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EGYPTIAN SCARABS 
Genuine imported 
Egyptian scarabs, 

especially low-priced

at only 

75<‘ each

EGYPTIAN SCARABS

Tf IK touch of tfie mystic Kastf f he thrill ol distant lands can he 
yours. I he raucous cries ol wide-pantalooned, turhaned vendors 
can resound within your inner ears. I he swirling dust and choking 

lurries of the crepuscular arched root, copper bazaars—the haunting 
look of \vi de -eyed Arabian maidens. \v ho peer above diaphanous 
veils, as they timidly olfer an array ol hand-woven tapestries—aged 
craftsmen squatting cross-legged before stool-like benches, deftly 
shaping and inscribing strange scarabs, alter the manner of their 
ancient predecessors—all ol these can be your impressions, il you 
bring into your home, your sanctum, some of the handiwork ol these 
craftsmen of the mystic lands of the Orient. Inspire yourself with 
some little token or symbol ol the charm and beauty ol mysterious 
Egypt and strange Arabia.

W e  have imported, direct from C aim. a variety of Egyptian scarabs 
inscribed with the traditional hieroglyphics. Secure one of these for 
mounting, by your local jeweler, in a locket, on a ring, or as a 
watch fob.

Send order and remittance to:

R O SIC R U C IA N  SU PPLY  B U R EA U
SAN JOSE. CALIFORNIA, U.S.A.

THE I N S T I T U T I O N  B E H I N D  T H I S  A N N O U N C E M E N T



T E M PLE  O F A  T H O U S A N D  ST E P S
Here is an artist’s conception of the T em ple of a Thousand Steps in Chiapas, southernmost state of Mexico. It was drawn 

from photographs and preliminary sketches provided the artist by Richard Clough, professor at the College of the City of 
New York. Professor Clough had just returned from explorations in Chiapas. The drawing shows how the temple must have 
looked originally and how it would look today, if it were completely unearthed and restored. At the top of the steps are the 
ruins of a pyramid with two altars on its flat top. overlooking the Cenote, or cliff-bound Lake Agua Azul. Professor Clough 
regards the temple as perhaps “the most unusual aesthetic conception of a temple building in Mayan archaeology.”
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Does Your M ind 
Go on Night Missions?

A r e  Y O U  plagued by vague remembrances when  
you awaken? D o strange p la its  and faces, recollections 
from your sleeping state, struggle for recognition in 
your m ind? They are not necessarily the fantasies o f  
dream s— they may be elements o f  experiences as actual 
as your daily existence. Your consciousness —that which  
is yo u — is forever poised between tw o worlds. W h en  
awake, it is harnessed—lim ited to what you see with 
your eyes, hear w ith your ears, etc. When asleep, your 
consciousness may be liberated to com m une w ith the 
Infinite Intelligence. It can be given a m ission to per
form. It can return w ith inspiration, w ith stupendous 

pow er fo r  accomplishment that w ill regenerate your life.

Accept th is FREE Book
Demand to know the psychological and mystical principles behind 
these statements. Do not confuse mereelrcams with the faculty to 
extend your consciousness beyond the reaches of space and the 
borders o f time. Your life is only as limited as you let fear and 
superstition make it. Rise to the mastery of your naturalfaculties. 
Let the Rosicrucians, a world-wide fraternity of thinking men 
and women (not a religion), tell you about these rational laws 
of self. Write today for a tree copy of the " Mastery of Life." It 
will explain how you may receive this unique knowledge.

Address: Scribe S. P. C.

m e  ROSICRUCIANS
SA N JO SE ( a m o r c ) C A LIFO R N IA
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THE

THOUGHT OF THE MONTH
THE MYSTICAL TRINITY

By THE IM PERA TO R

MYSTIC of old asked the 
question: “W hat are the 
th re e  m ost d e s ira b le  
things beneath the sun, 
not in the sun, but with
in it?” Then he pro
ceeded to answer his own 
question. He replied that 
the three most desirable 

tilings are Life, Light, and Love. By the 
paradoxical statement that they are not 
in the sun, but within it, he meant that 
these are not properties or elements to 
be actually found in the sun, but never
theless they are dependent upon the 
sun and manifest within its sphere and 
influence. Life, Light, and Love are the 
most desirable tilings for man, because 
without them his existence is very defi
nitely incomplete.

Existence, so far as we are concerned 
as humans, consists of the state of con
sciousness. It is our awareness of in
ternal and external impressions, and all 
these realities of which we are con
scious. Life, Light, and Love confer 
upon our consciousness, or existence, 
three dimensions, just as m atter has its 
dimensions of length, height, and 
breadth. If a visible object, for ex
ample, appears to have only two di
mensions, namely, length and breadth, 
it is incomplete. We find it difficult to 
relate it to other things, to determine 

T h e  where it ceases to be and where other
Rosicrucian th in«s con\e in t0 , ex*ste; “ : Also an over or under-emphasis ot life, light, or 
Digest jove causes a distortion of the human
M arch  consciousness, and makes our existence
1945  seem incomplete and unsatisfactory. It

produces, shall we say, an unbalanced 
existence. Life, light, and love must not 
be thought of as a mere esoteric term, 
or an aphorism. They are really states 
of our existence. The different aspects 
of each constitutes a lifetime of study. 
However, it is advisable to analyze each 
of them brieflly to determine whether 
we have neglected any one of them, 
and consequently distorted and limited 
our existence.

Life is indifferent, we are told by 
Epictetus in his “Meditations.” But he 
also says the use of life is not an in
difference. Now, this m ay be inter
preted to mean that life fulfills its func
tion of generation and of development 
of living things indifferently, insofar 
as the individual is concerned. Life 
follows a law of order and necessity in 
its creating. That is all one may expect 
from the physical aspects of life. When 
you reach m aturity or when you have 
procreated or are able to procreate, the 
physical life cycle is completed, as far 
as you are concerned. Lite has no fur
ther interest in you. Life is entirely 
indifferent to whether you succeed in 
your ambitions or whether you fail. It 
is indifferent as to whether you experi
ence suffering or happiness. In the na
ture of life, these factors do not exist. 
Such values depend upon the m anner 
in which you use your life. Biological 
excellence exists only in that you are. 
The excellence of life is in the creation 
of you or the creation of any living 
thing. All other values which may be 
attributed to life come from application 
of it. W e m ay liken physical existence
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to a shovel. The end of a shovel con
sists in its conforming to its design. A 
shovel is always nothing more. Any 
glory which can be attributed to it must 
come from its use in the hands of the 
user. And so, as Epictetus says, life is 
indifferent, but the use of life is not.

It is also a law of life, we are told in 
philosophical literature, to do what fol
lows from nature, namely, to pattern 
ourselves after it. If we desire every 
act and every circumstance of our liv
ing to keep up with nature, it is incum
bent upon us to observe nature in her 
m any moods and aspects. We m ay in
terpret this to mean that nothing exists 
outside of the pale of nature. As we 
have been often told, there is nothing 
new under the sun. Everything has its 
form or its cause rooted deeply in the 
laws of nature. Consequently, it be
hooves us, if we are to follow the laws 
of life, to tie fast to nature the elements 
of our imagination and our plans. The 
more, in fact, we inquire into the phe
nomena of nature about and in us, the 
more doors leading to the fullness of 
life will be unlocked for us. W e can 
see this demonstrated about us; every 
modern invention has its parallel in 
some existing phenomenon of nature. 
The camera, with its lens, iris, and 
even its film, corresponds to the hum an 
eye. The telephone receiver, with its 
oscillating diaphragm, may be likened 
unto the hum an ear, which also has its 
diaphragm and impulses which are 
carried from it. The most delicate elec
trical system parallels the sympathetic 
and spinal nervous systems; so if we 
wish to expand our living, let us follow 
nature.

Your life, your conscious existence 
can only grow as you absorb into your
self more of the cosmos in which you 
exist. The growth of the conscious life 
is a kind of accretion. It consists in 
adding to ourselves things and condi
tions around us. The conscious life may 
also be likened unto a cell. We must 
assimilate into ourselves, as the cell 
does, elements of the substance in 
which we exist, or our life will be ex
ceedingly limited.

The Game of Life
Pythagoras compared life to the great 

games, such as the Olympic games that

were played in Athens. He said some 
went to the games to compete for 
prizes; others went there just to sell 
their wares, as vendors. And, best of 
all, were those who became spectators 
of the games. The spectator of life is 
one who has a philosophical attitude. 
He doesn’t presume that life has any 
single value to any man. He believes 
there are a variety of values and con
sequently he is always alert to m any 
experiences, participates in as m any as 
he possibly can, because in these varied 
experiences are buried gems—the gems 
which form the diadem of happiness. 
Pythagoras divided life into four quar
ters, each of twenty years. The first 
quarter is the boyhood period. The 
second quarter is youth. The third 
quarter is young manhood, and the 
fourth quarter old manhood. These 
four quarters correspond to the four 
seasons of the year; namely, boyhood 
to Spring, youth to Summer, young 
manhood to Autumn, and old manhood 
to the W inter season.

H enry Cornelius Agrippa, born in 
1486, was a great occultist, mystic, and 
philosopher. In  his renowned work 
The Magic Mirror he also divided life 
into four quarters. The first quarter, 
he relates, is from the first to the 
twenty-first year. It is the Spring sea
son of the life and represents youth, 
love, and growth. The second quarter 
is from twenty-two to forty-two. It is 
the Summer period. It represents mind, 
intellect, m aturity of thought, m an
hood, fruitage or accomplishment. The 
third quarter, covering the years from 
forty-three to sixty-three, the Fall sea
son of life, he depicts as wealth, physi
cal and mental m aturity, and karma. 
The fourth and last, or W inter season, 
includes the years from sixty-four to 
eighty-four, and is the time of the pass- 
over, or the preparation for transition. 
Each of these quarters of life, he stated, 
begins with the Vernal Equinox, the 
Spring period, and each of the quarters 
of life ends at the W inter Solstice, about 
December 21st.

Agrippa also related that m an has 
three equal points in his life. In other 
words, there are three periods within 
life and these three periods he referred 
to as being prim ary initiations which 
we must pass through during our life

[41]
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period. The first begins after our physi
cal birth, the first Spring quarter of 
our life, from one to twenty-one years 
of age. The second period, or initiation, 
comes at forty-eight years of age, when 
we have crossed the meridian of life, or 
the zenith of our life’s period, and the 
third period, or initiation, when we 
enter into the W inter season of our life, 
the sunset, the closing quarter. He 
states that the upright body of the cross 
symbolizes these quarters of life. For 
example, the upper point of the cross 
symbolizes the Spring season of life; the 
left arm  of the cross represents the Fall 
quarter; the right arm of the cross, the 
Summer season; and the base of the 
cross, the W inter season or the close 
of life.

Agrippa analyzes most interestingly 
the value of these seasons or quarters 
of life, and what man is expected to do 
to utilize them intelligently. By the 
time one has attained twenty-one years 
of age, and has completed the Spring 
season of his life, he should then have 
received the tools for his future. These 
tools may be the trade or profession in 
which he should be trained or prepared 
for, or they may consist of the accumu
lated experiences of others, which were 
expounded to him by preceptors in 
schools or universities. The Summer 
season of his life, the middle period, is 
the time for activity, mental and physi
cal. It is a time to produce; namely, to 
create and manifest the ideals which 
should have been established during the 
Spring season of life. If our products, 
our achievements during this Summer 
season are not the best, it is probably 
due, says Agrippa, to our desultory 
living, to our neglect in preparing our
selves during the Spring season of our 
life. Agrippa states that the W inter 
season, or the sunset years, is the time 
when m an calls a halt to his labors. It 
is the time to reap the benefits, if any, 
from what has preceded. He states that 
this is the time when man strikes a 
karmic balance. He does not mean that 
that is a time when we must compen
sate for what has occurred in previous 
incarnations, but rather that that is the 
time we should begin to enjoy the re
sults of thoughtful planning or living, 
or when we experience the results of 
careless living and wasted years.

The Three M ystic Stages
According to Islamic mysticism, or 

the mysticism of the Mohammedans— 
which, incidentally, is a highly organ
ized and inspiring system of instruction 
—there are three stages of the mystic’s 
life. These three stages also apply to 
those who are aspiring to the mystical 
life. Certain aspects are veiled in the 
beginning and in the middle of the 
mystic’s life. In the beginning period, 
external things, the things of the world, 
temporal interests so occupy the con
sciousness, according to Islamic mysti
cism, that the inner sense, or God, is 
veiled from the consciousness. Man 
then gives little concern for the spirit
ual values of the Divine impulses. 
Later, in the middle period of existence, 
a transition occurs. The world becomes 
veiled because man has a sudden awak
ening. He has realization of his spirit
ual nature, and he takes such a delight 
in it that he adjusts his whole thought 
and living in accordance with this new
found, and newly realized experience. 
He is inclined to neglect practical liv
ing, the realities of his everyday world, 
and so the veil again comes before his 
consciousness. This middle period of 
the mystical life is called by the Is
lamic mystics the period of intoxication. 
It is a period of spiritual ecstasies, an 
afflatus, when the consciousness takes 
wings and transcends all worldly in
terests, sometimes to the detriment of 
its welfare.

In the final stage of the mystical life, 
however, the created things, the things 
of the world no longer veil God from 
the consciousness of the mystic. He is 
quite aware of the nature of God, but 
also his realization of God no longer 
veils his consciousness of worldly 
things. God is seen as the creator, and 
the universe, as created things. In 
other words, in  the final stage of the 
mystic’s life a balance is struck, and 
m an has an equal appreciation of the 
law and the manifestation of the law. 
This final stage of the mystical life is 
appropriately called sobriety, by Is
lamic mystics. It is the soberness of 
understanding, the temperance of under
standing. It is neither the extreme of 
objective consciousness nor the extreme 
of Divine Consciousness.

(Continued on Page 55)
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Choose to Sing
By J a m e s  F r e n c h ,  B. M . ,  F .  R. C .

ROM crude beginnings of 
sound, such as grunts of 
satisfaction, cries of fear, 
loud laughter, subdued 
sounds of love and so on 
down the ages of song 
and speech, the hum an 
voice has developed into 
opera and oratory. If a 

singer or speaker has the urge in his 
soui and has achieved the physical and 
technical mastery of his voice, he in
deed possesses a powerful instrument 
to win the hearts of men.

Almost all people sing, after a fashion. 
It usually begins in the morning with 
the hum  of a little melody upon aris
ing, which continues in the bathtub. 
M any a person has had the courage to 
sing at this time because of an inward 
urge and because at that time the heart 
and mind are carefree. The children 
sing on the streets, as they go to school.

Singing is a marvelous releaser of 
tensions and a sure way to attune one
self to the Cosmic. Singing brings en
joyment not only to the singer himself 
but to others. It improves the health 
of the singer, trains his mind, and is of 
definite cultural value. Think of the 
happiness one absent-minded informal 
singer can give to a group of tired 
people in a public place. Always en
courage people to sing; some may be
come the singing stars of tomorrow.

All people can learn to sing well if 
they have a normal throat and a good 
ear. Do not let anyone tell you it is 
easy to become an exceptional singer.

It takes a long time, hard work and 
patience. But why not learn to sing 
well as a cultural accomplishment? 
Don’t go at learning to sing with a set 
jaw and a cold determination. Make 
it fun and be satisfied with a slow, 
steady program. Don’t go to a teacher 
and ask him if you are going to be a 
John Charles Thomas or a M arian An
derson. He will, if he is truthful, not be 
able to tell, until a reasonable amount 
of time has passed. M any people with 
better voices than the stars have not 
reached the heights for various reasons. 
Voice alone is not enough.

There are m any ways to use the 
singing voice and much difference of 
opinion as to which is best. Voices are 
in different states of development. W hen 
you buy a piano, you can get one which 
is in poor condition or made of poor 
materials and wron’t stand up, or you 
can pay more and get a perfect instru
ment which wrill respond to the will 
of the performer. A good piano re
quires a good performer. However 
skilled the performer, he could not play 
as well on the poor piano as on the 
good one. A singer is both the instru
ment and the performer. A voice may 
be a good voice but wreak or forced or 
short-ranged and have any num ber of 
physical flaws. These flaws can be 
eliminated by obeying nature’s laws 
and the law of development, which de
mands that gentle muscular action pre
cede the more vigorous.

In order to sing really well, one must 
develop the voice so that it wdll respond
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with ease of m anner and purity of 
quality over its entire range and also 
with all degrees of power from pianis
simo to fortissimo on all vocal sounds 
or vowels. All good tones of the voice 
are made without any sensation of pull 
or discomfort or trick adjustments, but 
poor tones always have the undesirable 
conditions. In all voices which need 
development there are usually two 
kinds of tones, the strong and the weak. 
It is only natural if the condition exists 
in your voice, that you should work 
on the weak tones till they match the 
strong if you wish to have an even- 
toned voice. Usually the tones which 
are the strongest in a voice are the 
lower tones, or lower middle tones. The 
reason for this is that we talk usually 
in the lower or middle range of our 
voices.

Positive and Negative Voice Elements
The weaker tones in a voice are 

usually the higher pitches above the 
normal speaking range because they 
have not been used as much. There can 
be m any degrees of development of 
strength of these higher tones, and these 
have also been given names to describe 
their qualities. Usually teachers call 
these upper tones “upper register tones” 
or head voice and some daring teachers, 
the falsetto voice. These so-called voices 
in a voice seem to have qualities which 
should be combined and made into one 
perfect voice. I like to call this condi
tion in a voice, the positive and nega
tive elements. The “head voice” or 
upper quality in a voice has a soft, 
beautiful, floating quality but usually 
lacks power. This is the “positive” 
quality of a voice. The “chest voice” 
or lower quality in the voice has a 
strong but hard sounding quality. This 
is the negative quality. W hen the posi
tive and negative qualities of voice are 
combined, the result is a perfect m ani
festation of voice from the lowest to the 
highest tone and from the softest to the 
loudest dynamic, or increase in volume 
of the tone. This gives the singer a 
perfect instrument with which to 
express.

The wray to gain the union of the 
“head voice” and the “chest voice” 
qualities is to bring the “head voice” 
quality down as far as the lowest tone, 
and strengthen it till it merges into the

“chest voice” quality. Some may ask, 
“W hat if I do not have any high tones 
or head voice, but only the low or chest 
voice quality?” Right there is the key 
to development. People who cannot 
sing high and seem to have nothing but 
chest tones never sing softly. If they 
would practice their smallest tone on 
those lowest tones, they would soon find 
they were singing the head voice be
cause the so-called “head voice” is noth
ing but the softest tone one can sing at 
any pitch. If they would practice those 
soft tones till they were strong enough, 
they would discover they could swell 
the tones into the so-called “chest voice” 
without a change. The practice of sing
ing low soft tones is also the key to 
singing the high notes, because when 
singing the soft low notes the vocal 
cords are vibrating their full length and 
thereby exercising the part of the vocal 
cords used in singing the high notes and 
all without strain or discomfort.

If anyone wishes to prove to himself 
these ideas, the following exercises will 
be helpful if given a fair chance by a 
reasonable amount of practice, of at 
least an hour a day over a six-weeks’ 
period. By that time you will have 
established a process which you wdll not 
wish to discard.

Exercises
1. In a position of rest, either stand

ing or sitting, try  to sound the smallest 
vocal tone you can make, holding the 
note at a pitch that is easy for you in 
the lower part of your voice or even 
the lowest tone you can easily sing. 
This beginning pitch will vary with 
the different voices (soprano, alto, 
tenor, bass), and with the individual 
condition of the voice.

This tone should be sung on all the 
vowel sounds at least, Ah-A-E-O-oo. 
Probably some will find the sound of 
the letter “m ” with the lips barely 
touching, the easiest sound to begin 
with. The student should hold these 
little tones for five or six seconds with
out making them louder than a m ini
mum of tone; and change the pitch a 
half a tone higher, letting the tones 
adjust themselves until there is a sign 
of tension. If the tone tightens, you 
have reached the limit of your present 
degree of strength of the edges of your 
vocal cords and should not proceed
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higher until you have strengthened the

good 01* easy range and find you can go 
igher without tension or pressure. 

This would mean you had gained a de
gree of strength not possessed before 
you started this work.

If one could sing from the lowest to 
the highest tone without more pressure, 
over half the developing work would be 
done in gaining a perfect range. A 
student will never tighten if strength 
is in the vocal cords to allow him to go 
higher. One must gain this strength 
by not forcing but by gradually de
veloping the strength necessary.

2. After a reasonable range has been 
covered on the sustained minimum 
tones, one m ay use the moving m ini
mum work (as indicated below), going 
slowly up and down the scale covering 
the easy range developed by the sus
tained minimum work. As the strength 
shows by the ability to go higher and 
lower, extend the voice in half tones 
higher and lower.

Ex. 1
PPP

etc.

- Q -
“m ” and all vowels

Continue as far upward as it is pos
sible to go with ease.

Ex. 2

etc.

3. As soon as the ability to sustain 
a small, clear tone has been acquired, 
the next developing exercise should be

V

used but not before the sustained and 
moving minimum tones have become 
very firm and clear in sound. At first 
the sustained and moving minimum 
tones m ay sound breathy because of 
the weakness of the edges of the vocal 
cords on soft-tone work. The next work 
should be the slow crescendo of the 
tones over the range acquired by the 
work on the minimum tone. In this 
way, one may acquire the ability to 
use the voice at all degrees of tone be
tween ppp and ///. This swelling of the 
tone was what the old Italian singing 
masters called the messa di voce.

The minimum tone should be the 
first point of attack, which of course is 
ppp (pianissimo) and should be swelled 
to the next degree louder which is pp 
(piu piano).

Ex. 3

PPP

These swells should be practiced on 
all vowels and should not be swelled 
any further than the quality of the 
minimum tone is maintained, which is 
a clear, firm tone.

After the above degree of swell has 
been practiced, you m ay swell on 
through all degrees of power as follows: 
First, ppp, pp, p, mp, m f, f, ff, then ///. 
Finally one should be able to swell and 
diminish on every tone of the range of 
the voice as below indicated.

PPP PPP

Scales and runs should not be prac
ticed till this standard of tone quality 
over a good range has been developed. 
W hen one has accomplished the above 
work in the voice, one will be able to 
take up song studies and the musician
ship part of singing and be proud of 
the voice as an instrument capable of 
responding to every wish; one would 
then indeed “Choose to Sing.”

V

“It is far easier to resort to the pages of a book than to ideas of the mind, 
Consequently, there are more readers than thinkers.”— Validivar
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The Rosicrucian New Year
IMPERATOR PROCLAIMS W EDNESDAY, M A RCH  20 

BEGINNING OF TR A D ITIO N AL N E W  YEAR 3298

OR SO long a time, man 
has related his life to the 
calendar that it is diffi
cult for him to realize 
that the calendar is an 
artificial thing in the
sense that it is m an’s own 
creation, which serves
him as an instrument 

through which he can adjust his life to 
the cycles of the universe. Traditional
ly, even before a calendar similar to the 
one we use today was adopted, m an 
has always recognized a certain time 
each year as introducing the beginning 
of a new cycle. Most outstanding in
these periods of change are the begin
nings and ends of the seasons. In his
tory and mythology, there are indica
tions that the seasons always have been 
looked upon in relationship to the peri
odic activities of man. Spring lias a l
ways been considered as a period of 
rebirth—the beginning of something 
new. Summer is a period of growth 
and a continuance of that which is be
gun in the spring. Autum n is the 
period of culmination and harvest; 
while wdnter is indicative of transition 
and rest.

W ith this conception of the seasons, 
The  it is understandable how even ancient
Rrmirrurisin m an looked to the evidence of spring 
r \‘ t  as A e beginning of the new year, so
nl ^ €SL that in rituals and practical living this
M arch  season came to be observed in m anv
1945 lands and among m any peoples as an

era, or period, of a New Year. The 
calendar which we use today has devi
ated from the periods which coincide 
with the beginnings of the seasons, but 
traditionally we still observe the anni
versary of the time when the sun enters 
the sign of Aries, as the beginning of 
spring and of a new cycle of life.

From the traditional founding of the 
Rosicrucian Order to the present day, 
this tune which coincides with the first 
day of spring continues to be the Rosi
crucian New Year. It is at this time 
that our Lodges and Chapters ritualisti- 
cally observe the beginning of a new 
period, close their yearly activities and 
start the new.

Therefore, on M arch 20, 1945, when 
a new spring begins, it will be the 
Rosicrucian Year 3298, and that date 
is hereby proclaimed by the Imperator 
to be the date of the traditional New 
Year’s observances. In all Rosicrucian 
Chapters and Lodges, special ritualistic 
ceremonies will take place on this oc
casion. All members are invited to par
ticipate in these special convocations; 
and Lodges and Chapters are advised to 
hold their special New Year’s rituals 
on, or as near to as possible, the exact 
date of the New Year. Members may 
communicate with the Lodge or Chap
ter nearest them, as listed in the Direc
tory of the Rosicrucian Digest, for de
tails of the day and hour that the con
vocation will be held. The New Year’s 
observance will be conducted bv the
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officers of the Supreme Grand Lodge in 
the Francis Bacon Auditorium, Rosicru
cian Park, on Sunday, M arch 18th, at 
7:30 p. m. Every member in the lo
cality of San Jose at that time is cor
dially invited to be present.

For those members who do not live 
in an area adjacent to a Rosicrucian 
Lodge or Chapter, there has been pre
pared a modification of the Rosicrucian

New Year’s ritual, based upon the 
ritual performed in Temples of the 
organization. A copy of this Rosicru
cian Sanctum New Year Ritual can be 
obtained from the Supply Bureau. 
Please enclose ten cents to cover mail
ing costs. This ceremony may be con
ducted in your own sanctum on the 
date of the New Year, or as near to 
that date as is possible.

V  V  V

They Learned of Love
By T h e o d e t i

N T F IA l’ peaceful and 
beautiful kingdom which 
lies just north of the 
M o u n ta in s  of S ilen ce  
there lived one Niarb, a 
m an learned in the lore 
of the Secret Sciences and 
a tireless seeker for the 
Letter of T ruth deeply 

buried within the half forgotten M ys
teries of Life.

The greater portion of his days had 
been spent in study, in profound and 
painstaking research into the archives 
of the past and the workshops of the 
trained, scientific thinker. This was his 
World, this and the lecture room where, 
with steady voice and assured de
meanor, he spoke to the eager-eyed 
young novices as they sat cross-legged 
on the floor and nodded their turban- 
crowned heads in response to his ex
pressed wisdom.

Yes, Niarb wTas learned and respected, 
a m an rightly  accounted wise by all 
who knew him. As he stood, sur
rounded by his disciples, one could see 
reflected in their faces the light shed by 
this great intellect, as the Teacher spoke 
of Love.

It was just at the close of the class, 
and throughout the discourse the sub
ject of Love had been portrayed with 
all of the thoroughness and ingenuity 
as could be accomplished only through 
the mind and researches of a master 
thinker. It had been presented from

every possible point of the intellectual 
compass and had been so clearly ana
lyzed and synthesized that all could 
with ease see the structure and frame
work of the processes which gave it 
form and connected it with the All 
that Is.

Finishing the discourse, Niarb stepped 
down from the low dais and with slow 
dignity walked toward the door, as a 
pathway was opened before him by his 
respectful and awe-inspired students.

It was just at the moment of stepping 
from the doorway into the sun-lit court
yard that discord entered the well- 
ordered world builded by Niarb. It was 
only a minor discord and one which 
passed with but fleeting notice, but it 
did cause a momentary feeling of irri
tation. A small boy had blocked the 
Teacher’s exit, a tearful and sobbing 
small boy who, with unthinking step, 
clumsily stumbled against the person 
of the M aster of Learning. Niarb, ab
sorbed in the subject of his lecture, 
barely noticed the burden being carried 
in the small, brown arms of the heart
broken child. It was limp and had 
once been a dog before accident had 
overtaken it. The small body responded 
lifelessly to the childish embraces of its 
little master wrho blindly, impulsively, 
was carrying it home.

Niarb passed on. He had lectured 
well and felt sure that he had covered 
the subject of Love thoroughly.
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Light from China
By Dr. H. S p e n c e r  L e w i s ,  F. R. C. 

(From The Rosicrucian Digest, October 1936)

ROM one of our members 
far across the seas comes 
the story and revelation 
of an ancient manuscript, 
and it sheds much valu
able light upon the age 
of m any of our present- 
day scientific and m ysti
cal doctrines. According 

to the facts submitted to us, and verified 
by the editors of several newspapers 
who made a thorough investigation, a 
very unusual manuscript was discovered 
quite accidentally during the early 
part of June of this year (1936), along 
with some other precious documents in 
a specially made vault in a section of 
the Great W all of China.

The records show that a few years 
ago a Japanese bomb blew away a part 
of the famous Chinese wall, and that 
the large opening in the wall remained 
untouched and uninvestigated for a 
long time. Here recently investigation 
was made by two men who claimed to 
have in their possession some ancient 
manuscripts marking that section of the 
Great W all as a sacred place, with 
intimations that it contained a hidden 
treasure of a mystical and educational 
nature. They secretly devoted much 
time to the removal of the debris 
around the injured wall and to explor
ing the adjoining sections. These two 
men claimed to be the present-day 
descendants of an ancient and mystical 
organization, the name of which they

refused to reveal. Newspaper men who 
investigated these claims finally decided 
to withhold whatever information they 
had secured, claiming that the men 
were undoubtedly the preservers and 
conservers of some ancient traditions 
and unquestionably associated with 
some secret society still existing in 
China. At least the newspapers were 
impressed sufficiently with the fact that 
the men were representatives of a high
ly esteemed secret organization of 
world-wide existence, or at least world
wide affiliations, and were not com
mercially minded, nor in any way as
sociated with any political plan or 
worldly scheme involving the political 
conditions of either China or Japan.

At any rate the two men, with the 
assistance of several trusted associates, 
continued their explorations and finally 
uncovered precisely what they had pre
dicted they would find; namely, an 
especially built vault of a smali size, 
and of such construction and materials 
as had never been found in any mason
ry  or similar work in any other part of 
China, and much like the vaults of 
today. It was quite evident from the 
very beginning of the discovery of this 
vault that although it had been built 
m any hundreds of years ago it had been 
done by men who had knowledge of 
building materials and building princi
ples long in advance of their time.

One of the principal manuscripts 
brought to light from this strange vault
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explains in an introduction by the 
author of the various manuscripts, how 
and why these manuscripts were placed 
in this strange enclosure. If the intro
duction is true, the author was a priest 
in one of the mystic temples, living at 
the time of Emperor Chin Ize Wang. 
Up to the present time a study of the 
manuscript has ro t revealed the exact 
year or era of this Emperor's rule, and 
because of the m any changes in the 
calendar and the m any different ways 
in ancient times in which periods of 
centuries and eras were indicated, the 
problem is a difficult one.

It would also appear that this Em
peror who was evidently highly intel
lectual and scientifically trained, but 
with a very exaggerated opinion of his 
own powers and abilities, wanted to 
create the impression in the minds of 
the people of the future that all ad
vanced knowledge and all high de
velopments of civilization among the 
Chinese began during his reign as em
peror. In other words, it was his intent 
to create the impression upon posterity 
that up to the time of his reign the 
Chinese dwelt in great ignorance, and 
that it was his learning spread among 
his people and promoted by him, and 
his great scheme for the development 
of Chinese civilization that gave to the 
Chinese people the high culture which 
they had at the close of his reign. He 
therefore ordered all manuscripts of 
learning and knowledge to be burned 
or otherwise destroyed. He issued a 
proclamation much to the effect that 
every manuscript or every written or 
engraved material that would reveal 
the culture or scientific or educational 
standing of the Chinese people pre
served in any place whatever, or pos
sessed by anyone, should be destroyed 
and nothing of this nature should be 
preserved except that which was writ
ten and prepared during the latter years 
of his life. This would create the im
pression that all scientific and cultural 
knowledge began during his reign.

The Emperor therefore engaged the 
learned priest to act as the author of 
several manuscripts which were to be 
prepared in a m anner that would last 
for m any centuries. These manuscripts 
were to contain an outline of the scien
tific and cultural knowledge possessed 
by the Emperor and his people at the

time they were written. The wording 
is such as to pay high tribute to the 
genius and influence of the Emperor, 
but it also proves that m any hundreds 
of years ago this Emperor and his 
people were possessed of knowledge and 
ideals, laws and principles which we 
are apt to think are quite modem. For 
instance, the manuscript shows that the 
Chinese Emperor and his people had 
adopted the L aws of M anu  which were 
written in the Vedic language ten thou
sand years ago. In fact, these laws be
came the basis of Chinese law at the 
time the Emperor ordered the m anu
script prepared. Secondly, the m anu
script reveals that the Emperor and his 
people were well acquainted with the 
so-called Darwinian theory of human 
evolution, and that this law was well 
understood in China several thousand 
years ago.

Another important secret contained 
in the manuscript pertains to the 
methods whereby the patriarchs and 
mystics in those days preserved a 
private formula for lengthening their 
lives. Touching upon the Darwinian 
theory an extract in the manuscript 
reads, “From the plants life passed into 
fantastic creatures which were born of 
the slime on waters; then through a 
series of different shapes and develop
m ent of nature, m an gradually changed 
from animal to his present form.”

Touching upon the matter of the 
secret of long life, the manuscript inti
mates that some of the patriarchs and 
mystics lived to an extremely old age, 
if we are to believe that their calendar 
and length of year was the same as ours 
today. In their secret formulas for 
lengthening life, there is reference to 
the use of the juices of the cypress tree 
which, by the way, is regarded today 
as the tree of death. However, the 
cypress tree is known to be the longest 
living tree the world has ever known. 
Undoubtedly, some part of the juice of 
the cypress tree was extracted, and 
from this, cultures of some kind were 
made and taken into the hum an system 
to add length of life to the hum an body, 
as these cultures added to the length of 
life of the tree. It would be interesting 
to note that in our own present century 
several eminent scientists determined 
to find out the secret of the longevity 
of the famous sequoia, or redwood trees,
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of California. They found that the 
reason why m any of these trees have 
lived thousands or more years, some of 
them having been standing at the time 
that Christ was born, is that a certain 
protective cell or germ in the juice or 
the sap or pitch of the tree overcame 
all diseases or tenden
cies toward old age, and 
a breakdown of the vi
tality of the tree. These 
scientists succeeded in 
extracting from the sap 
of the tree these par
ticular germs or cells 
which are not found in 
other trees. They be
lieve that this extract 
can be injected into the 
sap of other trees and 
thus help to preserve 
t h e m  a n d  t r i p l e  o r  
quadruple their length 
of life. If the cypress 
trees contain such a 
germ as would prevent 
old age and disease, it 
m ay be true that the 
Chinese mystics and 
philosophers or scien
tists did discover what 
it was and did extract 
it and make a medicine 
of it for the prevention 
of disease and old age.

It is claimed by 
m any of the mystics 
and wise men of China 
today that there are 
members of their secret 
brotherhoods who still 
possess this ancient se
cret, and that some of 
t h e i r  m e m b e r s  have  
reached a very old age.
They claim that at the 
present time there is 
living in the province 
of Szechwan, a Chinese 
man named Li Chang Yun, who is 252 
years old and still very active. They 
claim that he has survived twenty- 
three wives and is now living with the 
twenty-fourth. This man has intimated 
a number of times in newspaper inter
views that his secret will be found in 
the cypress tree and similar plants. Of 
course, with the various changes of the 
calendar that were made in the last

252 years, and considering any possible 
difference in the way of computing time 
according to the Chinese calendar, this 
m an m ay not be actually 252 years 
old as we figure time. Reports that 
have come to us intimate that according 
to our modern calendar and length of 

year he would be about 
137 years old.

A n o t h e r  interesting 
fact revealed by the 
manuscript is that about 
the time it was written 
the priest of the mystic 
temple who did the ac
tual writing for the Em
peror and a large num
ber of philosophers and 
mystics with whom he 
was in  contact had a 
close connection with 
similar mystics and phi
losophers in India and 
other countries of the 
Orient. And there is 
one intimation of cor
respondence or indirect 
contact with a people 
living in a distant coun
try to the east of China, 
which would appear to 
be a reference to ancient 
America, or America 
during the primitive In 
dian days. We should 
not overlook the fact 
that m any scientists 
and philosophers have 
claimed that the ances
tors of the American 
Indian were undoubted
ly persons who had 
mixed their blood with 
Chinese blood, or who 
had come to the Ameri
can  c o n t i n e n t  f rom 
China via the Bering 
Strait after having in
termarried with Chi

nese. Others claim that these primitive 
American Indians were descendants of 
one of the lost tribes of Israel who 
passed through China and lived in 
China a num ber of centuries inter
mingling their blood with Chinese 
blood, and the new race formed there
by going onward toward the East and

(Continued on Page 54)

Afam ed,
and

T U e i'i  M e a n in g
T h is m on th , for  our rea d er s’ e n 

ter ta in m en t or e n lig h te n m en t, w e  
have ch osen  n ick n am es. Our au 
th o r ity  w as A M ER IC A N  N IC K 
NAM ES b y  G eorge S h an k le , P h . D .

•  U n cle  Sam  w as th e  p o p u la r  n ick 
nam e fo r  th e  gen ial, k ind , and  
u p r ig h t Sam uel "Wilson w ho d u r- 
in  th e  W a r o f 1812 sh ipped  la rg e  
q u a n titie s  of m ea t from  h is 
s la u g h te r  houses in T ro y  to  
A m erican  forces. T hese  sh ip 
m en ts  w ere u su a lly  m ark ed  “ E. 
A .U .S .” —th e  in itia ls  of E lb e rt 
A nderson , th e  g o v ernm en t con
tra c to r , p lu s th e  in itia ls  of th e  
consignee, th e  U n ited  S ta te s  Gov
ernm en t. T h e  so ld ie rs  from  T roy  
knew  th a t  th e  goods so m ark ed  
w ere b e in g  h an d led  by  th e ir  
U ncle Sam  o r Sam uel W ilson 
and  th e y  jo k in g ly  re fe rred  to 
th e  m eat as be in g  “U ncle S am 's 
b ee f .”  T he ex press ion  took 
am ong  th e ir  fe llow -so ld iers who 
soon ap p lied  i t  to  all governm en t 
p ro p e rty . T h e  n a tio n a l cartoon  
figu re  o f a  ta ll, " sp a re  old 
g en tlem an  w ith  a  k in d  face ,” 
d ressed  in th e  civ ilian  costum e 
of 1812 is sa id  to  have been  p a t
te rn e d  a f te r  Sam uel W ilson.

•  U n cle  Sam ’s C rib  is th e  U. S. 
tr e a su ry  because  a s  a sto reh o u se  
of m oney it  is s im ila r  to  a  
fa rm e r’s  c r ib  fo r  g ra in .

• T h e  M eltin g  P o t . T h e  U n ited  
s ta te s  h as th u s  been ca lled  by 
th o se  who believed th a t  all n a tu 
ra lized  a lien s  w ould  becom e good 
law -ab id in g  c itizens w ith  th e  
sam e ideals an d  p a tr io tic  en 
th u sia sm  as th e  native-bo rn .

•  T h e  F o r g o tte n  M an. T his te rm  
w as used  in 1932-35 b y  p o litica l 
sp e ak e rs  an d  econom ists to  re fe r  
to th e  com m on w o rk in g  m an of 
A m erica w ho  e a rn s  h is  livelihood 
d ay  b y  day. T he nam e im plies 
th a t  in th e  p a s t th is  c lass have 
no t had  th e  co n sid era tio n  of 
gov ern m en ta l agencies.
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Attaining Universal Brotherhood
By E. R. C o p e l a n d ,  J r . ,  F .  R. C .

(Condensed from address delivered at Hermes Lodge March 26, 1944)

HE secret of universal 
brotherhood is revealed 
in an old fable which in
forms us that in the be
ginning the gods divided 
m an into men, so that 
man could be more help
ful to himself, just as the 
h a n d  is d i v i de d  i n t o  

fingers, to serve its purpose better. The 
legend assures us that the whole m an 
still lives—that he is present, in part, 
in all particular men, through their 
respective services to the whole. Each 
individual man is a needed character
istic of the universal man. He is a good 
finger, a sturdy neck, a strong arm, a 
trusty limb, so long as he remains in 
contact with the one great trunk; when 
separated he exists as a walking mon
strosity.

In the nature of things, the principle 
of universal brotherhood must always 
have been an actuality, in the cell, in 
plant life, and in the animal kingdom, 
even before man. The brotherhood 
principle needs only to penetrate the 
consciousness of men as a basis for 
rational idealism, to come into full 
flower as a reality. The brotherhood of 
nations which by slow and painful de
grees is taking hold of the human con
sciousness, is the ultimate expression of 
this principle.

To approach the meaning of brother
hood, let us consider some of the phases 
of m an’s development. During the past 
twenty years the theory of evolution 
has found growing acceptance in think
ing minds. Most men agree that some

form of evolution must have taken place 
in animal and plant life several mil
lion years ago. The statement that our 
modern horse was once a small animal 
called the Eohippus, no larger than a 
dog, or that birds descended from rep
tiles, gives rise to no great controversy. 
The average American citizen who has 
read H. G. W ells’ Outline of History 
accepts the general proposition that his 
very ancient ancestors came up from 
savagery through ages of semi-brutal 
existence; that at some point in the 
world’s history they dressed in skins, 
lived on roots and berries, used stone 
bludgeons for weapons, discovered fire, 
invented the bow and arrow, tamed 
animals, discovered the use of metals, 
and tilled the soil.

The m any faculties of which m an is 
composed are now in different stages 
of evolution.

Dr. Richard M aurice Bucke, in his 
Cosmic Consciousness, tells us that 
simple animal consciousness in man is 
millions of years old, but man has been 
self conscious for perhaps only 300,000 
years. Millions of years transpired be
fore m an could say, “I think, therefore 
I am.” General eyesight is millions of 
years old; yet color sense is perhaps 
only 25,000 years old. Man heard with 
his ears millions of years ago, but his 
musical sense is only now appearing. 
Sexual instinct or passion arose back 
in the geologic ages; yet the idealistic 
conception of love which culminates in 
m atrim ony does not appear to have ex
isted for m any thousands of years. In 
tellect is 300,000 years of age; but
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genius is rare, and the hum an moral 
nature is still a swaddling infant.

The recent evolutionary developments 
—color sense, musical sense, idealism, 
higher intelligence, and the moral sense 
—exist in mankind today in widely 
varying degrees. All men are not yet 
artists, musicians, poets or great thinkers, 
and all men are not yet moralists, but 
all men are potentially these.

Science tells us that the measure of 
m an’s intellect is his vocabulary—the 
number of words he knows. M arie 
Beynon Ray’s book Doctors of the 
M ind  states that when m an ceases to 
acquire words he has reached the ceil
ing of his intelligence, and although he 
will go on thinking, he m ay use only 
the ideas, the words, he has already 
acquired. The successful people in pro
fessions and in business are usually 
those who rate high in word tests. 
Milton is said to have had a vocabulary 
of 15,000 words. Shakespeare dis
tinguished himself as a mental giant 
with a vocabulary of 20,000 words.

Evolution of the Intellect
The hum an intellect is made up 

principally of concepts, just as an edi
fice is constructed of bricks, and a city 
is made up of buildings. Concepts are 
the mental images of things, acts and 
relations. The registration of concepts 
is called memory, the comparing and 
relating of one concept with another is 
called reasoning. The growth of the 
intellect is the growth of concepts, the 
process of constantly building from the 
simple concepts into the complex.

Language is the vehicle of the intel
lect; for every word of every language 
there is a concept, and for every con
cept, a word. Words and concepts co
exist; neither can exist without the 
other. W ithout words, or speech, there 
can be no reason, and without reason, 
no speech.

It is evident that the evolution of the 
intellect must be accompanied by the 
evolution of language. W hen we reflect 
that the millions of words now in use 
sprang from about one hundred root 
words, or concepts, that these in turn 
must have come from perhaps a half- 
dozen, and when we remember how 
closely reason and speech are related, 
we glimpse the hum an intellect as it 
once was. We see how far it has come.

The evolution of the hum an intellect 
from a single initial concept, m ay be 
compared to the complex human body, 
which with all its tissues and organs is 
built up of hundreds of millions of cells, 
each of which is lineally descended 
from the one primordial cell in which 
each one of us had his origin. As the 
body grows, so also grows the intellect 
day by day, individually and collective
ly. Would you check up on your own 
progress? Would you see evolution in 
action? Check then your vocabulary 
with that of your wife, your child in 
school, with your business associates, 
and others.

The Special Senses
W hat about the special senses of 

man? W hat evidence have we that 
m an’s sensory apparatus evolves?

Consider the color sense. Bucke tells 
us that the primitive Aryans, perhaps 
20,000 years ago, knew only one color. 
W hen Rig Veda was composed, probab
ly 2,000 years before Christ, the colors 
red, yellow, and black were recognized 
as three separate shades, but throughout 
the Rig Veda, the Zend Avesta, the 
Homeric poems, and the Bible the color 
of the sky is not mentioned. The sky 
and heaven are mentioned in the Bible 
more than 430 times, but they are color
less. Etymology assures us that less 
than 4,000 years ago blue was un
known. Then, gradually, names for 
blue began to emerge from the names 
for black. The word nil, for example, 
which now in Persian and Arabic means 
blue, is derived from the name Nile , 
that is, the black river. The Latin Niger 
is a form of the same word.

We are told that the first color which 
m an saw was red, from which he later 
found also white and yellow. From 
black he found green and blue. W hy, 
did he first see red? Because of the 
simple law of physics, that the force of 
a light wave, or its power to excite 
vision, is proportional to the square of 
its amplitude. The energy—the power 
of provoking comprehension—of the red 
rays is thousands of times greater than 
that of the deeper colors. Thus, when 
m an’s brain had developed sufficiently 
to detect and classify light waves the 
color of red, the most persistent color 
vibration, broke through. The preva
lence of color-blindness among men
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proves the youthfulness of color sense 
in terms of evolutionary development.

Another peculiar treasure of m an
kind which is still in the process of be
coming is the sense of fragrance. The 
Bible first mentions the fragrance of 
flowers in the Song of Songs. Vegeta
tion of the Garden of Eden was only 
“pleasant to the sight and good for 
food.” We may infer that the ancient 
minstrels who described the original 
Paradise, had no appreciation, no con
cept of fragrance.

Prenatal Development
Testimony to the processes of evolu

tion is to be found in the embryologist’s 
account of the prenatal development of 
all living things. In his mother’s womb 
man relives in a few brief months the 
whole physical evolution of the hum an 
race from the initial unicellular form 
in which all life begins, through the 
intervening phases of insect and animal 
life, from the amoeba to the hum an 
form, each day reliving the slow evolu
tion of millions of years.

The born child proceeds to relive the 
whole evolution of the psychic man. As 
he grows to his fifth or sixth year, his 
mind acquires, in exactly the same suc
cession, each of the phases of mental de
velopment accomplished by the hum an 
race in its thousands of years of develop
ment. Intellect is born in the child as 
it was in the hum an race, when the 
first word is uttered.

Moral Nature
We have briefly considered the evolu

tionary character of the intellect and 
the special senses. W hat of m an’s moral 
development?

Whereas the intellect knows, it is the 
moral nature which feels. The acts of 
the intellect are in a series, each is indi
vidual and each instantaneous, whereas 
the states of the moral nature are more 
or less continuous. If language, which 
derives m ainly from the cerebrospinal 
nervous system, m ay perfectly express 
the intellect; the moral or emotional 
nature, which belongs to the sympa
thetic nervous system, m ay be better 
expressed by music and art. Music has 
thus been tru ly  called the “language of 
the soul.” Again, while intellectual acts 
are complex, that is, divisible into per

haps thousands of separate concepts, 
moral states, which are composed of the 
few elements of love, fear, and hate are 
relatively simple. Finally, moral states 
have a range of intensity, unknown in 
purely intellectual acts.

Courage, sympathetic affection, and 
personal force characterize the civilized 
mind. The savage mind is characterized 
by terror and anger. These are moral 
differences, based on differences in in
tellect. The lower the mind the more 
it lacks in faith, courage, personal force, 
in sympathy and affection, in peace, 
contentment, health, and happiness. 
The lowly evolved mind is easy to 
anger, hatred and rage, and spends its 
time in unrest, discontent, unhappiness, 
and often disease. It lacks the moral 
sense, lacks the understanding which 
brings mastery to the emotional life 
and turns it to productive use. Its con
cepts of beauty and harmony are lack
ing in full development.

W e are told in our studies that early 
man, in passing from the Paleolithic 
Age to the Neolithic Age, gradually 
changed his place of abode from the 
banks of rivers to the high cliffs. Here 
he eventually discovered fire. W ith the 

reater security provided in his cliff 
welling he had time to fashion weapons 

and tools from stone. Eventually, he 
discovered metals and passed into the 
Bronze Age. He now had sharp tools 
and knives for killing animals, cutting 
foods, and for his own defense. He was 
able to fell trees and build better homes 
for himself and his family. W ith this 
protection he was able to indulge in 
periods of relaxation, and thus came the 
opportunity to meditate. Meditation 
wrought a decided change in man's 
evolution.

As man assured himself of his ability 
to protect his dwelling against intrusion, 
he lost some of his fear of other hum an 
beings. Tribal villages came into ex
istence. A community of interest de
veloped, and men began to formulate 
laws and rules for the protection of 
each other’s property and possessions. 
W ith each new measure of security, 
man derived self-reliance and greater 
freedom from fear. These were the 
early beginnings of m an’s moral nature, 
the evolution of his personality, the 
selfhood within.

(Continued on Page 61)
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LIGHT FROM CHINA
(Continued from Page 50) 

finally settling in various parts of the 
new continent of America.

Veiy recent discoveries of old Jewish 
synagogues and temples hidden in 
secret parts of China brought to light 
the fact that m any hundreds of years 
ago a large number of Chinese persons 
in various parts of China were of the 
Jewish faith and had married into 
Jewish families, and the temples and 
ornaments within revealed Jewish em
blems and symbols with a distinct Chi
nese character. And m any of the 
ancient Jewish scrolls in typically 
Jewish form were found buried in these 
Jewish synagogues with Chinese char
acteristics about them indicating that 
Chinese skill had made them, but fol
lowing a Jewish form. We know from 
m any ancient mystical manuscripts 
that those tribes or groups of Jews who 
wandered away from Egypt or Pales
tine or both countries and found a 
pathway into India and China carried 
with them into those countries the 
mystical teachings of Egypt and of 
India and that these finally passed on 
into China and Japan and even into 
Korea. If it is true that any of these 
persons of Chinese-Jewish ancestry did

find their way into America and their 
children wrere gradually molded by the 
climate and environment of America, 
we would have a good explanation of 
the strange blendings of Oriental and 
W estern World mysticism which the 
American Indians displayed in their 
rituals and art. In fact, most of the 
American Indian art is identical with 
that to be found in China, India, Egypt 
and the Yucatan, and a book could be 
written on this subject, and perhaps it 
will be some day.

Regarding the manuscript found in 
the W all of China, it was finally taken 
to London and turned over to a group 
of Chinese experts headed by Professor 
Anthony Craeme, for translation. W hen 
the first translations of it were shown 
by Professor Craeme to Sir W alter 
Budge of the British Museum, it is 
claimed that he said that the m anu
script was of even greater value than 
the Codex Sinaiticus which is acknowl
edged today to be one of the oldest and 
most valuable of religious manuscripts. 
Thus we see that old light hidden for 
centuries under the Great W all of 
China m ay become a new light today, 
but whether old or new according to 
epochal standards, such truths are al
ways eternal truths.

V  V  V

Do not weaken yourself; discontent, doubt, self-pity, all consume the psychic 
energy. The success of perfection begins with self-prefection.—AUM.
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INTERESTING NEW  BOOKS
As previously announced, the Rosicrucian Supply Bureau has a number of interesting 

new books which are being offered to our members. Among those of general interest to 
each member is the book M an Does N ot S tand A lone, available at the economical price 
of $1.25. It gives the views of a scientist concerning the nature and existence of a 
Supreme Being. Particularly desirable by parents, and others interested in the welfare 
of children, are the following books: Beginnings of L ife and D eath , $1.50; T he Begin
nings of Earth and Sky, $1.25; and Child of the Sun, $1.75. These books are recom
mended by the Secretary General of the Junior Order of Torch Bearers, and we are 
sure you will find them instructive as well as entertaining for your own children, or 
valuable as gifts to friends. These books may be ordered from the Rosicrucian Supply 
Bui'eau at the prices quoted, postpaid.
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THE MYSTICAL TRINITY
(Continued from Page 42)

Rosicrucian View of Life
W hat do the Rosicrucians say of life? 

We say that life— physical existence— 
so far as mankind is concerned, is for a 
very definite purpose. W e are per
mitted to experience it so that we may 
learn the laws of existence, our own 
and that of other things. This is ac
complished through our combatting the 
forces of nature, which are around us. 
Only as we face opposition, only as we 
place ourselves where we are exposed 
fully to the laws and phenomena of the 
universe are all of our faculties, all of 
our powers drawn upon. One who ex
cludes himself from the world, who 
becomes an anchorite or a hermit, fails 
to utilize all of that of which he is 
capable, and consequently learns little 
of the laws of existence. For analogy, 
we are given eyes to perceive that sub
stance and m atter visually, which 
might destroy us, crush us out of ex
istence, if we could not perceive it. In 
fact, all of our objective senses—seeing, 
feeling, tasting, and so forth, are given 
us because our existence is in that 
dimension where we need these senses 
to cope with other substances, other 
masses such as ourselves.

To live in accordance with those 
laws, those physical properties which 
have given us being, we must use the 
senses by which they can be discerned. 
However, we have also been given, be
sides our peripheral senses, an emotion
al nature. This has been conferred 
upon us for the purpose of evaluating 
the relationship of things to ourselves, 
so that we m ay establish such notions 
as good and evil, order and disorder, 
et cetera. Each thing lives fully, only 
to the extent that it expresses all of 
those functions of which it is capable. 
A deer which cannot run, or a rooster 
wThich cannot crow is not living fully, 
according to those functions which it 
has. It is not true to the cause of its 
existence. Likewise, a man who does 
not exercise his reason, or a man who 
does not employ his emotional and psy
chic faculties and powers is not living 
as a human. He is neglecting that of 
which he is capable. In other words, he 
is opposing the very order of his ex

istence and he can come to know only 
ennui by such living.

The Rosicrucian conception of proper 
living is, first, to departmentalize your 
being, determine what are the principal 
elements or factors of which you are 
composed. This is not difficult. You 
recognize your physical and material 
being. You know that if you neglect 
your body, the physical side of your
self, you are closing a door on part, 
an important part, of the complexity of 
your nature. Again, you recognize that 
you have an intellectual part to your
self, that you have such faculties as 
reason, cogitation, and imagination. If 
you neglect them, then again another 
part of your being is deteriorating, atro
phying from disuse. If you neglect any 
part of your being, it is like blindfold
ing one of your eyes. The range of 
your vision becomes limited; therefore, 
your conscious existence may become 
distorted.

And now for a consideration of the 
second dimension of our existence, 
Light. Of all of the contraries in na
ture, the opposites—light and darkness 
— are the most obvious. To the primi
tive mind, both light and darkness have 
a positive quality. Darkness has as 
much an actuality to the primitive 
mind as does light. There are some 
myths of primitive peoples which have 
light being created out of the nature 
of darkness, but these are comparatively 
fewr. There are m any experiences which 
are common to light and which we are 
accustomed to associate with the word 
light. By light all of those things which 
constitute our visual world have ex
istence to us. Even dangers are tangi
ble, definite things in light, because 
they can be perceived. Their visual 
form depends upon light. W hen we 
open our eyes, light pours in and with 
it comes vision and all of those scenes, 
events, and circumstances which we 
associate with light. Conversely, when 
we close our eyes or wrhen the sun is 
veiled by clouds, or by the curtain of 
night, darkness comes, and with dark
ness all of those things which we have 
knowm and which we have associated 
with light disappear.

In  darkness lurks the terror of the 
unbridled imagination, things can be 
conceived but not perceived. In death,
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also, there is no objective vision but 
only darkness. Thus darkness symbol
izes death and oblivion. In Egypt, 
darkness and light were not conceived 
alone as two different qualities, but 
two different forces, like poles of a 
magnet. We know that the god, Ra, 
was symbolized by the sun, and repre
sented the positive, creative force of 
the sun; and darkness was symbolized 
by the god, Set. It represented inertia 
in contrast to the activity related to 
the power of the sun; consequently, 
darkness was a negative state. In fact, 
the Egyptians referred in their psalms 
to the sun forcing its way through the 
billowing clouds of darkness, of night, 
to emerge in the dawn, indicating that 
darkness was considered an inert oppo
sition to the active forces of light.

Light As Illumination
In the Book of Genesis, in the Old 

Testament, it is said: “Let there be
light.” Then we are told that God 
divided light from darkness. This very 
definitely indicates that darkness and 
light were considered by the ancient 
Hebrews as separate creations. It also 
indicates that the light of day was con
sidered a physical condition and was 
referred to in that sense. The Greater 
Light had no mystical, no allegorical 
significance in this reference, because 
later we are told that God said: “Let 
there be light in the firmaments of the 
heavens,” and this referred to the stars 
and the moon, the lesser light. It con
cerned physical light, not a metaphor 
or an allegory.

The symbolism of light and darkness 
does not definitely appear in the Bible 
until the New Testament, several cen
turies after the books of the Old Testa
ment. There darkness is made to repre
sent concealment. Under cover of dark
ness, most sins are committed. Conse
quently, darkness takes on the moral 
value of evil. Conversely, light repre
sents action in the open—tilings frank
ly and honestly done—and so light is 
symbolically associated with goodness 
and virtue. Then, we are told that our 
eyes m ay be open and our vision m ay 
be good, and yet we m ay not see. This 
implies that the mind is closed, that 
the mind is in darkness. Consequently, 
ignorance becomes associated with dark
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ness. Wisdom is related to light and to 
the open and searching mind.

It is often said that those who search 
for knowledge and for learning are 
dwellers in light. It naturally follows 
that light is commonly held to be 
synonymous with learning and knowl
edge. In fact, there are a number of 
fraternal organizations today who oblige 
the candidates, or applicants for mem
bership to state in their applications 
that they are searching for light, before 
they can be admitted. It is meant that 
they are searching for knowledge and 
for further learning; however, the mys
tics had a far different conception of 
light. To them, it did not just mean 
knowledge and learning, and the mys
tics and the Rosicrucians of today dis
tinguish between light and illumina
tion. The distinction is a fine one, but 
worthy of our comprehension. Our 
eyes m ay be open, and our vision good, 
and we m ay see things which we have 
never seen before; consequently, we 
have knowledge of their existence, and 
yet having seen them and knowing that 
they are, they are without purpose to 
us. W e are still puzzled, still in doubt 
about them, and therefore our visual 
experience has little value to us. For 
example, we m ay be shown a large and 
complicated piece of m achinery or 
laboratory apparatus. Our vision of it 
is quite clear. W e can describe what 
wre see, as well as the one who has 
pointed out the m achinery to us, and 
yet it is still puzzling and confusing. 
W e may, therefore, have intellectual 
light—an accumulation of facts—and 
yet remain very much mentally in the 
dark. Consequently, to the mystics, 
illumination means understanding.

One m ay travel in light. Thus, one 
m ay be a searcher for knowledge, for 
new and strange facts, for unearthing 
information, probing into tomes, and 
jmt that is not sufficient. He must, with 
all of his light, eventually attain illumi
nation, or comprehension. In the Con- 
fessio Fraternitatis, which wras one of 
the earliest works issued by the Rosi
crucian Order in the Seventeen Cen
tury, there was a statement to the effect 
that the world must awaken out of its 
stupor and go further to meet the sun 
of the morning. Now, during those 
days there was an interest in knowl
edge and in learning. Men had vision.
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they could see, and m any of them 
sought light. But the Confessio meant 
more than that; it meant that in going 
further to meet the sun and awakening 
out of its stupor, the world would some
time have an understanding of itself 
and its purpose. Certainly today hu
m anity is still greatly in need of under
standing, even with all of the light and 
knowledge wThich we have.

In  the Rosicrucian studies, it is said 
that illumination follows a period of 
meditation. This meditation is a de
liberation upon the knowledge which 
the Rosicrucian student has acquired 
from the degrees of his study. Conse
quently, it proves that illumination is 
understanding, a something which must 
follow knowledge. One of the Rosicru
cian Degrees is known as the Illuminati. 
It means that at that time the student’s 
consciousness, the various aspects of his 
consciousness, should be imbued with 
an understanding of that which he has 
studied. We therefore in life should 
make profound comprehension our goal, 
not just a greater fount of knowledge, 
or a greater accumulation of external 
things and facts. Light must mean to 
us illumination.

Kinds of Love
Of the three dimensions of our exist

ence, love is perhaps the most perplex
ing to mankind, and yet it is an experi
ence had by almost every individual to 
some extent. Love is not a product of 
the mind. It is not an intellectual 
achievement, but an emotional, ps3'-chic 
one had by the self, and because it is 
such, it has been idealized by the poets 
and bards to such an extent that most 
persons believe that love is something 
to be left to a chance experience, or to 
be mysteriously attained without formu
la or method. There are various kinds of 
love. In Sufism, Mohammedan mysti
cism, God’s love is said to be expressed 
in m an’s love of the Divine, for it was 
God, according to Sufism, who made it 
possible for m an to love the Divine; and 
so when m an expresses Divine love, a 
love of God, God is really loving him
self. W hen m an therefore denies him 
self Divine love, he is restricting the 
nature of God, and Sufism, therefore, 
holds Divine love to be the most exalted.

Dhu Dum, Mohammedan mystic, 
asked what is pure love, love free from

depletion; then he replied to his own 
question, for the enlightenment of his 
disciples. He said that it is love of God, 
because the love of God is so absorbing 
that no other love can compete with 
it or detract from it. He further said 
that this love of God, pure love, is a 
disinterested one. By that, he meant 
that it is not affected by benefits which 
m ay accrue from it. In other words, 
one who has this pure love will not love 
God any more, because of what m ay 
flow to him as a result of it, nor will he 
love God any less, because it will re
quire him to make sacrifices to love 
his God.

A1 Ghazali, Mohammedan philosop- 
pher and mystic of the Tenth Century, 
taught the Islamic doctrines in Bagh
dad. He distinguished admirably be
tween three kinds of love. The first is 
self love, and that is engendered by the 
instinct of self-preservation. Though 
m any mystics and philosophers have 
execrated this self love, he holds that it 
is very essential because at least we 
must love our existence sufficiently to 
want to be; for if we do not, we cannot 
experience any of the other loves.

The second is a love of others, be
cause of the benefits which they bestow 
upon us. It is a natural love, and, in a 
sense, it is somewhat the same as the 
first or self love, such as our love, for 
example, of the doctor because of his 
healing art, or our love of the teacher 
because of the instruction which he 
expounds.

The third and highest love, accord
ing to Ghazali, is the love of a thing 
for its own sake, not for any benefits 
which m ay be derived from it. The 
thing itself is the essence of its enjoy
ment. It is liked for its own nature, 
just as the essence of beauty is the de
light which we derive from it. He uses 
the analogy—the love of green tilings, 
the love of running wrater. These are 
not alwrays loved just because green 
things m ay be eaten or running water 
m ay provide drink, but they are also 
loved for the mere sight of them, for 
their own essence, for the beauty which 
exists within them.

Ghazali concludes with, “W here 
beauty exists, it is natural to love.” If 
God is beautiful, most certainly He will 
be loved by all of those to whom He
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reveals Himself, and the more beautiful 
a thing, the more it is loved.

Plotinus, Father of Neoplatonism, 
and who contributed much to the 
world’s mystical doctrines, also declared 
that there are different loves; for ex
ample, the love of creation, as a crafts
m an’s love of his work, the love of a 
cabinet maker for his work, or a gold
smith for the fruits of his art, or a 
student for his studies. The highest 
love, says Plotinus, is the Hierarchal 
love. It is the love of the Universal 
Soul within us for the Absolute, for the 
oneness, of which it is always a part.

W hat do the Rosicrucians say of 
love? From a Rosicrucian viewpoint, a 
rational approach to love is necessary. 
We realize that love is not an intel
lectual experience; but, on the other 
hand, we also realize it is essential to 
understand the causes of love, so as to 
be able to produce the most lasting 
effect. First, we say that all love is 
desire, basically. It is a yearning or an 
appetite, if you will, for that which 
brings us pleasure. No one has ever 
loved that which brings pain, suffering, 
misfortune, or torment.

This brings us to the point of con
sidering just what is pleasure. It is a 
satisfaction which arises from experi
encing the plenitude of our being, the 
fullness of ourselves. The harmony of 
our being consists in the complete func
tioning of all of its qualities or proper
ties. All of those impressions which we 
receive and which when translated into 
sensations, complement and advance, as 
well as integrate, the qualities of our 
whole being, are pleasurable to us. 
M an, therefore, loves that which causes

pleasurable sensations. The causes of 
these pleasurable sensations, whatever 
they m ay be, he designates as beautiful, 
but beauty has different and equivalent 
terms. To the sense of smell, beauty 
is known as fragrance; to the sense of 
taste, beauty is known as delicious; and 
to the sense of hearing, it is known as 
harmony. That which is beautiful, 
therefore, is that which is harmonious 
to our being. Consequently, we Rosi
crucians contend that love is the desire 
for harmony.

However, love of that which wnuld 
be harm ony only to the physical senses 
would leave certain other loves unre
quited. The love of the intellect for the 
realization of its ideals would be ne
glected. The love of the emotional self 
would be forgotten, leaving it torn with 
fears, perhaps. The love of the spirit
ual self to express its sentiments psy
chically would also be submerged, if 
we were to concentrate on a love which 
brings harm ony alone to the physical 
senses. Only as we experience the har
mony of our whole being, all aspects 
of ourselves, do we experience absolute 
love, complete satisfaction. This abso
lute love is found in the health of the 
body and in the desire to m aintain it
self. It also consists of the love to ex
ercise the creative powrers of the mind 
and the love to express the spiritual 
values, such as compassion and self- 
sacrifice. The unity of these three loves, 
then, results in that great Rosicrucian 
ideal, Peace Profound.

This concludes our analysis of the 
three dimensions of our consciousness, 
of our existence, that mystical trinity  of 
life, light, and love.

V  V  V

BIRTHSTONE FOR MARCH
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The bloodstone (heliotrope) is the birthstone for March. It is a variety of 
chalcedony of a green color, with small spots of red jasper. During the early 
ages of the Christian Church it was used for the engraving of sacred subjects, 
the figures being so arranged that the red spots were made to represent drops 
of blood. It is sometimes called St. Stephen’s stone. It is still frequently used 
as a seal.

It was known to the ancients, wrho valued it for gem purposes. Wisdom and 
courage are the attributes which the bloodstone brings to those who w^ear it 
continually.
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The “Cathedral of the Soul” is a Cosmic meeting place for all minds of the 
most highly developed and spiritually advanced members and workers of the 
Rosicrucian fraternity. It is a focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner 
awakening. Various periods of the day are set aside when many thousands 
of minds are attuned with the Cathedral of the Soul, and others attuning with 
the Cathedral at the time will receive the benefits of the vibrations. Those who 
are not members of the organization may share in the unusual benefits as well 
as those who are members. The book called “Liber 777” describes the periods 
for various contacts with the Cathedral. Copies will be sent to persons who 
are not members if they address their requests for this book to Friar S. P. C., 
care of AMORC Temple, San Jose, California, enclosing three cents in postage 
stamps. ( Please state w hether m em ber or not— this is im portan t.)

THE SIMPLE LIFE

HERE exists almost a tra 
dition in American life 
that the wage earner and 
the executive look for
ward to a time when 
they will retire from the 
pressure of making a liv
ing, to a small farm or 
chicken ranch and live 

there a simpler life for the rest of their 
days. Statistics of insurance companies 
prove that this plan actually exists more 
in theory than in practice. Few who 
aim at such an idea attain it, through 
one reason or another, and few of those 
who do, find the adjustment satisfac
tory. There are still others who from 
time to time indicate the desire to live 
a less complicated life, to take up some 
easier form of existence, and in so do
ing they deny themselves the com

plexities and responsibilities of life in 
order to live simply.

This idea of a simple life has at vari
ous times become a fad, and there have 
been those who have attracted attention 
to themselves by being its exponents. 
A few years ago this idea was a com
mon plot for fiction, usually humorous, 
as the consequences of such an adjust
m ent and the ideas of what some con
sidered a simple life created amusing 
situations.

To consider this subject without ref
erence to fads and fancies, there have 
been those who have actually lived a 
withdrawn and simple existence in a 
complex world. These individuals found 
true satisfaction in so doing, and we 
realize their contribution to the culture 
and welfare of civilization. To name a 
few, there was Diogenes who left a
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life of luxury to live in utmost sim
plicity. Buddha gave up riches and po
sition in order that his life might be in 
practice as well as theory, dedicated to 
the purpose and ideals which he wished 
to pass on to those who listened to his 
words. In more modern times, such 
men as Gilbert W hite, John Burroughs, 
and H enry Thoreau are examples of 
individuals who had a sincere desire to 
make their purpose in life far exceed 
in value the benefits that could come 
through worldly possessions or position. 
It is extremely interesting that almost 
all who have read Thoreau’s Walden 
feel a secret admiration for his seclusion 
and life at W alden Pond. Here a mem 
lived hermit-like, proving to himself 
and to the world that so little in terms 
of what we ordinarily classify as valu
able, was necessary for a full, well- 
rounded existence.

These men, it must be clearly under
stood, did not choose this type of life 
to attract attention; in fact, they wished 
to avoid it. They merely were trying 
to find the environment in which they 
could best express their wholeness of 
purpose in living. Such individuals are 
surely more highly advanced in the 
scale of evolution than we who live 
normally. It m ay seem peculiar that 
the individual who would return to 
what we would normally call a degree 
of primitiveness should actually be fur
ther advanced from the standpoint of 
evolutionary progress. However, it is 
an indication of mental evolution, at 
least, when men are able to successfully 
free themselves from the limitations 
and confines of those physical attach
ments that hamper the best in them. It 
is a m atter of values. Value by these

individuals was based on what they 
produced. Their ideas have affected 
posterity and civilization. They saw 
beyond the need of material possessions 
alone— their views and purposes tran
scended the physical world which, after 
all, is only a medium for expression. 
They were able to express themselves 
better because of their true evaluation 
of matters of the mind and soul.

It is not for us, or, in fact, for any
one to advocate the type of life that 
another individual should live. Not 
all of us would be a success in merely 
renouncing the complexities of modern- 
day living, and we can look to these 
examples as extremes, if we wish, of 
those who had vision beyond their 
physical attachments. W e can gain, 
however, from their writings and in
spiration the vast field of values which 
lie outside of that which we can ac
quire through wealth and position.

It is not necessary for every man to 
go into retreat to fulfill his destiny. In 
fact, the very opposite m ay be true as 
we can name equally as m any who 
have given the best expression of them
selves by being directly a part of a 
complex social structure. These, too, 
realized that full value was not within 
the system itself, but they were able 
to use the social system of which they 
were a part, as a medium through 
which to express their higher ideals.

True values for man cannot be con
fined to the physical and the material, 
and until we can see beyond this score, 
we are slaves to environment. W e do 
not provide an opportunity for the real 
and permanent part of our being to 
have its best expression of fulfillment.
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KNOW YOUR CO NSTITUTIO N
Both your privileges and your rights as a member of the Rosicrucian Order are de

fined in the Constitution and Statutes of the Grand Lodge. To be familiar with these, 
you should have a copy of the Constitution. In order to enable each member to have 
reference to the Constitution and Statutes, we have had it printed as economically as 
possible and have made it available to the members at cost. The Constitution and 
Statutes also provide a suitable place for entry of your progress as a student through 
the various degrees of the Order. A copy may be secured from the Rosicrucian Supply 
Bureau for the small sum of Fifteen cents, postpaid.

[60]



A TTA IN ING  UNIVERSAL BROTHERHOOD
(Continued from Page 53)

The condition of the moral nature is 
the key to our past, present, and future. 
Every age, according to the moral na
ture of the race at that time, has in
terpreted the universe for itself. Changes 
in the moral nature of man have made 
the world in his eyes seem to be a vastly 
different place. However, as each age 
advances, evolving man continues to 
create God in his own image; for the 
moral nature, like tlie intellect and the 
special senses, is an evolutionary de
velopment. There is no other road.

The Strange Frontier
Seekers of higher thought, we find 

ourselves standing on a strange frontier. 
We have traversed the great wilderness 
of time. W e have contended against the 
savage influences of ignorance, selfish
ness, and low desires. W e stand on 
cleared ground. We can see ahead. 
Great empires of the mind loom in the 
distance. They are ours for the taking 
—but, wait! We are not alone.

No, we are not alone. On every side 
we are beset with men and women who 
are still struggling in the wilderness 
through which we have passed. Men 
and women who are still belabored with 
ignorance, selfishness and disease.

As we step forward and press ahead 
—it is as though we find ourselves fac
ing a great m irror which reflects the 
whole long journey behind us, and 
brings into clear vision all the men and 
women we left behind us still enmeshed 
in the toils of the journey of evolution. 
The weak, the immature are there, 
struggling, needing help.

The closer we press on to the promised 
land, the closer we approach the mirror, 
and the more distinctly we behold our 
brothers and sisters down the trail. Can 
wo ignore them? Can we press on. w ith
out trying to help them along with us?

Eric Knight’s novel This Above A ll , 
gives this vivid description of a soldier 
who survived the Battle of Dunkirk:

“Coming up through the garbage of 
the streets, coming up through a lone
someness like Sunday in a business cen
ter, coming through the mist that was 
smoke of burning houses, and the pall

of pulverized brick dust and smashed 
mortar. You saw them among the 
rabble; the dead ones in the myriad 
unbelievable, undignified postures that 
sudden death invents, and the badly 
hurt and dying ones wrapped in some 
curious isolation that made them un
touchable.

“It was no use trying to touch them 
or help them. If you, tom  by the shame 
and hatred of your own being alive and 
going out and leaving them, if you tried 
to help, it was no use.

“You knew that, yet you went to 
them. You went to them for exactly the 
same reason that a wealthy m an gives 
a beggar a half-crown—to quiet your 
own conscience.

“—You couldn’t walk on. . . . You 
stopped and said: ‘Can I do anything, 
chum?’ ”

Another good example is given in the 
journal of an ancient fraternity which 
tells a new story of the California Gold 
Rush of ’49:

“Lodges at Nevada City, Auburn, 
Grass Valley, and Placerville were 
formed by hardy men who came over 
the mountain passes to seek their for
tunes. They were hardly organized 
when sick and needy brethren or desti
tute families began to pour in upon 
them over the same trails. In these and 
in other similar localities the brethren 
would more than open their pocket- 
books or untie their buckskin sacks. 
They worked by day and divided their 
earnings in generous fashion. At night 
they sat by the bedsides of the sick to 
nurse them back to health, or to wrap 
shrouds about them if their eyes were 
closed by death. Taking spades in hand 
they prepared suitable graves, then 
formed into solemn procession to de
posit the remains in keeping with the 
solemnities of the craft, leaving sym 
bolic sprigs or a square and compass to 
mark the spot. Theirs was a practical 
charity, a brotherly love which came 
from faithful breasts.”

Two widely divergent examples, yet 
they illustrate with equal force what 
lies deep within the hum an breast when 
it is swept bare by stern reality. These
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men could not escape the impact of 
reality. The slaughter and bewilder
m ent of hundreds of young men slain 
in battle are seen with a shock and 
horror deeper than the physical eye 
alone can sense. The plight of sick and 
destitute travelers far from home is 
sensed with a sympathy and under
standing which far surpasses mere rec
ognition of a civic problem. In great 
emergencies, the instinct of race preser
vation overcomes the first rule of nature 
— self-preservation. Rather, the two 
great instinctive drives become interde
pendent and are temporarily merged. 
Thus, the oneness of true brotherhood 
is achieved. . . .

In our relatively secure community 
life, this achievement is not easy. To 
be sure, exigencies exist, but do we see 
them? Do we feel them?

Only those who have learned to see 
with the eyes of responsibility can rec
ognize when they are confronted with 
casualties of the wrar of circumstance. 
They alone stand before the great m ir
ror which knowledge, facet by facet, 
has built into their minds. They see, 
and somehow cannot pass by without 
offering to help. They find themselves 
daily beset with brothers and sisters 
coming down the same long trails of 
civilization that they have passed, who 
are still suffering the privations and 
hardships of the journey. The under
standing man or woman sees, feels, 
senses his oneness with these casualties. 
He realizes his responsibility to help 
them. He somehow accepts a measure 
of responsibility for his neighbor, as the 
boy on the battlefield views the plight 
of his wounded comrades and as the 
early settlers received those who fol
lowed them along the trails.

The Keynote 
The word, then, which is the keynote 

of brotherhood, is responsibility. A m an 
who fully senses his responsibility is a 
m an whose understanding has expanded 
until it comprehends the race. The man 
who is thus illumined is not alarmed 
when he sees about him men and 
women groping, trying, undergoing 
temptations, suffering; nor does he 
shrink from those in trouble. He does 
not have the temerity to say, “There, 
but for the grace of God, goes John 
Bradford.” He says, rather, “There I 
have been.” W alt W hitm an sings 
this principle like beautiful music in 
nearly every line:

“I am of old and young, of the foolish 
as much as the wise . . .  I play not 
marches for accepted victors only, I 
play marches for conquered and slain 
persons. . . . Not a youngster is taken 
for larceny but I go up too, and am 
tried and sentenced. . . .  I am the 
hounded slave, I wince at the bite of the 
dogs. . . . Agonies are one of my 
changes of garments. I do not ask the 
wounded person how he feels, I myself 
become that wounded person. M y hurts 
tu rn  livid upon me, as I lean on a cane 
and observe. . . .  In all people I see 
myself, none more and not one a barley
corn less, And the good or bad I say 
of mvself, I say of them.”

W hen man thus identifies himself 
with his fellows, he discovers that the 
help he intends for others is really given 
to a vital part of himself. He realizes 
that the uplifting of his neighbor, is a 
prerequisite of his own advancement. 
Thus man enters the Brotherhood. 
Editor’s Note: Of the books mentioned in the 

above article, only Cosmic Consciousness, by 
Bucke, is on sale at the Rosicrucian Supply 
Bureau.

V  V  V

RACIAL PROVERBS
Did you give, forget it; did you accept, mention it.—Hungarian 
Ignorance is the night of the mind.— Fijian
The lightning  discovers objects which the paper lantern fails to reveal.

—Chinese
It is no easy thing to guard a house that has two doors.— Spanish 
How nearly a man m ay approach to guilt without being guilty.—Latin
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Temple Echoes
By P l a t o n i c u s ,  F. R. C.

N 1936 the late Imperator 
o f A M O R C ,  D r .  H .
Spencer Lewis, and the
then Supreme Secretary, 
Ralph M. Lewis, decided 
the time was ripe to ex
pand the Order’s influ
ence in Central and South 
America. Fra ter Cecil A. 

Poole, who had been serving in the 
capacity of national lecturer with the
courier car, was selected to head the
growing Spanish-Am erican division. 
For three years, until he assumed 
greater responsibilities as Supreme 
Secretary, Frater Poole capably en
gineered the growth and development 
of the Spanish-American division.

Soror M ary Gurrola joined the staff 
of AMORC in 1937, as a secretary to 
Frater Poole. Her intimate knowledge 
of the Spanish language and the psy
chology of the Spanish-speaking peoples 
made her a splendid asset to the or
ganization. Her abilities and judgment 
continued to mature, and in 1940 she 
wras appointed Secretary-General of the 
Spanish-American Division of AMORC.

Last year Soror Gurrola became Mrs. 
Gilbeii; P. Belgin. Her husband, in
tegral part of a tank-destroyer bat
talion of the U. S. Army, has been re
ported missing in action since the 
Ardennes counteroffensive of the Ger
mans in December, 1944. We all hope 
with her that he m ay soon be found 
listed as a prisoner of war, or otherwise 
located as safe and sound.

Soror Belgin finds much personal de
light in the progress of the Spanish-

American division. She reports that 
since 1940 its membership has more 
than doubled, and that several thousand 
members now study the Rosicrucian 
teachings in the Spanish language. 
Furthermore, the Spanish students be
come very enthusiastic members. As 
she says, “They love and adore the 
Order.” Rosicrucian groups in Mexico 
City, Buenos Aires, and Santiago, Chile, 
are very active at present, and they are 
only forerunners of an immense growth 
to take place in the coming years of 
peace. Large numbers of homo-study 
members are to be found in Mexico, 
Argentina, the W est Indies (especially 
Cuba), Venezuela, Guatemala, Costa 
Rica, El Salvador, and nearly every 
country of Central and South America.

Assisting Soror Belgin in conducting 
the affairs and correspondence of the 
Spanish-American division (under the 
aegis of the Supreme Grand Lodge) are 
six sorores, including Dolores Chandri, 
from Puerto Rico, by way of New York 
City (and its AMORC Chapter), trans
lator Clara R. Leal, from South Ameri
ca, and Sara Fernandez, from Mexico. 
Congratulations to these ladies for the 
fine work they are doing. Strong, vital 
seeds are being sown, which will yield 
a significant harvest in coming decades. 
As said before in this column, Rosi
crucian members throughout North, 
Central, and South America increasing
ly will form strong links in the chain
of hemispheric solidarity.

* * *
Most students of mystical history and 

biography in Europe in the seventeenth
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and eighteenth centuries are quite 
familiar with the name and some of 
the exploits of the celebrated Count de 
Saint-Germain. Not so well known 
publicly, but equally illumined in 
m any respects, was the Spanish adept 
and theurgist, M artines cfe Pasqually.

Little definitive information is avail
able on the background and early life 
of M artines de Pasqually. Some au
thorities contend that he was a Portu
guese Jew, but others, like Dr. Gerard 
Encausse (Papus), former president of 
the Supreme Council of the M artinist 
Order, deny this assertion. From his 
mature life and teachings it was quite 
evident to his intimates that Martines 
had travelled extensively in Eurasia 
and North Africa, and that during his 
travels he had been initiated into the 
Mysteries of the Kabbalists, Rosicru- 
cians, Hermetists, and other worthy ar
cane schools of his era.

Eighteenth century France seethed 
with intellectual and spiritual unrest. 
M any secret societies were being formed 
for revolutionary purposes. Into this 
excited and potentially dangerous milieu 
stepped the sage Pasqually, with the 
stature of an Adept and M aster Rosi- 
crucian. In 1754 he founded a joint 
Lodge of Rosicrucian? and Illuminists 
in Paris, and after working for some 
months with his students he retired to 
the comparative quiet of Bordeaux. It 
was there that he perfected the elabo
rate rituals, magical operations, and 
profound doctrines of his Rite of the 
Elus Cohens, or Elect Priests.

W hile in  Bordeaux, M artines at
tracted to himself two men who were 
to become his best-known disciples— 
Louis Claude de St. M artin and Jean 
Baptiste Willermoz. The latter, a mer
chant of Lvons, was particularly in
terested in the ceremonial and theurgic, 
or magical aspects of M artines’ teach
ing. He labored patiently for more 
than ten years before finally securing 
in his ceremonies a definite manifes
tation of La Chose, which was Pas- 
qually’s enigmatic designation of the 
active power of the Invisible World 
and its higher intelligences. Willermoz 
was a successful leader of Masonic 
bodies, and from them drew advanced 
members worthy of being initiated in 
the new M artinist Rite.

Louis Claude de St. M artin, from 
whom the modem M artinist Order has 
taken its name, stressed in his unfold- 
ing years the individual spiritual prog
ress of the M an of Desire, or m an of 
esoteric aspiration. Although the early 
influence of M artines de Pasqually 
never left him, in later life he de
veloped his own original approach, and 
was deeply impressed when past the 
age of fifty by the mystical writings of 
Jacob Boehme, Teutonic philosopher 
and Rosicrucian.

M artines stressed to his disciples that 
all men are in  a deplorable state of 
privation, that hum anity has fallen 
from a primordial state of Divine at- 
tunement and felicity. As a result of 
this Fall most men are in a condition 
of ignorance and spiritual darkness, 
awaiting their redemption and restora
tion to the happiness, knowledge and 

aradise of God. Besides acquainting 
is initiates with the origin, nature and 

reason of the Fall, M artines taught the 
technique of personal reintegration (or 
restoration), and furthermore, the fruits 
and spiritual joys of the reintegrated 
soul.

M artines de Pasqually passed through 
transition in 1774 at Port-au-Prince, 
Haiti, with the m ystery  and profundi
ty  of his life never fully unveiled. His 
influence has never ceased to be felt 
from that day forward, through the 
active works and inspired teachings of 
St. M artin and Willermoz, and per
m anently through the Traditional M ar
tinist Order and Synarchy, which is 
expanding its operations and esoteric 
power in America at the present time.

* * *

Americans are notoriously inventive. 
W e express great pride in uncounted 
unique mechanical inventions, and 
glory in original conquests and dis
coveries in realms of physics, chemis
try , medicine, applied mechanics and 
mathematics, and so on through the 
physical and natural sciences. Yet with 
all this potential inventiveness, we still 
lack measurable and definite control of 
the prime factor in human advance
m ent—MAN! It is a truism that sci
ence has advanced to the point where 
its extended application in a third 
World W ar would probably write finis
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to what we optimistically call modern 
civilization.

Hence there is pressing need for 
social inventiveness, for new techniques 
and workable controls in hum an rela
tions, so that hum anity m ay be saved 
from the insane fate of destroying itself. 
W ithout going into great detail, it may 
stimulate thought among our readers 
to suggest a limited num ber of broad 
areas in which workable social inven
tions are urgently needed.

1. M onetary reform: W e need a new 
approach to the ancient problem of a 
medium of exchange. Society must and 
will reward those who contribute to it, 
in terms of some unit of reward or serv
ice; but the trafficking in the units 
themselves must somehow be controlled 
and directed for the larger public wel
fare.

2. Frame of Reference, or Plan of 
Organization: Although there is wide 
agreement on the ideals and principles 
of democracy, there is little unanim ity 
as to the specific socio-political pattern 
which will implement those ideals. In 
our highly industrialized, technological, 
interdependent modem society this 
problem is ciitical, and m ust somehow 
be solved within the next two decades, 
else democratic ideals will be rejected 
as unworkable and quite impractical. 
Totalitarianism threatens democracy 
with a highly organized, coherent, and 
in some respects, dynamic social pat
tern. W hat is America’s answer, not 
just in terms of rhetoric, or bombs and 
armies, but in new and successful tech
niques of social, economic, and political 
adjustment? The over-all solution of 
this problem, the provision of a just, 
workable, intelligent, and idealistic pat
tern for the New America to be bom 
from the throes of war, will automati- 
call)r suggest solutions for hundreds of 
lesser and related social problems.

3. Education: Once we have decided 
what to teach (and that will sorely tax 
the best minds to be found in our coun
try) there is need for reorganizing and 
redirecting the entire educational sys

tem of America. Conceivably, children 
with ability will be provided with edu
cational opportunities to the limit of 
their capacities, with the understanding 
that their debt to society shall be fully 
paid in terms of useful service, and 
possible leadership in the arts, sciences, 
industry, or government. In  the just 
society to which we aspire, the ideals 
and processes animating the educational 
system will not differ substantially in 
motive and purpose from the underly
ing drives of social and economic life. 
Is it inconceivable that a society should 
be conducted educatively, with its high 
and firm goal the true welfare and ad
vancement of all its citizens?

4. Energy Releases: New ways, 
nobler channels of releasing and ex
pressing the driving energies and im
pulses of mankind must be sought. 
Must a sordid, selfish will to power 
drive nations into ceaseless conflict? Is 
there no hope of a moral equivalent for 
war? Surely this problem is not so in
soluble that we should give up in de
spair. Too much is at stake— including 
all the higher goals and hopes which 
mysticism has lastingly expressed.

5. Genuine Internationalism: As 
part of the foregoing, new modes of 
international relationships are to be de
vised and established. Although it is 
extremely doubtful that we shall attain 
the millenium of this generation, still 
we can make substantial advances to
ward the imperative goal of a lasting 
Federation of men and nations.

6. If space permitted, one could list 
hundreds of areas and problems which 
require searching insight and tine so
cial creativeness. If you are interested 
in these problems, send brief summaries 
of your ideas, perhaps your social in
ventions, to the Temple Echoes Editor, 
care of AMORC. Remember, the most 
basic problem is a philosophical one, 
requiring a new synthesis of thought. 
For this labor of integration, the mystic 
has distinct and unusual qualifications. 
Above all, the illuminated Rosicrucian 
thinker should contribute much in this 
critical field of inquiry.

V  V  V

“A peaceful life is the intelligent evaluation of what is good in existence 
and the obtaining of it, for that brings satisfaction as lasting as our days.”

— V  alidivar



OU R IDEALS 

By T h o r  K i i m a l e h t o , Sovereign Grand Master

R
o s ic r u c ia n  ideals are
sublime and Universal. 
They comprise at the 
same time a working 
philosophy of life, a plat
form for individual and 
group action, and a reve
lation of God’s Plan of 
Evolution. The history 

of the entire human race m ay be com
pared to a magnificent and stupendous 
symphony wath its movements, its 
principal and subordinate themes, its 
changes of key and tempo, its con
trasts of gay melody and somber har
mony, and finally the chord that sums 
up all, The Lost Word, the awe inspir
ing Coda—the music of the spheres. 
God m ay also be termed the Great 
Architect of the Universe, and the di
vine Plan of Evolution m ay be con
sidered the blueprint of the trestle 
board. This plan of the Universe in
cludes the planets, the hum an race, and 
the kingdom of Nature as a whole.

The Rosicrucian philosophy includes 
the mystic way and the occult power. 
It comprises knowledge and action. 
Our great aim is to fit ourselves for our 
part in the universal drama and to play 

T h e  that part to perfection. Cooperation
Rosicrucian great plan implies knowledge
xy and the ability and the power to per-

form the assigned tasks. In the or- 
M arch  chestra of the universe each hum an be-
1945  ing has his place, his instrument, and

his note. Pie must know the entire 
symphony, so he m ay play his part 
harmoniously. The greater his knowl
edge and the greater his power the 
more effective will be his performance. 
At first his part is a simple melody, 
played with the fingers of one hand. 
As his knowledge and ability increase, 
his part becomes more complex, but 
far more interesting. He soon can play 
with both hands. He can play con
certos and solo parts. He can play 
several instruments with equal skill. 
He can compose his own music and 
even lead the orchestra with consum
mate skill and mastery.

The Rosicrucian philosophy implies 
this full course of training and develop
ment. First comes the glimpse of the 
great Plan to fire the student’s imagina
tion, to arouse his full-hearted desire 
to cooperate. The very sight of the 
score, though he understands not a note, 
the very sight of the blueprint, though 
he understands not the lines, complete
ly  changes his outlook on himself, hu
m anity, and the world. No longer dare 
he say: “There is no Plan. It is all 
futility.” No longer wall he say: “Life 
is a dream. It has no reality.” No 
longer can he say: “M y life is my own. 
I m ay do with it what I wall.”

W hat lover of music has seen the 
new score of a great, creative composer 
and has not immediately longed to seize 
it, to study it, to master it, and to play
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it? W hat lover of architecture has not 
seen the blueprint of an unusual struc
ture and has not longed to assist in its 
construction? W hat human being, when 
self-consciousness appeared, the thought 
and wonder dawned, did not long to 
know the mystery of it all?

We begin, therefore, with that 
glimpse of the great Plan that will help 
the student to understand his own life 
and his place in the Universe. We 
teach him such laws and principles that 
will enable him to make himself a bet
ter vehicle for the work of the soul, 
that will enable him to gain the utmost 
from the experiences of life, and that 
will enable him to work with increased 
effectiveness in his own sphere, no m at
ter how limited.

However, man lives not by bread 
alone. M an lives not for himself alone. 
The destiny of the hum an being is 
linked with that of the entire hum an 
race. Of what avail are all our hopes, 
our plans, our aspirations in a world 
of turmoil? Universal peace and tran 
quillity are needed that mankind may 
play its destined part. More is gained 
for universal uplift from peace than 
from war. Surely the results of evolu
tion are more to be desired than the 
blood-stained fruits of revolution. It is 
true that in the past revolution has 
terminated corrupt conditions and war 
has put an end to effete and crumbling 
civilizations and compelled shifts of 
whole populations through incredible 
pain and suffering and agony. It is 
true that mankind has been guilty of 
such acts of cruelty, such unbelievable 
baseness and perfidy that war alone 
could wipe out the stain and restore 
the Karmic balance.

This may have been true in the past. 
This may be true in the present. It 
need not be true in the future. We 
plan today for tomorrow. We work 
today and thereby create causes that 
will control tomorrow. Our great ideal 
is the Brotherhood of M an—a uni
versal brotherhood of hum anity. Our 
method is to infuse the realization of 
unity with all life. Our need is uni
versal peace— a peace based on true 
friendship; on brotherly cooperation; 
on reverence for hum an life because 
it is the vehicle of the divine life; on 
the recognition of the need of hum anity 
for the contributions of every race,

every individual; on the great divine 
principle of the fatherhood of God and 
the brotherhood of man. Only in a 
condition of peace can the reign of hor
ror be brought to a close. Only in a 
reign of peace can man work hand in 
hand with the Cosmic forces to fulfill 
God’s will on earth. Let us bear in 
mind that there is only one will in the 
universe—the divine will. That way 
alone lies joy and peace profound.

Our planet is a living organism. It 
is not mere earth, mineral, and plant. 
Each hum an being is a cell in this 
wonderful organism. As the hand is 
unable to function if a finger is in 
jured; as m an becomes a mere savage 
brute if his mind is twisted, or if his 
selfish, bestial desires run wild; so the 
hum an race suffers, becomes degraded, 
and retrogresses, when any group is 
not permitted to function in peace, 
when the best minds and the noblest 
souls are persecuted or scorned.

Each hum an being is a potential 
genius. Given the proper conditions of 
growth, a m an’s genius will appear and 
function. His genius is his path of 
achievement. His genius is his path 
of service for humanity. Only in a 
reign of peace can m an develop him 
self and give his best service to the 
world. W hatever qualities war may 
develop can be developed more effec
tively in a time of peace. Is m an yet 
so undeveloped that only through 
bloody and destructive war can he 
learn the lessons of sacrifice and co
operation for the universal good? M ay 
not these sublime lessons be learned 
tlirough love and love alone, through 
love of God and man?

Is it easier to be inspired by hate 
than by love? Is it easier to write a 
song of hate than of love? Is it easier 
to bear grudges, to torment and to slay 
than to forgive, to heal, and to create? 
Is there more happiness in hatred than 
in love? Is conflict more beautiful than 
harmony?

Despite far-flung battle lines, we are 
convinced that the masses of the world 
abhor war. The soul of m an writhes 
in anguish and cries for peace. The 
intelligence that could invent the air
plane, the submarine, the radio, that 
could imitate the lightning, that could 
split the atom, that could build a sky
scraper, that could perform a delicate
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brain or eye operation, could also learn 
that the heart is as important as the 
head, that cooperation is better than 
competition, that evolution is better 
than revolution.

Our ideals have an irresistible appeal 
for every human heart. They aw alen 
the divine in each and every one of us. 
They strike the chord of our universal 
humanity. Therefore we dream and 
work for the brotherhood of mankind. 
W e train  ourselves for the life of love 
and service. We believe in the sacred
ness of hum an life. W e believe that 
every m an’s heritage is lofty, of a life 
beyond life, of life everlasting and in
finite degrees of glory. M an’s immor
tality, however, must be achieved 
through understanding, through study, 
and through effort. In his great ad
venture he is not alone. The Elder 
Brothers guide the younger Egos. They 
work with us and inspire us. They 
patiently wait for us to understand and 
cooperate, because it is only through 
the hum an being they can manifest 
their endeavors. Our destiny is to work 
consciously with the Brotherhood of the 
Masters of the Ancient Wisdom as their 
disciples.

Our philosophy is not for the study 
alone, or for the few. Our philosophy 
is not mere theory. It embraces every 
sphere of practical, everyday living. 
W e do not merely glorify love as the 
greatest thing in the world. We want 
it spread like the waters over the thirsty 
earth. The sun was pictured in ancient 
Egypt with innumerable hands extend
ing in every direction. The sun repre
sents not only the fiery orb that is the 
source of light and heat and energy, 
but also the Spiritual Sun, the source 
of Wisdom and Love. Love must infuse 
every hum an heart and make it gentle,

tender, and compassionate. It must 
tu rn  the hearts of parents towrard chil
dren and children toward parents. It 
must tu rn  the heart of man toward his 
brother. It must make marriage once 
more sacred and beautiful and fru it
ful, particularly mentally and spirit
ually. Husband and wife must be 
genuine companions materially, men
tally and spiritually.

People speak of impractical idealists. 
To the mystic student this reproach is 
meaningless. Mystic idealism is not 
impractical. Far from it. It is a practi
cal plan of action in daily life and in 
helping the world. We aspire to bring 
our own lives in accord with our ideals, 
as difficult as it m ay be. We refuse 
to be fainthearted, or disillusioned or 
discouraged. W e keep right on. W e 
want the world to know that we are 
working with the forces of evolution, 
that our allegiance is to the Cosmic 
hosts. W e have set our faces against 
the spiritually destructive forces of the 
world. We refuse to condone treachery, 
corruption, and cruelty. We refuse to 
excuse selfishness, predatory aggression 
and lust for power. W e refuse to rele
gate our ideals to the poet. We want 
those ideals working in every sphere of 
hum an life— in economic life, and in 
social life. W e are convinced that our 
principles can make political life equi
table, economic life stable, and social 
life fraternal. To us the brotherhood 
of man is a fundamental axiom, to be 
materialized on earth through coopera
tion in the economic realm, through a 
world federation in the political realm, 
through intermingling of the popula
tions of the world socially, united by 
interest in the love for adventures of 
the mind and spirit, the arts and 
sciences.
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OUR CO NVENTIO N PLANS
Tn answer to many inquiries from members, we wish to state that at this time our 

plans for the annual Rosicrucian Convention scheduled for July 8 to 14, are continuing  
as usual. Unless a further offcial announcement is forthcoming within the next sixty 
days, the 1945 Convention will become a reality. The Rosicrucian Convention is an 
institution that has become a vital link in the work of the organization as a whole. 
Naturally, we will conform with any Government regulation in regard to conventions, 
but pending such announcement, we feel warranted in continuing our plans. The 
Rosicrucian Convention is devoted seriously, not only to the welfare of the organization 
and to each member, but to the postwar plans for the good of society as a whole. Our 
members may look forward to further announcements concerning the 1945 Convention, 
which will come by official communication or in the pages of thus magazine.
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M em ber o f 
••FUDOSI” 

(F ed era tio n  Uni- 
verse lles des 

O rd res et 
Societes 

In itia tlq u e s )

T H E  P U R P O S E S  O F

T H E  R O S I C R U C I A N  O R D E R
T he R osicrucian  O rder, ex is tin g  in aii civilized lands, is a  n o n sec ta rian  

f ra te rn a l body of m en and women devoted to th e  inv estig a tio n , s tu d y  and 
p rac tica l app lica tion  of n a tu ra l and sp ir itu a l laws. T he purpose  of the  o r
g an iza tio n  is to enab le  all to live in harm ony  w ith  th e  creative, constru c tiv e  
Cosm ic forces fo r th e  a tta in m e n t of health , h app iness and peace. T he O rder 
is  in te rn a tio n a lly  know n as "AM ORC" (an ab b rev ia tio n ), and  the  AMORC 
in A m erica and  all o th er lands c o n s titu te s  the  only form  of R osicrucian  
ac tiv itie s  un ited  in one body for a rep resen ta tio n  in the  in te rn a tio n a l fed
e ra tio n . T he AMORC does not sell its  teachings. I t  gives them  free ly  to 
a ffilia ted  m em bers, to g e th e r  w ith  m any o th e r  benefits. F o r com plete in
fo rm atio n  ab o u t the benefits and  advan tag es of R osicrucian  association , 
w rite  a le t te r  to th e  ad d ress  below , and  ask  fo r th e  free  book T he M astery  
of L ife . A d d ress Scribe S. P . C., in care  of

AMORC T EM PL E  
R osicrucian  P a rk , San Jo se , C a lifo rn ia , 17. S. A.

(C able A d d ress : “ AMORCO” )

Suprem e E xecu tive for th e  N orth  and South A m erican Ju r isd ic tio n  
R A L P H  M. L E W IS , F . R. C.—Im p era to r

D I R E C T O R Y
P R IN C IP A L  AM ERICAN B R A N C H E S OF T H E  A. M. O. R . C

T he follow ing a re  the p rincipal c h a rte red  R osicrucian  L odges and C bapers in the  U nited S ta tes, its  te r 
r ito r ie s  and  possessions. T he nam es an d  ad d re sse s  of o th e r  A m erican B ranches will be given upon w ritte n  

req u est.

ARIZONA
T u cso n :
Tucson C hapter. D r. C harles Tom lin, Box 2344, 
Tucson, M aster: Mr. C harles D aniel Mills, 1208 
W est N iag ara  S tree t, T ucson, S ecre ta ry . M eet
in g s first and th ird  F rid a y s  a t 8 p. m ., 135 South  
S ix th  Avenue.

C A L I F O R N I A
Lo» An g e l e s :

T he H erm es M inor Lodge. 148 G ram ercy  P lace. 
Mr. E. R. Copeland, J r . ,  M aster. 229 N orth  M an
h a ttan  Place, Los A ngeles 4: R u th  F a ire r ,  S ecre
tary , R eg u la r convocations S un d ay s 3:00 p. m., 
all m em bers welcome. For schedule of review  
classes, social and  o th er events consult the m o n th 
ly Lodge bu lletin  which will be m ailed on re
quest. L ib ra ry , read ing  room s and inqu iry  office 
open 10 a. m. to 10 p. m. daily . T elephone G lad
stone 1230.
O ak lan d :
O akland M inor L odge. Pacific B uild ing , 16th 
and Jefferson  S tre e ts : Mrs. E m etine H and, Mas
te r ;  Mrs. C. V. Jackson , S ecre tary . Convoca
tions 1st and 3rd Sundays, 3 p m tn W igw am  
H a ll: L ib ra ry , Room 406. open aftern o o n s 1 to 
3:30 except S a tu rd ay s; T uesday  and T h u rsd ay  
evenings. 7:30 to 9:30. Phone H lgate  5996. 
S acram en to :
Clement B. L eB run C hapter. Mr3. L o ttie  D. 
Z iegler, M aster; Mrs. M ildred S. C hristian , 
Secretary- M eetings 2nd and 4th T h u rsd a y s  at 8 
p m.. F rie n d sh ip  H all, Odd Fellow s' B ldg., 9 th 
and K S treets.
San Diego;
San Diego C hapter. Mr. P. B. Svrcek, M aster, 
3757 42nd S tree t, T elephone R-8044; Mrs. V esta 
Dowell. S ecre tary . M eetings every T uesday  a t 
8:00 p. m.
San F rancisco :
F ra n c is  Bacon M inor Lodge. L. R. K eith , D eputy  
M aster, 2205 Sacram ento  S tree t, San F rancisco  
15, C alifornia . M eetings every M onday 8 p. m., 
1957 C hestnu t S treet.

COLORADO 
D en v er:
D enver C hapter. Mrs. E dna D. B urtch , M aster, 
1021 Ju lian  S tre e t; S ecre tary . Mrs. E thel M. 
Johnson , 1269 E la tl S tree t. M eetings every F r i
day, 8 p. m „ C. A. Johnson  B ldg., 609 17th S t., 
Room 302 

D ISTR IC T  OF COLUMBIA
Thom as Jefferson  C hapter. Mr. F ra n k  M. P e a r 
son, M aster; Mrs. C hryste l F. A nderson, Secre
ta ry . M eetings every F rid a y , 8 p. m., C onfed
era te  M emorial H all. 1322 V erm ont Avenue, N. W. 

FLO R ID A  
Alia m l:
Miami C hapter. M rs. M yrtle W ilson. M aster; 
Mrs. E. H. Sm ith, S ecre ta ry , 3239 N. W. N in th  
Avenue, Miami 37. M eetings every Sunday eve
ning. 7:30. B iscayne T em ple, 120 N. W. 15th Ave. 

IL L IN O IS  
Chicago:
T he N efertiti M inor Lodge. M rs. Eva H . R ead, 
M aster; Miss M ary M. G onser, S ecre ta ry . R ead 
ing  room  open dally , 1 to 5 p. m. and  7:30 to

10 p. rn .; S undays 2 to 5:30 p. m. only. L ake- 
view Bldg., 116 South M ichigan Avenue. R oom s 
408-9-10. L ectu re  sessions for ALL m em bers 
every T uesday  n igh t, 8 p. m.

K K N TI'CK  V 
L i ihIh vl l i e :
Louisville C hapter. M iss M ildred W hite , Secre
ta ry . M eetings second and fo u rth  F rid a y s  a t  
8:00 p. m.. Sh ibboleth  Lodge. 919 B a x te r  A venue.

M A R Y L A N D  
B a ltim o re :
Mr H erbert J . Hoff, M aster; Mr. W illiam  H.
Eby, J r  , S ecretary , 2906 B aker S tree t, Tel. La- 
F ay e tte  2366. M eetings 1st and 3rd W ednesday 
of each m onth at 8:15 p. m., I. O O F. T em ple, 
mo W est S ara toga  S tre e t a t C a thed ra l.

M A S S A C H U S E T T S
Boat on :
Jo h an n es K elp lus Lodge. Mr. W illiam  A. Corey, 
M aster, 545 East B roadw ay, South Boston, M ass.; 
Mrs. Earl R. H am ilton, S ecretary . T em ple and  
read ing  room, Suite 237, 739 B oylston St. Con
vocations (or m em bers T h u rsd ay  evening and  
Sunday afternoon. Special Convocations for all 
m em bers and for all degrees, both local Lodge 
m em bers and G rand Lodge m em bers, the first 
Sunday of each m onth at 8:00 p. m. from  Sep
tem ber to June .

M I C H I G A N
D e tro it :
T hebes Minor Lodge. Mr. Jam es H. B ickford, 
M aster: Mr. R. A. L eftrtd g e . S ecre tary , 678
Stlm son S tree t. M eetings at the D etro it F ed era 
tion of W om en's Clubs Bldg., i8 l l  Second Blvd., 
every T uesday . 8:16 p. m.

MINNESOTA
St.  Pa u l - . Minneapol i s :
Essene C hapier. Mrs A. M. R onnlng, M aste r; 
M rs S M Pennlm an. S ecre tary , 1410 Je fferson  
S tree t. St. Paul. T elephone EM 0225. M eetings 
2nd and 4th Sundays a t 3 p. m., A ndrew s H otel, 
M Inneapolis.

M IS S O U R I  
St L o u i s :
St Louis C hapter. Mr. A. M. B uchm ann, M aster, 
2S35 Mt P leasant S tre e t; M argaret Ilg , S ecre tary , 
9223 Coral Dr . Affton, T elephone FI. 7125. R egu
lar convocations each T uesday , 8 p. m., 3008 So. 
G rand 

N E W  J E R S E Y  
New ark :
H. Spencer Lew is C hapter. Mrs. C harles Sam er, 
M aster. M eetings every M onday, 8:30 p. m ., 37 
W ashing ton  S tree t.

NEW  YORK 
B uffalo :
Buffalo C hap ter. M r. A lfred E. E n gelfrled , 
M aster, 100 H am ilton  Blvd., K enm ore, N. Y .; 
Miss G ertru d e  B rookes, S ecre tary . M eetings 
every W ednesday, 7:30 p.  m ., 225 D elaw are  Ave.,
Room 9.

(D irec to ry  C ontinued  on N ex t P ag e)



N ew  Y ork C ity :
New Y ork C ity  M inor L odge. 250 W . 57th St. 
M r. W m . D uffie Jo h n so n , M a ste r; Mrs. B e rth a  C. 
A rm stro n g , 50-71 F o r ty -F irs t  S tre e t, L o n g  Is lan d  
C ity  4, New  York, S ecre ta ry . M ystical convoca
tio n s each W ednesday  even ing  a t 8:15 fo r  a ll

trades. In q u iry  an d  re a d in g  room s open week 
a y s  and  S undays, 1 to 8 p. m.

B ooker T . W ash in g to n  C hapte r. A lb e rt J .  M arks, 
M aster, 1174 F o re s t Ave., B ro n x ; M rs. C a therine
E. K ing , S ecre ta ry , 64 E. 134 S t., New  Y ork City. 
M eetings every  S unday  a t  8 p. m „ 69 W est 125th 
S tre e t, R oom  63.

O HIO
A k r o n :
A kron C hap te r. M r. L . B. Bolden, M aste r; Mr. 
C lay ton  F ra n k s , S ecre ta ry , R o u te  4, B ox 536, 
A kron 1, Ohio, T elephone MI-3971. M eetings 
every  o th e r  S unday , 7:30 p. m ., M ayflow er H otel. 
C in c in n a ti:
C incinnati C hapte r. M r. C arl A. H artso ck , M as
te r, 3655 M iddleton  Avenue, T elephone AV 7673; 
M rs. E m m a L. R ansick , S ecre ta ry , T elephone 
J E  1726. M eetings every  F rid a y  a t 7:30 p. m. 
204 H azen B u ild ing , 9 th  and  M ain S tree ts. 
C lev e lan d :
C leveland C hap te r. M iss A nne R osen jack , M aster, 
12504 R ex fo rd  A venue; M rs. C lyde H inck ley , Sec
re ta ry , 3539 W est 58th St. M eetings every  F rid a y , 
8 p. m .. H o te l S ta tle r.
D a y to n :
E lb e rt H u b b a rd  C hap te r. M r. R oy  A. H aines, 
M aste r: Mrs. W ava S tu ltz , S ecre ta ry . M eetings 
every  W ednesday , 8 p . m ., 56 E . 4 th  S t., R au h  
H all.

O K LAHOM A
O klahom a C ity :
A. H. T ro stm an , M aster, T elephone 4-7792; W in- 
n ifred  A tk ins, S ecre ta ry , T elephone 5-1997. Con
vocations every  second an d  fo u r th  S unday , 7:30 
p. m .. Y. W . C. A. B ldg ., R oom  318.

O BEG O N  
P o r t la n d :
P o rtla n d  R ose C hapte r. H aro ld  M yron Q uayle, 
M aste r: R u th  A. Melville, S ecre ta ry , 1011 S. E. 
32nd A venue., P o rtla n d  15.

P E N N S Y L V A N IA  
P h ila d e lp h ia :
B en jam in  F ra n k lin  C hap te r. L illian  M. B row n, 
M aste r; L ucille  B. N enner, S ecre tary , 1711 W. 
H u n tin g to n  S t., P h ilad e lp h ia . M eetings fo r  all 
m em bers every  S unday, 7:30 p. m ., 219 S. B road  
St. T em ple an d  read in g  room  open every  T u es
d ay  and  F rid a y , 2 to  4 p. m.
P it t s b u r g h :
F ir s t  P en n . Lodge. M rs. H elen  A. H ull, Secre
ta ry , 445 K en n ed y  Ave., N. S. P ittsb u rg h .

T E X A S
F o r t  W o rth :
F o r t  W o rth  C hapte r. M rs. Ivory  A. Je ffries, 
M aster, R t. 2, B ox 188, T elephone 6-4009; G eorgia 
G. Appel, S ecre ta ry , 3201 E a s t F i r s t  S t. M eet
ing  every  F rid a y  7:30 p. m ., E lk s Club, 512 W est 
4 th S tree t.

U T A H
Salt L ake C ity :
Mrs. M abel H ogenson, M aster, T elephone 7-0039: 
D r. H . F . S y n d erg aard , S ecre ta ry , T elephone 
5-1889. M eeting  every  W ednesday , 8:30 p. m., 
420 N ess B ldg. R e ad in g  room  open d a ily  excep t 
Sunday  from  10 a. m. to 7 p. m.

W A SH IN G T O N  
S e a tt le :
Michael M aier M inor L odge. H aro ld  M. R ial, 
M aster; D r. A rth u r  J .  M anley, S ecre ta ry , 1016 
U nion S tree t, A pt. 3, S ea ttle  2. W ash . M eetings 
eveiy  M onday, 1322 E a s t P in e  S tre e t, 8 p. m. 
R ead in g  room  open M onday th ro u g h  F rid a y , 1 
to 4 p. m.

W ISC O N SIN
M ilw aukee :
M ilw aukee C hapte r. M rs. E. L ouise Packel, 
M aster, E d ith  M. W olff, S ecre ta ry . M eetings 
every M onday, 8:15 p. m ., 3431 W . L isbon  Ave.

Principal Canadian Branches and Foreign Jurisdictions
T he ad d resses  of o h te r  fo re ign  G rand  L odges o r th e  nam es and  a d d resses  o f th e ir  rep re sen ta tiv es , w ill 

be g iven upon req u est.

A U ST R A L IA
S ydney, N . S. W .:
Syndey C hapte r. M rs. D ora  E ng lish , S ecre tary , 
650 Pacific H ighw ay , Chatsw ood.

CANADA
T oron to , O n ta rio :
T oron to  C hap te r. M r. L. H . R ich a rd s . M aster. 
A ddress all correspondence  to  M rs. Cecile I. B ar- 
nick, 42 B ain Avenue, T oron to  6. Sessions 1st 
an d  3rd S undays, 7:30 p. m ., 10 L ansdow ne Ave. 
V ancouver, B ritish  C olum bia:
C anadian  G rand  Lodge, AMORC. Mr. E . A. 
Saville, M aster. 5975 B alsam  S tre e t, P h o n e  K er- 
risd a le , 0440L; M r. M elford H a rd y , S ecre tary , 
S u ite  9, 3636 F ra se r  Ave.. V ancouver, B. C., 
C anada, P h o n e  F a irm o n t 2897-R. AMORC T em ple, 
878 H o rn b y  S tree t. G rand  convocations held each 
even ing  M onday th ro u g h  F rid a y .
V icto ria , B ritish  C olum bia:
V icto ria  L odge, Mrs. V. M. B urrow s, M aster, 
1728 D avie S tree t. T elephone E-7716; S ecre tary , 
Mrs. C onstance K aehn , 3530 S avannah  Avenue, 
T elephone E-3373.
W in d so r, O n ta rio :
W in d so r C hapter. Mr. M att M athison, M aster; 
S ecre tary , M rs. R ebecca M athison, 194 B ridge 
Avenue, W indsor, T elephone 4-2671. M eetings 
held  every  W ednesday , 8 p. m ., N orton  P a lm er 
H otel. G rand  L odge m em bers welcom e. 
W innipeg , M an itoba :
C harles D ana D ean C hap ter, 122a P hoen ix  Block. 
Mr. F re d e ric k  R obinson , M aste r; D oro th y  W ang, 
S ecre ta ry , 350 P ark v iew  S tre e t, S t. Ja m es M ani
toba. Sessions fo r  all m em bers on W ednesday, 
7:45 p. m.

D E N M A R K
C openhagen:
The AMORC G rand  L odge o f D enm ark . Mr. 
A ru th u r  S u n d stru p , G rand  M aste r; Carli A nder

sen , S. R . C., G ran d  S ec re ta ry . M anograde  13th 
S trand .

DU TC H  A N D  E A ST  IN D IE S
Dr. W. T h . van  S tokkum , G rand  M aste r; W . J .  
V isser, S ecre ta ry -G en e ra l. Gombel 33. Sem arang. 

EGYPT 
C a iro :
Cairo In fo rm a tio n  B u reau  de la  R ose  Croix. J .  
Sapporta , S ec re ta ry , 27 R ue Salim on P acha. 
H eliopo lis:
T he G ran d  O rien t of AMORC, H ouse  o f th e  T em 
ple. M. A. R am ayvelim , F . R . C., G rand  Secre
ta ry , % M r. L evy, 50 R ue S tefano.

EN G LA N D
T he AMORC G ran d  L odge of G rea t B rita in . Mr. 
R ay m u n d  A ndrea , F . R . C., G rand  M aster, 34 
B a y sw a te r  Ave., W es tb u ry  P a rk , B risto l 6.

M EXICO
Quet.zalc.oatl L odge, Calle de C olom bia 24, Mex
ico, D. F . D r. P ed ro  N a je ra , M aster; L eonardo  
A costa, S ecre ta ry , Calle de Ja la p a  74, Dep. 5 
Mexico, D. F ., Mexico.

PO L A N D
P o lish  G rand  L odge of AMORC, W arsaw , Poland . 

SW ED EN
G rand  L odge “ R o sen k o rse t.” A nton Svanlund,
F . R . C., G rand  M aster, V as te rg a ta n  55, M almo; 
Inez  A kesson, G rand  L odge S ecre tary , S lo tts- 
g a ta n  18, M almo.

S W IT Z E R L A N D
AMORC G rand  Lodge, 21 Ave. D apples, L a u 
sa n n e ; D r. Ed. B e rtn o le t, F . R. C., G rand  M as
te r , 6 Blvd. C ham blandes, P u lly -L au sa n n e ; 
P ie r re  G en illard , G rand  Secretary , S u rlac  B. 
M ont Choisi, L ausanne.

Spanish-Am erican Division
A rm ando F o n t De L a J a ra ,  F .  R . C., D epu ty  G rand  M aster

D irec t in q u iries  re g a rd in g  th is  d iv ision  to  th e  S pan ish -A m erican  D ivision, R osicrucian  P a rk , San Jose , 
C a lifo rn ia , U. S. A.

JU N IO R  O R D ER  O F TO RC H  B EA R ER S
A c h ild re n 's  o rg an iza tio n  sponsored  b y  th e  AMORC.
F o r  com plete in fo rm ation  as to its  a im s an d  benefits, ad d re ss  S ecre ta ry  G eneral, Ju n io r  O rder, R osi

c rucian  P a rk , San Jo se , C a lifo rn ia .

THE RO SIC RU C IA N  PRESS. LTD. PRINTED IN U. S. A.



A M O R C  S U N S H I N E  C IR C L E  A C T I V I T Y
Packing the fifth recent shipment of clothing, toys, shoes, hats, handbags, and other necessities, to the Navajo 

Indian Reservation. St. Michaels, Arizona, is Prater Alfred I.aszloffy. known to the Indians as White Beaver. 
Assisting him in this task are Soror Grace M. Ballantyne and Sunshine Director. George A. Baldwin, of the
Hermes Minor Lodge. Los Angeles. This entire shipment consisted of 28 gunny sacks of clothing, in addition to
several boxes.

Letters of appreciation received from a teacher at the Reservation, state that these Indians do not receive 
Government payment, as many tribes do. and that some of the children who walk five miles to school, often 
through snow and mud. would have been unable to attend, without this assistance.

This Circle, one of many AMORC Sunshine Circles, has been active in humanitarian service for the past ten
years. ( Courtesy Rosicrucian D igest)



7 h e  y n o k i b l e  H k t e n e l
SIT IN THESE SESSIO N*-IN  YOUR OWN H O M E!

P ULI, up a cliair. Join the discussions. Express your views. Prolit 
by the experiences of the Imperator and the olficers ol the Grand  

Lodge. I here is a regular place for you in these Rosicrucian weekly 
forums. You need not journey thousands ol miles to be present in an 
actual room or place, or neglect your  daily duties, for your presence 
can be invisible. In the comfortable and familiar environment of 
your home, and in the ease of your favorite chair, you can. through 
the pages of The Rosicrucian Forum,  be brought in touch with 
the opinions of thousands of Rosicrucians. You can share the a d 
vice. suggestions, and instructions which the Imperator gives to the 
hundreds who write to him monthly. If you have longed for a per
sonal interview, the opportunity to ask a question about the studies 
or a personal problem of life, you will undoubtedly find in the inter 
esting chats in this magazine the very answer you seek.

Thousands are invisibly united in these Forum sessions. They are 
present only in spirit, B U T  the warm, wholesome, personally d i
rected comments of the Imperator reach into their homes in the 
tangible form ol the fascinating Rosicrucian Forum. N o one can 
describe The Rosicrucian Forum. It has to be read to be known.
Like friendship, it must he experienced. I he lollowing are but a 
few of the many  subjects it discusses, solely and exclusively  for 
Rosicrucian members.

REVERSING PROCESS OF AGE CENTER OF UNIVERSE
SEEKING MARRIAGE PARTNERS 

ARTIFICIAL GENERATION COSMIC REVELATIONS
Written in a conversational style, the most profound subjects are 

easily lollowed by the reader. I he subscription is within everyone s 
reach, being but S i .75 for one year. This entitles you to six large 
issues of this very interesting publication.

Th e  R O S I C R U C I A N  F O R U M

Each issue is crammed with 
facts and experiences—pages 
7 i"  x 10j'\ A complete in
dex of all subjects is included 
with each subscription with
out additional cost. (For 
Rosicrucian members only.)

ROSICRUCIAN PARK SAN JOSE. CALIFORNIA
■'AS P E R SO N A L  AS A H A N D C L A S P ''



CAN RECOLLECT
T S  I I I  ERE A  S I R A N G E  FA M IL IA R ! I V about people you have met lor the lirsl 
■b time? Do scenes and places you have never visited haunt your memory? \ \  hv should  
not the personality—an immaterial substance—survive all earthly changes? Has anyone 
ever suppressed the incorporeal energies ol magnetism and light by destroying magnets 
and electric lamps? Certainly heredity does not explain how child prodigies and geni
uses are born of illiterate parents. I low many times have you been a stranger to vourself 
— possessed ol moods and temperaments that were not your own?

Prejudices, fears, and superstitions have denied millions ol men and women a fair a nd 
intelligent insight into these yesterdays of their lives. But in the enigmatic East, along  
the waters ol the once sacred Nile. and in the heights of the Himalayas, man began a 
serious search beyond this veil of today. For centuries, behind monastery walls and in 
secret grottoes, certain men explored the memory o I'll le soid. Liberating their conscious- 
ness from the physical world to which it is ordinarily bound, these investigators went on 
mystical journeys into celestial realms. T h ey  have expressed their experiences in simple 
teachings. I hey have disclosed whereby man can glean tin* true nature ol sell ani I find 
a royal road to peace of mind and resourceful living.

This Manuscript Offered
I odny there is no greater—or more respected—perpetuator ol these ancient teachings 

and methods for mystical imfoldment and Cosm ic  insight than the Rosicrucians. I hcv 
> ofler vou without cost an amazingly informative and interesting manuscript entitled 
' *w Te Live A ga in ■ It is an intelligent survey of human experiences concerning past lives 

/ \  and the age-old doctrine of reincarnation. Written in simple language, it is moving— 
convincing. All you need to do to receive it, is to renew your subscription to the maga
zine Rosicrucian Digest,  for six months.
at the nominal, usual amount ol $ 1.50 
and ash lor your free copy  of this m anu
script. It is one you will highly prize, and 
it is without price. II you wish, you may 
send a subscription for someone else and 
receive the Iree manuscript yourself. Send  
subscription and remittance to:

R O S IC R U C IA N  D IG E S T  
R osicrucian P ark , San Jo se , C alifo rn ia  
G e n t l e m e n :

Enclosed  please find S I . 50 for a six m o n th s’ su bscrip tion , to  be sent to the 
nam e and  add ress below . P lease send m e, w ithou t cost or ob liga tion , the f r e e  
m anuscrip t e n titled . “ W e Live A g a in .”

N A M E  . ...................

A D D R E S S .....................................................................

T H E  R O S I C R U C I A N S  [ A M O R C 1 ,  S A N  J O S E /  C A L I F O R N I A
J
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THE TECHNIQ UE O F THE M ASTER
By Raym und Andrea, K. R. C.

A g u id e  to inner unfoldm ent. This book converts the in 
ta n g ib le  w h ispers  of self into forceful actions that b rine  
rea l joys a n a  accom plishm ents in life. Price po stp a id  
$2 .00.

G LA N D S— Our Invisible G uardians
By M. W. Kapp. M. D.

Do you rea lize  th a t m inute  o rg an ic  su b s ta n c es—g la n d s— 
often c au se  y o u r w eak n esse s  a n d  you r s trong  points? 
They fashion  vour c h a ra c te r  a n d  influence yo u r p e rso n 
ality . Each g la n d u la r  excess o r defic iency p roduces  a  
g la n d u la r  ty p e—a  d istinct k ind  of personality . Learn w hat 
your a la n d u la r  p e rso n ality  is. Illu stra ted  Price post
pa id , $1.30.

R O SICRU CIAN  Q U ESTIO N S and A N SW E R S with 
Complete History of the Order

By H. Spencer Lewis, Ph. D.
The first com plete  au th en tic  h istory  of the R osicrucian  
O rder. The book ou tlines a n sw ers  to h u n d red s  of q u e s 
tions d ea lin g  w ith the  h istory, teach in g s , benefits and  
p u rposes  of the  R osicrucian O rder. This is a  rom antic bu t 
true ta le  of the  see k e r 's  q u e st for light. Price, postpaid .

THE WORD W ENT FORTH
By Laura DeWitt Jam es. B. A.

The m ystery of voice a ttunem ent. Explains how your 
em otions c an  b e  in fluenced  by  the  effect your speech  has 
on a  c e r ta in  im portan t g land . Price, postpaid . Si 00

THE TECHNIQ UE O F THE DISCIPLE
By Raym und Andrea, K. R. C.

The pa th  th a t the  m asters  trod! A m odern  descrip tion  of 
the  a n c ien t eso teric  pa th  to sp iritu a l illum ination  trod  by  
the  m asters  a n d  a v a ta rs  of yore. R eveals m ethods for o b 
ta in in g  the  g re a t  light. Price, postpaid , $2 15

THE BOOK OF JASH ER
The s a c re d  book tha t w as  w ithheld—b a rre d  for cen tu ries  
from the Bible—by ea rly  chu rch  councils. Even the  Bible 
itself refers to this excluded  book—s ee  Joshua  10:13. W hat 
d id  it contain  tha i theo log ians fea red  to rev ea l?  This is 
a n  ac tu a l PHOTOGRAPHIC REPRODUCTION of a  very  old 
p rin ting  of the book once dam ned  by  churchm en. Price, 
p ostpaid , $2 00

d^Oentuies in Reaclinc

T h e  following are but a few of the many books 
of the Rosicrucian Library, which are fascinating 
and instructive to every reader. For a complete list 
and description of all of the books, write for FREE 
CATALOG Send orders and request to address 
below.


