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THE ROSY CROSS
AN EXQUISITE DESIGN

T h e  simple cross consisting of a vertical slaff interset led by a horizon tal 
one is the oldest symbol in which man expresses bis knowledge of a 

d ivine principle o f  nature. T h e  first great natural law  discovered by man 
w a s  the la iv o f  d u a lity ;  that is, that all living things were in pairs or even
tually  divided into phases or aspects of the same thing. C loser  observation 
determined that the unity of these phases of phenomena produced a third 
or new entity. T h e  mind soon concluded the divine formula as I plus I 
equals not just two, but three, for the two separate aspects in unity did 
not lose their identity and become one, but in reality produced a third in 
which  were incorporated their characteristics. T h e  cross became, then, the 
symbol of this formula. Each  of its bars represented a different polarity of 
this universal duality, and the place of their unity, where the manifestation 
occurred, w a s  usually  indicated by a beautiful gem or, later, a red rose. 
I o w'ear such a significant symbol today is not only indicative ol R o s i
crucian membership, but reveals the w e a re rs  appreciation of this inspiring 
mystical law'.

W e  have designed a graceful,  very small  Rosy  Cross em blem  of 10-karat 
g o ld  surmounted with a synthetic ruby which will  be the pride of every 
wearer. It is less than an inch in length,  therefore not conspicuous. M a n y  
will admire this beauti ful piece of jewelry. Every  member should be a 
proud possessor of this emblem. O rder yours from:

RO SICRUCIAN SUPPLY BU REAU
S A N  JO SE, C A L IF O R N IA , U . S . A .

T H E  I N S T I T U T I O N  B E H I N D  T H I S  A N N O U N C E M E N T



RELIEF FOR EUROPE
A bove. C ecil P oole, Suprem e Secretary of A M O RC, and W illia m  T y ler  of the R eceiv ing  D epartm ent are show n checking  

som e of the several tons of used c lo th in g  donated by R osicrucians throughout A m erica  for the re lie f of the m em bers in  war- 
stricken Europe. T h ese  clothes are being sent as contributions from  the R osicrucian Order to the form er N azi-occup ied  coun
tries of H ollan d, D enm ark. F ia n ce , B elg iu m  and G reece, and constitute part of the R osicrucian rehab ilitation  program . U n 
fortu n ately , sh ipp ing restrictions com pel the re lief to be sent in p itifu lly  sm all packages and o n ly  at certain  in tervals, thus  
g r e a tly  handicapping this h u m anitarian  work. (Courtesy Rosicrucian Digest)



Your Intuitive Impressions
t  vj4  1

A r e  y o u  e v e r  a  h o s t  t o  

s t r a n g e  i d e a s ?  D o amazing 
thoughts suddenly enter your 

mind in the still o f night? Have you ever 
experienced a curtain seeming to rise in 
your mind and then, for the flash of a sec
o n d —on the stage o f your consciousness 
— is portrayed a dramatic event? Perhaps 
at such times you see yourself in a strange 
role surrounded by unknown personalities. 
W ho has not awakened some morning 
with a partial recollection o f a provoking 
dream which clings to the mind through
out the day? There are also times when we 
are inclined by an inexplicable feeling to 
cast off our obligations and to journey to 
a d istan t city or to  v isit a friend. O nly 
sheer will prevents us from submitting to 
these urges. W hat do these intuitive im
pressions, these impelling strange feelings

mean? Should we interpret these impres
sions as o rig in a tin g  in an in telligence 
outside o f us—or are they merely organic, 
the innate functioning of our own mental 
processes? D o not labor under superstition 
nor disregard what truly may be Cosmic 
Guidance. Learn the facts about these com
mon experiences.

Accept This Free Book
Every inclination of self which you sense, has a 
purpose. Nature is not extravagant. Every faculty 
you possess was intended to be exercised — to be 
used for the mastery of life. There are no myster
ies in life—except those which prejudice, fear and 
ignorance keep men from understanding. Let the 
Rosicrucians (not a religion), a world-wide fra
ternity of men and women, reveal astounding 
and useful facts about you. Write for the free fasci
nating book, "The Mastery of Life." It tells how 
you may share in this age-old helpful knowl
edge. Address Scribe: S. P. C.

S 1 5 e R o s i c r u c i a n s  *  a m o r c  *  s a n  j o s e ,  C a l i f o r n i a
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(The following is an address delivered by the Im perator to the Rose-Croix University 
student body on the occasion of the opening session of the 1945 term .)

h e  Rose-Croix University 
is a very unique educa
tional institution. Its dis
tinction lies in the fact 
that it has not become 
crystallized into an in
flexible, specialized sys
tem of education. Our 
University is also con

sidered quite unconventional. This is 
particularly due to the fact that we do 
not declare out of bounds, or not to be 
considered, any subject of speculation 
or abstraction. In fact, any subject, no 
m atter how speculative it may be, is 
acceptable to the Rose-Croix University, 
if it can be proved to be useful to the 
student. We hold that no subject is 
worthless, if it will stimulate the crea
tive faculties of the mind of the stu
dent. The value of what we study at 
the Rose-Croix University is not always 
to be found in the topic which is listed 
in the curricula. In fact, several of the 
topics included in our curricula are else
where academically condemned; that is, 
they are considered not traditional, and 
even fantastic. From our point of view, 
such a topic is useful if it becomes a 
perch or pedestal upon which the stu
dent may stand to get a greater vista of 
still other subjects. If it will open his 
mind to that which is more practical, 
then such a topic serves a purpose.

We here at the Rose-Croix University 
try  to be conscious of one thing at all 
times. This one thing may be termed 
the psychology of education. The basic 
principles of the psychology of educa
tion were used by the earliest known 
schools of which history has record. In

all probability, such schools and their 
teachers were not aware that they were 
employing the principles of psychology. 
In fact, these principles were also used 
and are even now used by primitive 
society. They were used by primitive 
peoples long before the word psychology 
was coined. This psychology of educa
tion recognizes the fact that education 
consists of far more than teaching. It 
amounts to far more than expounding a 
lot of facts and information. It means 
more than a mere parading of terms, 
words, and figures continually before 
the students. A method of merely ex
pounding terms and words is like, to 
use a homely analogy, filling a chicken’s 
craw with grain. There has to be a 
follow-up act on the part of the chicken 
before the grain in its craw does it any 
good. It has to digest that grain, use it 
in the way that the grain was intended, 
before it will derive any benefit from it.

Education must be a process of cul
ture. We use culture in this sense to 
mean a cultivating or a developing. 
Cultivating and developing imply the 
existence of something that is to be 
cultivated or developed. W hat is fed to 
the mind of the student in terms and 
facts, as an accumulation of ideas, must 
be the means of cultivating the latent 
powers of the student himself. The in
formation which the student receives 
from his teacher or from his textbook 
must awaken his own talents, must 
sharpen his faculties. It must stimulate 
his mental processes. An educator once 
said that m an is an organism. He is not 
a machine. Consequently, knowledge is 
not an accretion. It is not like parts



that can be added, bolted on, or fastened 
on. Knowledge must be assimilated, 
taken into the hum an, and then it must 
cause him to grow inwardly. It must 
do something to him within.
The T ea ch er -t*u p il C om b in a tion

Jean Rousseau, French philosopher, 
wrote an essay on education which has 
since become famous. In that essay, he 
made the pupil the most important fac
tor of the teacher-pupil combination. 
He stressed the importance of the pupil. 
He said that it is true the teacher is a 
useful factor, but only to a certain point 
in education. After that, the self of the 
student, the inner development of the 
student must carry him  on beyond what 
the teacher has done. We are told that 
a rolling stone gets a very fine polish. 
After the teacher has properly moti
vated the student, stimulated him, the 
student then must of his own initiative, 
by means of his own faculties, acquire 
that polish which amounts to real edu
cation.

The student who rests content with 
the facts that have been given him, w ith 
what he has read in textbooks, w hat he 
has been told in class by professors and 
instructors, is only capable of regurgi
tating the information which has been

given him. Fie can only recite what has 
een told him. From a psychological 
point of view, he still remains unedu

cated. He is not educated in the sense 
of having acquired a personal develop
ment. True he has been taught, but his 
intellectual powers have not been 
awakened. He has not been actuated 
fully to use all of himself.

The thoroughly educated m an or 
woman is the one who has been made 
aware of his own potentialities, that 
which it is possible for him to do. He 
is one who has been made to discover 
himself and who has been encouraged 
to exercise his own initiative. I think 
you will agree with me that education 
would fail miserably, regardless of how 
it provided a wealth of facts, if it suc
ceeded in making the student competi
tive with an encyclopedia and a dic
tionary, but left his imagination and 
similar processes of mind unquickened. 
Likewise, education must develop the 
character, bring out and integrate the 
better elements of the hum an, develop 
the whole self of man.

E d u ca tors  a n d  E n terta in ers

Unfortunately, education has been 
made synonymous with entertainment, 
particularly the modem popular educa
tion for adults. They are encouraged to 
acquire an education because it is fun, 
and because it is entertaining. We, of 
course, should derive a certain pleasure 
from our studies, and from our student 
work. We should find it enjoyable, but 
making the end, the final end of educa
tion, a kind of entertainm ent or amuse
m ent is the wrong approach. For ex
ample, in  the ancient days, nomads, 
Semitic tribesmen, roamed the desert 
wastes and the fertile crescent, that land 
which is at the eastern end of the Medi
terranean and which now comprises 
such countries as Iraq and Syria. These 
nomads drove before them  their flocks, 
their herds, or their caravans contain
ing merchandise, which they bartered 
with the peoples in the little settlements 
or towns which they visited. The no
mads were a kind of educator. They 
brought with them the news of hap- 

enings enroute, the tales which had 
een related to them in other cities. 

Since such cities in those days were 
comparatively quite distant, the nomads 
were sought after for their accounts. 
Their accoimts were mostly imaginative 
and highly colored; thus these educators 
became a kind of entertainer as well, 
and they overenjoyed the attention they 
received. In fact, most of the fabled 
storytellers, whose tales, such as The  
Arabian Nights, have come down to us, 
were thought to be educators as well. 
This is quite understandable, because 
the peoples in these villages and small 
towns, aside from their personal experi
ences and the things they discovered or 
learned in their limited sphere of daily 
activities, had no other means of educa
tion, except listening to the accounts 
of these peripatetic teachers. But these 
teachers were sometimes, often in fact, 
a hindrance to enlightenment more 
than  a help, because their fantastic 
tales were intended to amuse as well as 
educate.

History attributes to these nomadic 
teachers, these storytellers, m any of the 
widespread superstitions and fears 
which became fastened upon the simple 
Semitic minds, and which were passed 
down through the generations, enlarged
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upon, and finally held the whole mind 
of Europe in its grip during the Middle 
Ages. Had these peripatetics been true 
educators, not trying to be entertainers 
at the same time, they would have been 
desirous of developing the latent powers 
of their audience and their pupils, rather 
than appealing merely to their emo
tions. The individuals, by their own 
power of perception and their own rea
soning, then would have discovered the 
falsity of some of the tales which they 
had heard related and would have cast 
them aside. They would never have al
lowed superstitions to enslave their 
minds.

S e lf -C on fid ence

Perhaps the first thing a teacher must 
do is to inspire confidence in his pupil. 
I do not mean just a student’s confi
dence in the teacher himself, in  his 
sincerity, or his loyalty, nor do I mean 
confidence in the teachings, the tru th 
fulness or usefulness of what is related. 
I mean to establish a confidence of the 
student in himself. It is essential to 
make the student confident that he is 
capable of accomplishing certain things. 
The confidence should cause him to in
quire, to observe, and to create, to make 
him feel that he is capable of finding 
out and doing for himself. The mothers 
of lesser living things, such as animal 
mothers, often instruct their offspring, 
their young, in  just this m anner; they 
inspire confidence in them.

For example, I recently found a 
bird’s nest on the lawns adjoining m y 
home. It was after a rather severe 
windstorm, and apparently the nest had 
been blown from the tall palm tree 
nearby. There was quite an accumula
tion of feathers on the lawn about the 
nest, and I was led to believe that the 
mother had been seized by a cat and de
voured. There were two baby birds in 
the nest. They were still alive, but 
very, very feeble. They were so young 
that they had only a few feathers. We 
brought the birds into our home and 
hand-fed them, using an eye dropper 
for the purpose. The little birds thrived 
and grew strong, and gradually ac
quired feathers. I am not an ornitholo
gist, nor even very familiar with birds, 
and so I wondered whether these fledge
lings would succeed in learning to fly 
without their mother. Eventually they

sat on the edge of their nest, which we 
had placed upon a shelf, and they 
would sit there teetering back and forth, 
looking over their surroundings, but not 
venturing any further. They did this 
for several days, and then, on one oc
casion while I was watching, one of 
them made what seemed to be a suicidal 
plunge toward the floor. On its way 
down it fluttered its wings and made a 
safe two-point landing. After that they 
made several practice flights, and were 
eventually perfect in their flight. I de
ducted that apparently the principal 
function of the mother bird, as teacher, 
is to inspire confidence in the fledgelings 
themselves. This confidence which the 
mother inspires in her young awakens 
the instinctive knowledge and the in
stinctive power of flight which these 
birds always possess. W hen the mother 
is with the birds, she stimulates flight 
sooner by inspiring their self-confidence, 
but she does not teach the birds how to 
fly; they always know that—if the in
ner knowledge of it is brought to the 
surface.

Iteyon tl the T ea ch er 's  
Consciousness

There are m any things we could not 
discover ourselves. Our time here on 
this earth is too short for us to be 
brought into contact with all of the 
things and all of the opportunities which 
would provide knowledge; consequent
ly, we must have, must receive the ac
cumulated experiences of others, by 
means of our contemporaries who are in 
different parts of the world and who see 
and hear things we do not. W e must, as 
well, know of those tilings which have 
been learned or discovered by others 
before our time. In  other words, cer
tain things must be taught to us. We 
cannot know them otherwise, but teach
ing these things is only half the art of 
learning. If teaching, after all, were 
just a m atter of the teacher’s relating 
to the student all that he knows, all 
that he leams, communicating the store 
of his ideas to the mind of another, then 
obviously the student could never rise 
any higher than his teacher. He could 
never know any more than what the 
teacher knows. He could never go be
yond the teacher’s consciousness.

(Continued on Page 311)



The Death Ray
By Dr. H. S p e n c e r  L e w i s ,  F. R. C.

Editorial Note: In  the following article (first published eleven years ago, Rosicrucian 
Digest, October, 1934), Dr. Lewis reveals his intim ate knowledge of the existence and 
control of atomic energy, which he calls the “death ray .” Not only does it  prove that 
atomic power has been for a long tim e experimented w ith in secret laboratories hut it 
reveals tha t a “neutralizing wave” was already then in  the possession of a few con
scientious m en of science.

This is only one of the m any records left by Dr. Lewis, late Im perator of the Rosicru
cian Order, AMORC, w hich foretells the coming of outstanding scientific achievements.

o m u c h  has been written 
and spoken in recent 
years regarding the dis
covery of a “death ray ,” 
and a great number of 
people have recalled that 
there were veiled refer
ences to such a scientific 
achievement in  the w rit

ings of Marie Corelli, that a large por
tion of the Rosicrucians in North 
America are anxious to know some
thing definite about the death ray  and 
its possibilities.

In  the first place, a ray or beam of 
vibrations or radiations that can destroy 
living m atter is not something new. 
Some of the fish in the sea and some 
animals living above and on the sur
face of the earth have the ability to 
send from their bodies certain invisible 
electric, magnetic, or other forms of 
energy or vibrations which destroy liv
ing matter.

There have been known to science 
for m any years certain radiations from 
electrical tubes which m ay destroy liv
ing tissue, and even the very valuable 
natural product known as radium m ay 
be harmful because of the destructive 
qualities of its emanations.

The radiations from the average X- 
ray  tube are highly destructive and that 
is why the operators of X-ray equip
m ent and the nurses and attendants at 
such places must protect themselves 
from it. It is said that a few seconds’ 
use of the X-ray upon the human body 
sterilizes such bodies by destroying all 
of the vital reproductive cells within 
the body, and certainly the rays also 
destroy diseased tissue or other living 
cells, be they healthy or unhealthy. 
These rays from the X-ray tube can 
reach to a great distance and cause de
structive manifestations. In  one notable 
case an elderly woman living in a 
wheel chair at her window a thousand 
feet away from a hospital room where 
the X-ray was being used, was gradu
ally burned by the X-ray which reached 
from the hospital across an open park 
to where she was sitting at her window 
during the daytime.

From all of this it can be seen that 
science has not revealed a new law or 
any principle in nature in developing 
anything that might be called a death 
ray. On the other hand, in a certain 
laboratory, presided over by eminent 
specialists, the location and name of 
which I cannot reveal, there was de-



veloped a special form of invisible radi
ating energy that could reach out to 
considerable distances and at certain 
focal points cause all living m atter to 
become immediately inactive and a 
breaking down process to begin at once. 
This very wonderful application of natu
ral laws was discovered and evolved 
just a few years ago, and in all of the 
early experiments it was conclusively 
proved and demonstrated that as the 
dual energies that constitute this beam 
were brought to focalize upon each 
other at a distant point or directed in  
unison to a distant point, a terrific de
struction of living m atter of all kinds 
would immediately result. The beam 
was passed over vegetation and small 
animals, over trees and larger growing 
things, and there was an immediate 
destruction of life.

It must be apparent to everyone that 
such a scientific achievement constitutes 
one of the most marvelous and at the 
same time most horrible means of de
struction. If such an invisible beam 
were focused upon and moved across 
a large arm y of men, it would eliminate 
the arm y and bring immediate cessation 
to all of their activities. From the tests 
made it would seem that if such a beam 
were focused upon an airplane or battle
ship, not only would all hum an beings 
upon them be destroyed but there would 
be set up a counter action in the elec
tronic vibrations and atomic structure 
of the airplane or battleship that would 
cause m any of its elements to fall apart 
and to weaken them and cause them 
to explode or disintegrate.

The question often asked is why the 
discovery and invention has not been 
applied in recent warfare activities* 
and why the method has not been of
fered to one of the countries of the 
world for use in warfare.

M y understanding in this regard is 
based upon some very intimate knowl
edge, and I am happy to say that the 
men who have worked upon this great 
scientific achievement have been not 
only reluctant to let the world know 
anything about it, but have been reluc- 

T h e  tant to allow the process to be used for
Rosicrucian  warfare. There is a popular story to
Digest the effect that the process has been
N ovem ber  °ffered to the United States and either
1945  ^reference to W orld W ar I

refused or accepted and buried away 
to prevent anyone from using it. I do 
not know how true this is, but I do not 
believe it to be true. I believe that the 
process has been demonstrated to cer
tain officials of several governments 
only as a warning of what might be 
achieved or attained in some other 
laboratories at some time in  the future.

I know, however, that those who are 
in possession of this great secret process 
do not want it used for warfare and are 
cooperating with Cosmic principles in 
preventing the misuse of it. The process 
probably has some very legitimate con
structive use in various activities of the 
world, but to release it to any one gov
ernm ent for use would be manifestly 
unfair from a Cosmic point of view. 
A ny one government owning and pos
sessing such a process exclusively and 
developing it so that it could be used 
by a large arm y of specialized workers 
on airplanes, battleships, and land, 
would soon be able to conquer all other 
nations and destroy much of the world 
in any ambitious campaign directed 
toward that end. To release such knowl
edge freely to all nations would mean 
to tempt them all to use it, and in such 
a campaign the governments of the 
world might soon destroy each other 
and all of the nations or peoples, and 
thereby bring on the greatest havoc 
that the world has ever seen.

Think of the predicament in which 
scientists would find themselves upon 
realizing that they had discovered and 
evolved such a process and upon further 
realizing that what they held in their 
laboratory or in  their minds as a pro
cess could destroy the world or wipe 
out of existence other nations and other 
governments. W hat restless nights and 
what a terrific sense of dire responsi
bility must weigh upon them ! Is it any 
wonder, then, that such men have been 
reluctant to demonstrate or make known 
their process except to a secret few and 
then only with the reservation of the 
real secret whereby the process might 
be applied or used in a general manner 
for warfare?

Certainly, the Cosmic would step in 
and reveal to others in such circum
stances, just what has recently been 
discovered in another laboratory name
ly, a neutralizing wave that probably 

(Continued on Page 305)



What is Occult Music?
By  E r w i n  W a t e r m e y e r ,  F. R. C.

T h e  a u th o r  of th is  a r tic le  is  D irec to r o f th e  T echnical D ep a rtm en t o f th e  R osicrucian  
O rder, AMORC, and  a  m em ber of th e  facu lty  o f th e  R ose-C roix  U n iversity . H e has done 
ex tensive  resea rch  in b eh a lf o f th e  R osicrucian  O rder on  th e  effects of lig h t, color, an d  
m usic  on th e  hum an  em otions an d  psych ical e lem en ts o f m an .—E d ito r .

h e  subject of Occult Music 
is a topic which is often 
shrouded in a veil of mys
tery and superstition. It 
might be stated that m any 
occult s tu d e n ts  possess 
some very peculiar no
tions concerning the oc
cult effects which music 

m ay exert upon m an’s subjective mind. 
Such students erroneously believe that 
there are in existence a num ber of 
mysterious musical formulae, weird 
chants, and strange melodies or incan
tations, which when intoned and played, 
at once produce within the listener an 
influx of higher consciousness—an effect 
produced, of course, without any effort 
on the part of the listener. These stu
dents believe that in order to use this 
particular and easy short cut to Cosmic 
attunement successfully, it is necessary 
only to obtain a phonograph record of 
such a chant, sit down quietly in the 
sanctum and start the disk turning. As 
a result, instantly and without effort, 
the chant will produce a feeling of di
vine ecstasy, of Cosmic attunement, and 
an avalanche of Cosmic revelation. 
Other students believe that there exist 
some mysterious tones, like the sound of 
gongs, which are able immediately to 
produce states of ecstasy. Lastly, some 
students will even go so far as to state 
—naturally only in  whispers, under a 
strict promise of secrecy—that it is ac

tually possible through the vibratory 
effects of sound and music to bring the 
dead back to life.

W hile I am writing these lines, I can 
visualize some of you smile and others 
of you frown. Those of you who are 
smiling while reading this article are 
fully aware of those superstitious prac
tices and the misconceptions which I 
am attempting to expose and condemn. 
On the other hand, those of m y readers 
who are frowning upon reading m y 
previous remarks are also fully justified 
in doing so. These readers will right
fully ask: Is it not true that music 
exerts a most profound effect upon the 
hum an emotions? Is it not true that 
music, if properly used, is a profound 
instrum ent in aiding the hum an con
sciousness during a process of attune
ment? Finally, is it not a historical fact 
that music, throughout all ages, has 
been successfully used in the ceremonies 
and rituals of the M ystery Schools?

Both students are correct in their 
opinions. Music does have a most pro
found effect upon the hum an emotions. 
Music is one of the most powerful in
struments in the technique of initiation. 
An appreciation of the power and 
beauty of music should be cultivated 
by every student of Occultism and 
Mysticism.

However, due to the fact that music 
is capable of exerting such powerful 
influences, its powers have— as a con-



sequence—given rise to countless super
stitions. Any power which can exert 
an influence upon the hum an conscious
ness but the nature and proper appli
cation of which is not clearly under
stood, becomes exaggerated into super
stition by an untrained mind. All of 
us hum an beings fall into the habit 
occasionally of letting our imaginations 
run away with ourselves. We know 
that this is a fact in the simple events 
of our daily lives. How much more 
must it be true with respect to those 
complex, subtle forces which can pro
duce profound effects within our sub
jective mind?

But let us return to the topic of Oc
cult Music. An enormous amount of 
nonsense has been written about this 
subject. The real difficulty at present 
is that if a serious student really wishes 
to investigate it he will discover that 
there are practically no books dealing 
with the subject properly. Most dis
cussions of the influence of Occult 
Music are found in occasional refer
ences—usually very vague and mysti
fying—sandwiched in between other 
metaphysical subjects. This hampers 
research because the student finds no 
sound basis from which he m ay com
mence his investigations.

These reasons make it necessary that 
we restrict our present discussion to a 
statement of elementary facts. But it 
is m y hope that after reading these few 
remarks you will possess a num ber of 
clarified concepts concerning the occult 
influences which music is able to exert 
—under proper conditions.

A n  Im p o rta n t F a lla cy

At the outset, there is one important 
fallacy which we must erase from our 
minds. This fallacy lies concealed 
within the title of this article. The title 
might suggest that there are in existence 
two distinct types of music, the first 
kind being “occult,” while music of the 
second kind might be considered “non
occult.” This point of view is a fallacy. 
A ll music produces certain definite 
effects within the hum an consciousness; 

The  in some instances such effect is very
Rosicrucian Pr°nounced, while in other instances 

it is not.
The specific character of such an 

influence will depend upon numerous 
factors. The most important of such
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factors are the state of psychic develop
m ent of the listener, and furthermore 
the extent of his previous education, 
and lastly, the nature of his physical 
environment. A certain piece of music 
which might produce a strong emotional 
effect upon a certain student, might on 
the other hand absolutely fail in its 
effect upon another. Similarly, a cer
tain piece of music which m ay invoke 
a feeling of elevation of consciousness 
within a certain student m ay produce 
absolutely no effect whatever upon a 
different student who has developed 
differently. In other words, the magni
tude and extent of any effect which 
music can produce—whether this effect 
be psychological or mystical—does de
pend upon the state of development of 
the listener.

A ll  M u s ic  Can  l ie  O ccu lt

This article shall be concerned only 
with one particular aspect of music. We 
shall attempt to answer these questions: 
“W hat are the necessary conditions for 
effecting the most powerful influence? 
W hat types of music are most effective 
to accompany mystical exercises?”

To simplify our words, we shall in 
this article arbitrarily call “Occult 
Music” any type of music which is 
capable of exerting a profound and 
subtle influence upon the subjective 
mind. By “Occult Music” we shall 
designate any type of music which is 
capable in assisting us in the production 
of that special state of mind which is 
conducive to an elevation of con
sciousness.

Almost instantly, while I am stating 
what I mean by the words “Occult 
Music,” you have probably already 
realized that there does not exist any 
special type of music which could be 
labelled “Occult.” A ll music, no m at
ter what kind—is capable of affecting 
the subjective mind of man, some music 
to a greater extent, other to a lesser 
extent. Hence, I repeat, there is no 
special type of music which can be 
called “occult.” A ll music can be occult, 
under special conditions, whether such 
music be a symphony, a song, or a 
dance.

T h ree  N ecessa ry  Factors

However, the exact magnitude of 
occult influence which any particular



piece of music m ay exert upon a speci
fic listener will depend upon three dis
tinct factors. Let us enumerate them.

Firstly, it will depend upon the musi
cal structure, the style and the emo
tional content of the piece of music 
which is selected. For instance, a piece 
of music which moves along at a rapid 
pace will produce quite a different effect 
upon the listener than a piece of music 
which moves along slowly. Also each 
different type of rhythm  will influence 
a listener in vastly different manners. 
However, a precise analysis of the in
fluence of the various factors in musical 
form and style would make this article 
excessively long. Therefore at this time 
I shall restrict m y remarks to only a 
few suggestions.

Secondly, the music which has been 
selected must be properly presented to 
the listener. Superlative showmanship 
must be exercised. The music must be 
well rehearsed and well played. The 
room in which the music is presented 
must be properly lighted, and its fur
nishings painstakingly designed.

Lastly, the listener must be properly 
prepared psychologically. He must be 
properly attuned to that specific psychic 
condition which the music is designed 
to invoke. This element is, perhaps, 
the most important. W ithout such pre
vious mental preparation, any music, 
no m atter how carefully presented, will 
completely fail.

Thus there exist three necessary fac
tors which must be considered if a 
piece of music is to exert an occult 
influence: (1) its musical structure and 
emotional content; (2) its presentation 
under proper musicianship and show
manship; and (3) the correct psycho
logical preparation of the listener. All 
three factors must be properly realized 
if it is desired to attain a maximum 
occult effect through the use of music. 
A careful examination of these three 
factors yields almost immediately an 
important realization: The occult effect 
of any specific piece of music does de
pend largely upon a proper presenta
tion, a proper “showmanship,” as you 
might say, and does not depend so much 
upon the music itself. This might sur
prise you. It leads to the conclusion 
that almost any  piece of music is 
capable of producing a profound effect, 
provided it is presented properly and

the listener has been psychologically 
prepared for its reception. Here I call 
to your attention a Chinese proverb. 
This proverb states: “If a wrong man 
uses the right means, then the right 
means works the wrong way.” On the 
other hand: “If the right m an uses the 
wrong means, then even the wrong 
means will work the right way.”

Stated differently, the proverb asserts 
that in occult matters success depends 
entirely upon the qualifications of the 
m an and is not entirely the result of the 
method which he uses to achieve his 
aim. Similarly, in the field of occult 
music, its effect will depend largely 
upon presentation and preparation, and 
will not depend so much upon the struc
ture of the music itself. It places the 
full burden of success upon the initiator, 
upon his interior perception and upon 
the force of his psychological projective 
powers. Ultimate success will depend 
upon the initiator, not the music.

A iusic A n d  H u m a n  Consciousness

The direct effect of music upon the 
hum an consciousness is largely due to 
two principal reasons:

The first reason is the fact that cer
tain rates of acoustic vibrations have a 
stimulating effect upon the hum an 
sympathetic nervous system. This is 
especially the case if the rate of vibra
tion is very high, approaching the 
limit of h e a r i n g .  Very h i gh  fre
quencies, above 8000 cycles and higher, 
especially when they are so high as to 
be almost inaudible, have most pro
found effects upon the psychic self. 
They are intensely stimulating. A very 
stimulating effect upon the psychic self 
is therefore produced by those particu
lar musical instruments which emit 
rich and complex systems of high over
tones. The most prominent of such 
musical instruments are gongs and 
bells. This is the reason why they are 
so frequently used in psychic experi
ments. In these cases the stimulated 
sympathetic nervous system produces a 
direct and exciting action upon the 
subjective mind and arouses its forces 
into activity.

The second reason why music is 
capable of acting upon the mind is 
through the existence of past associa
tions. Let us state this fact more clear
ly. From our earliest childhood certain



types of music have always been played 
upon certain definite occasions. For in
stance at a wedding, we have heard the 
wedding march; at a funeral we have 
heard the funeral march. I also call to 
your attention the associations con
nected with religious music, such as 
the “Ave M aria,” or with meditation, 
such as “Ah Sweet M ystery of Life,” 
or the associations connected with dance 
music.

Due to the fact that these types or 
styles of music have invariably been 
played under identical emotional set
tings, the music and the synchronous 
emotions have become tied together

within our subjective consciousness. 
Now, after years of association, ever 
since our childhood days, we immedi
ately feel “sad” when we hear a funeral 
march, or feel “joyful” when we hear 
a waltz. In  this m anner a conditioned 
response is established within our con
sciousness. As a result certain definite 
subconscious images are readily aroused 
by the associated music. These con
ditioned responses are largely uncon
scious. However, the conditioned emo
tional images which are aroused are 
fairly uniform in a given culture.

Here is a list of music and the moods 
which it produces:

* Relation between Structural Characteristics and the Moods Induced

T  empo: Fast: Animated, glad, uneasy.
Slow: Dignified, tranquil, somber, melancholy, m ourn

ful, delicate.
Intensity: Loud: T rium phant, animated, brilliant.

Soft: Delicate, tranquil, sentimental, melancholy.
Melodic Range: Wide: Brilliant.

Narrow: M ournful, somber.
M elodic Steps: Large: T rium phant, exalted, glad.

Small: Uneasy, mournful.
R hythm : Smooth: Brilliant, animated, glad.

Rough, Irreg u la r: Uneasy, grotesque.
Pitch- High: Brilliant, sentimental, whimsical.

Low: M ournful, somber, dignified.
Orchestral Range: Wide: Uneasy, animated.

N arrow : Tranquil, delicate, dignified.

HENCE: Music, which tends to be:
is labelled:

animated fast, smooth in rhythm , loud, of wide orchestral
range

uneasy fast, of wide orchestral range, bu t rough
rhythm s

brilliant smooth in rhythm , h igh pitch, of wide melodic
range

trium phant loud, of wide melodic steps

dignified slow, low pitched, sm all orchestral range

tranquil,
m elancholy slow, soft

m ournful slow, small steps in  melody

somber slow, soft, low pitchedThe
Rosicrucian 
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The foregoing table, based upon the 
research results of the psychologist, R. 
H. Gundlach, illustrates a few of the 
mental associations which are set up by 
training and experience during our 
lives. TTie more music we hear the more 
numerous and complex will be the asso
ciations and the conditioned responses 
set up, and the more complex will be 
the subconscious forces which are in
voked.

R itu a ls

In conclusion, let us briefly consider 
some of the various uses to which music 
m ay be put in psychic or mystical ex
periments. The following basic con
siderations will hold true for experi
ments carried on in the student’s home 
as well as for Temple rituals.

The most important consideration in 
the selection of appropriate music for 
such occasions is that the style of music 
to be used must be adapted to the 
listener and at the same time to the 
desired purpose. The furnishings of the 
room together with the entire ritual 
must create a sensation of unity. All 
separate elements must harmonize with 
one another: the furnishings, the colors 
selected, and the music must unite to 
create this psychological effect of total 
unity.

It is recalled that most ritualistic pro
cedures or experiments resolve essen
tially into three steps, as follows:

The first step consists in the mental 
preparation of the candidate. The music

used for this occasion must be soft and 
soothing so that it will induce a subjec
tive mood within the listener.

The second step of a ritual is a period 
of disintegration of the rigid structure 
of the objective consciousness. During 
this ritualistic stage the music selected 
must be conducive to introspection. It 
must be capable of arousing the latent 
images or forces within the Unconscious 
of the listener.

The third or final step of a ritualistic 
exercise is a process of integration. 
Here “Church” music m ay be used to 
create within the listener a feeling of 
overpowering unity  with the Cosmic 
forces.

Throughout the ritual, music can be 
used as an acoustical background, de
signed to produce that subtle psycho
logical atmosphere of receptivity within 
the candidate necessary to the assimila
tion of new ideas and ideals.

However, there exist also certain 
specific steps during each ritual where 
the candidate must pause and meditate. 
Here music may be used alone, to assist 
the process of integrated meditation.

Naturally, each step of a ritual must 
be preceded by a proper preparation of 
the candidate, and followed by careful 
guidance through words and action into 
the next higher level.

A detailed discussion of the correct 
traditional technique of initiation is a 
vast subject in itself, and, unfortunate
ly, there is no space to discuss it here 
at this time.

M A T U R IT Y  . . .  W ISDO M

M aturity is an ideal well worth striving for. He who gives wholehearted sym
pathy without judgment; loves without possessiveness or jealousy; has the u t
most tolerance for the faults and foibles of his fellows; takes himself not too 
seriously, knowing he is only one of m any; gives no advice unless asked, and 
then accepts the fact that probably it will not be taken; does his best to govern 
his emotions, well-knowing that hate, fear, and anger waste energy that is better 
conserved; learns that Time is the greatest factor in all change; and can tru ly  
“possess his soul in patience”—that one has reached full M aturity and attained 
the foothills of Wisdom.

I hope some day to reach that goal!— Marion Squair Weston, F. R. C. V* J
[3 0 1 ]
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Karma in Principle and Practice
By R a l p h  M. L e w i s ,  F. R. C. 

LESSON THREE

r o r t h o d o x  Christianity, 
there is little place for 
the doctrine of karma. In 
Christianity, as in Juda
ism before it, God is con
ceived as a Father, as a 
supreme, munificent Be
ing. He is held to trans- 
scend the world, and yet 

He has an influence upon the world, 
and seeks to establish a theocracy upon 
earth, namely, a Kingdom of God. Men 
are said to be His children. The rela
tionship between hum anity and God as 
a Father, from the Christian viewpoint, 
is not greatly unlike the relationship 
which exists between mortal children 
and their father. Just as mortals, ortho
dox Christianity conceives Gods as ex
pressing love, hate, and foregiveness. 
Men may violate the Divine Father's 
wishes, just as mortal children disobey 
their parents’ wishes. The Divine 
Father, the orthodox Christianity ex- 

ounds, can and will punish the erring 
uman. This punishment consists of a 

personal act. It is purely arbitrary on 
the part of God. It is not the evoking 
of an inexorable law.

Further, according to Christianity, 
m an is but required to love the Divine 
Father, and in this sincere love he will 
find salvation and forgiveness. Thus 
according to Christianity, m en’s moral 
acts produce no independent personal 
effects which m ay not be avoided. The 
effects of m an’s moral acts, the conse

quences of them, lie entirely in the 
arbitrary judgment and love of God. 
Thus, one m ay leave in his wake in  life, 
because of the manner in which he 
lived and his personal conduct, much 
sorrow and hurt to others. At death, if 
he embraces God, if he sincerely asks 
the Divine Father for forgiveness, ac
cording to orthodox Christianity, he will 
receive it. Thus while others m ay con
tinue to experience the effects of his 
acts and continue to endure suffering 
because of his previous conduct, the 
instigator of the evil m ay be forgiven, 
if he embraces God and admits his 
wrong.

The punishment the evildoer m ay re
ceive, according to this Christian dog
matic conception, m ay have entirely no 
relationship to the original evil act. The 
individual m ay be punished in such a 
m anner that he does not experience the 
serious consequence of his wrongdoing. 
Good and evil, in Christianity, become 
but a series of admonishments, the es
tablishment of ethical and moral rules, 
which one is obliged to adhere to. Rules, 
as we all too well know, are not always 
understood by the individual, and thus 
they are not adhered to because where 
there is not understanding, there is not 
sympathy. A parent frequently ad
monishes his child to, “don’t  do this and 
don’t do that,” but unless the child has 
some corresponding idea as to why he 
should not do it, the admonishment be
comes merely an irksome restriction



which he tries to break or surmount. 
If the child can experience the effect of 
his acts, then he will know why he is 
being asked not to so act. This is the 
reason w hy Christianity in not includ
ing the doctrine of karma, experiencing 
the effect of one’s acts, has such a prob
lem in the enforcement of its moral 
codes.
R os icru c ia n  D octr in e  o f  K a rm a

Rosicrucian mysticism also employs 
the term  karma, but its application is 
considerably unlike that of its Oriental 
predecessors. To the Rosicrucian, karma 
is commensurate with the law of cau
sality. For every effect, there must be 
both an active and a passive cause. 
Every act, mental or physical, brings 
about a result which has a value related 
to the cause itself. Thus, if one sets into 
motion a series of creative, m orally good 
acts, they will ultimately redound to the 
benefit of the individual. The law of 
causality, Rosicrucians teach, in  mysti
cism as in science, permits no deviation. 
The effects must follow. From mistakes, 
pain m ay often be experienced. The 
pain, however, which m ay be associated 
with the result of the act is not an in
tentional result. I t is inevitable. It fol
lows from the necessity of the cause, 
but it is not intended as a punishment. 
I t  is not a m atter of retribution. From 
such pains, or they m ay be pleasures, 
m an learns the consequences of his 
causative acts. He knows what to ex- 

ct when he puts them into effect, 
any persons m ay object to moral 

codes. They m ay find the codes not 
consistent with reason. They m ay find 
them illogical, but m an cannot argue 
with or refute the effects of his own 
acts, which he experiences. He knows 
they are inevitable, and he must adjust 
his life to them. Karma thus provides 
each individual with an intimate ex
perience with Divine Cosmic laws. It 
is an experience which he must have in 
his own consciousness. It is not related 
to him by others. Karma thus removes 
blind faith, doubts, and skepticism, and 
provides knowledge as to right living 
instead.

There is no excuse for wrong con
duct, even ignorance. There are major 
and minor karmic consequences, which 
we create by our acts. Each day, in 
fact, we create almost innumerable

minor karmic consequences. For ex
ample, we m ay eat something, and be
cause we do, as an effect, we m ay suffer 
indigestion. W e m ay use our eyes too 
much, and thereby strain the muscles, 
and we experience an annoying head
ache. Such suffering is not a punish
m ent inflicted by nature. It is not a 
retribution, but the natural sequence of 
the law of causality. It is equivalent 
to adding a number of digits, by which 
process we arrive at a sum and which 
sum proceeds from the mathematical 
necessity of the digits themselves, not 
because there is any mind insisting on 
or compelling or providing that sum.

M ajor karmic effects exist in  the 
violation of Cosmic laws, of Divine 
principles. Such a violation would be 
the intentional injury to others for sel
fish ends. It is not always necessary 
that the individual must bang his head, 
figuratively speaking, against a stone
wall in order to learn from such action 
that it is wrong and painful. W e do not 
always have to experience an effect to 
know what follows from the cause. We 
have been given a spiritual barometer, 
which is the moral sense we possess, or 
conscience. This barometer informs us 
whenever our acts or contemplated acts 
are contrary to Cosmic laws and princi
ples. In  effect, it m ay be a reticence, 
which we sense, to continue certain acts 
or to proceed along the lines of action 
which we have in mind. If, however, 
we proceed in opposition to the prompt
ings of this barometer or conscience, we 
then of course experience the effect, 
which m ay be an unpleasant one, and 
a bitter lesson to learn.

It is a palm ary principle of karma 
that an innocent violation of a Cosmic 
law, for example, does not exempt the 
violator from the effect which will fol
low. However, unconscious acts, or acts 
of which we honestly are not aware of 
their effects, mitigate what would ordi
narily be the drastic effects, yet to some 
degree the effects inexorably follow. 
All karmic effects are not adverse. Most 
persons speak of karma only when they 
speak of effects which are unpleasant. 
Very seldom do they mention circum
stances or conditions, in the light of 
karma, which are beneficial. There are 
deeds which also produce beneficial ef
fects. The so-called good luck which 
m any persons have and which m ay
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seem to be unaccountable, which seems 
to descend upon people without reason 
or justification, m ay be an accumulated 
beneficial karma, the result of construc
tive, unselfish, and virtuous acts in  a 
past time, of which the recipients m ay 
nave no knowledge now. We must rea
lize that in the Cosmic, there is no such 
thing as time. Eternity m ay be as a tick 
of a second. Our acts, as causes, m ay 
have their effects projected into the fu
ture; that future m ay be the next mo
ment, as we think of it; or this day, 
or this year. Or the future m ay be 
several subsequent lives from now. To
day’s experiences, today’s good fortune 
m ay be rooted far in the past.

W o rld  K a rm a
History is a very excellent example 

of past karmic causes. Society, civiliza
tion, puts into motion certain causes, 
by the things which the people do, 
under the influence of their expressed 
wishes, the laws they enact or which 
they permit their leaders to enact. The 
effects of such causes m ay occur several 
generations later. Most wars, which in 
their origin seem to perplex the average 
laym an, can be explained by the doc
trine of karma. They are a m atter of 
cause and effect. A selfish disregard by 
a people or a nation of the interna
tional situation in general m ay be one 
cause. If we let a people of another 
nation starve merely because within the 
boundaries which we have inscribed 
about us there are m any natural re
sources which make us indifferent or if 
we set up enormous tariff walls, shut
ting out a few products which such 
people need to sell for their sustenance 
and their comforts, then by that cause 
we m ay experience a karmic effect in 
years to come. If we let other nations 
attain a balance of power, whereby 
they oppress others and monopolize that 
which other peoples need, merely be
cause it does not affect us directly, we 
are also instituting causes which will 
produce the karmic effects of war. 
Eventually there will be conflagration, 
hatred, and envy. The result of our acts 
will break forth into flames that will 
sear us. It is the equivalent of negli
gently allowing oily rags to collect in a 
tight closet, which, as causes, finally 
produce as their effect spontaneous 
combustion.

Thus nations, composed of individu

als, create karma for themselves. The in
nocent peoples in such a nation are en
meshed in the war and the effects which 
follow. It is to be hoped that today’s 
peace terms will be free from those weak
nesses of hum an nature— envy, fame, 
power, and selfishness—which m ay but 
in a few years hence produce the same 
effects, karmically, as we have just ex
perienced in war. If the elements of 
the peace terms, as causes, are not in
telligent, impersonal, and motivated by 
hum anitarian ideals, it will be merely 
a m atter of precipitating a war within 
a score or more years from this date, 
at which time m any millions of inno
cent persons again will and must ex
perience the karmic effects of the so
ciety of this generation.

W hen we experience misfortune, 
when we encounter adversity, we 
should not be embittered, we should not 
try  to affix the responsibility on others, 
but inquire into the nature of the con
ditions, of the causes, which m ay have 
brought about the misfortune. Analyze 
the effects intelligently, for the determi
nation of the cause, and at least with 
an open mind accept the effects as a 
lesson, as a lesson possibly teaching tol
erance, or humility. As you learn from 
adversity and accept the lesson, without 
bitterness, but as a means of preparing 
yourself for more enlightened living, 
you are creating a favorable karmic 
effect, possibly years of happiness, if 
not in this life, in another.

Therefore, like that third example of 
Leibnitz’ clocks which keep time to
gether, we realize that the power of 
adjusting our lives, of adapting them to 
happiness and attainm ent, is entirely 
within  ourselves. Favorable and un
favorable events principally lie in our 
own acts as causes, which we alone can 
institute. Each of our acts is a moving 
positive cause, and it acts upon the rela
tively passive and negative factors of 
our environment, as objects, events and 
conditions. In  contrast to ourselves, all 
else is a negative cause. W e are the 
prime mover, the active cause, and the 
two—ourselves and our environment— 
produce effects, and the effects partake 
always of the nature of their causes. If 
we are conscious of this, we will be 
cautious in how we act upon the things 
and conditions which surround us.

END



T H E  D E A T H  RAY
(Continued from Page 296)

will succeed in neutralizing some of the 
effects of this “death ray.” In  other 
words, the Cosmic is already revealing 
to some men a safeguard against this 
destructive process, but fortunately the 
men wrho possess the real knowledge 
regarding the death ray  are not making 
themselves any party to the darker 
forces of the universe in destroying life 
and property. For this reason, it is 
more than likely that the death ray 
will remain a secret for m any years or 
m any centuries.

It is not in keeping with Cosmic law 
that any one nation, any one govern
ment, or any small group of individuals 
shall conquer and destroy the rest of 
the world. Any nation or group of indi
viduals having such an ambition would 
soon find that their desires were bring
ing destruction to themselves. It is an 
immutable law of the Cosmic that he 
who seeks to destroy because of selfish 
ambitions, or he who seeks to conquer 
undeservingly, sooner or later destroys 
himself or is conquered by those who 
will restrain his cruel ambitions.

I hope, therefore, that our members 
will understand the real problems in
volved in connection with this and simi
lar scientific discoveries and achieve
ments and that in talking about the 
potential and possible powers that one 
group of individuals m ay have over 
others throughout the world, they will 
remember that the Cosmic creative and 
productive laws have maintained in
creasing numbers of hum an life on this 
planet and are furthering the advance
m ent of hum an existence by protecting 
it and safeguarding it against unneces
sary destruction and that only those 
forms of destruction such as famines, 
disease, pestilence, storms, and strifes, 
which constitute a part of the evolu
tionary processes of the world, are toler
ated by Cosmic law as necessary in the 
great scheme of things, and that man 
has never been given the right, nor will 
he be permitted to assume the right, of 
making himself or his group of associ
ates conquerors of the world or the 
direct and immediate destroyers of any 
large portion of hum an existence or of 
hum an activities.

Y O U R  N E X T  YEAR’S V A C A T IO N
W ith the relaxation of travel restrictions our thoughts are tu rn ing  toward vacation 

plans for 1946. M ay we suggest that the Pacific Coast be considered in your plans and 
also tha t the month of Ju ly  be anticipated as a choice for your vacation? The 1946 
Rosicrucian Convention is scheduled for Ju ly  7 to 13. Keep these dates in mind in p lan
ning your 1946 vacation so that you m ay combine a trip  to the Pacific Coast and your 
attendance at the first peacetime Rosicrucian Convention in several years.

SUPPLY B U R E A U  ITEM S IN  STOCK
D uring the past year, from time to time, Supply Bureau items have been out of stock 

due to limited supplies of material. Books which have recently been re-stocked are the 
following: Secret Doctrines of Jesus—$2.50; Unto Thee I  Grant—$1.25; Self M astery  
and Fate w ith  the Cycles of L ife—$2.25; Rosicrucian M anual—$2.35; A  Thousand 
Years of Yesterdays—$1.00. A ll postpaid. You m ay order these for im mediate delivery 
from the Rosicrucian Supply Bureau. W e are also pleased to announce that we have a 
new stock of the handy pocket-coins, for convenient reference, which duplicates the chart 
in  the book, Self M astery and Fate w ith the Cycles of Life. These coins, together w ith 
the descriptive folder, can be secured from the Supply Bureau for 50c, postpaid.
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T he “Cathedral of the Soul” is a Cosmic meeting place for all minds of the 
most highly developed and spiritually  advanced members and workers of the 
Rosicrucian fraternity . I t  is a focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner 
awakening. Various periods of the day are set aside when m any thousands 
of minds are attuned w ith the Cathedral of the Soul, and others attuning w ith 
the Cathedral at the time will receive the benefits of the vibrations. Those who 
are not members of the organization m ay share in the unusual benefits as well 
as those who are members. T he Book called “Liber 777” describes the periods 
for various contacts w ith the Cathedral. Copies w ill be sent to persons who 
are not members if they address their requests for this book to F ria r S. P. C., 
care of AMORC Temple, San Jose, California, enclosing three cents in  postage 
stamps. (Please state whether m em ber or not— this is important.)

THE SPIRIT OF THANKSGIVING
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n  t h e  tradition of this na
tion for m any years, a 
day has been annually 
set aside in which to of
ficially observe thanks 
for the blessings of the 
previous year. This tra 
dition has become so well 
e s t a b l i s he d  t h a t  t he  

month of November has become the 
month of thanksgiving, and the anni
versary of the day itself is considered 
as the beginning of the holiday season.

By proclamations, the executives of 
the nation and of the several states set 
forth each year the reasons as to why 
we should be thankful. Surely of all 
the years in history, this year should 
be one in which no man should need an 
explanation for thanksgiving. W ith the

ipprehension, not only for 
but for those near to them

passing of a period of the greatest tu r
moil in the history of the nation and of 
the world and with the relaxation of 
tension upon the part of all individuals 
who have lived in a constant state of 
fear and a] 
themselves 
who were in  constant danger, it is quite 
obvious that thanks should be forth
coming to the Creator of us all for the 
blessing and possibility of peace.

No doubt that this year m any will 
observe more conscientiously this day 
of thanksgiving than in ordinary years, 
and the spirit of thanks which pervades 
the thinking of people will be one of 
sincere gratitude for all that has come 
to them. Particularly in the western 
hemisphere, m an should be thankful 
that the ravages of war have not direct-



ly interfered with his daily life, but 
with this thanksgiving there must be a 
sound consecration to the future and an 
assurance to those parts of the world 
that have suffered more than we that 
never again will the situation arise 
where men will devote their energies 
to the destruction of each other.

From this viewpoint the spirit of 
thanksgiving is more important than 
the act of giving thanks. Too often in 
our hum an existence we are more satis
fied with observing a day or a certain 
period of time than we are in carrying 
out the ideal or purpose of that period 
in our entire lives. Frequently, an act 
is made the excuse or the substitute for 
the accomplishment of the real thing. 
For example, there are those who will 
observe certain rituals in a house of 
worship on Sundays and forget the 
practical application of religion the rest 
of the week. There are also those who 
m ay pause to express thanks on one day 
but m ay fail in  living the spirit of 
thanksgiving eveiy day.

The expression of gratitude is such 
a simple act and yet of importance to 
the recipient. How we appreciate recog
nition of something that we have tried 
to do well, through the expression of 
acknowdedgment by someone of what 
we have done, is better borne out in 
the individual conscience than can be 
described. The recipient of thanks, 
however, is not always the greatest 
benefactor of the process. Fie who will 
bring himself to give thanks honestly,

to express gratitude openly and vocally, 
will derive more benefit himself than 
the recipient of thanks. Have we not 
all become acquainted with the feeling 
of satisfaction that follows our expres
sion of thanks It is a true occult law 
that the process of thanksgiving is more 
beneficial to him who expresses thanks 
than to him who receives them. There
fore, a daily expression of thanksgiving 
is not necessarily a necessity required 
by a stern God who would rule us, but 
a most important necessity upon the 
part of the individual who would live 
in this world and try  to harmonize 
himself with God’s laws.

We cannot keep inside of us the ex
pression of all our feelings and live a 
well-rounded life. The expression of 
constructive emotions is a part of our 
being. Therefore, we must not only 
believe in love, tolerance, and thanks
giving, but we must express them open
ly and outwardly by word of mouth 
and by action if we ourselves are to 
develop and gain the position in  life 
which we may seek. If each of us is 
to contribute to the future peace of the 
world and the welfare of hum anity, as 
well as to assure the welfare in our own 
individual interests, the spirit of thanks
giving, in our lives, must become more 
than the observance of a certain day— 
it must be a trait of character truly 
founded and which will be evident as a 
part of our particular individuality as it 
continues to express in our actions and 
words and through our association with 
all men everywhere.

TEMPLE IN IT IA T IO N S
M embers living in  the vicinity of the following Lodges w ill have the opportunity to 

receive m any of the Tem ple Degree Initiations. The initiations indicated w ill be pre
sented on the dates given. If you live in the vicinity of any of the Lodges listed below, 
communicate w ith the Secretary, whose address w ill be found in the directory in  this 
magazine.

Boston, Mass.—Johannes Kelpius M inor Lodge: N inth  Degree Initiation on Sunday, 
November 25, 4:30 p. m.

San Francisco, Calif.—Francis Bacon M inor Lodge: First Degree Initiation on Novem
ber 18. Communicate w ith the Secretary for exact time.

Oakland, Calif.—Oakland M inor Lodge: N in th  Degree Initiation on Sunday, Novem
ber 18, at 2:00 p. m.

Seattle, W ash .—M ichael M aier M inor Lodge: Sixth Degree Initiation on Sunday, 
October 28, 6:30 p. m., and Seventh Degree Initiation on Sunday, November 25, at 
6:30 p. m.

A ll members who are in or above the grades indicated m ay take these initiations. Be 
prepared to present credentials of your active membership.
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The Hour of Trial
By R a y m u n d  A n d r e a ,  F. R .  G .  

Grand Master of AM O R C  of Great Britain

s m i g h t  be expected, there 
have been m any con
flicting views put forth 
of late by students of 
philosophy and religion, 
relative to their attitude 
toward individual evolu
tion in the face of world

  events. A prevailing one
state concisely as follows: 
us had worked for the best 

toward an ideal of

I would 
M any of
part of a lifetime toward an 
unity, when suddenly with the advent 
of World W ar II everything around 
us went to pieces. It mattered little to 
what particular school, cult, or society 
we belonged; all that these had stood 
for, all that they had done in the name 
of that ideal, was apparently swallowed 
up and lost in the tide of a threatened 
domination of materialism and the com
mon struggle to arrest and overcome it. 
Never before had men so deeply ques
tioned the cause and meaning of m an’s 
undoing in the face of the good he had 
striven to do. Strong and good men 
became silent before the catastrophe of 
the nations; for try  as they would, they 
could ill-reconcile the obviously ir
reconcilable factors of the good being 
trampled upon by the evil. Even the 
sacred scriptures of the world seemed 
to have forsaken them. The golden 
precepts of saints and mystics some
how had not stood the test. The leaders 
of higher thought and culture have 
never been so severely interrogated by 
perplexed and harrowed souls seeking 
some ray of light, some word of sta

bility, upon which to rest their crum
bling faith. The philosophies of the 
schools were questioned, but no living 
word came forth to satisfy. The mysti
cism of the cloister and the highroad of 
occultism were alike regarded askance, 
and the voice of the church had lost its 
note of reality in the ears of the afflicted 
and desolate. Indeed, it became evident 
that a large number who hitherto had 
but a nebulous faith in a good provi
dence, had lost it.

Now, there is no doubt that this atti
tude of mind has prevailed among us, 
and we cannot deny that there has 
been a reason for it. But does not such 
a pace of evolution as the present fur
nish precisely the cardinal test of the 
intrinsic value of our accumulated 
knowledge and of our particular belief? 
Is it not the aim of philosophy to initi
ate us into the meaning of hum an ex
istence, its purpose and destiny? to 
initiate us into the meaning of religion, 
to imbue us with unswerving faith in 
a divine government? of mysticism, to 
impregnate our consciousness with the 
continuing presence and leadership of 
the Christ Spirit? of occultism, to es
tablish our whole activity upon the un 
failing working and direction of Cosmic 
laws?

Does any one of these paths of inner 
experience promise an easy ascent to its 
luminous summit devoid of questioning, 
doubt, and m any a dark night of the 
soul? Do they not all hint at or plain
ly warn us of pitfalls and difficulties for 
the bravest traveller? Are not the con
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ditions of ascent apt to be overlooked 
when the eyes are constantly fixed upon 
the goal, and the hours run smoothly? 
The very fact that there have been long 
intervals of relatively peaceful progress 
during which nothing sensational or 
antagonistic had intervened to interrupt 
the placid measure of contemplative 
thought or to unsettle the circumstances 
of daily living, is liable to unfit for trial 
those who rest too securely in these 
intervals of quietude and absence of 
tension — those who know little of 
assault from outward circumstances or 
from the crises of thought self-induced 
by the aspiring soul, through which 
alone the basis of character and action 
are tested and brought to larger estate. 
But when these points of crisis come, 
as come they must, from without and 
within, if any real fullness of life is to 
be attained, then is our philosophy, re
ligious faith, mystical assurance, trust 
in the Cosmic laws, or whatever of the 
soul’s dedication wherein we have 
placed complete confidence, brought 
suddenly to the bar of trial and called 
upon to face one more of the m any 
minor initiations which stand waiting 
along the whole path of the aspirant to 
higher knowledge and insight.

The D ecrees  o f  W isdom

However, there is abundant evidence 
that those who have a real faith in an 
overruling wisdom and justice, no m at
ter to what doctrine they claim alle
giance, still believe, against all appear
ances, in the decrees of that wisdom 
and justice. The reason for this is not 
far to seek. Their faith is based upon 
fundamental truths of the inner life as 
known and demonstrated in the lives 
of inspired and lofty characters through 
the ages. They, too, m ay be perplexed 
at times and find it not easy to recon
cile the life of the world with the life 
of the soul, but they never will sur
render w hat they have felt and known 
in the silence of communion to what
ever incongruities and contradictions 
and tortures of mind and heart the 
frenzied world m ay cast against them. 
W hatever the appearances m ay be to 
the contrary, as seen today in m any 
sections of society, for those who have 
long meditated the path of wisdom and 
devotedly followed the instructions of 
the Masters of life, there is no renuncia

tion of the voice of the soul which has 
been their guide through the long years 
of upward striving.

W hen I consider the lives of those of 
great and extraordinary attainm ent on 
the mystic path, whether of former or 
of more modem times, I am impressed 
not only with the works of enlighten
m ent and reform which came from 
their hands; I am no less impressed by 
the hard discipline and self-control 
which really made those works possible. 
There is a time in life when we are 
seized and enamoured by the work of 
an author who seems to have the im 
mediate right of way to the mind and 
heart. We meet there with an instant 
recognition and understanding, and a 
lucid unfoldment of meaning of that 
which had been the content of our 
secret self through the years of aspira
tion and striving. It means so much to 
us that the problems which have shad
owed our inward solitary journey, 
known but to ourselves, sentinels of 
challenge which we neither could dis
miss nor answer and which accom
panied us in silence even to the promis
ing threshold of each new day, should 
be magically brought into the light of 
a rightful perspective and the menace 
of their presence be dissipated forever. 
We forget that those same problems 
were also the author’s; we forget that 
they had to be met and challenged by 
him  on the lonely battleground of heart, 
mind and soul, or they would never 
have been known for what they were, 
nor the technique of adjustment formu
lated which now sheds its light upon 
our own experience. But later, it may 
be, we look to the man himself and come 
to realize that he was what he was and 
did w hat he did through accepting the 
challenge of thought and circumstance 
and never deviating from the line of ap
proach to tire goal he had in view.

If there are some who feel tempted 
or constrained by adverse opinion, or 
the pressure of circumstance, to relax 
the tensity of effort and find repose in 
an attitude of indifference, I would re
mind them of the words of high philoso
phy: “It belongs to the wise man to 
direct things”—and the disciple of the 
Path has learned first of all to direct 
himself, believing that a disciplined life 
has its own peculiar influence in direct
ing the tenor of circumstance. “W hat



a master is he, therefore,” trium phantly 
declares a Chinese scripture, “who takes 
hold of the Inner Life, and knows the 
secret of its hidden springs! In  joumey- 
ings he fears no danger. In  strife, he 
fears no weapons of war. No power can 
strike the Inner Life; no power can hold 
it; no power can penetrate.” From this 
it is permissible to infer that there is in 
the aura of those who live in  spirit 
w ith the Masters of life a magical in
fluence which is stronger than armour 
of steel. This influence is none other 
than the kindling fire of the soul irradi
ating from the temple of the body of 
man. Indeed, we need not look further 
than the Christian scripture for a 
pointer and corroboration of this, al
though it is not elaborated and techni
cally detailed as in other scriptures. 
“And the Lord whom ye seek, shall 
suddenly come to the temple . . . for he 
is like a refiner’s fire.”

As a m an ascends the path these 
pregnant scriptural pronouncements as
sume a new importance and signifi
cance and acquire the dignity of basic 
principles of mysticism. Not only do 
they reinforce and justify his early 
confidence in the path, but they also

impress upon him  the relative unim 
portance, the ephemerality, the impos
ing unreality of so much that discom
poses him  and threatens to imprison 
him within the consciousness of space 
and time. But if the fire of the soul, 
the divine afflatus, once has taken pos
session of the seeker and stamped its 
rhythm  upon the personality, nothing 
henceforth in the lllusionary world of 
form will have the power to hold him 
back.

I suggest to those who have reluctant
ly  questioned divine governance before 
the shock of world events: the path of 
evolution is still before us; we have a 
place upon it and a duty to perform. 
If we tu rn  away from it we but post
pone the time and the opportunity. I 
believe that no greater opportunity is 
presented to m an than at the time of 
acute crisis and trial. The path of the 
Great Ones has ever been thus. Every 
cycle of life of the advancing m an is 
characterized by a series of rebirths of 
the soul into the personality. These re
births are the crises of difficulty and 
readjustment resulting from a deeper 
and deeper fusion ana blending of soul 
and personality. It is for us to “look for 
the W arrior, and let him fight in us.”
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A T TR A C TIV E CH RISTM AS FOLDER

Send a distinctive Christmas folder. Let your greetings tru ly  speak for you—have 

them  represent your understanding of the real m ystical spirit of Christmas. W e have 

especially prepared a very handsome folder, rich in color, attractive in design, and 

inspiring in its wording. The folder, w ith envelope to m atch , is prin ted  in  several 

colors and has an inconspicuous symbol of the Order. T he folder is most appropriate 

for your non-member friends as well, and w ill evoke the ir comment. T hey are 

economically priced at six for 80c or one dozen for $1.30. W e pay shipping charges. 

Order now  and avoid last m inute Christmas congestion of the mails.

Rosicrucian Supply Bureau 

Rosicrucian Park

San Jose, California
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W H E N  ARE W E ED UC ATED?
(Continued from Page 294)

Under such circumstances, we would 
be reverting to the deplorable condition 
of scholasticism during the Middle Ages. 
Scholasticism was a dialectic discussion 
or argumentation by the monks and by 
the Christian Fathers on theological 
dogma—the different beliefs prevalent 
in the faith of the time. This scholastic 
discussion prohibited all original ratioci
nation. All inquiry on the part of the 
student himself was excluded. The stu
dents were confined to the continual 
defining of the same principles which 
had been expounded by their teachers. 
The teachers were prohibited, under the 
principles of scholasticism, to add any 
new ideas. The most they could do was 
merely to teach the traditional ideas in 
a little different way, splitting terms, 
arguing over minute points, and never 
amplifying anything with new thoughts. 
An example of such splitting of hairs, 
of which the dialectic argument of the 
time consisted, is this: Is Socrates seated 
in  a chair the same as Socrates stand
ing? Obviously there was a condition or 
circumstance which was different when 
Socrates was seated and not standing. 
Can a thing be the same in a dif
ferent environment? Has Socrates been 
changed when he stands, or is he 
changed when he is seated? The con
clusions led to nothing, and meant noth
ing, but what happened was that such 
arguments and limitations nullified the 
intellectual powers of men. M en’s 
thoughts never dared go off on a tan 
gent in new fields. They were held to 
the traditional teachings of their teach
ers, and that is something which we 
will not permit at the Rose-Croix U ni
versity.
E a rlies t Schools an d  P s y c h o lo g y

W hether by accident or intent, the 
earliest schools for children, of which 
there is any historical record, and which 
schools were in ancient Egypt, employed 
the psychology of education. One an
cient papyrus, known as the Prisse 
Papyrus, after the name of the Egyp
tologist who discovered and translated 
it, tells very clearly of the education of 
the children of the kings and nobles of 
the ancient dynasties of Egypt. It also 
relates a very agreeable thing. It tells 
that even the peasant children, if they

displayed an aptitude and a desire for 
learning, were permitted to attend these 
schools. The papyrus recounts how the 
child was sent to the “House of Books.” 
The House of Books was the term  used 
to mean school, and the House of Books 
was the temple, because the Egyptian 
temples were also the Egyptian schools 
of the times. The children began to at
tend these temple schools at the early 
age of four or five years. The priests of 
the temple were also the teachers. These 
priests read to the children from papy
rus scrolls, as the children sat or 
crouched upon the ground, or sat upon 
stones laid down for the purpose. They 
were taught to write in the hieratic or 
sacerdotal, the sacred priestly writing 
of the time. They were caused to recite 
the essentials of arithmetic and of 
geometry as known at that time. They 
were also obliged to recite the liturgies, 
prayers, and some of the rituals of the 
temple.

W hat is most important to us is the 
method of applied learning which was 
used by these early priest-teachers. This 
was obviously intended to develop the 
personal powers of the student, as well 
as to provide him with m any facts. 
Each child of the older groups of chil
dren was assigned an administrative 
function in the temple schools; that is, 
he was to imitate the various temple 
duties of the priests and of the adults 
who had the care of the temple. He 
was obliged to use what he learned in 
the school, to apply it to performing fic
titious duties. For example, the older 
children were compelled to write imagi
nary  business letters, as though they 
were an official of the temple, communi
cating with a high official of a distant 
temple. They were obliged to use their 
knowledge of arithmetic and of writing, 
in preparing contracts for the ordering 
of fictitious supplies, such as was done 
by adults to equip and m aintain the 
temple. Still other children assumed 
the fictitious management of the estate 
of nobles, as though they had an estate 
to operate. They had to use what was 
taugnt them in directing the craftsmen, 
slaves, the rotation of crops and the 
marketing of them. Apparently this 
was all done, I repeat, to awaken the 
talents of the individual, to awaken his 
personal initiative, to stimulate the 
mental processes of the child.
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The Socratic method of teaching, as 
you know, was to interrogate a student 
or disciple, or even just any person in 
the market place, with challenging ques
tions, to ask him something in such a 
way as to stimulate the mind of the 
listener and bring about his self-de
velopment. This includes a wonderful 
psychological principle. W hat mentally 
tantalizes us as a challenge becomes a 
kind of intellectual itch, and we are not 
satisfied until we have scratched that 
itch. This scratching of the intellectual 
itch consists of finding an answer or a 
solution which is personally gratifying. 
These challenging questions compel us 
to use and draw upon our experiences, 
the things that we have seen, heard, or 
observed. W hen we are given such a 
question, we immediately shuffle about 
in our minds all of the facts, all of the 
elements of our experience. W e try  to 
arrange them and put them in that 
order which will bring about a satis
factory conclusion and answer to the 
question which annoys us. By such a 
method, Socrates caused those who were 
uneducated—that is, those who had 
never sat at the feet of a philosopher, 
who had not mingled with the Sophists, 
who had no formal education—to arrive 
at equally as profound conclusions 
about m any of the important things of 
life, showing that they were capable of 
knowledge within themselves, if they 
were properly stimulated.

R o s e -C ro ix  M e th o d s  
At the Rose-Croix University each of 

you, as a student, will be given an 
ample opportunity, not merely to listen, 
not merely to observe, but to demon
strate what is related to you and to do 
research here, and when you return 
home, in the fields, in the subjects 
which are taught you by your instruc
tor. In other words, you will be given 
the opportunity and encouraged to ex
ercise your own initiative and to bring 
to the fore your personal powers. This 
activity of personal development, of 
self-awakening, amounts to fu ll educa
tion. There is as much self-instruction, 
by personal development, at the Rose- 
Croix University as there is direct teach
ing by the distinguished members of 
our faculty.

I w ant to w arn you who are new 
students, who are attending for the first 
time, that the Rose-Croix University is 
not like a church camp-meeting, nor is 
it like the so-called fraternal summer 
schools which you read and hear about. 
Too often is the word school used as a 
kind of academic window dressing, to 
sort of ease the conscience of the stu
dent, who really does not want to go to 
school. He wants to take a three or four 
weeks’ vacation away from his routine, 
but he does not want to call it a vaca
tion; at the place where he is going this 
is known, and so they make each other 
happy by calling the place a school. 
The student, however, does not expect 
it to function like a school. He does not 
w ant any examinations. He wants to 
come and go as he pleases, skip classes, 
and study only when he feels so in
clined; in other words, treat himself as 
if he were on a vacation. I assure you 
that is not possible here.

The Rose-Croix University has two 
principle objectives of which you must 
at all times be conscious. First, and 
most important, we want you to learn. 
W e want you to receive what we have 
to give, and we hope from that to de
velop, to stimulate you. Second, how
ever, we want to perpetuate the tradi
tions of the Order; namely, we want to 
advance m ankind to the extent of our 
ability and our facilities. Consequently, 
if a student wishes to shirk his own 
learning, wishes to shirk his own per
sonal development, he must not expect 
that we are going to assist him in doing 
so, and thereby forfeit the second objec
tive of the University, our tradition in 
advancing mankind. Therefore, we 
must insist that a student, so long as he 
wishes to remain a student, comply 
with all of the study requirements 
which have been established by the 
Board of Regents of our University, and 
which time and experience have made 
simple but necessary. Let me tell you 
this: no one is ever too old to learn, so 
long as he has consciousness and can be 
aware of himself and the world. Phiele- 
donus, we are told, asked Plato: “How 
long do you intend to be a student?” 
Plato replied: “As long as I am not 
ashamed to grow better and wiser.”

Nature accomplishes with ease that which is impossible to man.—Adjutor.



Temple Echoes
By P l a t o n i c u s ,  F. R. C.

S u r e l y ,  no two persons 
know a m an better than 
his wife and his confi
dential secretary. M em
bers of A M O R C  and 
and other students of 
personality will be in
t e r e s t e d  in M a r g a r e t  
Rockefeller Burt, not only 

Decause she is an unusual and intelli
gent individual in herself but also be
cause she has served for nearly eight 
years as first secretary to Rosicrucian 
Imperator Ralph M. Lewis, and has 
thus witnessed at first-hand the activi
ties of an exceptional personality.

M argaret Rockefeller was bom  and 
educated in Shreveport, Louisiana, and 
after completing secretarial training ob
tained her first position with one of the 
fabulous southern oil companies. In 
1935, while working in Tulsa, Okla
homa, an interest in astrology led her 
into contact with a Rosicrucian who 
taught astrology as a hobby. This 
gentleman praised the Order so highly 
that Miss Rockefeller was led to investi
gate further, and ultimately to apply 
for membership.

A constant interest in schools and 
studying brought her to California for 
a visit in 1936, to inspect the Rose-Croix 
University and attend the annual Con
vention. A year later she returned to 
the W est to stay, and after a year of 
study in portrait painting and the fine 
arts she obtained her present position 
as first secretary to the Imperator. In 
1941 during the Convention she met

Frater Alma N. Burt, then associated 
with an insurance company in Salt 
Lake City. In  1942 Frater Burt entered 
the Naval Reserve, and was stationed 
for some months at Treasure Island in 
San Francisco Bay. A year later they 
were married, and Soror Burt now 
anxiously awaits the return of her hus
band, who has had sea duty on a sub
marine tender as Storekeeper, first-class, 
for eighteen months, and was last re-

gDrted as weighing anchor in Tokyo 
ay!
As a mental type and a lover of 

“things of the mind,” Soror Burt has 
developed a very deep respect for the 
brilliance and versatility of her “boss,” 
the Imperator. Her first association 
with him was in his previous capacity 
of Supreme Secretary, and she admired 
his dynamic energy, outstanding organi
zational and promotional abilities, and 
competence in the institution of de
tailed and far-reaching procedures.

In  the months which followed his 
assumption of the mantle of Imperator- 
ship in 1939, Soror Burt says that a 
definite change, a discernible growth, 
was evident in him. His qualities deep
ened; his enormous integrity and un
reserved love for the Order and for 
hum anity inspired the successful carry
ing forward of great new responsibili
ties. Three keys to the character of the 
Imperator, as described by Soror Burt, 
are: (1) his fund of logic and power 
of thought, (2) his hum ility and abso
lute devotion to the cause of the Rosi-
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crucian Order, and (3) his intemational- 
mindedness.

She secretly believes that he is a re- 
embodiment of an ancient logician or 
M aster of Logic. His devotion to the 
Order she has had occasion to observe 
in countless ways—in his staunch and 
m ilitant defense of its rights and in
terests, and in his determination, like 
Jesus with the first Christine teachings, 
to extend the blessings of initiatory de
velopment to the m an in the street, the 
celebrated common man. This ex
pansion of the Order, as she describes 
the Imperator’s vision, knows no boun
daries or frontiers; the ideals and pre
cepts of the Order are as helpful in one 
country as in another. To carry through 
with the further internationalization of 
AMORC, and not merely to talk about 
it, the Imperator is embarking upon 
well-planned projects for the rehabilita
tion of European jurisdictions, and for 
the further extension of the Great W ork 
into Asia and other countries. The 
Imperator has great dreams, like m any 
men; however, unlike most mortals, he 
is able to actualize very m any of his 
mental realities. To serve as secretary 
for such a man, Soror Burt says, has 
been a constant stimulus and a broad 
education for her.

W ithin a few months at the most 
Frater Burt expects to receive his honor
able discharge from the Naval Reserve, 
at which time Soror Burt will retire 
permanently from her position and 
build life anew with her husband. U n
like m any business women, she states 
that she will be glad to retire, and looks 
forward to keeping house for her hus
band and pursuing her avocational in
terests. She will continue her ventures 
in the fine arts, especially in  painting 
and sculpture. Fond of and habituated 
to continual study, she will probe 
deeper into the mysteries of esoteric 
astrology and transcendental alchemy, 
and the boundless reaches of Rosi- 
crucianism.

One of the personal mottoes of Soror 
M argaret Burt is “Always a student, 
never a master.” Her unflagging aspira
tions, excellent office abilities, and per
sonal good-will will make her absence 
truly felt when the day of her self- 
imposed retirement does come. The staff 
joins in wishing her and her husband 
Godspeed, and m ay their deep loyalty

to the Order attune them closely with
members and friends wherever their
plans m ay lead.

*  *  *

Since the coming decades are to be 
inspired largely by sentiments of co
operation and organization, it has long 
seemed to this writer that some fertile 
minds in the medical and dental pro
fessions would evolve a plan for volun
tary  group health insurance which 
would be tru ly  comprehensive. Sup
pose, for example, that you are a man 
with a wife and two or three young 
children. You could join a group health 
plan, to which you would voluntarily 
contribute a considerable slice of your 
income—let us say, ten or twelve and 
one-half percent. In  return  for this 
regular, continuous contribution, you 
and your family would be insured for 
complete medical and dental care.

There would be months in which you 
would make few, if any, calls upon the 
services of the group health clinic. 
Naturally, your payments would con
tinue, and would mount up to a very 
considerable sum each year. Then, in 
the event of serious illness, or accident, 
or major dental trouble, your needs 
would be cared for through the applica
tion of the latest professional knowledge.

Since insurance against fire, theft, 
and other hazards of life seems desirable 
and so obviously an act of intelligence, 
one wonders if the same logic will not 
lead eventually to feasible health insur
ance. To be sure, we must take into ac
count the inevitable “chiselers” who try  
to take unfair advantage of all honorable 
enterprises, and the unique relationship 
of doctor and patient. Still it seems to 
the writer (and this is not intended as 
an official opinion of AMORC) that 
group health plans m ust and will form 
a part of our future communal life, and 
that such plans will do much to raise 
the standards and practices of medical 
and dental care.

*  *  *

The beloved unknown Philosopher of 
an earlier France, Louis Claude de 
Saint-M artin, once wrote, “All men 
may be useful to me; none can satisfy 
me. I need God.”

He voices most expressively the inner 
loneliness and divine discontent that 
frequently assail the mystic in his 
course of higher development. Even the



most wonderful hum an love, as found 
in happy marriage and with true 
friends, cannot supplant the love and 
conscious presence of God in the hum an 
heart. We can learn something from 
every m an we seriously attempt to 
know; we can probably be useful to 
him, and perhaps he 
to us. Still, beyond 
all hum an contact, 
however, sweet and 
endearing, is the in
effable fact of God, 
whom we need in 
p r o p o r t i o n  to ou r  
spiritual aspirations 
and awakening.

* * *

All hum an life, in
dividual or collective, 
m o v e s  i n  c y c l e s .
Thexe is a curious 
periodicity in the af
fairs of men, a slow 
spiral of ascent that 
sometimes gives the 
outer aspect of an 
endless, fateful tread
mill leading nowhere 
in particular.

Now that the war 
is over, America is 
rushing to return to 
normalcy. S t r a n g e  
echoes of the years of 
1919, and beyond, 
a r e  a w a k e n e d  i n  
m any memories. The 
loathing of war and 
all that represents it 
is now setting in, and 
there is an immense 
impulse to reduce the 
m i l i t a r y  establish- 
lishment, repeal the 
draft laws, and short
en the time of oc
cupation of enemy 
countries. A l r e a d y  
s t r o n g  voices  a re  
heard demanding a one-year occupation 
of Japan. The rift w ith the Russian 
sphere of power seems to be widening, 
and those who take a pessimistic view 
claim to see an alignment of powers 
which will engage in an even more 
titanic struggle in 1965 or 1970.

No sooner has the foreign foe fallen 
than we have come to blows among

ourselves. Labor and management are 
at each other’s throats, and the world 
again seems to hang, as ancient Empe
docles said, suspended between the con
tending forces of Love and Hate.

Physiologically, it is simply a m atter 
of A, B, and C—-or one, two, and three.

ONE is the thought 
of God, conceived in 
i n f i n i t e  m i n d  a nd  
projected f o r t h  into 
m a n i f e s t a t i o n  
through the power of 
the Logos, the Woxd 
whose pronunciation 
is lost to all but few 
among men. TWO is 
the reception of di
vine power, the nega
tive polarity receiv
ing and containing 
the positive impulse. 
Two is the symbol of 
duality, the strife of 
the opposites, the end
less warfare of forces 
and elements.

THREE is the m ar
vellous power of uni
ty, the force which 
binds up all the op
posites and relates 
them in one harmoni
ous unit of creation. 
Three is the Trinity 
in all its meanings, 
the unifying power 
which bridges the 
abyss of chaos and 
prevents the world 
from flying asunder.

Unhappily, m o s t  
men have evolved 
only from one to two, 
are constantly en
gaged in the strife 
of the opposites, and 
w o n d e r  w h y  t h e  
world affords them 
no peace. The world 

being what it is to them, they would 
just as soon make an enemy as a friend, 
and finally become suspicious of friend 
and foe alike.

Only the Initiate of mystical philoso
phy attains the power and knowledge 
of Three, and for that reason his peace 
and tranquillity exceed that of other 
men. He has found in deepest self the
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This month we are presenting in
formation on the origin of a few
w ell-know n sobriquets of people.
Our authority is AMERICAN NICK
NAMES by Shankle.
•  The American K ipling—Ja c k  L o n 

don, because in h is l i te ra ry  p ro 
duc tio n s he d rew  free ly  upon th e  
experiences of all c lasses of peo
ple  w ith  w hom  he h ad  m ingled .

•  T h e  American C a e s a r —U lysses S. 
G ran t, nam ed th u s  by  h is  p o liti
cal enem ies w ho feared  th a t  he 
m ig h t be elected  P re s id e n t of th e  
U n ited  S ta te s  fo r  a  th ird  te rm  
and  th e re b y  secu re  ty ran n ica l 
pow er.

•  America’s Prem ier Air W oman—
A m elia E a rh a r t, d es ig n a ted  so by  
n ew sp ap e r w rite rs , b ecause  she 
w as th e  firs t a v ia tr ix  to  fly across 
th e  A tlan tic  Ocean in  an  a irp lan e .

•  The American W ordsworth—W il
liam  C ullen B ry an t, because he 
w as so m ark ed ly  in sp ired  by  th e  
ph ilosophy  an d  th e  w ritin g s  of 
th e  em in en t W ordsw orth , E n g 
la n d 's  g re a te s t n a tu re  poet.

•  The Apostle of South America— 
C harles H e n ry  F ow ler, a  p io n eer 
m iss io n ary  w orker. H e served  th e  
com m on m an, re g a rd le ss  of race 
o r  creed .

•  The Prince of Journalists—H orace 
G reeley , because o f h is  jo u rn a l
is tic  w ork  and  h is  u p lif tin g  in 
fluence on h u m an ity .

•  The Prophet of the R evolution— 
P a tr ic k  H en ry , o ra to r. H e seem ed 
to  have p ro p h e tic  in sig h t.

•  The Good P hysician—C h este r G. 
H igbee  w as know n th u s  in  St. 
P au l, M inn, a n d  th ro u g h o u t th e  
N o rth w est, because he w as n o t 
o n ly  a  good docto r b u t a h um ane 
one.



third or common term  which binds the 
opposing forces, w ithin and without, 
and thereby he is able to enter and 
dwell in the mansions of Harmony.

Plato knew this when he wrote that 
only true philosophers (that is, mystics) 
would be fit to exercise authority in the 
just and harmonious state, for only they 
would have the wisdom to unify the 
opposites—labor and management, col
lective m an and collective woman, and 
all other opposing forces and groups of 
society.

“Normalcy” is a condition hard to 
define, and one that we shall undoubt
edly not attain for a long, long time. 
In the meantime, our hope rests in the

great spiritual movements—and fore
most among them the Rosicrucian 
Order, AMORC—for the betterment of 
m an and the spiritualization of his indi
vidual and collective life.

V V V 
ALCOVE FOR NOVEMBER 

Among the ancient mystics the month 
of November was known as the alcove 
of the philanthropists and teachers. 
Among the eminent persons associated 
with this alcove were Socrates, St. 
Elizabeth, Florence Nightingale, Jane 
Addams, Peter Cooper, Carnegie, Ho
race M ann, M ark Hopkins, Charles W. 
Eliot, and others.

V  V V

Does England Have the Holy Grail?
The legend of the Holy Grail appears in  m any and widely different forms. 

It is true that almost no amount of research will ever untangle the web of 
the Grail stories. However, the Holy Grail definitely does have a history. I t  is 
the cup which Jesus the Christ used in  His last supper.

Jesus gave the cup or Grail to Joseph of Arimathea with the express charge 
of chastity, saying that then it would rem ain among his lineal descendants. Jo
seph, it is related, added to this preciousness by catching the blood of the Saviour 
in it as He was hanging on the cross. This precious vessel became the chief 
treasure of Joseph’s household. Joseph and his family came over to Britain with 
the cup, or Sangreal. W hen he arrived he made a round table to seat thirteen, 
in  commemoration of the table used a t the Last Supper. The Round Table of 
King A rthur was a copy of their table. At Joseph’s death the cup was handed 
down from son to son until one descendant disgraced the cup. It was then that 
King A rthur and his knights sought for the Holy Grail.

There were two meanings to the power of the Holy Grail. There were those 
who sought the Grail because it brought health and all the good things into 
their lives, and would also bring great happiness to the country wherein it 
existed; others believed that the Grail was also the source of spiritual life.

I t has been reported that the Grail was known to have been located in Glas
tonbury several years ago. There is The Order of the Fellowship of the Knights 
of the Round Table of King A rthur in existence today. Their address as of record 
is: King A rthur’s Hall, Tintagel, England.
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ST A N D A R D  TIM E FOR CATH ED RA L PERIODS
In  referring  to the tim e charts in the book Liber 777, there are a num ber of editions 

which state that the tim e is D aylight Savings Time. Since the change to Standard Time, 
all Cathedral periods are now on Standard Time. Therefore, follow the schedule w ith 
the understanding tha t all periods indicated are Standard Time.
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THOUGHTS OF GRATITUDE 
By T h o r  K i i m a l e h t o ,  Sovereign Grand Master

e know that thoughts of 
gratitude, of appreciation, 
and of joy raise our vi
brations, make us more 
positive, and make us 
c h a n n e l s  fo r  D i v i n e  
blessings. From a world
ly point of view these 
positive emotions improve 

lip with people. However, 
it requires a distinct effort of will to 
remind ourselves of the blessings we en
joy in one phase of our lives, while in 
another phase chaos reigns. It is diffi
cult to be happy when we know that 
thousands are dying daily from hunger 
and starvation. However, there seems 
to be no way out of these desperate 
situations. To look into the chasm 
yawning below is to lose courage, rea
son, and to lose contact with the 
promptings of intuition and Cosmic in
spiration. No m atter how discouraging 
a situation m ay be, utter collapse on our 
part will make it more difficult. At the 
same time, our reason should give us 
a judicious evaluation, and we should 
refuse to give life and reality to ap
pearances. The teaching is that we 
should be grateful not only for the 
blessings we have but for the blessings 
that we desire, although they m ay have 
not yet become materialized. We must 
be appreciative of what we now have 
before we can aspire to something 
greater. Our faith and our hum ility

must be so sincere that we can be grate
ful for our trials and tribulations. This 
m ay seem to be a supreme act of under
standing, I grant, but when we realize 
that nature’s law is a progression from 
a lesser to a greater, we arrive at a 
greater conception of the whole. You 
m ust admit that it is of no use to be 
wildly rebellious at losses, disappoint
ments, and reverses. However, the con
ventional form of expressing gratitude 
has never appealed to me as being 
worthy of the true hum anitarian spirit. 
To be glad that we enjoy peace in  our 
immediate surroundings when so m any 
throughout the world are still the vic
tims of wrar; to be glad that we have 
enough to eat when others are hungry, 
to be glad that we are well when so 
m any lie on a bed of pain, this form 
of gratitude smacks too much of the 
hypocrite who praises God that he is 
not like other men. The more com
passionate attitude is a thankfulness for 
the opportunities we have had and an 
earnest desire to assist others to reach 
greater understanding.

Shall we be grateful that the sun 
shines on our fair land while the rest 
of the world is plunged in Stygian 
darkness? Flow inhuman to rejoice that 
our skins are safe and our pockets u n 
touched. If the whole world is the gar
m ent of the living God, if all mankind 
are brothers, are we to remain un 
touched and unaffected? W hat is the



lesson that we must learn from the 
world-wide debacle we have just come 
through? The first great lesson is that 
vigilance is the eternal price of liberty. 
Let us not delude ourselves into imagin
ing that the blessings we enjoy are ours 
by divine right. They must be constant
ly  deserved and safeguarded. We must 
guard the democratic foundations of 
our state. We must insist on the guaran
tees of our Constitution and the Bill of 
Rights. We must keep the torch of 
liberty burning. W e must guard the 
sacred altar-fire of religious freedom. 
We must declare in a loud voice that 
we believe without reservations in the 
brotherhood of man, in the worth and 
value and dignity of the individual. 
The State exists for the people, not the 
people for the State.

For what then shall we be thankful? 
Shall we thank God that we were ex
empt from destruction? Shall we be 
thankful that our part of the world is 
comparatively free from the ravages of 
war while the rest of the world is lick
ing its grievous wounds Shall we be 
grateful that we can express ourselves 
openly? We need not fear a secret 
police here in America, and should 
never countenance secret spying and 
snooping. W e need not vote YES when 
our hearts say NO. Our newspapers 
give us fairly reliable information. The 
radio is not yet politically censored. W e 
need not necessarily agree with the 
policy of Congress or the President. 
W ith all our labor difficulties, we are 
not the virtual serfs of the state that 
the working people in the now defeated 
totalitarian countries were. W e m ay be
long to a labor union. We m ay belong 
to any secret society we please. We 
m ay openly advocate free speech, a free 
press, and free assemblage. We m ay 
worship God in any way we choose. 
We have the elementary rights of hu
man beings.

We should be thankful for under
standing life and ourselves. We should 
be thankful for the opportunities of
fered us to understand others and their 

T h e  motives. W ithout that knowledge, no
Rncirrurian  m atter how slight, without that wis

dom, no m atter how elementary, life, 
for m any of us, would be a well-nigh 
unrelieved tragedy. Hard it is to face 
the wands of adversity, but even more
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difficult to feel that one is the sport of 
chance, the victim of circumstances, the 
plaything of a malignant destiny. Hard 
it is to lose one whose soul is knit into 
ours, but harder still to believe that 
that beloved spark of life is forever ex
tinguished, that dust has returned to 
dust and that there is nothing more. 
Hard it is to be ill, to know that healing 
is far off, to know that one’s task must 
be done in anguish of spirit and torture 
of body; but harder still to think that 
God has struck one down in His anger; 
and in ignorance of Karmic law, in 
ignorance of the mental and emotional 
causes of a state of inharmony, to drag 
one’s self despairingly from doctor to 
doctor, each of whom gives a different 
diagnosis, each recommends a different 
expensive remedy or course of treat
ments—or to trust one’s body to sur
geons who, without a qualm, remove 
one vital organ after another.

The L ig h t

Let our vision not be clouded by pes
simism. W e m ay not understand all 
that life has in store for us. We m ay 
not grasp all the incomprehensible com
plexity of N ature’s laws, but, at least, 
we know that they reflect a plan, a 
purpose, a divine consciousness which 
possesses W ill, Wisdom, and Love. We 
know that cause and effect follow uni
versal law and that in the cause is in
corporated the seed that will bring the 
effect into manifestation. It may be 
difficult to go ahead, but it is impossible 
to go back. M ay our little light keep 
us on the Path until we reach the 
greater light. M ay we stand firm on 
our principles of love and of God and 
of man. W e affirm the life of love. 
W e emphasize the brotherhood of all 
mankind. W e exalt the virtues of mercy 
and compassion and loving kindness. 
W e deplore selfishness, greed, intoler
ance, and cruelty. W e must demon
strate the Christlike virtues all the more 
because a large portion of the world has 
rejected them. W e must keep the light 
of love alive in a world of venomous, 
hissing snakes. W e must be fearless 
champions of God in a pagan world. 
We must follow the inner light. We 
must be willingly God-guided. W e must 
dedicate ourselves wholeheartedly and 
unreservedly to the cause of God against 
the dark and malignant forces of evil.



Upon us has devolved a great re
sponsibility. W e appreciate our innu
merable blessings. We appreciate the 
peace, the harmony, and the freedom. 
How then shall we express the feeling 
of gratitude that surges within? By 
sharing the light we have. W e can speak 
the comforting word, we can do the 
kindly deed, we can point the way. 
Greater than the comfort of words is 
the assurance of our own lives in ac
cordance with our faith. W e m ay be a 
light in our own comer and know it 
not. Our words bear fruit, our deeds 
inspire, our love is the fire of life to 
many. Our faith will strengthen the 
faith of others. Our little seeds of kind
ness will teach others how to live the 
good life.

We can make an earnest attempt to 
share every blessing that we have. We 
can invite a uniformed m an to share 
with us our Thanksgiving dinner or 
some other dinner. It is not the dinner, 
but the home-comfort and the kind 
thought that is appreciated by the boy 
away from his own home. If we are 
strong, we can help make life easier 
for those who are weak. If we have 
knowledge and experience we can assist 
others. We do not want merely to be 
grateful that we have peace; we want 
to help the whole world to achieve peace 
and not merely to m aintain the cessa
tion of hostilities. W e do not want 
merely to be grateful because our 
granaries are full; we want mankind 
freed from economic servitude. We do 
not want merely to be grateful for 
health and well-being; we want all 
mankind to enjoy health and the oppor
tunity to grow and develop and achieve.

L e t Us Lie Thankfu l

Let us show our gratitude in sharing 
and serving. Let our prayers be loving 
thoughts and deeds. Let our service be 
communion with the God of our Hearts 
wherever we are—in shop, in office, in 
kitchen, or on the farm. Let us do our 
part freely, generously, and without 
thought of reward. Let us be thankful 
that the materialism of the nineteenth 
centuryr science and philosophy has

been thoroughly discredited. Let us be 
thankful that pessimism as a philosophy 
is utterly false. Let us be thankful that 
there is Light and that we may aspire 
to reach it. Let us be thankful for life 
everlasting. Let us be thankful that in 
truth  ceremonies, forms, sects, and re
ligious systems are absolutely unim 
portant. We are all one in God in 
whom we live and have our being. We 
love God through loving our fellow 
men. This earth can be a paradise but 
we must make it so. Life can be a 
dream of loveliness, but we must 
achieve that miracle. Happiness is to 
be had, but we must create it. God has 
given us the laboratory, or the work
shop completely equipped. He has re
vealed to us the laws of life through his 
chosen messengers. The rest we must do.

Let us be thankful that after years of 
futile searching we have at last found 
the way. Let us be thankful that we 
understand, and that we have the will 
to accomplish. W e are aware that alone 
we cannot get far and that the duration 
of one incarnation is brief, but let us 
be thankful that our present life is only 
as one day in  the span of our complete 
existence. Let us not yield to despair. 
From the ruins about us let us build 
anew nearer to our heart’s desire. Let 
us consider bravely and appreciatively 
every asset that we have. If one hope 
is ruined, let us build another. If one 
blueprint must be tom  up, let us draw 
another and a better one. If one dream 
has died, let us find another star to 
light the way. Let us not m oum  un
ceasingly for the day that is gone. Let 
us look upon life as a glorious ad
venture. Let us rejoice that there is 
God, that there is Life, and that there 
is Love.

Are you sitting at the roadside, ir
resolute, with a heavy heart and down
cast face? Nay, divine children of a 
divine Father, lift up your eyes unto 
the hills from whence cometh help. Let 
us be steadfast and continue the journey 
—the sublimest quest of all ages—to 
find God and to merge ourselves for
ever with Him.

V V V

“The strong are those who show compassion for the weak, for they are able 
to resist the vanity of their strength .”— Validivar

r 3 i9 1
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Poetic Approach to Illumination
By L a u r a  D e W i t t  J a m e s ,  A. B., F. R. C.

Professor of Mystical Literature, Rose'Croix University

mus i c  a n d  a r t ,  t he  
student is offered m any 
aids in forming a judg
m ent of what constitutes 
genius. In poetry, from 
a mystical standpoint, he 
has been p r a c t i c a l l y  
abandoned. He has been 
left largely to his own re

sources; and if those resources are slen
der, he wanders in byways with only a 
slim chance of ever coming out upon 
the broad highway. Yet, there are guide 
posts if one only pauses to read them.

The major difficulty is, to use a cur
rent expression, that our poetic ceiling 
is not high enough. Recognition of a 
personal shortage is the first step to
ward overcoming a handicap. Too 
m any people, however, are complacent 
in their reading of poetry. In  music and 
art, they will strive; they face their 
inadequacies and attend classes, or hire 
a teacher; they study and practice. Not 
so in poetry. They all too often read 
and write and even collect poems with
out once realizing that their standards 
are mediocre, ana consequently useless 
as an instrum ent for expanding their 
consciousness.

To judge the value of a poem on the 
basis of mere survival is not sufficient. 
That which has survived the centuries 
has done so because it has within it 
certain universal and timeless elements. 
So far so good, but all universal and 
timeless elements are not necessarily 
mystical elements. Keats’ “Eve of St. 
Agnes” has rightly survived time, for 
it tells a perennially interesting story,

in  exquisitely colorful and musical 
imagery. To feed the sense of beauty, 
and to entertain at the same time, 
marks a high degree of achievement; 
but it does not constitute in any way 
mystical attainment. As a means of 
lifting the reader into new realms of 
development, it is a failure. Keats’ 
poem has nothing to recommend it from 
that angle, as compared with “Renas
cence,” of which the author, Edna St. 
Vincent Millay, is still living. Survival 
alone is no criterion. The greatest poetry 
of all time m ay still be in the future. 
The new must always be granted a 
hearing.

By a comparison of these two poems 
we can establish our first principle of 
judgment:

Distinguish between the directions 
from which themes are derived. Keats 
dipped into the world of medieval phan
tasy for his; Edna St. Vincent M illay 
went down into the depths of an in
tensely personal world for hers. The one 
leads us away from self; the other, into 
a deeper penetration of self. The one 
is escape literature; the other is sternly 
analytical.

Our second principle is derived from 
what m ay be called borderline poetry. 
The theme is distinctly mystical, but 
the approach to the poem is intellectual 
rather than mystical. W e must differ
entiate carefully. This difference can 
be illustrated by comparing John Mase
field’s “A Creed” with Dante Gabriel 
Rossetti’s “Sudden Light.” Masefield is 
dealing, in  straightforward fashion, 
with a logical fact. He marshals his



arguments in favor of reincarnation, 
and without deviation expresses his 
faith in  that doctrine. The hypothesis 
has commanded his allegiance, and in 
return  he has granted it permanency 
in  dignified rhythm ic speech.

Rossetti’s knowledge, on the other 
hand, has been gained by revelation. 
Suddenly within his own consciousness 
a door opened, light streamed through, 
“some veil did fall.” Masefield takes us 
into an intellectual world; Rossetti, into 
the intuitional. There is a vast differ
ence. Unless we can distinguish be
tween them, poetry is not yet ours; we 
have not understood the second prin
ciple:

Distinguish between a mystical ap
proach to a theme and a merely intel
lectual approach.

The third principle is hard  to eluci
date:

Distinguish between lo fty expression 
and mere jingle. This is the most dif
ficult rule to apply. Its understanding 
depends upon the elevation of our ceil
ing. To the person who thinks habi
tually in  unrnythm ic prose, the first 
step beyond ordinary speech is an ad
venture. He is like the child whose 
swing touches the sky. One dislikes to 
disillusion him, yet somewhere along 
the line he must discover the truth. His 
future development depends upon that 
discovery.

Rhyme and rhythm  are letters in the 
alphabet of the poet, but they are not 
sure signs of genius. Here we are at a 
disadvantage in  attempting to explain, 
for that which transcends thought can
not be expressed in words. W ithout that 
something which we m ay term  the 
“divine afflatus” verse tends to become 
mere jingle. No m atter how mystical 
the theme, if the poet has only rhyme 
and rhythm , he might better stick to 
prose as a medium of expression. Or 
might he? After all, perhaps jingle, too, 
serves a purpose. On this path of 
poetry, as on all other paths, there are 
babes and there are adolescents before 
there are m ature men and women.

M other Goose did an immortal piece 
of work when she furnished the babes 
with poetical food suited to their needs. 
We adults love to set it before the babes,

but at the same time we confidently 
expect a time to come when it will be 
outgrown.

In the same way writers like Ella 
W heeler Wilcox have specialized on 
food for the poetically adolescent. As 
we do not depreciate M other Goose, 
neither do we depreciate Ella W heeler 
Wilcox. H er work lives because it 
meets a need. As she herself has said, 
“People must croak if they cannot 
sing.” There must come an awakening 
though when croaking will be recognized 
for what it is, if poetry is to serve its 
God-given function of leading us on to
wards illumination. The test here is a 
variation of the test of survival. Does 
the jingle type of poetry survive the 
individual’s expanding experience. Of 
course it does not. There comes a time 
when Ella Wheeler Wilcox and Edgar 
Guest and scores of other sincere writers 
must be left behind for the simple rea
son that they have been outgrown.

There is a point where speech merges 
with music, where rhythm  becomes 
magical. It is the point at which the 
very words are “inbreathed” with a 
singing quality which catches up the 
whole m an—mental, emotional, and 
spiritual—and places him temporarily 
in a state of exaltation. It is the point 
at which Shelley’s prayer is answered: 
“By the incantation of this verse . . . 
scatter my words among mankind!”

As aspirants upon the Path we must 
press on to maturity. “A m an’s reach 
must exceed his grasp,” and the flaw in 
adolescent poetry is that we can grasp 
it. The thing which we cannot grasp is 
that something which Browning says, 
“breaks through language and escapes.”

Music alone surpasses poetry; it 
alone continues to lift m an Godward 
when words and symbols have failed. 
It alone soars into those pure regions 
where even silence speaks; but as it 
rises, Elijah-like, it flings back its m an
tle upon the lesser art of the poet. Inter
woven with words and ideas and rhyme 
and rhythm  is that singing something 
which conveys the poet’s experience di
rectly to the inner consciousness of the 
reader, which establishes a contact be
tween genius and aspiration. Herein 
lies the real power of poetry: it links 
us to the highest.



Alchemy, the Practical Art
By  R a l p h  W i l l i a m  R a n d a l l ,  F. R. C.

M ind (as well as metals and elements)  m ay be transmuted, from state to state; 
degree to degree; condition to condition; pole to pole; vibration to vibration. 
True Hermetic Transmutation is a M ental A r t .—T h e  K y b a l i o n .

application of alchemy to everyday 
living.

An ancient manuscript, translated 
upon papyrus, discovered among the 
ruins of an old temple in Thebes gives 
a description of various diseases preva
lent at that time, and of the various 
herbal remedies in use to correct and 
heal these conditions. This papyrus 
reveals that 3,500 years before the birth 
of Christ, the Egyptians knew and used 
juniper berries, caraway seeds, m yrrh, 
olive oil, turpentine, cassia, cummin, 
and peppermint. Students from all 
lands came to these M ystery Schools to 
attain perfection in this highest of all 
studies.

The Jewish people, no doubt, gained 
much from their study in  Egypt. The 
priests were their healers; and we know 
that they used thyme, mint, and other 
herbs.

Four hundred years B. C., in the land 
of Cos, Hippocrates was bom. He be
came a great physician, so great in fact 
that he earned the title of “Father of 
Medicine.” He gained so much renown 
that he retains this title to this day. 
He specialized in medicinal herbs, and 
it is known that he used peppermint, 
ginger, and other diaphoretic herbs, in 
combatting the plague which was a 
great menace to the people in his time.

Celsus was a great figure in the post-

LCHEMY is the art of all 
arts, the science of all 
sciences, and cannot be 
demonstrated w i t h o u t  
mysticism. All other arts 
are knowable to a degree 
without mystical experi
ence, but alchemy de
pends u p o n  mysticism 

for its manifestation; yet it is practi
cal. It m ay be defined as the Law which 
governs all laws by which the universe 
is made and unmade.

Alchemy is an inexhaustible subject 
and has connections with every other 
subject under the sun. Its pursuit is 
long and arduous, its beginning lost in 
antiquity, but the reward is beyond all 
reckoning. W e have reason to believe 
that it is as old as m an himself, that 
it is bound up in the future life of m an
kind, and that it was designed by God 
in the beginning and will have no end.

The study and practice of alchemy 
can be traced to every country on the 
globe at some time or other. China has 
much literature upon the subject; how
ever, only a few treatises have been 
translated into English, but they are 

T h e  very interesting and well worthy of per-
Rosicrucian  usal. Egypt was the best-known center 
Digest in  the world for the study of alchemy.
N ovem ber  The knowledge and purpose of herbs 
1945  has always served as a medium for the



Christian times, and wrote eight books 
on medicine.

Galen came into public notice about 
150 A. D. He followed the lead of H ip
pocrates and was a great alchemist in 
herbs. He is said to have written three 
hundred books, and was an authority 
until Paracelsus came upon the scene 
in  the sixteenth century. Paracelsus 
was the best known of all the alchem
ists and gained great renown for his 
skill in healing. He was also known as 
“Father of the M ineral Treatm ent.”

Geber, 900 A. D., was an Arabian, 
and his writings are available at the 
present time. The Moors in Spain had 
their adepts; Majorca had Raymond 
Lully; while France brought forth 
Nicholas Flamel, and m any others. 
Basil Valentine of Germany was called 
“The Father of Chemistry,” and his 
writings are to be found in libraries. 
England fostered a long list of alchem
ists of which Roger Bacon, Sir George 
Ripley, Thomas Vaughan, Sir Isaac 
Newton, Alexander Seton, and Robert 
Fludd are outstanding, or examples.

Alchemy is the Law operating be
hind all manifestations in m an—physi
cal, mental, and spiritual. It holds the 
secrets of life, mysteries of its behavior 
and the fundamental laws for its living. 
“It is the quality which takes the one
ness of everything of which the uni
verse is composed and diversifies it into 
all the forms that are in  manifestation, 
and by its action brings everything into 
unity  again.”

Alchemy holds a vast treasure for the 
student who seeks its knowledge and 
the tru th  of Life, which must needs be 
veiled to the mass mind. Its rules and 
formulas are hidden under the guise of 
symbolic languages and figures which 
cannot be understood, except through 
spiritual perception.

The first requisite demanded of m an 
desiring to penetrate into the m ystery 
of alchemy is inexhaustible patience, 
endurance and fortitude, a sympathetic 
attitude, and an intelligent comprehen
sion of what constitutes life.

The student m ust prepare himself 
carefully for this study. He must be a 
mystic and philosopher, understand 
ethical principles, and be deeply reli

gious in the true sense of the word— 
especially if the student aspires to 
transcendental alchemy as the goal de
voutly to be reached. This is the high
est phase of alchemy, providing the 
key to Divine Wisdom emanating from 
the divine forces within m an and estab
lishing a closer union with God, form
ing a “Quintessence” of virtues at 
which point transmutation takes place.

Advancement m ay be accomplished 
by Nature, for she is an alchemist, for
ever achieving the apparently impos
sible. By art and through art is pro
duced in a comparatively short time 
that which requires Nature an almost 
endless period of time to duplicate. 
Alchemy should be regarded as the art 
of increasing and bringing this into per
fect flower with greatest possible expe
dition. Nature m ay accomplish her end 
or m ay not, because of destructiveness 
exercised by one element over another, 
but with the aid of alchemy Nature 
always accomplishes her end, for this 
art is not subject to the wasting of time 
or the vandalism of elemental reactions. 
It therefore was the general aim of the 
alchemists, to carry out in the labora
tory, as far as possible, the processes 
which Nature used in the interior of 
the earth.

It is recorded that an Angel revealed 
to Adam the mysteries of alchemy, 
promising that when the hum an race 
mastered the wisdom of Divine Laws 
—the inspired arts—the curse of the 
forbidden fruit would be removed so 
that m an might again enter into the 
garden of the Lord.

Alchemy is one of the oldest sciences 
known to the world, having the correct 
key to the Divine Alchemical Laws by 
which m an m ay regain his lost estate 
with God.

“Is it possible that under the symbol 
of alchemy lies concealed a wisdom so 
abstruse that the mind of this race is 
not qualified to conceive its principles?”
Divine Law, existing in God and 

Nature—
Alchem y, understanding, moulding 

Life,
W here truth is manifest,
Reveal the seed confined w ithin m y  

soul;
M y  very self in me, unfold as does 

the rose.



What Can We Salvage from Destruction?
B y  A m o r i f a ,  F. R. C.

the ruin and

e  r e a d  of commissions and 
c o mmi t t e e s  bent upon 
s a v i ng  h u m a n i t y  by  
means of economics, in
dustry, m e d i c i n e ,  sur
gery, and psychiatry, and 
the tale of this necessary 
and splendid effort stuns 
us with the realization of 

anguish it seeks to repair.
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Fortunately, agony and evil are not 
all. Above these is the pulsation of 
some of the noblest thoughts and deeds 
ever known in this world:

The faith and endurance of thou
sands, who have lived in caves like the 
early Christian m artyrs, refusing to 
compromise with the enemy; the hero
ism of men and women giving their 
lives, not only for a friend but for un 
known hum anity and unborn children; 
the dignity and patience of obscure and 
simple people stubbornly preserving 
decency and honor and kindness in the 
face of starvation and misery; and the 
unfaltering belief of those who hold 
high the banner of tru th  and the 
Brotherhood of M an as part of the Di
vinity of the universe. These cannot be 
lost. They are a portion of the Cosmic 
and must be cherished by us and sought 
as priceless benefits, proving that m an 
can rise above the beast and manifest 
good in times of overwhelming cruelty 
and brutishness.

W e must recognize that each hum an 
being who has faced terror and priva
tion and misery with a brave heart is 
our personal benefactor; every man and 
woman enduring the strain of battle’s 
weariness and horror to save the world 
from tyranny has put us under a debt 
of gratitude forever.

W e can endeavor to repay this debt 
in the intangible realm of thought, not 
only by holding ideals high in worthy

remembrance of noble deeds but by 
m entally and spiritually opposing any 
dreary descent of national or interna
tional feeling into the slough of cyni
cism and apathy which had poisoned 
the years between the first and second 
world wars.

If it were possible (or is it?), we 
might establish a beautiful memorial to 
courage and virtue, in every city and 
town. We might have a Garden of 
Peace— nothing grand or formal, not a 
park in the usual sense but a plot with
drawn from the busy street and yet 
easy of access to busy people; a place 
of peace for quiet meditation—some
thing like a precinct or close, not an 
open square. In  this garden there 
should be at least one spreading tree, an 
expanse of unbroken lawn, flowers 
bordering it, some aromatic herbs, and 
an unpretentious fountain w ith clear 
water splashing in soft rhythm . There 
should be a modest shelter with high 
windows, something like a studio—one 
room might do, as spacious as it could 
be devised, with murals, and illumi
nated quotations in rich coloring on the 
plain walls, and a five-point star in the 
center of the floor. There should be 
restful seats, affording a view of the 
garden, and an alcove containing books, 
the kind that refresh the soul.

On one wall of this studio there 
could be some fine interpretation of the 
laws of Reincarnation and Karma, for 
nothing could do more for international 
am ity and racial harm ony than an 
understanding of these. There are these 
quotations, also, from the works of Sir 
Thomas Browme:

“Read thou the earth in heaven and 
things below from above. . . . That 
which is thus once will, in some way, 
be always. The first living hum an soul 
is still alive and all Adam [mankind] 
hath found no period [end].”
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3510 Miami St.. A pt. 216. Sessions every  Tues., 
8 p. m.

N EW  JE R S E Y  
N ew ark :
H. Spencer L ew is C hapter. 37 W ash ing ton  S tree t. 
F red  S toesser, M aster: R ebecca C. B a rre tt , Sec., 
206 N. 19th St., E . O range. Sessions every Mon., 
8:30 p. m.

N EW  YORK 
Buffalo:
Buffalo C hapter. 225 D elaw are Ave., Rm . 9. B er
n ard  B. K ish , M aster, 308% O ntario  S t.: Miss 
G ertru d e  B rookes, Sec. Sessions every  W ed., 
7:30 p. m.
N ew  Y ork C ity:*
New Y ork C ity  M inor Lodge. 250 W. 57th St. 
C. L. Searles, M aste r: E thel G oldenberg , Sec., 
811 Elm  Ave., R idgefield, N. J .  Sessions every  
W ed., 8:15 p .m . L ib ra ry  open week d ay s and  
Sun.. 1 to 8 p.m .
Booker T. W ash ing ton  C hapter, 69 W. 125th St.. 
Rm. 63. Mrs. C a therine  E. K ing . M aster: F re d 
erick  F ord . Sec.. 1382 C rotona Ave., B ronx. Ses
sions every  S unday. 8 p. m. 
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OHIO 
A kron:
A kron C hap te r, M ayflow er H otel. L eone H . H ab- 
bershon , M aste r; C lay ton  F ra n k s , Sec., Tel. 
MI-3971. Sessions every  o th e r  Sun., 7:30 p. m. 
C incinnati:
C incinnati C hap te r, 204 H azen B ldg ., 9 th and 
M ain St. J .  H . L ig g e tt. M aster, Tel. BR-1712; 
M ildred  M. E ich le r, Sec. Sessions every  F rid a y , 
7:30 p. m.
C leveland:
C leveland C hap te r, H o te l S ta tle r . C ha rles Jo n es, 
M aste r; Tel. IV-5998; M rs. C lyde H inck ley , Sec. 
Sessions every  F rl., 8 p . m.
D a y t o n :
E lb e rt H u b b a rd  C hap te r, 56 E. 4 th St. M rs. B e r
th a  M iles, M a ste r: M iss G race M. A ltick, Sec. 
Sessions every  W ed., 8 p .m .
Toledo:
Michael F a ra d a y  C hapte r, 1420 M onroe St. Dr. 
L  W . C urtiss . M aste r: H u b e rt A. N odine. Sec., 
23401/j> N. E rie  St. Sessions every T h u rs ., 8:30 p.m. 

OKLAHOMA
Oklahoma City:
O klahom a C ity  C hap te r, Odd F ellow s' H all. 5% S. 
W alker. M rs. E lizab e th  Skillm an. M aster, Tel. 
5-9262; Mae A rnold , Sec., Tel. 8-5021. Sessions 
2nd and  4th Sun., 7:30 p. m.

OREGON 
P ortlan d :
P o rtla n d  R ose C hapter, P y th ia n  B ldg., 918 S. W. 
Y am hill Ave. W. A. Sclunidt. M aster: M iss Ollie 
F u lle r, Sec., 5542 N. H a ig h t Ave. Sessions every 
W ednesday , 8 p. m.

PENNSYLVANIA
Phlladellphla:*

B enjam in  F ra n k lin  M inor Lodge, 219 S. B road St. 
R udo lph  J .  K lug , M a ste r; M rs. L ucille B. Nen- 
ner. Sec., 1711 W . H u n tin g d o n  St. Sessions every

Sun., 7:30 p. m. T em ple and L ib ra ry  open every 
T ues. an d  F r i . ,  2 to  4 p . m.
P i t t s b u r g : *
T he F irs t  P en n sy lv a n ia  M inor Lodge, 610 A rch 
St. D r. J . D. G reen, M aster; M arguerite  M ar
q u e tte , Sec.

TEXAS
Fort W orth:
F o r t  W o rth  C hap te r, 512 W. 4th St. Irw in  L. 
B rid g er, M aste r; G eorg ia  G. A ppel, Sec., 3201 E. 
1st St. Sessions every  F r i .,  7:30 p. m.
H ouston:
H ouston  C hap te r, Y. W. C. A. G. A. L ew is, M as
te r ;  K a th ry n  P y b u m , Sec., 2017 Bell Ave. Ses
sions every  F r i . ,  7:30 p. m.

UTAH
Salt Lake City:
S alt L ake C ity  C hap te r, 420 N ess B ldg. D ouglas 
B urgess, M a ste r; B eth  L eonard , Sec., 119 B eryl 
Ave. Sessions every  W ed., 8:30 p .m . L ib ra ry  
open dailv  excep t Sun., 10 a. m. to  7 p. m. 

WASHINGTON
Seattle:*
Michael M aier M inor Lodge, 1322 E. P in e  St. D r. 
A rth u r J .  M anley, M aste r: M arjo rie  U m benhour. 
Sec., 1739-13th Ave., S. Sessions every  M on., 8 
p. m. L ib ra ry  open Mon. th ro u g h  F ri., 1 to 4 p.m .

WISCONSIN 
W ilw aukee:
K arn ak  C hapter. 3431 W. L isbon Ave., R m . 8. 
Mrs. B ohum ila  F alkow sk l, M aster, T el. M itchell 
1624; W ilfred  E. Bloedow, Sec. Sessions every 
Mon., 8:15 p. m.

Principal Canadian Branches and Foreign Jurisdictions
T he ad d resses of o th e r  fo re ign  G rand L odges o r 

be given upon req u est.
AUSTRALIA

Sydney. N . S. W .:
Sydney  C hapte r. M rs. D ora E ng lish . Sec., 650 
Pacific H ighw ay , C hatsw ood.

CANADA
Montreal, P . Q.:
M ount R oyal C hap te r. H otel W indso r, R m . 129. 
F ra n k  L yons Peck , M aste r; S h irley  M. F y les, 
Sec., 410-1253 McGill College Ave.
Toronto, Ontario:
T oron to  C hap te r. 10 L ansdow ne Ave. M rs. C. I. 
B am ick , M aste r: Jo sep h  Benson, Sec., 788 W inde- 
m ere Ave., T o ron to  9. Sessions 1st and  3rd Sun., 
7:30 p. m.
Vancouver. B ritish  Columbia:*
C anadian  G rand  Lodge, 878 H o rn b y  St. J . L . W il
liam s, M a ste r; B yron  A rden, Sec., 2228 Yew St. 
Sessions every  Mon. th ro u g h  F rl.
Victoria, British Columbia:*
V ictoria  Lodge. 725 C ourtney  St. Id a  E. H ead, 
M a ste r; M iss D oro thy  B urrow s, Sec., 1728 Davie 
S tree t.
W indsor, Ontario:
W in d so r C hap ter, N orton  P a lm e r H otel. R a lp h  
C allgu irl, M aster: M rs. R ebecca M athlson, Sec., 
194 B ridge  Ave., Tel. 4-2671. Sessions every  W ed., 8 p. m.
W innipeg, Manitoba:
C harles D ana D ean C hapter. 122a P h o en ix  Block. 
W m. M. G lanvlll, M aste r: R ona ld  S. S carth , Sec., 
149 L y le  St., St. Jam es. M anitoba. Sessions every 
W ed.. 7:45 p. m.

DENMARK
C openhagen:
T he AMORC G rand  L odge of D enm ark. A rth u r 
S u n d stru p , G rand  M aste r: Carli A ndersen . S.R.C.. 
G rand  Sec., M anogade 132, O ste rb ro .

DUTCH EAST IN D IE S
D r. W . Th. van  S tokkum , G rand  M aster: W. J . 
V isser, Sec.-Gen. G om bel 33. S em arang.

EGYPT  
Cairo:
C airo  In fo rm a tio n  B u reau  de la  R ose  C roix. J .  
S apporta . Sec., 27 R ue Salim on P acha.
H eliopolis:

• ( In it ia t io n s  a re  perfo rm ed .)

th e  nam es and  ad d resses of th e ir  rep re sen ta tiv es , will

T he G rand  O rient of AMORC. H ouse of the 
Tem ple. M. A. R am ayvelim . F . R . C., G rand  Sec., 
c /o  Mr. Levy, 50 R ue Stefano.

ENGLAND
T he AMORC G rand  Lodge of G rea t B rita in . R ay- 
m und A ndrea, F . R. C., G rand  M aster, 34 B ays- 
w a te r  Ave., W es tb u ry  P a rk . B ris to l 6.

FRANCE
Mile. Je a n n e  G uesdon. S ecre ta ry , 56 R ue Gam- 
b e tta , V illeneuve S ain t G eorges (Seine & O ise).

HOLLAND
Amsterdam:
De R o zek ru ise rs  O rde- G root-L odge d e r  N eder- 
landen , J .  Coops, Gr. Sec., H u n zes tra a t 141.

MEXICO
Q uetzalcoatl Lodge. Calle de Colom bia 24. Mexico. 
D. F . A lberto  B. Lopez, M aster: Ju a n  A guilar y 
Rom ero, Sec., Av. V icto ria  if-109, Col. In d u s tr ia l , 
Mexico, D. F ., Mexico.

POLAND
P o lish  G rand Lodge of AMORC, W arsaw , P o land . 

S O U T n  AMERICA
Buenos Aires, Argentina:
B uenos A ires C han te r, C angallo  1352. Sr. Aldo H . 
O bejero, M aster: S r. M anuel A. M onteagudo, Sec., 
M aipu 39. B uenos A ires.

SW EDEN
G rand L odge "R o se n k o rse t.” A nton Svanlund. 
F. R. C.. G rand M aster, V as te rg a ta n  55. M almo: 
Inez A kesson, G rand  L odge Sec., S lo ttsg a tan  18, 
Malmo.

SW ITZERLAND
AMORC G rand  Lodge, 21 Ave. D apples, L a u 
sanne: D r. E d . B e rth o le t. F . R . C., G rand  M aster. 
6 B lvd., C ham blandes. P u lly -L a u sa n n e : P ie rre
G enillard , G rand  Sec., S u rlac  B., M ont Choisi, 
L ausanne.

Latin-American Division
Armando Font De La Jara, F . R. C., D eputy Grand Master

D irec t in q u irie s  re g a rd in g  th is  d iv ision  to  th e  L atin -A m erican  D ivision. R osicrucian  P a rk , San Jose, 
C alifo rn ia , U. S. A.

JUNIOR ORDER OF TORCH BEARERS
A ch ild ren ’s o rg an iza tio n  sponosored  b y  th e  AMORC.
F o r  com plete in fo rm ation  as to  its  a im s and  benefits, ad d re ss  S ecre ta ry  G eneral, Ju n io r  O rder, R osi

crucian  P a rk , San Jo se , C alifornia .
THE R O S IC R U C IA N  PRESS, LTD. PRINTED IN U. S. A .



Invoking Occult Power!
JFoir the O ccultist E n la r g e s

H is W o rld  . • a n d  Sco p e o f MAving

I f  y o u  would enlarge the visible, know the i n v i s i b l e So said an occultist 
centuries ago. He knew that around us and in us are tremendous potenti
alities which could have existence— things just beyond the border of the 
consciousness, waiting to be made real and useful. Nature is not confined 
to the visible. For every phenomenon exposed to your eyes and ears, there 
are ten thousand natural powers concealed from mortal sight. The occult
ist was an adventurer into the unknown. He was not a delver into the 
supernatural. He learned to lift the lid upon Nature’s chest of hidden 
mysteries. Man is the knower—the universe is the unknown. M an ad
vances by converting the unknown into the known—thus he acquires a 
power of personal accomplishment.

Out of the true occult sciences and arts have come chemistry, astronomy, 
and medicine. Moreover, the occultist has discovered keys—fundamental 
laws and precepts by which man, you , in fact, can come to experience as 
yet unrealized personal achievements. Learn how the occultist was able to 
command N ature’s forces to make them serve him. W ith such information 
you will have a challenge to your imagination—and a personal answer to 
m any mysteries of your existence. Such knowledge makes for confidence 
and the fullness of living and doing.

A ccept This ^F ree M anuscript
W rite for the free explanatory discourse, “Invoking 

Occult Power.” It is an intelligent, factual presentation 
of the fundamentals of the occult sciences and arts, as 
recorded by renowned occultists. Don’t merely look for 

m ysteiy—look for an amazing revelation of 
generally unknown, simple natural laws. 
Subscribe (or re-subscribe) to this magazine, 
the R o s i c r u c i a n  D i g e s t ,  for six months at 
the usual rate of $1.50, and ask for your 
free discourse. It will be sent to you at once, 
postpaid. The discourse alone is worth this 
subscription—yet it costs you nothing. Send 
subscription and request to address below:

The  R O S IC R U C IA N  D IR E S T  [ a m o k c ] ,  S a il J o s e ,  C a lif.



Odoentules in R.eac)ina
THE following are  bu t a  few of the m any books 

of the Rosicrucian Library, which are  fasci
nating and  instructive to every  reader. For a  
complete list an d  description of all of the books, 
write for FREE CATALOG. Send orders and  re 
quest to address below.

ROSICRUCIAN PRINCIPLES FOR HOME AND 
BUSINESS—By H. Spencer Lewis, Ph.D.

This volum e con tains such  p rinc ip les of p rac tica l Rosi
c ruc ian  teach ing  a s  a re  a p p lic ab le  to the solu tion  of 
ev ery d ay  problem s of life in bu s in ess  a n d  in the affairs 
of the hom e. H undreds of p rac tica l points. Price, post
p a id , $2.25.

“ UNTO THEE I GRANT . . ."—By Sri. Ramatherio
A s tra n g e  book p re p a re d  from a  sec re t m anuscrip t w rit
ten two th o u san d  y ears  ag o  a n d  h idden  in the m onastery  
of Tibet. It is filled w ith the m ost sublim e te ach in g s  of 
an c ien t M asters of the F ar East, w hich w ere  tran s la ted  
b y  sp ec ia l perm ission  of the  G ran d  Lam a a n d  D isciples 
of the  S ac red  C ollege in the G ran d  Tem ple in Tibet. 
E leventh  edition, w ell-p rin ted  with a ttrac tiv e , stiff cover, 
$1.25 p e r copy, postpaid .

A THOUSAND YEARS OF YESTERDAYS
By H. Spencer Lewis, Ph.D.

A b e au tifu l story of re in ca rn a tio n  a n d  m ystic lessons. 
This u n u su a l book h as  b een  tra n s la ted  an d  sold in m any 
la n g u a g es  It is u n ive rsally  endo rsed . W ell-p rin tea , 
b o und  in cloth. P repa id , a t only $1.00 p e r copy.

MANSIONS OF THE SOUL, The Cosmic Con
ception—By H. Spencer Lewis, Ph.D.

R eincarnation , the  w o rld 's  m ost d isp u ted  doctrine , com
p lete ly  a n d  scientifically  exp la ined . S u b s tan tia ted  by  
quo ta tions  from em inent au tho ritie s  a n d  from Biblical 
a n d  va rious  o ther S acred  works. This volum e p laces  
the doctrine  of re incarna tion  high above  m ere s p e c u la 
tion. Illustrated , bound  in cloth, 334 p ag es . Price $2 35, 
p o s tag e  p repa id .

M YSTICS AT PRAYER—By Many Cihlar
Austrian philosopher and mystic.

The first com plete  com pilation of the  fam ous p ray e rs  of 
the  renow ned  m ystics an d  a d ep ts  of a ll ag es . This book 
a lso  exp la in s, in sim ple la n g u a g e , the reason  for p rayer, 
how  to p ray , an d  the Cosmic law s involved. W ell- 
b o und  in cloth, p rin ted  on a rt p a p e r  in tw o colors, with 
d eck led -ed g e  a n d  tin ted  p a g e s . P ostpa id  a t $1.10, per 
copy.

THE SECRET DOCTRINES OF JESUS
By H. Spencer Lewis, Ph.D.

The secre t teach in g s  of the  M aster Jesus, for m any ag e s  
p riv a te ly  p re se rv ed  in unknow n arch ives, a re  herein  
b rough t to light. W hat a re  th ese  teach in g s  a n d  w hy  
h ad  m an  d e le ted  them  from the context of the B ib le/ 
The an sw e r m ay be  found in this b eau tifu lly  b o und  
book, illu s tra ted  with p h o to g rap h s  of sac red  sites, in 
c lud ing  the  g a rd e n  tom b of Jesus, a s  filmed by  AMORC 
C am era  Expedition. Price, postpaid , $2.50.

^ Ilte
Rosicrucian Supply Bureau

— A M O R C —
SAN JOSE, CALIFORNIA, U.S.A.
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