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' II H h  a n c ie n ts  a t t r i b u t e d  d i r e c t l y  I "  d i v i n e  source  e i e r y l h i n g  w l i i c l i  to 

t l ie  h u m a n  senses seemed p e r fe c t— the p e r fu m e  o f  l lo w e rs .  the  sw ee t 

s m e l l i n g  e a r ly  m o r n in g  a ir .  the  t a n g  o f  the sea. the  m y s te r io u s  scent of 

s t range  herbs.  I l iese p le a s in g  odors  w e re  assor inter!  w i t h  I l ie  d iv in e  

b e in g  o f  the  gods. E v e n  th e  sou l  w a s  th o u g h t  to h a ve  a f rag ra n ce  o f  its 

o w n  far  s u p e r io r  to a n y t h i n g  else w h i c h  m a n  c o u ld  ever sm e l l .  In  the 

sacred  tem p les ,  h e rb a l is ts  w o u l d  m ix  se< ret p o t io n s  a n d  c o m p o u n d  rare 

incenses w h i c h  w e re  th o u g h t  to a p p ro a c h  the d i v i n e  f ra g ra n c e  o l  the  soul.

It w a s  b e l ie v e d  th a t  an  i n h a la t i o n  o f  I f ie scen ted  fum es w o u l d  l i f l  1 fie 

sou l  to g rea te r  h e ig h ts .  I l is k n o w n  th a t  rare incenses w i l l  a id  in  pro 

d u c in g  h a rm o n y  o f  the  senses, a n d  (nr th is  reason. |h p  R o s i r r u c ia n s  have 

ha d  e s p e c ia l ly  p re p o re d  an  incense  th a t  is s o o th in g  a n d  m ost h e lp fu l  for 

m e d i t a t i o n  purposes.

R o s ic r u c ia n  incense  is o f  I n d ia  M o s s  Rose scen l.  It is lo n g -b u r n in g  

— h a l f  a L r i c k e l l e  is s u f f ic ie n t  fo r  the ave rage  s a n c tu m  p e r iod .  O n e  box 

o f  t w e lv e  (12) la rge  b r ic k e l te s  fo r  o n l y  6 5 C  Three  boxes  (36  br ickpt tes)
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drain nf so l idar i ty  of th e  i n te rn a t io n a l  Ros icrucian  O rde r .  (A M O R C . P h n ln )
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“ THIS WISDOM MUST DIE/ '

"Tlutlil "That -/-/ave. IZeen

d e n ie d  S ffru ijjlin j J-/um anity

F
O R  e very  w ord th a t  has left  the  lips o f  b is h o p s  or s t a t e s 
m en  to  en ligh ten  m an ,  a th o u sa n d  h a v e  b een  w ith h e ld .  

F or ev ery  b o o k  p u b lic ly  exp osed  to  the  inquir ing  m in d ,  one  
h un dred  more h a v e  been  su p p ressed — d am n e d  to oblivion. 
E a c h  year  o f  progress  has  been  w ilfu lly  d e la y e d  centuries .  
W is d o m  h as  had to  filter through b iased , secret sess ions  or 
ecc le s ias t ica l  council  m ee t in g s ,  w here h igh  d ign itaries  o f  
s ta te  and church a lone proclaim ed w h a t  m an  sh ou ld  k n o w .

A re y o u  prepared to  d em a n d  the  h id d en  facts  o f  li fe? Will 
y o u  co n t in u e  to  be l ieve  th a t  y o u  are not  cap ab le  o f  w e igh in g  
the  w orth  o f  k n o w led g e  th a t  concerns  y o u r  personal freed om  
an d  h a p p in es s?  R ea lize  t h a t  m u ch  t h a t  can m a k e  yo u r  life 
m ore understandable, and livable has been left  u n ex p la in ed  or 
in te n t io n a l ly  destroyed . A t  first by  w ord  o f  m o u t h  on ly ,  and  
now  b y  p rivate  discourses,  are revealed  those  tru th s  w hich  
secret b ro th erh o od s  preserved in anc ient  tem p les  and h idden  
sanctuar ies ,  from th ose  w h o  sou gh t  to  self ishly depr ive  h u 
m a n i ty  o f  them ,

TH IS fre e  BOOK OF EXPLANATION
L e t  the  R osicrucians ,  one o f  th ese  an c ient  b ro th erh o od s  o f  

learning, te ll  yo u  ab o u t  these a m az ing  tru th s ,  and explain  
h ow  y o u ,  too, like th o u sa n d s  o f  o thers , m a y  now  use th e m  
to en jo y  th e  fu l lness  o f  life. T h e  R o s icru c ian s ,  (not  a re
ligious orga n iz a t io n )  in v i te  yo u  to  use  th e  coupon  op p os ite  
and receive th e  F R E E  co p y  o f  the  fasc in at ing ,  Sealed B ook ,  
w ith  its s tartling  ta le  o f  self help.

WSe ROSICRUCIANS (AM ORC)
S A N  J O S E , C A L I F O R N I A ,  U . S. A.

N a m e . .

Addre9s

Scribe S P C.

T H E  R O S I C R U C I A N S  (AMORC) 

R os ic ruc ian  P a rk ,  San Jose, California. tJ

Plea9e send me your FREE Sealed 
am  s incere ly interested in learning how I 
receive these long concealed facts of life.
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T H E

THOUGHT OF THE MONTH
W H A T IS A COMMUNIST?

By T H E  I M P E R A T O R

T he
Rosicrucian
Digest
Novem ber
1947

mvrmsTAisiJiNG the dis
s e n s i o n  t h a t  e x i s t s  
th ro u g h o u t  the world, 
society is more closely 
knit than ever before in 
history. The elaborate 
networks of communica 
tion and transportation 
function as a highly or

ganized nervous system of our present 
civilization. Any event or act which 
lias a great impact upon people any 
where is a stimulus felt almost instan 
taneously by the whole of society. We 
realize the importance of not allowing 
ourselves continually to react to some 
sensation, physically aroused, without 
questioning its cause Unfortunately, 
however, we are given to responding to 
the mental stimulus of invectives read 
m the newspapers or heard over the 
radio, without much personal analysis 
of them.

\  condition may arise in the world 
which forcefully affects society. Its 
effects are immediately transmitted 
throughout the world by the interna 
tional press and radio. A name is then 
given to the effecls. Often the name is 
not appropriate to describe ihe initial 
cause. Consequently, the name, be 
cause its actual meaning is not entirely 
understood, acquires an awkward ter
minology. Various connotations are at
tributed to it which, when applied to 
some person or group, may result in 
great injustice. It is for that reason 
that every intelligent person judiciously 
selects the words he uses in referring to 
ihe thoughts and conduct of others.

A word which is commonly bandied 
ahout today is communist. It actually

has several technical meanings. Of re 
rent years it has been associated with a 
political ideology, the effects of which 
on world society have become intensi 
fied and wholly unpleasant to many. 
Consequently, the word has come to be 
opprobrious, to symbolize objectionable 
characteristics which frequently have 
no relation to its original inherent 
meaning.

In every age of history, some word 
has come to depict that which is dis
tasteful to at least a portion of society. 
It h as then been eventually used as a 
general invective against individuals 
or societies that mighl be disliked for 
entirely different reasons. An example 
of this is the word carpetbagger. Im
mediately following the Civil War in 
the United States, when the southern 
states had nol yel recovered normalcy, 
they were invaded by unscrupulous 
characters from the north. These indi 
viduals, called carpetbaggers, often 
preyed upon the then recently acquired 
freedom of the Negro in order to ex
ploit him and the impoverished former 
Confederate States. Finally, however, 
the term was applied to any individual 
to whose conduct one might object for 
wholly personal reasons. Persons with 
malevolent intent would hurl the word 
as an imprecation at innocent persons 
whom they disliked, so as to cause 
them great embarrassment. The same 
tactics were used recently in the for
merly Nazi-occupied countries. When 
the Nazis had evacuated, individuals 
retaliated for personal wrongs, actual 
or imagined, at the hands of a neighbor 
by referring to him as a collaborator. 
This obviousl}’ caused ihe often inno



cent party  great  d ifficulty  in  e s ta b l ish 
ing his lack  o f  guilt .

The world is going through a transi
tion that is very rapid. 'Within a short 
tiine, perhaps a century hence, there 
will be a striking dissimilarity between 
the economic, social, and political con
ditions existing then and those now ex
isting. Whether these changes will all 
be to our advantage, it is as yet difficult 
to determine. The clash between the 
conservative, the traditionalist, and 
those who advocate radical change, or . 
the so-called liberal, is now most appar
ent. All radicals—by that we mean 
one who desires or strives for a striking 
departure from existing conditions— 
are not necessarily anarchists or com
munists. Both the conservative and the 
one seeking change are ardent and per
haps overzealous in the support of their 
conceptions. Consequently, they level 
accusations against each other which 
are often without any foundation. Be
cause one is not satisfied with world 
conditions, economic or otherwise, and 
recommends a departure from a cus
tom that you favor, is no justification 
for publicly styling him a communist. 
Such a practice indicates either igno
rance of the meaning of the word or a 
wrong motive.

The opposite view also needs to be 
taken into consideration; that is, the 
loose usage of the words communist and 
communism, to clothe personal ideas in 
s terminology. A person may advocate 
a change, for example, in our monetary 
system or in trade relations which are 
contrary to current practice. He does 
so with the best of intentions and with 
the ultimate objective of furthering his 
nation’s interests. He realizes that his 
conceptions are radical, that is, quite 
divergent from current practices and 
he refers to them as communistic, using 
the term as a synonym for radical. 
Because of such loose thinking and 
careless selection of terminology, he 
barms his cause by the misconception 
he creates.

Origin of Communes

The word communism  has its origin 
really in the word commune. The word 
commune, in turn, signifies any group 
of persons acting together for the pur
pose of self-government. Any fraternal

society, any club or even a religious 
sect, acting with a common purpose 
and having its officers administer such 
activities is a commune. Our com
munities spring from the same meaning 
of the word. The word communism  
was originally synonymous with social
ism, and with the utopian ideas of gov
ernment. In this sense of the word, 
Plato’s ideal republic, as a utopia and 
a revolutionary idea of society, could 
be properly called communism.

Communism is neither a modern de
velopment nor exclusively a product of 
a highly organized society. Primitive 
society has shown certain of the ele
ments of present-day communism in its 
organization. Among m any primitive 
peoples, land is considered a gift of the 
gods to mankind. Therefore, it is im
possible for individuals of the tribe to 
lay claim or title to it, the theory be
ing that it is presumptuous for any in
dividual to claim that the gods con
ferred upon him alone the land which 
apparently has always existed. There
fore, the land must he shared alike by 
the people, according to this primitive 
view. However, this does not deny, 
even in primitive society, the right of 
private ownership of the trees or of 
crops raised upon the land, the result 
of individual enterprise. It would ap
pear that communal interest, in primi
tive society, ceases where there is an 
inequality of individual initiative. Con
sequently, class distinction can and 
does arise in primitive society as a re
sult of applied intelligence and personal 
industry.

Communes were quite common dur
ing the Middle Ages. The mediaeval 
German town developed its own in 
dividual customs, economic systems, 
and self-administration, in which the 
citizens shared alike. Even the lower 
classes of these mediaeval towns had 
their own communes, which were 
known as craft-guilds. The merchants, 
for example, founded guilds for the 
protection of their own interests. They 
claimed the right to elect their own 
master and of assisting him to frame 
bylaws for the regulation of the qual
ity of their products and the process of 
their manufacture. Each merchant or 
craftsman had an equal share in all 
such rights of his trade and could ex-

[ 3 t t ]
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elude those whom he did not want. 
These guilds even passed their secrets 
by means of initiatory rites from mas
ter to apprentice, or sometimes from 
father to son.

The commune and communism be
gan to take on a different significance 
after the Parisian insurrection of 
March 18-May 29, 1871. These insur
rections of the peasants spread to M ar
seilles, Lyons, and other French cities. 
They advocated a form of government 
by the workers and opposed to the rule 
of the middle and, particularly, the 
upper classes. It was definitely a social 
revolution. It advocated revolt for the 
purpose of not alone securing political 
power of government but of vesting it 
entirely in the hands of a formerly re
pressed class of people. Further, these 
communes demanded a redistribution 
of the property held by all former 
classes.

A part of communism from then on 
was the rejection of all private prop
erty. All productions from which 
wealth can be acquired must, it was 
advocated, be vested in the community. 
This system further expounded the uni
fying of all classes of society for pro
duction, affirming that those who did 
not produce were parasites upon the 
people. W ealth of the individual was 
made to appear as a crime against so
ciety. As capitalism permits individual 
wealth, it obviously became the tar
get of the communistic theory. The fact 
remains, although it is often overlooked, 
that wealth in itself is not a crime, but 
its poor distribution or its misapplica
tion may be.

.V e in  Shade* of Meaning

Communism took on certain other 
and definite meaning when it became 
the vehicle for the philosophy of M arx
ism. This philosophy did not only es
pouse the communizing of production 
and a more just distribution, it like
wise promulgated a complete revolu
tion of all conditions of society, all 
creative achievements and even the 
spiritual content of life. It denounced 
the theory that there can be any ideal 
toward which society can move and 
that the principles of that ideal would 
gradually bring it about. In other 
words, it attacked the theory of an evo
lutionary society as being decadent. It

posited the premise that human fore
sight is not capable of establishing a 
remote ideal toward which society can 
continually move. Marxism instead 
recommends expediency. It endorses a 
practical meeting of the circumstances 
as they arise. Figuratively speaking, 
do today as today demands. The imme
diate result justifies the end. This 
theory necessitated revolution and an 
uprooting of all existing types of gov
ernment to compel them to meet eco
nomic and political conditions as con
ceived by Marx. These views are really 
political pragmatism. In other words, 
all truths or ends in life are to be 
measured by the immediate benefits to 
be derived from experience.

Modern communism then considers 
force as necessary to success. This 
force is to be exercised by a militant 
minority, the minority being those who 
advocate this modern communism in 
contrast to the supporters of ideologies 
elsewhere in the world.

Dictatorship became a natural con
sequence of such concepts as these. It 
was held that there must be a central 
administration to represent the prole
tariat or lower classes, as they would 
be unable, as a whole, to appreciate 
their new role and social status. The 
communistic party drew up the lists of 
candidates and those who were not 
communists were not represented. The 
working proletariat was alone entitled 
to vote, other classes being excepted.

In theory it was claimed that dicta
torship would be relinquished when 
soviet socialism had achieved its ends— 
world revolution! True democracy, it 
held, would be unrealizable in capital
istic society where there are property- 
less men. Soviet socialism endeavors to 
justify dictatorship on the principle of 
a special force of repression. This re
pression must, it expounds, keep pro
duction at all costs in the hands of the 
communistic party.

Soviet Russia has, since its inception, 
been obliged, by the very force of 
necessity which it recognizes, to under
go certain modifications. At first it 
outlawed monetary transactions but 
was eventually forced to establish a 
stable currency. It eventually discov
ered that many transactions are too 
complex for the barter system. Fur



ther, the peasant has teen  given the 
right to dispose of his goods, subject to 
taxation.

The Theories ot Principle

W hat the democracies hold as prin 
ciple, the result of moral or ethical 
ends, is diametrically opposed to the 
theory of soviet communism. To this 
type of communism a principle must 
only be an operational rule, that is, a 
practical way of doing something. A 
principle, according to communism, 
must never be a concept as a result of 
emotional or spiritual feelings which 
may block the way to a material bene
fit. On the other hand, to the democra
cies, principle is a standard of human 
conduct. From this point of view, the 
expedient way is outlawed by the de
mocracies if it falls short of their moral 
and ethical standards of perfection. 
Under soviet communism, a whole set 
of its principles, its rules of operation, 
may be discarded over night if they 
prove to be ineffectual in gaining an 
immediate end. This distinction, then, 
between the separate meanings of prin

ciples makes understandable the many 
soviet rejections of our views. It makes 
its practices incompatible with our own 
way of life. Soviet communism, by its 
conception, subordinates the spiritual 
motivation of man to the demands and 
immediate needs of his mortal exist
ence.

I t  is our hope that our readers will 
not label anyone a communist or any
thing as communism, unless they have 
at least as much understanding of the 
words as we have endeavored to briefly 
present here. Before referring to an
other as a communist, in the sense that 
you mean he is a supporter of the 
ideology of Soviet Russia, weigh well 
what he says. Different political views 
or even radical views do not necessarily 
constitute communism. The Rosicru
cian Order, A.M.O.R.C., is not a po
litical movement or society, but it has 
always eschewed revolution in any 
form. Rather, it has expounded that 
progressive development in human 
affairs which is evolutionary, for such 
is a change that more greatly reflects 
the intelligence of man.

A T T E N T IO N  H IERA RCH Y MEMBERS
Those who are members of the Esoteric Hierarchy will kindly mark, upon their 

calendars, the dates of the next two special meditation periods in which the Imperators 
of America and Europe participate. The nature and purpose of these meditation periods 
is understood hy the members who have attained to the Hierarchy. The schedule is: 

January  IS, 1948, Thursday, 8:00 p .m ., Pacific Standard Time.
April IS, 1948, Thursday, 8:00 p. m., Pacific Standard Time.

(Use the equivalent hour in  your locality.)
In  reporting to the Imperator, kindly include your full name, and the details of your 

Degree and key number.
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ATTR ACTIVE CHRISTM AS FOLDER &
Send a distinctive Christmas folder. Let your greetings truly -JDK

speak for you—have them represent your understanding of the real 
mystical spirit of Christmas. We have especially prepared a very [pj
handsome folder, rich in color, attractive in design, ana inspiring in 
its wording. The folder, with envelope to match, is printed in several 2 "
colors and has an inconspicuous symbol of the Order. The folder is 
most appropriate for your non-member friends as well, and will evoke 
their comment. They are economically priced at six for 80 cents or 
one dozen for $1.35. We pay shipping charges. Order now and avoid '.£
last minute Christmas congestion of the mails.
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By  M . W . V a n  S t o k k u m , F.R.C. 
Past Sovereign Grand Master of Dutch East Indies

n c e  Buddha was asked, 
“How long do you think 
your doctrine will last?” 
He replied, “At the most 
five hundred years, after 
which it will decline.” 

M ay not this happen 
with every religion? Do 
the various religions of 

the world really differ so much as it 
appears at the first blush? It has been 
said that the Oriental will reach truth 
along the philosophical road and the 
Westerner along the scientific.

The Psalmist sings: “The heavens 
proclaim your praise.” If we look at 
the sky, the sun, the moon, and the 
stars, m an can come but to the con
clusion that there must be a power in 
the Universe that has created all things 
and maintains them. If we study the 
creation around us, we are bound to 
arrive at the conclusion that there is 
something, something that consciously 
knows and consciously acts, that is be
yond our understanding. This is re
ferred to by m any names. As a rule 
we call it God. W e may also say that 
it is Cosmic Consciousness which works 
all this, or Nature, or we m ay use some 
other name.

If we observe the stars, we shall see 
that there are enormous distances be
tween them, and that in the Universe 
there is much more space than there is 
matter. Then how is it with the created 
things on this earth? Science teaches 
us that also here the creation consists 
of more space than matter, for what is 
material here on earth consists of mole

cules, atoms, and the even smaller parts 
that we call protons and electrons, all 
of them widely separated, one from the 
other, by space. They are not close 
together. The relative distances be
tween them are proportionately as 
great as are those between the celestial 
bodies. The m atter of this earth, as is 
the Cosmos beyond it, is constructed on 
one and the same principle.

Let us look at a human being, con
sisting as he does of about eight mil
lion millions of cells. Should we want 
to count these cells one by one, we 
would need more than 250,000 years 
to do so, if day and night we were to 
continue counting one every second.

Have we as physical beings made 
these cells and counted them and deter
mined how m any cells we needed for 
our body? Each of these cells in its 
turn consists of thousands of molecules 
and these molecules consist of atoms, 
the atoms consist of electrically charged 
protons with a positive charge and of 
electrons with a negative charge. As 
said before, all these particles are sepa
rated by a considerable space, just as 
the celestial bodies are separated by 
enormous distances. According to 
science, the material of which a man 
is composed, if we were able to com
press all its physical particles into one 
compact mass, would not exceed in size 
a pinhead. If we were able to put all 
our blood corpuscles on a string, it 
would have a length which would pass 
three times around the earth.

There are a great many more mi
raculous things, but this wfll suffice for



our purpose. Take iron, for example. 
The relation between its substance and 
the space it occupies is:

space —0.99999999999995 
(13 nines)

substance— 0.00000000000005 
(13 zeros)

Also, in this case, it is evident that 
what the human eye sees as solid m at
ter consists of far more space than it 
does of substance. Our reasoning fac
ulty must correct the idea concerning 
that which we observe as substance. 
We must realize that that which we 
see is something quite different in real
ity, namely, that it consists of a tenu
ous mass which, like the universe, is 
made of much more space than sub
stance, somewhat like a thin cloud of 
mist, the particles of which are far 
apart and are charged with positive and 
negative electricity (protons and elec
trons), that it is in fact a local accumu
lation of electricity.

Thus it is that everything that seems 
to us to be solid matter is formed on 
the same basis as the universe of celes
tial bodies. Nor are these particles 
quiescent, for they have nuclei around 
which they revolve. They are in con
stant motion, revolving around these 
centers in conformity to the same prin 
ciple as do the stars.

Thus it is that actually we consist 
of immaterial forces, and our reasoning 
faculty must correct the idea that the 
so-called dead, matter is dead, by think
ing of it as a living mass full of move
ment and life. So, for example, a grain 
of sand is an accumulation of mole
cules, atoms, protons, and electrons that 
are in constant motion and constitute a 
living mass.

Boluaion or Maya

How is it that man observes his body 
and all physical matters as physical 
objects? This is because our eyes can
not see the reality, but only a particu
lar picture of such reality, a picture 
formed by the particles in their motion.

Let us take, for example, a thin stick 
and light the end of it so that it is 
aglow. If we swish this stick to and 
fro, then we do not see a glowing point, 
hut a streak of light. Should we be 
able to move this glowing point in two

directions very rapidly, we would see 
a surface and, if in three directions, 
we would see a body. Thus it is that 
we observe our own body and all other 
substances as bodies. We observe a 
form created by the rapidly rotating 
motion of its particles. (Thou hast 
been created in the image of God, etc. 
—Genesis 1:27.)

We live, so to speak, in a delusion. 
Actually things are different. Our eyes 
see everything perspectively. If we 
see a straight line of railway, our eyes 
see a picture of two rails that are ap
proaching each other. This picture we 
must correct hy means of our reasoning 
faculty which tells us that these rails 
do not approach each other but that 
they remain parallel. Whenever we 
see things looking smaller in the dis
tance, we again have to call upon our 
reasoning power in order to realize 
that these objects are not any smaller 
than the same objects which are closer 
to us.

W hen we see in the distance mounts 
that are low, small, and bare, we again 
need to think of them as they really 
are—large, high, and covered with 
vegetation—and also that the color, as 
we see it at a distance, does not repre
sent the same tints as those we ob
serve at a closer range.

Numerous instances could be quoted 
where our senses deceive us; therefore, 
we have to look upon the substance 
around us and constituting us as that of 
an image of a tenuous mass, consisting 
more of space than of substance, and 
the substance itself as actually being a 
quantity of static electricity.

W e live in delusion, the “maya” of 
the philosophy of the Orient. Then 
what are we in reality? The Bible 
states that we were created in God’s 
image. Now note the following (Gene
sis 2: 7):

God took what we call m atter (dust) 
and breathed into it the breath of life, 
so that man became a living SOUL. 
W hat was it that lived before creation? 
Nothing else than what we call God, 
Nature, the All-soul, Cosmic Conscious
ness, etc., etc.

W hen a child is born, it begins its 
life with its first breath; then and 
only then it acquires an existence of 
its own. For then there enters into it 
that which causes man to live; namely,
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the breath of God, the only thing that 
truly is: His breath, His life, His soul, 
that which causes life the immortal. It 
is not oxygen alone that makes us live, 
but that which is unsubstantial and 
present in the air, present everywhere.

Man did not become a living being, 
nor a living man, but a living soul or 
that which is represented to be the 
breath of God's life. His life enters 
into us, and this causes us to live also. 
And that which causes life is the life of 
God Himself, His blood.

This now is the great and glad tid
ing brought us by Jesus, namely, that 
God is within us, that He causes us to 
live with His life, that our body is a 
temple of God (I. Corinthians 3:3-16); 
that we are a temple of the Holy 
Ghost; that the Kingdom of God is not 
here or elsewhere, but has to be sought 
within ourselves. Read again the story 
of creation, for you will find that more 
is said there about souls; then, draw 
your own conclusions.

As said above, if we study the uni
verse, we must conclude that it is God 
who directs everything. We ourselves 
consist of tiny particles exactly like 
the universe outside us. I t  is God, who 
assigns its own place to every electron 
and its power within the body.

M an thinks that it is he who lives 
and creates. That is also a fancy, a 
delusion. W hy are you a man and not 
a cow?

We are bom because God has com
manded it. Do we objectively deter
mine what we shall look like, what 
kind of nose, what color eyes, what 
shape of body, whether we shall be 
men or women? May we breathe or 
must we breathe? Do we determine 
how our lungs shall work? Is it we 
that cause our hair, our nails, our body 
to grow? Must we not sleep and wake 
up again? Must we not eat? Do we 
objectively determine the excretions of 
our salivary glands, of the digestive 
fluids, or the intestinal secretions? And 
when we eat fats, do we regulate the 
action of the liver, or the greater or 
lesser secretion of the bile? Do we 
determine the action of our intestines, 
or of our glands, such as the pancreas, 
the spleen, the kidneys, the sexual or
gans, and so forth?

We do nothing of the sort. It is the 
force within us, or the so-called God,

Nature, or Cosmic Consciousness, that 
does all this. It is the life that has come 
into us from God, the soul that gov
erns every electron in our body, that 
makes things be as they should be, and 
determines their place in the relation 
to the other parts of our body.

The Return to Divinity

Therefore, the delusion in which 
men live will have to be corrected. The 
Bible rightly states that both willing 
and working proceed from God. Man 
wants so very much—man wants, hut 
it is God who decides.

It is interesting to note that our poets 
sense this also. One of our popular 
song writers says very neatly: “If you 
are bom for sixpence, you will never 
get a shilling, despite all your knowl
edge or ability.”

Thus it  is that I alone do not live, 
hut He in me and I in Him. It is God, 
or by whatever name you wish to call 
Him, who is engaged in creating and 
who has a purpose in doing so. He has 
worked it all out, the whole of creation.

All comes forth from God, passes 
through the negative stage, referred to 
in the Bible as having been created in 
the image of God or in the Eastern 
way as being “maya” or delusion, and 
thereupon returns to divinity. God 
was, God is, and God shall be.

God through His creation creates an 
image of Himself. This image is domi
nantly negative and represents the in
version, the negative picture of Him
self.

He, who is the One and the All, in 
this inverted image is the multiplicity 
of a unit.

He, who is immaterial, not bound by 
tim e and space, is in this image mate
rial and bound by time and space.

He, who is perfect, in the image is 
imperfect.

He, who lives in glory, is in the 
image in misery.

He, who is omniscient, is in His 
image kept inactive. We of ourselves 
know nothing. Man ultimately, at his 
awakening, comes to this conclusion.

He, who is love, in the counterpart 
picture is hate and egotism.

He, who is eternal, in the picture is 
temporary and mortal.



He, who knows no suffering, in the 
reflection walks a road of pain from 
the cradle to the grave.

Let us use our reasoning faculty, and 
constantly keep in mind that we must 
not found a worldly kingdom but God’s 
kingdom, be one with God, immaterial, 
and know that the universe is our do
main. Then we shall be able to accom
plish the demand: If ye be not like 
unto these little ones, ye shall not enter 
into God’s kingdom.

If we strive to accomplish all that 
we should, make no personal demands 
and pass through this life gladly, re
ceive like a child out of his father’s 
hand whatever task is given us, then 
we may anticipate that we have come 
so far that we may look forward to 
returning home.

Then we shall no longer seek occult 
owers for worldly gain. I t  does not 
elp me one iota if I attain the power to 

change an ant into an elephant, or the 
other way about. God gives man occult 
powers in order to let us know that 
through spiritual, immaterial forces a 
great m any things can be done, in 
order to make us understand that there 
is something more than mere matter 
and substance in the world. W e shall 
then not seek the occult, nor shall we 
boast of the fact that such powers have 
been given us. They still pertain to 
the worldly kingdom. Paulus puts it 
in this way: “Even though I spoke the

tongue of angels and I did not have 
love, I would be hut as a pealing bell.”

Do what you like to do, perform your 
duty and your work on mis earth ac
cording to your capacities and do not 
forget the law of Love; obey this law 
to the fullest extent. Learn to serve 
m an and not yourself. Strive for unity 
and not for the multiplicity. Eliminate 
from your thinking the proverb: 
“Everyone for himself, and God for 
us all.”

Remember Paul’s saying about the 
Kingdom of God: “That which no eye 
ever saw, which no ear ever heard and 
which ever arises from the heart of 
m an.” Those who saw the Light can
not speak about the Kingdom of God; 
it surpasses all reason and cannot be 
described in any earthly language. 
Also remember the words: “The hour 
of your rebirth is not given to any liv
ing creature to know; it is only known 
to the Father.”

If you want to look in quietness for 
the God within yourself, ten minutes 
every day will he sufficient. Then pro 
ceed to your work.

Believe whatever you like, but stick 
to the essential, which is alike in all 
creeds; do not add anything to it, 
neither diminish it. Christ and all 
other Masters taught: Look, the King
dom of God is within you and not to 
be found outside you; you are one with 
God.

DETR O IT RALLY
The Thebes Lodge in Detroit will hold its annual ra lly  on November 28, 29, and 80. 

Members in the Great Lakes area are cordially invited to be present to enjoy the 
elaborate program which is being prepared. Every minute will he packed for enjoy
ment and spiritual and mental unfoldment. W rite to the secretary, Inez M. Dyster, 
19353 Pierson Av., Detroit 19, Michigan.

A V ISIT  IN T O  TH E PAST!
Thirty-five hundred years ago a great empire flourished on the Nile. New facts about 

this mystic civilization have literally been unearthed. During the period between the 
two world wars, excavations brought to light new sources of information. This knowl
edge is available to you in  the book W hen Egypt Ruled the East, by Georg Steindorff 
and Keith C. Seele. The book is as easy to read as fascinating fiction, hut it presents 
facts. Dr Steindorff is a world famous Egyptologist and technical consultant of the 
Rosicrucian Museum. Dr. Seele has spent much time in Egypt and is at present P ro 
fessor of Egyptology at the University of Chicago.

W ith this hook you can easily become conversant with the history of the Nile country. 
Learn of the kings, conquests, customs, religions, and the art of an enchanting people. 
Profusely illustrated with beautiful plates. Sent, postpaid, for only $4.50 

ROSICRUCIAN SUPPLY BUREAU 
Rosicrucian Park 

San Jose, California
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When Psychic Evolution Fails
By  D r. H. S p e n c e r  L e w i s ,  F.R.C.

(From Rosicrucian Digest, June 1929)

The following lecture delivered by Dr. Lewis to AMORC members on board a ship, 
after a visit to Algiers almost twenty years ago, should prove vitally informative espe* 
cially to those who during the recent w ar had contacts in Algiers and who related by 
letter or otherwise their observations on the abhorrent conditions found there, par' 
ticularly as they concerned little children.—E ditor.

e  a r e  back on the ship 
and have had an oppor
tunity to cleanse our 
outer selves of the con
tamination received dur
ing our terrible visit 
through the old section 
of Algiers, and we are 
breathing wholesome air 

once again. Let us consider, for a few 
minutes, the manifestation of certain 
laws revealed to us during our day’s 
journey.

First of all, we must divide today’s 
trip into two sections: the morning sec
tion with the horrifying sights in the 
old Arab section; and the afternoon 
section beginning with our wonderful 
lunch in that magnificent hotel and in
cluding the visit to the botanical gar
dens, the boulevards, department stores, 
and other parts of the new French sec 
tion of the city. The morning section 
will ever stand out in our minds in 
contrast to the afternoon section of our 
visit. Could there be two more opposite 
and more extreme contrarities in any 
city or at any place in the world? I 
know that some of you have already 
felt that if any of the other lands we 
are to visit, much older in history and 
in civilization than Algiers, are any
thing like what we have seen today,

then the real history of civilization has 
never been written. Undoubtedly, as 
long as any one of us lives, we will 
recall the sights of this morning, and 
when we return to America again and 
are comfortably settled in our homes 
once more, no matter how humble or 
how mediocre in the scale of social con
ditions may he our living, we will al
ways feel that the poorest and the most 
humble homes in the Western world 
are like palaces compared to the ones 
we saw this morning.

The most important impression that 
must have been made on the minds of 
all of us was in regard to the evolution
ary stage of the men, women, and chil
dren whom we saw living in those hor
rifying, filthy, degraded, and unsani
tary homes and streets that constitute 
the worst community of civilization in 
Africa. I do not want to recount again 
all of the misery that we saw, nor re
picture the horrors that were photo
graphed upon our minds; hut I  must 
draw your attention to some of the de
tails in order that you will understand 
more thoroughly the point of my lec
ture.

In  the first place, you undoubtedly 
noticed that the streets of this Arab 
section were very narrow and hardly 
wide enough for five of us to walk



abreast; and you probably noticed tbat 
they were paved with small round cob
blestones and so graded in the center 
that they really formed a V-shaped 
trough so that the sewage from the 
homes and the little water that was 
poured into the streets would find a 
natural groove in which to accumulate. 
You probably observed, also, that the 
houses facing these narrow streets were 
made of old stone, mud, rotten wood, 
sugar cane, straw, and any other form 
of cheap material. These homes had 
one doorway and perhaps one window, 
and the rooms within were dark, dirty 
to the utmost degree of filth, and foul 
of smell because of the terrible air held 
constantly within the walls. You no
ticed the absence of sanitary conveni
ences, and that the only water they 
used was the dirty water from a com 
mon pump or fountain in the center 
of each section of the community, car
ried to the individual homes in unclean 
vessels and poured into open pans in 
the center of the principal living room, 
for men, women, children, and animals 
alike to drink from. You saw the bodies 
of the men, women, and children, 
diseased, sore, and covered with dirt 
and contagious eruptions. You noticed 
how their eyes were injured or partly 
sightless, diseased, and almost useless. 
You saw children and women sitting or 
lying in the center of the narrow streets 
amid the filth and sewage, seemingly 
unconscious of their terrible state. You 
saw vegetables being peddled or on 
display in some of their native stores 
so unsanitary and unwholesome that 
you could not imagine anyone buying 
such things for food. You saw parts of 
cattle, hung in front of what seemed 
to be native butcher shops, and you 
noticed that the stench from these 
pieces of meat was due to the fact that 
it was decaying and unfit for use as 
food. You saw the men sitting about 
idly, drinking, playing cards, and smok
ing various forms of drugs. You saw 
the women attempting to do what little 
work was done for each family, and 
you saw children of twelve to fourteen 
years of age being forced to work in the 
carpet factories, weaving the Oriental 
rugs that are sold for thousands of dol 
lars in America, and for which these 
little children receive compensation at 
the rate of six cents a day. You saw an

absence of furniture in each home, and 
nothing hut gravel and straw for the 
adults, children, and animals to sleep 
upon, together in one room. You saw 
windows broken, doors off their hinges, 
steps decaying and falling down, and 
walls cracked, threatening to topple at 
almost any time. You observed, also, 
an absence of any form of light at 
nighttime, except small candies or 
smoky lamps, and little sunlight or 
light of any kind in the streets and 
houses during the daytime.

You know how glad we were to get 
out of that section, and how most of us 
had to cast away the rubbers we wore 
over our shoes, or the shoes themselves 
when we returned to this ship, so that 
we would not carry into our staterooms 
or onto this clean boat the germ-filled 
and putrid deposits of those alleys.

Now think of that kind of civiliza
tion existing but a few hundred feet 
from the other and more beautiful and 
cleanly part of the city. W hat is it 
that holds these thousands of Arabs and 
their children in the confines of a dis
trict not large enough to contain proper 
homes for a small fraction of them? 
W hat is it that makes them prefer to 
live under such circumstances rather 
than go out into the newer and better 
sections of Algiers? And what is it that 
makes them tolerate the conditions in 
which they live, instead of protesting, 
individually or collectively, and de
manding better places to live or seek
ing, for their children at least, a cleaner 
environment?

Socialist doctrines would tell us that 
it is because these persons are poor and 
have no money that they must, there
fore, live as we saw them living today. 
I think, however, that we have seen 
that this explanation is not sufficient, 
even if it is true in some degree. We 
have seen Arab farmers living in primi
tive homes made almost exclusively out 
of mud and sugar cane, out in the open 
fields of Algiers and in other places we 
have visited, who were certainly no 
more wealthy so far as material pos
sessions or money are concerned, than 
those living in the horrible sections of 
the Algerian-Arab quarters. Yet these 
farmers and workers in the soil have 
at least wholesome air, bright sunlight, 
and clean water and food. We know 
that workers are wanted in the fields
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of agriculture, and that every able 
bodied Arab can go out into the coun
try  and earn sufficient living to sup
port himself and his family if he 
chooses to do so. Furthermore, we saw 
m any of these natives in the Arab 
quarters wearing jewelry and having 
other valuable possessions which they 
keep because of superstitious beliefs 
connected with them, or because of the 
vanity of their men in desiring to adorn 
themselves with valuable ornaments 
which could be easily exchanged for 
sufficient money to enable them to start 
life in a better, cleaner, and more 
wholesome environment. We could not 
fail to notice that the men apparently 
had no desire to work; for the thou
sands of men that were gathered to
gether in the many gambling houses, 
drinking, smoking, and betting with 
coins which they seemed to possess, and 
the many hundreds of others who were 
sleeping idly and wasting their time, 
plainly indicated that they were quite 
satisfied to allow the children to secure 
money by begging for “Baksheesh” or 
gratuities from the constant stream of 
tourists through their section during the 
tourist season.

While we were tramping through 
these streets and moving pictures were 
being taken, and each one of you was 
trying to hold your breath and screen 
your face from the m any flies and in 
sects that tried to alight upon your 
face and arms, and you were trying to 
analyze the situation, some of you asked 
the guides who were with us if what 
we saw constituted the original, primi
tive form of living amongst these 
Arabs. And I overheard one of the 
guides say what we saw was in no 
way the primitive form of life for these 
persons, and that their present predica
ment was not due to lack of advance
m ent in civilization for them, but really 
to a retrogression. He explained fur
ther that their great-grandparents had 
undoubtedly lived more wholesomely 
and more cleanly than these people now 
live. I know that the guide spoke the 
truth when he made those astounding 
statements, and that fact is the key of 
m y talk to you this evening.

W hat we really saw during our 
morning visit was not an example of 
primitive life, held in the early stages 
of its development and lacking merely

the opportunities and advancement of 
modernism, but a typical example of 
retrogression in civilization. I know 
that there are tribes living in the South 
Seas like unto tribes living in other 
parts of Africa that have had but very 
little contact with modern civilization 
in all the centuries that have passed, 
and in some cases have seen but few 
white persons and have never had any 
knowledge of the achievements in the 
sciences and arts of the Western world; 
and yet these tribes live more whole
somely, more cleanly, and with more 
determination continuously to improve 
their lot in life than those we saw 
today.

W hat is the cause, then, of the retro
gression that has taken place among 
these Arabs in Algiers? It used to be 
claimed that the environment made the 
man, and that whenever we found any 
form of civilization or any stage of 
evolution, so far as man individually 
and collectively was concerned, we 
would find the personal element a re
flection of his environment. Do you 
believe that the Arabs we saw this 
morning are a result of the environ
ment in which they live, or do you be
lieve that the environment is a result 
of the mental and moral attitude of the 
individuals? If we believe that envi
ronment so makes the person or the in
dividual or affects his personal evolu
tion that a change of environment for 
the better would bring a change of evo
lution within the being of the person 
to a higher stage, then how can we ex
plain the fact that these Arabs in their 
jaunts on holidays and in their solici
tations for gratuities from tourists make 
daily visits through some of the better 
streets and better sections of Algiers, 
and yet can return to their squalid, 
filthy homes and tolerate the condi
tions in which they live? Would not 
just one momentary contact with 
cleaner streets, cleaner buildings, 
cleaner people, cleaner food, and clean
er water leave some sort of indelible 
impression upon the inner nature of 
these persons which would start some 
process of evolution within them that 
would eventually manifest outwardly? 
Is it not true all through the history 
of civilization that as rapidly as man 
has seen physically or psychically, or 

(Continued on Page 377)
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The “Cathedra! of the Soul" is a Cosmic meeting place for all m inds of the 
most highly developed and spiritually advanced members and workers of the 
Rosicrucian fraternity. It is the focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner 
awakening. Various periods of the day are set aside w hen many thousands 
of minds are attuned with the Cathedral of the Soul, and others attuning with 
the Cathedra] at the time will receive the benefits of the vibrations. Those who 
are not members of the organization may share in the unusual benefits as well 
as those who are members. The book called “Liber 777" describes the periods 
for various contacts w ith the Cathedral- Copies will be sent to persons who 
are not members if they address their requests for this hook to F riar S. P. C., 
care of AMORC Temple, San Jose, California, enclosing three cents in postage 
stamps. (Please state whether member or not— this is important.)

TH E  C O M M O N PL A C E  A N D  T H E  U N U S U A L

t  is e a s t  to notice the un 
usual, and equally as 
easy to o v e r l o o k  the 
c o m m o n p l a c e .  T h e  
things dealt with fre
quently, a n d  w h ic h ,  
therefore, are common to 
our sight and touch, lose 
significance as to their 

real usefulness or place in our daily 
affairs. Often, we purchase or secure 
an article which we have wanted for a 
long time, and for a while we truly 
appreciate its value, but soon the item 
becomes a part of our daily activities. 
It is seen habitually and is relegated 
with other common things to a place 
of secondary importance in our lives.

M any of the things which we so 
accept, without second consideration, 
are some of our most important pos

sessions. We probably are spoiled in 
that we have too m any things. H e who 
has only a few useful things gives each 
its due consideration, hut with so many 
things about us in the modern world we 
have a tendency to accept each particu
lar item only more or less casually, and 
look forward to the possession of more 
gadgets which will, in turn, he grad 
ually placed in a secondary category 
among other items.

It is true that we go even to the 
extent of placing various people in such 
a category. In a small office or work
shop we have a tendency to overlook 
the importance of people about us, even 
though they constitute a very vital part 
of our own lives in that they contribute 
to what we ourselves are doing. They 
may not all be outstanding individuals 
in physical appearance or mental ca
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pacity, tu t  if we are prone to accept 
them without consideration it might 
do our individual egos a lot of good to 
stop to think that to them we may he 
equally as common and that we could 
probably pass out of their lives without 
their giving the event more than a sec
ond thought. The lack of accent upon, 
or at least thoughtfulness of, the com
mon things about us is actually an in
dication of an exaggeration of one’s 
own ego. The more we disregard 
things and people that are a part of 
our immediate environment and that 
directly or indirectly contribute to our 
well-being, the seemingly more impor
tant we are making our own ego.

To overlook the common is to indi
cate conceit. We believe ourselves so 

ood or so valuable that we cannot give 
ue credit to the other people and things 

that contribute to our being what we 
are. Most persons might think this a 
rather harsn interpretation, but just 
bear in mind that unless you appreciate 
what is about you, you are consciously 
or unconsciously becoming egotistic and 
feeling that you are too big to take other 
people into consideration. Unfortu
nately, it is only through the loss of 
the so-called “commonplace” that these 
conditions are brought to our attention. 
M any of the modem conveniences are 
accepted as common in this matter-of- 
course fashion, but let even so simple 
a thing as a clock unexpectedly stop 
and we are irritated by not being able 
to determine the correct time. Psycho
logically, the ticking of an ordinary 
spring-type clock in a room is lost to 
our consciousness, but should the clock 
stop, we would suddenly become aware 
that the ticking had ceased because we 
would miss the sensation of ticking 
upon our consciousness. So it is that 
articles which we need and use, if 
made unavailable to us, press them
selves upon our consciousness by their 
loss. Persons with whom we have as
sociated and who pass away through 
illness, or are removed from our imme
diate environment, are missed by us 
and we may wish that we had had a 
thought or a kind word for them.

It might seem that to appreciate the 
common is to require a constant con
sideration for the utility of the com
monplace, but there is also a close rela
tionship between art and the common

things of life. The true artist often 
serves to focus our attention upon the 
common things. The painter may make 
a simple object, an ordinary person, or 
a well-known landscape into a master
piece. He has only copied what was 
already there, but in putting himself 
into the process he has caused us to see 
that the common thing or person was, 
after all, an object worthy of considera
tion. It is therefore readily appreci
ated that the individual with any sense 
of imagination will be closer akin to 
the artist, and will be less apt to under- 
valuate the common things. However, 
for most of us, it is through the medium 
of art that the simple principles of life 
are impressed upon our consciousness. 
A painting, or a photograph, or the 
haunting strain of a very simple melody 
will sometimes make us conscious of 
the seemingly commonplace parts of 
the universe in which we live.

The appeal of the unusual has al
ways held an attraction for man. Pos
sibly man has an inborn sense of curi
osity which leads him to p iy  into 
those things that are different from the 
commonplace. W hether such a sense be 
innate or acquired, it is a most valua
ble sense in that the civilization which 
man has achieved, with its perfec
tion of knowledge and useful arts, has 
fundamentally come through the use of 
m an ’s search for something different or 
unusual. If the unusual, or even mys
terious, had no appeal, man would fail 
to advance beyond a routine and a very 
monotonous style of living. He would 
merely he an automaton.

Newspapers, magazines, and most 
forms of amusements appeal to this 
sense of the unusual. Headlines are 
written for the purpose of attracting 
attention by featuring something dif
ferent. This appeal has been so over
used that individuals and groups vie 
with each other to see who can make 
the most unusual appeal. In this way 
even such appeal loses fascination for 
us, and in our daily living we some
times reach the point of classifying the 
unusual as commonplace.

To truly appreciate the environment 
in which we live is to open our eyes 
to all things that compose it. We can 
find life in many forms under a small 
stone, we can find beauty in the land



scape of any day, we can find the un 
usual from moment to moment if we 
carefully examine the common things 
with which we have to deal all the 
time. Close observance of nature has 
confirmed the great world that lies im
mediately about us. We cannot all be 
explorers in distant lands, hut we can 
discover that the usual things in our

own localities m ay act as stimuli for 
new avenues of adventure. Further
more, we must never forget that the 
greatest world lies within our own 
minds—that even though actions and 
reactions in the course of daily living 
m ay seem routine and common, man 
has a depth of reserve in his own mind 
which he alone can explore.

W H E N  PSYCHIC E V O L U T IO N  FAILS
(Continued from Page 374)

conceived of better things for himself, 
he has spontaneously, although often 
unconsciously, sought to bring these 
better things into his own life? Is not 
the upward trend of civilization due 
entirely to m an’s natural, normal desire 
to improve his environment? Yet in 
spite of all this, we are told by those 
who have lived with these Arabs and 
understand them, and we find also 
from the investigations of eminent au
thorities, that these Arabs have gone 
backward and retrograded in their ap
preciation of the better things of life 
and in their acceptance of conditions 
and circumstances surrounding their 
bomes and their living.

Man’s outer, physical evolution, 
which includes the evolution of his per
sonal, physical being and the evolution 
of his environment, is always a result 
of the psychic evolution that is going 
on within the inner self. W e may 
speculate with science in regard to the 
evolutionary stages of m an’s physical 
body, and trace academically l ie  pedi
gree of m an’s skeleton and the origin 
of his various physical attributes. We 
may agree or disagree with the hy 
pothesis that m an of today is the cul
mination of a process of development 
from one lower stage of physical mani
festation to others that are higher. We 
must agree, however, that the greatest 
change and the most important evolu
tionary advancement that man has 
made since the dawn of civilization has 
been the psychic evolution that has 
raised his mental and moral conscious
ness, and his ability to comprehend and 
apprehend to the present high state. 
Man’s psychic evolution m ay he at
tuned with Cosmic laws so that it is in 
harmony with the progressive, creative 
powers that tend to evolve him toward a

state of perfection: but, on the other
hand, man individually or in a collec
tive body, representing a unified com
munity, m ay refrain from attunement 
with the Cosmic laws and permit his 
psychic development to retrograde. 
Then we have an example of a com
plete lack of psychic development and 
physical evolution.

W hen psychic evolution fails man, he 
is wholly lost, mentally, morally, and 
physically. We saw in these Arabs, 
today, examples of beings unconscious 
of even the most fundamental and the 
most common moral laws. We know 
that even animals, lower in the scale 
of evolution than man, refuse to toler
ate conditions in which these Arabs 
live with seeming indifference; and we 
know that many domesticated animals 
in the Western world would refuse to 
eat and sleep in the midst of such filth 
and disorder as we saw this morning. 
There is something in the nature of 
every living being that abhors a total 
lack of hygienic cleanliness, and there 
is an intuitive or instinctive principle 
in even the lowest animals which 
makes all creatures refrain from those 
moral practices that are crimes against 
nature. Yet these persons, who have 
retrograded in their evolution and have 
lost meir psychic contact with the Cos
mic laws, are not only unconscious 
of the violation of all natural and 
spiritual laws which they tolerate, but 
are unconscious of the instinctive re
pulsion that one finds in the lowest of 
living things.

W hat can we expect of these people 
in the future? Will education help 
them? Will the missionary work of the 
W estern churches or the directional 
work of the governments bring them
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out of the conditions in which they now 
live? Not at all. The French and other 
governments have tried to redeem these 
peoples, and have tried to educate them 
and show them the way to better living. 
Laws have been passed enforcing obedi
ence to certain sanitary laws, but even 
this has failed miserably. Will rein
carnation or rebirth solve the problem 
for any of them? No, not according to 
the Cosmic laws as we understand 
them. M an’s rebirths on earth are pro
gressive only in accordance with m an’s 
determination and will power to co
operate with the Cosmic laws in such

Sregression. As long as these indivi- 
uals are satisfied to live as they live, 

or to tolerate the conditions around 
them, or make no move to better them
selves in any way, rebirth will bring 
them back into the same situation again 
and again. But let the least among 
them, like one of the little children, 
that we saw trying to smile in the midst 
of the dirt and foul conditions, whose 
eyes twinkled when the bright sun
light came between the trees at the 
edge of the Arabian cemetery—when 
he found that he had successfully run 
away from the narrow streets and 
found an opening toward the sky—let 
one of these little waifs who seemed to 
have an awakening of a soul-sense that 
others did not have, determine to keep 
his hands clean, or to be more careful 
of where he walks, or where he plays, 
or more particular about the things he 
eats, and the water he drinks, and you 
will find that child attuning himself 
psychically with the progressive laws 
of evolution, and preparing the way for 
advancement. And if at the close of 
his life, whether it he at a young or an 
elderly period, he has brought about 
one single change in his personal con
duct or his relationship with the en
vironment in which he was horn, that 
is for the better or the higher, he will 
he reborn again in an environment and 
in such circumstances and conditions 
as will give him an advantage and an 
opportunity to rise still higher through 
his own efforts and determination.

Thus such a one through psychic 
evolution from within, and cooperation 
with the Cosmic laws from without, 
m ay rise to a higher stage than those 
who remained satisfied and indifferent.

yet, if at any time this one should feel 
again that the improved or better con
ditions in which he was horn or found 
himself placed were entirely satisfac
tory and sufficient for his needs, and 
he found no reason to attempt any fur
ther improvement, he would lose his 
contact with the psychic evolution of 
his soul and being, and would he born 
again in  his next incarnation in the 
same state and same stage as the one 
from which he had departed. His lack 
of determination to improve conditions, 
and his indifference toward circum
stances around him, would permit him 
to retrograde once again as have those 
we saw this morning, who are retro
grading most rapidly.

We see, therefore, that those of us 
in the Western world who enjoy the 
advantages of so m any conveniences 
and are especially blessed with the 

rivileges of a better civilization and a 
etter environment, and those in other 

parts of the world, East and West, 
North and South, who are rising in 
their evolution and improving their en
vironments, are ones who have of their 
own volition attempted to raise the 
standard of their lives and improve 
themselves. They are those who have 
maintained, in all incarnations, their 
psychic contact and kept alive and 
quickened, with enthusiasm and serious 
analysis and meditation, the soul of 
God and God’s creative powers, and 
have unceasingly sought association 
with those of like mind and like spirit, 
contributing to the advancement of 
others and ordaining their own ad
vancement as the compensation of 
Karma.

Therefore, on the remaining days of 
our journey through so m any lands, let 
us feel the pity and the sorrow that we 
should feel in the presence of those who 
have failed in psychic evolution, and 
remember that while they are our 
Brothers and Sisters, we are helpless 
to aid them; but we can rejoice in the 
fact that it  is possible to help others 
who are ready. And while we think of 
the things that we find so lacking with 
others, let us not be vain or selfish in 
our rejoicing, but remember that if 
unto us it has been given, with others 
it must be shared in accordance with 
the law.



Temple Echoes
B y Platonicus, F.R.C.

ie  unusual, mystical doc
trine of the spheres pre
sented in the October 
issue of this column has 
a most interesting bear
ing upon problems of 
spiritual communication. 
W ith the loss of thou
sands of loved ones dur

ing the harrowing w ar years, there has 
risen an intensified interest in efforts 
to attune with the personalities of in
dividuals presumed to be in the spiri
tual or immaterial world. Countless 
seances or sittings are held daily, in all 
lands, for the purpose of communica
tion with departed loved ones, or with 
other beings. Are these efforts success
ful, or do they often lead to cruel de
lusions and misrepresentations? Has 
communication any value? W ith whom 
ought we to seek to commune, and for 
what purposes? Questions like these 
have engaged thoughtful persons in all 
periods of history.

According to the spherical doctrine, 
Reality consists of a central core or 
condition of Absolute Being, the God
head or Divine Center of emanation, 
surrounded by concentric spheres of 
consciousness and power, culminating 
in a dense, material sphere which we 
call earth, which in turn  is bounded by 
a sphere of fire.

All material manifestations in this 
living universe, this extension of di
vine, absolute being, are confined to 
the earthly sphere. Furthermore, na
ture and all creatures and other earthly

phenomena are on the inside of the 
sphere we call earth, and not on the 
“outside.” The earth has no material 
center, for it is the outer husk or mate
rial integument of the living, divine 
universe.

M an is fundamentally a spiritual be
ing, emanated aeons ago from the in
most depths of the divine, creative 
power. Mystical tradition avers that 
the original state of man, following his 
emanation, was far more exalted and 
privileged than his present one—in 
fact, he dwelt nearer the center of the 
universe and was free from the gross 
limitations of matter. However, be
cause of the misuse of his will, the 
figurative turning away from God and 
the Will of the Absolute, man caused a 
much less desirable condition for him
self— earthly existence. The spiritual 
being of man became enveloped in a 
dense physical body, the vehicle of all 
his subsequent worldly experience.

Ruled in his physical body by the 
laws of nature, man is subject to the 
cycles of life. He grows, matures, 
weakens, and dies. Death releases his 
spiritual being from the limitations of 
earth life, and returns him in some 
mysterious way to the immaterial 
spheres of the Cosmic realm. This 
brings us to some of the riddles of the 
afterlife and communication with the 
spiritual beings above.

It is widely assumed by the majority 
of men that transition has in some 
subtle way a great effect upon the soul- 
personality. M any people believe that
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death is a purification, and that evil 
thoughts and habits of mind are some
how washed away through the great 
change of entering the spiritual world. 
Not only are personalities thought to 
he ethically and morally improved by 
the experience of dying, but an af
flatus of knowledge is also thought to 
be awarded them, so that they are far 
wiser than before—indeed, almost om
niscient.

This is emphatically not true! The 
soul-personality is very much the same 
in its evolvement and general under
standing after death as it was before 
and while still manifested on earth. 
This is not only affirmed by the Rosi- 
crucians, hut also by such worthy in 
dependent investigators as Stewart Ed
ward White.

The important fact that the person
ality cannot learn all it needs to know, 
and continue its evolution indefinitely 
while in the spiritual realm, supplies 
the rationale of reincarnation. If it 
were true that following one short life 
here on earth, we could continue our 
evolution indefinitely in the divine 
realms of the Cosmic, constantly per
fecting ourselves and at last attaining 
a completely blissful state of oneness 
with God, then there would certainly 
be no good reason for returning to 
earth. Reincarnation, or the rebirth of 
soul-personality, would he an absurdity. 
W hy return to earth when all desirable 
evolution could be accomplished in a 
purely spiritual and unlimited condi
tion?

The established laws of God decree 
that man must purify his thoughts and 
settle his Karmic obligations during 
periods of earthly existence. Obliga
tions incurred in this gross sphere of 
expression cannot be met in the Cos
mic realm. Earth is not only a sphere 
of privation and spiritual exile; it is 
also a great Karmic school for the 
spiritual instruction and unfoldment of 
mankind. We continue to return here, 
in conformity with the laws of rein
carnation and Karma, until we are 
truly ready to be “graduated.” Only 
when we have attained the illumina
tion of Mastership are we free from the 
necessary wheel of rebirth—liberated 
to continue our evolution wholly in the 
immaterial spheres of the Cosmic.

After death, then, man is substan
tially the same in consciousness as in 
the closing days of life on earth. His 
status in the Cosmic realm is directly 
dependent upon the degree of evolve
ment of his soul-personality.

Now, in the Bible we read of the 
lower, middle, and upper firmaments 
as representing heavenly “zones” ex
isting between earth and the Absolute 
Center. Mysticism would divide each 
of these “firmaments” into four zones, 
or spheres. In other words, at least 
twelve distinct spheres of consciousness 
separate the gross, material earthly 
sphere from the Godhead which is the 
ultimate Goal of our striving.

As Plotinus taught many centuries 
ago, the more distant from the Center 
an emanation is, the grosser and less 
refined its quality. These spheres near
est the earth are comparatively less re
fined and infused with Light than are 
the spheres nearer the Source.

Therefore, the relatively unevolved 
personalities of criminals, lustful, and 
materially-minded types of individuals 
manifest in the lowest spheres follow
ing transition. Their tendencies to lie, 
cheat, and deceive their fellows, their 
desires for the purely earthly and sen
sual gratifications of this world con
tinue unabated. Can there be any ad
vantage in “communicating” with such 
entities?

As the soul-personality painfully and 
through aspiration and struggle in 
many lives gradually advances its true 
unfoldment, its status in the Great In
terval between incarnations improves, 
It advances to the third, fourth, fifth, 
sixth, and finally to higher spheres of 
consciousness and blissful attunement 
After a great many cycles of diversified 
worldly experience and sincere service 
to humanity it becomes a highly- 
evolved Soul-Being, well on its way to 
Mastership.

There are hierarchies of spiritual be
ings in the Cosmic realm. Call them 
angels, divine messengers, invisible 
helpers or what you will, their mission 
is to assist mankind toward the final 
goal of spiritual realization. There are 
Higher Intelligences ready to inspire 
and occasionally to guide the true 
seeker for Truth. With these glorious 
beings it is m an’s great privilege to



communicate, but it is best for him to 
evolve to the point where he can do so 
himself!

Rosicrucian philosophy and the Or
der’s system of personal unfoldment 
urge the individual student to develop 
his own faculties so that he may, among 
many other things, contact for inspira
tional purposes the Higher Intelli
gences. Communication ought never to 
be for sordid or purely material pur
poses. Do not presume to think that 
highly evolved soul-personalities will 
counsel you when to buy or sell, how 
to gamble, or how to take care of your 
strictly material affairs! The pure de
sire for spiritual instruction and to be 
of greater service to humanity is the 
correct motive for all higher Cosmic 
contacts.

Rather than resort to the oftentimes 
doubtful and unreliable mediumship of 
others, cultivate your own divine facul
ties which will gradually bring you en 
rapport with the noble messengers of 
Light. Remember, too, that most of 
our Cosmic contacts are not with per
sonalities at all, hut with the universal 
mind and love which is of God and is 
God.

* * *

With the increasing complexity and 
ominous undertones of current history, 
people are wondering if humanity has 
any fixed destiny. Will the race sur
vive? Can there be any spiritual pow
ers which might prevent mankind’s 
self-destruction? Are there limits to 
man's free will? Or is everything actu
ally determined by some superior men
tal power, with man filling the role of 
a blind and erring puppet?

This is one of the oldest and thorni
est problems of philosophy, usually 
classified as the riddle of free will and 
determinism. W ithout exploring its 
endless labyrinth of technical difficul
ties, I would like to offer a personal 
solution which m ay satisfy some of our 
readers.

There is only one fixed destiny, one 
thing which is absolutely sure in this 
great panorama of human history and 
constant heartbreaking struggle. It is 
that some day in God’s good time all 
men will evolve to the point of spiri
tual understanding, with enlightenment 
and release from their present condi

tions of ignorance and suffering. Even
tually all soul-personalities will attain 
an entirely spiritual status, merged in 
perfect harmony in the Reality of Ab
solute Good.

Within the ambit of this immense 
overarching destiny the specific pat
terns of evolvement are left to m an’s 
own choice, his vaunted free will. Man 
can never choose to destroy or elimi
nate himself utterly, for that would he 
contrary to the fiat of God. Man may 
indulge in senseless wars of base de
struction, in all types of seeming evil 
and collective madness, but there will 
always he some enlightened personali
ties who will live in truth  and point 
the way of salvation to their fellow 
mortals.

It is true, m y friends, that the pros
pects are dark for the years immedi
ately ahead, and that the selfishness 
and ignorance of men have loosed an 
avalanche of hate and destruction 
upon the world. Let come the storms 
that may, we who know the true na
ture of humanity and the final purpose 
of existence have no choice hut to hold 
firm, to withstand the onslaughts of 
adversity in all forms, and to hold fast 
forever to the truths we know. We 
have heard again and again, “Truth is 
mighty and will prevail.’’

Out of the darkness of the night sur
rounding us there will always come 
Light. Death holds no terrors to those 
who have walked, however inexpertly 
and humbly, with God. W e shall per
severe forever in the spiritual pathways 
which open before us, until at last we 
reach our wonderful destiny. This 
alone is of final importance, and the 
thought of it will sustain us in darkest 
hours.

* * *

There are enthusiasts, members who 
reflect the joy and uplift of the Rosi
crucian teachings, in every Lodge and 
Chapter. They are the moving spirits 
of our local bodies, faithfully carrying 
forward the good work year after year. 
One such loyal enthusiast is Frater 
James French, Master of the Essene 
Chapter of Minneapolis and Grand 
Councilor of AMORC for the North 
Central states.

In  his professional life Frater French 
is a very successful teacher of voice in
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the MacPhail School of Music in M in
neapolis. His beloved wife, Mildred, 
is a well-known teacher of piano in the 
same school.

Frater French tells the familiar story 
of the seeker who investigated m any 
religions and schools of thought, seek
ing patiently everywhere for the genu
ine truths of life. One day a fellow 
musician told him about the Rosicru- 
cians, suggesting that he investigate. 
Shortly thereafter Frater French joined 
the Order, and he has found its way of 
instruction and unfoldment to be the 
perfect answer for his need.

For the past three years he has 
taught music and voice in the Rose- 
Croix University, ably assisted by Soror 
French, and the students have re
sponded excellently to his technique of 
“pure and easy tone production.”

For a number of years Frater and 
Soror French have been strong supports 
of the Essene Chapter. He became 
Master for the second time this year, 
and Soror French is a Trustee. Con
tact with a musical friend, Mr. Edward 
Traficante, brought Mr. Traficante into 
the Order as a member and later pro
vided a new home for the Chapter. 
Frater Traficante conducts a large and 
popular school of accordion musician
ship in Minneapolis, and one of the 
large rooms in the school has been gen
erously turned over to the Essene Chap
ter for a Temple. Regular convocations 
are now held in this school at 41 South 
8th Street, Minneapolis, Sundays at 
3 p. m.

To further inspire the cause of Rosi- 
crucianism in the Twin Cities and en
virons, a rally of all members in M in
nesota and neighboring states has been 
scheduled for the week end of Novem
ber 15 and 16. Frater French and his 
associates are planning an excellent 
program. Any members of AMORC in 
the Midwest area who can be on hand 
for that week end are cordially in
vited to attend. If you wish hotel res
ervations or other information, address 
the Secretary of the Essene Chapter of 
AMORC, 4i South 8th Street, M in
neapolis.

V ^

There will he an exceptional musical 
program, le c tu re s , demonstrations, 
Temple sessions, an initiation, and lec
tures by a member of the Grand Lodge 
staff, who will also he available for 
interviews. Come one and all to Min
neapolis for a glorious week end with
the Essene Chapter!

* * *

Speaking of rallies, Detroit and 
Philadelphia are also inviting all mem
bers in their respective localities to 
conclaves during November.

The Thebes Lodge of Detroit will 
present its annual rally the week end 
of November 29 and 30. Assisting 
Frater Gubbins in planning for the 
event are Soror Inez Dyster, Lodge sec
retary, also Fratres Ralph Leftridge, 
H. L. Currie, and others. We hope that 
all Midwestern members who can make 
the trip to Detroit for that week end 
will take part in the splendid program 
which is being scheduled.

The Benjamin Franklin Lodge of 
Philadelphia is “telling the world” 
about its grand rally set for November 
15 and 16. Busy, enthusiastic Secre
tary Edna M. Jalbert has been promot
ing competition among Eastern lodges 
and chapters to see which one will have 
the largest delegation present for the 
gathering. Master Gabriel Jalbert and 
his associates have planned an unusu
ally interesting series of activities, lec
tures, and inspirational sessions. All 
Eastern members are urged to journey 
to Philadelphia for this annual rally of 
the Benjamin Franklin Lodge and its 
friends.

* + *

The future belongs to Mysticism and 
its philosophy. Let each Initiate spend 
time daily in petitioning God and the 
noble Intelligences of the invisible 
realm, that more Light and Love may 
find expression among men, and that 
increasing numbers m ay find their way 
to the only lasting happiness of spiri
tual unfoldment.

Having uttered these petitions, let 
us go out and work among men as 
channels for the expression of the Will 
of God. So Be It.

’ V

W hy search for the Fount of Youth? The soul is ageless and knows no death.
— Maude Taylor.



Idealism and our Times
By  P a u l  O. P l e n c k n e r ,  F.R .G.

e s p i t e  the apparent apa
thetic attitude which we 
find so disturbingly pres
ent among men today, it 
does seem as though we 
are becoming very much 
satiated with attempts to 
build up this or that sys
tem, wherein alone is to 

be found salvation for civilization. The 
world is overrun by Moseses and Mes
siahs. And far be it  from me to try  to 
plajf the prophet’s part in foisting upon 
the world any new-fangled paradox. 
My sole purpose is to have in mind the 
bearing that m y subject has upon the 
way of life which Rosicrucianism es
pouses as being the only way to lead 
men back to decency and into the com
ing age, and to prove that this is not a 
new way, but is along the same path 
trod by the avatars and masters of old 
—tried, proved, and found good, and 
not something up in the clouds and 
therefore impracticable or unattainable 
for everyday life, as is being claimed 
by the shallow-minded.

Idealism is an ambiguous word, sig
nifying a variety of views. To the 
Greeks the word idea meant a form, or 
appearance of a thing, as opposed to 
reality. It comes from the verb ideirt, 
to see. Accordingly an idea is a par
ticular mind-picture, peculiar to each 
individual. Thus the verb idein has a 
far different meaning than has the 
more familiar skopein, which means 
rather, to look around, to watch, to spy. 
The later verb connotes objective 
vision. The term idea, as meaning 
form or appearance, has in philosophic

history three distinct senses in which it 
is being used. First, as meaning form 
or appearance it gives rise, in Buddhist 
mentalism and English empiricism, to 
an attempt to reduce all knowledge to 
ideas, which are regarded as self-con
tained existences and not as ways to 
apprehend a world, which is at once 
more real and more ideal than the 
ideas. Secondly, we discover in Aris
totle the concept of the idea as being a 
universal notion, which does not exist 
here and now, hut is merely a quality 
of the existent and shareable by other 
existents and knowahle by other minds. 
And there is a third sense, in which the 
term is used. For instance, when we 
ask, “what’s the use? what’s the idea?” 
the reference is to the principle in
volved in it, the meaning or purpose of 
its being, the aim or value of its action, 
and the end sought. In this view, idea 
or value is the operative, creative force. 
Ideal values are the driving power of 
the universe. I t  is only as a system of 
ends, that the world makes sense. So 
it makes little difference, whether a 
thing is only a particular image or a 
generality, or whether the knower and 
the known are independent, or whether 
the world is made of mind infinite, or a 
society of minds.

Of course it is true, that the universe 
is governed by the Cosmic mind; if it 
were not, it could not exist or continue 
to he. In  early spring, for example, 
the bee gets busy flitting from blossom 
to blossom gathering sustenance for its 
life, while at the same time and all un 
knowingly he is assisting in the process 
of pollinization and thus working un v ?  o
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consciously the laws of nature toward a 
good end. The example of the bee is 
only one of millions of others, of the 
way in which God works His wonders 
to perform, and in each case the end 
attained is good, true, and beautiful. 
But all this is far from proving that 
the universe itself is mind. To resume, 
Idealism in this sense limits itself to the 
ultimate nature of reality, whatever 
may be its relation to the knowing 
mind. Here we have the answer to the 
problem of the idea, its meaning and 
purpose. Here we find life beautiful, 
purposeful, and significant. It vouches 
for m an’s destiny which does not end 
upon this plane of a sensible world. 
Shakespeare puts into the mouth of 
Touchstone, in “As You Like It,” the 
words addressed to the shepherd: “hast 
any philosophy in thee, shepherd?” 
Surely the writer did not think of a 
system of abstract thought, but of an 
attitude of mind which can best be 
called idealistic. So, of the three senses 
in which the term is used, I have 
chosen the last, namely moral and 
ethical idealism, and, save for a short 
attempt at synthesis with moral and 
ethical idealism, have put aside the 
metaphysical view of it.

Hegel made the statement, that in a 
sense all philosophy is idealistic, for in 
setting over against each other appear
ance and reality, fact and truth, ex
istence and essence, we are led to a 
viewpoint where we must admit that 
there is a world beyond the phenome
nal. Even absolute materialism is a 
crude kind of idealism, because when 
we reduce all existence to matter, we 
have not a concrete actuality, but an 
abstract idea. Our physicists reduce our 
world of immediate experience to 
shadows and symbols. Ions, electrons, 
and ids certainly are not observable 
phenomena. Still they are posited as 
real, because they do fulfill the require
ments of thinking. However anxious 
we m ay be for a return to the concrete, 
we find it difficult to reduce the real to 
the concrete. Ideas are always with us, 
since they are an essential part of the 
real, and if we interpret them as ideals 
or values, an idealistic view of the uni
verse results.

Human iloaponnlhilitu
Idealism of today has to reckon with 

the current problems and has to help

us face them. And it does seem as 
though the time is here for a fresh 
statement; however, such a statement 
can have little meaning for those who 
have not sounded the depths of the 
difficulties and discrepancies which a 
changing world is forcing upon us, 
obvious though they be. Yet it is often 
necessary to insist upon the obvious. 
And it is quite as necessary to know 
just what these problems are, as to 
know the answer to them. Poetry, so
ciology, and physical science of our 
day seem to plead and work for the 
unity of the world. In the planning 
we must not forget that we cannot 
throw overboard moral distinction and 
human responsibility. The prime ne
cessity is the recognition of the validity 
of the ideal of the human individual. 
Ages ago, Socrates laid down this prime 
requisite when he said: “Know thy
self,” for only so can one become con
scious of that which is good, true, and 
beautiful. The French philosopher 
Descartes puts it just a little differently 
by saying: Cogito ergo sum*, and even 
without bothering about abstractions it 
m ay be maintained that man is not 
m an unless he thinks.

Primitive man m ay have acted upon 
instinct rather than upon reasoning. 
Even so, the conscious life within him 
demanded that he nourish and protect 
it. And he found life good. It re
mained for the quite modem man to 
develop increasingly efficient methods 
to destroy life, in the mistaken assump
tion, that so he can preserve his own. 
Yet, there always was, there always 
will be a “faithful remnant,” who could 
and would never forget to listen to the 
still small voice within. And in so do
ing they realize that although they are 
of dual nature, the physical and the 
psychic, both have the same origin; 
they are creatures of the same mind, 
and upon this plane, complementary. 
I t  is just this faithful rem nant to which 
is committed the task of bringing back 
into the heart of humanity, distracted 
and restless, that peace and harmony 
so vitally necessary to build upon the 
ruins of a war-shattered world the 
foundation for a new and better civi
lization.

* I think, therefore I exist.



Either by way of shallow thinking, 
or by way of using it as a defense 
mechanism, so-called practical minds 
seek to set idealism over against real
ism, whereas these two are the same 
thing, or at least complementary. And 
I don’t think I am overshooting the 
mark, when I say that idealism and the 
concept of the “Christ-spirit,” exoteri- 
cally and esoterically, are the same 
thing.

The beginning, however, is with the 
individual. If we would improve upon 
the quality of a food crop, we must 
begin with improving the quality of 
the seed. Yet our political scientists 
insist upon reversing this order by 
making the state supreme, by seeking 
to improve international relationships, 
thinking that from there they can work 
down to the individual. To make m at
ters worse, the element of fear of con
sequences if you “don’t be good” is 
appended to add force to the argument. 
Long ago it was realized, that the state 
can be no better than its citizens. Louis 
XIV proved this, when he declared: “I 
am the state,” and history records the 
kind of state it was. It is not unlikely, 
that in the turmoil the world is in, and 
because of it, another Louis XIV may 
arise.

In any discussion, which has as its 
burden the subject of moral and ethi
cal idealism, we are faced with a great 
difficulty, because it has a language of 
its own, which does not consist of u t
tered words. It is far beyond and above 
anything capable of being expressed in 
speech. Therefore much of what I am 
trying to say will he inadequate to fully 
express m y meaning, which you must 
look for within words and within your 
own self. In  saying this, I am aware 
that modem realistic idealism scouts 
this postulate.

In developing m y own idea of a 
philosophy of life which must also be 
in accord with Rosicrucian principles, 
I am going to stress the idea of the 
brotherhood of man, and present it for 
your consideration in all humility, for 
I am just groping my way along, like 
all of you, to reach the light. Yet we 
must keep in mind the evangelic in
junction: “Let your light so shine be
fore men, that they may see your good 
works, and glorify your father, which

is in heaven.” It does not say: “notice 
the doer.” In other words as well as 
in other ways, Jesus emphasized, that 
it is in the love of brother, wherein 
one must find the inner urge to use 
freely whatever gift has been given 
one, in a constructive and co-operative 
spirit, to make our world a better place 
to live in. And I do not mean to infer 
that the world per se needs improving, 
hut certainly the use we make of it and 
the reign of prejudice and selfishness 
does need improving.

When Ootl Is Forgotten

The problem which is facing us to
day, has as the most outstanding reason 
for its being, an incident which I am 
going to relate. Let us look back into 
the year 1913, to make it plain for our
selves. In that year there was assem
bled in the great hall of the University 
of Bonn, Germany, the hrain-trust of 
the Empire, to listen to “His Imperial 
and Royal Majesty,” W illiam II. Pres
ent were the faculty of the University, 
scientists of every field of science, 
scholars of all descriptions. Really a 
brilliant assembly. William was con
gratulating them upon the marvelous 
advances made in arts and science, con
gratulating too, the Empire, for giving 
birth to these men. He ended his 
speech with these words: “Gentlemen, 
with the tools you have given us, and 
with the far-reaching results of your 
superior scholarship, we see our be
loved country in the forefront of cul
ture, and destined to rule the world.” 
You will note, that in all this God has 
been forgotten, and man alone has been 
glorified.

Another instance comes to my mind, 
which helped to pave the road towards 
destruction. In the summer of the 
year 1888, the Emperor delivered an 
address at the laying of the cornerstone 
of the new Supreme Court building in 
Leipzig. I personally, as a lad thirteen 
years old, heard this address, and have 
never forgotten this sentence: “The 
duty each citizen owes the State is far 
more sacred and binding than the dic
tates of love.” For the first quotation 
my grandfather is authority; he was 
among those present. The pay-off for 
the results of this kind of idealism we 
need not waste any time over, for we



are suffering from it now. The second 
world war was just another chapter in 
the annals of race superiority, helped 
along also by the “woe to the con
quered” diplomacy of the Versailles 
pact.

Are the leaders of today traveling a 
better path? There is no need to an
swer the question. The news from  day 
to day is answer sufficient. Dark as 
may be the outlook into the immediate 
future, there is the comforting thought 
that in every period of human history 
the great leaders in any crisis were 
and are without doubt motivated by 
the highest ideals—at least to begin 
with. We must so believe, or lose faith 
in mankind, which would be absurd. 
True, the taste of power, which comes 
with leadership, quite often has cor
rupted this idealism. Certainly the 
hangers-on of these leaders seldom ex
hibit selfless motives. So the entire 
problem of reconstruction, the security 
of peaceful relations among men, con
fronts us with the question: “what are 
you, that is the individual, going to do 
about it?” Does the remedy lie in the 
creation of a superstate, in democracy 
as we have it today, in socialism, com 
munism, or in a straight-out dictator
ship however benevolent? The apathy 
of the mass of the people with respect 
to this question, which expresses itself 
in the oft-heard comment: “I don’t care 
what they do,” is the great danger- 
signal of our time, for it is the lull 
before a great storm, as history teaches 
us. And we may resign ourselves to 
the fact, that any one or all of these 
remedies xvill be tried out upon suf
fering humanity. And all of them, be
cause they begin with the notion of 
creating the whole first and then the 
parts, must fail. No doubt the last re
sort will be anarchy.

Man His Otrn Architect

We as Rosicrucians know that to 
build a civilization worthy of man, the 
child of God, we first must make man 
worthy. It is obvious too, that each one 
must be his or her own architect, to 

T he  make his body a temple of the divine.
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see or hear into one’s own being, finds 
its source in the soul of man. To this 
end we do not need any new or better 
philosophy of life, nor any new and 
wonderful panacea to cure humanity’s 
ills. But we do need a renaissance of 
that moral and ethical idealism, which 
in the great commandment: “Love God 
with all thy heart and thy neighbor 
as thyself,” has been the burthen of 
the teachings of Jesus and every other 
great avatar. The moment to begin is 
now, for individually and collectively 
the so-called civilized nations of the 
world have about reached the end of 
the road in traveling away from the 
great commandment. Just consider such 
evidences as the following: Bishops of 
the church in conclave assembled ap
proving national policies leading to war; 
responsible leaders advocating the ex
termination of an entire race or na
tion; the putting upon a starvation diet 
of a people because they must be pun
ished; in short, Christian nations pro
claiming the doctrine of tooth for tooth 
as a war-repressive, throwing overboard 
as impracticable and sentimental drivel 
the law of God, “do not recompense 
evil with evil.” While such outrages 
have been the to he expected conse
quences of the loss of common decency 
in  all ages, it seems that after almost 
two thousand years of the rule of organ
ized Christianity one should look for 
an improvement in individual and in
ternational relationships. Instead we 
have added the atomic bomb to crown 
our efforts of living the lives of brutes. 
It is worse than brutish, it is devilish. 
The lust of power and the idea that one 
nation is better than its neighbor, is 
coming to the end of its tether. For 
after the so-called “best” has subju
gated or intimidated all the rest, noth
ing will be left to conquer, and in ac
cord with the inescapable law of com
pensation, this monster will destroy 
itself, for it has lost its immortal soul.

W hat about the “faithful remnant,” 
could not its voice be heard? Indeed it 
has been heard; however, for its ef
forts it has found the gibbet and the 
concentration camp, or has been de
ported, expatriated, excommunicated, 
and squelched in various ways as an 
enemy of the state or the powers that

(Continued on Page 391)



W hat Constitutes a Mystic?
By A . V. S. 

(Reprinted by request, from The  Mystic Triangle— April, 1927)

t  is clearly evident that 
a distinction must be 
made between a student 
of mysticism and a mys
tic. There are thousands 
in the various Occult 
Orders who are students 
of mysticism, but we 
have very few who have 

attained more than a purely intellectual 
conception of mystical understanding, 
very few, therefore, who can be truly 
designated as mystics. It seems to be 
essential that a distinction should be 
made between these superficial students 
and those who have attained a spiritual 
comprehension of the Higher teachings 
of the Inner Schools. The paramount 
reason for making the distinction is 
found in the fact that many earnest 
seekers are discouraged and turned 
from the Path by the egotistical atti
tude of m any who pose as mystics, and 
by so doing unfairly represent the 
schools of which they may be mem
bers. There should be some criterion, 
some standard of measurement by 
which the sincere inquirer should be 
able to judge the true standing of one 
who advances claims to occult knowl
edge. A mystical school in the Orient 
gives the following as the character
istics of a true mystic, and utters a 
warning against ail whose attributes 
may vary from this standard. Since 
this seems to be the general standard 
laid down hy all true schools of occult
ism, I give it as it was given out to me;

“A true mystic is ever humble, and 
lays no claims to supernatural knowl
edge or supernatural power.”

“He is ever sympathetic, ever com
passionate, ever courteous, gentle, and 
refined.”

“A true mystic makes no compari
sons, he draws no lines between the 
good and evil, he lives beyond the bar
riers of right and wrong.”

“A true mystic never loses the power 
to weep with those who sorrow, or to 
smile with those who rejoice.”

“A true mystic gives himself to the 
service of humanity without money 
and without price.”

“A true mystic is fearless, he asks no 
reward, he fears no punishment.”

“A true mystic has perfect poise, for 
his soul is at rest in the Eternal.”

These, then, are the characteristics 
of a true mystic. How many of us, ac
cording to this standard, are able to 
say, “I am a mystic.” We can only 
stand afar off and worship. We can 
only console ourselves with the af
firmation that “W hat man has done, 
man can do,” with the assurance that 
the mystic once stood where we stand 
today, that we may stand where he 
stands tomorrow, if we are willing to 
follow the Pathway of Attainment 
through Attunement.

Let us dwell for a few moments on 
each of these attributes separately and 
see if we cannot reach a clearer under
standing of the true nature of a mystic, 
and thereby be able to recognize a 
true spiritual leader if it should ever 
he our good fortune to be brought in 
contact with one. Sooner or later, there 
comes to every man his Teacher, His 
Master, if you will have it so. But why



does this Teacher, this Master come? 
Ordv that ultimately he m ay lead us 
to the attainment of the highest Mas
tership, the final realization that the 
only mission of the Master W ithout is 
that he m ay assist us to enthrone the 
Master W ithin us, the Supreme A r
biter of our Individual Destiny. 
Hearken not to any false claims of 
Mastership from those who would 
make themselves the M irror in which 
you view your own soul. Hearken only 
to those who gladly and triumphantly 
relinquish their own Mastership, and 
with their own hands crown the Deity 
who presides in your own Temple.

Let us dwell for a moment on the 
first statement: “A true Mystic is ever 
humble; he makes no claims to super
natural knowledge or supernatural 
power.” W hy is the Mystic humble? 
Because he knows that far as his knowl
edge may extend beyond the ordinary 
range of human understanding, it is 
but a drop in the ocean of Infinite In 
telligence that pervades the Universe. 
He is humble because to him an infi
nitesimal atom floating on Infinity has 
been vouchsafed the privilege to u lti
mately absorb into his being all that 
there is to Know. He makes no claims 
to Supernatural Knowledge or Super
natural Power because he knows that 
there is nothing Supernatural. Knowl
edge he may have, beyond the com
prehension of the wisest, as men reckon 
Wisdom! Power he may have beside 
whose manifestation the greatest con
queror’s triumphs fade into insignifi
cance, but this knowledge and this 
Power came as a result oif the under
standing and intelligent operation of 
perfectly natural laws and forces. W hat 
he has done any man may do, for it is 
m an’s privilege and m an’s destiny to 
have dominion over nature. Beware of 
the teacher who would have you be
lieve that Occult Power is the special 
privilege of the few, a special Dispensa
tion of Heaven conferred upon a se
lected band of favorites. God has no 
chosen People, save such as will com
ply with Laws, the obedience to which 
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all Life; he has identified himself, as 
it were, with every living thing; he is 
responsive to every call for sympathy 
or assistance that goes out to him from 
his Younger Brothers. He knows that 
our sorrows, trivial as they may seem 
to one who KNOWS that “good will be 
the final goal of all,” assume tremen
dous proportions to us who m ay not 
yet have grasped this broader concep
tion. And he is ever ready with a 
word of consolation, with practical 
MATERIAL or SPIRITUAL ASSIST 
ANCE. According to their DEMANDS 
he answers the call of Humanity for he 
has the Universal Supply to draw upon, 
which is always more than equal to the 
demand. He will not tell you to wait 
until tomorrow and your problem will 
be solved. He will say to you: “My 
Brother, I understand perfectly the 
situation in which you find yourself; 
do this NOW and IMMEDIATELY 
you will note a change.” He speaks the 
right word at the right time, and the 
tim e is always NOW. This, then, is 
true Compassion, for Compassion is 
Sympathy in action. The Mystic is 
courteous, because the very foundation 
of courtesy is the realization of the con
sideration due to all who are children 
of the same father, and EQUALS on 
the plane of Mystic Brotherhood. He 
is gentle because gentleness is a law of 
his being; he is refined, with the only 
true refinement which comes as a re
sult of the consciousness of our divine 
ancestry which makes us members of 
the celestial Aristocracy of Souls.

A very deep understanding is neces
sary for the next statement given in the 
veiled words which tell us that a mys
tic makes no comparisons, he draws no 
lines between the good and evil, he 
dwells beyond the barriers of right and 
wrong. W hy does the mystic make no 
comparisons? W hy does he never say, 
“I am holier than thou” ? Or to use a 
more modem expression, why does he 
never tell us, “When you have reached 
a certain plane of evolution, you will 
understand”? Because he KNOWS that 
it is not for man to judge of man’s 
progress. The beggar in the streets, 
the vilest sinner in the Market Place, 
may through the very intensity of his 
experiences, through the very burning 
of the flames of remorse be just about 
to lay his hands upon a higher truth



than the cloistered and passionless an
chorite can ever hope to grasp. If we 
are all One, how then can we make 
comparisons, with W HAT can we com
pare, for there is Nothing Without 
which we may use as a Standard Is 
it for us to draw a line and say, “This 
is Good, and that is Evil”? “For all of 
His works are perfect,” on the plane 
on which they have their manifesta
tion. Is it for us to judge of the mani
festations of one plane of existence ac
cording to the laws which prevail on 
another plane, on which we m ay he 
functioning? And thus the Mystic lives 
beyond the harriers of Right and 
Wrong; he no longer eats of the tree 
of the KNOWLEDGE of good and evil, 
for he has experienced both and found 
both a manifestation of the Absolute. 
He lives on that plane where only the 
Laws of God can operate, beyond the 
reach of man-made limitations.

The Masters say furthermore: “A 
true mystic never loses the power to 
weep with those who sorrow, or to 
smile with those who rejoice.” If you 
have been taught that the Mystic is 
he who has killed out emotion, he who 
is “incapable of tears,” he who can 
look calmly on suffering, and passively 
on injustice, then you have been taught 
FALSELY. Oh, My Brothers, have you 
forgotten the story of him who wept 
over Jerusalem, the city that turned 
from him, when he would have over
shadowed her with the light of his 
heavenly presence? This was a Mystic, 
this was a Master, this was the very 
embodiment of sympathetic under
standing. Have you forgotten the 
Radiant One who sat at the wedding 
feast, and changed the water into 
wine? Did he do this to exhibit his 
mastery over matter? Nay, not so. 
Only that there might he more happi
ness in the world, only that he might 
smile with those who were glad. Have 
you forgotten the old Oriental Allegory 
of the youth who was an incarnation of 
the Lord of Compassion? How one 
day he came to the Harlot's house and 
awakened in her soul the first thrill of 
true and holy Love, and how the next 
morning, when she found him dead at 
her side, she cast herself into the fu
neral pyre and ascended with him to 
the very heights of Nirvana, the very 
consummation of pure and holy Love?

And Why? Because she was still capa
ble of human affection, because she had 
not “killed out emotion,” and still had 
that within her which was capable of 
transmutation to a higher plane. A 
false idea has been very prevalent 
among pretenders to Occult Under
standing. It is this: “That the higher 
we go in the realm of spiritual advance
ment, the less capable do we become of 
being touched by any kind of emotion.”

Now just a little bit of reasoning 
will convince us that the very oppo
site is true. The nearer we go to the 
Source of Life and Light, the more 
responsive do we become to every vibra
tion sent out from that Great Source. 
Is not all progress, is not all advance
ment in every conceivable field evi
denced by an INCREASING RESPON
SIVENESS TO VIBRATIONS? To be
come a perfect instrument in the hands 
of an Infinite Intelligence, the key
board of our beings must respond to 
an infinity of vibrations, but at the 
same time we must be able to strike 
the particular chord on that keyboard 
that will bring all discordant notes into 
harmony. As we advance on that Path 
we find ourselves becoming more and 
more sensitive, more finely attuned to 
the Cosmic Forces, more responsive to 
pleasure, and correspondingly more 
responsive to pain. Does not this in
creased responsiveness to pain entail 
great suffering? Yes, unless there 
comes to us the inner realization that 
we are only instruments, only vessels 
through which must pass the unfin
ished products of creation to be trans
muted in the crucible of our spiritual 
natures into the gold of spiritual Es
sences. If we are willing to assume our 
Divine Responsibility, if we are able 
to take into this Crucible the good along 
with the evil (so-called), the pain 
along with the joy, and, placing all in 
the hands of that Mighty Chemist, 
Divine Imagination, permit him to 
work his will without objective inter
ferences and send forth the trans
muted essences to illumine the farth
est domains of Ignorance, then—and 
not till then—can we become worthy 
of being called a Mystic.

I t is hardly necessary to dwell upon 
the next point. “A True Mystic gives 
himself to the service of humanity, 
without money, and without price.”
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The warning has gone forth too often 
to need repeating. “Beware of those 
who ask a price for Occult Knowledge.” 
Of course we realize that we live in a 
material universe, where money is a 
standard, and that often the true schools 
of mysticism ask voluntary financial as
sistance in the work of spreading their 
teachings among those who might be 
ready to receive them, but they never 
ask money in payment of the teach
ings themselves, and they never with
hold teachings from those who are not 
financially able to assist in spreading 
them to others. We should, therefore, 
understand the Law of Compensation 
and realize that only as we give to 
others can we receive for ourselves, and 
if we are unable to financially assist in 
bringing to others that which we have 
been privileged to attain, we should at 
least feel a responsibility toward our 
brothers, even as some one has felt a 
responsibility toward us, and do all we 
can in other ways to diffuse what has 
been given to us.

Next we learn that “A true mystic 
is fearless, he asks no reward, he fears 
no punishment.” Can there be a 
grander conception of the influence of 
the higher teachings than this? Above 
a world swayed by fear of punishment 
for doing wrong, or lured by hope of 
reward for doing right, the soul with 
mystical understanding gleams like a 
star in a firmament of Infinite love, 
from which all fear is cast out, and 
wherein the joy of service is the only 
reward, and the neglect of an oppor
tunity to serve, the only punishment. 
There Fear is not, has never been and 
cannot be, though heaven and earth 
should pass away. For worlds may be 
born, and worlds may perish, and uni
verses may be resolved to the fire-mist 
from which they came forth, and stars 
may wander trackless in the empty 
voids of space, but the Soul, Immutable 
and Indestructible, survives “the wreck 
of Matter, and the Crush of Worlds, 
and endures when time and space and 
all that manifest there IS NOT.” Why, 
then, should we have Fear? The con
sciousness of Immortality and the will 
to mold that Immortality to our desire, 
and the desire to be at one with the 
Eternal banishes the dark phantom of 
Fear forever from the province of the 
Mystic.

Finally we are told “A true Mystic 
has perfect poise, for his soul is at rest 
in the Eternal.” Now perfect poise 
most emphatically does NOT come as 
a result of unresponsiveness to pleas
ure and pain. This point was dwelt on 
before, but it must again be taken up 
in relation to poise. This perfect poise 
must not be interpreted in a material 
sense. It does not mean the ability to 
stand calmly by and witness suffering, 
injustice, and inharmony. I t has no 
connection with that repressed sort of 
poise so common in an age of artificial
ity, which is supposed to denote a great 
deal of self-control, yet is subject often
times to unexpected outbursts. The 
mystic is not AFRAID to feel, he is 
not afraid of emotion, he is not afraid 
of HIMSELF. His poise is from 
W ITHIN. I t comes from the Sublime 
Consciousness of his Kinship with the 
Infinite Source of Equilibrium. He 
KNOWS, however, that while the 
Source is always in equilibrium, that 
its MANIFESTATIONS are a result 
of the disturbance of equilibrium, since 
all the manifested Universe is the re
sult of instability. He knows that when 
Jesus wept over Jerusalem, when he 
rejoiced at the marriage feast, when he 
drove the money lenders from the 
Temple, when he sorrowed in Geth- 
semane, when he was crucified on Cal
vary, that he had perfect poise W ITH 
IN. So let us not interpret mystical 
poise in a material sense, and thus con
fuse it with repression. Mystical poise 
is the inner consciousness of divine at- 
tunement, in the MIDST of the dis
turbed equilibrium which is a condi
tion of Divine Expression. It is to be 
“at rest in  the Eternal to be at One 
with That which is the All.”

These, then, are the characteristics 
of the True Mystic who dwells with us 
today as he dwelt with us in the early 
dawn of Christianity, and long before; 
the Mystic who will dwell with us to
morrow, when his face will be no 
longer veiled with the veil with which 
the Uninitiated have shrouded his fea
tures because they dared not view the 
glory which must some day be theirs. 
For after all the greatest fear of the 
human race is that they fear to reach 
forth their hands and claim the Di
vine Heritage of Happiness which is the 
Birthright of the sons of God.



IDEALISM A N D  O UR TIMES
(Continued from Page 386)

he. And not merely has it been the 
axis powers which have been guilty. 
This is the record of these latter days, 
the evil offspring of power run amock. 
As already stated, sometimes it be
comes necessary to insist upon the 
obvious. Not because it  makes for 
pleasant contemplation, but because I 
sincerely feel the necessity of it, have 
I felt impelled to make you look with 
me into the pit of depravity, wherein 
humanity has been plunged by the 
crass materialism of its so-called lead
ers. For we simply must face the facts, 
in order to discover the formula for 
transmuting evil into good.

The leaders of this post-war period 
are now busying themselves to recon
struct a war-devastated world. We need 
not recount what is being done. It is 
evident, that mutual trust and confi
dence have but little part in their de
liberations. W ith some modifications 
it is the same old game of power poli
tics. Because at this time it is apropos 
to the purpose of our discussion, let us 
recall the words of the prophet Zecha 
riah and the circumstances which 
prompted him to utter them. The 
Hebrews had returned from exile to 
rebuild Jerusalem. It was to be made 
more impregnable than ever before. 
But the prophet, true to Cosmic vision, 
declared: “Not by might nor by power, 
but by m y spirit, saith the Lord of 
Hosts.” Also, so the record tells, the 
rebuilding was to be the freely offered 
self-sacrificing labor of each individual 
to the benefit of his fellows and to the 
Glory of God. We have here the ad
monition that the practical and the 
idealistic must work hand in hand. 
Therefore I am stressing the idea of 
individual effort, to bring about an ap
proximation of the ideal in the life of a 
people, for I am convinced that those 
who are now our leaders in this pres
ent rebuilding of Jerusalem are, de
spite the evident sincerity of some of 
them, a weak prop to lean upon, be
cause they are beginning at the top. 
So the task rests upon the faithful 
remnant.

Each child of God knows and can 
interpret the feeling of inward peace 
which comes to one as the result of

some good thought and deed, as well as 
the harmful effects of evil thought and 
deed upon self and others. And every 
one is aware, that the good or the evil 
we think or do are causes the effects of 
which are predictable because of the 
inexorable and unfailing law of com
pensation, which, by the way should 
give us cause to tremble in contemplat
ing what is coming to us. We also 
know, that in foregoing love, we en
gender fear, the great enemy of physi
cal, mental, and spiritual well-being. 
We know that to be noble, honest, true, 
and loving toward our neighbor in self- 
sacrificing effort, will call forth the 
ood in him, however deep it may be 
uried.

As I remarked before, words are of 
little use, for the language of idealism 
has no words which the mind could 
fashion or the mouth give utterance to. 
Yet plainer to see and far easier to 
understand is the intent mirrored in 
the eye, and invisibly transferred from 
person to person in the clasp of the 
hand. In fact, the very atmosphere 
which surrounds one when even but 
momentarily the human and the di
vine are in harmony and concord 
within one, dissipates fear and brings 
peace. But all of this is individual ef
fort, and in no other way can human
ity be improved. “Thou must be bom 
again,” was the admonition of Jesus to 
Nicodemus, and there still is no other 
way. It seems a long and weary road 
to most people because of selfish inter
est. However, we are co-workers with 
God, with whom “a thousand ages are 
but an evening gone.” Should each one 
of us spend an entire incarnation in 
realizing and harmonizing his or her 
own dual being, that much being ac
complished — in its repercussions— 
would bring untold blessings upon gen
erations yet unborn. Another fact is 
that by concentrating upon our own 
individual development in growth in 
the grace of God, we inevitably will 
influence others with whom we come 
in contact. Preaching at or down to 
people, in order to reform them, may 
at times bring sentimental response, 
which usually is as short-lived as it is 
extravagant. And a law promulgated 
to make people walk the straight and 
narrow path, because of m an’s per
versity, is an invitation to find ways



and means to circumvent it, unless it 
be one that is writ in the hearts of the 
people.

However slow and disheartening as 
this process of beginning with the in
dividual may seem, it is absolutely cer
tain of results, for a small piece of yeast 
will leaven much dough. And in the 
faithful remnant we have much leaven 
at hand.

i V o i r  o n  R e / o r r

As those who have trod the path be
fore us and have taught us to set our 
feet upon it, we will have to contend 
with ridicule, distrust, prejudice and 
hatred, even in the living of our pri
vate lives. This is a blessing, because 
there is no hotter hell to endure than 
for a prejudiced person to find himself 
in the presence of otherness. The re
deeming feature of this ugly fact is 
that, because of the divine nature of 
goodness, heauty and truth, this very 
hell-fire, in continued contact with 
these ideal values will, when its heat 
has burned all the dross of evil out of 
the human heart, he itself transmuted 
by the alchemy of love into an all-con
suming flame of peaceful desire to fol
low in the path of the good life. And 
thus, man is reborn into the spirit of 
the Christ.

Over and over I have repeated the 
term the faithful remnant. The prophet 
Isaiah, referring to those who remained 
in Jerusalem and who did not forget 
the God of Israel said: “And the rem
nant that is escaped out of the house of 
Judah shall again take root downward 
and bear fruit upward.” In the same 
sense and spirit I am applying the term 
remnant to the members of the great 
Order. Through the ages the Rosicru-

cian Order, and its predecessors, have 
valued and lived to the best of human 
ability the ideal life. Being free of any 
dogmatic limitations, or any prejudicial 
notions concerning creed, race or color, 
the Rosicrucian membership is better 
fitted to individually become masters 
of Self, captains of their souls, leaders 
by example, not merely by way of ex
hortation—leaders but not drivers— 
trees, that take their roots downward 
into the unseen, so that they may hear 
fruit upward to be admired by others 
in the revealing rays of God’s eternal 
love.

Finally, let the faithful remnant 
never forget the fact, that it is free of 
any national limitations and always 
has been free of them, and that science 
of our day is busy co-operating in ob
literating man made barriers to inter
national concord. Let us approach each 
new day in the spirit of humble thank
fulness to the God of our hearts, who, 
when we are thus minded, will help 
us to keep our lights shining, so men 
can see our good works and glorify 
Him, because we have been true to our 
heritage. Thus we can afford patiently 
to await the day of the Lord and say 
with Frederic Edwards:
God of the nations who hast led 
T hy children since the world began; 
Through doubt and struggle, pain and

tears,
Unfolding thy eternal plan;
From countless hilltops, as of old.
The fires upon the altars flare; 
Through countless rites, in countless

tongues,
M en offer their imperfect prayer. 
Hasten the time of our release.
Bring in thy reign of truth and peace.

So mote it be.

FIRST DEGREE IN IT IA T IO N  IN  BALTIMORE
The John O’Donnell Lodge of A.M.O R C. in Baltimore. Maryland, will confer on 

eligible candidates the First Degree Initiation, on Sunday, November 23, at 3:00 p. m. 
Qualified members wishing to take this initiation should register with the Lodge Secre
tary, E. W arren Spencer, 7 E. Eager Street, Baltimore 2. Maryland.
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T W IN  CITIES RALLY
Rosicrucians of the Midwestern states are cordially invited to attend the Twin Cities 

Rosicrucian rally sponsored by the Essene Chapter of Minneapolis, on November 15 
and 16. A  special program of lectures, classes, and demonstrations is being planned. 
For further information write to: The Secretary, The Essene Chapter of A.M.O.R.C., 
1810 44th Avenue, N., Minneapolis.
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THE W ORLD S GREAT NEED  

By T h o r  Kj i m a l e h t o , Sovereign Grand Master

two thousanc 
may be

h e n  we consider the cha
otic world conditions and 
the economic upheaval 
in our own country, we 
cannot help feeling over
whelmed by a sense of 
f u t i l i ty .  Brotherhood, 
love, and service have 
been taught to men over 
years, and yet all around 

seen only expressions of
greed, selfishness, and intolerance.

People ask where God is in these dif
ficult times. They point out that m il
lions are starving; other millions are 
suffering from displacement of hearth 
and home. Even in our own country 
we are facing economic difficulties or 
disaster.

The economic battle between capital 
and labor is more ruthless, arrogant, 
and unreasonable than ever. The 
standard of living that once was the 
pride of the United States is now retro
grading two hundred years in the his
tory of mankind.

It is unreasonable to think that God 
has anything to do with our present 
dilemma. This condition is of our own 
making, and we must laboriously work 
out of it. The root of these evils in
herent in our present structure is not 
entirely economic; it is also spiritual. 
The cause is in the human being, be
cause he has concentrated his attention

upon a materialistic concept of life, and 
not permitted the inner spiritual forces 
to develop in his consciousness. The 
cause is a soulless society based on 
mechanistic principles. The cause is 
selfishness, greed, and love of power. 
The cause is a hard heart, the resur
gence of animal passions, the survival 
of the fittest, and as a result we are 
reaping what we have sown. We have 
sown a destructive wind, and we are 
reaping the whirlwind thereof.

Everything in the world is subject to 
cause and effect. The causes we have 
created in the past have brought us to 
the present conditions. Our eyes have 
been opened to the miseries all around 
us, but instead of recognizing the true 
cause, we have become blinded by sym
pathy and endeavor to rectify the re
sults. If the soldiers under arms today 
would be used to produce food, all 
these miseries would soon disappear. 
No one wants war and destruction, 
therefore let us think peace, will peace, 
and pray  for peace.

M any people are under the impres
sion that to accept a spiritual outlook 
on life, to believe that the heart of man 
must be regenerated before there can 
be peace on earth and good will among 
men, is to try  to escape from reality, 
to be “unrealistic,” and to play into 
the hands of exploiters. Such a view 
is wrong. It fails to realize the power
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of an ideal, the far-reaching effect of 
even a single thought, the dynamite 
concealed in a word, in a sound.

The independently thinking people 
are yet in the minority, hut the chains 
of centuries are being broken, the night 
of ignorance is giving way slowly to 
the full dawn of T ru th ’s bright day. 
Through suffering and 
sorrow, we are being 
brought to realize the 
fallacy of materialistic 
concepts, and the few 
awakened thinkers are 
becoming many. The 
hard-headed scientists 
are beginning to rec
ognize spiritual prin 
ciples and laws oper
ating in the universe.

T h e r e  are some 
wonderful laws in the 
lawbooks of the world, 
inscribed f ro m  hun
dreds of years of evo
l u t i o n a r y  develop
ment. Of what benefit 
are they if the rulers 
in the world and the 
people do not want to 
obey them or make 
them effective? I t is 
true that history is 
replete with instances 
where the leaders of a 
country had endeav
ored to institute im
p ro v e m e n ts  for the 
masses before the peo
ple were r e a d y  for 
them. Therefore, the 
people must he edu
cated to think and to 
reason.

The most beautiful 
laws that m an can 
conceive will not help 
the s i t u a t i o n  today.
The urgent need is 
not fo r  more  laws, 
hut for the observance of those already 
on the statute hooks. W hen a majority 
of people desire peace and demand 

T he  peace, there will be peace. W hen a
Rodcrucian  of that thn Con-

stitution and the Bui of Rights be re- 
U tgeit spected, our land will function properly
N ovem ber  and intolerance and discrimination will 
1947 disappear. W hen the majority of peo-

B y  E rw in  W. E .  W ate r m e yer .
M.A. ,  F .B .C .

•  R a d i o a c t iv e  c h em ica l s ,  w h i c h  e m i t  
v e r y  w e a k  r a d io a c t iv e  e m a n a t io n a .  
h a v e  b e co m e  th e  l a t e s t  w e a p o n  in  
t h e  s t u d y  of  d i s ea s e .  S u c h  c h e m i 
c a l s  a r e  p e r f e c t l y  h a r m l e s s  t o  t h e  
h u m a n  b o d y  a n d  d e c o m p o s e  a f t e r  
a  s h o r t  i n t e r v a l  o f  t im e . I t  p a 
t i e n t s  a b s o r b  som e  o f  t h e s e  s u b 
s t a n c e s  w i t h  t h e i r  food  a n d  d r in k ,  
i t  i s  p o s s ib l e  to  fo l l o w  t h e i r  
c o u r s e  t h r o u g h  t h e  h u m a n  b o d y  
w i t h  s u i t a b l e  e le c t r ic a l  d e t e c t i n g  
devices . Also, s u c h  ch e m ic a l s  m a y  
be  a t t a c h e d  to  v a r i o u s  d r u g s ,  t h u s  
e n a b l i n g  t h e  i n v e s t i g a t o r s  to o b 
s e r v e  th e  p a t h w a y s  w h i c h  th e se  
d r u g s  t r a v e l  t h r o u g h  t h e  b o d y ,  
w h e r e  t h e y  s top ,  a n d  h o w  th e y  
a c t  u p o n  a n d  k i l l  g e rm s .  S c i e n 
t i s t s  n a v e  e v en  s u cc e ed e d  In a t 
t a c h i n g  t h e s e  r a d io a c t iv e  c h e m i 
c a l s  to  c e r t a i n  g e rm s ,  t h u s  m a k 
i n g  i t  p o s s ib l e  to fo l low  t h e  a c 
t i v i t y  of s u c h  g e r m s  in t h e  h u m a n  
b o d y ,

■  Seve ra l  w a r  d e v e l o p m e n t s  In t h e  
c o n s t r u c t io n  of  r a d io  c o m p o n e n t s  
m a y  b r i n g  a b o u t  s o m e  i n n o v a 
t io n s  i n  t h e  r a d i o  s e t s  o f  th e  
f u t u r e .  S u ch  d e v e l o p m e n t s  a r e  
(1) R a d i o  t u h e s  of e x t r e m e l y  
s m a l l  s i 2 e— a b o u t  o n e  in c h  lo n g  
a n d  o n e - e i g h t h  o f  a n  i n c h  in  d i 
a m e t e r  \ (2) M id g e t  d r y  cel ls,
s m a l l e r  a n d  m o r e  p o w e r f u l  t h a n  
th o s e  p r e s e n t l y  a v a i l a b l e ;  a n d  (3; 
R e p l a c e m e n t  of m e t a l  w i r e s  b y  
p r i n t i n g  a  t h i c k  s i lve r  o r  c a r b o n  
th r e a d  d i r e c t l y  u p o n  a  p l a s t i c  
ba se .  A s  a  r e s u l t  o f  t h e s e  t e c h 
n o lo g ic a l  d e v e lo p m en t s ,  w e  m a y  
e x p e c t  in  t h e  n e a r  f u t u r e  to  see  
r a d i o  r e c e iv e r s  a n d  t r a n s m i t t e r s  
s m a l l  e n o u g h  to  flt In to  a  co a t  
p o c k e t  o r  a  p u r s e ,  a n d  a lso  to 
h a v e  h e a r i n g  a id s  m u c h  s m a l l e r  
t h a n  th o s e  e x i s t i n g  a t  p re s en t .

pie come indignantly to repudiate ex
ploitation and a social order that is 
based on profits rather than on human 
needs, there will he peace between em
ployer and employees, and the con
sumer will not, as now, he crushed 
between the upper and the lower mill
stones.

Where shall we find 
people who are will
ing to live their lives 
in a cco rd an ce  with 
high ideals, who are 
willing to consider the 
needs of the human 
first and to put the 
laws as second, who 
are willing to live co
operatively and not 
compe t i t i ve ly?  The 
education of the heart 
is needed, more than 
the education of the 
head. Development of 
soul - personalities is 
needed instead of more 
legislation. An expan
sion of consciousness 
is needed, and not a 
stronger penal system.

When men are will
ing to accept the spiri
tual principles of the 
F a t h e r h o o d  of God 
and the brotherhood 
of man, when they are 
willing to conform to 
the i m p l i c a t i o ns  of 
t h e se  two subl ime

Sr i n c i p l e s  in t he i r  
aily lives, in their re

lationships with other 
men, then exploitation 
in every one of its 
forms will cease. Emo
tional deve lopmen t  
strengthens th e  love 
life in a m an’s heart. 
Expan s ion  of con
sciousness and the de

velopment of intuition enable a man to 
feel another’s needs, to sympathize 
with another’s nature, and to under
stand the limitations and the handicaps 
of another human being.

A merciful employer will be content 
to earn less, provided that his working 
people do not suffer. He will want his 
employees to be happy in his employ.



He will want their respect and affec
tion. He will shrink from earning 
money at the expense of their health 
and happiness.

A merciful man will scorn to take 
advantage of women and play with 
their emotions. A woman with a sense 
of honor will scorn to be a gold digger. 
Where affection is genuine, parents do 
not have to be compelled by law to take 
care of their children, and children do 
not have to be forced to provide for 
aged parents. A government composed 
of upright men will honor treaties, ac
cepted codes of law, and will err on the 
side of generosity rather than that of 
greed.

There is not one single problem that 
would not disappear if the people con
cerned approached its solution in a 
spirit of love and cooperation and a 
willingness to sacrifice, Any relation
ship becomes sanctified when cemented 
by sacrifice. How beautiful when hus
band and wife remain faithful despite 
illness and poverty. How beautiful 
when children are devoted to old or 
suffering or unfortunate parents, and 
when brothers and sisters make sacri
fices for one another. How beautiful 
when members of the community co
operate to rescue some unfortunate 
family. How beautiful when one na
tion comes to the rescue of a weaker 
nation.

The world honors Ruth, the Moab- 
itess, because she gave up everything 
for her mother-in-law, Naomi. The 
friendship of David and Jonathan has 
been immortalized. We love the tales 
of the brave knight who goes forth to 
rescue the distressed damsel. We all 
love the story of Romeo and Juliet even 
though it is a tale with a tragic ending. 
We love Robert Browning doubly for 
the reason that his love for his frail, 
invalid wife was so perfect. The maiden 
whom Tennyson loved, we love, be
cause she was faithful for twenty years 
before they were united in marriage.

People smile superciliously at ro
mance and at fairy tales. There is no 
reason in the world why a fairy tale 
should be only that and nothing more! 
You can make it come true. Every man 
is playing the part of a hero in the 
story of his life; every woman is play
ing the part of a heroine in the story of 
her life. Even the humblest part on

the stage of life can he played with dig
nity, with beauty, and with loving per
fection. Even a tragic part can assume 
an epic tone when played in a spirit of 
humility, with a perfect trust in divine 
love and wisdom as well as power.

Perhaps you remember the lovely, 
sunlit village of Shangri-La in the heart 
of the magnificent Himalayan Moun
tains in Tibet. “How unrealistic,” some 
unimaginative people exclaimed. The 
clever newspaper writers knowingly 
shook their heads and deplored the de
lightful phantasy as an escape from 
reality. There is nothing at all unreal
istic about the vision. I t is a model of 
what life can be if you so will it, and 
I so will it, and we all so will it. These 
poor, deluded, hardheaded, practical 
men of sound common sense, think they 
are right, hut Father Time laughs in his 
sleeve as the film rolls on, and they 
usually find themselves absolutely 
wrong.

W e honor and love the heroes of his
tory: the men and women who gave 
all for love, the men and women with 
compassionate hearts, the men and 
women who dedicated their lives to a 
great ideal, to a noble cause.

Kindness calls for kindness, heart 
calls to heart, and love calls forth love. 
When a vision of great love dawns be
fore our gaze, barriers melt, new worlds 
float into our ken, and our hearts con
tain the world. W e transcend our 
little selves. Our souls roam upon the 
heights. Our minds reach to the fiery 
stars, and our feet touch the center of 
the earth. We become one with every 
blade of grass, every bird that sings 
upon the leafy twig, every perfumed 
flower that sways like a butterfly on 
its graceful stem. We become one with 
every mother that smiles prayerfully at 
the babe in her arms, every father that 
rejoices in the son at his side. We are 
one with all friends and humanity. 
The tear in every eye is ours. The 
smile on every face is a reflection of 
our own.

Impatient man, why do you chafe 
at these ties that bind you to your 
tasks? Were your soul-personality 
burning with love, you would rejoice at 
every opportunity to pour your love into 
another’s life; the chains that seem to 
gall would caress; the manacles that 

(Continued on Next Page)
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WHAT MEN THOUGHT

Happiness

X f h a p p i n e s s  consisted in the pleas
ures of the body, we should call cattle 
happy when they find grass to eat.

—Heraclitus

T i s  not in strength of body nor in 
gold that men find happiness, but in 
uprightness and in fullness of under
standing.—Democritus.

S e e k  not happiness too greedily, and 
be not fearful of unhappiness.

—Lao-tse

T h e  most happy man is he who knows 
how to bring into relation the end and 
beginning of his life. —Goethe

T r u e  happiness is inward, divine 
Peace.—Theosophus.

T o  be happy is not the purpose of our 
being, but to deserve happiness.

—Fichte

T h o u g h  no one will dispute the state
ment that happiness is the best thing in 
the world, yet a still more precise defi
nition of it is needed.—Aristotle.

T o  l i v e  happily is an inward power 
of the Soul when she is affected with 
indifference toward those things that 
are by their nature indifferent.

—Marcus Aurelius

D o  to u  see, oh m y  brothers and sis
ters? It is not chaos or death— it is 
form, union, plan— it is eternal life— 
it is Happiness.—Whitman.

V V V

TH E W O RLD’S GREAT NEED (Continued from Page 395)
seem dart and heavy as lead would 
gleam with gold and seem light as gos
samer threads; the triple gates would 
spring open at a touch. The gray sky 
would turn into opalescent pearl. The 
raindrops would turn into handfuls of 
blossoms, Every day would become a 
glorious adventure. Death would be
come a transcendent experience. As the 
poet Masefield says, “Death opens un 
known doors. It is most grand to die.” 

Love is still the world’s great need— 
the love the mystic teaches—love of

God, love of man, and love of all crea
tion. W ith such love, strife will cease. 
All conflicts will be reconciled. The 
pairs of opposites will then he tran
scended. The dualism will merge into 
unity. Peace Profound will prevail.

Every Avatar came to earth to dem
onstrate the life of love. Love is still 
the most dynamic word in any lan
guage; its true exponent is the greatesl 
human on earth. Faith, Hope, and Lovt 
are the three points of the Divine tri
angle, but “the greatest of these is love.”
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H A N D SO M E  A N D  USEFUL SEALS
We suggest the beautiful Rosicrucian seals for your Christmas 

packages and letters. They are printed in red and gold and hear 
the name and symbol of the Rosicrucian Order. They will not 
only enhance the appearance of your packages and letters, but, in 
a dignified manner, draw the attention of m any persons to the 
organization. Do yourself and A. M. O. R. C. a service. Order a 
package of 100 for 60 cents. Send order and remittance to Rosi
crucian Supply Bureau, San Jose, California.



E X A M I N I N G  T H E  P A S T
A combination of historical and scientific inquiry, into the past, is heing conducted here by Jay R. McCullough, 

Curator of the Rosirrucian Egyptian and Oriental Museum (lefO. and Or. H. Arvis Talley of the Rose-Croix 
Research Institute and Sanitarium. The newly acquired mum my shown on the X ray tahle of the Rose-Croix 
Sanitarium is of a high priestess and temple virgin of ancient Egypt (XVIII Dynasty). The Curator is interested 
in whether amulets were embodied in the mum my in accordance with an age-old ritualistic custom and which 
the X ray would reveal. The physician is interested in any physiological aberrations that might indicate the 
cause of death. The insert in the lower left corner is a reduced reproduction of the X-ray plate, showing the 
thorax region and arms crossed over the breast. (AMORC Photo)



Rainy D ay Reading

FALL a n d  WIN TER  ins ide  ^n^olmaticn
r \  COLD driving rain, w et  streets, a n d  slip- 

pe ry  h ig h w a y s  h a v e  one merit ■— they  
a re  conducive  to the  full en joym ent of good 
re a d in g  in comfortable home surroundings. 
M ake y o u r  inside hours dur ing  the long fall 
a n d  winter even ings  provide  you  with inside

THE MYSTERY OF MIRACLES
W hat  s t range  pow ers  did the ancients  possess? Are 

miracles div ine or na tu ra l  phenom ena?  This Iremendous, 
in teresting problem is d iscussed  from both the scientific 
a n d  mystical point of view. (32 discourses  )

NUMEROLO GY

What lies beh ind  the veil? W hat  will the morrow 
bring forth? C an  numerology provide the an sw er ,  or is 
it a  p seu d o  sc ience? A very  enlightening course  of 
reading ,  (16 discourses )

WE ABE HEBE—WHY?
Have you ever  given  ser ious  thought 1o the above  

question? Are you just chaff to be  b lown ahout?  This 
course is a  rat iona l,  common sense  presenta tion  of facts 
you can  not deny. (39 discourses .)

SUPERNATURAL
Do you wonder  if there  is ano ther  world and whether  

it influences our lives here?  Have you had  s t range  
psychic  experiences? If these topics interest you, read  
this en l ightening  course.  (16 discourses  J

S ubscribe  fo a n y  one of ihe a b o v e  courses  
tbaf you  wish, b y  its title, Two large dis
courses will b e  sent to y o u  monthly, pos t 
pa id ,  for the total nom inal sum  of Seventy- 
live Cen ts  p e r  month. Discontinue w h en ev er  
you  please. You a re  priv i leged  to transfer 
to a n o th e r  course  a t  a n y  time. There a re  no 
o ther  ob liga tions or requirem ents .  C onvert

information -interesting facts a b o u t  subjects 
you  h a v e  long  b e e n  w an t ing  to find time 
to investigate . The following a r e  some of 
the simply expressed, thought-provoking 
topics of the courses  issued  b y  the Readers 
R esearch  A cadem y.

SOME MYSTICAL ADVENTURES
Do you a t limes lee) ihere  is something beyond Ihfl 

everyday  HJe which cas ts  an  influence over you? Would 
you like 1o adven ture  fnfa 1he realm of psychic experi
ences  an d  phenom ena?  Gratify your wishes  with tbifl
course.  (35 d iscourses  )

a r c a n e  c o s m o l o g y

Is the  ear th  after a ll  a  call with life on iIs siuloca. 
when al l olher cells have  life in their centers? Is Ihe 
ear th  a  g re a t  ball,  inside which man lives? Here are 
start ling facts abou t  our  ear th  not general ly  known, 
(15 discourses.)

l i f e  e v e r l a s t i n g

C an  we prove by logic that life continues alter death'’ 
Or is the  concept  but  a  loible ot mankind?  Learn in 
s imple  l a n g u a g e  w hat  one af America’s greatest his
torians a n a  philosophers  had  to say  on this subject. 
(4 discourses.)

LIFE'S MYSTERIES
Da you realize that each hour of your li/e you sland 

upon the brink of a  ch as m —the chasm af eternity? Are 
you sati s lied to endure  years  of life in ignorance of its 
purpose?  If you a re  a  seeker ,  this series  of disccursafl 
will be  most sat is fy ing to you.  (18 discourses.)

idle even ing  hours  into adven tu res  in Ihe 
m en ta l  world.

Two Discourses Monthly
o n l y  7 5 c Xu.

Dhe Readers’ Research Academy
ROSICRUCIAN PARK. SAN JOSE, CALIFORNIA. U .S .A .



M e m b e r  of 
" F U D O S I "

(F e d e r a t io n  Uni 
ve rse l l ea  des  

O r d r e a  et 
Soc le te s  

In l t l a t i q u e s )

T H E  P U R P O S E  OF

T H E  R O S I C R U C I A N  ORDER
T h e  R o s i c r u c i a n  O rd e r ,  e x i s t i n g  in all  c iv il iz ed  l a n d s ,  i s  & n o n a e c t a r i a n  

f r a t e r n a l  b o d y  of m e n  a n d  w o m e n  de v o te d  to th e  I n v e s t ig a t io n ,  s t u d y  and  
p ra c t ic a l  a p p l i c a t io n  of n a t u r a l  an d  s p i r i t u a l  laws.  T h e  p u r p o s e  of th e  o r 
ga n i z a t i o n  la to  e n a b l e  all  to live in h a r m o n y  w i t h  th e  c rea t iv e ,  co n s t r u c t iv e  
Cosm ic fo rces  f o r  t h e  a t t a i n m e n t  of h e a l t h ,  h a p p i n e s s  a n d  peace .  T h e  O rd e r  
is i n t e r n a t i o n a l l y  k n o w n  a s  " A M O R C "  (an  a b b r e v i a t i o n ) ,  a n d  th e  A M O R C 
in A m e r ic a  a n d  all  o t h e r  l a n d s  c o n s t i t u t e s  th e  o n ly  f o r m  of  R o s i c ru c i a n  
a c t iv i t i e s  u n i t e d  in one  b o d y  fo r  a r e p r e s e n t a t i o n  in th e  i n t e r n a t i o n a l  f e d 
e ra t io n .  T h e  A M O R C  does  n o t  aell  i t s  t e a c h in g s .  I t  g iv e s  t h e m  f r e e ly  to 
a f f i l i a t ed  m e m b e r s  t o g e t h e r  w i t h  m a n y  o t h e r  benef it s .  F o r  co m p le te  i n f o r 
m a t io n  a b o u t  t h e  ben ef i t s  an d  a d v a n t a g e s  of R o s i c ru c i a n  a s s o c ia t io n  w r i t e  
a l e t t e r  to  th e  a d d r e s s  below,  a n d  a s k  f o r  t h e  fr ee  book  T h e  M a s t e ry  of 
LI I*. A d d r e s s  S c r ib e  S. P .  C..  in c a r e  of

A M O R C  T E M P L E  
R o s i e r u r i a n  P a r k ,  San  J o s e .  C a l i fo rn ia ,  U.S .A.

(C ab le  A d d r e s s :  " A M O R C O 1')

S u p r e m e  E x ec u t iv e  fo r  t h e  J u r i s d i c t i o n  of N o r th ,  C e n t r a l ,  a n d  So u th  A m e r ic a ,  A u s t r a l a s i a ,  aori Afr ica
R a l p h  M. L e w is ,  F . R . C . — I m p e r a t o r

D I R E C T O R Y
P R I N C I P A L  A M E R IC A N  B R A N C H E S  O F  T H E  A .M .O .R .C .

T h e  fo l low ing  a re  th e  p r in c ip a l  c h a r t e r e d  R o s i c r u c i a n  L o d g e s  a n d  C h a p t e r s  in th e  U n i te d  S ta te s ,  i t s  
t e r r i to r ie s  a n d  p o s se ss ions .  T h e  n a m e s  an d  a d d r e s s e s  of  o th e r  A m e r ic an  B ra n c h e s  will  be g iv en  upon  
w r i t t en  r e q u e s t .

ARIZONA 
T u c s o n  :
T u c s o n  C h ap te r .  135 S. 6th Ave. F .  Orozco.  Mas  
t e r ;  M rs .  J o i e  W o o d .  Sec.. 428 E. 5 th  St Ses s io n s  
1s t a n a  3rd  F r i . .  8 p .m .

C A L IF O R N IA  
L o n g  B eac h  :
Abdie l C h a p te r ,  M as o n ic  T e m p le .  835 L o c u s t  Ave. 
L e l a n d  M. S k in n e r ,  M a s t e r ;  G e o rg e  M. K e i th ,
Sec. Ses s io n s  e v e ry  F r i . ,  8 p .m .
Loa A nge les
H e r m e s  L o d g e .  148 N. G r a m e r c y  P la c e .  Tel.  G l a d 
s to n e  123(1. A. R.  T h a c k a b e r r y .  M a s t e r :  R o se  
R o b in s o n ,  Sec. L i b r a r y  open  2 p .m .  to  10 p.m. 
da i ly .  Ses s io n s  e v e r y  Sun. ,  3 p .m .
O a k la n d  :•
O a k la n d  L o d g e ,  610— 16th St.  Te l .  H I g a t e  5996.
R. L. S p u r r i e r ,  M a s t e r :  H e le n  D. P a p p a g e o r g e .
Sec. Ses s io n s  1st a n d  3rd  S un . ,  2 p .m .  L i b r a r y  
R o o m  406. o p e n  Mon. t h r o u g h  F r i . .  7:30 to  9:00 
p . m . ;  Mon.  W ed . ,  a n d  F r i .  a f t e r n o o n ,  1 to  3:30. 
S a c r a m e n t o :
C le m en t  B. L e  B r u n  C h a p t e r ,  U n i t y  H a l l .  O dd  
F e l lo w s  T e m p le .  9th  an d  K  Sts .  W i l l i a m  P o p p e r .  
M a s t e r :  G la d y s  M. C osby .  Sec..  Te l .  5-1334. S e s 
s ions  2n d  an d  4 th  W ed . .  8 00 p.m.
S a n  D ie g o :
San  D iego  C h a p t e r ,  S u n s e t  H a l l ,  3911 K a n s a s  St.  
F r a n c e s  R .  Six , M as te r .  2909 L inco ln  Ave. Tel.  
W -0 3 7 8 : M rs .  Nell  D. J o h n s o n .  Sec. Se ss ions  
1st W e d .  a n d  2nd an d  4 th  T h u r g . ,  8 p .m .
S an  F r a n c i s c o  :•
F r a n c i s  B acon  L o d g e .  1957 C h e s t n u t  St. ,  Tel.  
TU-6340. T h e o d o r e  P e t e r s ,  M as te r .  Te l .  W E  
1-4778: Mrs.  J e s s i e  R o b b in s .  Sec..  Tel .  PR-8526.  
Se ss ions  fo r  all  m e m b e r s  e v e r y  Mon ..  8 p m., 
fo r  re v ie w  c la s s e s  p h o n e  S e c re ta ry .

CO LO RAD O  
D e n v e r :
D e n v er  C h a p t e r ,  509 17th St. ,  R o o m  302. J .  C l i f 
fo rd  C a r r  M a s t e r ;  M iss  L es l ie  N eely .  Sec.,  1375 
L inco ln ,  A p t .  2. Ses s io n s  ev ery  F r i . .  8 p .m.

D I S T R I C T  O F  C O L U M B IA  
W a s h i n g t o n :

T h o m a s  J e f f e r s o n  C h a p t e r ,  1322 V e rm o n t  Ave. 
W i l l i a m  R .  B ro d e r i c k ,  M a s t e r ;  M rs .  M inn ie  
P e a r l  S to u g h ,  Sec.,  2716 So. U h le  St. ,  A r l i n g t o n ,
Va. S e s s io n s  e v e ry  F r i . ,  8 p .m.

F L O R I D A  
M i a m i :
M iami C h a p t e r ,  B isc a y n e  T e m p le ,  120 N .W .  15th 
Ave. O. N ic h o la s  B a u m g a r t ,  M a s t e r ;  F lo r e n c e  
M. F r a n c o i s ,  Sec.,  2787 S.W. 33 rd  Ave. S e ss ions  
e v e r y  S u n . ,  8 p.m.

I L L I N O I S  
C h icago  :•
N e fe r t i t i  L o d g e ,  116 S. M ic h ig a n  Ave. M rs .  H u g h  
W. E w in g ,  M a s t e r ;  E i leen  S h i r ey ,  Sec. L i b r a r y  
open da l ly ,  1 to 6 p m .  a n d  7:30 to  10 p .m . ;  
S un . ,  2 to 5:30 p.m. o n ly .  R o o m  408-9-10. S e s 
s ions  for  all  m e m b e r s  e v e r y  T u e s . .  8 p .m .

(Directory Continue*

IN D IA N A
So u th  B e n d :
S o u th  B end  C h a p te r .  2071 -j S. M ain  St .  W i l b u r  
L.  Kli,ne. M a s t e r ;  Trene N e w som e .  Sec..  11)29 
H u d s o n  Ave. S e s s io n s  ev e ry  Sun. .  7 p.m. 
I n d i a n a p o l i s :
I n d i a n a p o l i s  C h a p t e r .  521 E .  13th St .  F r a n k  
H a u p t ,  M a s t e r :  R u t h  M. Coaler .  Sec.,  816 N.
M e r id ia n  St.  S e s s io n s  e v e r y  F r i . ,  8:15 p .m .  

M A R Y L A N D  
Baltimore;*
J o h n  O 'D o n n e l l  L o d g e ,  100 W . S a r a t o g a  Si.  
W a l t e r  J .  B u r f o r d ,  M as te r .  Te l .  A r b u t u s  114: 
E u g e n e  W  Spencer ,  Sec.,  7 E. E a g e r  St.  S e s 
s io n s  1s t a n d  3rd W ed . .  8:15 p .m .  

M A S S A C H U S E T T S  
B o s t o n  :■
J o h a n n e s  K e lp lu s  L o d g e .  739 B o y ls to n  St.  E v e 
l ine  B.  L y le ,  M a s t e r :  F r a n k  E.  P a r l i n .  Sec., 46 
W e s t l a n d  Ave..  Apt.  2. S e s s io n s  e v e r y  Sun .  a n d  
W ed . .  7 :30 p .m .

M I C H I G A N  
D e t r o i t  :•
T h e b e s  L o d g e ,  616 W .  H a n c o c k  Ave. R a l p h  L e f t -  
r id g e .  M a s te r .  15937 B a y l f s ;  Izen  M. D y s l e r .  
Sec..  Te l .  R e d f o r d  4180 S e s s io n s  evp ry  T u es . .  
8 :15 p m .

M IN N E S O T A  
M in n ea p o l i s  :
E s s e n e  C h a p t e r .  T r a f i c a n t e  A cco rd ion  School  
A ud . ,  41 So. 8th  St.  J a m e s  F r e n c h ,  M a s t e r :  Mrs.  
J e s s i e  M ats o n .  Sec..  1810 44th  Ave.,  N. Ses s io n s  
2nd a n d  4th  Sun. .  3 p.m.

M I S S O U R I  
St .  L on lg  :•
T h u t m o s e  L odge .  G e o r g e  W a s h i n g t o n  H o te l .  600 
N. K i n g s h i g h w a y  Blvd.  H . J .  T u r n e r ,  J r . ,  M a s 
t e r ;  E a r l  T i d r o w ,  J r . .  Sec..  7918 K i n g s b u r y  Blvd. .  
C la y ton ,  Mo. Ses s io n s  ev e ry  T u e s . .  8 p.m.

N E W  J E R S E Y  
N e w a r k :
H .  S p e n c e r  L e w is  C h a p t e r .  29 J a m e s  St.  Mrs.  
E l i z a b e th  C orne ll ,  M a s t e r ;  L o u i s e  M. Spa tz .  Sec..  
128 C h e s t n u t  St. ,  R u t h e r f o r d ,  N. J .  Ses s io n s  
e v e ry  Mon., 8:30 p .m .

N E W  Y O R K  
Buffalo:
R a m a  C h a p t e r ,  225 D e la w a r e  Ave.,  R oom  9. A l f r ed  
E.  E n g l e f r i e d ,  M a s t e r ;  C a r o ly n  A. W o o d .  Sec.,  
23 T e r r a c e ,  Buf fa lo .  N. Y. Se ss ions  ev e ry  W ed. .  
7:30 p .m .
N e w  Y o rk  C l t y : -
N e w  Y o r k  C i ty  L o d g e ,  250 W . 57th St.  I r a  H . 
P a t t e r s o n ,  M a s t e r ;  F lo r e n c e  E. T a r r y ,  Sec. S e s 
s ions  W e d .  8:15 p .m . ,  an d  Sun . 3:00 p .m .  L i b r a r y  
ope n  w e e k  d a y s  a n d  Sun .  1 to 8 p.m.
B o o k e r  T .  W a s h i n g t o n  C h a p t e r ,  69 W . 125th St. ,  
R o o m  63. L e o n a r d  J .  T r o m m e l ,  M a s t e r ;  D av id  
W a l d ro n ,  Sec.,  1449 5 th  Ave. Ses s io n s  e v e ry  
Sun. ,  8 p .m.

on N ext P a g e )



O H IO
ClnclmnAtl
C in c in n a t i  C h a p t e r .  204 H a z e n  Bid .,  9 th  abd  
M ain  St.  R a l p h  D u n n .  M a s te r ,  361 T h r a l l  Ave .,  
B e r t h a  H i l l ,  Sec. Ses s io n s  ev e ry  F r l . ,  7:30 p .m .  
C le veland:
C lev e la n d  C h a p t e r .  2040 E. 100th St.  W m .  R.  
M o rra n .  M as te r ,  1281 W e s t  104th S t . ;  M rs .  G e r 
t r u d e  A. R lv n a k ,  Sec. Ses s io n s  e v e ry  T u e s  
9 :15 p .m .
D a y t o n :
E l b e r t  H u b b a r d  C h a p t e r .  56 E. 14th St .  Miss 
S a r a h  B. K e l ly .  M a s t e r ;  Mrs.  K a t h e r i n e  M cP eck .  
Sec. Se ss ions  ev e ry  W ed . ,  8 p.m.
T o l e d o :
M ichael F a r a d a y  C h a p t e r .  lOOfi B r o o k le y  Blvd .  
Mrs.  E l e a n o r  B r in k m a n .  M a s t e r ;  P h y l l i s  L  Si 1 - 
ve rw ood ,  Sec.,  R t .  5. B o x  63, S e s s io n s  every  
T h u r s . .  8:30 p .m .

OK LAHOMA
O k la h o m a  C ity  :
A m e n h o te p  C h ap te r ,  Odd F e l lo w s  H a l l ,  5M» S. 
W a l k e r .  R .  D. W h i t a k e r ,  M a s t e r ;  Z u r a  B. S p r a n -  
kle. See , 628 N. E.  10th St .  S e s s io n s  e v e ry  Sun.,  
7:30 p.m.

O R E G O N
Portl and :a
P o r t l a n d  R o se  L odge .  Odd  F e l lo w s  Hal] .  635 N. 
K i l l i n g a w o r th  C our t .  Ollle  F. F u l l e r .  M a s te r  
F lo y d  K. R i le y .  Sec..  1711 S. W  19th Ave. S e s 
s ions  e v e ry  W ed . .  8 p .m.

P E N N S Y L V A N I A  
P h i l a d e l p h i a  : •
B e n j a m i n  F r a n k l i n  L o d g e ,  1303 G i ra rd  Avenue.  
G L  J .  J a l b e r t .  M a s t e r :  E d n a  M J a l b e r t ,  Sec 
2108 S. B ro e d  St.  Ses s io n s  e v e r y  S un . .  I  RC] p.m 
T e m p le  a n d  L i b r a r y  open  T u e s . ,  F r l . .  2-4 p.m.

P i t t sbur gh  ;•
T h e  F i r s t  P e n n s y l v a n i a  L o d g e .  616 W. D ia m o n d  
St . .  N o r t h  Side. J o h n  M, O G u i n ,  M a s te r ;  A melia  
M. K o m a r c ,  Sec M e e t in g s  W e d .  a n d  Sun. 8 p.m.

TEX A S  
D a l l a s :
L o n e  S t a r  C h a p t e r .  M e r c a n t i l e  B a n k  A u d i to r i u m .  
M rs .  O t i s  M a r f h u g h ,  M as te r ,  Tel,  M-5723; Aileen 
Mercer,  Sec.,  Tel.  L  4244. Se ss ions  1st  T ue s .  and  
3 rd  W ed . ,  8:00  p .m.
Fort W orth :
F o r t  W o r t h  C h a p t e r .  512 W. 4th St.  Mrs. I d a  B. 
H o l ib a u g h ,  M a s t e r ;  R u t h  P a g e .  Sec..  1420 W a s h 
i n g to n  St.  Ses s io n s  e v e r y  F r l . ,  8 p.m.
H o u s t o n :
H o u s t o n  C h a p t e r ,  Y. W. C. A. C en te r ,  506 San 
J a c i n t o  St.  M a r t in  M. B u rk e .  M a s t e r ;  Mrs.  W i n 
nie  H .  D av is ,  Sec.,  819 Y o r k s h i r e  Si.  Sess io ns  
e v e ry  F r l . ,  7:30 p .m .

U T A H
Malt L a k e  C i l y :
Sa lt  L a k e  C i ty  C h a p t e r .  I .O .O .F .  B id *  , 41 Po s t  
Office P la c e .  S t a n l e y  F. L e o n a r d ,  M as te r ;  Doug  
la s B u r g e s s ,  Sec..  866 S. 8 th . W  Ses s io n s  every  
T h u r s . .  6:15 p.m. L i b r a r y  open  d a l ly  excep t  
Sun. ,  10 a .m .  to  7 p .m.

W A SH IN G T O N
S ea t t le
M ichae l M a le r  L o d g e .  W l n t o n l a  H o te l ,  1431 M ino r  
M a r jo r i e  E.  U m b e n h u u r ,  M as te r .  Te l ,  FR-B943; 
G o rd o n  H a c k b a r t h .  Sec S e s s io n s  ei te ry  M on . 
8 p .m .  L i b r a r y  ope n  Mon t h r o u g h  Sal 1-4 p.m

W IS C O N S IN
M i l w a u k e e : _
K a r n a k  C h a p t e r ,  3431 W  L i sb o n  Ave..  R o o m  8. 
F r e d  C. Bond .  M a s t e r :  M a r i ly n  Buben ,  Sec.
Ses s io n s  ev ery  Mon.. 8:15 p.m.

P r in c ip a l  C a n a d ia n  B ra n c h e s  a n d  F o re ig n  J u r is d ic t io n s
T h e  a d d r e s s e s  o f  o t h e r  f o r e ig n  G r a n d  L o d g e s ,  n r  Ih e  n a m e s  a n d  a d d r e s s e s  of Ih e l r  r e p r e s e n ta t i v e s ,  w in  

be  g iv en  upon re q u e s t .

A R G E N T IN A
Bueno* Aire*;
B u e n o s  A i re s  C h a p t e r .  C as i l la  C o r reo  No. 3763 
Sr. M anue l  M o n te a g u d o .  M a s t e r :  Sr .  C B la n ch e t ,  
Sec.. Cal l*  C a m a r o n e a  4567. Ses s io n s  e v e ry  Sat. .  
6 p .m. a n d  e v e r y  W e d . ,  9 p.m.

AUST R AL IA
S y d n e y ,  N.  9.  W . :
S y d n e y  C h a p t e r ,  I. O. O. F.  B ld g . ,  100 C la re n ce  
St. ,  12a C h a t  I la H o u se .  M a r t i n ' s  P la c e .  J a c o b u s  
Van  Boss,  M a s t e r :  M rs .  F lo r e n c e  G o o d m a n .  9ec 
O pen T u e s .  to F r l . .  1 t o  3 p.m.
Melbourne , Victoria:

M e lb o u r n e  C h a p t e r ,  2fi R u ss e l l  S t.  S T. K e r r .  
M a s t e r :  Olive O r o a h  Cox , Sec.,  179 R a t h m i n e s
R d . .  H & w lhnrn ,  EES, Vic ..  Aust .

CANADA
Montreal,  P.  Q.:
M o u n t  R o y a l  C h a p te r .  T h e  L o d g e  R oom .  V ic to r ia  
H a l l ,  W e s t m o u n t .  F r a n k  A. El l i s ,  M a s t e r ,  Alf 
S u t to n ,  Sec.,  5408 C la rk e  St Ses s io n s  1st and  
3rd T h u r s . ,  8:30 p .m .
Toron to ,  Ontario:
T o r o n to  C h a p te r ,  39 D a v e n p o r t  R d  M ar v en  B o w 
m a n .  M a s t e r ;  J e a n  W .  C am p b e l l ,  Sec..  94 H ig h -  
b o u r n e  R d .  S e s s io n s  1st a n d  3rd  T h u r s . .  8:16 
p .m .
Vancouver,  B ri ti sh  Columbia:*
V a n c o u v e r  L o d g e ,  878 H o r n b y  St.  A. M u n ro e  
M ac L e a n .  M a s t e r ;  M iss  M a r g a r e t  C h a m b e r la i n ,  
Sec.,  817 N e lso n  St. ,  Te l .  PA-9078. S e s s io n s  every  
Mon. t h r o u g h  F r l .  L o d g e  o p e n —7 30 p .m .  
Vlrtorla,  B r i t i s h  C o lu m b ia : -
V ic to r ia  L odge .  725 C o u r t n e y  St.  T h o m a s  F u l-  
t h o r p .  M a s t e r ;  R.  G ib s o n .  Sec.,  141 M o n t re a l  St.  
Win dso r ,  Ontario:
W in d s o r  C h a p t e r .  808 M ar lo n  Ave. N. W  W h i te .  
M a s t e r ;  M rs .  S te l l a  K u c y ,  Sec , Te l .  4-4532. 
S e s s io n s  e v e ry  W ed . ,  8:15 p.m.
W in n ip e g ,  Mani toba:
C h a r l e s  D a n a  D e a n  C hap te r ,  122a P h o e n i x  B lock.  
J o h n  G. M e a ra .  M a s t e r : w i l l i a m  M. G lanv il l .  Sec..  
180 A r n o ld  Ave. S e s s io n s  ev e r y  W ed . ,  7:45  p .m  

D E NM A R K  A N D  N O R W A Y  
Copenhagen:*
T h e  AM O R C  G r a n d  L o d g e  of D e n m a r k  and  
N o rw a y .  A r t h u r  S u n d s t r u p ,  G r .  M a s t e r :  Car l! 
A n d e r se n ,  S.R.C .,  Gr.  Sec.,  M an o g a d e  13. S t r a n d .

• ( I n i t i a t i o n s  a r e  p e r f o r m e d . )

EGYPT  
Cairo :
C ai ro  I n f o r m a t i o n  B u re a u  d e  la R o se  Crn lx . 
J .  S a p o r t a .  S p c . ,  27 R u e  S a l lm o n  P a c h a .  

E N G L A N D
T h e  A M Q R C  G r a n d  L o d g e  of G r e a t  B r i t a in .  
R a y m u n d  A n d rea .  F .R .C . ,  Gr.  M as te r ,  34 B a v s  
w a t e r  Ave.,  W e s t b u r y  P a r k .  B r is to l  6 
L o n d o n ;
L o n d o n  C h a p t e r .  R i c h a r d  J .  L ak e ,  Sec..  38 
C r a n b r o o k  R ise ,  I l fo rd ,  Essex .

F R A N C E
Mile . J e a n n e  G u esd o n .  Sec.,  56 R u e  G a m b e t l a .  
VllleneuvR  S a in t  G e o rg e s  (S e ine  ft O is e) .  

H O L L A N D  
Aniflterdatfi  r
De R o z e k r u l s e r s  Orde .  G r o o t - L o d g e  d e r  N eder -  
l a nde n .  J .  Coops,  Gr.  M as te r ,  H u n z e s t r a a t  141. 

MEXICO
Q u e tza lco a t l  L odge ,  C al le  de  C o lom bia  24. Mexico. 
Sr. R a f a e l  A lonso  E s p a rz a ,  M a s t e r ;  S r  B e r n a r d o  
L i r a  M , Sec.,  L o n d r e s  8. Bis .  Mexico, D .F .  

N E T H E R L A N D S  E AST  I N D I E S
M rs.  M. C. Zeyde l.  G r a n d  M a s te r -G e n e ra l .  D jang l l  
47. S e m a r a n g .  J a v a ,  N e th e r l a n d s ,  Eas t  In d ie s .  

N E W  Z E A L A N D  
A u c k la n d  :
A u c k la n d  C h a p te r ,  V ic to r ia  A rcade ,  R oom  317. 
M rs .  E  M W ood .  M a s te r ;  C. A T r o u p ,  Sec..  31 
C h a t h a m  Ave..  Ml. A lb e r t .  Ses s io n s  every  Mon., 
8:00 p .m .

P O L A N D
P o l l a h  G r a n d  L o d g e  of AMORC, W a r s a w .  P o la n d .  

SO U T H  AFRICA
Preto r ia ,  Transvaa l:
P r e t o r i a  C h a p t e r .  J .  C. H u n t e r .  M a s t e r ;  F .  E. F.  
P r i n s .  Sec. 61 Vil la  St. ,  S u n n y a ld e ,  P r e to r i a .  

S W E D E N
G r a n d  L o d g e  *‘R o s e n k n r s e t . ” A n to n  S v a n lu n d ,  
F .R .C . ,  Gr.  M as te r ,  V a s i e r g a t a n  55, M a l m o : In e z  
A k e sson .  G r a n d  L o d g e  Sec.

S W I T Z E R L A N D
AM OR C  G r a n d  L o d g e ,  21 Ave. D a pp les ,  L a u 
s an n e .  D r .  E d .  B e r th o le t ,  F .R .C . .  Gr.  M as te r ,  11 
Ave. G en e r a l  G u is an .  L a u s a n n e :  P i e r r e  GeniMard. 
Gr.  Sec..  2 C h em ln  dea All lnges ,  L a u s a n n e .

L a t in - A m e r ic a n  D iv is io n
Armandn Fn nt  Dp I,a .Tara. F.R.C.,  D e p u ty  Grand Master  

D i rec t  I n q u i r i e s  r e g a r d i n g  t h i s  d iv is ion  to t h e  L a t i n  A m er ica n  D iv is ion .  R o s ic ru c ia n  P a r k .  San  Jose ,  
C a l i fo rn ia .  U.S.A.

J U N I O R  O R D E R  O F  TORCH B E A R E R S
A c h i l d r e n ’s o r g a n i z a t i o n  s p o n s o r e d  b y  th e  AMORC.
F o r  c o m p le te  i n f o r m a t i o n  as  to It s  a lm s  a n d  benef it s ,  a d d r e s s  S e c r e t a r y  G en era l ,  J u n i o r  O rd e r ,  Rosl- 

r r u r l a n  P a r k .  S an  J o s e ,  C a l i fo rn ia .
TNI NQSICIIUCIAN PFEfll. LTD. ■ M I NT *D IN U . I - A .



L IF E  A N D  D E A T H  are  not of ou r  choosing. W h a t  we 

do w ith  our lives is largely  up  to us. H appiness  and  achieve

m e n t— peace of m in d — are never  dropped into our  laps from the 

skies. T hey  m ust  be attained. But how? W h a t  is the form ula? W h a t  

are  the steps that m ust he taken? M ere  speculative philosophy is not enough. 

W h a t  are you doing to rem ake  your  life? L earn  a practical m ethod  for 

accomplishing your fu n d am en ta l  desires . . , your purposes in  life.

*pree ‘Dcdctutee
T h e  m anusc r ip t  " T h e  Seven Steps to A t ta in m e n t"  contains an  anc ien t  secret 

formula for m ak ing  life m ore satisfactory. I t  will he sent F R E E  upon r e 

ceipt of your  subscription (or renew al)  to the Rosic.rucian Digest for six 

months. Just send your  nam e  and address, together w ith  $1.50, the usual 

rate, to the address given below. Be sure  to ask for y o u r  FR E E  copy of 

"T he  Seven Steps to A t ta in m e n t .”

ROSICRUCIAN DIGEST
R O S I C R U C I A N  PARK,  SAN JOSE,  C A L I F O R N I A



R osicrucian S u p p ly  Bureau
— A M O H C —

S A N  JOSE, CALIFORNIA. U.S.A.

T H E  fo l lo w in g  a r e  bu1 a  few  of the  m a n y  b o o k s  
oi the  R o s i c r u c i a n  L ib ra ry ,  w h ic h  a r e  f a s c i 

n a t i n g  a n d  in s t ru c t iv e  to e v e r y  r e a d e r .  For  a  
c o m p l e t e  list  a n d  d e s c r ip t io n  of a l l  of t h e  b o oks ,  
w r i t e  lor FREE C A T A L O G . S e n d  o r d e r s  a n d  r e 
q u e s t  to a d d r e s s  b e lo w .

R O S IC R U C IA N  PRINCIPLES FO R  THE H O M E

AND BUSINESS— By H. S p e n c e r  Lew is .  Ph.D.

This volume conta ins such  principles  of practical  Res t  
crucian le aching  a s  a re  app l icab le  to the solution of 
everyday  problems oJ l il e in bus iness  and in the affairs 
af the  home H undreds  of practical  points Price, pos t
paid ,  $2.35.

"U N TO  THEE I G RA N T . . ."— By Sri. R a m a t h e t i o

A s t range  book p repa red  from a  s e c r e t  manuscrip t  writ
ten two thousand y e a r s  aqo  a n d  h i d d e n  m  the monastery 
of Tlhet It is lilted with the most suhlime teachings  of 
ancient  Masters  oi the Far Eas1, which were  transla ted  
by spec ia l  perm ss on of the Gr^nd  Lama an d  Disciples 
of the Sacred  Colleoe in the G rand  Temple in Tibet. 
Eleventh edition, well-pr in led with a tt ractive  stiff cover, 
SI.50 pe r  copy,  pos tpaid.

A T H O U S A N D  YEARS OF YESTERDAYS

By H. S p e n c e r  L ew is ,  Ph.D.

A beaut iful story of re incarnation and  mystic  lessons  
This u n u s u a l  book has  b een  t rans la ted  and sold in 
many la n g u a g es  It is universal ly  endorsed  Well- 
printed hound  in cloth Prepaid ,  a t only $1.20 per  copy.

M A N S IO N S  O F  THE SOUL. T he  C o s m ic  C o n

c e p t i o n — By H. S p e n c e r  Lew is ,  Ph.D.

Reincarnation,  the  world 's  most d isputed  doctrine, com 
pletely and scientifically expla ined  Subs tan t ia ted  by 
quota t ions  lrom eminent authori ti es  a n d  from Biblical 
and  various olher S ac red  works. This vo lume places  
the doclrine oi re incarnation high above  mere  s p e c u la 
tion Illustrated, bound  in cloth, 334 p a g es  Price, $2 45 
pos tage  prepaid.

MYSTICS AT PRAYER— By M a n y  C ih la r

A u s t r i a n  p h i l o s o p h e r  a n d  m y s t ic

The lirsl complete  compilation of the famous p rayers  of 
1he renowned  mystic9 and a d ep t s  af all a a e s  This book 
also explains,  in simple lan g u aq e  the reason for prayer,  
how to p rav  and  the Cosmic law s  involved Well- 
bound  in cloth, printed on art  p a p e r  in two colors with 
dnckled-edqe  and tinted pages .  Postpaid  a t $1 25 per 
copy.

THE SECRET DO C TR IN ES O F  JESUS

By H. S p e n c e r  L ewis .  Ph.D.

The secre t  teachings  af  the  Master Jesus, for many a ges  
private ly  p reserved in unknow n archives,  a re  heTein 
brouqht  to b a h t  W hal a r e  these  le a ch in a s  a n d  why 
had  m an  de le ted  ihem from the context of ihe  Bible? 
The a n s w e r  m ay he found in fhis beaut ifully  bound 
book, il lustrated with cho toqrapha  of sac red  sites, in- 
c ludina  Ihe a a r d e n  tocoh of le sus  as  filmed by AMORC 
C am era  Expedition. Price, postpaid,  52 50.

(Jdoentules in Reading


