the cream of conduct. It is the sure result of the study habit, linked 

to self-reliance and blessed by concentration.
Fortunate are we if we evolve from our hearts these great gifts with which the 

Creator, in His goodness and wisdom, has endowed us.
Culture, like all of life’s blessings, cannot be hoarded—it is for service.
Those who are wise give their culture away, and thus do they retain it.

ft ft •.
Small men are apologetic and give excuses for being on the earth and rea

sons for staying here so long. Not so the great souls. Their actions are regal, 
their language oracular, their manners affirmative.

• *  •

I would rather be able to appreciate things I cannot have than to have 
things I am not able to appreciate.

—Elbert Hubbard

Life is a complex matter, but just as 
we see evidence of the continuity of 
Cosmic forces in this ceaseless change 
of the seasons’ ages of time, so we 
realize that this very force is the force 
implanted in man to make him more 
than flesh and bone—to make him a 
living soul. The concept of duality, 
which is so evident in man in the form 
of life and body, is apparent in the 
whole Cosmic scheme. If man is to live 
successfully in accord with these forces 
operating about him, he must not only 
nourish his body, but develop his soul- 
personality into a closer coordination 
with the forces from which it is de
rived. While we can draw comparisons 
in many instances between the physical 
and the nonphysical, we are as a last 
resort forced to believe that the physical 
is transient or, at least, only temporary 
in this physical world. Life forces con
tinue. It is with these that we shall be 
concerned, not only through physical 
life but through eternity.

If it is wise then for us to give atten
tion to the effect of the varying seasons 
upon our physical bodies, it is also wise 
for us to contemplate the effect of Cos
mic cycles in a greater sense, upon the 
evolvement of our soul and our mental 
concepts. To those who seek guidance 
in order to live better in accord with 
these forces, we invite their participa
tion in the activities of the Cathedral 
of the Soul. The functions and pur
poses of this unique institution are out
lined in the book, LIBER 777, which 
vou may have upon request.
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The Value of Learning
Opening Address to the Rose-Croix University Student Body

By T h e  Imperator

TIE V A LU E  of learning 
is in its application, the 
manner in which we ap
ply the knowledge which 
we have acquired. Knowl
edge should become an 
intelligent cause. Every 
conscious act of ours fol
lows some thought or 

idea which prompted it. If I were to 
suddenly remove my coat without a 
realization of why I was doing so, I 
would most certainly be puzzled by my 
action. Likewise, if you were to take 
several books from a shelf without 
knowing the reason for doing so, you 
would be alarmed at your conduct. If 
we are greatly depressed or morose, or, 
conversely, our spirits are elevated and 
we have no corresponding idea which 
contributed to those emotional states, 
we would be confused as to our condi
tion. Consequently, in normal persons, 
every thought is translated into under
standable feelings, sentiments, or into 
direct actions of some kind.

When we reflect, meditate, or cogi
tate, the purpose is often to regulate our 
emotions, to give them intelligent direc
tion. It may also be to discipline our 
minds or to organize our thoughts. It 
eventually results in direct actions, 
things which we do. The process of re
flection, or meditation is a lot like ar
ranging furniture in a room. We move 
a chair here; we put the piano in an
other comer. We take the draperies

down from one window' and hang them 
over another, for the purpose of pro
ducing a new effect. In doing so, we 
use the materials we have on hand. 
And so we do when we reflect or medi
tate, we rearrange the ideas in our con
sciousness to our liking.

But to return to the analogy of the 
furniture, suppose someone were to pur
chase a quantity of new furniture and 
after having it delivered to his home 
found that it was inappropriate, was in
harmonious with the surroundings, and 
that there was too much furniture. 
Such a purchase of furniture, we would 
say, showed a lack of intelligence on the 
part of the buyer. However, this is the 
way some persons acquire their learn
ing. They merely have the thought or 
desire to learn, and this prompts them 
to study. They study most anything, 
without a plan, and the facts which 
they assimilate clutter their minds. The 
reason is because they have no outlet 
for the information they have acquired, 
no way to use what they have gathered. 
It is similar to crowding the contents 
of a mansion, no matter how valuable 
they may be, into a bungalow for which 
they were not designed.
Education to Serve Future Occupation

Aristotle said that education should be 
made to serve some future occupation. 
He divided occupations into those which 
are liberal and those which are illiberal. 
Any science, art, or occupation, which
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makes the body, the mind, and the soul 
less fit to exercise its virtues; in other 
words, makes it impossible for it to use 
its functions in the way they were in
tended, is a vulgar art. Illiberal, or 
vulgar arts are those which tend to de
form the body. Arts which ruin the 
health and degrade the morals are also 
vulgar. Even liberal arts, if we attend 
too closely to them, if we concentrate on 
them to the exclusion of everything else 
may become vulgar; for example, the 
ascetic who has as his ideal the attain
ment of spiritual perfection. He often 
resorts to self-abnegation, denying the 
body its needs, suppressing natural 
functions, excluding himself from so
ciety, and consequently because of his 
unnatural manner of living and acts, 
he makes what would ordinarily be a 
liberal art become a vulgar one.

But what is the occupation which 
education should serve? To most men, 
Aristotle says, the end of any occupa
tion is the acquiring of leisure. If that 
be so, if it is leisure, what are we to do 
with the leisure once we have it? Cer
tainly it cannot be just for amusement, 
for the sake of entertainment for that 
would make amusement the end of life. 
If we acquire learning or knowledge for 
the purpose of leisure, and leisure 
would be just for amusement, then we 
have a rather shallow reason for living. 
Aristotle does not intend by these re
marks to disparage amusement. He 
realizes and states that it is very neces
sary for men. Amusement arouses the 
emotions, it calls forth other attributes 
of our being, and that which stimulates 
us in our entirety is good for the soul. 
But the end of life should be a lasting 
kind of pleasure. It should not be just 
a relaxation, a rest from fatigue, be
cause once we were rested, once we 
were no longer fatigued, then life would 
become monotonous and boring.

Aristotle finally says that there are 
two kinds of education. Each has its 
own end, or occupation. First, there is 
that kind of education which has ne
cessity as its objective. It is that which 
provides for the sustenance of the body, 
that which makes it possible for us to 
meet our temporal obligations, and it 
is, therefore, the type of learning which 
prepares us for a trade, career or em
ployment. The second kind of educa
tion is that which provides intellectual

pleasure. When we do have leisure 
periods, such learning makes it possible 
for us to utilize those periods so as to 
derive the greatest enjoyment from 
them. It is the kind of learning which 
is cultural. It teaches us something of 
painting, of music, and of language, for 
example, that which brings intellectual 
pleasure. Therefore, we should be 
trained not just to be useful, not just to 
learn a trade or profession. Unfortu
nately, many professional people, spe
cialist, who have concentrated their 
whole learning toward a useful end, be
come very illiberal. They are really 
ignorant of many of the essential things 
of life, outside of their own field, and 
during their leisure periods find great 
unhappiness in ennui.

Knowledge, says Aristotle, is noble. 
It is the grandest employment of man’s 
mind. Knowledge and learning should 
not be used as a sort of grub tool, mere
ly to dig out and provide a niche in the 
economic world. Knowledge should be 
also for the purpose of arousing our 
finer sense, appealing to the psychic 
side of our being as well. He states, 
for example, that we should be taught 
to draw, not just so we can plan a bet
ter pigpen, but so we may also become 
judges of beauty and have our esthetic 
tastes awakened so that we can appre
ciate the symmetry of form and line. 
Those who continually search for the 
useful and practical in all things, and 
make that the end of learning, can 
never be free and liberal souls. They 
are bound to a single, practical end. 
They are like iron filings pulled in one 
direction by a magnet, and are never 
free to enjoy that which lies on either 
side of the path of their attraction.

Marcus Aurelius, Roman Emperor 
and philosopher, said: “Prepare your 
thinking. Do not allow your mind to be 
idly concerned with petty things, with 
what others are doing or saying, with 
the inconsequential, for that is a dissi
pation of thought. Establish broad, spe
cific objectives, things that you want to 
be interested in; things which consti
tute your mental or intellectual ideals, 
so that you are always, when you are 
free to think, engaged with such 
thoughts. Be so that if others, at any 
time, ask you what you think, you are 
in a position to immediately say that 
you are concerned with this or that,
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thereby establishing the fact that your 
thoughts are not floating about idly.”

Life Is Not the Greatest Teacher
We often hear it said that life is the 

greatest teacher and that, therefore, life 
is the most important teacher. How
ever, that is often used as an axiom by 
those who wish to evade study. It is an 
erroneous impression that life is the 
greatest teacher. If she were our only 
teacher, we would be limited in our 
learning to just those events which oc
curred in the path of our life. We would 
learn just those things which would 
happen in our limited environment, and 
which we personally could experience 
and comprehend. We would be igno
rant of all of the other things that went 
on around us, just beyond our environ
ment. Further, if we had to learn just 
from life, most of us would learn too 
late in this existence to be able to apply 
what we experience. Further, the only 
experiences in life which we are able 
to recall and which seem important to 
us are those which command our at
tention, which happen to be accom
panied with certain suffering, happi
ness, disappointments, or exceptional 
attainments. There are also a great 
number of indirect experiences, things 
which we do not perceive directly our
selves, but which can be and are most 
useful to us as learning. We can study 
the literature and history of peoples 
and places and nations that have gone 
before us, and, therefore, we draw to 
ourselves the experiences of many other 
persons, and consequently enlarge upon 
our lives tremendously. We can in
corporate into the short span of our ex
istence the generations that have gone 
before us, and the highlights of certain 
important events which we could not 
personally experience during our own 
individual life. So the personal experi
ences of our own life is just one of 
many teachers.

A most satisfactory method of learn
ing each day is keen observation—to 
look and listen with understanding. 
This constitutes intent perception, to 
look about you with the purpose of ac
quiring knowledge, or to listen with 
that purpose in mind. Observation con
sists of reaching out with your con
sciousness and drawing things to you 
which will add to your fount of knowl

edge, not to just drift along through 
life waiting to have experiences cross

i,rour path like a brick falling upon your 
lead. When you have, through obser

vation, acquired a number of impres
sions, it is then important to analyze 
carefully what you nave read, seen, or 
heard, to dissect them, if you will. See 
if they have meaning, learn their causes 
and effects. Make them not just an ex
perience but a point of knowledge.

It is necessar}' that you seek learning 
in life, and seek that which has an 
appeal to you, that which interests you. 
If you concern yourself with things 
which do not appeal to you, you will 
find that they become laborious and the 
impressions they make will not be last
ing and easily forgotten. Appeal com
pels a method of satisfying it. Some
thing which fascinates us has a ten
dency to cause us to either acquire it or 
learn something more about it, and to 
develop some means of doing so. Ap
peal constitutes a very strong impetus. 
That which affects our emotions com
mands considerable of our attention. 
Psychology has proven that appeal has 
a great impetus upon memory. Further, 
that which appeals to us becomes an 
incentive for learning. We want to 
know as much about it as we can. To 
prove this, psychology used what is 
known as a problem box. This is a box 
from which there are several exits. 
One of them leads to food. A hungry 
dog is placed in the box, and after 
numerous attempts, he finally discovers 
the exit which leads to the food. The 
second time he is put into the box, in 
a like hungry condition, it takes him 
considerably less time to find that exit, 
and each time thereafter, less. The 
hunger was a definite appeal and the 
experiences of finding the exit that led 
to its gratification made a distinct im-

firession upon his memory, and he 
earned readily. It was found that the 

same dog put into the problem box, 
without food being put beyond one of 
the exits, and without being hungry, 
required a much longer time to obtain 
his freedom. There wasn’t the appeal, 
therefore, there wasn’t an impetus 
given to learning.

Trial and error methods are not satis
factory as a way of learning because 
they are not uniform. The conditions

(Continued on Page 285)
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Fiery Philosophy
By Orval Graves, F. R. C.

EVER before in the his
tory of our planet has 
fire burned more widely 
or fiercely than it does 
today. In the dawn of 
the earth’s histoiy the so- 
called primitive races be
lieved that when there 
was a great conflagration 

in their country, such a serious fire be
tokened the coming of a great divine 
teacher and a new age of human bet
terment.

Just exactly when or how7 fire was 
discovered by man is not known. No 
doubt it existed in Nature through vol
canoes, lightning, et cetera. The Smith
sonian Institute says that man first 
started making use of fire “ in the 
Acheulian epoch during the third inter
glacial stage.”

There is no question that physical 
fire is mighty or that it can be used 
either constructively or destructively. 
Symbolically physical fire often is used 
to refer to a greater and a more won
derful fire. However, the scientist does 
not truly understand the secret of 
physical fire. Similarly, humanity is 
not aware of the higher and more subtle 
fire which is burning in and affecting 
mankind in general.
Colombes Were Guardians of the Fire

Undoubtedly the ancient mystery 
schools understood both the physical 
and spiritual import of fire. In ancient 
Rome young girls, known as Colombes. 
were held responsible for keeping the 
sacred fire burning in the east of the

temple day and nieht. Those ancient 
mystic predecessors of the Rosicrucian 
Order, the Mystery Schools, probably 
passed on to the Rosicrucians their fire 
philosophy. One authority on the his
tory of Rosicrucians maintained that at 
one time “Fire-Philosopher” was a 
synonym for the word Rosicrucian. An 
examination of the early history of the 
Rosicrucians does prove that they were 
familiar with the physiological, mental, 
and spiritual fire which burns more or 
less in every individual being.

The Fire-Philosophers maintained 
that the expression of the Absolute 
which was back of all material phe
nomena partook of the characteristics 
of physical fire. They thought that 
divine and spiritual occurrences were 
always connected with fire; whether 
it was physical or of some supernatural 
nature, fire always reflected light. 
Naturally then, in the explanation of 
the secrets of nature, you could expect 
these Fire-Philosophers, or alchemists 
as they were known when they worked 
in the laboratory, to make great use of 
physical fire.
The Mysterious Power of Physical Fire

Everyone is familiar with the fact 
that iron becomes red hot when placed 
in an intense fire. Only those who have 
studied physics realize that the mole
cules of iron have their vibratory rate 
increased as a result of this heat treat
ment. As the vibratory rate of this 
material iron is increased by heat, the 
piece of metal will change color, glow 
and emit a white light. The interior of

[ 2 7 3 ]



The
Rosicrucian
Digest
October
1944

the iron has been so changed by fire 
that the molecules have reached a rate 
of vibration where they now affect 
vibrations on a higher range in the 
Cosmic scale of vibrations. Physicists 
and scientists will tell us that light is 
not a vibration of metallic iron. Simi
larly, increasing temperatures would 
bring about stimulation of higher oc
taves in the Cosmic keyboard until the 
molecules and atoms of original iron 
wouid be completely transmuted or 
“broken down into some new arrange
ment,” as physical scientists would say.

In a rare old work called, Collectanea 
Ckemica, which is absolutely unobtain
able today because of its scarcity and 
prohibitive price, Fire-Philosophers have 
given their explanation of a similar ef
fect of fire upon herbs The elixir of 
herbs is obtained in ways not recog
nized by modern pharmacists. There 
is a certain type of equipment used in 
this method ot process. On the front 
page of this magazine you will see the 
main piece of this equipment. Just be
neath the desk of the man who is writ
ing, placed on a block that is located 
near the chest, is an oblong, oval object 
with a knob at the top and a spout at 
the left. Without the spout this object 
would look somewhat like an aviator’s 
helmet. This particular object is called 
an alembic. It is one of the finest illus
trations of an alembic that the writer 
has ever seen.

An alembic or condenser was usually 
connected to the body or cucurbit. 
When the spout was turned back into 
the body the equipment was then known 
as a “pelican.” This term was used 
because a pelican in life nurses its 
young by regurgitating its food and 
then feeding it to its young. The peli
can has become the symbol of revivifi
cation among alchemists, while the 
alembic has become symbolic of re
generation.

In the final stage of this method, 
there is a certain powder of the salt 
called “caput mortuum” which in some 
instances is changed from white through 
yellow to a red color. The virtues of 
this powder in the elixir are greatly 
increased by the process of purification 
and calcination through the intense 
vibrations of fire which are applied to 
the herb over a long period of time.

Fire Affects Human Bodies
Some of the most unique experiments 

in our Rosicrucian teachings deal with 
the effect of certain kinds of physical 
fire on the human body. Suffice to say 
here that everyone knows [hat a wood 
fire has a soothing and calming effect 
on the human body and is different 
from the ordinary natural gas fire. 
Men who work around blast furnaces 
will tell you that physical fires definite
ly affect the physical body. Some Rosi
crucian students have stated that a 
regular and controlled nearness to the 
alchemical reverberatory furnace has 
had a beneficial effect upon the physi
cal body.

But there is also an inner fire which 
seems to have physical influence on the 
life of man. The word “metabolism” is 
used commonly today. Dr. W. A. N. 
Dorland’s Medical Dictionary defines 
basal metabolism “as the main heat 
produced by an individual as measured 
from 14 to 18 hours after eating when 
the individual is at rest.” There must 
be fire in the human body to produce 
this heat, yet it is not physical fire. 
Chemists sometimes call it oxidation. 
It makes no difference what you call it; 
this force produces heat the same as 
does physical fire. Mystics of old knew 
of this heat and knew that it brought 
about definite physiological changes. 
They stated that to increase this heat 
it was necessary to revivify the psychic 
organs of the human body.

There are some writers today who 
speak of the marvelous powers of the 
Hindus as a result of their age-old use 
of the Kundalini fire. As a matter of 
fact the old continental Rosicrucian 
named Gichtel, brought this subject to 
the attention of Europe. He obtained 
it directly from ancient Egypt. The 
Rosicrucians of Medieval Europe also 
maintained that the physiological heat 
was most effective in bringing about 
physical regeneration. Old Egyptian 
Hermetic philosophies contained the 
word “palingenesia,” which meant re
birth or regeneration.

There is a great body of hermetic 
works called, The Corpus Hermeticum. 
This body of hermetic teachings is defi
nitely pre-Christian and is so recog
nized by scholars of today. The spirit
ual teachings of this body of wonts is 
exemplified by the famous Rosicrucian
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treatise, “Divine Poemander.” “The 
Divine Poemander” is out of print, is 
expensive and difficult to obtain. There 
are two copies located at the Grand 
Lodge, one of which is in the Rosicru- 
cian Research Library. This work is 
familiar to philosophers and religious 
scholars as giving striking literary 
parallelism to the great Anti-Nicaean 
work called “The Shepherd of Hennas.” 
In addition to the many spiritual teach
ings and divine wisdom, “The Divine 
Poemander” or the “Sermon of Hermes 
Trismegistus” brings to a focus the 
spiritual teachings of regeneration.

How to Raise Your Vibrations
If there is a definite method of physi

cal regeneration by the use of physio
logical heat, how are we to increase this 
heat within our own body? If we fol
low our analogy through, we must in
crease physiological heat of the human 
body by raising the vibrations of the 
human body. The beginning Rosicru- 
cian student is usually greatly puzzled 
by the phrase, “raising your vibra
tions.” Naturally specific details of the 
higher degrees can not be given in this 
public article. However, there appeared 
an article called, “Raising Your Vibra
tions” by Frater Gamui, Oriental Mas
ter, in the February 1931 Rosicrucian 
Digest, which is very helpful in this 
regard.

Briefly this is what the Venerable 
Gamui suggested that our students do to 
raise their vibrations. He says first, we 
should watch our diet in relation to 
our health and the metabolic needs of 
our physical body. He stressed the 
word moderation. Proper physical ex
ercise of all parts of our body was sec
ond in importance; proper breathing 
was the third essential: proper thinking 
was the fourth essential. The fifth and 
last essential point was communication 
and attunement with the Cosmic. Prac
tice and adherence to the above points 
will bring about a gradual increase of 
physiological heat in the human body 
which will express itself in life by a 
magnetic personality, a sensitive cour
teousness, as well as a keen and bril
liant mentality.

The Fire Atoms of the Mind
Thomas Stanley, one of the greatest 

writers on esoteric philosophy, ex

plained that Democritus conceived man 
to be made up of parts of earth, air, 
water, and fire. Man’s mind was com
posed of fire. It differed from other 
parts of his body because mental atoms 
were the finest, the smoothest, and the 
most mobile. Thought, then, was a 
direct sensation produced upon the fire 
atoms of the mind. Thought does have 
somewhat similar characteristics of fire 
in that it quickly comes and goes and 
it causes us to suffer and yet brings us 
good as well. Disraeli said that when 
he did a great deal of thinking he was 
inspired with internal heat and as a re
sult felt stimulated and revivified. 
Many great men spoke of the fire of 
inspiration bom within them. They felt 
a compulsion to carry their message to 
mankind or be consumed by the fire 
within.

Emotions Called Living Fire
Living fire or energy within man is 

frequently wasted upon the multifari
ous distractions which confront him. 
Man’s attempt to control his emotions 
will further increase the intensity of 
living fire. Mystic students are warned 
not to give way to extreme anger or 
uncontrolled living fire. In excess anger, 
the heat within the body becomes so 
intense that the Soul or Real Self is 
almost forced out of control.

We have all heard the exclamation-. 
“He was so angry he was out of his 
head.” Hysteria and other emotions be
sides anger need to be controlled. As a 
matter of fact, Raymund Andrea, Rosi
crucian Grand Master of Great Britain, 
says that some students “ are of so 
powerful an emotional caliber that any
thing in the nature of stimulation, even 
of physical exercise, revivifies the whole 
personality.”

Those emotions which are more or 
less instinctively animalistic in quality 
when given free reign tend to bring out 
a baseness in human character which is 
ordinarily termed selfishness. By con
trolling and sublimating this fierce 
energy of living fire a musician is able, 
for example, to perform most exquisite
ly, rendering the finer shades of emo
tions in the Cosmic plane susceptible 
to great audiences. A control of the 
emoiions gives one a likeable and lovely

(Continued on Page 287)
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Temple Echoes
By P latonicus, F. R. C.

ER IIA PS in no crisis of 
life is the efficacy of Rosi- 
crucian metaphysical as
sistance more clearly  
demonstrated than in the 
travail of childbirth. Two 
days ago this fact was 
driven home most forci
bly to me when my wife 

gave birth to our second child, a boy. It 
is not uncommon for normal, healthy 
women to undergo many hours of labor 
preparatory to birth; occasionally these 
excruciating experiences last more than 
a day.

The Council of Solace and other indi
vidual members of AMORC knew that 
she had departed for the hospital, and 
promptly began their aid. Happily a 
Rosicrucian nurse, member of the 
AMORC staff, was in attendance, add
ing her Rosicrucian knowledge to tested 
obstetrical nursing experience gained 
by her in England, Canada, and Ameri
ca. The physician, though not a mem
ber, was sympathetic to our ideals and 
full of encouragement for the mother 
and nurse.

Finally the appointed hour of de
livery neared, following about five 
hours of very moderate pains. The 
period of severe labor lasted about forty 
minutes, culminating in the normal 
birth of the child. Both mother and 
child are progressing splendidly, and 
the happy and thankful mother is very 
conscious of the aid which she received 
in her hour of need. In keeping with 
the Rosicrucian background of his ad

vent, the boy will bear the middle name 
of Alden. His loving parents hope that 
he will emulate many of the virtues 
and accomplishments of his namesake, 
Saralden, and that the ideals and wis
dom embodied in the Temple of Alden 
may guide and ennoble the whole of 
his life. * + *

With this issue begins the second 
year of existence of the Temple Echoes 
column. The occasional letters of cen
sure and reproof are enjoyed and 
profited from even more than the com
ments of more favorably inclined read
ers. One soon learns the truth of the 
old saying, that it is utterly impossible 
to please everybody; no one could pos
sibly say or write anything definitive 
and expect to do so. So to the occa
sional reader who demands more “so
cial significance,” or another who wishes 
to read nothing but mystical philoso
phy in these lines, let us call to mind 
the fact that this brief portion of our 
AMORC magazine is intended specifi
cally to touch on many subjects in an 
informal and brief way, and to present 
vignettes of various personalities of un
doubted interest to our members and 
readers.

• * *

The rivalry between Los Angeles and 
San Francisco, like that of Sparta and 
Athens, is of ancient standing. Now 
that Hermes Lodge in Los Angeles has 
rejuvenated itself so remarkably, as at
tested by its splendid program of ac
tivities and strong showing at the annu-
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al convention, the officers of AMORC 
would like to build up the San Fran
cisco Lodge of AMORC in comparable 
fashion. Fortunately a nucleus of loyal, 
capable, and sincere members exists 
there. Acting Master of the Lodge, 
Frater Leonard Keith, is the traffic 
manager of a very large packing cor
poration. Frater Frank Parker, Chair
man of the Trustees, is the telegraph 
editor of a great morning newspaper, 
and Frater Frank Fitzgerald, Trustee, 
is an important official of a union in 
the city. Associated with these key per
sonalities is a rapidly growing member
ship, determined that the Light of 
AMORC shall be widespread in the en
virons of the Bay area.

In lighter vein, these fine Rosicru- 
cians of San Francisco are resolved that 
the famous “Hermites” of Hermes 
Lodge shall be eclipsed, or, even better, 
inspired and driven on to ever higher 
levels of accomplishment.

Weekly public assemblies are creat
ing much interest, building solid good
will for the Organization, and adding to 
the rolls of AMORC many sincere and 
qualified seekers for the truths which 
the Order is uniquely qualified to im
part. So be vigilant and active, Los 
Angeles, lest in months to come you 
will be surpassed, and your record, as 
the largest subordinate body of AMORC. 
surmounted! * * *

Have vou not observed in life how 
inextricably good and evil seem to be 
bound up with each other? We note 
this fact most immediate^ in ourselves, 
in seeking to combat and remove those 
habits and aspects of our natures which

we realize are not for the best, or which 
stand as bars to personal progress and 
spiritual unfoldment. The honest fac
ing of this fact should make us more 
tolerant; for were it not for the Grace 
of God, one might say, we would be 
walking in eiTor and transgressing the 
laws of nature and of man as so many 
others do.

Nothing human is perfect, or even 
nearly so; therefore it is not difficult to 
find grounds for criticism and condem
nation. One should not infer, on the 
other hand, that everything is as it 
should be, and we should abandon 
others, and ourselves, to a capricious 
and remorseless fate. The wise man is 
always seeking to improve himself, his 
family, his work and contribution to 
organized society. But his patience is 
vast, and he is not dismayed when 
Utopian and high-flown dreams fail to 
manifest in their entirety. Part of the 
saving grace of life is to make the most 
of what has been given us to use and to 
do. From the simple tasks and limited 
opportunities of today are gradually and 
painfully raised the bricks of a lasting 
edifice of personal achievement for to
morrow.

Let us not flinch in confronting the 
unpleasant, sordid, commonplace and 
negative factors which are a part of life. 
In time the Rosicrucian mystic leams 
to transmute these obstacles and nui
sances, to remove from his consciousness 
any subtle causes which may attract 
the undesirable, and to build from the 
soul-personality outward a life which is 
free, fearless, ioving and crowned with 
the lasting blessing of spiritual under
standing.

V V V

CONVOCATIONS IN  THE SUPREME TEMPLE

Weekly convocations in the Supreme Temple at Rosicmcian Park will resume on 
Tuesday evening, September 26. These convocations will include an inspiring ritual 
and an instructive discourse on a mystical subject by a member of the AMORC staff. 
All members residing in the San Jose area and members visiting Rosicrucian Park who 
are here on a Tuesday evening, are cordially invited to participate in these convocations. 
You will find instruction and inspiration in being present at these convocations in the 
Supreme Temple. Doors to the Temple will open promptly at 7:30 each Tuesday eve
ning. All active members are privileged to attend. It is only necessary to be prepared 
to present your membership card for admittance.
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TH E LA W  OF COM PENSATION  

By T hor K iim a leh to , Sovereign Grand Master

HE LAW of compensation 
is nothing more or less 
than the action of cause 
into effect. It is immu
table and im personal. 
The unavoidable “pay
day” is either gooa or 
bad according as to how 
we have made it.

Many people spend much of their 
thought and nervous strength in be
wailing their unhappy fate. They see 
nothing about them or in themselves 
that gives them happiness, and nothing 
that gives promise of bringing happi
ness in the future. They see only the 
clouds above and around them. Others 
excuse their errors and shortcomings by 
blaming someone else for the sorrow 
and failures that come to them. A rela
tive, or husband, or wife, or some ene
my is responsible for their sorrows, suf
ferings or failures.

Happiness cannot be destroyed by 
outside conditions or by others. Suc
cess cannot be snatched from us by 
some one else or made impossible of 
attainment by our surroundings or by 
anything or anybody except ourselves. 
Success and happiness are results of 
causes which will be found in our own 
lives. Some errors of weaknesses, some 
evil impulses we have yielded to have 
warped our judgment, lessened our ef
ficiency and produced an inharmony 
and darkness in the nature which makes

success and happiness impossible. If 
one is a failure or unhappy and discon
tented, no one is primarily to blame 
except himself. If he will honestly look 
back over his past life to discover the 
mistakes he had made and their results 
he will clearly see it.

There is no such thing as escape. 
Problems must be solved by ourselves 
or we are defeated. Unsolved prob
lems pile up to be met again and again 
in this life, and if not conquered they 
will face us in a future life-expression. 
Life demands that we grow. We must 
grow in every way. We must develop 
mentally and spiritually. We must 
master the conditions on the earthplane. 
We must develop our potentialities. We 
must build up a philosophy of life to 
pass unscathed through temptation, 
trial, and difficulties, and to meet with 
losses and reverses. Good or bad they 
are of our own creation.

St. Paul tells us truly that “Whatso
ever a man soweth that shall he reap.” 
All true teachers also say that “our 
lives are what we make them.” The 
universe is founded upon law and order, 
and in that law is the immutable princi
ple of cause and effect. We often call 
it “ the law of compensation.” This law 
should be taught in our schools from 
the very beginning, and emphasized 
and impi'essed upon the mind of every 
child. There is a widespread convic
tion among the leaders of education
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that if the law were so administered 
that those who are criminally inclined 
would know that in yielding to their 
lower impulses and committing a crime, 
punishment would come to them swift 
and certain, there would be fewer 
crimes committed. This is undoubtedly 
true. If every person could be made to 
know of this divine law of compensa
tion, according to which every evil or 
act of indulgence brings to the life that 
yields to it, punishment as certain as 
the succession of day and night, it 
would not be long before the criminal 
courts would be out of business.

Every evil thought brings resulting 
darkness and unhappiness to him who 
indulges in it, and every wrong, dis
honest, cruel, debasing or immoral ac
tion brings punishment suitable and 
certain to every criminal, even here in 
this life. Therefore, if we are suffering 
or unhappy or unsuccssful, wisdom 
should tell us to find the cause or causes 
of our pains or sorrows or failures, and 
remove them. These causes will be 
found in ourselves primarily. Each of 
us has the inner capacity and power to 
remove from our lives these causes and 
to start an action in our higher natures 
which can bring happiness out of our 
sorrows and success out of our failures.

On the other hand, every pure and 
unselfish impulse brings with it into 
the heart that cherishes it sunshine and 
joy. Every good deed and every tri
umph over inordinate selfishness brings 
to the soul a reward more precious than 
gold or anything the world can give us. 
“He that overcometh shall inherit all 
things,” says the Scripture. This is not 
an empty promise. He that conquers 
himself and is master of his desire is a 
free agent and can choose his path. 
Many evolve slowly with the race—the 
hard and painful way—paying dearly 
for indifference and ignorance. Here is 
where a philosophy of life is a tremen
dous help. We know that life is a 
school, and we are all undergoing a 
purposeful discipline. All changes in 
our lives are significant. A change 
means that certain aspects of our per
sonality will be brought to the fore. 
Like a rose in bloom, each and every 
petal must unfold. Every one of our 
faculties and abilities must be developed.

The trouble is that the material- 
minded man has a very imperfect idea

of real values. He is attracted by the 
glamor of riches, by physical beauty, 
by the gratification of the physical 
senses, by place in society ana honor. 
He cannot see beneath the surface of 
things and behold men as they really 
are. He does not see how repulsive the 
personality is in the one whose life and 
thought minister only to greed and sel
fishness, and that he is poor in spirit 
and has accumulated none of the riches 
of soul. He does not see that beautiful 
clothing does not make attractive the 
frivolous and undeveloped person and 
that man without a pure life and a 
beautiful character is not changed by 
being elevated to a position of worldly 
influence or power.

Our physical senses do not disclose to 
us the real condition of those with 
whom we come in contact. When we 
are through with this life on earth and 
these physical parts of us are returned 
to Mother Nature, we are then promised 
that “we shall see as we are seen, and 
know as we are known.” Then we shall 
see that it is the inner life that counts, 
not the physical and outward, and that 
the development of the personality de
termines the condition in which a man 
finds himself. If a man has lived a 
selfish and unethical life here on earth 
his condition in the next life will be 
determined by the state of his personal 
awareness when he leaves his life. It 
will be high if the spiritual nature is 
dominant, and low if it is dormant.

The next incarnation may show sur
prisingly different and unlooked for 
aspects. Sex is a condition and a mani
festation exclusively on the material

Elane, and its expression is determined 
y the qualities acquired during earth- 

life, depending upon which polarity 
predominated. The personality-expres
sion manifests as feminine where the 
emotional body predominates, and as 
masculine where the mental body is 
dominant. The personality must pass 
through both negative and positive 
phases in its search for experience and 
knowledge or wisdom, and we there
fore find that men will incarnate as 
women, and women as men, depending 
upon the inner development ana aware
ness of the personality. It may well be 
that a queen in this life may find her
self in the next life as the servant of 
the former maid, and that the maid in
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this life, by her unselfish and useful 
life of service had somewhat developed 
the spiritual elements of her nature, 
while the queen by her life of idleness, 
selfish demands and gratification, and 
pride atrophied her spiritual talents and 
nature.

It is not necessary for us to under
stand in each individual case this law 
of compensation, or how it is going to 
operate, and an attempted investigation 
into the why and wherefore might only 
serve to interfere with its operation and 
hinder the demonstration. Any fear on 
our part, occasioned by the fact that 
divine mind does not know of our 
plight, or that infinite wisdom lacks the 
intelligence necessary, should be in
stantly put out of thought. The trouble 
with us usually is that we want to 
know just how the Cosmic is going to 
help us and when the good results are 
to he experienced. Then we will pass 
judgment upon it and decide whether 
we are ready to trust our case in the 
Cosmic hands. The only place where 
there is a demand for adjustment is in 
the human consciousness. Unless we 
are ready and willing to lay down our 
own human will and stop planning, 
put aside pride, ambition, and vanity, 
there is no room for the law of com
pensation to operate.

When we in our helplessness reach 
the point where we see we are unable 
ourselves to do anything, and then call 
upon the Cosmic to aid us; when we 
are ready to show our willingness to 
abandon our own p lan s, our own 
opinions, our own sense of what ought 
to be done under the circumstances, 
then the Cosmic law will take posses
sion of and govern the whole situation. 
We cannot expect that Cosmic law will 
operate in our behalf if we indulge any 
preconceived idea as to how it should

work. We must completely abandon 
our own view and leave it in the Cos
mic hands without reservation.

The law of compensation or adjust
ment is the universal law of love, which 
bestows its blessings on all alike. It 
does not take from one and give to an
other. When we reach the point where 
we have perfect confidence and faith 
and trust in the Cosmic law of com
pensation, it will immediately relieve 
us of all sense of personal responsi
bility, remove anxiety and fear, and 
bring peace, comfort, and assurance to 
our inner consciousness.

When we are willing to give up our 
apprehensive and uncertain sense of 
things and let the Cosmic mind govern, 
then and then only shall we behold that 
“ all things work together for good to 
them that love God.” The discord which 
seems to be apparent is only what mor
tal mind believes, whether it is sickness, 
discomfort, annoyance, or trouble of 
any kind. It may sometimes seem hard 
when we feel that we are oppressed or 
imposed upon, to stop resisting, but if 
our faith in the power of truth to adjust 
all things is sufficient, we should be 
glad of the opportunity to relinquish 
our claims and place our trust in In
finite Wisdom.

The law of compensation governs 
destiny. It is not a punishment or an 
avengement, but rather an adjustment. 
It works impersonally through us. As 
we live in harmony with natural and 
divine law, through our knowledge and 
understanding, we manifest the God- 
consciousness and imity which governs 
our lives, and the law of compensation 
is no longer an adjusting force, because 
we have absorbed it and exemplified it 
by our living. Jeremiah says: “I will 
put my law in the inward parts, and in 
their hearts will I write it.”

V V V
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IN ITIA TIO N  AND ANNUAL RALLY IN  NEW YORK
The annual rally of the New York City Minor Lodge will be held at the Minor 

Lodge headquarters on Saturday and Sunday, October 14 and 15, 1944; the fee being 
only $1.00 per person. Temple headquarters will be open at 9:00 A. M„ Saturday, 
October 14.

Those taking the Ninth Temple Degree Initiation to be given during the rally at head
quarters on Sunday, October 15, 1944, at 1:00 P. M. will be asked to contribute an 
additional fee of $1.00.
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WORLD CATASTROPHE AND RESPONSIBILITY
(Continued from Page 267)

studied and applied its teachings to a 
solution of their personal and perplex
ing problems of mind and conduct. 
Acknowledged experts in these sciences 
have offered to the public a wise and 
understanding guidance in the way of 
adjustment to life. They have probed 
into the world of individual causes so 
thoroughly, profoundly and revealing
ly, as to make the antiquated church 
appear in comparison and in fact as 
whited sepulchres, full of dead men’s 
bones. The time has passed when the 
people can be in the least convinced 
that they are abject sinners, and that 
their manifold personal aberrations, 
which the clergy and the laity equally 
share, are the basic cause of world wars 
and bloody massacres.

The Repudiation of Truth
I will quote a little from Jung, that 

m aster psychologist of w orld-wide 
repute, on this subject. It is a sober 
and damning indictment. “ I have 
found,” he writes: “ that modem man 
has an ineradicable averson for tradi
tional opinions and inherited truths. 
He is a Bolshevist for whom all the 
spiritual standards and forms of the 
past have lost their validity, and who 
therefore wants to experiment in the 
world of the spirit as the Bolshevist ex
periments with economics. When con
fronted with this modern attitude, 
every ecclesiastical system is in a 
parlous state, be it Catholic, Protestant, 
Buddhist or Confucian. Among these 
modems there are of course certain of 
those denigrating, destructive and per
verse natures-unbalanced eccentrics— 
who are never satisfied anywhere, and 
who therefore flock to every new ban
ner, much to the hurt of these move
ments and undertakings, in the hope of 
finding something for once which will 
atone at a low cost for their own in
sufficiency. It goes without saying 
that, in my professional work, I have 
come to know a great many modem 
men and women, and such pathological 
pseudo-modems among them. But I 
prefer to leave these aside. Those of 
whom I am thinking are by no means 
sickly eccentrics, but are most often 
exceptionally able, courageous and up

right persons who have repudiated our 
traditional truths for honest and decent 
reasons, and not from wickedness of 
heart. Every one of them has the feel
ing that our religious truths have some
how or other grown empty. Either they 
cannot reconcile the scientific and the 
religious outlooks, or Christian tenets 
have lost their authority and their psy
chological justification. People no longer 
feel themselves to have been redeemed 
by the death of Christ; they cannot be
lieve—they cannot compel themselves to 
believe, however happy they may deem 
the man who has a belief. Sin has for 
them become something quite relative: 
what is evil for one, is good for the 
other. After all, why should not 
Buddha be in the right, also.”

And what have statesmen to offer as 
a just cause for the wholesale slaughter 
of innocents? No more than the 
church, but something far less crude 
and disquieting. They bum with in
dignation and resentment against those 
who wilfully instituted the role of the 
barbarian and compelled decent peo
ples to adopt a similar role to avenge 
it. They do not adopt the miserable 
subterfuge of the church and openly or 
tacitly lay the burden of blame and re
sponsibility upon a harmless 80 per 
cent of the populace which does not 
choose to wear its heart upon its 
sleeve and bear witness on the Sabbath 
to its faith. The statesmen know, as 
every intelligent person knows, that 
we wage vvar against an evil thing; 
and their sorrow is no less deep than 
their indignation that unoffending mil
lions go to their death in furious on
slaught to annihilate it. That is kinder, 
more just, and more compassionate, in 
my opinion, than in writing a uni
versal epitaph upon these same mil
lions: They died for their past blind
ness and wrongdoing.

The Order’s Viewpoint
I have sometimes been asked by 

members why the Order has not made 
authoritative pronouncements upon the 
war. No doubt some of these members 
had this particular problem of cause 
and effect in connection with world 
suffering and slaughter in mind, and
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expected that we should have a defini
tive statement to offer which would 
satisfy them. They no doubt had be
fore them the various solutions of the 
problem as given by various schools of 
thought, and felt that we. too, should 
be at least as oracular as these on so 
important a matter. For one thing, it is 
not within the province of the Order to 
speculate on world catastrophes. It is 
observed in “Temple Echoes” in the 
February “Rosicrucian Digest” that 
“AMORC has made and undoubtedly 
will make few political prophecies.” It 
might also be added: Nor will it make 
dogmatic pronouncements on the origin 
and causes of racial madness, suicide 
and murder. It is questionable whether 
any statements so far put forth are not 
open to severe and honest criticism and 
likely to do more harm than good by 
the controversies they promote and the 
embittered feelings they leave behind 
them. Wars and the causes of wars 
are political issues and fall within the 
jurisdiction of political discussion and 
determination. If this is disputed and 
it is contended that they fall also 
within the jurisdiction of spiritual and 
other societies of men, I deny it. In
terest in such issues by such societies 
is granted; they are or should be the 
interest of all societies and of all men. 
But wars are decided and waged at the 
instance of governments, which are 
none other than political bodies; and 
while any society of men may specu
late and comment, criticise and assign 
causes for what transpires in the wars 
decreed by governments, the beginning 
and the end of them lies in the power 
and authority of the latter, and what 
you or I may think or say does not one 
whit affect the issues. If this were not 
so, why have spiritual esoteric, church- 
ly, and other societies of men proved 
so utterly impotent in the political 
jurisdictions of nations, whether from 
within or from without? Indeed, the 
church in Britain has recently ven
tured to raise its voice within the pre
cincts of parliament on certain issues of 
the war, only to be peremptorily re
duced to silence and withdrawal of its 
misguided interference by those with 
professional experience and far more 
knowledge of the matters concerned. 
And I might quote from letters of re
cent date addressed to a leading organ

of the British press. They refer to two 
ill-timed and presumptuous statements 
made by the Priest of Rome. “Cen
turies ago,” says one writer, “ the Brit
ish people threw over the Pope’s domi
nation. We do not desire to be dictated 
to now by the spiritual head of the Ro
man Catholics, especially when he ad
vocates a negotiated peace with the 
enemies of Christianity.” The other 
writer, commenting on the Pope’s 
statement that “a just policy must give 
to the defeated nation a dignified 
place,” writes thus: “This means Ger
many. A dignified place! Not if mil
lions of sailors, soldiers and airmen 
have their way, to say nothing of those 
bereaved of their loved ones.” I wel
come the manifest and superior justice 
in the perspective of these correspond
ents and deplore the lack of it in the 
Priest of Rome.

I ask you to consider the nature of 
the controversies likely to have resulted 
from the above mentioned letters, or 
rather from the papal pronouncements 
quoted in them, and the consequent 
criticism and resentful feeling, especial
ly in view of the palpable jesuitry of 
the Pope during the course of the war 
and the strong public denunciation of 
it. I personally should deprecate very 
much the Order setting up a political 
platform and involving itself in ques
tions of government policy and matters 
which are not within the scope of its 
constitution. They would deflect its 
energies from the high and dignified 
purpose to which it is dedicated, name
ly, to enable its members to a better 
understanding of themselves and to 
live life more scientifically, and to 
soften and ameliorate and offset much 
of the suffering of human life. That 
purpose is quite comprehensive enough 
for most of us. It is enough if we assist 
others who are perplexed and suffer 
under the world catastrophe to face 
their particular circumstances with pa
tience and fortitude and become more 
influential in them. Several arresting 
articles have appeared during the past 
year in the “Rosicrucian Digest” elabo
rating this point of view, and very few 
who have read them will not agree that 
their influence in the individual life 
has proved infinitely greater than 
would a series of abstruse speculations, 
magisterial pronouncements or political
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intrusions on the fundamental causes 
of world upheavals which can but sat
isfy the intellectually curious or fur
nish controversial material for de
bating societies.

So far as my observation of members 
goes, they are fulfilling this purpose 
conscientiously and to the best of their 
ability. This applies not only to mem
bers here, but to those I contact from 
overseas who are in service in Europe. 
They are practical students, good at 
heart and bent on greater service. The 
law of cause and effect is very present 
to them; their thought and action are 
based upon it; and nothing would 
shake their confidence in it, for they 
have experimental proof of it. But

when we are confronted with the pro
founder issues of the cause of an out
raged world and of untold innocents 
going to their death to avenge it, let us 
stand in silence with those who have 
suffered and lost; or let us confess that 
we do not know, since it is one of the 
enigmas of inscrutable destiny before 
which nations rise and fall, and that 
we are helpless in the face of it. Let 
us not thrust upon them some philoso
phical or religious platitude which they 
would never tolerate for their neigh
bor, much less for themselves. It is 
better, in such circumstances, to be ig
norant than overwise and crush a fel- 
lowman with a questionable truth 
which he cannot accept but would 
deeply resent and repudiate.

V  V  V

My Friends
By V alidivar

No man has a greater host of friends than I; of an evening, some will take 
me on high adventure. Through icy blasts and over frozen regions we will 
journey. I will be numb with cold, and my eyes will ache from the unrelent
ing glare of sun on eternal white. Then, again, on occasion, in torrid lands we 
will travel, each cutting and hacking his way through the green hell, as savage 
eyes peer out at us from the dismal darkness of the shadows. Some of these 
companions of mine, of a night, will choose to leave the confines of this earth. 
With them I will vault into space. They stop at the moon, push their way 
through its moribund canyons and thence they swirl and dance with the nebu
lae, as I breathlessly keep pace. Never a night the same. Others of this host 
lead me into the past to silently witness sacred ceremonies of the ancients. We 
dine with Caesar. We fight in the Legions of Alexander the Great, or we tarry 
awhile to listen to the deathless words of the sages who are gathered in the 
shadows of the Parthenon.

My life is ever a rich one, for my friends are full of spirit. Their resource
fulness is the capacity of all human thought and endeavor. These friends are 
always near. Their escapades, lives, and sentiments, are just within the reach 
of my extended arm. For these friends are the treasured books upon my shelves. 
At attention they stand, a legion of personalities waiting to leap at my desire 
and serve my every mood and interest.

V  V  V

DETROIT RALLY
The Thebes Minor Lodge in Detroit will hold its annual rally on October 27, 28, and 

29. Members in the Great Lakes area are cordially invited to be present to enjoy the 
elaborate program which is being prepared for this rally. There will be special events, 
including a motion picture film prepared by AMORC, and technical demonstration equip
ment. For full particulars write to the Secretary of the Lodge. Mr. R. A. Leftridge, 
676 Stimson Avenue, Detroit 1, Michigan.
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W HAT IS THE PSYCHIC?
(Continued from Page 262)

apex of the pyramid represents the 
objective function of consciousness, 
with its reliance upon the limited five 
objective senses. What the apex of this 
pyramid can possibly accommodate is 
restricted by its limited area. On either 
side of the apex, we drop off into seem
ingly nothing, that which is beyond the 
perception of the objective sense facul
ties. However, as we descend the sides 
of the pyramid, it becomes more expan
sive. Finally reaching the base of the 
pyramid rooted in the earth, upon 
which it rests, we find that the earth, 
in contrast to the limited area of the 
apex, holds infinite manifestations. By 
this analogy we mean that if we intro
vert our consciousness, turn it inward 
to self, we are going from the apex of 
the pyramid of consciousness, from the 
limited, objective faculties and what 
they reveal to us, to the essence of our 
being, which is unlimited, and ac
quaints us with the infinite of the uni
verse. The base of the pyramid repre
sents the consciousness of self. It is our 
attunement with the vast infinite in
telligence, which permits inspirations 
as impressions to come to us, to be 
interpreted by the brain consciousness 
as brilliant and revealing ideas. The 
more we devote ourselves to this base 
of the pyramid of consciousness, in 
other words, meditate upon and analyze 
self, the larger the base of the pyramid 
becomes to us. As the base becomes 
larger, so does the apex. If, as said, the 
apex represents our physical senses and 
objective consciousness, then resorting 
to meditation and reflection through it 
will not, of course, alter them; it will

so sharpen our mentality that we will 
be able to devise ways and means of 
elaborating upon our physical senses. 
We have, for example, invented micro
scopes, telescopes, and apparatus to con
vert what once to us was the unknown 
and the psychic, into the known, the 
material, the usable.

It is not a sacrilege, but rather a duty 
for man to transmute as much as pos
sible of the psychic, that which he now 
relegates exclusively to the divine, into 
the realm of the material, into the 
world of everyday living. Insofar as 
man is concerned, the efficacy of the 
psychic is to be found in its application 
to the mortal existence of self. Discover 
the psychic, the infinite potentialities 
of your being, and convert them into 
principles which will expand your ob
jective conscious existence. Since all at 
its bottom is divine, nothing can be 
contaminated by being brought into the 
realm of that physical existence which 
an intelligence greater than ourselves 
has determined that we shall experi
ence for a span. After all much which 
today is psychic will tomorrow become 
material, not in relation to the whole 
Cosmic of which it is a part, but in our 
ability to utilize it in our daily affairs. 
However, there it will be playing a far 
more important part in our lives than 
if it remained a realized but undirected 
efficacy. We can never exhaust the 
psychic by reducing it to the physical 
and material, but the more of it we 
reduce to that plane on which we have 
been given a work to do, the more are 
we paralleling the creative evolvement 
of the Cosmic. Man alone can expand 
physical existence, for it depends upon 
his conversion of the psychic into the 
material and physical.

V  V  V
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M ENTAL POISONING
In these days of human tension and concentration upon destruction, are the thoughts 

created in the minds of those who would destroy the liberty and peace of peoples of 
freedom-loving nations, capable of influencing our lives? Can such thoughts of hate and 
destruction be projected through space from one mind to another, or is each human being 
equipped to direct his life constructively even in spite of these conditions? An instructive 
and illuminating discussion upon this subject is contained in the book. Mental Poisoning, 
by Dr. H. Spencer Lewis, which simply and authentically gives the facts concerning this 
psychological problem. Secure a copy of this book from the Rosicrucian Supply Bureau. 
It is available for the small cost of $1.25, postpaid.
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THE VALUE OF LEARNING
(Continued from Page 272)

we confront are not always the same. 
We may try something today and seem 
to learn, through few errors. We may 
try the same thing at another time and 
attain entirely different results. The 
emotional state influences the percent
age of success in the trial and error 
method of learning. If one is excited 
or aggravated, he may need to make a 
number of tries before he learns. Again, 
if he is calm and collected, he may 
learn the same lesson in but one try. 
So it is not a satisfactory way of 
learning.

Psychology has also proven this by a 
very unique test. It has placed a stu
dent in a room which had several doors. 
All of them were locked but one. The 
student would be obliged to find his exit 
in as quick a time as possible. Tests 
were made as to the manner in which 
he would make his exit. If the student 
was calm and collected, the usual way 
he would proceed would be to start with 
the first door at one end of the row, and 
try each door in succession until he 
would discover the one unlocked. Some 
students would go to the middle door, 
or some other door, then if that was not 
the one, they would, in turn, try the 
others. It was found, however, that if 
an electrical connection were made with 
the doorknobs, unbeknown to the stu
dent, so that when he grasped the 
knobs, he would get a minor electrical 
shock, which was quite distracting, and 
at the same time a flashlight powder 
would be exploded in the room, accom
panied by weird noises, resulting in 
confusion and irritation, the length of 
time before he would discover the 
proper door, would be increased. In 
fact, sometimes he would forget which 
door he had tried and repeat trying the 
same doors, as a result of the distrac
tion. So trial and error methods are not 
dependable; they vary with our emo
tions and with our environment.

Cramming Constitutes Temporary 
Learning

Cramming or pouring over many 
pages of a textbook in a short period of 
time and snatching facts and data, try
ing to assimilate a lot of information 
at one time constitutes but a temporary

learning. Such knowledge disappears as 
quickly as we seem to have acquired it, 
because it is not forcefully registered 
in the consciousness. If we want to as
sure permanency of our knowledge, 
that is, if we want to remember what 
we have studied for the longest time 
possible, then we should fully realize 
each thing which we have studied. It 
means assimilating a smaller quantity, 
but thoroughly understanding it, and 
making it become an intimate part of 
our consciousness. It means holding the 
idea in mind for a longer period of 
time, before going on to the next sub
ject or topic. This method requires a 
greater length of time to acquire knowl
edge, but what you have learned will 
be your possession for some time.

The mind may be likened to a tub of 
butter. The more pressure you put 
upon it, the greater the impression. The 
more force the idea has m conscious
ness, the more vivid it is, the more 
easily thereafter it is called forth from 
memory. Your intention is vitally im
portant. You must want to learn, other
wise you will not learn, and your 
thoughts will enter and pass through 
your head and out into space again, 
figuratively speaking. Don’t intend just 
to read, or just to listen. When we read 
a daily newspaper, it is not our inten
tion to learn, but merely to observe 
something for the moment, and then 
forget it. When we ordinarily listen to 
a radio program, we just wish to be 
conscious of something for the imme
diate, and that is all, and so such per
ceptions are not retained. If you want 
to learn, that must be the uppermost 
intention in your mind when you read 
or when you listen. Understand your 
thought, fully realize it, and analyze it. 
Have in mind at the time, “ I want this 
to be part of me.”
Three Principal Reasons for Learning

Edward Bellamy, noted author of the 
work, “Looking Backward,” says that 
there are three principle reasons for 
education. First, every individual needs 
as much learning as possible. He needs 
it for his own enjoyment, for his own 
personal happiness in life. No man, or 
woman is ever alone who has learning, 
for he has recourse to the entire past, 
to a vast accumulation of experiences 
which are his to use, his to employ.
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With his imagination, he can shape 
what he has acquired through learning, 
into a world of his own liking, no mat
ter where he may be. The second rea
son for education is so that our fellows, 
our companions, our neighbors, the 
members of our family may enjoy our 
company. When a man is ignorant, he 
is very apt to be prejudiced, bigoted, 
and mean in his disposition, because of 
his limited views, and he makes most 
everyone unhappy and uncomfortable 
in his presence.

The third reason for education, says 
Bellamy, is a guarantee for the unborn, 
that there will be a better and more 
enlightened world, a guarantee that 
they will have intelligent and enlight
ened parents.

As Dr. Lewis, our late Imperator. has 
said, no individual nor group of indi
viduals can rise any higher than the 
level of their consciousness. Tf we are 
without learning, if we are illiberal in 
our views, so, too. will be our lives. 
They will be immured by superstitions, 
doubts, and unnecessary hardships.

It is necessary for us to relax from 
our labors and from our studies. To do 
so, we must have amusement and enter
tainment, but do not let us falsify our 
amusement. Do not let us adapt some 
games or sports which really do not 
personally appeal to us, and which we 
assume merely as a false front, for the 
sake of custom or conventionality. Such 
will never relax us. Never be embar
rassed by simple, wholesome, moral 
pleasures, no matter how trivial they 
may be. Their purpose is to bring you 
relaxation. Among the Jesuits in the 
past, who undoubtedly, then, as now, 
had to spend many hours in intense 
study, it was their custom to unbend

their minds, as they said, every two 
hours. They would leave their place 
of study and take their chairs and twirl 
them about on one leg for several 
minutes at a time, and then reverse 
the twirling for several minutes. This 
relieved their tenseness, and gave them 
a chance to disengage their minds. It 
was action without any definite pur
pose and constituted relaxation.

Spinoza, one of the most abstruse 
philosophers, after a period of intense 
abstraction, would join his family and 
for an hour or more would enter into 
the most trivial conversation about 
things and events of little or no conse
quence, and thereby relax his mind, 
as a man who puts down a heavy bur
den. Socrates, so we are told, after a 
period of long concentration and study, 
played, unblushed, in the streets of an
cient Athens, romping and jumping as 
a child himself, unmindful of any lack 
of philosophic dignity, and he was 
greatly refreshed by such actions. We 
are told that Balzac amused himself, 
after long periods of writing, by crayon 
drawing. Descartes, the eminent French 
philosopher, would pass the late after
noon hours each day in his gardens, 
raising rare flowers, an occupation quite 
diverse from his mental engagements.

It is indeed unfortunate that most 
students attending colleges and uni
versities today have usefulness as their 
sole objective in learning, rather than 
cultivating an intellectual pleasure. 
Therefore, after completing their studies, 
graduating and being established in a 
profession, with the exception of the 
need of keeping abreast of the particu
lars of their profession, they cease all 
study. To them the whole objective in 
learning was just usefulness, a sort of 
gateway to work and livelihood.

V  V  V

OCTOBER’S BIRTHSTONE
The birthstone for October is the opal. The opal is a somewhat delicate stone 

because it is very powerful, and unless the person is in harmony with it, he 
should not wear it. According to the ancients, if the wrong person wears it, it 
brings bad luck. Pliny, the great Roman historian, however, claimed that it was 
one of the most beautifid stones of all times, combining the colors of all others 
when worn by the proper person.
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FIERY PHILOSOPHY
(Continued from Page 275)

character, radiating warmth toward 
humanity.
Strenuous Living Stimulates Fire Within

Mystical students on the path who 
desire to develop this mysterious fire 
within, are admonished to lead as 
strenuous a life as possible in the physi
cal, mental, and spiritual realms. There 
are some schools that maintain that 
mystics should never be strenuous. 
They tell their followers to be calm 
and passive; thus they will live longer. 
Even if this were so, the mere state of 
existence does not justify passivity. As 
a matter of fact, the physiological fire 
within is augmented by strenuous 
physical activity, mental agility, and 
spiritual virility. This fire will purify 
or burn out the dross parts of the per
sonality. Such purification will help 
the individual live longer than slothful 
persons do and he will, in the mean
time, be more productive. We are told 
that man does not live by physical 
bread alone.

Some schools speak of this physiologi
cal fire within as a Serpent power dan
gerous to reveal to the great mass of 
mankind. This power is not a new dis
covery nor is the word Serpent new as 
used in connection with it. Our own 
Rosicrucian, Thomas Vaughn, continu
ally spoke of Serpent in his alchemical 
writings. G. R. S. Mead also wrote of 
Serpent power in his extensive transla
tions. Many other mystics dating back 
to the Egyptians spoke of the Serpent 
and its mysterious symbolic power. Ac
tually much has been written and still 
exists, about the symbolism and my
thology of the Serpent. Even in the 
Holy Bible the Seraphim, fiery being, 
is so called because it resembles a huge 
flying serpent.

The Master Serapis, who was con
nected with Egyptian Rosicrucian work, 
is named after an old Egyptian god, 
Serapis, the great solar goa who re
placed Osiris. Serapis was the greatest 
god of Egypt, the serpent of Wisdom, 
during the early days of Christianity.

Just as the Egyptians revered the 
great Solar force, so today should we 
do everything in our power to raise our 
own inner fire that it may be in attune- 
ment with at least the lower octave of

the great solar forces. Nor is this force 
any more dangerous than the force of 
the great life-giving sun. Sincerity, 
earnestness, enthusiasm, and genuine 
service to mankind will act as a shining 
armour more protective than the 
thickest of metal armour of knights 
of old.

Trial by Fire
Initiation in the ancient Mystery 

Schools depicted the cleansing power of 
fire by physical demonstration. All of 
us who are on the path are more or less 
going through a “Trial by Fire.” Some
times the spiritual flames cause a ter
rific pressure within our personality. 
At other times the fire burns with a 
glow of benevolence. The mystics of 
old inflamed themselves by prayer. The 
hero unconsciously inflames himself by 
sacrifice. The mystic inflames himself 
by constancy to the teachings of Fiery 
Philosophers. Perhaps in some future 
life, those who have passed the test of 
Fire will no longer have to strive stren
uously. Their every act, thought, and 
aspiration will be perfect and so all 
inclusive that there will be no need for 
a fiery existence. Such a goal corres
ponds to the state of being consumed by 
the fire of the Holy Ghost, the God 
Flame of the Magi, and the condition 
of nihilism called Nirvana.

The Human Aura Compared to 
A Diamond

In looking back over this article one 
can understand that it is possible to 
have an analogy between the outward 
physical fire and the inward spiritual 
fire. The Comte de Saint-Germain, we 
are told, took a king’s diamond which 
had a flaw in it. He subjected this dia
mond to an intense physical fire to
gether with another process and was 
able to bring the king a perfect blue- 
white diamond.

In the same way Rosicrucians or oc
cultists and mystics, by raising their 
vibrations and using certain mystical 
practices may perfect the flaws in their 
personality. As a result those who are 
gifted with clairvoyance will be able to 
see the auras of such persons change 
from a colorless greyish-blue to one 
which will have even more than all the 
spectrum colors of the rainbow, scintil
lating back and forth like the reflections 
of sunlight that radiate from a blue- 
white Kimberlev diamond.
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What Is Purity?
By A llegro

Beside a chemical workbench stands a deputy city chemist. On the bench 
rests a glass beaker containing a colorless fluid. The beaker bears the label 
which is marked: “H o0, test specimen number 3961.”

The chemist reaches down, lifts the beaker and writes his findings upon the 
label and affixes his official signature. The newly inscribed words are: “Com
plete and accurate tests show this water to be PURE.”

A block or so down the street, in his office, a white-clad doctor is lifting his 
stethoscope from the chest of a reclining patient. After a moment he speaks: 
“The sounds of the lung action are far from being satisfactory. You must 
change your breathing habits. You must take more care in breathing. Fill 
your lungs with PURE air . . . ”

In the same city, an attic window is quietly opened in the beautiful, fasci
nating glow of sunrise. The window faces the magnificent East. There is a 
faint vowel sound, a prayer, as quiet as the softest breathing, and then the 
adept’s averment. We recall the Egyptian Book of the Dead. The chantlike 
cadence repeats its rise and fall: “I am PURE, I am PURE . . . ”

What IS purity? Is there such thing as purity? Is purity any more pos
sible to comprehend on the material plane than time or space?

When the chemist reported that the water in the beaker was pure, he mere
ly meant that there were no extremely harmful elements which would make 
it immediately dangerous to human life if taken to quench one’s thirst or if it 
were used to prepare food for human consumption. However, he very likely 
did not mean that the water contained no calcium, no magnesium, nor any 
other mineral element. Water is composed of hydrogen and oxygen, and its 
“purity” is a question somewhat too complex for sudden and simple analysis.

When the physician began advising his patient that he should breathe more 
deeply of “pure” air, he probably had in mind, air which had the least amount 
of floating dust or irritating gases, such as are found today in our war zones 
or in our industrial areas. The complex nature of the atmosphere was not 
given any thought when the air was so classified.

However, when the mystical adept used the word “pure” he was absorbed in 
an entirely different phase of thought. He was making reference to his con
sciousness which was being lifted to the plane of purity. To reach the “pure” 
stage, the consciousness must be lifted to the Divine, eternal plane where, be
cause it is of the same essence in its entirety as the Cosmic Consciousness, IT 
IS PURE; it blends and merges into the PURE consciousness.

All that our consciousness can grasp as having being, is in the steady, rhyth
mic progress toward the state of purity. But at no stage of this progress is it 
purely one thing, for it is eternally advancing into manifestation as onother 
thing; just as no neophyte making progress, could possibly be PURELY a 
brother of the third degree or of the fourth degree.

Yes, there IS such a thing as purity. Do we wish to attain it? When we 
want water we go to the source from whence we can obtain it; if we wish 
food we go in search of it; whatever we need on this plane of life, we go forth 
and procure. However, the purity of being is not upon the plane of ordinary 
material manifestation. It is in that high state which is to be attained and into 
which our consciousness must merge.

From this plane of purity, the seeker gleans masterful thoughts and mani
fests glorious actions in the service of God and the Cosmic.
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M e m be rs  o f  
‘ FUDOSI” 

(F e d e ra t io n  Unl-  
verse l le  des  

Ord res  et 
Sor  ietes  

In i t l a t lq u e s )

T H E  P U R P O S E S  O F

T H E  R O S I C R U C I A N  O R D E R
The R cs lc ru c lan  Order,  e x i s t in g  In all civ ilized lajida, i s  a non-sectarian  

fra tern al  hndy of men and women devoted  to the in vest igat ion ,  s tu d y  and 
pract ica l  app licat ion  of natura l  and sp ir i tual  laws.  The p urpose  of the o r 
gan izat ion  is  to enable  all to live in h a rm o n y  with the creat ive ,  con struct ive  
Cosmic  forces  for the a tta in m e n t  of health, ha ppin e ss  and  peace The Order 
Is in tern at io n a l ly  known as  "A W O R C "  (an ab b rev ia t ion ) ,  and the A M ORC 
in Am erica  and all Other l and s  c o n s t i tu te s  tbe only  form of  R os lc ru c la n  
activ it ies  united  in one b o d y  for  » represen tat ion  in the in tern at ion al  fe d 
eration.  Th e  A M ORC does  not sel l  its teachings .  It g ives  them freely  to 
a ff il iated  m em bers,  toge th er  with m any other benefits  F o r  com plete  in
form ation  ahout tbe heneflts  and a d v a n ta g e s  of R os icru c ian  assoc ia t ion ,  
write  a le tter  to tbe a d d r e s s  helow, and ask  for  the free hook "T h e  M a s tery  
o f  L i f e . ”  A d d re s s  Scrih e  S. P. C., in care  of

A M O R C  T E M P L E
R m d rru c ia n  P a r k ,  San J onp, Ca l i fo rn ia ,  II. S- A.

( C a b l e  A d d r e s s :  “ A M O R C ” )

S u p r e m e  E x e c u t i v e  l o r  t h e  " No r t h  a n d  S n n f h  A m e r i c a n  J o r l s d I c t l o n  
R A L P H  M.  L E W I S ,  F .  R  C . — I m p e r a t o r

D I R E C T O R Y
P R I N C I P A L  A M E R I C A N  B R A N C H E S  O F  T H E  A.  M.  O.  R .  C .

Th e  fol lowin g are  the principa l  ch a rte re d  R os icru c l  
r l tor le s  and p o s se s s io n s  Th e  n am e s  and  a d d r e s s e s  o 
request .

A R I Z O N A
P h o e n i x :
H n tsh e psu t  Chapter .  Mr. J  I r v in g  G reenman,  
Master ,  2222 W est  M adison  St. ,  T e lephon e  4-S376. 
Meetings  every first  and  la st  S und ay ,  Y, W. C. A 

C A L I F O R N I A  
L o s  A n g e l e s  :
Th e  H e rm e s  Min or TxidgeV 148 N G ra m e rcv  
Place.  Mr. Ed .  R .  Copeland,  J r . .  M a s te r :  R u th  
F a r re r ,  S e c re ta ry  R e g u la r  convocations  S u n d a y s  
3:00 p m . ( all m em b e rs  welcome F o r  schedule  
of review c la sse s ,  social and oth e r  events  consu lt  
the m onthly  L o d g e  bu lle t in  w hich  wil l he m ailed  
on requ est  L ih ra ry ,  r e a d in g  room s  and Lnaulry 
office open 10 a m. to 10 p. m. d a i ly .  Telephon e  
G L a d s to n e  1230.
Oakland :
Oakland Minor L o d g e , - Pacif ic  B u i ld in g ,  16th 
and Je f fe r so n  S tre e ts :  Mrs E m eline  H and ,  M a s 
te r :  Mrs C  V. J a c k s o n ,  S e c r e ta r y  C on voca 
tions 1st and 3rd S u n d a y s ,  9 p. m in W ig w am  
Hall  : L ib r a r y ,  Room 406. open a f tern o o n s  1 to 
3:30 except  S a t u r d a y s :  T u e s d a y  and T h u r s d a y  
evenin gs ,  7:30 to 9:30. Phone H ig a te  5996.
RflfTHmnitfl :
C lem ent E  L e R ru n  C h a p t e r . ^  Mrs  T a t t le  D 
Z ieg ler ,  M a s te r :  Mrs. Mildred  S  C h r is t ian ,
S ecre tary .  M eet ings  1st and 3rd F r i d a y s  at  8 
p m.. F r ie n d s h ip  Hall ,  Odd F e l l o w s  B ld g . ,  9th 
and K  S t re e t s  
S a n  D i e g o :
San D ie go  Chapter .  Mr. P  R Svreek, M a s te r ;  
3757 42na S treet,  T e lephon e  R-8044; Mrs. V es ta  
Dow ell ,  S e c r e ta r y .  M eet ings  every  T u e s d a y ,  
8:00 p m.
San F r a n c i s c o :
F ra n c i s  Bacon Minor L o d g e  ■ Mis s  M arcia  Ahl-

f ren M aster ,  e/O L. R  K eith .  2205 Sacram e n to  
t.. San  F ra n c i sc o  15, Cal i f .  M eet ings  every Mon- 

d av  8 p, m . 1957 C h e s tn u t  Street.  
M A S S A C H D E T T S  

Boston  :
J o h a n n e s  K e l p i u s  L o d g e .  Mr, W il l iam  A Corey,  
M aster ,  545 E a s t  B r o a d w a y .  South  B oston  M ass  : 
M rs  E ar l  R  H a m il to n .  Secre ta ry .  T e m p le  and 
ren ding  room, S u i te  237, 739 Boy lston  S t  C on 
voca tions  for  m em be rs  T h u r s d a y  evenin g and 
S u n d a y  a f ternoon.  Specia l  Convocations  for  all  
m em b e r s  and for all d egrees ,  hoth local L o d g e  
m em b e r s  and G ran d  L o d g e  m em bers ,  the first 
S u n d a y  of each month at 8:00 p. m. from S e p 
te m b er  to Ju n e .

I L L I N O I S  
C h i c a g o  •
Th e  N efer f i t l  Min or L o d g e . - Mrs. E v a  H. R e ad .  
M aster ;  M iss  M ary  M. G onser ,  S ec re ta ry .  R e a d 
ing room open daily ,  1 to 5 p. m a n d  7:30 to 
10 p m : S u n d a y s  2 to B:30 p m. on ly.  L a k e  
view B ld g . ,  116 S outh  Mich igan  Avenue R oom s  
408-9-10. L ectu re  s e s s io n s  for A L L  m em b e r s  
every  T u e s d a y  night.  8 p, m.

TEXAS ( t 
Fori Worth :
F o rt  W orth  Chapter  Mrs  Ivory  A Je f f r ie s ,  
M aster ,  R t .  2, B o x  188, T e lephon e  6-4009. M eet
ing  every F r i d a y  7:30 p. m..  E lk s  Club,  512 
W est  4th Street.

;in L o d g e s  and C hapters  in the United S ta te s ,  i t s  ter- 
f other  American B ra n ch e s  will he g iven upon written

D I S T R I C T  O F  C O L U M B I A
T h o m a s  Je f fe r so n  Chapter .  Mr. F r a n k  M. P e a r 
son. M a s ter :  Mrs C hryste l  F.  Anderson,  S e c re 
tary.  M eetings  every F r id a y .  8 p m., C on fe d 

erate  Memoria l H a l l ,  1322 V erm ont  Avenue, N. W.
F L O R I D A

Miami:
Miami Chapter .  Mrs. M yrtle  W ilson,  M a s ter ;  
Mrs. E  H. Smith ,  S ec re ta ry .  3239 N W. Nin th 
Avenue. Miami 37. M eet ings  every  S u n d a y  eve 
nlng,  7:30. R lscay n e  Tem ple ,  120 N. W 15th 
Avenue.

M A R Y L A N D  
B a l t i m o r e :
Mr H e rb er t  J .  Hoff, M a s te r :  Mr. W il l iam  H
E h y , J r . ,  S ecre tary ,  2905 B a k e r  S tree t ,  Tel.  L a 
F a y e t t e  2366 M e e t in gs  1st  and  3rd W e d n e s d a y  
of each month at 8:15 p. m .f I.  0 .  F.  Tem ple,  
100 W est  S a r a t o g a  Stree t  at C a th ed ra l  .

K E N T U C K Y
L a n i d v i l l e :
Louisv i l le  Chapter.  Mr F r a n k  9.  Smith,  S r . ,  
M aster :  Mis s  Mildred White, Sec re ta ry ,  M eet ings  
first and third S u n d a y s  at 8:00 p m., Sh ip  Room. 
K e n tu c k y  Hotel.

N E W  Y O R K  
B u f f a lo :
Buffa lo  Chapter .  Mr, A lfred  E  E n g e l f r ie d .  
Master ,  100 H am il ton  R lv d ., K en m ore ,  N. Y. ; 
Mis s  G e r t ru d e  B r o o k e s ,  S e c re ta ry .  M eetings  
every  W ed n esd a y ,  7:30 p, m. 225 D e la w are  
Avenue, Room 9.
N e w  Y o r k  C i t y :
New York  C ity  Minor L o d g e . - 250 W. 57th 

Stree t  Mr Wm. Duffle  Jo h n so n .  M a s te r ;  
B e r th a  Clay Olsson, S e c re ta ry  M yst ica l  con voca
tions  each  W ed n e s d a y  even in g  at 8:15 p. m for  
all g r ad e s .  Inqu iry  and  r ea d in g  room s  open 
week d ay s  and S u n d a y s ,  1 to 8 p m.
B ooke r  T W a s h in g to n  Chapter .  Alhert J .  M a rk s .  
Master ,  1174 F ore s t  Ave., H ron x ;  Mrs. Catherin e  
B. K in g ,  S ec re ta ry ,  64 E  134 St.,  N e w  York  City .  
M eetings  every  S u n d a y  at 8 p. t o ., 69 W est  125th 
Street,  Room 63.

W A S H I N G T O N
Seat t l e  !
Michael Mater Minor L o d g e . *  H aro ld  M R ia l ,  
M a s te r ;  Dr. A r th u r  J .  M anley ,  S e c r e ta r y ,  1016 
Union Street,  Apt. 3, S ea t t le  2. W a s h  M eetings  
every M onday,  1322 E a s t  P ine  S tree t ,  8 p. m 
R e a d in g  room open M onday through  F r id a y ,  1 
to 4 p. m.

C O L O R A D O
lien ve.r:
Denver  Chapter .  Mrs  E d n a  D. Riirtch. M aster ,  
1021 J u l i a n  S tre e t :  S e c r e ta r y ,  Mrs  E th e l  M
Jo h n so n ,  1259 E la t l S tree t .  M eet ings  e very  F r i 
day 8 p. m.,  C. A. Jo h n so n  B ld g . .  509 17th S tre e t ,  
Room  302

(D irec to ry  Continued  on N e xt  P a g e )



O K L A H O M A
O k l a h o m a  C ity :
A. H  T r o s tm a n  M aster ,  T e lephon e  4-7792; Win- 
nifred  Atkin s,  S ec re ta ry .  T e lephon e  5-1997 Con 
vocations  every second and fou rth  S u n d a y ,  7:3d 
p. m . Y. W  C A B ld g . ,  R oom  318

M I N N E S O T A
St. F au l-M in n ea p o l i f l :
E s se n e  Chapter .  Mrs. A M. R onn in g ,  M aster ;  
Mrs. S. M. Pen nlm an ,  S ecre ta ry .  1410 Je f fe r so n  
Stree t,  St. P au l ,  Te lephone  E M  0225. M eetings  
2nd and 4th S u n d a y s  at 3 p. m., Y. W. C. A . ,  
1130 Nicolle t  Avenue, M inneapolis

N E W  J E R S E Y  
N e w a rk  :
H. S pen cer  L e w i s  C h a pter  Mrs. Ch ar le s  Samer.  
M aster .  M eet ings  e v ery  M onday,  8:30 p. in., 37 
W ash in g to n  Street.

O R E G O N
P o rt l a n d  i
P o r t l a n d  R o s e  C hapter .  H a r o l d  Myron Quayle, 
M a s t e r ;  Mr. R e x  W. R aw ls ,  S ec re ta rv  M eet ings  
every  T h u r s d a y ,  8 p. m., 714 S. W. l l t h  Avenue.

U T A H
Salt  L a k e  C i ty :
Mrs. Mahel H o genson ,  Master ,  Te le ph on e  7-0039: 
Dr. H .  F .  S y n d e rg a a rd ,  S e c re ta ry ,  Te le ph on e  
5-1889. M eeting every W ed n esd a y ,  8:30 p. m ,  
42C N e s s  B ld g .  R e a d in g  room open d a i ly  except  
S u n d a y  f ro m  10 a.  m to 7 p, m

W IS C O N S IN  
M ilw aukee  :
M ilw au kee  Chapter .  Mrs. E. I^ouise Packel ,  
M aster .  Ed ith  M Wolff, S ec re ta ry .  M eetings  
every  M onday,  8:15 p. m , 3431 W. L i s b o n  Ave.

M IC H IG A N
D e tro i t :
T h eh e s  Minor L o d g e . - Mr, J a jn e s  H. B ick fo rd .  
M a s i e r ;  Mr. R .  A. L e f f r ld g e .  S ec re ta ry ,  676 
S t im son  S tre e t  M eet ing s  at the D etroi t  F e d e r a 
tion o f  W omen s C lu b s  B l d g  , 4811 Second  Blvd.,  
e v ery  T u e s d a y  S:15 p. m.

O H I O
C l c v e l n n d  :
Cleveland  Chapter .  M is s  Anne R o sen ja ck ,  Mastpr,  
12504 R e x fo r d  A v e n u e ;  Mrs  C ly de  H in ck ley ,  S e c 
re ta ry ,  3539 W est  58th St. M eet ings  every F r id a y ,  
8 p. m., Hotel S tat le r .
Cincinnati  :
C incinnati  Chapter .  Mr. Carl A H a r t s o c k ,  M a s 
ter, 3655 M iddleton  Avenue. Te lephone  AV 7673; 
M rs  E m m a  L, R a n s ic k .  Sec re ta ry ,  T e lephon e  
J E  1726. M e e t in g s  every F r id a y  at 7:30 p. m., 
Gilbert  Hall .  2524 Gilbert  Avenue, W aln ut  Hill s.  
D ayton  :
E lb e r t  H u b b a r d  C hanter .  M r R o y  A. Haines .  
M a s te r :  Mrs. W ava  S tu l tz ,  S ec re ta ry ,  M eetings  
every W e d n e s d a y  8 p m.. 56 E. 4th St , R a u h  
Hall .

P E N N S Y L V A N I A
P h i l a d e l p h i a :
B e n ja m in  F ra n k l in  C hapter .  L i l l i a n  M Brow n,  
M a s te r ;  L u c i l le  B. Nenner,  S ecre tary ,  1711 W. 
H u n t in gd o n  St. ,  P h i la .  M eet ing s  fo r  all m em bers  
every  S u n d a y ,  7;30 p. m., 219 S Broad  St.
T e m ple  and re a d in g  room open every  T u e s d a y  
and F r id a y ,  2 to 4 p. m.
P i t t s b u r g h :
F i r s t  Penn. L o d g e .  Mrs. Helen A Hull,  S ec re 
ta ry  445 K e n n e d y  Ave.. N. S P i t t sb u rgh .

M I S S O U R I
S t .  L o u i s  :
St. L o u i s  C h a pter  Mr. A M. E u ch m a n n .  Master,  
2835 Mt. P le a s a n t  S t r e e t :  M a rgare t  Ilg, Secre tary ,
9223 Coral  Dr.,  Affton, Te lephone  FI. 7125. R e g u 
lar  convocations  each T u e s d a y .  8 p m.,  3008 So. 
Grand

Principal Canadian Branches and Foreign Jurisdictions
The a d d r e s s e s  Of o ther  fo re ign  G ra n d  L o d g e s  or  the n am e s  and a d d r e s s e s  of  their  r e p re se n ta t iv e s ,  will 

he given upon requ est .

A U S T R A L I A
S y d n e y ,  N. S W . :
S y n d e y  Chapter .  Mrs. D ora  E n g l i sh .  S ec re ta ry ,  
650 Pacif ic  H ig h w a y ,  Chatsw cod .

CAN ADA
Toronto,  O n tar io :
T oro n to  Chapter .  Mr. L .  H. R ic h a rd s ,  Master .  
S e s s io n s  1st and  3rd S u n d a y s ,  7:30 p. m.. 10 
L a n s d o w n e  Avenue 
V a n c o u v e r ,  R r l t l s l i  C o l u m b i a :
C anadian  G ran d  L odge ,  AM ORC. Mr. E.  A 
Savil le,  M aster ,  5975 B a l s a m  S tre e t ,  Phone  Ker- 
r i sd a le  044 0 L ; Mr. M elford  H a rd y ,  Secre tary ,  
Ste .  9, 3636 FYaser  Avenue.  Phone  F a irm o n t
2897R. A M O RC T em ple .  878 H o rn b y  Street.  
G ran d  convocations  held each evening M onday 
th rou gh  F r id a y .
Victoria .  B r i t i sh  C o lu m b ia :
Victor ia  L o d g e .  Mrs V. M. B u rro w s ,  M aster ,  
1728 D avie  Street,  T e lephon e  E-7716: Secre tary ,  
Mrs. C on stance  K ae h n .  3530 S a v a n n a h  Avenue, 
T e lephon e  E-33 7 3 
W ind sor ,  O n tar io :
W ind s o r  Chapter .  Mr. M att  M athlson,  M a s te r ;  
Sec re ta ry ,  Mrs. R e becca  M athlson,  194 B r id g e  
Avenue, W ind sor ,  T e lephon e  4-2671. M eetings  
held every W ed n esday ,  8 p. m. Norton  P a lm e r  
Hotel G ran d  l  odge  m em b e r s  welcome.  
W inn ipeg ,  M a n i to b a ;
C h a r le s  D ana  Dean C h a pter  122a P h o e n ix  Block. 
Mr. F re d e r ic k  R ob in son ,  M a s te r ;  D o ro th y  W ang.  
S ecre tary ,  350 P ark v ie w  S tre e t  St. J a m e s  M an i
toba.  S e s s io n s  for all m em b e rs  on W e d n esd a y ,  
7:45  p. m.

S W E D E N
G ran d  L o d g e  "R o s e n  k o r s e t . "  Anton Svanlund.  
F .  R  C  . G ran d  M aster ,  V a s te r g a ta n  55. M n l m c : 
Inez  Akesson ,  G ran d  L o d g e  S ecre ta ry ,  S lo tts-  
ga ta n  18, Malmo.

E N G L A N D
The A M O R C  G ran d  L o d g e  of G rea t  B r i ta in .  Mr. 
R a y m u n d  An drea ,  F .  R.  C., G ran d  Master ,  34 
B a y s w a t e r  Ave .,  W e s tb u ry  P ark ,  Br i s to l  6.

E G Y P T  
C a i r o :
Cairo In fo rm a t io n  B u re a u  de la R o s e  Croix.  J .  
S a p p o r ta ,  S e c r e ta r y ,  27 R u e  Sal im on Pacha.  
H e liopolis  :
Th e  G ran d  Orient  of AM ORC, H o u se  o f  the T e m 
ple M. A. R a m a y v e l lm ,  F  R  C . f G ran d  S e c re 
tary ,  % Mr. L evy ,  5C R ue  S tefano.

M E X IC O
Quetznlcoatl I^odge, Calle  de C olom bia  24, M ex
ico. D F. Dr. P ed ro  N a je ra .  M a s te r ;  J u a n  
A g u i l a r  Y Rom ero ,  S ecre ta ry

P O L A N D
P olish  G ran d  L o d g e  o f  AMORC, W arsaw ,  Poland.

D E N M A R K
Cope n h n g e n :
T h e  A M O R C  G ran d  T^cdge of D enm ark .  Mr. 
A ru th u r  S u n d s t ru p  G ran d  M a s ter ;  Carl i A n d e r 
sen, S R .  C., G ran d  S ecretary ,  M anngrade  13th 
S tran d .

S W I T Z E R L A N D
A M O R C  G ran d  T-odge. 21 Ave. D a p p les  L a u 
san n e :  D r  Ed .  B e r th o le t ,  F .  R. C G ran d  Mas 
te r ,  6 B lvd .  C ham hlandes ,  Pu l ly  L a u s a n n e ;  
P ierre  G enil lard .  G ran d  S ecretary ,  S u r lac  B. 
Mont Chois i,  L a u sa n n e .

D U T C H  AN D  E A S T  I N D I E S
Dr. W. Th.  van S tokku m ,  Grand M a s te r ;  W. J .  
V isser ,  S ecre tary-G e n era l  Gomhel 33. S e m a r a n g

Spanish-American Division
Arm ando F o n t  De L a  J a r a ,  F .  R .  C . ,  D c i iu ty  G ran d  Master

Direct  Inqu ir ies  r e g a r d in g  th is  d ivision  to the S p a r  ish A m erican  Div is ion,  R o s irru r ia n  P ark ,  San Joae ,  
C al i forn ia ,  U. S. A.

J U N I O R  O R D E R  OF T O R C H  R E A R E R S
A children 's  o rgan iza t io n  sp o n so red  hy the A M O R C .
F o r  complete  Information a s  to its  a lm a  a n d  heneflts,  a d d r e s s  S ecre ta ry  General,  J u n i o r  Order , Roal 

crucian  P a r k ,  San  J o s e ,  Cali fornia .
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T H E  A N C IE N T  M Y S T E R IE S
In ancient Egypt, Greece, and Rome, the word mysteries was ascribed to those ceremonies ana rites which depicted not-commonly-known truths 

concerning the Cosmic and man himself. The introduction of such mysteries to the seeker for knowledge constituted the first Initiations. All such 
esoteric initiations followed a prescribed psychological pattern. At the last annual Rosicrucian (AMORC) Convention held in San Jose. California, 
for the first time in America, the traditional historic elements of initiation were dramatically enacted in the Francis Bacon Auditorium before an audi
ence of hundreds of Rosicrucian members. The above scene is just a portion of one of several which were beautifully lighted and impressively 
designed. Courtesy Rosicrucian Digest
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L E I S U R E  HOUR  
SERIES

"READING
TIMED

TO YOUR TASTE”

This Complete Set for 75c
CONCISE, inspiring, informative reading. Easily carried in your 

pocket easily read in your available time. The entire set of six 
books—sent to you at one time, with postage paid only 75<‘ 
(Do not send postage stamps.)

SUPERSIGHT OR THE THIRD EYE
R RE the tales about a  third eye true? Did ancient man, like the legendary 

Cyclops, have another eye in the center at his Iorehead? Is the pineal 
gland a  remnant oi this organ? Are man's psychic sensitivity and inner 
perception dependent upon the development of this third eye?

WHAT OCCURS AFTER DEATH?
"PiOES the soul remain conscious of its surroundings after death? Is a tie 
^  established between the loved ones who remain on earth and the one 
who departed? What sen sa tio n s are  experienced a s  the soul p asses from 
the body? Here is a  mystical and scientific treatment of this great phe
nomenon that will fascinate you.

PSYCHIC PHENOMENA
T N ALL of the strange experiences which are called psychic, what is fact— 
1 and what is fancy? Learn the basic  psychological principles underlying 
crystal gaz in g , au tom atic writing, and different kinds ol fortune telling. Dis
cern the true from the false. Be your own investigator

MAKE YOUR OWN PROPHECIES
^A7HAT lies beyond the veil of the present? How can you anticipate and 
v v prepare—for the future? Learn how to see the future develop logically 

and in telligently out of the present—oui of the things happening today in 
and around you.

COSMIC CONSCIOUSNESS
TH ERE is a  super-consciousness. It is an attunement with the Infinite Mind. 
* Learn how man may sense and know the order of this universe of which 
he is a  part Make your life conform to the Cosmic plan Learn the nature 
and w ay  of developing Cosmic Consciousness.

COLOR—ITS MYSTICAL INFLUENCE
TU OW does color affect your life? What colors irritate—or are harmonious? 
1 1 How can we mentally attune with colors? How are the harmonious com
plements cf colors accomplished? What 
attraction?

is the m ystical law  of color
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Your Intuitive Impressions
A r e  y o u  e v e r  a  h o s t  t o  s t r a n g e  

i d e a s ? Do amazing thoughts sud

denly enter your mind in the still o f 

r night? Have you ever experienced a curtain seem
ing to rise in your mind and then, for the flash of 
a second on the stage o f your consciousness 
is portrayed a dramatic event? Perhaps at such 

times you see yourself in a strange role surrounded 

by unknown personalities. W ho has not awakened 

some morning with a partial recollection o f a pro
voking dream which clings to the mind through

out the day? There are also times when we are 
inclined by an inexplicable feeling to cast off our 
obligations and to journey to a distant city or to 

visit a friend. Only sheer will prevents us from 
submitting to these urges. What do these intuitive 

impressions, these impelling strange feelings mean?

Should we interpret these impressions as originat

ing in an intelligence outside o f us—or are they 

merely organic, the innate functioning o f our own 

mental processes? Do not labor under superstition 
nor disregard what truly may be Cosmic Guidance. 

Learn the facts about these common experiences.

gA c c e p t  T. h is  F r e e  D is c o u r s e

"Interpreting our impressions” is a simply written, in
telligent exposition of the facts of this phenomenon of 
self. This large discourse frankly discusses both the psy
chological and the psychic principles concerned. It is 
yours for the asking absolutely free. Merely subscribe 
or re-subscribe to this magazine, the ROSICRUCIAN 
DIGEST, for six months (6 issues) at the usual rate of 
S i.50—and ask for your free discourse. It will be sent, 
postage paid, at once. You will be grateful for the use
ful, sensible information it contains. Send subscription 
and request to:

9 S ?  R O S I C R U C I A N  D i g e s t  ■ * S A N  j o s e , C A L I F O R N I A



Rosicrucian Library
W osith - lA Jlu le , lia a k i

"MENTAL POISONING"
Thoughts that en slav e  men. Do poison ed thoughts like m ysterious 
ra y s  reach  through ethereal realm s an d  claim  innocent victim s? A 
fe arle ss  d isclosure. Price $1.25 per copy, postpaid .

"GLANDS—OUR INVISIBLE GUARDIANS"
U nm ask your personality . Learn  how your growth, height, w eight 
and THINKING are affected by these minute organ ic  su b stan ce s . 
Through your g lan d s, control your life. Price $1.30 per copy, postpa id

"ALONG CIVILIZATION'S TRAIL"
Visit the m ystic lan d s an d  p eop les of the E ast. M entally take part 
in an  ancient cerem ony in the G reat Pyram id. Explore m ajestic  
tem ples of Egypt, and s ite s  of the MYSTERY SCH O O LS. Price $2.25 
per copy, postpaid .

"THE SECRET DOCTRINES OF JESUS"
A m e ssa g e  that never reach ed  the peop le. The secret teach in gs and  
form ulas of Christ, which w ere w rongly withheld from the Bible  
Price $2.50 per copy, postpaid .

"THE SPIRITUAL PROPERTY OF FOOD"
Each m orsel of food contains subtle  elem ents, which directly affect 
the m agn etic  b a lan ce  of your entire life. Learn  the m ysterious in ' 
fluence of diet on your h ap p in ess. Price 35c per copy, postpaid .

The ab o v e  are  but a  FEW of the m any fascinatin g, instructive books of 
the R osicrucian  library  that are  a v a ila b le  to the read in g  public. W atch  
for ch an ged  announcem ents. Write for the FREE, com plete, descriptive  
c a ta lo g u e  of the R osicrucian  publications. A ddress:

ROSICRUCIAN SUPPLY BUREAU
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