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and accomplishment—you need fourth dimension.
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living. Fourth dimension of mind, or developed
consciousness, makes this possible.
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THE
THOUGHT OF THE MONTH
LOVE AND DESIRE

By THE IMPERATOR

ove has often been made
a mysterious component
of man’s nature. For
centuries it has been
poetically identified ex-
clusively with the spiri-
tual qualities, such as
soul and the Divine. Too

v frequently it has also
Deen cloaked in meaningless platitudes.
Such phrases as: “Love is the Infinite
essence,” and “Love is the pearl of
human existence,” have a romantic fla-
vor, but leave its true nature still
shrouded in ambiguity.

There has been a reluctance to look
realistically upon the nature of love.
Certain aspects of love call forth the
greatest virtues of man’s nature. They
approach the expression of the highest
idealism of which man is capable. Con-
sequently, to associate such a sentiment
with any other sentiments or feelings
relatively low in purpose, has been con-
sidered a sacrilege. Therefore, from the
nature of love, poets—and often mys-
tics—have stripped all of those other
aspects it has which would reveal its
actual function in man. This attitude
toward love, for analogy, has been much
like a man viewing a beautiful painting
and accepting the effect of the artist’s
skill, but refusing to learn how it was
painted and with what materials, for
fear that such knowledge might detract
from his appreciation of it.

For the moment, let us accept the
esthetic and religious viewpoint of love,
namely, that it is an impelling urge of
the spiritual nature of man to satisfy
the purposes of the soul. Do we find in

the compound nature of man any
parallels to love? In other words, do we
find any other urges to gratify the
nature of man? The physical nature of
man is one aspect of his generally ac-
cepted triune being. There are factors
which are essential to it, such as food,
drink, shelter, and sleep. If the physi-
cal nature of man is to perpetuate its
kind, there is as well the factor of pro-
creation. These things, then, are ends,
shall we say, which the physical being
must attain to remain what it is. When
these things are had, a harmonium or
a state of balance is temporarily en-
joyed. When there is a deficiency of
them, there is unbalance. The pleni-
tude or fullness of man’s physical na-
ture is its normal state. This normalcy
is accompanied by the sensation of
gratification, a kind of pleasure which
we know as happiness. When there is
a deficiency, a lack of that upon which
man’s physical being depends, we be-
come conscious of an irritability or an
inharmony. This inharmony engenders
desire.

Fortunately, accompanying such phy-
sical desires are ideals, the realization
of what is required to satisfy them.
An animal realizes those things in its
experiences—namely, what it sees and
hears—which will satisfy its hunger,
or its thirst, or its passions. Among the
lower animals, this realization appears
to be an unconscious response. The
smell of food is subjectively associated
with the desire for it, and the animal
seizes its prey. In man, that which will
satisfy physical desire is consciously
realized. In other words, we know what



we want as well as just wanting it.
Our desires are then not as general as
are those of animals. They are more
specific. There are things or conditions
which we are certain will remove or
gratify our desires. That which we con-
ceive as beneficial to our needs is the
good. Moreover, anything which is
capable of producing pleasant sensa-
tions, those which harmonize with the
nature of our physical being, becomes
sought after. Such things or experi-
ences become the ideals.

Thus each of our objective or receptor
senses has an ideal or a quality which
is sought after. We desire fragrance in
smell because it is pleasing to us. We
desire sweetness in taste, likewise; be-
cause it is pleasing. We desire certain
harmony of sound, because it is pleasing
to the ear and to the nervous system.
The things which represent these de-
sired qualities are attractive to us. We
say that which is symmetrical in form,
or the colors of which are appealing to
our sight, is beautiful. By beautiful we
mean the things of a visual experience
which are pleasurable to our sense of
sight. Fragrance to the sense of smell is
thus a kind of beauty, for it represents
the ideal of harmony to that sense. Like-
wise, for further example, sweetness is
a kind of beauty to the sense of taste.
Beauty, then, is just another name for
that which is pleasurable to the sense
of sight. Each sense has a correspond-
ing quality or beauty, which is desired.
Anything which will bring pleasure or
gratification to a sense is by another
name beautiful to it.

Desire, then, is the urge to find the
beautiful or its equivalent. It is the
seeking out of that thing or condition
which will satisfy that nature which
the desire serves. No one has ever had
a desire for that which was not beauti-
ful, namely, for that which did not
represent a pleasant experience to him
in some form or another. If a desire
was not for that which would appease
it, it would remain unsatisfied and
physically man would become abnormal
and accordingly suffer.

3Mvan’s Three Natures

Ever since man has speculated upon
his own complex being, he has most
frequently considered himself of three
natures: first, physical; second, intel-

lectual or mental; and third, spiritual.
However, he has often united the first
two as one. The three natures, there-
fore, constitute the hierarchy of the
human being. All the three blend into
each other, and yet they have distinc-
tive characteristics. After all, if these
three natures are in any way related,
each in turn from the highest down-
ward must need to exercise some in-
fluence on the other. They could not be
absolutely separate. The lowest or phys-
ical then has its ideals as well as any
of the others. The ideals of the physi-
cal are those which the senses experi-
ence as pleasurable, and which satisfy
the desires of the body. The body must
marry its ideals. In other words, the
body must be wedded to those things
which are beautiful in the sense in
which we have used beauty, to gratify
the appetites and the passions. |If it
does not, the body becomes deformed
and imperfect.

The desires of the body are thus the
loves of the body. To practice self-
abnegation, to suppress the loves of the
body is to corrupt one of the natures of
man’s triune being. Such loves are
essential to the physical. They assist
it to be wedded to that ideal which will
maintain the harmony of its essence.

Man must realize, however, that the
end of life is not just the satisfaction
of the physical desires. To pursue
these physical loves alone leaves un-
satisfied the desires of the other natures.
It keeps man continually in distress.
As Spinoza has said: “Griefs and mis-
fortunes have their chief source in an
excessive love of that which is subject
to many variations, and over which we
can never have control . . . nor do in-
justice, misfortune, enmity, et cetera,
arise except from the love of things
which no one can really control.” In
effect, this means that we should know
the limits of the ideals of the physical.
Love them just for what they are able
to provide and to the extent that they
serve the body and not continually pur-
sue them for themselves, for they can-
not satisfy the whole nature of man.

There are also the intellectual loves,
the desires of the mind. The mind, the
active intelligence, as we know, can
establish ends, can aspire to purposes.
These aspirations are mental ideals.
The mind seeks to bring them into real-



ity, to objectify them, to realize them
just as the sculptor brings forth a statue
so that he can objectively experience
the idea had in mind. The intellectual
love is far greater than the bodily one.
Its ideals are far more numerous. Each
such intellectual ideal, though it satis-
fies the intellectual love in part, impels
the love to create still greater ones
which bring increasing intellectual sat-
isfaction. Whereas physical love, if
indulged too frequently, may become
satiated, intellectual loves ever increase
the enjoyment they provide the mind
of man. The ideals of the intellectual
nature of man are knowledge and ac-
complishment. The intellect must be-
come married to these ideals if it is to
experience normalcy, regardless of what
loves and gratifications man may have
physically.

Next, we consider the highest nature
of man—the spiritual—interpreting that
nature in whatever way we wish. Must
we think of the spiritual love, in es-
sence, as being extremely different from
other loves, only because it seems more
impersonal, that is, because it serves a
greater self? Is not the love of man for
God, for the Divine, likewise a desire?
—a desire having a higher or more ex-
alted end? It is a desire which is in-
tended to keep the spiritual nature of
man gratified, just as the physical and
intellectual natures of man are gratified
by the fulfillment of their desires. Plo-
tinus, the great Neoplatonic philosopher
and expounder of mysticism, said:
“Love leads all things to the nature of
the beautiful.”

There are different loves belonging
to the different grades in the hierarchy
of human existence. Spiritual love is
the activity of the soul desiring the
good, one mystic has said; namely,
spiritual love is the soul’s desire for
what is pleasurable to its exalted sense.
“Divine love contemplates Divine
beauty,” is the adage of a Sufi mystic.
It may be interpreted as meaning, the
highest desire of man, or spiritual love,
is the inner urge to experience Cosmic
harmony, or the divine beauty of na-

The ture. Such ecstasy satisfies the soul,

Rosicrucian lust as somatic I°ves bring pleasure to
. the body.

'/ges Again, Plotinus has said: *“the love
Aug.Sept. which the soul has for spiritual things
1945 proves the good of the soul.” In other

words, since man has a desire or a love
for spiritual things, to experience God
and the divine ways, proves that the
soul is of a Divine nature. It seeks, just
as the body does, to bring to itself those
sensations which are in harmony with
its nature. Such an urge is Divine love.

The Marriage of the Trinity

No one love of which man is capable
is therefore unworthy, or to be sup-
pressed. Each love—those of the body,
the mind, and of the soul—must be
wedded to its respective natures. Such
is mystically the marriage of the trin-
ity or the marriages of man’s triune
nature. Each marriage is within its
own caste or class. Difficulty is ex-
perienced only when one nature loves
the ideal of another. When a man dis-
sipates his spiritual or intellectual loves,
neglects them for those of the body, the
result is degeneration and unhappiness.
Spinoza has said: “The love of God
should be a love of the immutable and
eternal . . . not stained by any defect
inherent in common love . . . this love
of God for the unchangeable and eter-
nal takes possession of our mind with-
out arousing emotions of fear, anxiety,
hate, et cetera.” In other words, a love
of God is a love of that which never
ends, has no diminishing nature. It is
the love of something that cannot be
stolen and of which no one can be en-
vious, so it is a love that is free of the
emotions that accompany the loves of
the body. “This intellectual love of the
mind toward God is the very love of
God with which God loves himself . . .
This intellectual love of the mind to-
ward God is a part of the infinite love
with which God loves himself.” In this,
we see that God’s love is manifested in
man’s soul, as man’s desire to love God,
to understand Him, and to be absorbed
into His nature. It is like a rubber band
stretched between two points. Each
point or each end of the band seeks to
return to the center, the more that the
other is pulled away.

A Sufi mystic, Hallaj, has said: “Be-
fore creation, God loved himself in
absolute unity. Through love, He re-
vealed himself to himself alone. Then
desiring to behold the love—in alone-
ness—the love without duality and as
an external object, God brought forth
from non-existence an image of himself



and endowed it with all of his attri-
butes. This image is man.”

Briefly put, this means that the love
of man for God is God’s love objectively
reduced to a lesser state—like a reflec-
tion in a mirror is less real than the
object.

Love of physical beauty, Plotinus
and Plato tell us, is a legitimate first
stage in the ascent to the love of the
Divine ideas. The body must love that
which it conceives as beautiful, its
ideals, so that its nature may be hap-
pily wedded and become healthy and
normal. When this is accomplished,
love of the intellectual beauty, or know-
edge, is the next and second step in the
ascent. When mental or intellectual
satisfaction is had, then man is pre-
pared for the greater love, the love of
the Divine beauty, the spiritual things
of the world. There are, then, no sin-
gle loves, but rather a graduated scale
of loves. The real value of each is deter-
mined by its ideal. The more limited
the ideal, the thing conceived as the
beautiful, the lesser the love. Al Gha-
zali, Sufi mystic, said: “the greater the
beauty, the greater the love—however,
only perfect beauty is found in God;
he alone can be worthy of true love
(the highest love).”

THE ALCOVE FOR AUGUST

According to the ancients, the month
of August was the alcove for the phi-
losophers, wherein they met and dis-
cussed the great mysteries of life. The
mystics of the past assigned to the al-
cove of August such persons as Pythag-
oras, Epicurus, Zeno, Plutarch, St
Thomas Aquinas, Spinoza, Savonarola,
Paracelsus, Hume, Bacon, Berkeley,
Kant, Darwin, Spencer, William James,
and others. If you are philosophically
inclined and love to dwell among the
philosophers, you will find the month of
August a time to commune with the
greatest of them through meditation and
be one of them.

The Alcove for September

September was considered in the great
mystery chamber of the year as the
alcove of arts. No discrimination was
made between the expressions of art,
since music, painting, sculptoring, and
other fine arts were included. Among
the many ancients assigned to this al-
cove as notable workers therein were
Apelles, Reni, Correggio, Titian, Rubens,
Corot, Hoffmann, Bach, Mozart, Men-
delssohn, Wagner, Verdi, and more re-
cent ones. Among the great mystics and
Rosicrucians were Da Vinci, Raphael,
Beethoven, and Schubert.

INVESTMENTS

Frequently members of the AMORC, and friends of the Order as well, write us re-
garding what they term “excellent investments.” With the best of intentions they sug-
gest stocks and various enterprises in which the Order should invest any surplus funds
it may have. They feel that benefits derived therefrom could be used to splendid ad-
vantage by the Order. We thank these persons for their recommendations, but we are
obliged to advise them that all such investments are contrary to the Constitution and
Statutes of the Grand Lodge of AMORC (Article XI, Section 31). Furthermore, since
the Supreme Grand Lodge of AMORC has been declared and is recognized as a non-
profit corporation by the United States Government and by the governments of the
various other countries which comprise its jurisdiction, it cannot lawfully invest any of
its funds in enterprises which are not directly related to the cultural, fraternal, charitable,
and educational activities of the Order. It cannot, for example, invest in real estate
which is not to be ultimately used for the Order’s purposes, such as for lodges, temples,
laboratories, libraries, etc. It cannot invest in businesses which do not further the Order’s
teachings and expansion and which do not directly serve the study and fraternal require-
ments of its membership.

In time of emergency, as in war, we are permitted, by our Constitution, to invest in
established government bonds. We have, therefore, in these times, invested in United
States Government War Bonds a portion of the Order’s funds. Aside from the fact that
other investments would be in violation of the Constitution and Statutes of AMORC and
the stipulations of the United States Government, the Supreme Council of AMORC is
not disposed to risk funds which are meant for the welfare and perpetuity of the Order.
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By Joseph J. Weed, F. R. C.

he Hierarchy of the Mas-
ters, or the Great White
Lodge, is made up of
those vast Intelligences
who have voluntarily as-
sociated Themselves with
this planet in order to
maintain and speed up
all phases of its develop-
ment and growth. The purpose of this
article is to consider the nature of these
Great Intelligences and their place in
the planetary life.

A few preliminary observations are
necessary, and probably the most im-
portant is a short examination into the
nature of God as we see Him. This is
a very vast subject, chiefly because the
nature of God exists in the mind of
man. God is as we see Him. God is so
far above and beyond our comprehen-
sion that each of our ideas (and each
one of us has a different idea of God)
falls so short of what God actually is
that it has almost no relation to Him at
all and exists only in our own brain or
imagination.

Many thousands of years ago when
human beings first began to think,
great Teachers came among them and
endeavored to explain to them the order
of this universe and to interpret to them
something of universal truth and the
existence of God. Of necessity these
Teachers were forced to use words that
would fit in with the elementary com-
prehension of the people to whom They
were speaking. Some of these explana-

tions made long ago are still remem-
bered and account for the strange ideas
of God that are held by some right
down to this day.

As time went on, Teachers appeared
again and again endeavoring to convey
some portion of Their enlightenment to
the people of this planet. These Great
Souls tried to express the Cosmic truths
of which They were conscious. They
used words and phrases suited to the
intelligence and the experience of the
people to whom They were talking.
These words were remembered long
after the Teachers had gone. They
were interpreted literally when the
consciousness and understanding of the
race had changed and have given rise
to the many superstitious opinions
about God, which still exist.

We Aow Know 3iore About God

We are capable now of knowing a
great deal more about God than was
known 10,000 years ago, or even 2,000
years ago. It is unwise for us to con-
tinue to retain the ideas of our fore-
fathers. We should turn our faces from
the past and look towards the future.
We should become more up to date in
all of our thinking.

From time immemorial these great
Teachers, the Masters of Wisdom, nave
been regarded as God. The first of these
great altruistic Individuals to appear on
tnis planet came here from far-off
worlds, forsaking great privileges and
possessions in order to help a backward



race. Today, however, most of the
Masters of Wisdom working on this
lanet are members of our own race,

uman beings who have advanced
themselves to a point where they now
can look with clear eyes on the face of
God and see the workings of the laws
of life, and live according to these laws.
They come among us to help and teach
us, and we in our ignorance have called
Them gods. However, from Their point
of view They are only a short space
beyond us, the average of the human
race, and the distance between Them
and God is still infinite.

One of the earliest Teachers to come
to this earth was Osiris, who, if his
name means anything, probably came
from a planet of the sun Sirius. From
time beyond memory Sirius has been
called “The Dog Star.” | wonder why?
Osiris has long been regarded as God
by millions of people, but He is not.
Then, there was Zoroaster, regarded by
millions as God; and there is Jesus the
Christ to whom we look as our Master,
and He is regarded as God by millions
of people throughout the world.

We all have within us a “spark of
the Divine” and because of this we
may be regarded as sons of God, par-
ticularly when this Divine inner pres-
ence is the guiding principle of our
entire lives. But even when this is so,
it does not entitle us to be regarded as
the one and only God, the Creator of
the universe in Whom we all live and
move and have our being.

We have been taught that our con-
ception of God will change and our idea
of God will alter as we advance in our
studies. As our consciousness expands,
our ideas about the Deity become very
much changed. The way the lesson ex-

presses itself is cryptic—“God will
change.” Many have wondered about
this.

In the course of history many indi-
viduals have been regarded as God,
most of them far lower in the scale than
the Masters of Wisdom. Some of the
African tribes have regarded their medi-
cine men as being gods. Most primitive
peoples were at some time or other led
into a degenerate conception of God
when their own priesthood preyed upon
their credulity and superstition to lead
them to a belief that there were many
gods, all of whom had to be placated.

The more gods the more offerings and
the more money. Even animals have
been looked upon as gods. Some sub-
stances have been deified by our less
enlightened brothers, and we know that
in recent years aviators who have
landed in the jungles have been wor-
shipped as gods by the savages there.

Introducing The Masters

But our primary consideration now
is to look at that assembly of great
human Intelligences which we call the
Hierarchy of Masters. There is a limited
number of these great Beings on earth
at any one time. The reason for this is
that Their abilities are needed, and, as
rapidly as a new human develops to a
point of adeptship and mastership and
takes his place in this sanctified group,
Another further on is relieved for
higher work. Some of these Masters
are known by name. There are the
Masters A. and C. R.; Master H. and
Master S.; and the instructors of
Madame Blavatsky, the Masters K. H.
and M., and their devoted associate
the Master D. K.; and the Venetian
Master and the Master R.; and the
Master Jesus, of course; and the Master
J., who is one of the oldest living
humans on the earth today. He is re-

ted to be far wiser than any other

ving being on this planet. He has
made his special work the study of
astrological influences on the body and
on the emotions and on the mind. He
is as sensitive to astrological changes,
and, for example, to the incoming rays
of Uranus, as | am to the rays of the
candlelight before me.

There are many other Masters. We
are told that One is assigned to work in
the United States and spends all of His
time here. Another, the Master P., who
lived over 2,000 years ago on this earth,
is doing a work which is most impor-
tant to the race at this time.

The Hierarchy in Service

To the etheric sight of Masters, the
air of the earth at sea level is not clear
as we see it. To their higher vision it
appears almost molasses-like, a torpid
sticky substance through which it is
very difficult to move, or to send and
receive messages and energy. Much of
this is due to the aura of humanity. It
is the result of our verylow-grade
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thinking and our low-grade emotional
actions and reactions. Each of us is a
veritable broadcasting station. In most
cases we radiate dark things instead of
bright shining things, and this con-
contributes to the vast morass which is
so uncomfortable for members of the
Hierarchy to enter.

The great Master P, recognizing this
problem, set for Himself the task of
correcting it. For this purpose it was
necessary to bring in energies and
forces from outside the earth’s sphere.
The amount of effort He had to put
forth is inconceivable, but now He is
very close to the accomplishment of His
mission; and when He succeeds, much
of the murkiness, which has a lowering
effect on our emotional life and clouds
up our thinking, will be removed.
There is great hope for the future, and
this is due to the untiring efforts of this
great Master.

The Masters work not at all for
themselves but in complete unselfish-
ness, and their work is colossal. We can
help Them if we conscientiously en-
deavor to raise our own hearts and our
own minds to meet the incoming vibra-
tions from our own sun and from the
far-off worlds. Raise your aspirations
to higher things. Gaze at the sky and
stars at night and try to feel yourself
ascending to them, thus raising your
thoughts and consciousness.

In recent years a great interest has
developed in the work of the Hier-
archy. Many people believe that the
only purpose of these Masters is to
teach. But this is only a small portion
of Their work. They are responsible
for the transmitting and the stepping
down of Cosmic energy. We live be-
cause of incoming energy, most of it
from the sun. Much of this energy is
of such a high rate of vibration when it
reaches this planet that it would pass
right through us without any effect
whatever unless someone steps it down
so that our undeveloped centers can
grasp it. The Masters act as trans-
formers for this Cosmic energy and so
They shed light and life. Light is the
result of the crossing of two harmonious
rays. When two such rays meet and
intersect each other, a spark of light is
created. A developed inner eye will
see the spark when two harmonious
thoughts meet. We have the saying

“to get the spark of an idea.” When
two harmonious people meet, it causes
a spark which both of them are con-
scious of. When this type of meeting
makes a great flare, we call it love.
These great Masters shed light, because
They are constantly attracting to
Themselves rays and energies which
meet harmoniously in Their beings. To
the inner eye, They are as scintillating
flames of brilliant and beautiful colors.

They also shed life on the world.
Life is more involved than light. It is
on the same level of understanding but
a more involved process. The Masters
nourish life in many ways, and They
have in the past used the great reli-
gions as reservoirs of energy to nourish
people in the spiritual sense—but the
formal religions of today will be re-
garded in the world of tomorrow as
crystallized forms which have served
their purpose.

The Masters send out original
thoughts. Every great invention, every
original musical composition, every

wonderful new idea existed first in the
mind of One of the Masters before be-
ing passed on to human levels. Almost
no human being of our level—which is
to say, the average of humanity—can
tap the Cosmic reservoir direct for
ideas. We get our ideas from the men-
tal level, whence they are precipitated
by the Masters. When we attune our-
selves our contact is in most cases with
the mental level, and we there pick up
the concretized idea, an idea clothed in
a mental garment sufficiently solid for
our mind to grasp and pick it up. When
we attempt to contact the Cosmic, we
most frequently come in contact with
our inner self, the Master within, and
this is right. It means that we draw for
guidance upon our own past experi-
ences, and we attune with others on
the same level as ourselves and draw
upon their knowledge and experience.

The Masters also nave special pupils
and disciples to whom They give in-
struction, guidance, and assistance.
They also construct thought forms in
order to influence the development of
certain complicated elements in the
world structure, such as, national ten-
dencies, racial ideas, and so forth. The
work They do and the ceaseless energy

(Continued on Page 241)



Karma in Principle and Practice

By Ralph M. Lewis, F. R. C.
LESSON ONE

he relation of body to
soul has long been a very
perplexing problem to
man. The body is ma-
terial. It is of an ex-
tremely gross substance
and finite, limited in na-
ture. Conversely, the
soul is Divine in nature;
therefore, held to be perfect and ethe-
real or an intangible substance, unlim-
ited and infiinite.

The question has been, how can a
body which is limited and of a limited
substance, hold an unlimited or infinite
essence, such as the soul? In other
words, how can something which is
small and constricted hold that which
is much larger and unlimited? Further,
how can two substances which are so
entirely unlike in their nature influence
each other? Again, how can ,the physi-
cal body be obedient to the physical
laws of nature, upon which it depends
for its existence and functioning, on the
one hand, and, on the other hand, do
the bidding of the soul? The soul’s
ends are supposed to transcend worldly
things, and be on a much vaster scale;
therefore, it would seem difficult for
such a gross, limited substance as a
body to conform to and be influenced
by the requirements of a soul substance.

A Seventeenth Century philosopher,
Gottfried Leibnitz, endeavored to show
how the harmony of the body and the
soul can be accomplished in several

ways, but he suggested that one of these
several ways was the most probable one
by which they were related. He used
his famous allegory of two clocks or
watches, to explain this harmony. He
said, suppose that two clocks keep per-
fect time together. This may happen
in one of three ways. First, it could be
the direct mechanical influence of one
clock upon the other. In other words,
one of the clocks would continually keep
the other in accurate time, or synchro-
nized with it, through a mechanical
process. This, Leibnitz held, is the
usual conception of the relation of body
and soul; that is, that the soul continu-
ally influences the body and that at
times the body influences the soul,
whereby the relationship is presumed
to be established.

The second way which Leibnitz set
forth, by which two clocks could keep
time together, would be to have a skilled
workman regulate the clocks from min-
ute to minute; in other words, make
continual adjustments so that they
would always correspond in time. This
second example is the equivalent of
those who believe that God or the
Divine Mind is continually interven-
ing in man’s affairs. Such persons imag-
ine that God is constantly keeping
men’s minds and bodies within bounds;
in other words, adjusting their relation-
ship.

The final way which Leibnitz sug-
gested that two clocks might keep per-

g
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feet time together was that each would
originally have been made accurate. If
each had been made skillfully from the
beginning and so constructed to keep
accurate time, then each clock in itself
would not only keep accurate time, but
would keep time with all other clocks.
By this he meant that if the souls and
bodies of men each had inherent in
them their specific purpose—the reason
for their existence—and have that as
their end, they need not be concerned
with the ends of each other, because
such ends would naturally coincide, it
being the intention and purpose of the
Maker of the souls and bodies of men
that they should harmonize. There
would, therefore, be no reason for them
to influence each other, no reason for
continual adjustment from hour to
hour, for God to intervene to keep them
in bounds, in other words. We might
also use the analogy of a team of horses.
Each horse of the team might have on
blinders. He would not see his mate,
but he could see the objective, the di-
rection in which he was going, and
would continue in that direction, and
thus, though each was striving for his
own individual ends, the ends would
coincide, and the horses would be har-
moniously pulling together as a team.

How Our Lives Are JDeterminetl

We may borrow Leibnitz’ analogy
of the two clocks, and apply it to the
events of our lives. Day by day, hour
by hour, our fortunes are continually
changing. Of this we are all too aware.
One morning we may be quite satisfied
with life. We may be joyfully expec-
tant of tomorrow, and what it may
bring forth. At least, we are content
with the prospects. However, when the
next morning arrives, perhaps despair
and calamity befall us. Today we may
be powerful in our influence and our
ability to accomplish, confident in our-
selves. Tomorrow we may be weary,
discouraged, and very much disillu-
sioned. Are we constantly at the mercy
of each other? Must our lives be like
the first example of Leibnitz’ clocks?
Must we continually influence each
other, depend upon each other? Must
we cause each other’s joys and suffer-
ing? It would most certainly be deplora-
ble if we had to entirely depend upon
others influencing us so that we might

experience happiness. Atany time such
associations or influences might be so
altered as to bring into our lives mis-
fortune instead of happiness.

Could it be that the events of our
lives are determined in the manner of
Leibnitz’ second example of the two
clocks or watches? Does the Divine
Mind, or God intervene upon occasion?
Thus, does this Divine Intelligence
bring happiness to some mortals, espe-
cially select them, ordain them to know
joy, possibly such intervention to con-
form to some purposes of the soul,
which are beyond our comprehension?
If this is true, if the fortunes of life—
those particularly which are favorable
—depend upon the intervention in our
behalf by God, then our future lies
entirely within the lap of the gods. Our
personal lives could be nothing else but
chaotic, so far as our own efforts and
thinking are concerned. We could not
expect, through our own efforts, any
stability in life or any ordered living.

Suppose, however, that our lives are
like the third example of the two clocks;
namely, those which keep perfect time
because each was so constructed to do
so from the first, and has within it the
means of continually keeping itself ac-
curate in its relation to another or other
clocks. Applied to our lives, this would
mean that the events of our lives are
directly the results of our own acts.
Prosperity, adversity, happiness, sor-
row—all of these would have their seeds
in our conscious acts, the things which
we do and think.

Now, philosophy has proposed that
one of these three principles, which
Leibnitz has so well set forth, accounts
for the vicissitudes of our lives and the
probable relationship between body and
soul. However, we may arbitrarily ac-
cept any one of the three which seems
probable to us, or we may reject all
three. The more intelligent way to
arrive at some understanding would be
to inquire into human experience, in-
quire into natural and Cosmic phe-
nomena. Thereby we may discover
some positive governing law which ac-
counts for happiness, for sorrow, for
success, and for misfortune.

Let us start with human experience.
Things or conditions are occurring con-
tinuously. Something is which was not
before, or, at least, so it seems to us.



However, with a little thought we will
agree that a thing cannot change itself.
Something which is a single substance
cannot be that substance and at the
same time be converted into something
else, for while it is in the process of
changing, it would not be that which it
was. Nevertheless, common experience
discloses that things do appear to change
in themselves. These things which have
the appearance of change are objects
which are not a single substance, but
are really a combination of parts, and
one part is acting upon the other in its
nature. Therefore, that accounts for the
apparent change. Consequently, when
we speak of causes, we mean some ob-
ject or event by which some other
object or event comes to occur. An effect
is a change which a cause produces in
some other thing. Therefore, we pre-
sume that there is an ordinary succes-
sion in change. In other words, a cause
must precede the change or effect which
it produces.

It must be realized that there cannot
be single causes, namely, a thing can-
not act upon itself. Nothing can be pro-
duced out of itself. If this were not so,
things would soon exhaust themselves.
A continuous generation out of some-
thing would mean there would even-
tually be nothing of that left. Further-
more, if a thing could produce entirely
out of itself, then such a thing would
be absolutely independent in nature. It
would have no relationship, nor need
to have any relationship, to anything
else. Instead of a homogenetic universe,
we would have a heterogeneous one.
The fact remains that we do not know
of any such independent thing in the
universe. Everything in human experi-
ence points to unity. There can be no
entirely self-generated things. We con-
clude, therefore, that things do not come
out of one another, but after one an-
other, as related influences upon each
other.

Nature at Causes

The nature of a cause cannot be just
action, but action upon something. Ac-
tion must have a thing upon which to
act. For analogy, a bullet fired in a
vacuum (if a perfect vacuum were pos-
sible), no matter its velocity, could not
in itself be a cause, for it would have
nothing upon which to act, by which

an effect could be produced. It is meta-
physically and logically sound, there-
fore, to say that causation is a doctrine
that concerns the relationship between
two things, one an active thing or con-
dition, and one passive. That being so,
no event or object can have a single
cause. Change or occurrence is always
the result of a combination of two con-
ditions, a condition of activity and of
passivity.

Everything, then, must have two
causes, and the passive cause is as neces-
sary as the active cause. If things are
equally active in every respect, then
they may be alike and cannot produce
a change or occurrence, for things can-
not act upon themselves, and things
which are alike in their actions are the
equivalent of being the same thing.

In human experience, we observe, in
numerous ways, these two kinds of
causes, namely, active and passive.
They are given a variety of names by
us. Most of the active causes which
we are able to see and which to our
senses appear as active or in motion of
some kind, we call efficient causes. In
other words, they seem to contribute
directly to a result. For example, the
active cause of a broken window is the
ball which strikes it. There are, how-
ever, so-called final causes. These are
really what follow from the interaction
between active and passive causes. In a
sense, a final cause is the result or an
end which may be anticipated. If we
imagine a future effect as coming as
the result of an active and passive cause,
that future is called a final cause.

Contrary to popular notion, then, a
true state of balance does not exist in
nature. In fact, such a state should not
be even desired by man, if it were pos-
sible. In the ancient Kabala, the tra-
ditional writings of the Hebrews, there
is a work known as Sepher Yetzirah.
Literally translated, this title means:
“Book of Creation.” In this old work,
it is related that equilibrium is the dead
center between two opposing forces.
Where two forces are equal in strength
or equal in action, all strength is
thereby overcome. A condition of rest
then occurs. Rest is in opposition to all
of nature. Equilibrium, therefore coun-
teracts power, by which accomplish-
ment occurs. Equilibrium is the enemy
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THE MYSTIC PHILOSOPHY IN LITERATURE

A Study by Thor Kiimalehto

he Most overwhelming
proof of the truth of the
mystic philosophy is that
it links up every depart-
ment of life and knowl-
edge. A knowledge of
fundamental principles
compels us to study na-
ture, and science is thus
Dorn. These principles must be lived,
and so we have religion, ethics, and
morality. They inspire the poet, the
artist, and the musician. Every phase
of life and literature reveals the same
message. In the light of mysticism,
philosophy, science, religion, music,
architecture, literature, and art, all tell
of the soul’s high destiny. Each tells it
through a different medium. Each tells
it equally well.

Dr. K. S. Guthrie, in writing about
the “Temptations of Job,” says: “A
man is perfect only after he has with-
stood temptation. Temptation is the
touchstone which differentiates princi-
ple from theory. The innocence of the
infant differs from that of the saint in
that the vague possibilities of the for-
mer have been transfused into actuali-
ties. Not only in the moral sphere is
a tert necessary. No sailor would trust
himself into an untried ship. It is only
by the fiery heat and the icy cold of
the tempering process that the iron
becomes steel. So the road to holiness

lies through suffering and endurance,
the tempering of the soul. So were all
the saviors tested.”

The temptation of Job took place to
ascertain whether Job “doth serve God
for naught.” So everything that Job
owns is taken from him: wealth, fam-
ily, friends. His faithful wife advises
him to “curse God and die.” But he
answers rightly, “shall | receive good
at the hand of the Lord, and shall I not
receive evil? Blessed be the name of
the Lord.” Job’s position is that of dis-
interested love. “Though He slay me,
yet will | trust Him. Naked came | out
of my mother’s womb, and naked shall
I return thither; the Lord gave and the
Lord has taken away. Blessed be the
name of the Lord.” Shall we complain
of the evil, without thanking for the
good? The material of the temptation
was loss of all he possessed. The pur-
pose of the temptation was to see
whether he would sin against God in
heart or tongue. The victory of the
temptation was to remain trustful in
God, the real owner of all things, of
whom men are only stewards. This
means disinterested love. The second
part of the temptation of Job was the
ascertainment whether he trusted his
conscience sufficiently to enable him to
follow the divine guiding light within,
his consciousness of innocency, in spite
of the unanimous and instant accusa-



tion of the whole world, as represented
to him by his three friends. Not till a
man has implicit confidence in his con-
science’s inner light, can he expect to
be led by it perfectly. Some such test
is an inevitable stage in the soul’s de-
velopment.

The Book of Job describes in archaic
and sublimely poetic language the
spiritual degrees through which all
souls must sooner or later pass. The
first degree is the everlasting Covenant
between a Soul and its God, or conse-
cration of all things to divine objects.
The second degree is unswerving fidel-
ity to the Inner Intelligence. The third
degree is scientific Humility, the first
step towards the learning of all things
—a knowledge with which God re-
wards all His saints.

It is interesting to note that the
morality plays of the Middle Ages, such
as Everyman and Bunyan’s Pilgrim's
Progress were anticipated by a little-
known work of antiquity, known as the
Picture. The author was probably Kebes
who was a disciple of Socrates and one
of the few witnesses of the latter’s last
words and moments. The diction is
Boetian. Whether technically Stoic or
not, it teaches most powerfully and at-
tractively that no sense gratification,
nor wealth, power, honor, nor any ex-
ternal thing can possibly yield true
happiness and contentment. This can
come only from true culture, that is not
necessarily the valuable scientific train-
ing but rather virtue and righteousness
is the only happiness worth having.

The Picture is an allegory. Two
friends, visiting a Temple of Saturn,
discover a large allegorical painting,
which they beg a hoary priest to inter-
pret to them. It represents a large city,
surrounded by a wall. It is the city of
life. Before the gate stand crowds press-
ing to enter, while an old man, the
Guardian Spirit, warns them what to
do, and whither to go, after they shall
have entered. On a throne within the
gate sits the woman, Enticement, who
induces all to partake of the potent
wine, Ignorance and Error, from the
cup she offers them. All partake, but
some drink more, some less. Blinded
by this potion, they are unable to find
the true road, before Courtesans, stand-
ing near by, seize upon them and prom-
ise to lead them to Good Fortune and

Advantage. Their names are Opinion,
Desire, and Lust. Among them wanders
a blind, deaf, and insane female, rolling
around on a flat round stone a pair of
dice. Her name is the Goddess of Luck,
who takes from some and gives to others
by chance. Those who trust her fall
into misfortune. These are the thought-
less, but she has power over external
goods only.

Immediately within the external
walls is a higher wall. Whoever has
received goods from the Goddess of
Luck is entered at its gates and greeted
by courtesans named Immoderateness,
Flattery, Luxury, and Insatiableness.
Those who enter while still intoxicated
are robbed, and when sobered, enslaved
by the courtesans, who force them to
commit sins, in punishment of which
they are finally handed over to Pain,
who punishes both by scourge and
prison. Near her stand Mourning, Sor-
row, Agony, and Despair, amidst whom
the souls must end their lives, unless
they happen to meet Repentance. The
latter gives these unfortunates New
Opinions and New Desires, and leads
them to True Culture. On the way,
however, they pass False Culture and
False Opinion, and some stay with
them and are misled. Among them are
poets, rhetoricians, dialecticians, musi-
cians, mathematicians, astronomers,
hedonists, peripatetics, critics, and their
like. They are the same who once
dwelt with Immoderateness, who drank
of Enticement, and in them yet works
Ignorance, Prejudice, Foolishness, and
Error.

But where is true Culture? On a
desert mountain outside of the city of
Evil, the gate being reached by a nar-
row path, steep with abysses on each
side. Two women, Self-control and
Endurance, reach down to help the pil-
grims up. On the summit is a grove,
within which stands a Temple, the
abode of the Blessed, of Virtue, and
Happiness. On a square stone stands
Culture, and near her the daughters,
Truth and Conviction. There the pil-
grim is purified and admitted to true
knowledge and all the virtues who lead
him to their own mother, Blessedness,
and crown him Victor in the most dif-
ficult battle, who sets his hope and.
blessedness not on others but on him-
self. When crowned he is led to see
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how others who are in darkness suffer,
and the reason of their suffering is
explained. Eternal things are, in the
last analysis, neither good nor evil.
Only Wisdom is a good; only Stupidity
is an evil. The aim of life is the in-
exorable search for Culture and Divine
Wisdom; and salvation is individual.

A series of lectures would be neces-
sary to analyze the mystic principles
revealed in the great literature of all
nations and of all ages. The Saracen
Spain, the playwrights of India, Dante
in his Divine Comedy, Goethe who im-
mortalized the divine discontent that
leads the searching soul to the Path in
the great drama Faust, particularly the
second part, Ibsen who portrayed the
life of the uncompromising idealist in
Brand, Shelley in his masterpiece of
English poetic drama, Prometheus Un-
bound, have given us treasures that will
be an inspiration forever.

Lord Byron, in his poetic drama,
Manfred, brings out a curious contrast
to the Book of Job. Whereas Job passes
through all his tests and trials and
achieves the crown of illumination,
Manfred fails at the very threshold. He
fails through not being able to make
the leap from the human to the divine
viewpoint. His failure can teach us
much of the pitfalls of the Path. In his
difficulties we see mirrored our difficul-
ties. His life leads us to pause and
analyze ourselves carefully and con-
sider every step of the way. It would
seem that the whole drama is designed
to exhibit the desperate struggle of the
soul to be individual, to be itself. Free-
dom is his heart’s desire. But he who
would be free must resign everything
he has. Only Byron never got beyond
the point of suffering the loss of all
things and feeling the consequent sor-
row. It was so great that it was the
death of him. He craved oblivion, balm,
and comfort, and finding none in the
world, he departed. Manfred absolutely
refuses confonnity with everything ex-
cept his own conscience, his soul. He
will be true to himself at all hazards.
So he refuses obedience to society and
its traditions. He lives alone, and yet
had both prayed and labored for the
establishment of a newer and better
order of society. He refuses obedience
to the church.

By experience Manfred finds that to
remain faithful to the search after
truth, after the higher life, he must be
prepared to resign all things. First,
human sympathy—the only ones who
are near him are the hunter and his
servants, and they are not sufficiently
of his order to understand him. Sec-
ond, physical comfort—he has gladly
done long penance, fasting, watching,
sleepless meditation. Third, social posi-
tion—he lives as plainly as his servants,
he who could have his castle full of
carousing guests. Fourth, the escape of
suicide. Gladly he resigns even that
gate into the longed-for rest and obli-
vion. Fifth, woman’ love. Lady
Astarte had been as noble in mind as
he, but her womanly emotions had been
too much for her. When he endeavored
to draw her after him, she pined away
and died, being unable to rise to his
position of self-consecration to the Di-
vine. Heroically had he born all. But
it had broken him. He dare not take
that step into the divine light which he
had earned; he breaks down after all is
gone. The memory of Lady Astarte
haunts him so that he becomes desperate
and accuses himself of her misfortune,
which she herself was the cause of.

Surely, the rationalization of the
whole being Kkills the heart if by that
is meant reducing it to absolute sub-
jection to the reason. The trouble with
Manfred was that his heart had been
so great a portion of his life that when
it was reduced to discipline he was
broken. This is the point of the taunt
of the Witch of the Alps, that he can-
not forget flesh in contemplation of the
divine. That is why Manfred, perceiv-
ing one of the spirits in the form of
Astarte, sees again a chance of happi-
ness, but is disappointed. So he is
broken. He who once had hoped to be
the enlightener of the nations is now
willing to give up all of it. He desires
oblivion, but why? Because his is that
divine discontent that leads Godwards.
He has given up further conquest, and
now this restlessness torments him. In-
stead of seeking oblivion, he should
have proceeded further, completed his
sacrifice and received the divine re-
ward. This is what Goethe makes Faust
do. Instead of atoning for Gretchen’s
death with his own, he atoned for it
with a noble life. Surely that was the



nobler part which Manfred, stung in
the flesh by the sins of his youth and
their consequent sorrow, is not strong
enough to do. Hence, merciful destiny
relieves him, crowning him with the
crown of those who have not, indeed,
wholly conquered the foe and reaped
the reward, like those who fall on the
field of battle while the battle was still
undecided. And as Manfred died thus,
so also did Byron die on the fields of
Greece.

Through these three works of litera-
ture we see that the poet can be the
inspired interpreter of life, of God and
of the soul, as well as the Prophet. In
fact, the inspired poet is the prophet.
The poet is the true seer. Through in-
spiration and insight he interprets di-
vine truths to men. Shakespeare and
Goethe are prophets no less than Isaiah
and Jeremiah. History resolves itself
into a succession of biographies, accord-
ing to Carlyle. The motivation of these
great souls is a definite philosophy of
life, whether definitely formulated or
not.

To the mystic, his philosophy is his
guide, his map, his compass. It is to
become part of his soul’s make-up. It
is a light to guide his feet. It is to be
lived until no other way of life is pos-
sible. His philosophy is not an intel-

\Y

lectual exercise or an abstraction. It
is food for his heart, his soul, his mind.
The various arts are channels from his
soul to the oversoul. The medium is
but another design in the universal pat-
tern. His philosophy, therefore, is
equally cogently expressed in the pat-
tern of verbal beauty of a poem, in the
study of the conflict of personality and
environment in the drama, in the analy-
sis of souls in the novel, and in the
straight-forward discourse of a philo-
sophical treatise. The object is to show
the One Life, One Divine Power, One
Destiny, One Path. We can find the
divine message in the vision of Isaiah,
in the law codes of Moses, in the Egyp-
tion Book of the Dead., in Plato’s Dia-
logues, in Shelley’s Prometheus Un-
bound, in poems of Wordsworth, in
Browning and Tennyson. We can study
the lessons of our Order. But the result
should be that we leara to see the truth
everywhere, in poetry, drama, art, and
philosophy. And finally the highest
degree of development of all, we should
learn to find the truth within ourselves.
Our great goal is to be channels for
God’s Wisdom and Love and Activity
in a medium heightened to the degree
of genius. We wall need no guide, no
book, no instruction, because we will
have attained the ability to be in-
structed by Divinity Itself.

\Y

“To supply a thought is mental massage; but to evolve a thought of your own
is an achievement. Thinking is a brain exercise—and no faculty grows save as

it is exercised.”—Elbert Hubbard
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ADVERSITY AND PROSPERITY

To bear adversity well, is difficult;

but to be temperate in prosperity,

is the height of wisdom.—Unto Thee | Grant.

hen a human being is
faced with adversity, he
has the possible choice of
two reactions. The one
which the average human
would like to have as his
response falls in the cate-
gory of bewailing his lot
in life and condemning
the forces about him that bring on this
adversity. Such an action is the direct
result of having our desires, hopes, and
ambitions thwarted, but frequently in
so doing we create a bigger problem in
our lives than we would by not em-
phasizing so much the phases of adver-
sity that bear upon us.

On the other hand, there are those
who are able to react to adversity in a
truly philosophical sense. Their lives
are so founded upon true values that
they are able to survey calmly the ad-
versity and problems that force them-
selves into their environment. This
process is truly difficult, but it fre-
quently looks more difficult to the ob-
server than it does to the individual
who is forced to bear those life prob-
lems, because it is based upon the indi-
vidual’s concept of reality through
which his philosophy of life reflects,
whether or not the adversity in his
physical environment is primary or
secondary to his eventual aims and am-



bitions. Those whose lives are founded
upon a true religious experience, solace,
and satisfaction, the belief in this reli-
gious experience will sustain them
through such an adversity. Others who
have developed the ability of surveying
the problems of life as being of a transi-
tory nature are realizing that through
the operation of the laws of Karma cer-
tain adversity must be experienced in
their total life experience.

No one will deny the difficulty in
bearing adversity well and philosophi-
cally, but few realize that tne bearing
of prosperity well is also a problem to
many people. Prosperity is constantly
sought by man. He hopes in its achieve-
ment for the widest possible meaning
of the term to include material posses-
sions and physical well-being, and that
it will be a key to happiness and a solu-
tion to many problems. Man in his de-
sire to achieve this state frequently
focuses his attention purely upon one
phase of prosperity, usually material
wealth, and does not always stop to
analyze the responsibility that must
also be assumed. Whatever we possess
may add or at least contribute to our
happiness and general welfare, but
whatever we have also adds to the re-
sponsibilities of possession. There are
cares that go with the assuming of this
responsibility, and there is a change in
consciousness that grows with our
achieving certain degrees of prosperity.

It is natural for the individual in the
depths of adversity to desire prosperity,
and such a desire promotes in man the
ability of progress and growth, because
without that desire he would not strive
to remove the problems of his environ-
ment which are confining him. Fre-
quently we have seen illustrations that
those who have achieved a degree of
prosperity after adversity are those who
have the least sympathy and tolerance
for those still in the grasp of adversity.
Therefore, they are building up prob-
lems of which they are not immediately
aware, and it follows that the first re-
sponsibility of prosperity is the concern
for one’s fellow men and the need for
the exercising of sympathy and toler-
ance and the actual giving of a helping

hand to those who have not been able
to raise themselves from the bonds of
adversity.

Those who cannot grasp this respon-
sibility, who cannot see that with pros-
perity may come obligations of even
further service to themselves and to
their fellow men are those who cannot
stand prosperity. Regardless of how it
may appear that their material posses-
sions are helping them to lead a hap-
pier life, they are creating and building
unseen problems within their being
which must come to a manifestation as
sure as any law of nature must func-
tion. Incidentally, when an individual
has devoted himself to the attainment
of a degree of prosperity, he becomes
so sure that that particular achievement
will be the solution to his problems and
the key to happiness that he builds a
foolish assurance in prosperity itself.

In reality, it is not adversity alone
that causes us to be under the heel of
environmental forces, or prosperity
alone that realizes this pressure, but it
is rather through both—a philosophy
based upon true and lasting values
which will not be modified due to our
material possessions—that we find the
assurance and help that will permit us
to bear either extreme well. If in the
attempt to acquire prosperity and
material independence we set these
achievements up as our most important
aim or end in life to be accomplished,
we are led away from an accomplish-
ment of a more valuable end. We are
led to forsake the very ideals that will
be the foundation upon which we can
stand when possibly our material pos-
sessions are gone. Therefore, to learn
to bear adversity well is difficult but
a noteworthy achievement on the part
of man, indicating his growth from a
mere organism to one who is intelli-
gently able to cope with the world in
which he lives. To learn temperance
when prosperity has been achieved is
in a sense even more difficult, but it is
truly a mark of a wise man who can
be prosperous and still cling to ideals
that will not only help him but will
serve as a guide and model for those
who follow him.

\%

“It is not that in which man immures his conception of God that matters,
but what the ideal of God causes to occur within man.”— Validivar
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The Need of Consistency

By br. H. spencer Lewis, F. R. C.

(From Rosicrucian Digest, April, 1934)

hope | may be excused
for repeating a very old
story for the sake of illus-
trating an important
point, but I cannot help
referring to the little fel-
low who claimed that he
was not afraid of ghosts
or spirits, and walked
Dravely past the cemetery at night
whistling a lively tune. He undoubted-
ly belonged to tke same little group of
humans in which we found one little
girl asking her boy friends if they be-
lieved in fairies and salamanders, and
one little boy replied by saying, “No, |
do not, but do not talk so loudly because
they may hear you!”

It is one thing to have a sort of super-
ficial belief in faith and another to live
it. As the months and years have passed
by and | have had the opportunity to
analyze the innermost thoughts of a
hundred thousand or more people who
have written to me about their personal
problems in life, or discussed with me
their religious or philosophical beliefs
and principles in life, I nave come to
the conclusion that the most serious
problem that confronts most of the per-
plexed in this world today is that of the
lack of consistency in their thinking and
acting.

Almost universally throughout the
world among the educated, enlightened,
and even those only partially educated,
there is a fundamental belief in the im-
mortality of the soul, or the immortality

of the real and true self in man. This
belief, however, is apparently purely
superficial, and something that is glibly
talked about and reiterated in ritualism,
prayers, and religious or philosophical
conversations, but it is not deep, and is
not a conviction, and is in nowise a real
part of the true faith of a majority of
these persons. With the least provoca-
tion and with every more or less serious
incident in life, this belief in immortal-
ity is suddenly questioned and doubted
and treated as though it were a prob-
lematic matter not yet proved.

Surely the belief in immortality is a
fundamental part of the creeds and doc-
trines of the Christians, the Jews, the
Buddhists, the Mohammedans, and a
number of other religious sects. Going
among the most civilized nations of the
world we find that a majority profess
to have the Christian or Jewish faith as
their guide in life, and yet among these
very people this principle of immortal-
ity instead of being a fundamental con-
viction that should guide and influence
all of the thinking and acting in their
lives is merely a vague hope that is
seriously questioned and doubted or cast
aside in the consideration of any im-
portant problem.

A person who believes with the ut-
most conviction that the soul or inner
self in man is immortal and will live
again in the hereafter, somewhere, will
have all of the affairs of his life colored
by this belief and certainly all of his
analytical thinking in connection with



many of the problems of life will be
affected by this fundamental conviction.

If there is a part of us that is immor-
tal and will live again, it must be a more
important part, a more real part, and a
more omnipotent part of ourselves than
the outer personality. In other words, a
belief in the doctrine of immortality
must rest upon the belief and conviction
that man is dual and that one part of
him is an earthly, corruptible, mortal
shell, while the other part is a divine
and incorruptible part with eternal life
as its essence. With such a firm belief
and conviction, man most certainly
must view his present life and affairs
from an angle entirely different from
which he would view fife if he believed
that all there was to man was that
which he senses objectively and which
is mortal, corruptible, and of temporary,
earthly existence.

The fact that the real part of man
will live again would indicate that this
earthly existence is merely a temporary,
transient stage of existence, and that
our experience, trials and tribulations
here are not the ultimate aim of life at
all. It would also indicate that man has
a greater purpose in living than merely
being here on earth, and it would tend
to reveal to us the fact that man can
attain an ideal state in which there
must be justice, love, mercy, and a
proper rewai'd for right thinking and
right living.

The whole scheme of our life here on
earth and of our experiences and de-
velopment is explained in an entirely
different light if we have a firm convic-
tion in the doctrine of immortality. But
again | say, despite the fact that a ma-
jority of the religions of the world teach
this doctrine of immortality, and the
followers of these religions glibly repeat
that doctrine and accept it as part of
their understanding of life, they cast
aside the belief in all of their important
considerations.

Take, for instance, a letter now before
me from a woman who is not a member
of our organization but who has been
reading our literature and our books for
a number of years in an attempt to
follow some of our principles. She
claims to have a good understanding of
the Christian religion, and to be a firm
believer in all of the metaphysical prin-
ciples taught by our organization and

others. In this letter she wants to show
me how her prayers to the Cosmic, or
her personal appeals to the God of the
Universe and to Jesus the Christ were
answered at certain crucial times. She
states that in those days recently when
she had to face a very necessary and
important operation in a carefully se-
lected hospital with the assistance of a
very competent physician, she was sud-
denly brought face to face with the
realization that her transition, if it oc-
curred during the operation, would
leave her little child alone in the world.
This she desired to prevent if possible
through prayer. Then, according to her
letter, she says she took her Bible with
her to the hospital, and for several days
preparatory to the operation she con-
stantly read the Twenty-Third Psalm.
And she says, “As | went under the
ether | kept repeating, T shall fear no

evil’.

Undoubtedly her Christian friends
and even the pastor of her church would
have looked upon this as a beautiful
example of religious faith. But was it?
Why, of all of the beautiful thoughts
expressed by Jesus and to be found in
the old and new Testament of the
Christian Bible, did she select the one
proclaiming that she feared no evil?
Christianity and many other religions
teach that there is no death and that
it is merely a change, and this change
represents one of the most glorious,
beautiful experiences in life, and some-
thing that should be anticipated with
sublime joy, or at least considered as a
Divine decree bringing sublime relief
from sorrow and the beginning of a new
and better life. Why, then, should any
Christian, or any Buddhist, or any Mo-
hammedan or any other, have any fear
of death? And why should such a
person, in the face of possible transition,
proclaim himself as fearing no evil with
the hope that transition might be pre-
vented and the decree of God set aside?
Is this consistent with the belief in the
immortality of the soul, and the state-
ment that there is no death? Why look
upon transition as an evil, and to pre-
vent such an evil coming to one’s life,
falsely proclaim, “I fear no evil”? Sure-
ly this person did fear transition, or did
fear what she believed was death. Her
exclamation or proclamation that she
feared no evil was therefore untrue,
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and was intended to serve the same pur-

ose as the whistling done by the little

oy as he passed the cemetery. She did « on earth.
not mean that she feared evil
hands of the physician, for if she had
really believed the physician was incom-
petent and would do evil to her wilfully

she would have been
consistent enough in
those material beliefs
to have selected an-
other physician, or to
have postponed the
operation. It was the
fear of the unknown
rather than the
known that caused
this dear woman to
weaken in all of her
religious faith and
try to bolster up her
courage in the face of
her doubts by pro-
claiming to herself
that she feared no
evil.

In the thousands of
telegrams and letters
which we receive
from persons who are
ill, or who have been
injured, and who ask
for immediate help,
there is nearly al-
ways the statement
that they do not want
to die and that they
fear death. Many
persons have written
to us in regard to this
fear, and have asked
what can be done to
overcome it. One such
letter received re-
cently is typical of
a great many. This
person said that she
feared to go to her
church regularly be-

cause she often noticed that one more
member of the congregation had passed
out of this life, and the absence of these
persons and the memorials to them ex-
pressed in the church reminded her con-
stant}y Of the fact that she, too, was get-
ting Oi(p an(j approaching the time
when transition might be expected, and
it gave her a shudder to think that her
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This month we are presenting in-

formation on the origin of the names

of waters.

Our authority is NAMES

AND THEIR MEANING by Leopold
W agner.

Lake Erie—Lake _of the “Wild
Cat,”” the name given to a fierce
tribe of Indians exterminated by
the Iroquois.

Lake Winnipeg—*“lake of the tur-
bid water.”

Great Salt Lake owes its name to
the saline character of its water.

W hite Sea, because of its prox-
imity to sterile regions of snow
and “ice; Black Sea, it abounds
with black rocks; Red  Sea, on
account of the red soil which
forms its bottom.

Dead Sea, because no fish of any
kind has ever been found in ifs
waters.

Caspian_Sea preserves the name
of Caspii, a tribe that originally
formed a settlement on its shores.

Zuyder Zee—Dutch for the “south
sed,” in relation to the North Sea
or German Ocean.

Mediterranean Sea—Latin medius,
middle, and terra, earth. The_sea
between two continents, viz., Eur-
ope and Africa.

Niagara—Oni-aw-garah, West In-
dian for “the thunder of waters.”

Atlantic Ocean—OrlglnaIIx so call-
ed from the Isle” of Atlantes,
which both Plato and Homer im-
ag%lngd to be situated beyond the
Straits of Gibraltar.

manent.

life was about to close or that she had
reached the end of the long road here
She said that she had even
forced herself to find excuses for not
attending the funerals of some of those
ersons who were well known to her,
ecause every time she looked upon a

lifeless figure in a
casket she was re-
minded of the fact
that her time for
transition was also
close at hand.

This is not an ex-
ceptional case, and if
you think it is, just
make inquiries a-
mong your friends
and acquaintances
and start talking
about transition and
so-called death, and
speak of it as some-
thing that you do not
fear. Speak of it as
though it were an
event that you really
believed was a glori-
ous experience, and
one which all of us
should anticipate
with a calmness and
a complete freedom
of fear, hesitancy, or
doubt. You will see
at once that you are
taken as one who is
strange in his beliefs.
Your attitude will be
challenged, and your
calmness will be
looked upon as a sac-
rilegious pose. Why
should this be?

We go to sleep each
night calmly, deliber-
ately, and fearlessly
placing our conscious-
ness and all of our
worldly interests and

affairs into a state of suspense, not
knowing whether that period of sus-
pended consciousness and animation
will be long or short, tempoiaiy or per-
But we have a conviction that
we will awaken. We have a firmly fixed
faith that the morning will come to us,
and that we shall see sunrise and once
again go about our affairs.

We even



plan at night what we will do in the
morning. We even arrange our finan-
cial and other material affairs in such a
manner that they hang in the balance
during the night, and we have no doubt
but what in the morning we shall be
able to adjust them. If each one of us
approached the nighttime hours of sus-
pended animation with the same atti-
tude as most persons approach transi-
tion, we would be in a furor every night,
and every individual would be busy set-
tling his estates, arranging decisive ac-
tions, instructing others how to proceed
with his affairs in the morning, and dis-
solve our earthly ties so that others
might assume our positions and our
powers. We do not do this, however,
because of our faith in life and in the
continuity of life. We believe we shall
live again in the morning.

Certainly the period of suspension
during the night is fraught with as
many unknown experiences and repre-
sents a condition as little known to us as
so-called death, and yet we have no fear
of sleep but do have a tremendous fear
of transition. If all of us believed in the
immortality of life as firmly and as
truly as we believed in the continuity of
life day after day through our waking
and sleeping periods, we would ap-
proach any serious crisis in our life with
the same calmness and the same con-
sistency of attitude as we approach the
hour of sleep.

The excuse that transition might find
us unprepared in our worldly affairs,
and in our worldly nature, is no excuse
but merely an explanation of our incon-
sistency in thinking and acting. If there
is an immortal part of ourselves and a
mortal part, then we must know that
the mortal, corruptible part may be
separated from the immortal at almost
any hour or time of our earthly exist-
ence. If we are consistent in our be-
liefs and faiths we must realize that the
only one sure thing about our earthly
existence is the fact that transition is

\Y

always imminent and is inevitable. We
may have doubts about eveiything else
pertaining to this earthly life, and ev-
erything pertaining to our earthly span
of existence may be a problem and a
quandary to us. We may not know from
whence we came or whither we are go-
ing, but one thing we can be sure of,
and that is that transition is inevitable,
and the hour for it is unknown and may
be close at hand.

For this reason we should be con-
sistent enough in our thinking and in
our beliefs and faiths to be prepared al-
ways for that which we know is inevi-
table and probably imminent. It should
make no difference to us whether this
day or this hour or the next day or an-
other hour is to be our last on this earth
or not. We should be as ready to close
our lives completely on this earth plane
any day as we are ready to close our
activities at any hour of the evening
and suspend our consciousness and la-
bors and go to sleep. We should so
guide our affairs, and maintain our
character and our morals so that the
coming of transition at any moment
will not find us filled with fear or re-
grets. This would be consistency. And
it is a strange thing that only among the
mystics who have attained a mystical
understanding of life and who have de-
liberately set out to perfect their think-
ing and their living, do we find this atti-
tude of preparedness, and this readiness
for the great experience of transition.
Unless we are consistent in our faiths
and our beliefs they are of absolutely no
value to us at any time, for the laws and
principles constituting our moral, re-
ligious and philosophical beliefs and
code in life can serve us only when we
are convinced of their universality, of
their fidelity, and of their inevitability.
With such faith we must live consist-
ently, and in this wise attune ourselves
with the operation of Cosmic and uni-
versal laws, and find in this calmness
joy and Peace Profound.

Vv

See, O Gods, how these mortals complain of us, seeing in us the Source of all
their evils, while it is they who by their deeds of rashness bring upon themselves
the THINGS OUTSIDE THEIR FATE!—Quotation from First Book of the

Odyssey
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Psychic Effect of Earthquakes

When an artist announces that prior to and during an earthquake there are
colors emanated, or accelerated, of such nature that they cannot be reproduced
on canvas, or executed as an expression of artistic endeavor, because of their
peculiar composition, we are reminded of limitations and deficiencies still evad-
ing the adventurous but possibly somewhat too bridled human intellect.

Since all living matter, including man, is vitally affected by magnetic vibra-
tions, all of which express color as one of their natural manifestations, what sort
of bath is it that all creation, from the lowest to the highest, receives during an
earthquake phenomenon? What are the results or consequences to both mental
and physical expression? What can we as human seismographs contribute to
seismology, the science of earthquakes and attendant phenomena? Might not a
human seismograph, being more sensitive, more closely and delicately attuned to
natural phenomena, prove superior to the mechanically crude seismograph on
which we depend for the measurements of obvious manifestations, such as, the
time and duration of the quaking of our earth.

Different people have reported a discomfort at the pit of the stomach, a feel-
ing of nausea, and/or a dizzy sensation, even during the slight tremors of recent
months. One woman, associating the feeling with a formerly known diabetic
warning, told how she hurriedly partook of insulin, a familiar promoter of the
utilization of sugar in the organism. When an hour or so later the visitation of a
tremor had been broadcast, she laughed off an apparent mental worry, with “I
should have known better, having experienced a shakeup in this way before.”

In case you have been fOLIL111316 enough to experience a tremblor, what have
your particular receptionists registered? What do you smell, hear, taste, sense,
see, or feel while taking your earthquake bath? Do the foreshock, the shock, and
the aftershock have any distinguishing qualities? There are two classes of earth-
quakes, volcanic and tectonic. Most of the destructive earthquakes are tectonic;
that is, caused by the deformation of the earth’s crust. How do they differ in-
sofar as your registering apparatus is concerned?

In further analysis, what familiar colors or combinations of colors may at least
be associated with what you see? Is there anything else you sense? Which par-
ticular psychic center seems to have the closest affinity? Does your personal
apparatus register or forewarn of an earthquake in advance of the mechanical
seismograph? If so, how much in advance?

Not all of you who read this live in the especially seismic regions, such as,
the borders of the Pacific, the Mediterranean region, and southern Asia, although
earthquakes may occur in regions not previously recognized as seismic; however,
will those of you who have had first-hand experience report clearly and specifi-
cally any enlightening details to: The Editor, Rosicrucian Digest, Rosicrucian
Park, San Jose, California.
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They expend would put any human
being to shame.

The Masters also have the responsi-
bility of teaching those intelligences
whose development parallels the human
—the Devas, for example. They work,
too, in an intermediate world where our
human egos dwell between incarna-
tions, the world of the so-called dead.

The events of the physical world
come also under Their direct observa-
tion. Some Masters are assigned to the
development of certain countries, some
to certain races, and it is Their work to
see that the peoples and the countries
develop according to their Karmic pat-
terns. This requires a veiy delicate
touch. They guide, correct, strengthen
the good and weaken the evil, but they
are forbidden to interfere in human de-
cisions. The human being must make
up his own mind. The gift of free will
may not be restricted, not even by
Masters.

Our earth is something of a living
thing, too. It has a certain path to fol-
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low and a certain balance to keep. The
Masters have the responsibility of
maintaining that balance as nearly per-
fect as possible. For example, they keep
the temperature within certain bounds
so that human life may not be extin-
guished, as it certainly would should
the temperature average 140 degrees
instead of 60.

Training tor tht* Itierarrhg

There are certain organizations that
exist as graded schools or primary
grades for human beings in preparation
for the work of the Hierarchy. All of
us, in this training, advance according
to the amount of intelligent effort we
put forth in widening our conscious-
ness. Because of the knowledge that has
been given us, we have a very great
responsibility; namely, the duty of de-
veloping ourselves and guiding our
lives in accordance with our under-
standing. We cannot sit and idly allow
ourselves to drift. We must put forth
our very best effort. Energy must be
seized upon and put to use, in order to
develop to the full the talents bestowed
upon us.

\Y

BIRTHSTONES

The sardonyx is the gem for August. It is a variety of quartz, resembles onyx,
and usually consists of layers of red (carnelian) and white (chalcedony). Ac-
cording to the ancients, this stone brings wisdom and illumination and should be
worn by those who like to be alone and love a mystical, hermetic life.

The sapphire is the birthstone for September. It is a blue variety of corundum,
highly prized as a gem; its crystallization is in the hexagonal system, usually
in the form of double pyramids. In the United States the most valuable sapphires

are obtained from North Carolina and Montana.

It is thought that the ancient

Egyptians were the first to discover that this stone possessed therapeutic power,
and that its radiations were helpful to the eyes.

\Y

\Y

NOT VANITY, BUT LOVE

All God’s nature is beautiful—the trees, the flowers, the landscape, the sky,
the graceful and shiny animals, the minerals, and the gems. Why have we hu-
mans lost the loveliness of face and form which should be ours?

Ah, remember each day, my friend, that “ye are the temple of the Lord” and
each morning bathe and breathe and think to regain the beauty of purified flesh,
so that the scintillating radiance of your trimmed and happy body may well be

God’s clean house.

And mark you well, my friend, that you early teach your child to be beautiful.

— Esther Leafgren, F. R. C.



KARMA IN PRINCIPLE AND PRACTICE
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of change, and of development. The
ancient Kabala further states that bal-
ance, or equilibrium is a permanent
negation which produces nothing.

Eliphas Levi, in his works on occult-
ism, also strikes at the erroneous idea
often had by men, of equilibrium being
important in their lives. He says that
if two forces are absolutely and invaria-
bly equal, such equilibrium constitutes
an immobility, an absolute repression of
all motion, all action by which change
or development occur. Such equilibrium
would be the negation of life itself.
Movement, Levi contends, is the alter-
nating preponderance of an impulsion
given to one side of a scale or the other,
movement being therefore the positive
and full quality of anything. On the
other hand, if we have movement or
motion in one direction constantly, we
produce monotony or rest, because
change is absent. Sameness, changeless-
ness is inactivity. Light must have its
variations of darkness—in other w'ords,
gradations or diminishing of light or its
intensity—or else we would not appre-
ciate the existence of light. If one were
born in a room of an intense light, an
intensity which would remain constant,
and in which room it would be impos-
sible to produce shadows, he would have
no realization of the meaning of light,
because he would have no experience
of the absence of it, and thus would not
know it existed.

Good also must have its variations,
its lesser degrees, or its apparent oppo-
sites, which we term evil, or else good
could not be. A balance of moral un-
awareness would be reached. We would
have no consciousness of what consti-
tutes good. There could be no ideal. In
fact, would anything be the good, if it
did not exceed or advance, or be more
perfect than something else? One oc-
cultist said, good loves the apparent evil
which glorifies it; in other words, the
lesser degree of good, or the apparent
opposite by which good comes to be
realized or desired.

Everyone finds a kind of satisfaction
in his continuous voluntary acts; other-
wise he would not continue these acts.
The doer of evil finds pleasure in the
things which he does. He does not real-
ize that he is doing evil. He may be in-
formed that his conduct is contrary to
what society advocates, and that society
may term it wrong, but as an indi-
vidual, to him it is not an evil. The
rules which society has set up are not
an intimate experience, not as intimate
as his own acts which he enjoys. The
only way one may really know that
his acts are evil is to realize opposite
sensations and sentiments from them.
When he is acquainted with the con-
trary of his acts, then he is in a position
to term some of them as good and others
evil.

(To be continued next month)
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Temple Echoes

By Platonicus, F. R. C.

very parent who is a
student of mystical phi-
losophy is interested in
the spiritual education of
his children. However,
for many it seems an im-
possibility to introduce
the child mind to the
exalted realms of meta-
physical thought and mystical experi-
ence. How can the maxims of the An-
cient Wisdom be presented to the con-
sciousness of children?

The Junior Division of the Rosicru-
cian Order (known as the Junior Order
of Torch Bearers), AMORC, believes it
has perfected one medium which will
reach children spiritually. It consists
of a beautiful, simple Ritual for the
Home Sanctum Hour. Through it, chil-
dren may participate with their parents
(or one parent) in a ceremony of in-
vocation, prayer, and appropriate in-
struction. Furthermore, the child has
his own definite part in the ritual, and
will thus sense that he is an integral
part of the family unit in the act of
worship and spiritual study.

AMORC will be pleased to present,
with its compliments, a copy of this
Ritual for the Home Sanctum Hour to
any parent, member or nonmember,
who will address a written request to
the Secretary-General, Junior Order of
Torch Bearers, Rosicrucian Park, San
Jose, California.

'S * *

In 1942 the Organization was sad-
dened greatly by the passing of Kendall

I. Brower, who had served most capably
and loyally for many years as Curator
of the Rosicrucian Order’s Egyptian
and Oriental Museum. The problem of
finding a suitable successor for Frater
Brower was a difficult one, for the posi-
tion requires an unusual combination of
abilities and training. Fortunately, just
the right man was discovered in the
person of Frater Jay R. McCullough,
who today has become a fixture and a
valuable member of the AMORC staff.

Frater McCullough was bom in
Lewisburg, Kansas, on July 4, 1907, of
Scotch and Russian ancestry. At the
age of ten his family moved to Arizona,
where he grew up in the amiable cli-
mate of the city of Tucson. After at-
tending the public schools of Tucson,
Frater McCullough studied at the Uni-
versity of Arizona, obtaining his Bache-
lor of Arts degree in economics and the
social sciences in 1928, and his Master
of Arts in Philosophy in 1930. During
these years he took courses in archae-
ology, and traveled to Mexico on several
field trips for the study of pre-Colum-
bian ruins.

Beginning in 1929 he entered upon
a career of teaching in the secondary
schools of Arizona, specializing in eco-
nomics, music, and the social sciences.
Every summer he enrolled for post-
graduate courses in philosophy and
comparative religions at the University
of Southern California. In 1940 he met
there the attractive, intelligent Miss
Vivian Tallent of Oklahoma City, a
supervisor of music in the public schools
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of that city. She became Mrs. McCul-
lough a year later.

As is so often the case, it was through
personal disaster that Frater McCul-
lough found his way to Rosicrucian
membership. About ten years ago he
was stricken with a severe case of rheu-
matic fever, which led to arthritis and
almost complete physical disability.
Searching for a cure, he met Dr. Tom-
lin of Tucson, a naturopathic physician
and member of AMORC. During the
course of months of treatment the men
became personal friends; the dread ill-
ness was first arrested and then its
effects almost entirely removed. Dr.
Tomlin’s use of Rosicrucian healing
along with other therapeutic measures,
plus his sincere advocacy of the Order
and its teachings, led his patient to peti-
tion for the privileges of membership,
which he then received.

Frater McCullough made his first
personal contact with the AMORC staff
in the summer of 1942, when he regis-
tered as a student in the College of
Humanities at the Rose-Croix Univer-
sity. His fine background and abilities
were immediately noticeable, and in
the fall of that year he was appointed
to fill the post left vacant by the un-
timely passing of Frater Kendall
Brower.

Now a member of the faculty of our
University, Professor McCullough is
offering a popular course this year in
“Egyptian Thought and Culture.” His
other specialties are the history of
thought and comparative religions.

His other responsibilities include
duties as official Chaplain of the Grand
Lodge, in charge of marriage and fun-
eral ceremonies which are conducted in
this vicinity. As Chanter of the Su-
preme Temple, he intones and explains
mystical vowel sounds during the ritual
of each convocation.

Frater and Soror McCullough have
purchased a ranch home near Los
Gatos, some ten .miles from Rosicrucian
Park, from which they enjoy a view of
the beautiful Santa Clara valley. They
have endeared themselves as friendly,
competent workers to all members who
contact them, and to the visiting public
as well. Herewith, then, a salute to our
amiable Curator and his wife, fine
members of the’Orger’,g official family!

Despite the fact that the annual Con-
vention has been postponed this year,
the 1945 session of the Rose-Croix Uni-
versity has the largest attendance in the
history of the institution. There are
large enrollments in all three Colleges
—Fine and Mystic Arts, Mmidane and
Arcane Science, and the Humanities.
There are two new members on the
faculty .this year—Frater James French
of Minneapolis, whose specialty is vocal
teaching, and Dr. Philo T. Farnsworth
of Salt Lake City, teacher of the history
of philosophy and specialist in educa-
tional administration.

Dr. H. Arvis Talley, physician of the
Rose-Croix Sanitarium, is offering his
popular courses in biology and Rosicru-
cian healing. Frater Erwin Water-
meyer, head of AMORC’s technical de-
partment, is teaching a new course in
“The Science and Mysticism of Color,”
also a one-hour elective in principles of
physics.

Dr. H. T. Syndergaard of Salt Lake
City, is presenting brief courses in
chemistry, physiology and anatomy,
and supervises the alchemical labora-
tory. Soror Laura James of Bakersfield
instructs the classes in elementary and
transcendental alchemy, or hermetic
philosophy. Mr. Earle C. Lewis is guid-
ing the classes in creative art and art
appreciation, while Frater James French
presents theory of music, voice, and
music appreciation. Other one-hour
electives are social philosophy and in-
troduction to psychic phenomena by
Frater Gilbert N. Holloway, Jr., and
Rosicrucian philosophy by Frater Cecil
A. Poole. Staff assistants this year are
Frater Ralph W. Randall, in herbalism
and alchemy, and Frater George Fenzke
in alchemical experimentation.

Every day from 2 to 3 p. m. there is
an extra-curricular lecture by the Im-
perator, Supreme Secretary, Grand
Master, or the Dean. Among the high-
lights of the first week was a brilliant
lecture by the Imperator on “The Mys-
teries of Hermes.” He outlined the his-
torical development and growth of her-
metic thought, and pointed out how the
“Corpus Hermeticum,” or body of her-
metic teachings, consisted traditionally
of three parts, corresponding symboli-
cally to Trismegistus, or Thrice-Illu-
mined Hermes, son of Thoth. These
three parts were THEOSOPHY, or the



Wisdom of God; MAGIC, or the knowl-
edge of the spiritual powers of man;
and ALCHEMY, or the penetration of
the inmost secrets of Nature.

The Grand Master has delivered sev-
eral inspiring lectures on the applica-
tion of occult and mystical teachings in
daily life, and the Supreme Secretary
has presented two fine talks on the psy-
chology of mystical expression.

The University session continues as
this is written, and every indication
points to one of the most educative,
interesting and enjoyable periods of
study ana instruction that the Rose-
Croix Universit)i ha*s ever conducted.

Taking a leaf from the notebook of
the fabled, colored preacher, the Grand
Master opened his address on a difficult
metaphysical topic the other day with
the plea, “Let us now begin to unscrew
the inscrutable!’,

The controversy now waxing in some
quarters as to the disposition of our
soldier dead, numbering about a quar-
ter of a million to date, gives the eso-
teric student pause for reflection. These
brave lads lie buried in many distant
lands—in North Africa, Italy, France,
Guadalcanal, Luzon, Okinawa, and else-
where on the face of the earth.

Congress is discussing the appropria-
tion of a large sum of money to be
used after the war in unburying these
fallen Americans and returning their
desecrated remains to the mother land.
A war correspondent recently inter-
viewed a number of combat men, and
with very few exceptions their desire,
if killed, was to remain in the land
where they gave their life for their
country. One youth suggested that such
money, if spent at all, should be used
to bring parents and widows for a view
of their final resting place on earth.

Deeper than .these observations is the
fact that our burial customs place undue
importance upon the physical remains
and their ultimate disposal. If it were
feasible to do so, it would be far more
sanitary and in conformity with mysti-
cal tradition, were the bodies to be un-
earthed at all, to cremate the remains
and return the ashes for dispersion over
the homeland. Actually, in the opinion
of this writer, it would be far better to
leave the heroes where they lie—sym-
bolic outposts of an America committed
to full participation in a sane and or-
derly international society, and ready
to make her sacrifices for it.

Some religionists wish the bodily re-
mains returned that they may be prop-
erly interred in preparation for an ulti-
mate physical resurrection. To anyone
with the slightest mystical comprehen-
sion this is an absurdity, a mockery of
the immortality of the human soul-
personality.

The world groans and shudders with
death in these war years, and it is only
a realization of the higher truths of
man’s goal and the way leading thereto
that will offer lasting consolation to the
bereaved in all lands. Nothing dies.
Everything on this plane is changing,
in a process of flux and transition. These
millions of fine young men are not lost;
their careers in this life have been at-
tenuated, cut short, but the perfect
memory of their soul-personalities re-
tains all that has been learned in every
past experience, including the one just
ended. In proper time, according to the
immutable laws of rebirth and Karma,
they will take up again the thread of
their soul evolution, and will weave its
complex and beautiful patterns until
finally the divine garment is woven,
and tney need no longer return to this
vale of darkness, suffering and priva-
tion.

WRITE FOR PACKAGE OF FREE LITERATURE

Going somewhere this summer? Even if you are but going to a nearby country resort
or town, take with you a small assortment of attractive Rosicrucian literature. Place this
literature where its message may stimulate the minds of readers. A package of litera-
ture for public distribution will be sent to you free with postage paid. Just write to the
Rosicrucian Extension Department, Rosicrucian Park, San Jose, California, and say:
“Send me a small package of literature for distribution.” When you receive it, use it.
“A leaflet here and there may brush aside someone’s fear and care.”

pirLn
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War Fears and Nightmares

By Hereward Carrington, Ph. D.

Renowned International Authority on Psychic Phenomena

t IS a curious but well-
recognized fact that wor-
ries, fears, and anxieties
are felt by those who re-
main behind, but hardly
at all by the men at the
front. Only the other
day | received a letter
from a friend, in train-
Ylonroe, in which he says:

“Very few of us here ever think of
death. The war itself seldom occurs to
us. Somehow, this barrack life, with
drilling and marching, seems a million
miles removed from war and Killing.
It’s a sort of irresponsible, unthinking
life. . Even writing seems a far-
distant concept.”

It is fortunate, of course, that this is
so. Even when taking-off on a flight, or
participating in a sortie, such thoughts
do not enter the average soldier’s head.
It becomes a mere matter of routine
duty—aquite different from the old “go-
ing over the top” of the last war.

But if it is true that those at the
front fail to fret or worry, it is also
true that many of those on the “home
front” are not so fortunate. Sons and
sweethearts are ever present in their
minds, and fears are entertained for
their welfare. These are reasonable
fears, based on love and affection.

It is the unreasonable fears which
we must learn to combat and conquer
in wartime—fears of air-raids, of gas
attacks, and so on. Many of these fears
are almost entirely unconscious. | have

known many men and women who,
after they have read the daily papers,
never give the war another conscious
thought throughout the day; and vyet
these same men and women have found
that when they were suddenly awakened
at night, for some reason, they were in
the middle of a dream in which the
horrors of war were being enacted be-
fore them, or some scene in which they
themselves were playing a prominent
role. This shows us the deep impress
made upon our subconscious minds by
the war. Most worries and fears origi-
nate in the subconscious mind.

These war-dreams constitute partial
or actual nightmares; and nightmares
are extraordinarily unpleasant. Often
we wake up in a cold sweat, the heart
pounding wildly. We are in a state of
emotional panic, and even after this
has been dispelled the effects of such
a nightmare often influence us the next
day. Unfortunately, no formula has
yet been devised capable of preventing
nightmares, but one has been devised
for banishing such dreams, when they
appear, and although a little effort is
necessary, to make this effective, surely
this is well worth the small amount of
time and mental concentration involved,
if it really succeeds in dispelling such
nightmares—in fact, many people
would give nearly everything to be rid
of them.

The formula in question was dis-
covered some years ago, almost by ac-
cident, by Mrs. Arnold Forster, an Eng-



lishwoman, who had suffered all her
life from recurrent nightmares. She
began by giving herself a mental sug-
gestion, just as she was falling asleep,
that, whenever a nightmare began, she
would wake up. After a few experi-
ments, she found that it began to
“work.” When she started having a
nightmare, she promptly awakened,
and the dream was dispelled. This
greatly encouraged her, and she con-
tinued to give herself suggestions night
after night, as she was falling asleep.

Then something quite unexpected,
but still more helpful, happened. She
passed from an unpleasant to a pleasant
dream, and went right on dreaming,
without waking up at all! In other
words, the nightmare was displaced by
a pleasant dream, and she continued
sleeping, without having to go through
the process of awakening and going to
sleep again. She felt much better and
more refreshed the next morning in
consequence.

This is a very useful “tip” for those
afflicted with nightmares, and may
prove extremely helpful to many, in
these times of mental stress and strain.

Waking fears, unless they are trulv
pathological, are more easily controlled,
and our common sense and critical
faculties soon enable us to dispel them.
Most of our fears are projected into the
future: we dread what would happen
if a certain thing came to pass—usually
it does not. and we have had our fears
and our worries for nothing. Nearly
always we fear possible future events;
not actual, present ones.

Modem psychology has shown us
that all fears have a common substra-
tum. in that they spring from a few
fundamental causes. These are: 1)
fatigue—not necessarily muscular fa-
tigue, but nerve-cell exhaustion, due to
internal conflicts and emotions; 2) les-
sening of the inhibitions—the brakes or
checks which nature normally employs
to reduce the uprush of surging emo-
tions; 3) lowering of the psychic
thresholds—meaning the abnormally
keen perception of what is happening
inside the body, and sensitiveness to it;
4) some psychic or emotional shock,

which has tended to dissociate the mind
and focus the attention upon the hap-
pening which has determined the na-
ture of the specific fear.

Thus, if when riding in the subway,
you should suddenly experience some
unaccountable and terrifying uprush of
emotion, you would henceforth fear
riding in the subway, and this fear
might even extend to all moving ve-
hicles or enclosed spaces.

Actually, we are afraid of our own
bodily sensations, in all such cases. We
dread the uprush of these surging emo-
tions, and we are afraid that if we do a
certain thing, they will recur. Fear of
the future again! We can stand any-
thing, if we have to; strength is some-
how given us at the time. But on look-
ing back on the experience, you say to
yourself, “l could never go through
that again.” And yet, if you really had
to, you could!

The present is always at least toler-
able. When we fear, it is because we
think that the future might be less
tolerable than the present. But it prob-
ably won’t be; it may even be much
better.

Aviators, after a crash, are made to
go into the air again immediately; if
they waited until the next day it is
more than probable they would never
fly again. Brooding over any fear in-
creases it; prompt action is the most
effective method of dispelling it.

War-fears, when they arise, are no
different from other fears. They are
due to the same causes and may be dis-
sipated by the same methods. They are
fears of what may be, fears of the
future, and as such, they may be dis-
pelled by suitable suggestions. Events
of the present do not terrify us, as our
soldiers have amply shown us. Let us
take a leaf from their book of heroism.
In times of crisis, we are all potential
heroes. This fact—should the occasion
arise—we would doubtless demonstrate.
Let us in the meantime recognize any
war-fears for what they are—phantoms
having no actual reality: figments of
our own imagination, projected into the
potential future!
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From Those Who Serve

(Somewhere in France)

“If 1 ever have the opportunity to
attend a convention you can be cer-
tain | will. One thing the war and my
army life have done for me is to give
me a different idea of my fellow Rosi-
crucians. While | felt highly of them
before, | think a great deal more of
them now.

“l have had the experience of living
with a cross-section of American man-
hood and have had the opportunity to

ain something of an understanding of
them which may be of great value to
me later on in life in serving the truth
I have come to know through my mem-
bership in the Order. | receive my
monographs and find them of great help
in furthering my progress here even
though there are many things contrib-
uting to the inhaimony around. | have
had enough success with certain experi-
ments to create a determination to con-
tinue my efforts. AtEsler Field, through
the spring and summer, and until it
became cold | was able to work at these
experiments. Of course, some nights

there were disturbances, but I’'m happy

to say | made definite progress. If the
weather here ever becomes warmer, |
am sure | will be able to again make
such efforts. | know that to continue
will be much to my benefit, if 1 want
to consider the personal side.”

S/Sgt. Eugene L. Huff

(Somewhere in New Guinea)

, over thirty months now | have
-eon calPRfr ,m e lungles °f New
Guinea. This has proven an experience
° immense value to me. Although I
have not been able to provide myself
w  a seParate sanctum, | have found
P13* sPark moments for converting the
isolation of my tent, or of a sunlit nook
in the jungle into a sanctum. Each
w "k . have looked forward to the corn-
in& Pext monograph. Unfortu-
pately they have come in a very nregu-
tar sduerlcé” or example, | was read-
In8 °Pe without haying yet received the
*77° N at Preceded it. But almost all of
them have eventually arnved.

Major James O. Cromwell

V V V

Education is that which teaches us to love that which we should love and to

hate that which we should hate—Plato
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THE ROSICRUCIAN ORDER

The Rosicrucian Order, existing in all civilized lands, is a nonsectarian
fraternal body of men and women devoted to the investigation, study and
practical application of natural and spiritual laws. The purpose of the or-

ization is to enable all to live in harmony with the creative, constructive

mic forces for the attainment of health, "happiness and peace. The Order

internationally known as “AMORC" (an abbreviation), and the. AMORC
it America and all other lands constitutes the only form of Rosicrucian
activities united in one body for a rePresenta_tlon in" the International fed-
eration. The AMORC does not sell Its teachings. It gives them freely to
afTiliated members, together with many other "Denefits. For complete’ in-
formation about the benefits and advantages of Rosicrucian _association,
write a letter to the address below, and ask for the free book The Mastery
of Life. Address Scribe S. P. C., Ln care of

AMORC TEMPLE
Rosicrucian Park, San Jose, California, V. S. A.

Member of
“FUDOSI”

(Federation Uni-
verselles des

Ordres et
Societea
Initiatlques)

(Cable Address:

“AMORCO”)

Supreme Ex%cxtli_ve for the North and South American Jurisdiction

PH M. LEWIS, F

. R. C. — Imperator

DIRECTORY

PRINCIPAL AMERICAN BRANCHES OF THE A. M. O. R. C.
The following are the principal chartered Rosicrucian Lodges and Chapters in the United States, its ter-

ritories and possessions.
request.

ARIZONA
Tucson: o .
Tucson Chapter. Mrs. Lillian Tomlin, Master;
Catherine Z. Whiting, Secretary, Box 4521, Uni-

versity Sta., Tucson. Meetings first and third
Fridays at 8 p. m., 135 South Sixth Avenue.
CALIFORNIA

Los Angeles:

The Hermes Minor Lodge, 148 North Gramerc
Place. Mr. E. R. Copeland, Jr., Master. 740 Sout
Olive Street, Los Angeles 14; Ruth Farrer, Secre-
tary. Regular convocations Sundays 3:00 p. m.,
all " members welcome. For schedule of review
classes, social and other events consult the month-
ly Lodge bulletin which will be mailed on re-
ibrary, reading rooms and inquiry office
open 10 a. m. to 10 p. m. daily. Telephone Glad-

Lodge. Mr. L. E. Blanchard.
Mrs. C. V. Jackson, Secretary, 1461 Alice
Street, Oakland 12. Meetings 1st and 3rd Sundays
at 3:00 p. m. in_the Pacific Bldg., 610 - 16th St.
Library Room 406. open afternoons 1 to 3:30, ex-
cept Saturdays: Tuesday and Thursday evenings,

7:30 to 9:30." Phone Hlgate 5996.

Sacramento: i
Clement B. LeBrun Chapter. Mr. Francis G.
Christian, Master; Mrs. Mildred S. Christian,

Secretary, 3531 East Curtis Park Drive. Meetings
second and fourth Thursdays at 8 p. m., Odd Fel-
lows’ Bldg., 9th and K Streets.

San Dijego: .

San Diego Chapter. Mr. Donald W. Six. Master,
Telephone W-0378: Mrs. Hazel Pearl Smith, Sec-
retary. Telephone F-8436. Meetings every Tues-
day. 8:00 p. m., at 2302 - 30th Street.

San Francisco: i
Francis Bacon Minor Lodge. Mr. Frank Fitzger-
ald, Master. Telﬁa_hone TU-6340. Miss Ruth Noyes,
Secretary, 221 Missouri Street, San Francisco 10.
Meetings every Monda\7/. 8 p. m., 1957 Chestnut
Street. Telephone WE-4778.

COLORADO

Denver: . .
Denver Chapter. Pamelia Wickham, Master: Mrs-
Ethel M. Johnson. Secretary, 1259 Elatl Street.
Meetmgs every Frlda)ﬁ, 8 p. m.,, C. A. Johnson
Bldg.. 509 17th Street, Room 302.

DISTRICT OF COLUMBIA . i
Thomas Jefferson Chapter. Mr. William V. W hit-
tington, Master: Miss Constance M. Gilbert, Sec-
retary, 2032 Belmont Road, N. W., Apt. 317. Meet-

ings eveiy Friday, 8 p. m., Confederate Memorial
Hall. 1322 Vermont Avenue, N. W.

FLORIDA
Miami:

Miami_Chapter. Mr. C. H. Cheeseman, Master:
Mrs. Florence McCullough, Secretary. 2015 S. W.
23rd Avenue,2 Miami 35. "Meetings every Sunday,

7'30 F m., 120 N. W. 15th Avenue.
ILLINOIS
Chicago: .
Neferfiti Minor Lodge. Mr. George Fenzke, Mas-

ter; Miss Ruth Teeter, Secretary. Reading room
open dall¥, 1 to 5 p.m. and 7:30 to 10 E.m.;
Sundays to 5:30 p. m. only. Lakeview Bldg..

The names and addresses of other American Branches will be given upon written

116 South_Michigan Avenue, Rooms 408-9-10. Lec-
ture sessions for ALL members every Tuesday
at 8£. m
INDIAN
South Bend:
South Bend Chapter. Mrs. Donald Weaver, Mas-
ter: Mrs. Wilhelmina Snyder, Secretary, 2825 No.
Michigan_Street, South Bend 17. Meetings every
Sunda&, 7:30 p.m., 207t& South Main Street.
KENTUCKY
Louisville: . . .
Louisville Chapter. Miss Mildred White.
tary. Meetings second and fourth Fridays at
8:0 R m.. Shibboleth Lodge. 919 Baxter Avenue.
MARYLAND
Baltimore: .
Baltimore Chapter. Mr. Chris R. Wamken, Mas-
ter. 1239 Linden Avenue, Baltimore 27, Telephone
Arbutus 630-J : Mrs. Alice R. Burford. Secretary,
1219 Maiden Choice Road. Baltimore 29, Tele-
phone Arbutus 114. Meetings first and third Wed-
nesday of each month at™8:15 p.m., I. O. O. F.
Temple, 100 West Saratoga Street at Cathedral.
MASSAtCHUSETTS
oston:

Johannes Kelpius Minor Lodge. Mr. Joseph A.
Evangelista. Master, 7 Mendelssohn Street. Ros-
lindale, Tel. Parkwav 3026-J; Mr3. Ceciline L.
Barrow, Secretary, 107 Townsend Street. Roxburv
19. Mystical convocations for all grades each
Sunday at 7:30 F m. at 739 Boylston St.. Boston
16. For schedule of review classes, social and
other events, consult our monthly bulletin, mailed
on reouest.

MICHIGAN
Detroit:
Thebes Minor_Lodge. Mrs. Elofse C. Anderson,
Master, Tel. TO 5-3291: Miss Margaret C. Mc-
Gowan. Secretary, 15344 - 14th Street. Detrojt 3,
Tel. TO 6-8984. "Meetings at the Detroit Federa-
tion of Women’s Clubs Bldg., 4811 Second Blvd.,
everg Tuesday, 8:15 p. m.

MINNESOTA |
Minneapolis:

Secre-

Essene Chapter. Mr. W. H. Thomas, Master;
Mrs. Muriel Youngdahl. Secretary, 3543 Oliver
Avenue. North. Minneapolis 12. “Meetings 2nd
and 4th Sundays at 3 p.m., Andrews Hotel,
Minneapolis.

MISSOURI
St. Louis: .
Thutmose Minor Lodge. Margaret Tig, Master,
9223 Coral Drive. Affton. Telephone™ FI. 7125.
Ruth Claytor, Secretary. 3510 Miami St.. Apt.
216. St. Louis, Reeular convocations each Tues-
day 8 n m., 3008 So. Grand.

NEW "TERSET
Newark: )
H. Spencer Lewis Chapter. Mr. Fred Stoesser,
Master: Rehacca C. Barrett. Secretary, 206 N.

19th Street, East_Orange. Meetings every Mon-
day, 8R3P% p. m., 37 Washington Street.

Bu_ffalo.Chapter. Mr. Bernard B. Kish, Master;
Miss Gertrude Brookes, Secretary. Box 533. Fort
Erie, North, Ontario, Canada. ~Meetings every

(Directory Continued on Next Page)



Wednesday, 7:30 p. m., 225 Delaware Avenue,
Room 9.

New York City:

New York City Minor Lod?e. Mr. Charles L.
Ethel Goldenberg,

Searles, Master: h Secretary.
811 Elm Ave., Rldg\?fleld. New Jersey. Mystical
convocations each Wednesday evening at 8:15 for

all grades, 250 West 57th St. "Inquiry and reading
rooms open week days and Sundays, 1 to 8 p. m
Booker T. Washington Chapter. Albert J. Marks,
Master, 1174 Forest Ave., Bronx; Mrs. Catherine
E. Kln,\%. Secretary, 64 E. 134th St., New York
City. eetings evely Sunday at 8 p. m., 69 West
125th Street, Room 63.
OHIO
Akron:

Akron Chapter. Leone H. Habbershon, Master:

Mr. Clayton Franks, Secretary, Route 4. Box 536,

Akron 1, Telephone
other Sunday,
Cincinnati:

Cincinnati Chapter. J. H. Liggett, Master, Tel.
BR-1712, 4926 Oaklawn Drive, Cincinnati 27, Ohio;

MI-3971. Meetings every
:30 p. m., Mayflower Hotel.

Mildred M. _Elchler, Secretary. Meetings every
Friday at 7:30 p.m., 204 Hazen Building, 9th
and Main Street.

Cleveland:

Cleveland Chapter. Mr. Charles D. Jones, Master,
18025 Hiller Avenue, Tel. IV. 5998; Mrs. Clyde
Hinckley, Secretary, 3539 West 58th St. Meetings

ever%/ Friday, 8 p.'m., Hotel Statler.
Dayto

n:

Elb):ert Hubbard Chapter. = Mrs. Bertha Miles,
Master: Miss Grace M. Altick, Secretary. Meet-
ings every Wednesday, 8 p. m., 56 E. Fourth

Street, Rauh Hall.

OKLAHOMA
Oklahoma City:
Oklahoma Citv Chapter. A. H. Trostman, Master.
Telephone 4-7792; W innifred Atkins, Secretary,
Tele{)hone 5-1997._ Convocations every second and
fourth Sunday, 7:30 p. m., Y. W. C. A. Bldg,,
Room 318.

OREGON
Portland:

Portland Rose Chapter. Mr. W. A. Schmidt,

Master; Miss Ollle” Fuller, Secretary, 5542 N.
Haight Avenue. Meetings every Thursday, 8:00
p. m., 714 S. W. 11th Avenue.

PENNSYLVANIA
Philadelphia: . .
Beniamin Franklin Minor Lodge. Mr. Rudolph
J. Klug, Master; Mrs. Lucille B. Nenner, Secre-

tary, 1711 West Huntingdon Street.

all” members every Sunday. 7:30

Broad St. Temple and reading room open every

Tuesday and Friday, 2 to 4 p. m.

Pittsburg: i

The Firs Pennﬁllvama_Lod e. Joseph P. Gutow-

ski, Master: arguerite arquette, Secretary.

Meetings at 610 Arch Street, Pittsburgh.
TEXAS

Fort Worth: . .

Fort Worth Chapter. Mr. Irwin L. Bridger, Mas-

ter; Georgia G. Appel, Secretary, 3201 East First

St. Meetings every Friday, 7:30 p. m., Elks Club,

512 West Fourth Street.
UTAH )

Salt Lake City:

Salt Lake City Chapter.

Meetinzqs for
.m., 219 S

Mrs. Mabel Hogenson,
Master, Telephone 7-0039: Dr. H. F. Syndergaard.

Secretary, Telephone 5-1889. Meeting every Wed-
nesday, 8:30 p. m., 420 Ness Bldg. eading room
open daily except Sunday from 10 a. m. to 7 p. m.

WASHINGTON
Seattle: . .
Michael Maier Minor Lodge. Dr. Arthur J. Man-

Ie7y, Master; Marjorie B. Umbenhour, Secretary,
1739 13th Avenue.

South, Seattle 44. Meetings
everé/_ Monday, 1322 East Pine Street. 8 p. m.
Reading room open Monday through Friday, 1:00
to 4:00 p. m.

WISCONSIN

Milwaukee:
Karnak Chapter. Mrs. Bohuraila Falkowsld, Mas-
ter, Tel. Mitchell 1624: Mr. Wilfred E. Bloedow,

Secretary, 4935 No. 55th Street. Milwaukee 9.
Meetings everg{ Monday, 8:15 p. m., 3431 W. Lis-
bon Avenue, Room 8.

Principal Canadian Branches and Foreign Jurisdictions
The addresses of other foreign Grand Lodges or the names and addresses of their representatives, will

be given upon request.

AUSTRALIA
Sydney, N. S. W.: i
Sydney Chapter. Mrs. Dora English, Secretary,
6&) Pacific Highway, Chatswood.

CANADA .
Toronto, Ontario:
Toronto Chapter. Mrs. C. I. Barnlck, Master.
Address all correspondence to Mr. Joseoh Benson.
Secretary, = 788 indemere Avenue. Toronto 9.
Sessions first and third Sundays, 7:30 p.m., 10
Landsdowne Avenue. i
Vancouver, British Columbia:
Canadian Grand Lodge. AMORC. Mr. J. Leslie
Wi illiams, Master, 1915 Beach Avenue. Tel. Marine
8886: Mr. Brvon Arden. Secretary. 2228 Yew St.,
Tel. Bay. 3497-L. AMORC Temple, 878 Hornby
Street. ‘Grand convocations held each evening
Monday through Friday.
Victoria British Columbia:
Victoria LOdngl" Ida E. Head, Master, 3354 Har-
riet Road: iss Dorothy Burrows, Secretary,
1728 Davie Street.
Windsor, Ontario:

Windsor Chapter. Mr. Ralph Caliguiri, Master:
Mrs. Rebecca Mathison, Secretarg. 194 Bridge
Avenue, Windsor, Telephone 4-2871. Meetings

held every Wednesday, 8 p. m., Norton Palmer
Hotel. Grand Lodge members welcome.
Winnipeg, Manitoba: o
Charles ana Dean Chapter. Mr. William M.
Glanvlll, Master; Mr. Ronald S. Scarth, Secre-
tary, 149 Lyle Street, St. James, Manitoba, Can-
ada. Sessions for all members on Wednesday,
7:45 p. m., 122a Phoenix Block.

DENMARK
Copenhagen:
The AMORC Grand Lodge of Denmark. Mr.
Arthur Sundstrup, Grand aster; Carli Ander-

sen, S. R. C., Grand Secretary.
Strand.

EGYPT
Cairo: i i
Cairo Information Bureau de la Rose Croix. J.
Sapporta, Secretary, 27 Rue Salimon Pacha.

Heliopolis:
The Grand Orient of AMORC. House of the
Ramayvelim, F. R. C., Grand Sec-

Temple. M. A.
retary, % Mr. Levy, 50 Rue Stefano.

ENGLAND o
The AMORC Grand Lodge of Great Britain. Mr.
Raymund Andrea. F.R. C., Grand Master, 34
Bayswater Ave., Westbury Park, Bristol 6.
FRANCE . .
Corresponding Secretary, Mile. Jeanne Guesdon,

56 Rue Gambetta, Villeneuve Saint Georges (Seine
& Oise.)

Manograde 13th

HOLLAND
Amsterdam:
De Rozekruisers Orde: Groot-Lodge der Neder-
landen, J. Coops, Gr. Sect., Hunzestraat 141.
MEXICO

Quetzalcoatl Lodge. Calle de Colombia 24, Mexi-

co. D. F. Alberto B. Lopez, Master: Juan Aguilar

y Romero, Secretary, Av. Victoria 109, Col. In-

dustrial, Mexico, D."F., Mexico.
SWEDEN

Grand Lodge "Rosenkorset.”

F. R. C,

Anton _Svanlund,
Grand Master

Vastergatan 55, Malmo;

Inez Akesson, Grand Lodge Secretary, Slotts:
gatan 18, Malmo.

SWITZERLAND
AMORC_ Grand Lodg 21 Ave. Dapples, Lau-

€,
sanne: Dr. Ed. Bertholet. F. R. C.. Grand Master.
6 Blvd. Chamblandes, Pully-Lausanne; Pierre
Genillard, Grand Secretary, Surlac B. Mont
Choisl, Lausanne.

Latin-American Division
Armando Font De La Jara, F. R. C., Deputy Grand Master
Direct Inquiries regarding this division to the Latin-American Division, Rosicrucian Park, San Jose,

California, U. S. A

JUNIOR ORDER OF TORCH BEARERS

A children’s organization sponsored by the AMORC. i i
benefits, address Secretary General, Junior Order, Rosi-

For complete Information as to
crucian Park, San Jose, California.
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LATIN-AMERICAN CONFERENCE

The future of Rosicrucian activities in Latin-America would appear to be auspicious, to iudge from the expressions of Senor Manuel M.
Sunyer. seated, Director of the AMORC Latin-American Division, and Senor Jose Antonio Calcano, AMORC Grand Councilor of Caracas,
Venezuela. The two men are shown conferring in the Rosicrucian Research Library at San Jose, California. Senor Calcano was Chief Coun-
sel of the Venezuelan Delegation at the recently concluded World Security Council in San Francisco. (Courtesy Rosicrucian Digest.)
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Spoken Word !

ROSICRUCIAN ORAL
INSTRUCTION BY
THE IMPERATORI!

10-INCH STANDARD RECORD

JH E spoken word lias a tremendous efficacy — it can

move the hearts and minds of men; it can fan llames
of hatred; quiet tumult; shape the course of human
events; create and shatter powerfid nations.

Just as the uniting of particles of matter in the chem-
ist's test tube produces powerfid elements, so, loo, the
uniting of certain vowels can produce for you astound- 2 SIDES — 2 SUBJECTS
ing psychological and physiological achievements.

Let Dr. H. Spencer Lewis, late Imperator, personally and VERBALLY explain to you, in a
marvelous recording, how this can be accomplished. Listen to the remarkable, realistic, lifelike
records he made. Hear not only his explanations, but the exact intonations of the various
vowels. Let your sanctum invocations he conducted by his spoken worcl, also your breathing
exercises.

RECORD ONE: “The Sanctum Invocation”
“Preparation for Cathedral Contacts”

RECORD TWO: “Exercises in Vowel Sounds”
“Mystical Breathing with Vowel Sounds”

New High Fidelity Recordings TWO RECORDS

(four sides)
These recordings are made of the latest war-developed plastic

materials, a superior product that assures you excellent true quality $275
reproduction. Good for several hundred playings! The records are

well packed in special containers and sent postpaid to you. Re-
SINGLE RECORD

member there is nothing more personal than the spoken word. )
(two sides)

Tfiese records are most conducive to creating the ideal sanctum

atmosphere. (For Members Only.) Send your order and remittance $|5O
today to the address below.

ItOSICItltl.V.y SUPPLY BUREAU, SAX JOSE. cai.iiouma



Invoking Occult Power!

Hour the O ccultist Entorijes

His World . . and Scope of tAvintj

"

I you Would enlarge the visible, know the invisible.” So said an occultist
centuries ago. He knew that around us and in us are tremendous potenti-
alities which could have existence—things just beyond the border of the
consciousness, waiting to be made real, and useful. Nature is not confined
to the visible. For every phenomenon exposed to your eyes and ears, there
are ten thousand natural powers concealed from mortal sight. The occult-
ist was an adventurer into the unknown, lie was not a delver into the
supernatural. lie learned to lift the lid upon Nature’s chest of hidden
mysteries. Man is the knowe>—the universe is the unknown. Man ad-
vances by converting the unknown into the known—thus he acquires a
power of personal accomplishment.

Out of the true occult sciences and arts have come chemistry, astronomy,

and medicine. Moreover, the occultist has discovered keys—fundamental

v< laws and precepts by which man, you, in fact, can come to experience as

yet unrealized personal achievements. Learn how the occultist was able to

command Nature’s forces to make them serve him. With such information

you will have a challenge to your imagination—and a personal answer to

\ many mysteries of your existence. Such knowledge makes for confidence
and the fullness of living and doing.

Accept This QTree Manuscript

Write for the jree explanatory discourse, “Invoking
Occult Power.” It is an intelligent, factual presentation
of the fundamentals of the occult sciences and arts, as
recorded by renowned occultists. Dont merely look for

mystery—Ilook tor an amazing revelation of
generally unknown, simple natural laws.
Subscribe (or re-subscribe) to this magazine,
the Rosicrucian Digest, for six months at
the usual rate of $1.50, and ask for your
free discourse. It will be sent toyou atonce, |
postpaid. The discourse alone is worth this
subscription—yet it costs you nothing. Send
subscription and request to address below:

The ROSICRUCIAN DIGEST [AmMORC], Sail Jose, Calif



G -doentules

of the Rosicrucian Library, which are fasci-

nating and instructive to every reader. For
complete list and description of all of the books,
write for FREE CATALOG. Send orders and re-
quest to address below.

THE following are but a few of the many books

ROSICRUCIAN PRINCIPLES FOR HOME AND
BUSINESS—By H. Spencer Lewis. Ph.D.

This volume contains such principles of practical Rosi-
crucian teaching as are applicable to the solution of
everyday problems of life in business and in the affairs
of the home. Hundreds of practical points. Price, post-
paid, $2.25.

"UNTO THEE | GRANT . . ."—By Sri. Ramatherio

A strange book prepared from a secret manuscript writ-
ten two thousand years ago and hidden in the monastery
of Tibet. It is filled with the most sublime teachings of
ancient Masters of the Far East, which were translated
b]y special permission of the Grand Lama and Disciples
of the Sacred Colleqe in the Grand Temple in Tibet,
Eleventh edition, well-printed with attractive, stiff cover,
$1.25 per copy, postpaid.

A THOUSAND YEARS OF YESTERDAYS
By H. Spencer Lewis, Ph.D.

A beautiful story of reincarnation and mystic lessons
This unusual book has been translated and sold in man
languages. It is universally endorsed. Well-printed,
bound in cloth. Prepaid, at only $1.00 per copy.

MANSIONS OF THE SOUL, The Cosmic Con-
ception—By H. Spencer Lewis, Ph.D.

Reincarnation, the world's most disputed doctrine, com-
pletely and scientifically explained. Substantiated by
quotations from eminent authorities and from Biblical
and various other Sacred works. This volume places
the doctrine of reincarnation high above mere specula-
tion. [Illustrated, bound in cloth, 334 pages. Price $2.35,
postage prepaid.

MYSTICS AT PRAYER—By Many Cihlar
Austrian philosopher and mystic.

The first complete compilation ol the famous prayers of
the renowned mystics and adepts of all ages. This book
also explains, in"simple language, the reason for prayer,
how to pray, and the Cosmic laws involved Well-
bound in cloth, printed on art paper in two colors with
deckled-edge and tinted pages. Postpaid at $1.10, per

copy.
THE SECRET DOCTRINES OF JESUS
By H. Spencer Lewis, Ph.D.

The secret teachings of the Master Jesus, for many ages

rivately preserved in unknown archives, are "herein
rought to light What are these teachings and why
had man deleted them from the context of the Bible?
The answer may be found in this beautifylly bound
book, illustrated” with photographs ol sacred sites, in-
cluding the garden tomb of Jesus, as filmed by AMORC
Camera Expedition. Price, postpaid, $2.50.

<'he
Rosicrucian Supply Bureau

—AMORC—
SAN JOSE. CALIFORNIA. US.A.
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