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SUPREME COUNCIL CONVENES
The Supreme Council of the Supreme Lodge of AMORC is shown in one of its frequent sessions. Third! from the left is Orlando Hughes, 

new ly elected member of the Council. P rater Hughes is a member of m any years' standing in AMORC. He has also served for a considerable 
time as Grand Councilor for the membership in the Midwestern section of the United Stales. Above he is shown entering upon his first duties 
—-a consideration of the plans for the new Supreme Tem ple  of the Order, to be erected in Rosicrucian Park, San Jose, California.

—Courtesy Rosicrucian Digest.



DO WE LIVE IN VAIN -  
Or K etu/isi A <jai*t To 
AN UNFINISHED WORK?

9 4  A lie n a  ---------

ONE LIFE TO LIVE?
f | H E R E  M U ST  B E  M O R E  to the Cosm ic plan. W h at purpose would 

^  be served by a single span of hum an existence? W h y  must m an die in 
the height o f his achievem ent, or suffer untold agonies— unless he live again 
to com pensate for his deeds or profit by his experiences? E veryw h ere in 
the D ivine scheme c h a n g e  is evident. T h e  tree turns to coal, the coal to 
ash; one form  of m atter dies on ly to live again  in a new substance.

H ave  you been taunted by the m em ory o f past experiences— partial recol
lections unaccounted for in this life? H ave  you not seen those who are 
b orn  m asters  o f music and o f art, old in the greatness o f their talent, but 
y o u n g  in years?  W hence came the fam iliarity  with their skill, if  not from 
an inheritance beyond this life?

I f  we live again , can we prepare for the next life? I f  we have lived 
before, how m ay we seek again our form er earth ly  interests and intellectual 
loves? Reincarnation is the w orld ’s oldest doctrine. O f all o f the profound 
thoughts of man, it has suffered most by b igotry, ignorance, and by being 
shrouded in false ideas. In its clear understanding, man answers age-old 
questions that h ave left him confused, cynical o f his purpose, and blind to 
his opportunities.

Read This FREE Book
Let the Rosicrucians, n ot  a religious organization but an age-old fratern ity 

of thinkers and inquirers into nature’ s law s, send you as a g i f t — without any 
obligation— a copy of the book, “ T h e  M astery  o f L ife .”  T h is interesting 
book will put you in touch with sim ply-w orded truths and principles o f life. 
T h is  is an age o f change— o f breaking loose from  narrow  prejudices, old 
and obsolete beliefs that permitted the intolerable 
condition to develop which the world now e x p eri
ences. Face the truth about your existence. D o 
not depend upon the preachm ents o f others— in 
vestigate fo r yourself. Let this book tell you how 
you m ay no longer be a stranger to yourself, and 
how you m ay en joy that happiness, confidence, 
and p o w e r  o f  a c c o m p l i s h m e n t  that come from  a 
conviction born o f useful knowledge. A d dress a 
letter, asking for the free book, to: Scribe S. P. C.
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THE
THOUGHT OF THE MONTH

W HAT IS MASTERSHIP?

By THE IMPERATOR
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e r h a p s  the commonest 
form of mastership is 
found in the mundane 
crafts, arts, and sciences. 
A m an  is a m a s te r  
watchmaker, or a master 
sculptor. This implies 
that he possesses an ex
ceptional knowledge of 

the facts and principles necessary to his 
efforts. However, knowledge of all of 
the essential materials or ways and 
means of an art or craft is not sufficient 
for its mastery, frequently  all of the 
knowledge of a master craftsman is not 
secret. It often is reduced to writing, 
for the examination of any interested 
person, or the craftsman will gladly re
late it to anyone. Spectators closely ob
serving skilled glassblowers, masters of 
their art, have learned the ingredients 
and the process used by them. W atch
ing the intricate method for hours and 
having the knowledge it provided, yet 
they were unable to execute the same 
work. Thus, learning alone, as observa
tion and study, is not sufficient for mas
tership. A person who has as his end 
the learning of a language, when he has 
learned it, is erroneously said to be a 
master of it. Such accomplishment is 
but a form of acquisition. It is neces
sary, therefore, that a distinction be 
made between acquisition, or the at
tainm ent of specific ends, and real mas
tership.

Acquisition is either accidental or 
intentional. The former needs no ex
planation. Most of what we have ac
quired in life is not the direct result of 
our own efforts. The latter, or inten
tional acquisition is where one sets out

to realize or to attain some ideal. A 
man wishes to invent a certain labor- 
saving device, and he finally does so. 
Another wants to possess a business of 
his own and he eventually does. Both 
of these are examples of acquisition and 
both m ay be called success. They con
stitute the satisfactory culmination of 
an enterprise which is the content of 
success. If the acquisition of things or 
points of knowledge is mastership, then 
each success we have ought to make us 
a master in that venture. The fact re
mains, however, that in all probability 
we could never repeat most of our suc
cesses and this throws the first light 
upon the distinction wrhich is master
ship.

Thi' Direction of Knoirn f'ttitjtfs

In success, the efficacy and the satis
faction are found only in the end which 
is sought. W hether it can be accom
plished again, or whether the procedure 
used is fully realized is not the impor
tant factor. Consequently, the individu
al is always aware of the incomplete
ness of his efforts and of his enterprise, 
until it finally culminates as he desires. 
An individual, therefore, who must 
await the outcome of his efforts to de
termine results is hardly to be called 
a master, even though he may become 
a success. Initial or first successes are 
all evolved. We both speculate and we 
use the trial and error method to bring 
about the desired end. Conversely, the 
m aster directs known causes. He does 
not search for or evolve them. The 
master, by contrast, commands to pro
duce effects. The master of anything 
is always one in possession of a personal 
power, whether he manifests it or not.
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The master m ay at times objectify 
his power; that is, make it serve a spe
cific end. He does not, however, have 
to give it expression to realize it. For 
analogy, a master painter does not have 
to continually paint landscapes or por
traits, attain specific ends one after an
other, to find satisfaction in the power 
he is able to wield. A toddling infant 
finds great satisfaction in ambling from 
one comer of the room to another. It 
finds enjoyment in successfully reach
ing some goal of its fancy. The adult, 
however, does not need to walk from 
one place to another to continually find 
satisfaction in his ability of locomotion. 
He has at his command the power by 
which walking is accomplished. That 
realization is in itself a gratification, 
even if he uses it but infrequently.

One who strives for some initial suc
cess cannot be positive that it will bring 
enjoyment, for he has not yet actually 
experienced what he seeks. Since the 
master can direct known causes, he can 
realize in advance the results of their 
effects. The master has experienced 
causes; and since causes cannot be sepa
rated from their effects, consequently, 
he knows the eventual results of setting 
them into motion. The master, there
fore, seeks only perfect ends, namely, 
that which embodies those causes, the 
effects of which he knows to be con
structive and harmonious. An end, to 
a master, is that which reflects the prin
ciples he has found to be absolute—that 
is, basic in his art or science. He is not 
interested in an end for itself, but rather 
for that of which it consists. The master 
artist is not nearly so interested in the 
subject of his painting as he is in  the 
opportunity it affords for reflecting 
symmetry of line, harmony of color, 
and the principles of esthetics. Conse
quently, the beauty of m any art master
pieces is lost on the lay beholder who 
looks only upon the subject.

Koalisation of Many Effect#

These principles, these causes known 
to the master, which he may direct at 
will, constitute a learning. This learn
ing is not a knowledge in the usual 
sense of the term. It is experience in 
the broadest meaning of that word. The 
epistemologist and psychologist, alike, 
m ay argue as did Locke, that, after all,

knowledge is experience. They contend 
that we perceive something externally, 
which in our consciousness becomes an 
idea, or that by reasoning and reflecting 
we form new ideas out of those had, 
and that these ideas in either instance 
are experience. It is, of course, funda
mentally true that whatever we are 
conscious of is an experience. Certainly, 
however, an idea that is compounded 
from several sensations intimately had 
is a more complete experience than one 
arising out of a single sensation. Though 
a photograph may identify a fruit, give 
us an idea of it, yet it is not as complete 
an experience as actually seeing, smell
ing, and perhaps tasting the fruit. The 
learning, therefore, of a master com
prises those experiences which engender 
emotional and psychic responses, as 
well as just the sensations of sight and 
hearing, for example. He feels as well 
as knows what he experiences. All of 
his integrated self enters into the ex
periences had. A sunset actually per
ceived is inadequately described because 
there are sensations had by the be
holder which cannot be defined and do 
not exist alone in the coloring, but in 
something which goes beyond the sen
sations of sight.

Some individuals are like single- 
stringed musical instruments. They vi
brate just to the single note which that 
string will produce when plucked. Other 
persons are like multi-stringed musical 
instruments. Plucking one of the strings 
sets up harmonics in the others, which 
produce many other effects not possible 
with a single-stringed instrument. The 
master is one who has learned what 
causes, what laws of nature, or what 
phenomena related to his art produce 
multi-effects within and without him
self. A master craftsman who uses his 
hands has learned through experience 
what dexterous motions bring forth 
within himself an exceptional timing 
and coordination of his hands and eyes. 
The same positive results might be ac
complished at times by another kind of 
motion. It would not, however, arouse 
that sense of control, of direction of a 
power. It would not instil that confi
dence which assures positive results at 
all times. The master is therefore one 
who acquires a technique which as
sures the utmost experience from every 
act or point of knowledge employed.
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One becomes a master not by endeav
oring to attain certain ends, but by ex
periencing certain principles out of 
which ends m ay come. To the ancient 
goldsmith, the fundamentals by which 
he was able to execute inspiring works 
of his art were far more revered than 
the objects themselves. The objects have 
but a transient nature. They m ay de
teriorate. They m ay be stolen, or they 
m ay be perverted. The principles, on 
the other hand, by which they are cre
ated, are eternal. They can never be
long to any one man, for others may 
eventually learn to direct them. They 
cannot be perverted, for they only cre
ate the perfect when they are properly 
used. To the master, knowing and being 
able to direct the causes of harmony and 
being able to experience peace, beauty, 
and impersonal love, far transcends that 
which represents these states in any 
form or substance. Mastership is then 
the directing of specific powers and 
principles.

Finding the Higher Pleasure

The real master is usually poor in the 
economic sense. Tie has few of the 
things of the world. He even possesses 
little of what he is able to create by his 
own mastership of causes. He creates to 
objectivel)r experience his own master
ship, to find a higher pleasure in the 
performance of the laws at his com
mand. He also creates so that others 
m ay in some way experience them and 
come to know the principles underlying 
his creation. W hen his creation has 
served either of these two puiposes, it 
is discarded. Since the principles which 
he has mastered are infinite in their 
possibilities, the master makes no per
m anent image of them. There is no 
one object which to him embodies all 
of that which he is able to direct. Con
sequently, the master has no limiting 
attachment for a single one of his cre
ations—as do those who strive merely 
for success or ends in life. The philoso
pher has a far greater affection for the 
alphabet at his command than for any 
single set of words which may be spelled 

T h e  from it. If any words are lofty, they in-
Rosicrucian ĉ 1‘cate on^  what is yet possible in the 

content of the alphabet. 
u ig est It is common practice for a master to
M ay  have apprentices or students; yet it is
1945 quite impossible for him to impart mas

tership to them. He m ay teach them 
everything he knows. He m ay implant 
ideas in their consciousness either by 
verbal means or example. Such ideas 
m ay produce but an incomplete or lim 
ited experience in the minds of a stu
dent. He m ay not be emotionally or 
psychically responsive enough to fully 
experience the principles which consti
tute the mastership. He then has but an 
intellectual experience which torments 
him because it is insufficient to bring 
forth the same results as that of the 
master. M any persons, therefore, are 
not so constituted as to be a master in 
any field of hum an accomplishment, 
yet they m ay become a success

To become a master, the first requi
site is to determine what experiences in 
life bring you the greatest happiness. 
Do you find your greatest happiness in 
the realm of music, art, science, philoso
phy, or mysticism, for example? Then, 
next determine wherein that happiness 
consists. Do you find it in the things, 
the results of that realm; or in the grati
fication which comes from realizing that 
you are able to direct principles in such 
a medium and to create thereby? You 
must ask yourself, which is of the great
est importance to you, that which has 
been done, or a realization of the ability 
to do. If the object or end brings greater 
satisfaction than to command that 
which makes it possible, you are then 
not emotionally or temperamentally 
suited for mastership.

The master finds his greater happi
ness in the knowledge that he has made 
himself a channel for power—not in 
that he has made a thing. To the mas
ter, the finished product is but the end 
of a particular application of laws or 
principles. The completion of any cre
ation is, therefore, the end of the pleas
ure which he m ay have from it. It is 
when he is creating it and manifest
ing knowingly and confidently those 
causes which bring about the particular 
thing that he experiences his greatest 
happiness. At that time, he feels him
self en rapport with that which excels 
himself, namely, the power that is his. 
One becomes a master, if he possesses 
the innate qualifications, by doing, by 
actually working with principles he has 
learned and by means of which he must 
experience an awakened power.

(Continued on Page 130)
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Ascending the M ountain
D r .  H. S p e n c e r  L e w is , F.R.C. 

(From Rosicrucian Digest, May, 1933)

c e r t a i n l y  do not need 
to remind all students of 
mysticism and esoteric 
philosophy of the fact 
that the greatest attain
ment and the greatest 
illumination has always 
come to the spiritually 
minded when they have 

found opportunity to ascend the moun
tain of illumination and dwell in at- 
tunement with the Cosmic.

Reference to the mountain and the 
ascension can be found in all the an
cient scriptural writings, and it is only 
the untrained and unthinking mind that 
interprets these references as pertaining 
to a physical mountain with a physical 
ascent of the physical body. The moun
tain of illumination — of peace, har
mony, love, and understanding—may 
be found everywhere at any time. But 
there are occasions in our lives when 
we need more than any other time the 
spiritual benefit and even the physical 
benefit of ascending the mountain.

It appears to me from all of the signs 
in the heavens, and the signs of the 
times which are quite evident to the 
analytical mind, that the world in gen
eral, and the people of the W estern 
world especially, including the major 
part of Europe, are ready for and in 
need of a journey to the mountain top.

Here in North America and in most 
parts of Europe, great Cosmic lights are 
revealing paths that lead to mountain- 
tops, and affording us every urge and

every inspiration to rise to great heights 
in meditation and analysis, study, and 
preparation. The world is fortunate in 
naving at the present time certain great 
leaders who are undoubtedly working 
under Cosmic direction even though 
they misinterpret or misunderstand 
some of the inspiring thoughts that 
come to them. In their attempt to inter
pret and work out that which seems the 
proper thing to do they m ay be permit
ting their personal ego to have too much 
sway, and they m ay be attempting to 
glorify the material physical self be
cause of its success in accomplishing 
great things. But the truth of the m atter 
is that these leaders, these channels and 
guides through which great changes are 
being made are Cosmic workers, and 
are carrying out to the best of their 
ability the impulses of the universal 
mind, and the urges of the Christ Con
sciousness.

It is a time when all nations coming to 
the beneficent aid of these great workers 
should rise in their spiritual, mental, 
moral, and ethical thinking and ascend 
the mountaintop for illumination and 
understanding. W hat we need is a dif
ferent viewpoint of life, a broader and 
more universal view of the distant hori
zon, and of the intervening hills and 
valleys. W e need to rise above the com
monplace things that surround us, press 
in upon us, and limit us in so many 
ways. We need to be lifted up where 
we are above these obstacles, and can 
look down upon them and see them in

( & \rutru-wn
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their true relationship to all other things 
of a material nature.

We in the W estern world, and most 
of the thinking people of the civilized 
nations, have been too oppressed by the 
self-instituted limitations of environ
ment. We have made our individual 
daily occupations, our own neighboring 
communities, our homes, cities, and 
towns, our great world, instead of real
izing that first and foremost we are 
citizens of the universe, and, secondly, 
children of a universal family under 
the fatherhood of God.

W e must ascend the mountain and 
lift ourselves into the greater light of 
broader understanding, and at the same 
time free ourselves from the immediate 
contacts which hamper our comprehen
sion of what is actually taking place.

W e need a greater faith, or a greater 
amount of faith, and we need new hope, 
a new understanding. We need espe
cially to realize that with God all things 
are possible. Our comprehension of the 
miracles of Divinity is limited and col
ored by the facts and figures of statis
ticians, economists, political experts, 
and false prophets. W e are told by 
these that it will take a definite number 
of years for certain economical changes 
to be made, and that not until certain 
other problems are slowly worked out 
can we expect any of the great changes 
that we have hoped for. W e are im
pressed falsely with the ideas that man- 
made institutions, systems, and schemes 
are the only things which will bring 
about the great changes required, and 
that these wall take time, effort, and 
slow procedure. Rut eveiy now and then 
some sudden and inspired act on the 
part of a m ler works a miracle in  the 
solving of some of our problems, and 
we see that the statements of the econo
mists and prophets have not taken into 
consideration the power of Cosmic in
spiration.

We must discover through illumina
tion, meditation, and Cosmic attune- 
ment that God can bring about revolu
tions as well as evolutions in the affairs 
of man without suffering and without 
destruction, if man will lift himself up 
to attunement with the Cosmic plans, 
and co-operate with them, dlie world 
today is on the verge of m any new

cycles and m any new periods of mighty 
changes. In bringing these about the 
Cosmic forces must drag the heavy load 
of ignorance, superstition, and doubt. 
In  trying to lift mankind up to a greater 
height, the Cosmic finds that men have 
chained themselves fast to great weights 
that are false, unreliable, untrue, and 
unnecessary. Until m an frees himself 
from these shackles, and shakes himself 
loose from the chain and ball of false 
beliefs, the Cosmic has difficulty in lift
ing the individual to the heights that 
are possible.

Let us free ourselves, therefore, occa
sionally, and lift ourselves up to the top 
of the mountain for inspiration and a 
better and greater viewpoint of life. In 
doing this we will be preparing our
selves for the mighty changes that are 
taking place, and will help to bring 
them about. Love, faith, hope, and tol
erance toward ail individuals with a 
determination to see the golden rule put 
into practice once again will bring about 
the mighty improvements that are easi
ly  foreseen at this time in the evolution 
of peoples and countries.

A V A 

TH E MONTHLY ALCOVE

The ancient mystics believed that 
each month of the year was like an 
alcove in a great temple, and that in 
these alcoves certain groups of workers 
assembled who specialized in definite 
fields of research and labor. They did 
not believe that these persons associ
ated with each alcove were born in the 
month of that alcove, but that they were 
attracted to that alcove regardless of the 
month of their birth because of Cosmic 
qualifications that made them especially 
capable to carry on the work assigned 
to that alcove. In order that you may 
understand what each alcove repre
sented, we wall describe one of these 
alcoves each month, and at the same 
time give you the names of well-known 
persons in the past who were associated 
with these alcoves. If the work of these 
alcoves and persons is similar to your 
own occupation or hobbies, you will 
know that you are Cosmically, at least, 
associated with the work of these emi
nent persons of the past.
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May* the Alcore of the Soldiers

This month and this alcove should 
not be associated with warfare and with 
the ruthless destruction of person and 
property. It is rather an alcove of de
fense and protection, of guidance and 
mastership, as well as of leadership and 
direction. One of the outstanding char
acters associated with this alcove is 
Joan of Arc, and her nature and great 
achievements typify the real spirit of 
the alcove. In  addition to her, however, 
the mystics associated with this alcove 
such persons as Hyksos, Rameses, Sen
nacherib, Cyrus, Alexander, Scipio, At- 
tila, Charlemagne, Theodoric, Crom
well, Napoleon, Richard Coeur de Leon,

Louis XI, Peter the Great, and U. S. 
Grant.

The latter names in this list were 
added by common consent on the part 
of more modern mystics who have care
fully followed the ideas of this study of 
the alcove. One will note that some of 
these persons had such qualities as 
might have made them famous as de
fenders or protectors, but they were 
tempted to use their power for selfish 
achievements, self-aggrandizement, and 
political predominance. Those who 
were thus tempted failed in their selfish 
desires, while they were successful in 
their unselfish and proper activities. 
Therein a lesson in regard to the use of 
m ilitary power may be learned.

T H O U G H T S OF A N  EVERYDAY M YSTIC
Before writing this letter I recalled that one thought has “threaded” its 

way through my life and it is this: “W hen one thing is taken away, some
thing greater is given in its place.” Not until the present great sorrow was 
experienced was the full meaning realized.

Son’s transition brought loss of ambitions, desires, plans, as well as al
most overwhelming sorrow. This sorrow was not from remorse, but from 
the absence of one who understood and lived the laws of life so completely 
—applying his time and talents in art and music to SERVICE of others, 
though a mere lad of twenty-five years.

In m y sorrow, Concentration and Relaxation periods, concerned with 
the worth-while points of living in SERVICE, were neglected. Sorrow vi
brations made me extremely negative. No extreme is good—there must 
be balance and harm ony within.

The great Cosmic privileges and blessings of “thinking and reasoning” 
constructively, brought the balance and harmony—the idea of easing the 
sorrow by seeking more in SERVICE for both of us! This entails double 
duty—spreading a double amount of “sunshine,” good thoughts, deeds, 
etc., for others, especially those whose sorrows and burdens seem greater 
than mine.

This performance of duty leaves an indescribable warmth about my 
heart. It gives a buoyancy to SERVICE that eliminates any negative 
feeling. Son is not forgotten, but he, too, has the opportunity for proper 
adjustment to a different plane of existence.

The sun’s rays seem brighter, and m y thoughts closer to the COSMIC 
and ITS Creations, and the opportunity to know that the COSMIC IS, 
WAS and ALWAYS W ILL BE. Sorrow becomes a “blessing in disguise” 
as the capacity for greater SERVICE in the Cosmic Domain is accepted 
and extended. —H e l e n  S .  D e e g a n .

Editor’s Note: This letter from Soror Deegan demonstrates the practical application
of Rosicrucian teachings in a time of need. H er message of courageous uplift by means 
of double-duty service, m ay help those others whose sons have given their lives as the 
price of peace.

Soror Deegan writes from H untington, W est V irginia, but has lived in Indiana, 
Idaho, U tah, and California.
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h e  third step to this at
tainment in life, the per
fect happiness, is self- 
discipline. In his func
tioning, man has three 
parts to his being. The 
first, as we have said, is 
soul. It is the highest of 
these three parts, because 

it is the more complex; that is, it is the 
most all-embracing. It contains more of 
the essence of all things, and it is the 
most unlimited. The second part of 
m an’s being is the mind, or the rational, 
the conscious part. And the third part 
is that corporeal substance, the body, 
the grosser Divine manifestation.

In man these three parts have a ratio 
or an order of one, two, and three. At 
all times the direction, the command 
must come from the soul as number 
One, to the mind as number Two, and 
finally to the body as number Three. 
There are certain desires which arise at 
times in life, which cause us to disturb 
and disrupt this ratio, and the disrup
tion results in suffering and just the 
opposite of the happiness which we 
should attain.

Gautama Buddha, centuries before 
Christ, was the first to work out a prac
tical system of self-discipline. In  fact, 
Buddha was the first to give to the 
world a system of what may be termed 
practical psychology. The essence of 
this system is expressed in the jour- 
great truths of Buddhism. To summa
rize these truths, all existence provides

some kind of suffering and all of the 
suffering which we experience is caused 
by insatiable desires, says Buddha, de
sires which cannot ever be completely 
satisfied or quieted. Suffering will cease 
only when we learn to suppress these 
insatiable desires; in other words, when 
we have lear ned to keep the elements of 
our triune nature obedient to their re
lationship of one, two, and three.

The fourth step toward this attain
ment, this fundam ental choice which 
we should make in life, is morality. Of 
all of the steps which we must take, 
this one is perhaps the most obscure. 
The step of morality concerns the prob
lem of the reality of good and evil. Is 
good real? And is there a real evil? 
lias  there been established a Divine 
standard, a fixed and definite good, like 
a Divine dogma or creed which all men 
should and must recognize, and has it 
as much reality as ourselves? If there 
has, then men would be either just ob
liged to accept that one good of a Divine 
nature, or reject it entirely. But the 
fact remains, and hum an experience 
confirms it, that men are continually 
striving for divergent goods. One group 
of men is striving for what they hold 
to be good, and other groups of men are 
striving just as sincerely for goods 
which conflict with the former. If men 
in their hearts want good, why must 
they be misled by its content? W hy 
must they be going in different direc
tions? It doesn’t seem that a compas
sionate Divine Intelligence or God
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would so intentionally confuse men 
who sought good. But if the good has 
been divinely established, if it is a fixed, 
definite good, and if God is the creator 
of all tilings, then from whence comes 
evil? W hat is its source? So, if there 
is a positive good and God is the cre
ator of it and all else, obviously then, 
evil cannot have any positive content; 
evil cannot be real; evil can be only a 
negative state, the absence of good.

Let us presume that good has a defi
nite existence, that there is a fixed, 
Divine standard. The question arises, 
then, why should men  aspire to that 
good? Frankly, why should men be 
good? Contrary to opinion, no men are 
tru ly  unselfish — even those who do 
great works of charity; those who are 
benevolent; or those who serve others 
than themselves are doing so because 
it brings satisfaction to their extended 
self-consciousness. There are those 
whose consciousness of self has so ex
tended that self includes m any other 
people and things besides their imme
diate being. It brings them satisfaction, 
therefore, to do for those things or those 
persons which they have included as a 
part of themselves. If men are to seek 
good, therefore, the good must satisfy 
some element of their nature, of their 
self, or they will not aspire to it.

Spiritual good, as held out to us by 
theology, by religion, promises a reward 
of salvation and of immortality. How
ever, this spiritual good can only be 
appreciated by those who desire im
mortality. Obviously, if one does not 
desire immortality, he will not then 
seek the spiritual good which offers it 
as a reward. Men are not equal. Each 
has some part of his nature dominating 
at all times. Some men are more physi
cal; some men are more intellectual; 
and some men are more spiritual. Each 
experiences a good according to which 
nature dominates. Each nature has its 
own goods, its own rewards, and we 
must first realize one and then the 
other. That is how we climb upward 
in  self. The greatest rewards of the 
body are health and vigor. These are 
the goods which come from obeying the 
physical part of ourselves. There are 
also goods, or rewards, of an intellectual 
nature. The exercise of our reason, the 
developing of the various faculties of 
our minds bring their good; as, for ex

ample, self-respect, confidence, and 
poise. Until we experience the spiritual 
self, until we permit the soul, the 
highest part of our nature, to dominate, 
we cannot know that its goods are best, 
and we cannot be compelled to seek 
them. Thus we must climb from one 
good to another good.

Knotvledqv vs. iJnderstandiny

This brings us to the next step in 
attainment, and that is understanding. 
W ithout understanding, man is nothing 
more than a wanderer in  the dark. 
Meister Eckhart, the great German, 
medieval mystic, said that understand
ing means seeing things clearly and in 
their proper light. Now, we know that 
perception is to perceive, to see, to hear, 
and to feel things. On the other hand, 
apperception goes beyond just mere per
ception. It is to give meaning to those 
things which finally arise in our minds, 
to give them proper classification and 
comprehension. The receptor faculties 
which we have—that is, sight, touch, 
smell, etc.—are like the esophagus and 
the mouth; they are but intake chan
nels for the reception of numerous im
pressions from without. Conversely, the 
reason and the various faculties of mind 
function not unlike the stomach, in that 
they digest what has been received.

No knowledge is so useless as that 
which has not been digested; namely, 
as that for which there is no corre
sponding personal idea or conclusion 
which we have airived at. Our minds 
are cluttered with terms, with phrases 
which we have inherited or which we 
have heard over the radio or read in 
newspapers. They are merely words to 
most of us, which have no use to our 
understanding, because they are not 
words which we have adapted or fitted 
to original ideas of our own. We may 
say that knowledge is that of which we 
are conscious. Understanding, on the 
other hand, is the nature and purpose 
of that which we have come to know. 
Wisdom is acquiring experience in the 
application of understanding. Wisdom 
is knowing when and how to use that 
which we understand. Every minute of 
our conscious existence brings us knowl
edge, the realization of something. How
ever, it is only meditation and cogita
tion upon that which we know which 
brings us understanding. Also it is only
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the indulgence of the use of under
standing which brings us wisdom. In 
understanding, it is often said, there is 
power. It is because in the understand
ing mind the ideas are properly ar
ranged; they have been properly la
belled, and classified. They can be used 
like mechanical parts to repair, to re
build, or to meet the demands of emer
gencies.

The sixth step to attainm ent is appli
cation. Marcus Aurelius, Roman Em
peror and stoic philosopher, made a 
very effective statement, in reference 
to application in life. He said that figs 
are considered fairer and riper when 
they have begun to shrink. He also said 
that grapes are thought best when they 
have grown to such proportions and 
weight that they bend the vine. So, 
too, the beauty and ripeness of old age 
is to be found in the maximum develop
m ent and application of the powers of 
mind and the attributes of soul. Death 
can never surprise the individual who 
has used his powers fully and intelli
gently. He cannot be like the actor 
upon whom the curtain descends before 
he has finished his play, because one 
who has used his powers fully is ever 
prepared for the eventuality of death. 
Such a person who has lived fully has 
no regrets. There is nothing to smart 
his consciousness when death comes. 
The exertion of mind and the exertion 
of body, and the extensive employment 
of consciousness admittedly is fatiguing; 
yet, one who avoids exertion because it 
is fatiguing, never comes to experience 
the intense stimulation which follows 
rest and rejuvenation. The joy of re
juvenation, the consciousness of re
newed power and strength comes only 
to those who have first exerted them
selves.

Life is to live. Let us not deceive 
ourselves. The whole puiport and pur
pose of life is in its utilization. It has 
no other value, except as a medium by 
which something can be accomplished. 
To restrain our natural functions, to 
harbor them, or attempt to negate them 
is a restriction of life. It is in opposi
tion to the very nature of life. Each of 
our natures (and we have said the na
tures of man are triune—that is, three 
in num ber), is productive of some good. 
That being so, then the greatest evil, the
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most diabolical sin which man can com
mit is to avoid exerting those powers of 
his nature with which he has been en
dowed. If it is conceded that one must 
sleep and one must eat for the m ain
tenance of health, then also one must 
think , one must reason and mentally 
conceive daily. If we do not, we revert 
to the status of the lower animals. Man 
is distinguished from the lower living 
things only by the use of all his powers. 
There are other living things which can 
walk and can talk, and can mimic many 
of our objective activities, but we pos
sess powers of our triune nature, which 
either they do not possess or which they 
are not capable of using; and if we do 
not use them, then we have depreciated 
ourselves, we have wilfully submitted 
ourselves to degradation.

Thv Motion of Mind

The seventh and the last step to the 
attainm ent of perfect and complete hap
piness, which should be our principal 
choice in life, is aspiration. It is an ob
servable phenomenon in nature that 
things are constantly changing. The 
seasons have their changes and there 
are various other things the qualities of 
which we can perceive are going through 
a transition. This change is an internal, 
as well as an external motion of things. 
It is not just the change of movement in 
space, but a change within the essence 
of things. This principle of change or 
motion was known long before the an
cient Greeks taught it. It was known 
and understood long before it was ex
pounded in the philosophy of Heracli
tus. It was privately taught in the an
cient m ystery schools of Egypt, particu
larly in the secret school of ancient 
Memphis, the City of the W hite W all, 
as it was once called. This doctrine of 
motion and change was symbolized in 
this m ystery school by a musical in
strum ent known as the sistrum. This 
instrument was Y shaped in formation. 
Horizontally placed across the open end 
of the Y were seven rods. They were 
affixed loosely to the Y-like handle, so 
that they could be shaken like a rattle. 
The priests and the hierophants in these 
m ystery school temples shook this sis
trum during certain rituals and cere
monies, to emphasize the Cosmic or

(Concluded on Page 127)
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Evolution of the JVheel
By H. E. K l e i n s c h m i d t  

(Digested from The Scientific Monthly)

i s t o r i a n s  who trace the 
evolution of m an from 
the naked savage to civi
lized being seldom fail to 
mention that the wheel 
is one of the five or six 
dev ices th a t  m ad e  his 
p ro g re ss  p o ss ib le . In  
w h a t w ay  th e  w h ee l 

served to advance him out of his animal 
state, and how the wheel was invented, 
is left unsaid, except for general com
ments about rollers and runners. This 
unsatisfactory explanation of how the 
roller became a wheel or the runner a 
chassis is not the fault of the historian, 
exasperating as it may be to the reader, 
because the wheel was developed long 
before histoiy was recorded and because 
the remains of primitive m an’s handi
work are too scanty to reconstruct the 
steps in the discovery of the wheel prin
ciple.

It is easy to test the absolute depend
ence of modern m an’s existence upon 
the wheel. The sugar he pours on his 
breakfast cereal was delivered to him on 
a wheeled truck and, before that, rode 
in a wheeled freight car. The cane from 
which it was extracted was hauled in a 
crude cart, then perhaps, on a “dinky” 
railroad to the mill where it was ground 
up by a bewildering contrivance of 
wheels and rollers. Similarly, his milk, 
bread, bacon, and coffee came to his 
table by means of wheels. Donning his 
hat and coat, manufactured and deliv
ered to him with the aid of wheels, he 
rushes to the bus or street car and he 
depends upon the elevator to hoist him

safely to his office. There he sets in mo
tion various kinds of office machines, all 
of which include wheels in their con
struction, as he supervises a factory, a 
railroad, or a sales campaign requiring 
travel and transportation. Sudden stop
page of all wheels would mean death 
for our way of living; if not sudden, 
none the less sure. Transportation and 
machinery make our present m anner of 
life possible. The ultimate unit of land 
transportation and the essential unit of 
m achinery is the wheel. Peace-time in
tercourse, as well as modern warfare, is 
inconceivable without the wheel. One is 
tempted to say sweepingly that without 
the wheel civilization would have been 
impossible.

And yet, who knows? At least it is 
interesting to speculate whether or not, 
if this ingenious mechanical device had 
not been discovered, man would never
theless have found a way of solving his 
transportation problems. After all, the 
wheel is but a means of reducing fric
tion to a minimum so that loads may 
be drawn over a surface from place to 
place. W ithout the wheel man might 
have exercised his ingenuity in over
coming friction in other ways. Modern 
physics and chemistry suggest that the 
easy gliding of one body over another 
m ay be feasible. For example, electric 
currents can be made to repel objects 
as well as to attract them, and the 
chemistry of lubricants is just begin
ning to be understood. If there were no 
wheels, it is possible that science would 
find a way of utilizing other methods 
for transportation.
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Strangely, there are no wheels in na
ture, although most of m an’s essential 
inventions have apparently been sug
gested by natural phenomena. Prim i
tive man, for example, found a variety 
of uses for the forked stick, and to it we 
m ay trace such varied contrivances as 
the plow, the table fork, and probably 
the hammer, and the pillar for roof sup
port. A duck paddling in the pond is a 
“natural” boat, and soaring birds un 
doubtedly put the idea of flying into 
the mind of man. Although locomotion 
is a distinguishing characteristic of ani
mal life, and although fins, wings, and 
legs are abundantly bestowed upon 
living creatures, nothing in nature is 
known to move about on wheels nor to 
use wheels in any m anner whatsoever, 
physiologically. There are a few so- 
called “pulley muscles” which turn cor
ners, but the pulleys are nothing more 
than spicules of bone. Oliver Wendell 
Holmes, in a sparkling essay on “W alk
ing,” was led into the error of assuming 
that human locomotion is a wheel-like 
action. Each leg, he pointed out, is a 
spoke hinged at the knee, the upper end 
of which pivots at the hip while the feet 
are but sections of the rim. But the im
portant functional difference between 
legs and wheel is this: walking is a 
reciprocal motion, whereas the wdiecl 
moves in a continuous direction. Re
ciprocal motion is wasteful; power is 
consumed to start and to stop motion, 
whereas the continuous revolution of 
the wheel benefits by momentum. Even 
if Holmes had proved his point that 
legs are wheels in principle, by no 
stretch of the imagination would walk
ing ever suggest wheel construction to 
the mind of man. The wheel is a purely 
man-conceived invention, created out of 
the void of his own mind. Doubtless 
God can make a wheel, but evidently 
TTe never did.

The wheel is not the product of a 
single genius but the result of slow evo
lution, and it arose out of m an’s trial- 
and-error efforts to move loads from 
place to place. The wheel of the W est
ern World is a direct descendant of the 
Egyptian wheel, records of which go 
back to at least 2000 B.C. From the 
Egyptians the wheel passed successively 
to the Assyrians, Phoenicians, Greeks, 
and Romans, and then to Western 
Europe. The fact that the Greeks

claimed to have received the wheel from 
the gods testified to their high evalu
ation of it and probably to the obscurity 
of its origin. Mention of the wheel is 
made in the Old Testament (the ark of 
the covenant was carried on a cart 
drawn by oxen) but without descrip
tion, and it is possible that the ancient 
Hebrews derived their wheel from the 
Egyptians.

How' the wheel actually came into 
being is not known. But certain scraps 
of prehistoric remains, bits of ancient 
drawings, and vehicles which have evi
dently not changed their form for many 
centuries, permit us to conjecture how 
one step led to another until the trick of 
moving burdens on wheels was learned. 
Two of prehistoric m an’s mechanical 
devices must be considered: the runner 
and the roller.

Loads that cannot easily be carried 
by man or beast m ay be dragged. 
Dragging is made easier if the load is 
mounted on runners. By cutting a 
forked stick from a tree, primitive man 
was able to make a serviceable sledge of 
two runners which bore the load while 
the main branch served as handle or 
shaft. Such use of nature’s ready-made 
tool seems to have been common all 
over the world. A variation of that de
vice is the American Indian’s travois, 
a kind of sled made of two saplings held 
together with thongs. A pony is hitched 
between the forward ends of the sap
lings very much as a horse is harnessed 
between the shafts of a wagon. Bv 
arranging the saplings as runners in 
parallel, friction was further 7'educed. 
and this discovery probably led to the 
construction of a simple sled.

The roller is commonly said to be the 
forerunner of the wheel. But how did 
it evolve? As no one knows, we are free 
to speculate—which we shall do in the 
hope of discovering at least a plausible 
explanation. As in  studying natural 
evolution, one may start with the roller 
as origin and pursue several paths, 
some of which end blindly or reach a 
point beyond which there was no fur
ther development. How our hairy an
cestors, whose only tool and weapon 
was a club, discovered the friction-over
coming qualities of a roller is anybody’s 
guess. Rounded stones roll downhill: 
the feathery seeds of the tumbleweed 
roll when driven by the wind; a log
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may be rolled with greater ease than 
dragged head on. Some such observa
tion, no doubt, led primitive man to 
shape his loads, when possible, in spher
ical or cylindrical form.

That the rolling-load principle was 
highly developed and carried over into 
civilization is attest
ed by the m anner in 
w h ic h  th e  a n c ie n t  
Greeks transported to 
Athens th e  m a rb le  
blocks for their mag
nificent temples. The 
columns which sup- 

ort the roofs of their 
uildings were quar

ried miles away and 
>haped into cylinders 
there, each section 
being about twice as 
long as the diameter 
of the circle. Holes 
were drilled in the 
ends of the cylinder 
at the pivotal center.
A wooden framework 
was then fashioned 
around the cylinder, 
with pegs that fitted 
into the drilled holes.
Then, by pulling the 
frame work, the cylin
der was easily rolled 
to the temple site and 
therelifted into place.
Here we find a hint 
of the wheel hub re
volving a ro u n d  an  
axle.

W ith the aid of the 
roller the Egyptians 
built t h e i r  m ig h ty  
p y ra m id s , m o v in g  
huge blocks of stone 
up inclined planes, 
and with exactly the 
same technique we 
now  m ove h e a v y  
pieces of machinery, and even houses, 
from place to place. But that is as far 
as the roller, of itself, developed, unless 
one wishes to marvel at the smooth ef
ficiency of the roller bearing, which is 
still a roller and not a wheel.

The Spoked Wheel

Two boards fastened together on their 
flat sides with the grains crossing at

right angles are very strong (we are 
just beginning to appreciate the strength 
of laminated plywood). If the boards 
are 6 inches wide, a 6-inch disc can be 
cut from them which will be reasonably 
strong. A hole drilled in the center 
makes the disc a wheel. If the wheel is 

to be larger, say 18 
inches, three 6-inch 
boards laid edge to 
edge and crossed by 
three similar boards 
at right angles may 
be tightly joined for 
th e  p u rp o se . S til l  
stronger would be a 
wheel made of three 
such  la y e r s ,  th e  
grains of the wood in 
this case crossing at 
angles of 60 degrees. 
Wheels of that type 
are actually known 
to have existed, for 
e x a m p le , on fa rm  
carts of the Roman 
Empire period.

The greatest wear 
of su ch  a w h ee l 
would be at the rim. 
A tire carried around 
the rim would pro
te c t i t ,  and  w h en  
worn out, could be 
replaced, thus pro
longing the useful
ness of the wheel. 
How the tire first 
came to be used is 
shrouded in mystery. 
It is conceivable that 
a split sapling may 
have been fastened to 
the outer edge of the 
disc. There is a hint 
of this construction 
in an old Egyptian 
wheel in which the 
fellies are made of 

inner and outer parts and are lashed to
gether with thongs. This m ay have been 
a carry-over of the more primitive m eth
od of lashing an outer to an inner rim.

W hatever the origin of the tire may 
have been, it must soon have become 
evident that, with its use, the outer seg
ments of the discs making up a three- 
layer wheel, were now superfluous. 
Leaving them out would produce a
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T his m on th , fo r  ou r re a d e rs ’ en 
te r ta in m e n t, we have chosen so b ri
q u e ts  of fam ous m en. O ur au th o r
ity  is A M ERICA N  NICKNAM ES by 
G eorge S han k le , P h .D .

•  T he A ncient. A braham  L inco ln— 
nam ed so. d u r in g  h is  p residency , 
by  h is  p riv a te  se cre ta ries , because 
to them  h is  p a tr ia rc h a l ch a rac te r  
em bodied  th e  w isdom  of th e  ages.

• T he P h ilo so p h e r of D em ocracy. 
T hom as Je fferson , a u th o r  of th e  
D eclara tion  of Independence. H e 
advocated  lib e ra tio n  of slaves, 
free  ed ucation , re lig io u s  freedom , 
etc.

•  T h e  Sage of A m erica. B en jam in  
F ra n k lin —fo r  h is  deep in s ig h t in 
to life, h is  p rac tica l s ta te sm an 
ship , an d  h is th r if t  m axim s.

•  T he Good G ray  P o e t. W alt W h it
m an , because ne w as  g ray -h ead ed  
and  had  a  flow ing w h ite  beard , 
in  la te r  life . M any people adm ired  
h is  p o e try .

• T he W izard  of W ord  M usic. E d 
g a r  A llan  Poe. H e w ro te  poetry , 
th e  w ord  com binations of w hich 
app ea led  to  th e  e a r  in  m usical 
sounds.

•  T he Duke of B ra in tree . Jo h n  
A dam s. At hom e, he lead the  re 
tire d  life of a  g en tlem an , devo ting  
m uch tim e to th e  s tu d y  of h is to ry  
and  ph ilosophy .

•  T he F rie n d  of H elp less C hild ren . 
H e rb e r t H oover, lead er of A m eri
can R elief in W orld  W ar I .L a te r , 
he o rgan ized  th e  E uropean  C hil
d re n ’s F u n d  w hich  fed and  clo thed 
ap p ro x im a te ly  tw o m illion  d e s ti
tu te  an d  o rp h an ed  ch ild ren .

•  T he In d ia n 's  F rie n d . R o g e r W il
liam s. In  colonial dea lin g s w ith  
th e  In d ian s , he in sis ted  on ju s 
tice.
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wheel of six wide spokes. This wheel 
would be much lighter and yet with a 
“hub” wide enough to assure steadiness. 
That such was the origin of the spoked 
wheel is conjecture, yet not without 
some historic basis. Certainly it is sig
nificant that Egyptian wheels and their 
descendants have either four or six 
spokes or multiples of four or six.

The Egyptians carried the spoked 
wheel to a high degree of perfection. 
Pictures of their chariots abound, but 
they do not satisfactorily depict the 
mechanical principles. Forunately a few 
original chariots have been preserved; 
one from the era of the Ptolemys is in 
the Florentine Museum. Apparently 
chariots were used prim arily for war 
purposes and for racing. Consequently 
they were made light and durable and 
were drawn by horses. There is little 
evidence of the use of the spoked wheel 
for domestic purposes in ancient Egypt, 
for their roads were designed for foot 
travel and beasts of burden. The Greeks 
added little if anything to the wheel, 
but they did make their chariots of 
metal and decorated them, sometimes 
profusely. Like the Egyptians they used 
the chariot prim arily for war and rac
ing, a very important part of Greek life.

From the Greeks the wheel passed to 
the Romans unchanged. Roman chariot 
racing is familiar to every school boy, 
and Roman roads have become a by
word of enterprise and durability. But 
the Romans extended the use of the 
wheel enormously. The great contribu
tion of Roman engineers was the dis
covery of the method of swiveling the 
front axle. Four-wheeled vehicles had 
been used by the Greeks, but they were 
awkward because the front wheels were 
kept as rigid as the hind wheels, and 
turning corners meant wasteful skid
ding of wheels to say nothing of the 
strain of the side thrust on them. Pivot
ing the front axle opened the way for 
larger, more commodious vehicles and 
greatly stimulated passenger use of ve
hicles. Unlike roads of previous civili
zations, those that led to Rome were 
made prim arily for peace-time traffic. 

J h e Roman travelers were familiar with the
Rosicrucian r^eda, a kind of omnibus or stage, and

of private vehicles there were many. 
Digest Romans aiSo used the horse for
M ay  domestic vehicles which, too, was an
1945  innovation.

W ith the fall of Rome the spoked 
wheel all but disappeared from the 
W estern world, incredible as that may 
seem. The crude disc wheel was again 
the only type employed, and for hun
dreds of years nothing better was at 
hand. Roads were practically nonexist
ent, and the chief use made of wagons 
during the early Christian centuries 
was for the transportation of the hordes 
of Gauls and Germans in their great 
migrations. Goods and chattels of the 
wandering tribes were carried in huge 
wagons drawn by oxen, and when the 
going was difficult, women, children, 
and the sick rode on them too. At night 
the wagons provided shelter. They were 
in effect like the covered wagons of the 
American pioneers.

The lowly ox was the draft animal 
of the early Middle Ages. No one 
thought of humbling the pride of the 
stately horse by hitching him to a cart 
or wagon. Fie was considered to be a 
beast fit only for battle and for bearing 
on his proud back kings and noblemen. 
But in the twelfth century this senti
ment changed, and men began to use 
the horse for pulling purposes. The 
horse is a quicker, more responsive ani
mal than the lumbering ox, and the 
wagons of that day were not geared up 
to him. So the growing custom of using 
the horse for draft purposes necessitated 
refinements and improvements in 
wagon construction. Slowly, laboriously 
the spoked wheel was reinvented, or 
rather reintroduced, for memories and 
rem nants of the wheel of a destro3̂ ed 
civilization must have remained here 
and there.

As craftsmen became more skillful 
and the demands for more rapid trans
port increased, lighter and stronger 
wheels were perfected. Much argument 
and debate ensued as to the size, shape, 
and dimensions that a wheel intended 
for a given purpose should have. M eth
ods of fastening the fellies and spokes 
and of inserting the spokes into the hub 
were hotly discussed. The number of 
spokes that a wheel should have was a 
grave question, and whether or not a 
wheel should be “dished,” and how 
much, was a serious engineering prob
lem. The iron tire greatly improved 
the wheel as did also the metal lining 
inside the hub.
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The “Cathedral of the Soul” is a Cosmic meeting place for all minds of the 
most highly developed and spiritually advanced members and workers of the 
Rosicrucian fraternity . It is a focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner 
awakening. Various periods of the day are set aside when m any thousands 
of minds are attuned w ith the Cathedral of the Soul, and others attuning with 
the Cathedral at the time will receive the benefits of the vibrations. Those who 
are not members of the organization m ay share in the unusual benefits as well 
as those who are members. The book called “Liber 777” describes the periods 
for various contacts with the Cathedral. Copies will be sent to persons who 
are not members if they address their requests for this book to F riar S. P. C., 
care of AMORC Temple, San Jose, California, enclosing three cents in postage 
stamps. (Please state w hether m ember or not— this is important.)

MORE THAN FAITH

o r  w ant of more adequate 
terminology, m any ac
tions which have proven 
to be successful or effec
tive have been founded 
upon what we call faith. 
The individual who has 
seemingly accomplished 
the impossible, who has 

met with success in the face of what 
seemed certain failure, who has been 
able to do when others would have 
given up, has been credited with his 
success or accomplishment by attribut
ing it to faith in his enterprise, or faith 
upon his part in a force greater than 
that which meets the eye.

M any religious writings have stressed 
the importance of faith. Repeated quo
tations come to the mind of each of us

that have familiarly been used to em
phasize the importance of faith. In the 
writings of St. Paul, faith was consid
ered only secondary to hope and love. 
Faith was the power that could move 
mountains. It was the criterion of true 
living when the ancient prophet said: 
“The just shall live by faith.”

In the multiplicity of meanings 
which have been given to this word, we 
find that the word itself is sometimes 
inadequate to describe the condition of 
those who have seemed to be directed 
and guided by this virtue or convic
tion. Among the saints and mystics of 
which we have historical and traditional 
record, the tendency has been to classify 
their greatness and their exemplary 
lives as expressions of faith. In the 
course of all mystic literature, there
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have been striking similarities in  the 
lives of those who have been upheld as 
evidences of the use of faith. This fun
damental similarity, that of certainty 
of purpose and goal and a determination 
to carry out to the end the fulfillment 
of their desires, regardless of the conse
quences, has been attributed to faith.

Actually, faith as a term is more ap
plicable to the outsider watching the 
actions and lives of those who evidenced 
wrhat we call faith; that is, to those 
about us now who look back upon an
other generation in which faith was evi
denced. In other w'ords, the ru s t ic  or 
the saint did not so much concern him
self, or herself, with faith as do we who 
use that particular term to describe 
their lives. We sec what we call the 
evidences of faith; while they saw be
yond the term. They saw a purpose so 
distinct and clear that it even reached 
beyond their contemporaries, insofar as 
the accomplishment of their mission 
was concerned. So m any illustrations 
of these facts could be given that it 
would be impossible to give due credit 
to all who have, from our interpreta
tion, lived by faith.

W e need not necessarily tu rn  back 
to the traditional and classic examples 
of the good and great men of the past 
to find these evidences. In the course 
of the present wrar, the story has been 
told of the commander and governor in 
charge of the defense of the island of 
Malta. This island which received prob
ably more bombing for its area than 
any other spot on earth during any 
period of time, survived in the face of 
certain destruction during the period 
when m any had lost hope, not only for 
its survival, but for the survival of other 
defensive lands. It is said that this 
governor was an inspiration to all the 
population of that island. The leading 
churchman of that island, who was even 
of a different denomination than this 
commander, made the statement to re
porters that he saw in this m an’s eyes 
and determination what he believed to 
be the same evidence of mystical under
standing that he presumed existed in 
the lives of the greatest saints and mys
tics who have been traditionally the 
study of religious literature.

Those who now comment upon his 
success claim that this man had faith in 
his purpose and faith that a power

greater than his own would direct, 
guide, and assist him and his people. 
But faith alone was probably not the 
entire answer to this m an’s success and 
determination. While to the observer, 
his faith in God and his cause seemed 
to be the means of performing the im
possible, there is no doubt that like 
others who have seen beyond the imme
diate limitations of their material world, 
he had what has frequently been called 
“mystical insight.” He saw beyond the 
destruction and danger that lay in his 
immediate surroundings. He could see 
clearly that there was success and hope 
ahead and that it wras not so much faith 
upon his part but the knowledge and 
conviction of what could be done and 
what did take place that made him a 
leader.

M any less known individuals have 
had similar experiences. They have 
been able to stand in the face of perse
cution and trouble, not because they 
merely had faith but because they knew 
that experience and understanding had 
led them to a place of relationship with 
a source higher than themselves which 
gave them vision beyond the limitations 
of a destruction which seemed to be en
folding them. Men and women who 
have been the examples to wrhich we 
point as the effectiveness of faith, who 
have stood upright and just, regardless 
of what may be the circumstances, have 
frequently been called “God-fearing.” 
In reality, that term is inadequate be
cause these individuals were not in fear 
of God, but they were in a state of 
understanding and attunement with 
God, which was the very opposite of 
fear. They not only respected a higher 
power than that of themselves, but they 
had come to know that that same powder 
was resident within them and that they 
could call upon it in the time of need. 
They could call upon it for direction, 
if, for a purpose more than that of 
selfishness, there came a need to see 
beyond the problems of the time. These 
thoughts have been expressed in the 
waitings of some of the mystics, but in 
m any cases it is quite probable that the 
individuals themselves did not stop to 
think of the difference between faith 
and mystical experience.

It is true that wre cannot all be mys
tics in the sense of those wrho have come
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to an understanding and relationship 
with God beyond the usual limitations 
of human understanding, but we can 
all come to realize that faith alone is 
but a form of self-assurance and pos
sibly an indication of support of others. 
The individual tvho has reached the 
point where his actions are claimed, by 
those who watch him, as being based on 
faith has really gone beyond that point, 
lie  has more than faith. He has an 
understanding of certain fundamental 
laws of the universe. He has come to 
the point of assurance that these laws 
are purposeful and that within his own 
being is resident a segment of that very 
force which man calls God and which

V

man can call upon for expression and 
direction at a time when all other 
things might fail.

Each of us can, in a small way, de
velop this same trait of confidence and 
assurance. This expression of true un
derstanding, and action based upon un
derstanding, cannot come alone through 
being objectively assured of the exist
ence of a Supreme Being and His rela
tionship to man, but through a repeated 
analysis of this relationship translated 
into experience which teaches us that, 
while faith is a great power, we need 
not stand by faitli alone— there can be 
more than faith—that is, absolute con
viction and knowledge.

V V

TH E SEVEN STEPS T O  A T T A IN M E N T
(Continued from Page 120)

Universal motion which they pro
claimed, even at that early date, as the 
cause of all being, of all form.

Since there is unity  in the universe, 
we know from observation that things 
evolve out of each other, or are evolved 
and generated out of certain common 
sources. M an’s body, for example, we 
know is due to the evolution and motion 
of a combination of two factors—m atter 
and vital Life Force. But what shall 
we say is the movement, the motion, 
the change that comes from man, man 
the complex being, man the body, the 
mind, and the soul? W hat is its prod
uct? Certainly mind and the spiritual 
quality must he productive of some
thing. We can say that man is only 
fully consistent with the Cosmic law of 
motion when he aspires, when he has 
conceived an ideal toward which he can 
spiral upward, when he seeks to tran
scend his own environment and the 
world as he knows it. One who cannot,

or who will not, in some small degree, 
visualize improvements in the welfare 
of mankind, that will bring understand
ing, happiness, or greater power to his 
family or his immediate society, is 
really inert as a human. He is at rest, 
and consequently he is opposed to the 
Cosmic law of motion. Aspiration exer
cises or draws upon the special func
tions of m an’s mind. It compels use of 
one’s intuitive faculties. It stimulates 
the imagination. It is aspiration which 
keeps m an’s mind lofty. It helps it to 
transcend the ordinary. It keeps mind 
the rightful master of the body.

In conclusion, it m ay be said that 
happiness, being not a thing but rather 
a state, is attained by the unity of the 
foregoing steps; namely, happiness is an 
aura which emanates from the combin
ing of the understanding of substance, 
liberation, self-discipline, morality, un 
derstanding, application, and aspiration.

E n d

SPECIAL LECTURES IN  PITTSBU R G H
M embers and friends of the organization in the vicinity of Pittsburgh, Pennsylvania, 

are cordially invited to attend a special series of public lectures conducted every Sunday, 
8 p. m., a t the N orth Side Carnegie Music H all, Federal and Ohio Streets, by one of the 
members of the Board of Lectureship of the Rosicrucian Order. These inspiring and 
instructive lectures w ill be upon subjects of interest, in  these times, to everyone. You 
are welcome to attend these free lectures.
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T em ple  Echoes
By P l a t o n ic u s , F.R.C.

tience with difficult and sometimes ob
scure ceremonies.

Very m any mystics are attracted 
only to the “secret, inward way.” One 
is said to have remarked on viewing 
an occult procedure, “Can all this be 
needed to find God?” Saint-M artin said 
at the age of eighteen that he had at
tained certitude as to the existence of 
two things, God and his own Soul. 
W hat more, he asked, was there for 
him to know?

This inward way, with its thousands 
of technical and personal variations, in
volves the disciplines of frequent and 
periodic meditation, the constant raising 
of the inner self in Godward aspira
tion, the fight for control of the body 
and the regulation of its desires, and the 
unceasing effort to lead a God-filled and 
a God-guided life. The Divine Idea and 
Aspiration are paramount, for increas
ingly the mystic finds his strength, so
lace, and lasting happiness in the reality 
of God.

*  *  *

He who has never yearned for some
thing higher, better, finer, and more 
divine can hardly expect to experience 
the joys and sorrows of mysticism. A 
profound sense of yearning frequently 
characterizes the expressions of mysti
cal thought and feeling. The great m u
sical scores of W agner often reflect this 
yearning quality, as, for example, in 
the noblest passages of “Tristan und 
Isolde.”

A true mystic of an earlier century 
has said that we all are in a widowed

h e  m any pages of the his
tory of mysticism and 
the highest aspirations of 
men bear witness to one 
fact: that mystics have 
ever sought to know  
God, to experience Him. 
C o u n tle ss  w ay s  a n d  
paths have been taught 

through the long centuries, all sup
posedly leading to the sacred goal of 
divine knowledge.

Broadly speaking, mystical tech
niques m ay be divided roughlj'' into two 
general patterns, those indicating (1) 
a magico-ceremonial way, and (2 ) a 
private, inward way.

Recently in this column we m en
tioned the theurgy or ceremonial magic 
of Martines de Pasqually, in which oc
cult and kabbalistic words, signs, sym
bols, and ceremonies were the agencies 
through which candidates for initiation 
first came into experimental contact 
with the invisible world, and finally, if 
worthy and persevering, obtained a per
sonal realization of God.

It is important to realize that some 
few types of theurgy are motivated by 
ignoble or fraudulent purposes. Thus 
have arisen the persistent, usually su
perstitious legends surrounding sorcery, 
necromancy and the “black arts.” How
ever, what is known as “W hite Magic” 
offers for m any students a definite path 
upward in the rigorous ascent of mysti
cism. This technique should not lightly 
be dismissed or scorned because of tem
peramental aversion to ritual or impa
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state awaiting our remarriage, which is 
to be heavenly and divine. We are now 
in privation, in a sad condition of spir
itual exile and material bondage. At 
one blessed time, ages ago, we dwelt 
nearer the center of the Divine Being, 
having been emanated from the immen
sity of God to occupy a favored position 
in nature and the Cosmos. We were 
more directly attuned with the divine 
thoughts, and far more sensitive to spir
itual causation. Through misuse of the 
gift of free will, hum anity prevaricated; 
we challenged the authority of the Ab
solute, and sought to transcend the laws 
and purposes given to us at the time of 
our emanation from the bosom of the 
Creator. Thus we “sinned” and fell 
away from God, only to awaken in our 
present spiritual insufficiency. Recog
nizing our plight, the historic task of 
mankind (the purpose of the historical 
process) is to overcome this unbearable 
state of privation, to obtain singly, then 
together, our reconciliation and reinte
gration with God.* * *

Some very interesting comments, 
ideas, poems, and articles have been 
received from our readers in response 
to an invitation in this column last 
month to send thoughts about “social 
inventions” for the betterment of edu
cation and society. To summarize a few 
of them, very briefly: Soror Alice
Stickles of San Jose believes that the 
affirmation and greater provision of 
beauty, together with the disenthrone- 
ment of money, will ennoble forthcom
ing social changes. “Beauty and art in 
everyday living,” she says, “will be
come as necessary as the food we eat or 
the air we breathe.”

Fra ter Lawrence of Los Angeles 
writes that a greater effort to indoc
trinate young people with the ideals of 
love and brotherhood, using an enthusi
astic, individual approach, should do 
much to advance us toward unity  and 
perfection.

Fra ter Albert G. Matthes of San 
Francisco, outstanding in his contribu
tions to forum discussions at the annual 
conventions of recent years, sends a 
very thoughtful poem entitled “Lasting 
Peace.” Using the analogy of America’s 
history, he suggests that the world is 
now struggling through the process 
which finally united the American

states. He advocates an international 
federation of nation-states, universal 
provision and safeguarding of basic hu
m an rights, one language (preferably 
English); one currency for all states in 
the international, federated union; a 
freeing of commerce and trade; and, 
with the removal of greed, selfishness, 
and hate, the abolishing of mankind’s 
bitterest social enemy, WAR!

“America has shown the way—how 
Providence has planned the future— 
what is to grow, what to decay.

“Nations are not the final goal; they 
are steps to lead us on to higher deeds, to 
brighter future; so let the old begone!”

Frater Layton J. Key, of Manson, 
Washington, expresses unbounded faith 
in the results to follow from a broad
ened education and uplifting of the 
common peoples of the world. Frater 
Sigmund J. Zabreski, of Chicago, sug
gests that civilization rests essentially 
on emotion, and not on reason; there
fore, our problem in building a high 
type of culture is to educate for the 
proper control and direction of the emo
tions, and not for their suppression or 
distortion, unhappily so often the case
in our present society.

* *  ̂ ♦
The Universe with its created beings

is not only a stupendous scientific la
boratory—it is above all a beautifully 
conceived work of art, a timeless labor 
of God’s love.

* * *
One evening last week at sundown

the writer stood at the summit of a hill 
in the city of San Francisco, gazing at 
the Golden Gate and the panorama of 
natural beauty and intense human ac
tivity within his view. A huge “clipper” 
airliner flew overhead and west towards 
Honolulu, suggesting the power of 
transportation and communication in 
uniting and acquainting distant peoples. 
Thoughts came to mind of the impen
ding United Nations conference, begin
ning April 25, and the hopes and ideals 
which would spur its deliberations.

In this teeming, historically impor
tan t San Francisco Bay area, the Rosi- 
c.rucian Order, AMORC, exerts a very 
considerable beneficent influence. Fifty 
miles to the south reposes the Interna
tional Headquarters of AMORC, daily 
in the thoughts of students throughout 
the world. In the East Bay area, the
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Oakland Minor Lodge serves a growing 
number of members, with Frater Blan
chard, Frater and Soror Clayson (and 
their two Colombe daughters), Frater 
and Soror Hand, Frater Woods, and 
m any other members serving the Lodge 
and the Order admirably.

In San Francisco, the Francis Bacon 
Lodge is animated by an increasingly 
and very noticeable feeling of positive 
growth and unity  of purpose. Like 
Hermes Lodge of Los Angeles in 1944, 
it is ready to take a long step forward 
in growth, activity, and group devel
opment.

The new M aster of the Lodge, Frater 
Frank Fitzgerald, attributes much of 
this “dynamic” to the many new mem
bers, who are, he says, increasingly the 
foundation upon which the present and 
future Lodge rests. Wise and experi
enced Trustees Frank Parker and Leon
ard Keith supply counsel and quiet 
guidance when needed. Neophytes, en
thusiastic new members, like A rthur 
and Louise Holman, Henry and Anita 
Leuteritz are an inspiration to all the 
devoted older members.

So, as the world spotlight turns on 
San Francisco and its environs in com

ing weeks, remember that Rosicrucians 
are very much on the scene, active and 
serving in individual ways.

* * *

For next month: a personality vi
gnette is being prepared of Soror Gladys 
N. Lewis, charming and talented wife 
of our Imperator. Later issues will in
clude glimpses of the personalities of 
Frater O. Hughes, of Topeka, Kansas, 
newly elected member of the Supreme 
Grand Lodge of AMORC, and Frater 
Jay R. McCullough, Curator of the 
Rosicrucian Egyptian and Oriental 
Museum.

In the next issue we shall discuss the 
mystical principle of hierarchy as it 
affects and idealizes hum an organiza
tion on the material plane. As readers 
of this column have doubtless observed, 
we are devoted in these monthly 
thoughts to interesting aspects of Rosi
crucian mysticism, the informal pres
entation of outstanding personalities 
among the membership, and a persistent 
inquiry into the social implications of 
Rosicrucian philosophy.

V V V

W H A T  IS M ASTERSHIP?
(Continued from Page 114)

Personal Application

The road to mastership, therefore, 
must be a personal one, for it unfolds 
within yourself. Consequently, you can
not be led or propelled along it. The 
preparation for mastership is a series 
of all-embracing, intimate experiences. 
These experiences, out of which the 
principles may be gleaned, can be had 
in the privacy of one’s home or office, 
or they can be had in a field, forest, or 
atop a mountain. The place is imma
terial. W herever self is, and where also 
exists the honest desire to try  certain 
methods for possibly producing the 
needed experiences, there is the ideal 
place. If a master can convey to you 
what he objectively has learned, and 
which may possibly provide you with 
the necessary experiences, he has served

his purpose. From then on, it is a m at
ter of personal application. It is not 
necessary to sit at the feet of a master 
in Tibet, Egj^pt, or Los Angeles. If 
what he has shown you, or what he 
m ay be able to relate to you does not 
quicken the entire consciousness of your 
being, so that you m ay experience the 
underlying principles of the desired 
mastership, continued association with 
the master will avail you nothing. Per
sons who have associated themselves 
with masters of an art for a long time 
are often able to be as successful in 
some one application of the art as the 
master. But if they are able to express 
themselves only in that one medium, 
they are not masters; for they have 
acquired but a single end and are not 
directing a power at will, which is mas
tership.
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A n A to ll— O r?
By  R o b e r t  M . F r e e d m a n ,  F . R . C .

i t h  the powerful motor 
p u r r in g  s m o o th ly , we 
flew up into the misty 
clouds. Then levelling 
off, we headed straight 
for the clear distant hori
zon. In a series of artful 
dips and steep banks, the 
pilot teased his little flyer 

discover the presence ofin order to 
any possible gremlins.

After performing several geometric 
patterns to satisfy himself that the craft 
was free of the pesky “imps,” the pilot 
proceeded to fly leisurely around 
through the infinite space.

For the observer, the sleepy swaying 
sensation was ended abruptly by The 
Thing which lay below. Was it some 
mirage of the deep? Or could it be an 
enormous “Serpent of the Sea!”

It lay in the languid wTaters, lazily 
splashing a creamy-white foam over 
its shallow sides, revealing a soft 
emerald tin t which sharply blended 
into the deep blue vastness of the un 
dulating seas. It lay arched, long and 
slender, pointing its head toward the 
south while its tail curved to the north

V V

into a mirror-like lagoon dipped in a 
greenish blue. Numerous dark brown 
clefts, resembling stagnant pools, seemed 
to press heavily into the long and nar
row back, while green lushful spots 
appeared to vibrate with microscopic 
life and activity. Swaying in the gentle, 
tropical breezes, it seemed to be a large 
Serpent of the Sea, yet something else 
—what could it be?

Upon returning to the ground, we 
discovered a coral reef composed of a 
body resembling several islands, rising 
above the ocean. M inute marine or
ganisms through the centuries had 
gathered together, there to linger and 
to die. The eternal action of the sun 
and the rhythmic ebb and flow of the 
tides had dried, purified and ground, 
into a hard, powdery surface, the ever- 
developing mass of evolving and de
volving marine organisms into what 
m an calls an Atoll.

Editor’s Note-. In  this short sketch the 
w riter, a mem ber of the M erchant M arine, 
has described his ride in an observation plane, 
somewhere in the Pacific. He has fu rther 
stated that this experience aptly  demonstrated 
the principles involved in “ illusion versus 
reality.”

AM ERICA’S Y O U T H
Code of Behavior, adopted by a m ajority vote of 100,000 pupils, in New York 

City’s junior high schools:
1. I wall never, knowingly, by word or deed, injure anyone’s person, feelings, 

or property in any manner.
2. I will always respect the religious beliefs of others as I will respect my own.
3. I will show courtesy to other people at all times, particularly to my elders.
4. I will abide by the laws and regulations of my school and community.
5. I will be honest with myself and others, and I will practice cleanliness of 

mind and body at all times.

FOR Y O U R  CORRESPONDENCE
The specially designed correspondence tablets, offered by the Rosicrucian Supply 

Bureau, w ill assist members in their correspondence w ith the Grand Lodge. This sta
tionery is designed to save the members’ time, and assures immediate attention to their 
correspondence. Each tablet contains fifty sheets of bond paper—available to members 
for 45c each, or th ree for $1.15. Order from the Rosicrucian Supply Bureau.
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“Re,” the Regenerator of W ords
By  E r n e s t  H. K o c h ,  Jr., F. R. C.

m o n o  the most common 
words in the English 
language are m any thou
sands which begin with 
the little prefix “re.” It 
is generally attached to 
roots or stems of Latin or 
French origin where it

  im p lie s  th e  sen se  of
physical movement, such as going back, 
coming or turning back, or driving, 
pushing, or forcing back. The Merriam- 
Webster Dictionary gives other mean
ings for this prefix, and these are fur
ther supplemented in that monumental 
work The Oxford English Dictionary. 
Thus in the volitional sense we note 
such words as retreat, repeat, and re
scind. From the creative sense of mak
ing anew, we have such words as re
print, remake, and reconstruct. In the 
sense of analysis, we mention: resolve, 
reduce, redistribute, reorganize, and re
investigate. It is soon discovered that 
the meaning of “re” has undergone a 
process of evolution whereby it has ac
quired m any subtle and mystical con
notations which, as Shakespeare says 
in  Hamlet, “Suit the action to the word, 
the word to the action; with this special 
observance, that you not overstep the 
modesty of nature.” The question 
arises, from whence did the Latins ac
quire the prefix “re” ?

H is to r ic  IA ijh t U pitn

We would be remiss not to call your 
attention to the close parallel between 
the expanded and extended significance 
of “re” and the corresponding histori
cal development of the attributes of the

Sun-god “Re” as outlined in Breasted’s 
The Dawn of Conscience. The influence 
of Egyptian culture upon the Greek, 
Hebrew, and Latin languages was pro
found. Philologists, lacking an appre
ciation of mystical interpretations, 
would likely dismiss such thoughts too 
lightly and continue to grope endlessly 
for the origin of “re,” without under
standing its esoteric inferences. The 
Latins derived m any of their words, as 
well as their shorter alphabet, from the 
Etruscans and the Greek colonists in 
southern Italy and Sicily. Ellis in his 
book on The Asiatic Affinities of Old 
Italians, relates the Etruscans to the 
Armenians and further back to the 
Sanskrit sources.

Owing to the differences in the struc
ture of the vocal organs of the various 
subraces of peoples, the heritage of 
words has changed in pronunciation 
and consequently, spelling. This is also 
true of the prefix “re.” In the excellent 
Rosiciucian Analytical Discussions on 
“The Aryan Race,” Morris enumerates 
m any migratory groups of nomads 
which belong to the Indo-Europeans, or 
so-called A ryan classification, because 
of common ancestry in the prehistoric 
dialects of India, Persia, Greece, and 
Rome. In the Encyclopedia Britannica 
are additional references to the migra
tions of the numerous tribes who over
ran Europe, Asia, and Africa until they 
reached the uttermost boundaries of the 
land, such as, the Basques, Celts, and 
Finns. Mystical studies show that prog
ress takes place only if there is motion 
or action. The word “re,” which funda
m entally implies action of a physical
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or mental nature, may be associated 
with words which in ancient languages 
meant “go.”

Please note the almost identical spell
ings in the following Ellis’ illustration. 
The Gaelic root “ra ” means go, and 
built upon this is “ra-idh” which means 
that a quarter of a year has gone; or, 
in other words, it means a season. In 
Sanskrit “r i” stands for go, and “ri-tu” 
means a season of two months, accord
ing to the climate. In Armenian “rah” 
is the root for go, whereas “rah-el” im 
plies to go. In  Etruscan “r-il” was con
tracted into “ril” and was the equiva
lent of the Armenian “rahel” and 
meant the going of the sun; hence “ril” 
ultimately became the word year.

Suppose that we consider the English 
“r” which corresponds to the Greek let
ter “rho” and note that the latter ex
presses the feeling of suspended anim a
tion, inaction or a suspense, as if one 
were waiting for a change or turn. 
Now observe that when action takes 
place subsequently, we acquire the ap
propriate word “return.”
Contributions front the Evolution 

of Thought

There are three distinct contributions 
in the evolution of thought, which have 
given different meanings to the prefix 
“re.” One of these, previously discussed 
in the brief outline of Indo-European 
racial influences, has shown that the 
fundamental meaning of “re” implied 
some action in reverse, as back or back
ward, and also the repeated action as 
in again. Observe how fear and retreat 
is usually followed by new courage, re
action, and resurgence, which charac
terizes the mood of a people who are 
conquered and subsequently throw off 
their yoke and become intrepid and 
resolute. In  this example m ay be seen 
the thoughts and habits of our ancestors 
giving rebirth to words. Through m an’s 
curiosity, achievement, and aspirations, 
the prefix assumed the meaning of m ak
ing anew as indicated in such words as 
renew, rebuild, and recondition.

A second contribution m ay be at
tributed to the influence of Greek clas
sicism and Saracenic asceticism which 
contribute a sense of repose, quiescence, 
or passivity as exemplified in a finished 
work of sculpture or architecture, such 
as the Hermes of Praxiteles or the Taj

Mahal. This conception is expressed in 
such words as reside, relaxed, respite, 
and reticence.

A third contribution of words with 
“re” prefixes arose in the English 
language with the development of our 
m ental activities and their reciprocal 
sublimations with their esoteric, recon
dite, and spiritual significance. This is 
displayed in such words as relive, re
vitalize, regeneration, rejuvenation, re
demption, and reanimation. Recupera
tion and the restoration of health are 
not considered without realizing the im
portance of returning to our inner 
selves to find the re-implemented Cos
mic urges and the sources of the re- 
emerging flow of healing strength. 
Then looking toward our brothers 
throughout the world with refulgence 
of the inner light, we behold reunited 
peoples, rehabilitated individuals, re
created ideals, re-established brother
hoods, and reinstituted programs for 
progress. Thus the little prefix “re” 
which heretofore has seemed so com
monplace because of its frequency, may 
be likened to a rough uncut gem before 
examination, but which the skill of the 
lapidarist brings forth in brilliance, let
ting the refracted rays from its m any 
facets reflect its hidden meanings.

flu. flag, untl Re

Strange as it may seem, upon first 
consideration, “re” and “ra ” belong to 
the same regal family of Ra, Ray, and 
Re, and you probably surmise that 
through them the spirit of Amenhotep 
IV has been earned down through all of 
the succeeding centuries to be rekindled 
in the heart of every Rosicrucian and 
other worthy seekers on the path. W ith 
slight modification in the spelling of 
“re” to “ra,” are found such wTords as 
radius, radio, radiance, radian, and 
radium. There is, also, radiotron, which 
is an electronic tube, operating after 
silently reacting to an electric charge, 
and thence suddenly reactivating, re- 
glow’ing, and re-emitting its potential 
particles of energy. Radar is a detecting 
device and from its reversible spelling, 
it m ay be surmised that its effectiveness 
arises from the fact that the ray which 
it sends out to some distant object in 
the sky, or on the land or sea, must be 
reflected back from the object which it 
has detected. Another important word
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is radius-vector which is a symbol indi
cating the direction and intensity of 
the great forces of nature, which not 
only sweep celestial bodies majestically 
through the realms of space but also 
whirl electrons in incalculable vortices 
about their nuclei. We also speak of it 
as a moving arm, like the balanced 
spoke in the revolving wheel of life 
driven with the harmony and the reso
nant rhythm  of Cosmic reverberations.

3fan Speaks anti Arts in 
"Return99

In  daily life m an responds to im
pulses and stimuli and so we have 
chosen the word “return” to present 
some practical examples in which “re” 
is employed. W hen a worker returns 
home, he “comes home,” and when he 
returns to his job he “goes back.” W hen 
he does so day after day, the repetition 
or recurrence implies again and again. 
Repartee is a clever and ready, witty 
reply or retort. When we return  a bor
rowed book we are involved in the 
ethical principle of “meeting an obliga
tion.” W hen we, knowingly, have taken 
a piece of land which does not belong 
to us, or perhaps have taken the control 
of the flow of water in a stream, the 
law requires us to return the stolen 
rights both by “restoration and restitu
tion.” We may return a purchased 
article by taking it back to the store 
with the idea of “exchanging” it or “re
deeming” it in cash or credit to our 
account. On a friend’s natal day we 
“felicitate” him by wishing him m any 
happy returns of the day. W hen wTe 
follow the Scriptural admonition to re
turn good for evil the meaning is to 
“overcome” bv rising from a low level 
of negative thoughts and fears to a 
higher plane where positive ideals and 
high motives dominate. The Law of 
Amra, that sacred doctrine inherited 
from the Egyptians, has been handed 
down to us through the Jewish people. 
It states that whenever we receive any 
benefit through prayer to God or peti
tion to the Masters, we are obliged to 
make a return or “compensation” both 

T h e  by prayerful acknowledgement and by
Rosicrucian sharing with others some portion of the 
Digest benefit so as not to have any selfish

. * motive. Aggressor nations must make
May  just re l̂irris for ^ 0  theft of treasures
1945 and the destruction of property by

reparation and restoration. The wanton 
desecration and profanity of hum anity 
cannot be adequatel}r punished by other 
hum an beings, but we are aware that 
the idea of a return has arisen to a 
“high moral and spiritual sense of 
reverence” which necessitates m an’s re
demption through the Law of Karma 
and the Divine Justice that provides re
incarnation.

You now realize that this single word 
“retu rn” has gradually acquired new 
connotations. Its first meaning reverted 
to physical action and much later his
torically it revealed the recognition of 
justice backed up by law. Then there 
followed the passive state whereby man 
became satisfied to return to a condi
tion of stagnation or recumbency as far 
as his political, religious, and social 
order was concerned. It is not the na
ture of man to remain indifferent to 
the conditions of his environment. He 
responds to the latent promptings of 
contemplation and meditation and re
turns to intellectual and spiritual en
deavors in his quest of the mysteries of 
the universe. W e shall now see how 
“return” moves in time from the re
stricted vicissitudes of the individuals 
to the outstanding dramas of the world.

Seven Great Dramatie Returns

The Exodus is one of a number of 
great dramas in which the idea of a 
return is involved. Moses “re-estab
lished” the monotheistic doctrine of 
Amenhotep IV, and “reinvoked” the 
Divine blessings for forgiveness upon 
the recalcitrant and retrogressing idol 
worshippers. A second episode is the 
return  of the prodigal son and his “re
instatem ent” in the household as well 
as his “repatriation” in the tribe. A 
third instance is the return of the physi
cal sight to St. Paul following his spirit
ual illumination, “reconciliation” and 
“reclamation.” A fourth and perhaps 
the most beautiful and inspiring eso
teric story of return is the “reappear
ance” of Jesus after the “resurrection.” 
A fifth drama is the “renaissance” or 
the retu rn  of learning, and the “re
stimulation” of m an’s endeavors in all 
the recondite activities of philosophy, 
science, and art. A sixth drama was en
acted not only when Lincoln and his 
party passed those anxious moments 

(Concluded on Page 138)
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THE PURSUIT OF HAPPINESS
By T h o r  K i i m a l e h t o ,  Sovereign Grand Master

a p p i n e s s  is a relative 
term. The child is happy 
playing in the sand. The 
bride is happy planning 
h e r  new  ho m e. T h e  
young m an is happy in 
his first job. The mother 
is happy with the babe 
in her arms. The stu

dent is happy on graduation day. Sim
ple happiness is based on the expression 
and fulfillment of normal, natural im 
pulses. It is N ature’s method of achiev
ing her ends. The natural course of 
events in life is growth, mating, and 
parenthood, with their concomitant ex
periences and problems. The young 
m an or woman who follows the natural 
plan is usually happy. There is a joy 
in growth, a joy in mating, and a joy 
in parenthood. Therefore the hum an 
race as a whole follows the natural 
pattern.

If the rulers of men realized how 
fundamental this natural pattern of hu
man life is and framed their laws and 
regulated the institutions of society in 
accordance therewith, the history of the 
human race would be less tragic. Wide
spread dissatisfaction and even active 
revolution occur where the majority of 
inhabitants in any land find the nonnal 
pattern too difficult of achievement. It 
is for the ultim ate benefit of the entire 
nation to see that such political and 
economic measures he taken that the

m ajority of people may be able to earn 
a living, to m arry and raise a family, 
to indulge in simple recreation, and to 
make adequate provision against sick
ness, accident, and old age.

The happiness of the average indi
vidual is hased on the security and wel
fare of society as a whole. The stability 
of the political and social structure will 
increase as each hum an being becomes 
aware of this important truth. Of what 
use is it to make plans for an education 
or for a livelihood or for marriage if the 
condition of society makes these funda
mentals difficult or impossible of 
achievement? Education of every type 
must be within the reach of all who can 
benefit from them. For example, medi
cal training to be limited, as it is today, 
to the well-to-do is social injustice. Busi
ness on a wholly competitive basis com
pels the individual business man to de
velop ruthless, anti-social qualities. The 
efficiency expert tries to show the head 
of the business how he can do with a 
man less in his establishment.

In normal periods for each m an to do 
what is best for his own personal wel
fare and for his own pocket m ay be 
within his rights and not destructive to 
his neighbor; but if war and revolution 
are to be prevented, if disease and pov
erty are to be alleviated if not elimi
nated, then man must learn to consider 
happiness hi teims of the welfare of the

jUTj-ururj
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group and the welfare of the entire 
uman race.
The simplest lesson that the individu

al must learn is that true happiness is 
his alone who cherishes the well-being 
of others; the husband and wife who 
cherish each other and their children; 
the friends who are dear to each other; 
the fellow workers who are helpful to 
one another. The next lesson that the 
individual and the family must learn 
is that true prosperity and contentment 
depend upon the prosperity and con
tentm ent of the group and the com
m unity. Then the nation must learn 
that its happiness and welfare depend 
on the happiness and welfare of the 
world.

The fulfillment one desires for one
self must be permitted all hum an be
ings. Education and advancement 
should not be a m atter of social class, 
economic status, or religious affiliation. 
A frame work of society is necessary? 
that will permit each hum an being to 
develop himself as far as he can and to 
rise as high as he can without, of 
course, infringing on the rights or privi
leges of anyone else. W here individuals 
are immersed wholly in their own con
cerns, where they are wrapped up 
wholly in their own personal progress 
and welfare, abuses and corruption 
creep into the social and economic sys
tem and disintegration sets in. Big busi
ness, for example, vigilantly tries to 
control politics only for its own benefit, 
not for the benefit of the nation. It tries 
to throw the cloak of national welfare 
over its purely selfish policies. Gang
sters gain control of a trade union be
cause the members have not learned to 
be alert, to work together effectively; 
they permit themselves to be terrorized.

The world today is too closely knit 
for any purely individual program for 
happiness or for any purely national 
program of wrelfare to prove successful 
in its immediate or ultimate effects. The 
greatest thinkers in the world came to 
this conclusion as the result of their ex
perience. Therefore, the great religious 
teachers of the world emphasized the 
Golden Rule to lead to right social rela
tionships. The prophets thundered for 
social justice and righteousness. They 
denounced the men and women lost in 
personal pleasure. Every Avatar was 
interested in social legislation. Confu

cius sought for a state where he could 
carry out his plans. Moses worked out 
an elaborate code of law to regulate so
cial relationships. Jesus iterated and re
iterated the law of love. “How can man 
love God whom he does not know if he 
first love not m an whom he does 
know?” Buddha worked out the noble 
eightfold path. l ie  hoped to solve the 
ills of society by inspiring each one to 
improve his own character and to seek 
for perfection and union with the Di
vine. Plato wrote his Republic and 
sought an opportunity to make it effec
tive in practical government. Pytha
goras, as well as Sir Francis Bacon, was 
actively interested in every phase of 
government. John Ruskin, who began 
life as an art critic, eventually came to 
the same conclusion. “It is first neces
sary that the people should have the 
prim ary necessities of life—food, shel
ter, and clothing.” If w7e are able to 
pursue our individual plans of life, it 
is necessary that farsighted statesmen 
draw up a form of government based on 
the loftiest spiritual principles.

M any individuals have sought spirit
ual attainm ent through the path of reli
gious devotion or meditation or knowl
edge or beauty. It is their invariable ex
perience that one of the results of their 
illumination is to tu rn  their attention 
and direct their efforts to the benefit of 
humanity. The scientist is inspired to 
direct his experimentation in socially 
beneficial channels. The discovery of 
radium, for example, was socially use
ful because it helped explode the foun
dations of the materialistic philosophy 
that prevailed in the nineteenth century 
and which is the ulterior cause of the 
chaos existing today. The musician is 
inspired to compose music that will raise 
the vibrations of those who listen. The 
poet is inspired to write sentiments that 
elevate and expand the consciousness, 
and the artist is inspired to paint pic
tures that are expressions of the spirit 
of beauty.

True happiness is expressing one’s 
genius in the service of the race. A man 
m ay be very happy in his selfishness, in 
his catering to the debased and sensual 
impulses of the animal being, in writing 
plays and novels that do not have a 
single elevating line or character or 
situation, in painting ugly and sense
less pictures and carving ugly and
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meaningless statues, in manufacturing 
and distributing liquor and opium, or 
other things detrimental to both the in
dividual and the race; but such selfish
ness is short-lived. It is merely an act 
of creating causes the effects of which 
must be met at a future time. It is, 
therefore, most essential to plant in 
those W'ho are young, right ideals in 
life, right patterns of social conduct, 
right moral and ethical standards. Edu
cation must not train the body or the 
mind alone; it must educate the desires 
and emotions. It must teach the dis
crimination between what is good and 
what is evil; the discrimination between 
what is more important and less impor
tant; the discrimination between what 
is more useful and less useful. It must 
also teach readiness to champion the 
cause of the weak, the oppressed, and 
the persecuted.

The old saying that a sorrow shared 
is halved, and a joy shared is doubled, 
is true. It cannot too oft be repeated 
that man is a social animal, that man 
was not made to live alone, that he is 
but a cell, a unit, in the whole body of 
the human race, because each soul is a 
segment of the Universal Soul, often 
called the Over-Soul. Therefore, pure 
individualism is bound to prove a snare 
and an illusion. A certain degree of in
dividualism may be necessary as an 
educational procedure for the develop
m ent of initiative, independence, and 
self-reliance. We have the privilege of 
exploring the sense world so that we 
m ay learn through experience what is 
desirable and what is worthless, what is 
beneficial and what is harm ful, what 
satisfactions are perm anent and what 
fleeting. All history proves that power, 
glory, wealth, and fame do not give

genuine or permanent happiness. They 
are merely Nature’s byplay, or avenues 
through which the eternal principles of 
Love and Harmony are acquired. The 
hoary lesson taught in the sacred litera
ture of the world seems to be still 
needed among men. Saul did not be
come melancholy until after he had be
come king. Macbeth did not become 
suspicious and brutal until after he had 
become king. Faust, restless, discon
tented, explores all the domains of 
knowledge in the pursuit of happiness. 
He finally tastes the so-called pleasures 
of life and succeeds only in destroying 
the woman wdio loved him most. In his 
old age he discovers the secret of service 
in the community. He throws himself 
heart and soul into a project for land 
reclamation, and for the first time feels 
the impulse to cry out, “Stay, thou 
Moment, thou art so fair!”

Psychologists have noted and all cre
ative personalities have demonstrated 
that where one’s work is based on love 
there is no line of demarcation between 
work and play. One lofty aim motivates 
all one’s activities, one noble emotion 
unifies all one’s efforts and aspirations. 
The sources of joy are infinitely multi
plied. W hereas the undeveloped human 
being finds pleasure in worldly enjoy
m ent alone, the more evolved human 
being has all the joys of the mind and 
soul. He loves books. He loves nature. 
He loves art and music. He loves help
ing people. He loves his work. The 
pursuit of wisdom is one of the most 
satisfying joys that life affords. The 
task of self-improvement may prove a 
struggle, but it is always an exhilarat
ing one, and the joy of achievement is 
profound.

Y O U R  O P P O R T U N IT Y  FOR PERSONAL IN ST R U C T IO N
Personal instruction by the faculty  of the Rose-Croix University offers our membership 

the opportunity to receive classwork, for the three-week University term , in  subjects to 
be selected because of their special interest to each member. The new schedule for the 
1945 term  of the Rose-Croix U niversity, now being prepared, makes it possible for stu
dents to specialize in courses, such as, music, art, biology, the histor3r of hum an thought, 
and the science of light and color. The Rose-Croix University session will be held from 
June 18 to Ju ly  7. There is still ample tim e to secure full information regarding the 
courses to be offered and to make your plans to attend. Address your request for further 
information to: The Registrar, Rose-Croix University, Rosicrucian Park, San Jose, Calif.
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“RE,” TH E REGENERATOR OF W O RDS
(Continued from Page 134)

awaiting the verdict of the election re
turns but more particularly during 
those difficult years of the conflict in 
which he “redeemed” the confidence of 
the people with his magnificent courage 
and magnanimity so well portrayed in 
the “Gettysburg Address.” His rededi
cation sealed the “reunion” of all of the 
states. The last drama to which we 
wish to allude is still in the making 
but enough of the pattern has been dis
played so that we are able to envisage 
the return  of a lasting and abiding 
peace. The retreat of the retropulsed 
forces of m ilitary rebellion, aggrandize
ment, and revolt has already been 
sounded. The resurgence of rights and 
the “rebirth” of a new social order of 
society is “reassured” by the reaccession 
of equal privileges for all men. This 
drama will not be completed until we

have “realigned” all nations to respect 
the fundam ental tenets of life as ex
pressed in the freedom of worship, of 
speech, of assembly, of the press, of 
opportunity, and the freedom from 
want and fear. W e must return to sane 
and sincere motives for retrieving our 
erstwhile revengeful brothers by giving 
them the opportunity to make a just 
retribution for the havoc which they 
have imposed upon the world. On the 
other hand, it will be our opportunity 
to cooperate with the entire world to 
rehabilitate men injured in warfare and 
return to the art of healing the sight
less, the crippled, and the less fortunate 
brothers by integrating their educa
tional needs and encouraging them to 
reverence the things which are pure, 
holy, and ideal.

V V V

BIR TH STO N ES
The diamond is the birthstone for April. Its colorings are white, yellowr, brown, 

red, blue, and green. By simply wearing it on the hand, the ancients used this 
stone to cure pleurisy, leprosy, jaundice, and diseases of the bladder. It was also 
supposed to bring victory to the possessor by endowing him with fortitude, 
strength, and courage. It is the emblem of innocence and is generally regarded 
as the gem of reconciliation between loved ones.

The birthstone of M ay is the beautiful green emerald. Flawless specimens of 
this stone are exceedingly rare and command a price almost equal to that of the 
diamond. The expression “an emerald without a flaw'” signifies unattainable per
fection. The ancients valued it not only for its beauty but for its occult properties 
and the power of healing all diseases of the eye.

The emerald ring taken from the tomb of Charlemagne, which was used by 
him as a talisman, was worn by Napoleon on the battlefields of Austerlitz and 
W agram.

SUPREME TEMPLE PLANS
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Plans for the new Supreme Temple are well under way. Unique innovations for it 
are now being designed, w ith the assistance of the AMORC Technical Department. 
The proposal for this edifice has been well received by the membership throughout the 
entire N orth and South American Jurisdiction. Those who have not yet i-esponded m ay 
do so. for it is desired that every member, if possible, be represented in this symbol of 
Light, L ife, an d  Love. Actual c o n s tru c tio n  of th e  beautiful and symbolic edifice will 
begin at the earliest possible date which circumstances permit. Lend your name and 
aid to the cause.
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Genius ■By T h e a  B r i t o n ,  F . R . C.
h e  f i r s t  s t i r r i n g  o f  g e n i u s  

— a  b r e a t h  a c r o s s  a  m i r 
r o r  a n d  t h e n  n o  m o r e ,  
c o m e  a n d  g o n e  i n  a n  i n 
s t a n t ,  l e a v i n g  n o  t r a c e .

So, too, the Breath of 
God swept across the face 
of Chaos. Chaos felt it 
and trembled—a univer

sal tremor distinct from chaotic unrest, 
and instantly gone without trace, but 
Chaos remembered. It was the first 
stin ing  of Law, which later was to oust 
Chaos from its age-long sway. Chaos 
realized it and trembled anew—that 
was its first acknowledgement of power.

The first stirring of genius is like 
moving into action the waters of a 
placid lake, or the leap of a spark across 
an electric circuit m omentarily incom
plete, the first acknowledgement of 
great power, outside and above, which 
is coming to take possession, to manifest 
through lowly flesh something utterly 
transcending flesh yet which must use 
the hum an level to manifest to others 
on that lowly plane.

The instrument is disturbed. The 
Breath of God added to the hum an 
frame, makes that frame more than 
complete and it spills over. The spilling 
over is the extra which has been added, 
which is genius—so genius is not of 
man but of the Breath of God finding 
its way through man into material ex
pression. Therefore, any hum an frame 
which aspires to genius must hold 
its vibrational equilibrium carefully 
balanced, so that the Breath of God 
passing near m ay find it a worthy me
dium of expression.

M an at his highest is a magnet, and 
the higher he is the more powerful is 
the magnet. It is not so much what a

man has, or is, that makes him great, 
as what he can attract, draw to himself 
and incorporate within himself.

It follows that whatever he amasses 
this way is given out again to mankind 
in some form or other, some branch of 
art perhaps, that is the ultimate proof 
of his greatness. He is a sort of screen 
receiving from the Cosmic on one side, 
transmuting the gifts within himself 
and giving out the other side. The re
sult of his transmuting manifests as 
creative art.

Like the rest of nature, most of our 
growth has its beginnings down in the 
dark. Apparently nothing is going on; 
we are quiet, quiescent, utterly normal 
to outside eyes, like a little patch of 
bare ground with the seeds sleeping 
beneath.

Yet, underneath that patch of bare 
ground, mighty forces are at work with 
nature’s alchemy, making two cells 
where was only one before and begin
ning the mighty structure which one 
day, well hidden in the future, as a 
huge tree will give shelter to all who 
care to seek its shade.

So with us, back of the seeming quiet, 
the utterly boring trivialities of the 
daily round, mighty forces are at work 
building, ever building, but there is no 
sign until one day the structure has 
grown too big to be contained within 
the narrow bounds of the hum an frame 
and it begins to spread beyond it—in 
the form of some creative work, m ateri
alizing something that was not there 
before. W hatever form it takes matters 
not—writing, painting, music, any
thing, but always something which 
transcends the hum an entity and 
spreads beyond it to bless the world 
at large.
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From Those W ho Serve  * * *

(Somewhere in Italy)
As I sit here in a tent in Italy, more 

or less alone with my thoughts and re
flections, I wonder how I can best ex
press the deep desire which seems so 
permanently rooted in my personality, 
for a greater love and an ever closer 
affiliation to AMORC, in such a way 
that you can experience my true state 
of mind. The type of experiences and 
the mixture of feelings which most of 
us experience are difficult to explain. I 
have both consciously and subscon- 
sciously linked my future aspirations 
in relation to my connection with the 
Order. In other words, I consider any 
future successes I may attain depen
dent on the teachings and inspirations 
which I hope to receive from }rou, both 
directly and indirectly.

Being in the Army as I am and travel
ing around as I have done, has given 
me the opportunity to meet members 
in different parts of the country and 
see how well they work together as a 
group. Even a total stranger couldn’t 
help sensing a strong feeling of com
plete harmony, and a sincere friendli
ness so obviously manifested in a Rosi
crucian gathering. W herever I’ve been 
among Rosicrucians I have enjoyed my
self and have felt greatly benefited by 
the association, and for such an associ
ation I would be willing to sacrifice a 
great deal.

W hen one is placed in a position 
where so-called death is a more vivid 
reality it causes that person to do a 
great deal of thinking on that and re
lated subjects. Some find upon intro
spection that they have no philosophy 
to fall back on, which causes them to 
accept a fatalistic attitude; some remain 
indifferent or agnostic; others find what 
comfort they can in the Christian re
ligion. Few men, I believe, can derive 
the comfort and confidence which I 
have in this superior philosophy of life.

These are my feelings as nearly as I 
can describe them. They are sincere 
and not merely superficial.

—Robert S. Woodward 
U.S. Army Air Forces 

* * *

(Somewhere in the Pacific Area)
I am now an officer in the United 

States Navy, and on a brand new ship. 
M y duties as an electrical officer tax 
m y energies and time to the utmost, 
yet I have never felt the need for the 
Rosicrucian teachings so much as lately. 
The teachings of the Rosicrucian Order 
have become so profound a part of my 
life that I cannot think of there ever 
being any separation. I manage to find 
time somehow to study the lessons, and 
look forward to the most interesting 
work of the Order yet to come.

—Stuart W. Plays, Elec., U.S.N.
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M em ber of 
"F U D O S I” 

(F e d e ra tio n  Uni- 
verse lles des 

O rd res e t 
Societes 

In itia tiq u e s )

T H E  P U R P O S E  O F

T H E  R O S I C R U C I A N  O R D E R
T he R osicrucian  O rder, ex is tin g  in a ll civilized lands, is a  nonsec ta rian  

f ra te rn a l body of m en and  wom en devoted to th e  in v estig a tio n , s tu d y  and  
p rac tica l app lica tio n  of n a tu ra l and  sp ir itu a l laws. T he pu rp o se  of th e  o r 
g an iza tion  is to enab le  all to  live in h arm ony  w ith  the  crea tive , co n stru c tiv e  
Cosmic forces fo r th e  a tta in m e n t of health , h app iness an d  peace. T he O rd er 
is in te rn a tio n a lly  know n as ‘‘AM ORC" (an ab b rev ia tio n ), and  the  AMORC 
in A m erica and  all o th e r  lan d s co n s titu te s  the  only  form  of R osicrucian  
a c tiv ities  un ited  in  one body  fo r  a  rep re sen ta tio n  in th e  in te rn a tio n a l fed 
e ra tio n . T he AMORC does no t sell its  teach ings. I t  g ives them  free ly  to 
a ffilia ted  m em bers, to g e th e r  w ith  m any o th e r  benefits. F o r  com plete In
fo rm ation  ab o u t th e  benefits and  ad v an tag es of R osicrucian  association , 
w rite  a  le t te r  to  th e  a d d re ss  below , and  a sk  fo r the  free  book T h e  M astery  
of L ife . A ddress Scribe S. P . C., in care  of

A M O R C  T E M P L E  
R o s i c r u c i a n  P a r k ,  S a n  J o s e ,  C a l i f o r n i a ,  C .  S .  A .

( C a b l e  A d d r e s s :  " A M O R C O ” )

S u p r e m e  E x e c u t i v e  f o r  t h e  N o r t h  a n d  S o u t h  A m e r i c a n  J u r i s d i c t i o n  
R A L P H  M .  L E W I S ,  F .  R .  C . — I m p e r a t o r

D I R E C T O R Y
P R I N C I P A L  A M E R I C A N  B R A N C H E S  O F  T H E  A .  M .  O .  R .  C .

T he fo llow ing are  th e  p rin c ip a l c h a rte red  R o s ic ru c ian  L odges and  C hap te rs  in th e  U nited  S ta tes, i ts  te r 
r ito r ie s  and  possessions. T he nam es and  a d d resses  o f  o th e r  A m erican B ranches w ill be given upon w ritte n  
request.

A R I Z O N A  
T u c s o n :
T ucson C hapter. M rs. L illian  T om lin , M aste r; 
C a therine  Z. W hiting , S ecre tary , Box 4521, U n i
v e rsity  S ta., Tucson. M eetings firs t an d  th ird  
F rid a y s  a t 8 p. m ., 135 South  S ix th  A venue. 

CA LIFO R N IA  
L os A ngeles:
T h e  H erm es M inor Lodge, 148 N o rth  G ram ercy  
P lace. Mr. E. R. Copeland, J r . ,  M aster, 740 South  
Olive S tree t. Los A ngeles 14; R u th  F a r re r ,  Secre
ta ry . R e g u la r  convocations S undays 3:00 p. m ., 
all m em bers welcome. F o r  schedule of review  
classes, social and o th e r events consu lt th e  m o n th 
ly  L odge bu lletin  w hich will be m ailed  on re 
quest. L ib ra ry , read in g  room s and  in q u iry  office 
open 10 a. m. to 10 p. m. daily . T elephone G lad
stone  1230.
O a k l a n d :
O akland  M inor L odge, Pacific B u ild ing , 16th 
and  Jefferson  S tre e ts : Mrs. E m eline H and , M as
te r ;  Mrs. C. V. Ja ckson , S ecre tary . Convocations 
firs t and th ird  Sundays. 3 p. m. in W igw am  
H alf; L ib ra ry , Room 406, open a fte rn o o n s  1 to 
3:30, excep t S a tu rd ay s; T uesday  and T h u rsd ay  
evenings, 7:30 to 9:30. P hone H ig a te  5996. 
S ac ram en to :
C lem ent B. L eB run  C hap ter. M rs. L o ttie  D. 
Z iegler, M aster; M rs. M ildred S. C h ristian , Secre
ta ry . M eetings second and  fo u rth  T h u rsd a y s  a t 
8 p. m , F rie n d sh ip  H all, Odd F ello w s’ B ldg., 
9 th and K  S tree ts.
S a n  D i e g o :
San D iego C hap te r. Mr. D onald W . Six, M aster, 
T elephone W-0378; M rs. H azel P e a rl Sm ith, Sec
re ta ry . T elephone F-8436. M eetings every  T u es
day , 8:00 p. m., a t  2302 - 30th S tree t.
S a n  F r a n c i s c o :
F ra n c is  Bacon M inor Lodge. L. R. K eith , D eputy  
M aster, 2205 S acram ento  S tre e t, San F rancisco  
15, C a lifo rn ia . M eetings every  M onday 8 p. m., 
1957 C h estn u t S tree t.

C O L O R A D O  
D e n v e r :
D enver C hap te r. M rs. E d n a  D. B urtch , M aster, 
1021 Ju lia n  S tre e t;  S ecre ta ry , Mrs. E the l M. 
Jo h n so n , 1259 E la ti S tree t. M eetings every F r i
day, 8 p. m ., C. A. Jo h n so n  B ldg ., 509 17th S tree t. 
Room 302.

D I S T R I C T  O F  C O L U M B I A
T hom as Je fferson  C hapte r. Mr. W illiam  V. W h it
tin g to n . "T aster: M iss C onstance M. G ilbert. Sec
re ta ry , 2032 B elm ont R oad, N. W ., Apt. 317. M eet
in g s every  F rid a y , 8 p. m ., C onfederate  M em orial 
H all, 1322 V erm on t A venue, N. W.

F L O R I D A  
M i a m i :
Miami C hap te r. M rs. M yrtle  W ilson, M aster; 
M rs. E. H. Sm ith , S ecre ta ry , 3239 N. W . N in th  
Avenue. Miami 37. M eetings every S unday even
ing. 7:30. B iscayne T em ple, 120 N. W , 15th Ave. 

IL L IN O IS

10 p. m .; S u ndays 2 to 5:30 p. m. only . L ake- 
view  B ldg., 116 South  M ichigan Avenue, R oom s 
408-9-10. L ec tu re  sessions fo r A LL m em bers 
every  T uesd ay  a t  8 p. m .

INDIA NA
South  B end :
South  Bend C hap ter. Mrs. D onald W eaver, M as
te r ;  Mrs. W ilhelm ina  Snyder, S ecre tary , 2825 No. 
M ichigan S tree t, Sou th  Bend 17. M eetings every  
S unday , 7:30 p. m ., 207% S outh  M ain S tree t. 

KENTUCKY 
L ou isv ille :
L ouisville C hapter. M iss M ildred W hite , Secre
ta ry . M eetings second and  fo u rth  F rid a y s  a t 
8:00 p. m.. S h ibbole th  Lodge, 919 B a x te r  Avenue. 

MARYLAND  
B a ltim o re :
B altim ore  C hapter. Mr. H e rb e r t J .  Hoff, M aster; 
Mr. W illiam  H. Eby, J r . .  S ecretary . 2905 B aker 
S tree t, Tel. L a fay e tte  2366. M eetings first and  
th ird  W ednesday of each m onth  a t 8:15 p. m., 
I. O. O. F. T em ple, 100 W est S a ra to g a  S tre e t a t 
C athedral.

MASSACHUSETTS 
B o s to n :
Jo h a n n es  K elp ius M inor Lodge. Mr. W illiam  A. 
Corey, M aster, 545 E a st B roadw ay, South  B oston, 
M ass.; Mrs. E arl R. H am ilton , S ecre tary . Tem ple 
and read ing  room . Su ite  237, 739 B oylston St. Con
vocations for m em bers T h u rsd ay  evening and  
Sunday  a fternoon . Special Convocations fo r all 
m em bers and for all degrees, both  local Lodge 
m em bers and G rand L odge m em bers, the  firs t 
S unday of each m on th  a t 8:00 p. m. from  Sep
tem ber to Ju n e .

MICHIGAN 
D e t r o i t :
T hebes M inor L odge. M r. Ja m es H . B ickford , 
M aster; Mr. R . A. L e ftr id g e , S ecre tary , 676 
Stim son S tree t. M eetings a t the  D etro it F e d e ra 
tion of W om en’s C lubs B ldg ., 4811 Second B lvd., 
every T uesday , 8:15 p. m.

MINNESOTA
E ssene C hapter. M r. W . H . T hom as, M aster; 
Mrs. M uriel Y oungdahl, S ecre tary , 3543 O liver 
Avenue. N orth , M inneapolis 12. M eetings 2nd 
and  4th S undays a t 3 p . m ., A ndrew s H otel, 
M inneapolis.

M ISSO U RI 
St. L ouis:
St. L ou is M inor Lodge. Mr. A. M. B uchm ann, 
M aster, 2835 Mt. P le a sa n t S tre e t;  M argare t Ilg , 
Secre tary , 9223 Coral D r., A fiton . T elephone  F l. 
7125. R e g u la r convocations each T uesday , 8 
p. m ., 300S So. G rand .

N E W  JE R SE Y  
N ew ark :
H . Spencer L ew is C hap te r. Mr. F re d  S toesser, 
M aster; R ebecca C. B a rre tt , S ecre tary , 206 NT. 
19th S tree t, E ast O range. M eetings every  M on
day, 8:30 p. m ., 37 W ash in g to n  S tree t.

NEW  YORK
C hicago :
T he N e fe rtiti M inor L odge. M rs. Eva H . R ead, 
M aster; M iss M ary M. G onser, S ecre tary . R e ad 
in g  room  open daily , 1 to 5 p. m. and  7:30 to

u ii ffalo:
B uffalo C hap te r. M r. A lfred  E . E n gelfried , 
M aster. 100 H am ilton  Blvd., K enm ore, N. Y .; 
M iss G ertru d e  B rookes, S ecre ta ry . M eetings

(D irec to ry  C ontinued  on N ex t P ag e )



every  W ednesday , 7:30 p. m ., 225 D elaw are Ave., 
Room  9.
New  Y o r k  C i t y :
N ew  Y ork C ity  M inor Lodge. 250 W . 57th St. 
M r. W m . Duffie Joh n so n , M aster; M rs. B e rth a  C. 
A rm stro n g . 50-71 F o r ty -F irs t  S tree t, L ong  Is lan d  
C ity 4, New Y ork. S ecre ta ry . M ystical convoca
tio n s  each W ednesday  evening a t 8:15 fo r all 
g rad es. In q u iry  an d  read in g  room s open week 
d ay s and  S undays, 1 to  8 p. m.
B ooker T. W ash in g to n  C hapter. A lbert J .  M arks, 
M aster, 1174 F o re s t Ave., B ro n x ; M rs. C a th e rin e  
E . K ing , S ecre ta ry , 64 E. 134th S t., New Y ork 
C ity. M eetings every  Sunday  a t 8 p. m ., 69 W est 
125th S tre e t, Room  63.

O H I O
A k r o n :
A kron C hap te r. Mr. L. B. B olden, M a ste r; M r. 
C layton F ra n k s , S ecre tary . R oute 4, Box 536, 
A kron 1, Ohio, T elephone MI-3971. M eetings 
every  o th e r  Sunday , 7:30 p. m ., M ayflow er H otel. 
C i n c i n n a t i :
C incinnati C hap ter. Mr. Carl A. H artso ck . M as
te r , 3655 M iddleton  A venue, T elephone AV 7673; 
M rs. Em m a L. R ansick , S ecre tary , T elephone 
J E  1726. M eetings every F rid a y  a t 7:30 p. m ., 
204 H azen B u ild ing . 9 tn  and  M ain S tree ts . 
C l e v e l a n d :
C leveland C hap te r. M iss A nne R osen jack , M aster, 
12504 R exfo rd  A venue; Mrs. C lyde H inck ley . Sec
re ta ry , 3539 W est 58th St. M eetings every  F rid a y , 
8 p. m., H o te l S ta tle r.
D a y t o n :
E lb e rt H u b b ard  C hapte r. Mr. R oy  A. H aines, 
M a ste r: Mrs. W ava S tu ltz , S ecre tary . M eetings 
every  W ednesday , 8 p. m ., 56 E. F o u r th  S tre e t, 
R a u h  H all.

O K L A H O M A
O k l a h o m a  C i t y :
O klahom a City C hapter. A. H . T ro stm an , M aster, 
T elephone 4-7792; W inn ifred  A tk ins, S ecre la ry , 
T elephone 5-1997. C onvocations every  second and 
fo u rth  S unday, 7:30 p. m., Y. W. C. A. B ldg., 
R oom  318.

Principal
T h e  ad d resses  of o th e r  fo re ign  G rand  L odg es o r  th e  

be given upon request.

A U S T R A L I A
S ydney , N. S. W . :
Sydney  C hapte r. M rs. D ora E n g lish , S ecre ta ry ,
650 Pacific H ighw ay, C hatsw ood.

C A N A D A
T o r o n t o ,  O n t a r i o :
T oron to  C hapter. Mr. L. H . R ich a rd s , M aster. 
A ddress all co rrespondence to M rs. Cecile I. R ar- 
nick, 42 Bain A venue, T o ron to  6. S essions firs t 
and  th ird  Sundays, 7:30 p. m ., 10 L andsdow ne 
A venue.
V a n c o u v e r ,  B r i t i s h  C o l u m b i a :
C anadian  G rand  Lodge, AMORC. M r. E. A. 
Saville, M aster, 5975 B alsam  S tre e t, P h o n e  K er-  
r isd a le  0440L; Mr. M elford H ard y , S ecre ta ry , 
Su ite  9. 3636 F ra s e r  Ave., V ancouver. B. C., 
C anada, P h o n e  F a irm o n t 2897-R. AMORC T em ple,
878 H o rn b y  S treet. G rand convocations held  each 
even ing  M onday th ro u g h  F rid a y .
V i c t o r i a ,  B r i t i s h  C o l u m b i a :
V ictoria  L odge. Mrs. V. M. B urrow s, M aster,
1728 D avie S tree t, T elephone E-7716: S ecre tary , 
M rs. C onstance K aehn , 3530 Savannah  Avenue, 
T elephone E-3373.
W i n d s o r ,  O n t a r i o :
W in d so r C hapter. Mr. M att M athison, M aster; 
S ecre ta ry , Mrs. R ebecca M athison. 194 B ridge  
Avenue, W indso r, T elephone 4-2671. M eetings 
held  every  W ednesday , 8 p. m ., N orton  P a lm e r  
H o te l. G rand  L odge m em bers welcome.
W i n n i p e g ,  M a n i t o b a :
C harles D ana Dean C hapter, 122a P h o en ix  Block.
M r. F re d e rick  R obinson, M aster: D oro thy  W ang , 
Secre tary , 350 P ark v iew  S tree t, St. Ja m e s M ani
toba . Sessions fo r  all m em bers on W ednesday ,
7:45 p. m.

D E N M A R K  
C o p e n h a g e n :
T he AMORC G rand  L odge of D enm ark . Mr. 
A rth u r  S u n d stru p , G rand  M aste r; C arli A nder-

OREGON
P o r t l a n d :
P o rtla n d  R ose C hapter. M r. W . A. Schm idt, 
M aste r; M iss Ollie F u lle r, S ecre ta ry . 5542 N. 
H a ig h t Avenue. M eetings every  T h u rsd ay , 8:00 
p. m ., 714 S. W . 11th Avenue.

PEN N SY LV A N IA
P h ila d e lp h ia :
B en jam in  F ra n k lin  M inor L odge, L illian  M. 
B row n, M a ste r; L ucille B. N enner. S ecre ta ry , 
1711 W . H u n tin g to n  S t.. P h iladelph ia . M eetings 
fo r all m em bers every  S unday, 7:30 p. m ., 219 S. 
B road  St. T em ple and  read in g  room  open every  
T u esd ay  an d  F rid a y , 2 to  4 p. m.
P i t t s b u r g h :
F irs t  P enn . L odge. M rs. H elen  A. H ull, S ecre
ta ry , 445 K ennedy  Ave., N. S. P ittsb u rg h .
TEXAS

T E X A S
F o r t  W o rth :
F o r t  W o rth  C hap te r. Mrs. Ivo ry  A. Je ffries, 
M aster, R t. 2, Box 188, T elephone 6-4009: G eorgia 
G. A ppel, S ecre ta ry , 3201 E ast F irs t  St. M eet
in g  every F rid a y  7 :30 p. m .. E lk s Club, 512 W est 
F o u r th  S tree t.

U T A H
S alt L ake C ity :
Salt L ake C ity  C hap te r. M rs. M abel H ogenson, 
M aster, T elephone 7-0039: D r. II. F .  S yn d erg aard , 
S ecre ta ry . T elephone 5-1889. M eeting  every 
W ednesday , 8:30 p. m., 420 N ess B ldg. R ead ing  
room  open daily  excep t S unday  from  10 a. m. 
to 7 p. m.

W A SH IN G TO N
S ea ttle :
M ichael M aier M inor Lodge. D r. A r th u r  J .  M an
ley, M aste r; M arjo rie  B. U m benhour, S ecre ta ry , 
1739 13th Avenue. South, S eattle  44. M eetings 
every  M onday, 1322 E ast P in e  S tree t, 8 p. m. 
R e ad in g  room  open M onday th ro u g h  F rid a y . 1 
to 4 p. m.

W ISCONSIN
M i l w a u k e e :
M ilw aukee C hap ter. M rs. E. L ouise P ackel, 
M aster; E d ith  M. W olff, S ecre tary . M eetings 
every  M onday, 8:15 p. m ., 3431 W. L isbon  Ave.

Foreign jurisdictions
nam es and  a d d resses  of th e ir  rep re sen ta tiv es , w ill

sen, S. R . C., G rand  S ecre ta ry . M anograde 13th 
S tran d .

D U T C H  EAST IN D IE S
D r. W. Th. van S tokkum , G rand  M aster: W . J . 
V isser, S ecre tary -G enera l. Gom bel 33. S em arang.

EG Y PT 
C a iro :
Cairo In fo rm a tio n  B ureau  de la R ose C roix. J . 
S apporta , S ecre ta ry , 27 R ue Salim on Pacha. 
H e lio p o lis :
The G rand O rient of AMORC. H ouse of the  
T em ple. M. A. R am ayvelim , F. R. C., G rand 
S ec re ta ry , % M r. L evy, 50 R u e  S tefano.

ENGLAND
T he AMORC G rand  L odge of G reat B rita in . Mr. 
R aym und  A ndrea, F . R. C., G rand  M aster, 34 
B a y sw a te r  Ave., W e s tb u ry  P a rk , B ris to n  6.

M E X I C O
Q uetzalcoatl L odge, Calle de Colom bia 24, M exi
co, D. F. D r. P ed ro  N ajera , M aster: L eonardo  
A costa, S ecre ta ry , Calle de J a la p a  74, Dep. 5 
Mexico, D. F ., Mexico.

POLA ND
P o lish  G rand  L odge of AMORC, W arsaw , P o land . 

SW ED EN
G rand  L odge "R o sen k o rse t."  A nton Svanlund, 
F . R. C., G rand  M aster. V aste rg a tan  55, M almo; 
Inez A kesson, G rand  L odge S ecre tary , S lo tts- 
g a tan  18, Malmo.

SW ITZER LA N D
AMORC G rand Lodge. 21 Ave. D apples, L a u 
sa n n e : D r. Ed. B ertho le t, F . R. C., G rand M aster, 
6 Blvd. C ham blandes, P u lly -L a u sa n n e ; P ie rre  
G enillard . G rand  S ecre tary , Surlac B. M ont 
Choisi, L au sanne.

Canadian Branches and

Spanish-American Division
A r m a n d o  F o n t  D e  L a  J a r a ,  F .  R .  C . ,  D e p u t y  G r a n d  M a s t e r

D irect in q u irie s  re g a rd in g  th is  d iv ision  to  th e  Span ish-A m erican  D ivision , R osicrucian  P a rk , San Jose. 
C alifo rn ia , U. S. A. *

J U N I O R  O R D E R  O F  T O R C H  B E A R E R S

A c h ild re n ’s o rgan iza tion  sponsored  b y  th e  AMORC.
F o r  com plete in fo rm ation  as to i ts  a im s and  benefits, ad d re ss  S ecre ta ry  G eneral, Ju n io r  O rder, R osi

crucian  P a rk , San Jose , C alifornia .
THE R O SICRU CIAN  PRESS, LTD. PRINTED IN U. S. A.



AN ISLAND UNIVERSE
The earth  is hut a speck or star in a vast galaxy. This galaxy or cluster is a stream  of stars which we call the M ilky 

W ay. The distance across this M ilky W ay, in which our universe exists, is approxim ately 100,000 light-years. Out beyond 
the M ilky W ay are a great num ber of other universes equal to and far exceeding ours in size. So distant are they that, 
the individual stars of which they are composed are often invisible. T hey appear as a single blur of light or a spiral 
nebula, floating in  a sea of darkness. Each of them has m any suns and planets, tremendously greater than our own. All 
of these universes and the elements of which they are composed are m oving—as is our own.

Above is the Spiral Nebula of Andromeda. It is an island universe three-quarters of a million light-years distant from 
our M ilky W ay. The individual stars are in the foreground—in our universe. W hat exists in these island universes? 
W hat m ight they support? Some are even too distant for us to determ ine w hether they  have an atmosphere.

— Photo courtesy M t. Wilson Observatory.



D E V  I L’S W O R K S II Ol*
T Y E H I N D  barred  doors, in ill-lighted, m usty garrets, gathered the m onsters. M onsters they were 

said to he, who with strange rites and powers conjured the d ev il’s m iracles. It was whispered 
that one who approached stealthily their place o f  hiding could smell the sulphur fum es o f  H ades. 
H e who dared place his eye to a knot-hole could see these agents of the devil at their d iaboli
cal work with strange powders and liquids, producing weird changes in G o d ’s metals. W h o were 
these beings? I hey were the alchem ists o f the M iddle A ges, the fath ers of our m odern chem 
istry and pharm acy. T h e y  worked and struggled to wrest from  nature her secrets for the benefit of 
m ankind. M isunderstood, the masses accused them o f w itchcraft, threatened their lives and com 
pelled them to conceal them selves in a m ysterious m anner and veil their astounding form ulas and 
truths in m ystical terms.

Thi»s<> . ft Ivhvmiral Soorets and Farm ulus far 

Ynur iintnv WarLshap and F a barn torij

In your own home, workshop, or little experim ental laboratory, you can duplicate such fascinat
ing experim ents as would cause the beheading o f a m edieval alchem ist if  he had publicly attempted 
the sam e phenom ena. W e bring to you an astounding translation o f the secret form ulas o f the great 
Paracelsus, renowned physician and alchem ist o f the Sixteenth C entu ry —  and those o f F. Jo llivet 
Castelot, Rosicrucian alchem ist o f France. Y o u  can learn how to extract the essence o f herbs. E x 
perim ent with alchem ical spiritual properties— test ancient form ulas for artificial creation o f pre
cious stones— try the actual transm utation o f m inerals. C O M P L E T E  I N 
S T R U C T IO N S  and A L L  T H I N G S  N E C E S S A R Y  P R O V ID E D . N o pre
vious scientific train ing required. T h e  follow ing are some of the contents 
o f this alchem ical chest:

19 Rare Herbs 
6 Chemicals 
Special Oils 

Bottle Containers

Calcinating Dish 
Pestle 
Clips 

Stirring Rod

Test Tube 
Restored Ancient 

Alchemical Equipment 
Illustrations

T h e  first practical alchem ical course ever offered in modern times. E q u ip 
ment constructed from  centuries-old alchem ical d iagram s. Fascinating for 
women as well as men. Price $ 1 1.00  com plete with packing and postage.

ROSICRUCIAN SUPPLY BUREAU
( A M O R C )

Rosicrucian Park

FA SC IN A T IN G  
AS

San Jose, C a lifo rn ia , LJ. S . A . F IC T IO N

All necessary equipment 
and accessories provided.



T S  T H E R E  A  S T R A N G E  F A M I L I A R !  1 Y  a b o u t  people  y o u  K a ve  met for the first
t im e?  D o  scenes a n d  p laces  y o u  h a v e  n e v e r  v is ited  h au n t  y o u r  m em ory  / W h y  sh o u ld  

not the p e rso n a li ty —-an im m ater ia l  s u b s t a n c e —su rv ive  a ll  earth ly  c h a n g e s /  H a s  a n y o n e  
ever sup p ressed  the incorporeal energ ies  of m agnet ism  a n d  l igh t  b y  d e s tro y in g  m agnets  
a n d  electric  l a m p s ?  C e r t a in l y  h ered ity  d o e s  not e x p la in  h o w  ch i ld  pro dig ies  a n d  g e n i 
uses are  b o rn  o f  il l iterate  parents .  H o w  m a n y  times h a ve  you  been a stranger to yourself 
— possessed of m ood s  a n d  tem p eram ents  th a t  w e re  not y o u r  o w n ?

P r e ju d ic e s ,  fears, a n d  sup erst i t io n s  h a v e  d e n ie d  m il l ion s  of m en a n d  w o m e n  a  fair a n d  
in te ll igent ins ight into these  yesterdays o f their lives. B u t  in the e n ig m a t ic  E a s t ,  a lo n g  
the w a te rs  o f  the o nce  sa cre d  N i le ,  a n d  in the heights  o f  the H im a la y a s ,  m an b e g a n  a 
serious search  b e y o n d  this  ve i l  of today . F o r  centuries, b eh in d  m onastery  w a l l s  a n d  in 
secret grottoes, certa in  m en e x p lo red  the m e m o ry  of the soul. L ib e r a t in g  their conscious
ness  from the p h y s ic a l  w o r ld  to w h ic h  it is o r d in a r i ly  bo u n d , these in vest igato rs  w e n t  on 
mystical  jo u rn e y s  into ce lest ia l  realm s. T h e y  h a v e  expressed  their exp eriences  in s im ple  
teach in g s .  T h e y  h a v e  d isc lo sed  w h e r e b y  m a n  ca n  g lean  the true n atu re  o f  se lf  a n d  find 
a roynf rood to p e a c e  of  m in d  a n d  resou rcefu l  l iv ing .

Th is Manuscript Offered fynee.
I o d a y  there is no greater—or m ore resp ected —perpetuator o f  these an c ie n t  teach in gs  

a n d  m ethods for mystical un fo ldm en l a n d  Cosm ic  in s ight th a n  the R o s ic r u c ia n s .  T h e y  
o lfer y o u  w ithou t cost a n  a m a z in g ly  in fo rm a t iv e  a n d  interesting  m a n u sc r ip t  entitled 
“ W e  Live A g a in .” It is an  in te ll igent s u r v e y  o f  h u m a n  exp er ien ces  co n c e rn in g  past  lives 
a n d  the a ge-o ld  doctr ine  o f  re incarnat io n .  W r i t t e n  in s im p le  la n g u a g e ,  it is m o v i n g -
c o n v in c in g .  A l l  y o u  need to do to receive  it, is to re n e w  y o u r  sub sc r ip tio n  to the m a g a 
z ine Rosicrucian Digest,  for s ix  m onths, 
at  the n o m in a l ,  u s u a l  am o un t of  $ 1 . 5 0  
a n d  ask for your free copy  o f  this m a n u 
script. It is one  y o u  w il l  h ig h ly  prize, a n d  
it is w ithou t price. I f  yo u  w ish ,  y o u  m a y  
send  a su b sc r ip tio n  for som eone else a n d  
receive  the free m a n u sc r ip t  y o u rse l f .  S e n d  
sub sc rip tio n  a n d  rem ittance  to:

/

R O SIC RU CIA N  D IG EST 
Rosicrucian Park, San Jose, California 
G en tlem en :

Enclosed please find #1.50 for a six m onths’ subscription, to be sent to the 
name and address below. Please send me, without cost or obligation, the free  

“ We Live A gain.”manuscript entitled.

N A M E........

ADDRESS

THE R O S I C R U C I A N S  I A M O R C  1/ S A N  J O S E ,  C A L I F O R N I A



Qboentules m Keabinc
T h e  following are but a  few of the many books 
of the Rosicrucian Library, which are fa sc in a tin g  
and instructive to every  reader. For a  complete list 
and description of a ll of the books, write for FREE 
CATALO G Send orders and request to address 
below.

THE TEC H N IQ U E O F THE M ASTER
By R a y m u n d  A n d re a . K. R. C.

A g u id e  to inner untoldm ent. This book converts the in
tan g ib le  w hispers  of self into forceful actions that bring 
real joys a n a  accom plishm ents in life Price, postpaid  
52.00.

G LA N D S— O u r In v is ib le  G u a r d ia n s
By M. W. K ap p . M. D.

Do you realize that m inute o rgan ic  su b sta n ces—g la n d s— 
often c au se  your w eak n esses  a n d  your strong points? 
They fashion vour c h a rac te r a n d  influence your p e rso n 
ality. Each g la n d u la r  excess or deficiency p roduces a 
g la n d u la r  ty p e—a  distinct kind of personality  Learn w hat 
your q la n d u la r  pe rso n ality  is Illu stra ted  Price, post
paid , $1.30.

R O SIC R U C IA N  Q U E ST IO N S a n d  A N SW E R S w ith  
C o m p le te  H is to ry  of th e  O rd e r

By H. S p e n c e r  L ew is, Ph. D.
The first com plete a u th en tic  history of the R osicrucian 
O rder. The book ou tlines an sw ers  to hundreds  of q u e s 
tions dea lin g  with the history, teach ings, benefits and  
p u rposes of the R osicrucian O rder. This is a  rom antic but 
true ta le  of the see k e r 's  q u e st for light Price postpaid  
$2.35.

THE W O R D  W ENT FORTH
By L a u ra  D eW itt Ja m es, B. A.

The m ystery of voice a ttunem ent. Explains how  your 
em otions can  b e  influenced by  the effect your sp eech  has 
on a  certa in  im portant g lan d  Price postpaid , $1 00

THE TEC H N IQ U E O F  THE DISCIPLE
By R a y m u n d  A n d re a , K. R. C.

The pa th  tha t the m asters  trod! A m odern descrip tion  of 
the ancien t eso teric  pa th  to sp iritua l illum ination trod by 
the m asters  an d  a v a ta rs  of yore. R eveals m ethods for ob 
ta in ing  the  g re a t light Price postpaid , $2 15

THE BOO K O F JASHER
The sac red  book tha t w as  w ithhe ld—ba rred  for cen tu ries 
from the Bible— by ea rly  chu rch  councils. Even the Bible 
itself refers to this excluded  book—see  Joshua 10:13. W hat 
d id  it contain  tha t theo log ians fea red  to reveal?  This is 
an  a c tu a l PHOTOGRAPHIC REPRODUCTION of a  very  old 
printing of the book once dam ned  by  churchm en Price, 
postpaid , $2 00
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R o s i c r u c i a n  S u p p l y  B u r e a u
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