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A R E  ll ie  ta les  o f  s trange  h u m a n  po w er s  
fa lse?  C a n  the  m y ster io u s  feats  per

formed b y  th e  m y s t ic s  o f  the O r i e n t  be  e x 
p la in e d  a w a y  a s  o n ly  i l lu s io n s ?  Is there an  

i n ta n g ib le  b o n d  w i t h  the  u n iv er se  b e y o n d  
w h ic h  d r a w s  m a n k in d  o n ?  D o e s  a  m ig h ty  

C o s m i c  in te l l i g e n c e  from the  rea ch es  o f  sp a ce  
e b b  a n d  How th r o u g h  th e  d e e p  recesses  o f  the  
m ind ,  form ing  a  river o f  w i s d o m  w h ic h  ca n  

carry m e n  a n d  w o m e n  to the  h e ig h t s  o f  per 
so n a l  a c h ie v e m e n t ?

Have You H ad These 
Experiences ?
 that  u n m is ta k a b le  fe e l in g  that  y o u  h a v e
taken the  w r o n g  co urse  o f  a c t io n ,  th a t  y o u  ha v e  
v io la te d  so m e  inner,  u n ex p re ssed ,  better  j u d g 
m ent .  T h e  s u d d e n  rea l iza t ion  that  the  s i len t  

w h is p e r in g s  o f  se l f  are c a u t i o n i n g  y o u  to keep  
yo ur  o w n  c o u n s e l—'not to speak  w o r d s  o n  the  
t ip o f  y o u r  t o n g u e  in the  p resence  o f  a noth er .  
T h a t  s o m e t h in g  w h ic h  p u s h e s  y o u  forward  
w h e n  y o u  hesitate ,  or restrains y o u  w h e n  y o u  

are apt to m a k e  a w r o n g  m ove .
T h e s e  urges are the  su b t le  in f lu e n c e  w h i c h  

w h e n  u n d e rs to o d  a n d  direc ted  h a s  m a d e  t h o u 
sa n d s  o f  m en  a n d  w o m e n  m asters o f  their  l ives.  
T h e r e  IS  a  source  o f  in te l l i g e n c e  w i t h i n  y o u  as  
natural  as  y o ur  s e n ses  o f  s ig h t  a n d  h ea r in g ,  a n d

m ore  d e p e n d a b le ,  w h i c h  y o u  are N O T  u s in g  
n o w !  C h a l l e n g e  this s ta te m en t !  D a r e  the  R o s i-  
cru c ians  to reveal  the  fu n c t io n s  o f  th is  C o s m ic  
m in d  a n d  its great p o s s ib i l i t i e s  to y o u .

Let This Free Book Explain
T a k e  this in f in i te  p o w e r  in to  y o u r  partnership.  

Y o u  c a n  u s e  it in  a  rat ional  a n d  practica l  w a y  
w i t h o u t  interference  w i t h  y o u r  re l ig iou s  be l ie fs  
or personal  affairs. T h e  R o s ic r u c ia n s ,  a  w o r l d 
w i d e  p h i lo s o p h ic a l  m o v e m e n t ,  in v i t e  y o u  to use  

the  c o u p o n  b e l o w ,  n o w .  to d a y ,  a n d  o b ta in  u 
free c o p y  ol  the f a s c in a t in g  book ,  " I he M astery  
ol I. i fe ," w h i c h  e x p la in s  further.

--------------------- USE T H IS  C O U P O N  ---------------------

S t r ik e  S.P.C.
I lie R o s ic ru c ian s .  A M O R C .  S a n  Jose . C a l ifo rn ia .

I a m  s ince re ly  in te res ted  in  k n o w in g  m ore  a b o u t  
this  u n seen ,  v ital p o w e r  w h ich  c a n  b e  u sed  in  ac q u ir 
ing  th e  fu llness  a n d  h a p p in e s s  ol li le. P le a se  sen d  me, 
w ith o u t  cost, th e  book, The M a s te ry  of I j l e ,  w h ich  
tells h o w  to receive this in fo rm ation .
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T H E

THOUGHT OF THE MONTH
DO ANIM ALS HAVE SOULS?

By T H E  I M P E R A T O R

t  is generally presumed 
th a t a soul is something 
that cannot be objectively 
perceived like horns or 
hoofs. C o n s e q u e n  tly . 
some a g r e e m e n t  first 
m ust be had as to the 
na tu re  or substance of 
soul, before it can be de- 

w hether anim als possess it.
To m any persons, soul is but a tra

dition. a dogmatic religious definition of 
some intangible quality  of their beings. 
The soul's origin and function are his
torically accepted by them just a s  they 
believe some incident in history of 
which they have no personal knowl
edge. Frequently, to such persons, the 
soul is a mysterious entity conferred 
upon them a t birth, which, often by in 
comprehensible means, they must keep 
intact and re tu rn  to its source at death.

To others, soul is an intim ate expe
rience. It is the psychic life. It is a 
strange inner existence which is dif
ferent from and yet nevertheless as defi
nite a reality as their physical one. To 
these persons soul is the aggregate of 
all sensations, all feelings associated 
with the “1.” Thus, to them it is con
science. moral discernment, com pas 
sion. the sense of hum ility which they 
experience before nature, and self-con 
sciousness generally. It becomes an un
deniable. ethereal, spiritual entity in 
contradistinction to the body and its 
functions. Then, there are also those 
who deny soid but who nevertheless a t
tribute these same characteristics to life 
force and to the organic functions.

The content of soul, we find, then, 
is an extremely disputatious subject be

cause in it-' absolute state, it is un- 
knowable. To the individual it is either 
an inherited idea or it is defined in ac
cordance with his intellectual capacity. 
There are two elements of general 
agreement, however, which emerge from 
a survey of the theory of soul: first, 
that the soul is of supernatural or di
vine origin, that it transcends the limi
tations of the finite world; second, that 
it produces sim ilar manifestations in all 
of mankind. It is this second element 
which affords the basis for the deter
m ination of w hether animals possess 
souls. In o ther words, if it can be per
ceived and demonstrated that animals 
possess those qualities or attributes 
which are thought to characterize soul, 
then, certainly they have it.

Among the ancient Greeks, the high
est function of man was declared to be 
reason and this was identified with soul. 
Aristotle held that each living thing had 
its entelechy  or final function, which 
constituted the end or purpose of that 
being's nature. I bis function was the 
soul of that being in  contrast to its 
physical form or substance. The great
est soul of a living thing, because it was 
the most complex function, was reason. 
Since m an  prom inently manifested this 
facultv of reason, lie was considered to 
be endowed with the most developed 
soul. W ith  the advancement of science 
and a more enlightened understanding 
of the functions of brain and reason, 
the faculties of m ind have become di
vorced from the nature of soul. They 
have been disqualified, we might say. 
as being strictly physical, organic func
tions not worthy of such a spiritual 
prominence as soul. I lowever. even as



late as the seventeenth century, Des
cartes, em inent F rench philosopher, was 
reluctant to attribu te th inking  to an i
mals because he still associated this fac
u lty  w ith  soul, which he ascribed to 
m an  alone. H e said, “T he  greatest of 
all the prejudices we have retained from 
infancy is th a t of believing th a t brutes 
think. . . .  I  am  not a t all disturbed in  
m y opinion by those doublings and 
cunning tricks of dogs and foxes nor 
by all those things which anim als do, 
either from fear, or to gain something to 
eat, or ju s t for sport. I  engage to ex
plain all th a t very  easily m erely by 
the conformation of the parts of the 
anim als.”

Leibnitz reduced all substance, all 
things th a t exist, to m inu te centers of 
force w hich he called monads. T he force 
of these parts was consciousness and in 
heren t intelligence. Each little monad 
had a job to do of which it  was aware. 
T hey  were graduated in  a scale so th a t 
each m onad m erged into another, thus 
accounting for the  u n ity  in  nature. 
T he monads highest in  the scale, Leib
n itz  called soul, because they  had self- 
consciousness. Consequently, by  this 
reasoning, anim als were possessed of 
monads sim ilar to those of m an. T hey  
had m an y  of his faculties, bu t they  had 
not attained the  highest monads; 
nam ely, self-consciousness or soul.

,W « n "*  A ffin ity  tit Animals

M an has alwavs been aw are of his 
kinship to animals. I t  is this relation
ship th a t has m ade it difficult for him  
to consistently deny th a t anim als have 
souls. Am ong prim itive men, anim als 
have been referred to as “brothers” be
cause of th e ir help and guidance of 
m an. T he Hopi and Navajo Indians, 
in their rituals of the snake dance, refer 
to the reptiles, because of certain of 
th e ir  characteristics, as “our little 
brothers.” T he prim itive m ind is p a r 
ticularly  conscious of its dependence 
upon animals for subsistence. The 
aborigine is obliged to h u n t them , com
bat their skill, ferocity, and strength. 
He observes firsthand th e ir often almost 
uncanny  adaptation to environm ent 
and th e ir powers of perception. Such 
phenomena, often inexplicable to the 
savage, have seemed to relate anim al 
life to the supernatural and caused a

reverence for anim als equal to th a t of 
m ankind.

M en extol the virtues of hum an  so
ciety as proof of m an’s divine attribute 
of soul. However, P lu tarch  points out: 
“Exam ples not inferior to the observ
ances of society are to be found among 
lions, for the younger ca rry  forth the 
slow and aged, w hen they  h u n t abroad 
for th e ir prey. W hen the old ones are 
w eary  and tired, they  rest and stay  for 
the young th a t h u n t on.” A gain chal
lenging m an ’s exalted opinion of his 
exclusive divine status, P lu tarch  asks: 
“W h a t virtues do they  (anim als) not 
partake of in  a higher degree th an  the 
wisest of m en? ITow free from craft 
and deceit they are, and how, w ith  open 
and naked courage, they  defend them 
selves by  m ere strength of body . . . 
will the lion be a slave to a lion or the 
horse to the horse, as one m an is a slave 
to another, willing and patiently  em 
bracing servitude?”

A  common primitive belief, found 
often in  religions having fa irly  well- 
developed concepts, is th a t the souls of 
hum ans pass into anim als a t  death. 
T his is known as the doctrine of trans
m igration. Sometimes it is alleged that 
this is an intended degradation of the 
soul, a punishm ent for some evil done 
in  this life. In  the Solomon Islands a 
m an  tells his fam ily in  which anim al 
his soul will reincarnate. T he Aztecs 
sacrificed a red  dog to ca rry  the  soul 
of the king across a great river or to 
announce his arrival in  the next world.

T he  ancient Egyptians had the habit 
of adding the hieroglyph for god to the 
nam e of any  creature th a t possessed an 
unusual faculty  or characteristic which 
aroused th e ir admiration. Anim als 
having a faculty parallel o r seeming to 
transcend th a t of m an, w ere thought 
to be imbued w ith divine powers and 
w ere thus deified. Adm iration and fear 
w ere the basic reasons for exalting an i
mals to a position of worship. The bull 
and  the  ram  gained this prominence 
because of their strength and virility, 
the cow for its fertility, the jackal for 
its cunning, and the baboon for its wis
dom. These anim al cults, or practices of 
anim al worship, were the religion of 
the  superstitious masses and did not 
represent the esoteric m ystery  schools 
of th e  period. T hey  are sim ilar to the
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religious superstitions th a t prevail 
am ong the ignorant masses of our pres
en t times and are no t representative of 
the h igher concepts of our era.

The ancient Vedaic chants im ply 
th a t there is a world for the souls of 
animals. T he horse and the goat were 
immolated a t a Vedic funeral. They 
were thus sacrificed th a t they m ight 
precede the deceased and announce the 
coming of his soul. In  the year 1370, 
there was a tria l of three sows that 
were accused of killing a shepherd. The 
tria l was conducted in  all seriousness, 
and eventually the sows, found guilty of 
m urdering the sheepherder, were con
victed and executed. The moral sense 
of the sows, their conscious responsibil
ity, was m ade an issue in  the  trial.

From  the foregoing, it  m ust be ap
paren t th a t m an  is hard  pressed to 
claim  soul as an  unique quality  for his 
own kind. If  soul is substance, in  that 
i t  is an  essence th a t emanates from God 
or the Cosmic to m an, and if it  cannot 
be objectively perceived, then it  must 
be realized by m an through its m ani
festations in  his being. These manifes
tations, as we have shown, m an  de
fined according to his level of conscious
ness throughout the  ages. Quite often 
the  disturbing factor to him , as P lu 
tarch  pointed out, has been the evidence 
of these same characteristics in  animals. 
Among the ancient A ryans and other 
early  peoples, this problem was over
come by conferring upon anim als an 
equality  of soul. W e cannot even fall 
back, as did the ancient Greeks, upon 
our superior reason as an attribu te of 
soul for that, as we also have seen, has 
now been removed from  the attributes 
of soul.

The Doctrine of Incarnation

Christianity, in  its doctrine of incar
nation , expounds th a t the  divine puts 
on flesh only in  hum an  form. In  other 
words, the divine essence of which soul 
is said to be is clothed only in mortal 
form. Celsus, sagacious opponent of 
early  C hristianity in  the second cen
tury , said th a t this church doctrine of 
incarnation was “absurd.” “God stands 
in  no special relationship to m an  as 
against anim als.” Celsus was thus ad
vocating th a t all living things, all crea
tion, are the  result of the will and the 
omniscience of God. Therefore, m an

had no righ t to assume th a t his form 
was especially selected to be the only 
channel for the infinite wisdom and 
pow er of God. Celsus charged hum an  
va n ity  alone as being the cause of such 
a belief.

C hristianity  finds solace in the Book 
of Genesis for the belief th a t m an, 
alone, is the possessor of soul: “and God 
created m an  in  his own image.” Then, 
further, we are  told th a t m an  has “do
m inion over the  fish of the sea, over the 
birds of the heavens and over every 
living th ing  th a t moveth upon the 
earth .” T his obviously posits the  ques
tion of w ha t is m eant by the phrase in  
his ow n image. T he advanced th inker 
discards an y  anthropom orphic concep
tion th a t God is hum anlike or, in  fact, 
has an y  form. W hat, then, is m eant by 
the parallel? W h a t attributes of m an 
are like those of God and are possessed 
by  no other living thing? Is it soul? 
Once again there arises speculation 
upon the content of soul, which changes 
as m an  better understands himself. In  
all probability, two centuries hence, 
m an y  of the  qualities th a t m ankind now 
attributes to soul will be shorn from it 
because of m an ’s m ore profound com
prehension of his m ental and physical 
natures.

Universal Life Force

Buddhist philosophy and psychology 
suggests a w ay  of answering the  ques
tion of w hether anim als have souls. 
T he  ideas are ones in  which Rosicru- 
cians, I feel sure, will also concur. W e 
are told th a t not all sentient beings are 
th inking  beings. In  other words, every
th ing  th a t has a consciousness of its 
surroundings is not necessarily capable 
of th inking  about its sensations. F u r 
ther, all th ink ing  beings do not reach 
th a t stage in  which the faculty  con
ceives its own natu re  and purpose. M il
lions of persons can th ink; they can 
come to conclusions as to the relation 
of th e ir  sense experiences to their 
needs. Comparatively few, however, 
are capable of abstraction, of analyzing 
their own constitution and beliefs, and 
of developing a philosophy of life. 
Nevertheless, all sentient beings, the 
Buddhist philosophy continues, all those 
capable of objective perception, endure 
suffering, because all are subject to old 
age, decay, and death. I t  is this expe



rience, we are told, th a t forms the con
necting link between beings which 
otherwise have little in  common. “ . . . 
it  is the bridge th a t unites the  hum an  
and anim al kingdom, . . .  it  is the 
foundation of a universal brotherhood.” 

According to Buddhism, anim als have 
a primitive form  of consciousness which 
makes them  undeveloped  hum an  beings. 
A study of natu re  reveals th a t the p lan t 
is more conscious th an  the m ineral; the 
anim al, more conscious than  the p lant; 
and m an, more conscious th an  the an i
mal. This am ounts to conferring upon 
life  force, w ith  its attribu te  of conscious
ness, the designation of the divine es
sence in  living things. I t  makes life 
force an anim a m u n d i or universal soul 
which pervades all organisms. In  every 
form this universal soul strives for com
plexity or development of th a t organ
ism. T he more complex, the  more 
physically developed the organism, the 
more evolved  the  manifestations of the 
consciousness. I t  is not th a t the qual
ity  of life force and consciousness in 
m an is essentially distinct from th a t of 
a dog, bu t th a t the organism of m an  is 
capable of greater response to them . I t  
is these more complex responses which 
give m an his prom inence among an i
mals. For analogy, a room w ith one 
window is darker than  one w ith a dozen 
windows. T he light entering the room 
which has m an y  windows has no

greater lum inosity th an  th a t entering 
the room having a single window. In  
the room having m an y  windows, how
ever, there is the  opportunity  for a 
greater am ount of light to effect its 
characteristics. In  m an  there is the 
m ore complex and developed brain and 
nervous systems by w hich there can 
be a greater response to life force and 
by which consciousness m ay  express it 
self m ore fu lly  than  in the lower an i
mals. The law  of evolution is the law  
of complexity, an  expansion of form  to 
accommodate the infinite essence u n 
derly ing it.

Though these remarks m ay  be theo
logically controversial, we advance the 
proposition that there are no distinctly 
hum an  souls, nor is there a variation 
of soul essence. T h a t from which the 
soul springs, the positive Cosmic energy 
w hich engenders life and brings forth 
consciousness, is im m utable. I t  is the 
same in  all m en and alike in  all fellow 
living things. If  hum ans display char
acteristics in  which they  excel other 
living things, it is an indication th a t 
they  have gradually  attained to a 
greater response to the divine essence 
w ith in  their being. Look upon the an i
m al not as one devoid of soul, bu t ra ther 
as one yet incapable of realizing it. 
Soul is in  all living tilings, bu t only in 
self-consciousness does it  have its great
est expression.

GREETINGS TO ALL ROSICRUCIANS IN THE 

PACIFIC SOUTHWEST!
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Light from the East
By P e r c y  P i g o t t , F.R.C.

i t h  the exception of per
haps astronom y or as
trology there are few 
studies so well calculated 
to lead to an expansion of 
c o n s c io u s n e s s  as the 
study of comparative re
ligion. N ot only is the 
m ythology of these alien 

:aiths capable of revealing 
to  us some of the  deeper principles of 
life, which, though perhaps sim ilarly 
contained in  our own sacred writings, 
rem ain  undiscovered because of the 
crust of conventional th inking in  which 
they  are embedded, but in  addition, the 
student acquires a sym pathy  w ith those 
m any  millions who are outside his own 
religious com m unity. F inally , and this 
is perhaps the most im portant, he dis
solves th a t w all w ith w hich so m any 
surround th e ir own special church and, 
in  so doing, im prison themselves. Thus 
the religion of others illum inates our 
own.

One of the most significant revela
tions of a comprehensive view of the 
world’s great religions is th a t they  all 
point to some great crisis through which 
m ankind has passed; and because of 
this, all m en in  some m easure have 
benefited, o r a t least have the oppor
tu n ity  to benefit. In  E gypt of old it 
was the death and resurrection of 
Osiris. Buddhists point to the m edita
tion under the  Bo tree, for then  it  was 
th a t the Buddha enriched the world 
w ith a revelation of the secret of being 
and the cause of all pain. T he  Greeks 
had their siege of Troy. The Moslems 
their flight to M edina. T he Jews their

Passover. T he Christians their Cruci
fixion. The H indus (perhaps the rich 
est in  sacred legends) tell us how Rama 
(to Rosicrucians the nam e is signifi
cant) an incarnation of V ishnu, the 
second person of the H indu  trin ity , was 
bom  on earth  to overcome the evil 
rakshasa Ravana. T he  story of Rama 
and Sita performs a double function. 
I t  portrays a perfect m arriage. Thus, 
like the  H ebrew  story of A dam  and 
Eve, it  has served to sanctify m arriage. 
The sacred w ritings of India are  vo
luminous. W e are told of R am a’s 
achievem ent in  the  Ram ayana. In  the 
M ahabhara ta  we are again told, sym
bolically, of a great crisis through 
w hich m ankind has been safely piloted. 
T here  it is the  great battle on the plains 
of K urakshetra . This seems to have 
originated in  a ra th e r petty  squabble 
between tw o branches of the reigning 
dynasty. H istory  in  sacred legends is 
unim portant. Often events are so in 
credible, or a t least unhistorical, as to 
indicate to us th a t the significance of 
the  story does not lie in  its history. 
If  we would learn, if we would expand 
our consciousness, we m ust unveil 
various symbolism and mythology.

Ordeals find In itia tion

These accounts of m ankind’s ordeal 
and  crucifixion have generally more 
th an  one m eaning. In  several instances 
they  are also accounts of an  individual’s 
initiation. Indeed it  sometimes almost 
seems as though we are to understand 
th a t this individual initiation itself is 
the cause of the disturbance. T hus in  
the gospel story we have the three hours



of darkness. W e are  fu r th e r told the 
earth  did quake, rocks w ere rent, and 
the graves opened. T he Jew ish pass- 
over, the defeat of Ravana b y  Rama, 
and the battle on the plains of K uruk- 
shetra w ere all sim ilarly  accompanied 
by awe-inspiring phenomena.

W e note also th a t in  several of these 
stories as the in itia te approaches his 
ordeal he is overcome w ith  a feeling of 
frustration and despondency, the  agony 
in  the garden. Buddha’s fa ilure  to ob
tain  satisfaction from his life of pleasure 
as a royal prince, the opposition Moses 
faced in  liberating his people, and 
Ram a’s exile and loss of Sita are exam 
ples of this. A nd in  the story of Kuruk- 
shetra yve are told how A rjuna , though 
a prince and born into the  w arrio r caste, 
on the eve of the conflicts shrinks from 
the ordeal and alm ost refuses to fight.

He fears the  appalling slaughter 
which he knows would take place on 
the morrow. But his charioteer urges 
him  to battle. T hen  follows a discourse 
between the  prince and the  charioteer. 
This discourse constitutes one of the 
world’s m ost helpful scriptures, know n 
as the Bhagavad-Gita.

The charioteer is none other th an  
Krishna, the  great avatar of India.

This in  itself is symbolically signifi
cant. The charioteer both urges and 
guides. Yet he is of quite hum ble rank, 
while his pupil is of royal birth. W e 
are  rem inded of the saying, “le t h im  
th a t is greatest am ong you be as him  
th a t doth serve.”

But A rjuna continues to argue 
against fighting. H e knows he will 
have to slay his own kith  and kin. W ho 
are his kith and kin? I t  is tru e  th a t 
there are m an y  of his cousins and 
nephews and brothers-in-law in  the  op
posing ranks. This is a surface m ean 
ing. His k ith  and kin  symbolize his 
desires. Desires are  friendly  to soul 
growth during the early  stages. Desire 
for fame has produced statesmen and 
writers. Desire for w ealth has devel
oped intellect. Desire for love has p ro 
duced courage. W h a t has not m an 
achieved for the love of wom an? A r
juna feels it  to be ungrateful to slay 
those to whom he owes so much. W e 
are rem inded of the  pathetic reproach 
of Jesus when his disciples failed him, 
“Could ye not w atch w ith  m e one

hour?” Buddha sim ilarly was deserted 
by his disciples before his meditation.

Krishna and Jesus

T h ere  are indeed several parallels 
between the teachings given by K rishna 
in  the  Bhagavad-Gita and by Jesus in  
the  gospels. No one should resent find
ing m uch of his own religion contained 
in  one th a t is still more ancient. R ather 
he should rejoice. U niversality  en
hances its authority . Desire for ex
clusiveness is a form of jealousy. Ex
clusiveness prevents th a t expansion of 
consciousness w hich in  reality  every 
religious devotee is seeking. I t  also pre
vents the coming of inner peace. W hen 
a hum an  being separates himself from 
others he measures himself against 
them . This first produces opposition 
and then  antagonism.

K rishna tells his pupil th a t he is 
under an  illusion if he thinks he kills 
anyone. “Birthless and changeless and 
deathless rem aineth the spirit for ever. 
D eath  has not touched it a t all, dead 
though the house of it  seems.”

A rjuna urges th e  uselessness of the 
fight. Even victory will lead to con
fusion of castes; today we should call 
this revolution. K rishna prom ptly  re 
plies, “T h y  business is w ith  action only, 
never w ith its fruits.” This is analogous 
to the  saying “Take no thought for the 
m orrow .” I t  is the reverse of the saying 
“ T he end justifies the m eans.”

S im ilarly  A rjuna is told, “Better 
th ine own dharm a though destitute of 
m erit, than  th a t of another well per
formed.” T he Sanskrit word dharm a  
has no exact equivalent in  our lan 
guage. I t  contains something of the 
m eaning of du ty  and something of 
destiny. T hus again it  has a close re
semblance to the command of Jesus, 
“Judge not.”

A rjuna  having been given a mission, 
th a t of defeating the vast host opposed 
to him , doubts its wisdom and, like 
Moses and Gideon before him , doubts 
his own ability. H e appeals for u nder
standing of the real, th a t is the  higher, 
natu re  of his teacher. I t  is then  th a t 
h e  sees Krishna in  his divine form. He 
is the  ru le r of all. “W ith  one fragm ent 
of m yself I pervade the whole un i
verse,” he declared, “and I rem ain .” 
E xuberantly  A rjuna cried out, “Trouble



and ignorance are gone. T he L ight hath 
come unto  m e.” This is the parallel 
of the gospel account of the transfigura
tion. A rjuna plunges into the  fight. He 
slays Bishma. Bishma was said to have 
been of royal b irth , heir to a great king
dom. But in  order to avoid strife he 
had forgone his inheritance. This has 
also been said of the Comte de Saint- 
G erm ain and of Francis Bacon. Bishma, 
like them , was a sage councilor. As he 
lay  dying on his bed of spikes his fol
lowers flocked around him. T hey  were 
anxious to learn  the secret of his wis
dom ere he left them . T h ey  asked him 
m uch the same questions as politicians 
are asking today. “W h y ,” th ey  asked, 
“do we have these wars? W h a t exactly 
is it th a t underm ines the  thrones of 
kings?” A nd Bishma’s answ er is equally 
applicable today as in  th a t remote age 
w hen it  was first u ttered. “ I t  is the 
cries of the weak,” he  said, “ th a t under
mines the  thrones of kings.”

T hen  Bishma died. W ithou t Bishma’s 
guidance A rju n a’s adversaries could not 
prevail. T he ordeal was over. The 
crisis was past.

T h a t n igh t the w an  moon illum ined 
the  deserted battlefield and gazed won- 
deringly on the  plains of the dead. The 
sacred river reflected her image. Stars 
escorted her in  h e r path across heaven. 
Ocean received her in  his bosom when 
she fell.

Then  darkness pervaded all. No 
voice, no sound, no cry  was heard on 
the  plains of K urukshetra. There was 
no trum peting of elephants, no bugle 
call, no clash of steel, no m oan of the 
dying. T he dust of battle had sub
sided. No sen try’s challenge disturbed 
the peace, no w ar steed’s tram pling 
hoofs.

T hen  a prolonged wail broke the 
stillness of the  night. I t  was not a wail 
of agony, but a wail of hopeless, pitiable 
despair. I t  was the wailing of the

wom en of India bemoaning their lost 
menfolk.

Hod In d r a Answer*

T he great god Indra  heard  th a t cry 
of the bereaved. Out of the sky a light 
appeared, shim mering, soft and white. 
Though m idnight, the  whole land  was 
illum ined w ith  a light, gentler than  
th a t of the  moon, m ore rad ian t than 
th a t of the sun. None w ere dazzled. 
None shaded th e ir eyes from its glare; 
for the light was divine.

T hen  the  sacred w aters of the Ganges 
became troubled. T h e  surface heaved. 
Slow rolling waves appeared. A nd from 
the depths of the river form afte r form 
arose. Bishma was there, and so also 
was D hritarashtra, Bishma’s sovereign. 
W arrio r afte r w arrior appeared. All the 
ran k  and file w ere there. All whom 
the  ignorant said had perished in  the 
conflict on K urukshetra. T h e ir arm or 
glittered like constellations, their coun
tenances spoke of trium ph. T heir eyes 
saw heavenly sights and th ey  heard 
heavenly songs w ith their ears.

A nd serene in th a t trium phant 
throng, unm oved by the tum ult of 
praise, untouched by  the shout of re 
joicing, raising his head skyward like 
some lofty peak disdaining the things 
of earth , and w ith  his feet planted 
am ong slain heroes as he himself rose 
deathless from among the dead, stood 
the G reat God himself, majestic, power
ful, impassive.

T hen  it  was th a t the c ry  w ent up, 
“0  God of Heaven! T h ine is the city 
incorruptible, th ine the dwelling place 
of the departed.”

Because of this story millions of 
H indus have known, as Krishna told 
A rjuna, th a t “birthless and deathless 
and changeless rem aineth  the spirit for 
ever, death has not touched it a t all, 
dead though the  house of it  seems.” It 
is the Eastern story of the  Resurrection.
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V V V

T he pseudo-mystic smirks a t other m e n ’s struggles w ith  the problems of exist
ence, while he retires into a self-created atm osphere of sm ug sanctity. He im 
plies th a t neglect of the world m eans spiritual supremacy.— Validivar.



Swedenborg, the Mystic
By I d a  D u n c a n  L i t t l e  

(From American Rosae Crucis, first American Rosicrucian periodical)

n  a p p r o a c h i n g  a study of 
this most wonderful life 
the  m ind is deeply im 
pressed by its universal 
character. F rom  youth to 
age it  encompassed not 
only our own world, our 
civilization and knowl
edge, bu t came in  touch, 

also, w ith the worlds beyond. Divided 
as it is into three equal periods, clearly 
m arked one from the other, we can dis
tinctly  trace its growth and expansion 
from original greatness to still higher 
greatness. One feels th a t a m aster must 
have incarnated to show the world such 
marvels.

Em anuel Swedenborg was born on 
the 29th of Jan u a ry  in  the year 1688, 
in th a t northern  city  Stockholm . On the 
Scandinavian peninsula na tu re  is in  an 
austere mood, which is reflected in  the 
character of the  people. T he snow-clad 
m ountains and storm y seas breed in 
them  a reverence and awe of higher 
powers, leading to a religious and m ys
tical tem peram ent. The old sagas of the 
Norsemen leave deep traces on their 
descendants, and there is a spirit of 
freedom and an  elem ent of tragedy in 
their religion.

I t  was into a deeply religious fam ily 
th a t the boy Em anuel was born. His 
father was Bishop Svedberg of Skara 
Stift, a m an  of m uch atta inm ent and 
high standing in  the L u theran  church. 
H e was reputed to possess the power of 
hypnotic healing and had a guardian 
angel w ith  whom  he a t times conversed, 
rem inding us of the “daem on” of Soc
rates and the  Platonists. Consequently, 
as his son grew up, he looked upon 
intercourse between the physical and

spiritual worlds as a m atter of course, 
and we shall see how i t  influenced his 
la te r life.

V ery  little is known of his early  
years. In  a letter, w ritten  long after, 
he says that from his fourth  to his tenth 
y ea r he was constantly engaged upon 
the thought of God and spiritual expe
rience, so th a t his fa ther and mother 
w ere amazed and believed the angels 
spoke through him. W hen  he was ten 
years of age the fam ily  moved to the 
tow n of Upsala, w ith  its wonderful 
Gothic cathedral, and there in  the 
cathedral square the  Bishop bu ilt a 
large stone house. There is a p re tty  
story told in relation to this th a t makes 
us acquainted w ith the family. I t  seems 
it  was a house built under most h a r
monious conditions. N o scoldings, no 
oaths were heard, every  stone slipped 
easily into place, the workm en were 
well paid and happy. W hen it  was fin
ished all the poor of the  town, men, 
w om en and children were invited to a 
feast to celebrate the  event and w ere 
carefully  waited upon by  the Bishop, 
his wife, and their num erous children. 
So was the house filled w ith  vibrations 
of joy, love and service.

I t  was in  Upsala th a t Swedenborg 
received his education, principally  a t 
the university of the same nam e, but 
we have no accurate account of his life 
un til he reached the  age of twenty-one 
— and here let us pause and glance at 
the horoscope of our subject.

As his b irth  occurred so fa r north  
and in  a w in ter m onth, the chart shows 
three intercepted signs of the zodiac, 
giving us three houses governed by the 
fiery Sagittarius, which also rises, and 
three othei'S under Gemini; therefore
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the rulers of these signs, the planets 
Jup iter and  M ercury , are powerful in  
his life. Four planets in  the  first house, 
including the sun and Jupiter, show 
th a t m uch will be accomplished; while 
the  sun and M ercury  in  the hum ani
ta rian  sign A quarius, indicate the  di
rection of accomplishment.

This is pre-em inently  the  chart of a 
genius, and  is extrem ely interesting to 
the astrologer. As is often the case in 
genius, the  line between i t  and insanity  
is finely draw n. M ercury, the planet 
of m ind, in  bad aspect to Saturn and 
M ars, which are  in  opposition from the 
th ird  to the n in th  house, and the moon, 
which also affects the m ind, close to 
the  p lanet U ranus indicate an  unusual 
state of the m entality. I t  is saved from 
evil by  the benefic rays of Jupiter and 
N eptune.

W e, of course, find th e  planets 
U ranus and N eptune im portant, as they 
alw ays are in  genius. T he  la tter is in  
its own sign, Pisces, which adds to its 
strength. W hen  Swedenborg was a boy 
of seventeen the  sun, by  its forward 
m ovem ent in  the horoscope, came in  
touch w ith  this p lanet and, under its 
influence he developed his poetical ten 
dency, and studied music, becoming an 
organist in  his fa ther’s church. Later 
on in  the life we shall again see this 
power of Neptune.

T he moon, in  this chart, is in  close 
conjunction w ith the planet U ranus and 
this is one of the most im portan t points 
to be considered. T he moon in any 
horoscope makes the circle of the zodiac 
and re tu rns to the place it  occupied at 
birth , eveiy twenty-seven or eight 
years. Now this life, as before m en
tioned, is divided in to  three periods, cor
responding exactly to each re tu rn  of 
the  moon to its original position. The 
periods, always spoken of by his biog
raphers, are m ade im portant by the 
moon’s close touch to the p lanet Uranus.

The first period covers the  life up to 
the tw enty-eighth year, and during that 
time, his work was th a t of the  student, 
the observer, the scientist, along origi
nal and advanced lines, as Uranus 
would denote. T he second period from 
the tw enty-eighth to the fifty-sixth year 
was th a t of the philosopher, investigat
ing  the m ind and soul of m an. The 
th ird  period, from the age of fifty-six

to the close of the life a t eighty-four 
years, is th a t  of the  seer, the  m ystic in 
touch w ith  the spiritual world.

A t the tim e of w hich we now write 
Swedenborg was twenty-one years of 
age and  had succeeded, afte r m uch ef
fort, in  procuring the  necessary funds 
from  his fa ther to enable him  to make 
a voyage to London. In  those days it 
was a journey  of im portance and in  his 
case attended w ith perilous adventures. 
A great storm  nearly  wrecked the ves
sel and  th ey  despaired of their lives; 
then  th ey  w ere boarded by pirates and 
were in  danger of death; finally, on 
entering  London, Swedenborg narrow ly 
escaped hanging for breaking q u aran 
tine laws, as the plague was abroad in 
Sweden. I t  is fortunate th a t he was a 
young m an  of calm  and poised tem pera
m ent. H e w rites home of these events 
as though he w ere m erely  a  spectator.

In  London for two years he was im 
m ensely industrious. H e lodged in  the 
house of a m atchm aker, a cabinetmaker, 
a m athem atical-instrum ent m aker in 
tu rn  and learned the  trade of each. He 
read and wrote poetry, studied m athe
matics and astronom y, and invented, 
and wrote a book upon, a new  method 
of determ ining longitudes. From  Lon
don he traveled to  H olland, G erm any 
and France, visiting the  universities and 
m eeting em inent professors. A t the  end 
of five years we find him  again in  Swe
den, and the following are some of the 
inventions he had completed. A n air 
gun to discharge sixty or seventy shots 
w ithout reloading; a flying m achine: a 
sort of steam engine for use in  mills 
when the  w a te r gave out, and m any  
other things w hich w ere fa r ahead of 
his time. T he  p lanet U ranus is the 
planet of originality  and invention and 
was influencing h im  strongly.

Sweden is a country  of great iron and 
copper m ines and the  government 
m aintains a departm ent called the 
Board of M ines. W hen  Swedenborg 
was about tw enty-eight years of age, 
his father, who was on friendly terms 
w ith  the  king, obtained his appointm ent 
as “Assessor” in  this departm ent and 
he re ta ined the  post for th ir ty  years. 
H e was particu larly  qualified for this 
w ork for his m ind was of a practical, 
as well as scientific nature , and he was 
never content w ith  theory. H e brought



about m any  improvements, traveling to 
distant countries to study th e ir methods 
of m ining and introducing them  into 
his own land.

A t this tim e occurred his only love 
affair. He had a friend, a scientist w ith  
whom he had worked, and he fell in  
love w ith  this m an’s youngest daughter, 
a girl of about fifteen. As she was so 
young she was not consulted, bu t her 
father gave Swedenborg a paper con
tain ing  an  agreem ent th a t she should 
m arry  h im  w hen older. I t  appears th a t 
w hen she heard of this she was greatly 
distressed and implored h e r  brother to 
steal the  paper, w hich he did. W hen  
Swedenborg learned the  state of affairs, 
he released the girl and vowed never 
again to think of wom en. A vow easy 
for him  to keep, as his chart indicates. 
W ith  the sun and M ercupr in  the  sign 
Aquarius, Venus in  Capricorn, and the 
moon in  conjunction w ith  U ranus, it 
was improbable th a t  he  would m arry , 
and he never did. H e re turned  to his 
m athem atical studies and in  1719 was 
ennobled b y  the  Queen U lrika Eleonora 
for special engineering feats accom
plished u nder his directions the pre
vious year. His elevation to the nobility 

ave h im  a seat in  the  parliam ent and 
e became a very  active politician, 

w hich is indicated by  Venus and Jupi
te r  rising in  the  sign of Capricorn, the 
sign of the statesm an and politician.

Let us im agine Swedenborg’s stand
ing before us. A m an  above the average 
height, strongly built, the  head large, 
the face long, w ith  features strongly 
m arked, and the eyes a brilliant blue. 
T he expression, calm, decided yet 
kindly; the  expression of a m an of 
character. T he in tensity  of U ranus 
seems to have acted on the m ind only, 
leaving the personality calm, poised and 
dignified. W e see a m an  of the world, 
of polished m anners; a traveler in  all 
of the countries of Europe, speaking the 
language of these countries and ac
quainted w ith  their life and customs; 
a brilliant scholar and philosopher, the 
friend of both scientists and kings, 
and yet w ithal— a m an  simple, ascetic, 
living a life of absolute in tegrity  and 
honor. I t  is a satisfying picture.

T he second period of this life is that 
of the philosopher. F rom  the study of 
m atter and the conditions of m atter,

Swedenborg passed to philosophy, but 
it  should be remem bered th a t he was 
always a scientist, a m an  of facts, and 
in  his philosophy he clings to facts as a 
basis. T he practical side of his m ind 
demanded satisfaction yet his im agina
tion was always brillian t and daring. 
N ew faculties now began to awaken 
w ithin  him, and his great desire was to 
fathom  the m ystery  of the soul. He 
approached this m ystery  as a m an of his 
type would approach it. He believed 
th a t the soul m ust be located in  a cer
tain  p art of the hum an anatom y, and 
his first work of this m iddle period was 
the Econom y of the A n im a l Kingdom. 
H e m ade a profound study  of anatomy, 
taking long journeys to foreign coun
tries to attend lectures. He says in  the 
book just mentioned, “T hus I hope, 
th a t by  bending m y  course inwards 
continually, I shall open all the doors 
th a t lead to her and at length, con
tem plate the  soul herself; by  the Di
vine permission.” Two more books fol
lowed, T he A n im al K ingdom  and The  
W orship and Love o f God. These books 
were all w ritten  in  Latin. Through 
them  he acquired a European reputa
tion, and was m ade a m em ber of the 
Academ y of Sciences of Sweden and 
Russia. W ith  all his study and all his 
work he was still unsatisfied. T he soul 
ever seemed like a will-o’-the-wisp. I t  
led h im  on and on, bu t always eluded 
him. I t  appeared to be here and there 
and yet was not. Its action ever m ani
fest in  all the life of m an, and yet it 
was never to be found by research into 
m atter.

About this tim e closes the second 
period of the life and opens the third, 
last and most wonderful. Somewhere 
near his fifty-sixth y ear the  p lanet N ep
tune began to be stirred into activity. 
T his p lanet has a great influence upon 
the soul th a t is capable of responding 
to it. I t  affects the emotions and pro
duces a yearning, which is, in  reality, 
the  desire of the soul for union w ith 
the  infinite. This inw ard hunger is 
often misunderstood b y  m an, who 
strives to satisfy it  b y  sensuous pleas
ures or the taking of drugs, and thus 
degrades himself. But the m ore ad
vanced soul understands and  is raised to 
heights of which he never dreamed.

(Continued on Page 336)
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By B u d  K i m e s

s c i e n t i s t  is an  individual 
who sets about discover
ing  the facts or laws of 
m ind or m atter, by  in 
duction, experimentation, 
o r observation. Somehow, 
he feels th a t just behind 
the dark shroud of m ys
tery, w hich surrounds his 

ife, lies the answer— the key to being, 
rilled w ith his convictions, he rides like 

a knight into battle; his weapons of 
systematized knowledge sharpened to 
the piercing utmost.

Though w orthy  are his discoveries, 
his combined knowledge is as a small 
fire glowing dim ly against the outer 
darkness of ignorance— a darkness from 
which hum an ity  pours to w arm  itself 
and take false courage. If m an is ever 
to be tru ly  free there m ust be new 
knowledge, new  discoveries made, new 
fuel added. Yet, to date, the scientist— 
the laboratory type whom we com
m only accept as the true scientist— has 
bothered himself w ith  only things of a 
m aterial nature. A nd today, strange as 
it sounds, he finds him self facing the 
nothingness of his own m aterialism.

H e has, afte r years of study, found 
th a t the atom  is nothing, m ore or less, 
th an  certain URGES following definite 
patterns. Through the  use of great 
machines and secret processes he can 
disturb the pattern  of these URGES 
causing a great destructive force as a 
result of this disturbance. Through 
sim ilar action he can even change the 
composition of m atter itself, and by so 
doing he has found th a t m aterial com

position resolves itself into nothing 
m ore th an  URGES combining according 
to pa tte rn  and acting according to law  
to form atoms; atoms combining accord
ing to pattern  and acting according to 
law  to form  molecules; molecules com
bining according to pattern  and acting 
according to law  to form  the car you 
drive, the house in  which you live, and 
even yourself.

Simple, isn’t  it? o r is it? From  where 
do the  URGES come? W h y  do they  fol
low such definite patterns w ith  such 
will? W here do the patterns originate? 
These are  the  questions of today— the 
questions which the scientist has yet to 
answer. Yet in  destroying m atter and 
try ing  to find its source the  scientist 
has done this one great thing. H e has 
discovered the na tu ra l laws by  which 
m atte r functions. He has found that 
an y  effective th ing  is nothing more 
th an  ineffective m atter combined ac
cording to effective law.

For instance, a nation m ay  contain 
m ountains of m aterials required to pro
duce the Atom Bomb, yet these m oun
tains of m atter lie harmless un til the 
scientist of th a t nation learns to com
bine them  in  a certain definite w ay—  
to a pre-devised pattern ; then  and only 
then  does th a t combined m aterial con
ta in  its potential destructive force.

J*attorns and M.aivs

Notice the next immense bridge you 
cross. If it  were just a pile of steel and 
wood, or cem ent and stone, lying on the 
river’s bank and you were given all the 
m anual labor and equipm ent you



wanted, could you reproduce it? You 
could only IF  you applied all the struc
tu ra l laws th a t perta in  to the  design and 
construction of bridges. If combined 
other th an  according to the  pattern  laid 
out by those laws your bridge would 
fall before its completion.

D um p all the  m aterials required  to 
form your home in  a pile on the ground 
and you have useless junk. P u t them  
together according to structural, elec
trical, and mechanical laws— conform 
ing to p lan— and you have a very  cozy 
place in  which to live. Break some of 
those laws and the  p lan, the  precon
ceived purpose of th a t house, is not fu l
filled.

I t  follows, as n igh t follows day, that 
not only bridges, houses, automobiles, 
and all things of m ateria l n a tu re  are 
the only patterns operating according to 
fixed law ; but all things— even life it 
self— is such a pattern  operating accord
ing  to such laws. A nd never, u nder any  
circumstances, can these fixed laws be 
broken w ithout disturbing the divine 
pattern  and bringing about disastrous 
results; this being true  then , w ha t of 
these laws? From  w here do they  come? 
In  w hat realm  do they  exist?

These laws are the  so-called laws of 
God, of the Infinite, of the Eternal. 
T h ey  are indestructible. T hey  rem ain 
unchanged afte r th e ir  m aterial manifes
tations have crum bled to dust. If  today, 
all knowledge of them  was lost, they 
would still exist— standing ever-ready 
for rediscovery, for re-use. T hey  are 
aside and ap a rt from m aterial m ortal
ity, because th ey  give m aterialism  its 
existence. W ith  this discovery comes 
an  even greater discovery— the discov
e ry  th a t behind i t  all is an over-all 
E ternal Intelligence— a single Eternal 
M ind— a M ind w hich contains all 
truths, all knowledge behind existence 
itself. Some of those tru ths are known 
today; others rem ain  obscure. Clear 
aw ay th a t obscurity— th a t is your chal
lenge if you would be a scientist!

The Seareh into Self

Take a m om ent out and delve into 
some of the great scientific discoveries 
of the past. T hey, every one, are fasci
nating  stories. Stories th a t  are filled 
w ith  courage, w ith  convictions strong 
enough to stand against a doubting

world. Read of the terro r Omar K hay
y am  brought to the ru ling  house of 
Persia, w hen one thousand years after 
Christ, he proclaimed th a t the world 
was as a ball and rotated around the 
sun. Read the story of Pascal’s life of 
sacrifice, or the story of M esm er whose 
great discoveries are still regarded as 
workings of the devil instead of the 
hum an  mind. T u rn  the pages back 
only a few years and read of the abuses 
heaped upon Freud. These m en have 
taken courses directly opposite to com
m on and religious beliefs and have 
caused definite tu rn ing  points in  our 
civilizations.

W here, you ask, did these m en get 
such seemingly radical ideas? W hy, in  
the face of torture and ridicule, did they 
continue their works? Look back 
through their biographies. T hey  w ere 
individualistic in  their thinking. T heir 
minds were free of the prejudices of the 
day; free of the cluttering, erroneous 
thoughts th a t w ere binding the people 
around them  in  chains of ignorance and 
leaving them  to ro t in  the filth of their 
superstitions. These m en w ent search
ing— searching into their own beings, 
into themselves. A nd searching into 
themselves they came into communion 
w ith  the never ending stream  of their 
own intuition. T hey  examined the 
thoughts— the ideas washed in  upon the 
wave of intu ition— and  they  w ere in 
trigued. T hey  experim ented and toyed 
w ith these glittering bits of tru ths, fit
ting  them  into the pattern  of the u n 
known. A nd as the pattern  grew these 
m en became possessed w ith  an honest 
faith  in  w hat they  w ere doing. Finally  
after years of working, fighting their 
own doubts, even fearing th a t perhaps 
they  w ere insane as they  labored, they 
brought to the world their great discov
eries. T ru ths  th a t m ade m an a little 
freer and less afraid.

These are the m en who are the true 
scientists, these m en who have courage 
to tap  the  stream  of th e ir own intuition 
and gain from it, unafraid , the secrets 
which shall someday loosen m an en 
tirely  from  his bondage.

God— being good— has given all men 
this greatest of gifts—the gift of in tu i
tion. I t  is the living stream  th a t flows 
between the Infinite M ind of God and
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the finite m ind of m an. A nd no m an 
can be greater th an  the am ount of God’s 
consciousness th a t he is able to receive 
and assimilate. L earn ing  to receive and 
assimilate th a t consciousness— learning 
to clear aw ay the clu ttering  dams th a t 
hum an  error has placed in  this living

stream — learning to clear aw ay all ob
structions so th a t the  stream  m ay  flow 
freely and fu lly  into our hearts— that 
is the  a r t  of living.

There is a job for every m an, and 
every m an  who succeeds is tru ly  a 
scientist in  the  highest degree.

SWEDENBORG, THE MYSTIC
(Continued from Page 333)

T he seer, the mystic, is the child of 
N eptune. W hen  the moon was, for the 
second time, approaching her place at 
birth, she came in  harmonious relation 
to N eptune, aw akening still further, 
forces th a t had already stirred under 
the influence of Venus.

This influence had caused the  desire 
in  Swedenborg to w rite the  book The  
Knowledge and Love of God, which 
really  belongs to this period. In  it he 
says, “Our loves hold the  reins and 
excite and govern our m inds; by  them  
we are draw n and them  we follow.” 
His m ind gradually  grasps the  fact of 
“Correspondences” ; the m ateria l ever 
symbolizing the reality  of the spiritual. 
H e begins to know the soul, not by 
facts, nor philosophy, b u t b y  spiritual 
insight.

About this tim e he began to have 
dreams and visions; dream s so re 
m arkable th a t he kept a record of them, 
dreams th a t increased rap id ly  in clear
ness. This record which he calls the 
Spiritual D iary  tells of strange lights 
seen, and voices heard, and visions won
derful. Sometimes he passed into a state 
of trance and rem ained thus for days 
a t a time. H e could induce this trance 
by certain methods of breathing. Fi
na lly  an  angel appeared to him  and 
they  conversed together. From this 
event onward, he could, in  perfect 
wakefulness, in the  light of noonday 
see into the spiritual world and talk 
w ith angels.

W e m ust rem em ber th a t while this 
change was going on w ith in  him, he 
was still an  active m an in  the world, 
m eeting m an y  people, w riting  and pub
lishing books, and employed in  the 
Board of Mines. W hen  he was fifty- 
eight years of age the  king, Frederick I, 
wished to promote h im  to a high posi
tion in  this departm ent because of his 
able and efficient work, but he declined

the honor. H e was still an  active m em 
ber of Parliam ent, and few of his 
friends knew of the change th a t had 
come over him. F rom  this tim e on he 
devoted himself, alm ost exclusively, to 
w riting  the books th a t he believed were 
given him  from the spiritual world. 
These books are m an y  in  num ber: The  
N ew  Jerusalem , T he Last Judgm ent, 
T he A ngelic W isdom , and H eaven and  
H ell are perhaps the best known. T hey  
were published in  London and A m ster
dam  and necessitated m an y  journeys.

A t this time, about 1747, traveling 
was a difficult m atter com pared w ith 
today. Wooden sailing ships were 
m uch a t the m ercy of storms, w hile on 
land  bad roads were traversed by means 
of heavy coaches. P irates w ere active 
on the  sea and brigands on the  land. 
Swedenborg traveled all his life and 
m et w ith m an y  dangers in  the  early 
part, as the p lanet S a tum  in  the  n in th  
house would indicate. A fter, however, 
his intromission in to  the spiritual world 
there was a complete change. Fair 
winds alw ays accompanied the ships on 
which he voyaged; so well was this 
known th a t all the  captains desired him  
as a passenger. W herever he w ent he 
was beloved by the  people, who claimed 
he brought them  good fortune.

There are m an y  stories told of his 
wonderful powers as a seer, but he 
would seldom exhibit them . However, 
one day in  the  year 1770, a large n u m 
ber of people had m et in  the city  of 
G othenburg to do honor to  Sweden
borg. A t the  d inner table he  sat next 
to a m erchan t nam ed Bolander; sud
denly turn ing , he said sharply, “Sir, 
you had better go to your mills.” M r. 
Bolander was surprised and h u rt  a t the 
short, somewhat rude m anner of this 
rem ark, but he left the table and went 
to his mills. W hen  he arrived there he 
found a large piece of cloth had fallen



against a stove and  was burn ing  rap 
idly; in  another m om ent the  m ill would 
have been in  flames. H e re turned  to 
thank  Swedenborg, who explained that 
he had to speak abruptly  as there was 
no time to be lost.

As Swedenborg advanced in  years he 
spent m uch time a t his house in  Stock
holm. This was a small, one-story 
house, built of wood, and set in  a gar
den filled w ith  flowers and box trees 
cut in  queer shapes after the  Dutch 
fashion. T here  was a sum m er house 
m ade into a study and another sum m er 
house for visitors. H ere among his 
flowers and his books the  old m an  lived 
alone, waited upon by  the gardener and 
his wife. M an y  w ere the  visitors who 
came to see h im  for his fame extended 
over Europe. T h e  tall, slim figure 
w rapped in  a long, g ray  gown; the  face 
w ith its calm, benign expression and 
wonderful blue eyes; the  simple child
like m anner impressed all who beheld 
him. M ost of his tim e was spent w rit
ing his long L atin  books and, as he be
lieved, being used by higher powers to 
deliver a message to the  world.

In  his eighty-third year he m ade his 
last voyage to London. He had no fear 
of traveling alone, as he said his angel 
was always w ith  him. H e was most u n 
w orldly in  every way, and put abso

lute tru st in  people. H e  had ample 
m eans bu t spent little except for mere 
necessities, living a frugal and ascetic 
life, and w hen he died he left no will.

W hen  he reached the age of eighty- 
four the moon in  his horoscope had 
re tu rned  for the th ird  tim e to its place 
a t b irth . T he  great U ranus had made 
the circle of the zodiac and was again 
in  conjunction w ith the moon. T he sun, 
by  its progression, had also come to this 
conjunction, and all were in  evil aspect 
to the sun a t birth. Therefore the time 
had come for h im  to leave the m aterial 
plane. Shortly after his birthday, while 
still in  London, he had a paralytic 
stroke and three weeks later passed 
over. H e foretold the day and hour of 
his death, and was filled w ith  peace 
and contentm ent, his m ind clear and 
active. On a Sunday evening, the 29th 
of M arch in  the y ear 1772, this Sunday 
child w ith a gentle sigh gave his last 
breath. H e was buried in  a little 
Swedish church in  London, but in  1908, 
his fame having steadily increased, 
Sweden became proud of its son, and, 
w ith  the permission of the English gov
ernm ent, his rem ains were placed on a 
Swedish frigate and carried to his n a 
tive land. In  the beautiful cathedral 
of Upsala stands the tomb placed there, 
in  his honor, by  the Swedish nation.

AMORC IN ITALY

For years, Rosicrucianism in Italy was suppressed by  dictatorship, and then sub

merged by  the tide of war. Now, it is to rise again and bring its L ight to the people 

of that nation. It shall once again serve the cause of knowledge and personal evolu

tion. Its rebirth  is being undertaken by a group of staunch members in  Ita ly  and under 

the sponsorship of the AMORC of America. These fraters, however, are working 

against tremendous economic odds, and wish to make an appeal to the fraters and 

sorores of America to help them  in their cause.

Your contribution, no matter how small, w ill help the rebirth of the Italian Juris

diction, and permit it to assume once again its rightful place in  the fam ily  of juris

dictions of AMORC throughout the world. Such contributions must be sent direct by 

bank draft to:

Mr. Dunstano Cancellieri, Via Lago di Lesina 27, Rome, Italy.
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r n a —  - - i i m e r i c a  is beset w ith  prob- 
A lems of race, religion, and

H l |  l \  minorities. Probably first
/  \  among these urgent prob-

&|L|jj I — \  lems is the status of the
»  Negro citizen and family,
S  I as most sociologists recog-

For a great m any  dec
ades, un th ink ing  persons have com
forted themselves w ith the  illusion that 
the Negro is somehow an inferior type 
of hum an being, condemned or rele
gated by na tu re  to live a life of sub
servience and the  perform ance of 
m enial tasks.

However, in  more recent years a 
large num ber of Negro m en and women 
have shown that, given a favorable, 
healthful environm ent and an oppor
tu n ity  for an education, the colored citi
zen quite capably holds his own in  the 
competition of life. Open-minded per
sons are forced to the conclusion that 
the  Negro is not a t all inheren tly  in 
ferior; his generally depressed status is 
due to the  fact th a t  he has not received, 
for generations, a fair chance in the 
game of life.

Like all great spiritual truths, the 
democratic ideal is very  simple. No 
wordiness, no obscurity— it means ex
actly  this: th a t all citizens should have 
an  equal chance, equal treatm ent before 
the law, and a career freely open to the 
talents of the  individual. Since the 
Negro is a citizen and a hum an being, 
he is certainly no exception to this 
democratic article of faith.

T he  same ideal, the same hum an 
rights apply  to the Jew, the  Italian, 
Pole, G erm an, or any  other Am erican 
of foreign extraction. For th a t m atter, 
we are all, except the native Indians, 
descendants of foreigners.

Students of m ystical and esoteric 
philosophy ought to be particularly  
sensitive to these ethical problems of 
the com m unity. M ysticism asserts the 
supreme w orth of the individual, of the 
soul-personality as an em anation of 
God. Spiritually, if not yet m aterially, 
all m en are brothers. W e are forever 
united  in  brotherhood by  the all-power
ful Father-M other Principle of the u n i
verse. Can aspirants to m ystical illu 
m ination observe racial distinctions and 
discriminations, and still be loyal to 
their underly ing  philosophy?

W ith  perfect logic and hum an ity  the 
G rand Lodge of AMORC observes no 
racial restrictions o r distinctions. W e 
have a growing num ber of colored 
members in  the U nited States and else
where. Increasing num bers of colored 
inquirers attend our public lectures and 
w rite for our explanatory literature. 
T here is great in terest in  spiritual sub
jects in  wide segments of the Negro 
population.

A t the  present tim e the Order’s gen
eral policy is to perm it local Chapters 
and  Lodges to form  th e ir own by-laws 
and regulations governing membership, 
in  accord w ith the prevailing social cus
toms of their own community. Thus, 
if segregation is strictly enforced be
tween the  w hite and colored peoples of



the com m unity, the local body will 
usually  observe the  same policy.

W hile this is perhaps understandable 
from the point of view of local custom 
and avoiding possible friction, it  leaves 
m uch to be desired ethically and philo
sophically. Speaking purely  as a Rosi- 
crucian student and in no official capa
city, I am  wondering if the local Rosi- 
crucian bodies ought not to lead ra ther 
th an  follow  the  com m unity in  the  deli
cate m atte r of im proving and demo
cratizing the relations between races?

The Benjam in F ranklin  Lodge of 
Philadelphia sets a very  definite exam 
ple in this respect. N ot only are col
ored Rosicrucians freely adm itted to 
Lodge m em bership, but the outer and 
inner .guardians of the Lodge are both 
colored Fratres. As fa r as I could deter
m ine from several visits to this Lodge, 
such freedom of race relations is quickly 
accepted as a norm al thing, as it  ought 
to be by  brethren of the Rosy Cross, 
and the Lodge carries on its rituals and 
instructional activities w ithout thought 
of racial distinctions.

If  colored m em bers in  an y  city  or 
com m unity wish to form  their own 
Rosicrucian Lodge, and can conform 
w ith the  general regulations governing 
the formation of Lodges and Chapters, 
they  are privileged to do so. However, 
it  is m y  belief th a t an y  Lodge, includ
ing these Lodges formed by colored 
members, should adm it to their local 
m em bership an y  active students of the 
Order who can qualify  in the regular 
w ay, and comport themselves as ladies 
and gentlemen. I t  seems a mockery of 
our m ystical idealism to deny m em ber
ship in a local C hapter or Lodge to an 
otherwise qualified m em ber just be
cause he or she is colored.

T he answer to this, that visitation by 
colored members be freely permitted, is 
n o t enough, because an u n fa ir and u n 
necessary racial distinction is still being 
made— one which cannot be justified 
in  an organization devoted to the spirit
ual advancem ent of m ankind. To be 
sure, this is a very  controversial and 
difficult subject, but this is the opinion 
of one m em ber who has thought about 
the  problem a great deal and observed 
the races a t work and play in  all parts 
of the  U nited States and in  Canada.

If  we once adm it discrimination, 
w here are we to finally draw  the  line? 
Can we justify the exclusion of Jews? 
Of Germans, Italians, Orientals, or 
whomever? I t  is a very  dangerous pol
icy, so very  difficult to justify  in  terms 
of Cosmic law and principle.

Segregation of races in America is a 
losing policy, doomed to failure. Its 
final logical absurdity would call for 
shipping all Negroes back to Africa. 
This is as irrational as propaganda for 
re tu rn ing  all Jews in  the w estern hem i
sphere to Palestine, or the  forced re 
tu rn  of any  national, religious, or racial 
group to its point of origin. America 
seems destined to be a melting-pot of 
all races and peoples, in  order th a t from 
this unique synthesis of blood types 
m ight rise a m ighty culture, a civiliza
tion rich in  art, science, and religion.

W hether we accept it as a policy or 
not, assimilation  of the Negro and other 
m inorities is actually going on. Every 
one has observed th a t the great per
centage of colored persons are not black, 
bu t various degrees of brown shading 
in to  white. T he w hite m an  himself has 
been largely responsible for this mixing 
of the  races. Supposing, as one w it re
m arked, our great-great-grandchildren 
are not white at all, bu t ra th e r tan  or 
perhaps cocoa-colored? Is th a t neces
sarily  evil? If so, why? T he im portant 
issue is the  evolution of self, and not 
the  color or shading of the  soul’s gar
m ent.

Indeed, skin-color is of no importance 
whatsoever to the  soul-personality, and 
persons who look a t life from the soul’s 
vantage point ultim ately reach this 
conclusion.

* * *

T im e  M agazine  in  its issue of Ju ly  
14, 1947, page 59, mentions an as
tronom er of A rgentina who propounds 
the “outside in ” theory, th a t the un i
verse is w ith in  the earth , w hich is a 
sort of hollow ball enclosing all else.

W hile these geocentric, cosmological 
theories are unfavorable w ith  the  domi
n an t scientific and astronomical au 
thorities, they  are very  popular w ith 
unorthodox thinkers all over the  world. 
Several m onths ago while in New  York, 
a gentlem an who had just returned 
from  G erm any and Central Europe in 
formed m e th a t an abundant am ount
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of literature w ritten  in  G erm an and 
other languages is extant on the sub
ject of these geocentric or cellular 
theories.

T he increasing in terest in  this odd 
type of c o s m o lo g ic a l  speculation 
throughout the  world rem inds one of 
the  arcane or cellular cosmology dis
seminated b y  AMORC in  the form of 
supplem entary  discourses, but not offi
cially blessed by inclusion in  the private 
teachings of the Order.

Personally, the  w riter has long been 
“sold” on the general m erits of the cel
lu la r cosmology. Its broad contours 
give sense and  m eaning to other m ysti
cal doctrines, which sim ply do not con
form  w ith  the C opem ican world-view 
or the  generally-accepted scientific cos
mology.

T he arcane cosmology states th a t the 
universe is a great living cell, whose 
center or positive nucleus is the God
head, the central D ivine Source of all 
Being, and whose outer husk or shell is 
the earth. A ll na tu ra l phenomena, all 
the creatures of na tu re  including man, 
are w ith in  the  cell, or inside of the 
earth ly  integum ent, and not outside of 
it. T he sun, planets, and stars, and all 
th a t we see in  the heavens are w ithin 
this universal, living cell, the body of 
God.

This unusual theory  is not a t all new. 
P lato wrote along these lines, and 
probably derived h is ideas from the 
E gyptian  M ysteries. In  the  Platonic 
view, the  universe consists of a central 
point, the seat of the presiding deity, 
surrounded by  concentric spheres of 
mingled light and darkness, and bound
ed b y  a sphere of fire.

One of the first questions asked by 
the inquiring  m ind  is, if all being is 
inside  the earth ly  sphere, w hat is out
side of the cell? P lato  said it was a 
sphere of fire; we do know th a t as we 
dig into the  ea rth ’s crust great heat is 
encountered, as is likewise dem on
strated by volcanos, hot springs, and 
sim ilar phenomena. But as we dig 
down, according to this view, we are 
not digging towards any  m olten center, 
for the earth  has no m aterial center! 
Has a hollow rubber ball an y  m aterial 
center? As we go deeper into the earth  
w e come closer to the outer sphere of

fire— the Inferno  of D ante and the hell 
of m an y  religionists!

Plotinus, renowned among the Neo- 
Platonists, also approximates this cel
lu la r theory w ith his doctrine of em ana
tion, discussed in  previous issues of this 
column. Since the earth ly  sphere is 
farthest from the Source, or Center, it 
is the  grossest of the spheres and is, ac
cording to Plotinus, pure privation.

Friends, the doctrine of the spheres 
makes intelligible m an y  of the m yster
ies of m ystical thought. There are vari
ous spheres of consciousness in  the  Cos
mic Realm, reaching upw ard  from  the 
gross earth ly  sphere to the  ultim ate 
Divine Central Source. O ur evolution 
is g radually  to encompass these spheres 
of consciousness in  the Cosmic, 4to as
cend the spiral of Life, Light, and  Love, 
un til a t  last we are completely and fi
na lly  One w ith  the ineffable Central 
Source.

This concept of the spheres of higher 
consciousness, all w ith in  the conscious
ness of God, lays bare some of the  m ys
teries of the after-life and the soul’s 
w anderings. Our status afte r death, or 
transition, depends en tire ly  upon the 
degree of consciousness and m oral ele
vation we have attained in  this earth ly  
life. S tew art Edward W hite’s last and 
splendid book, W ith  Folded W ings, 
makes this point beautifully. Conscious
ness is the one and final reality, and 
the  expansion of consciousness is our 
great aim  w hile in  this world.

Thus, we all stand somewhere, so to 
speak, in  this h ierarchy  o r ladder of 
the Cosmic spheres th a t leads to the 
final un ion  w ith  God. Since we cannot 
possibly ascend the  en tire  spiral of 
evolution in  the single bound of one 
life, we m ust re tu rn  to this earth ly  
sphere o r school of privation again and 
again, expanding our consciousness 
w ith  every tu rn  of the wheel of re 
b irth , and anticipating the day w hen 
w e need re tu rn  no longer to this limited 
sphere.

As M r. W hite  points out in  his ex
cellent book, and as all initiates know, 
the  change in  consciousness at transi
tion is very  slight indeed. W e ourselves 
are still very  m uch in  the Cosmic Realm 
between incarnations. W e cannot learn 
the lessons or discharge the obligations,



while in  th a t im m aterial status, which 
belong to this earth ly  existence. Thus 
it is th a t we re tu rn , according to the 
Law.

Consider this doctrine of the Cosmic 
spheres and see if it does not harm onize 
m ore easily w ith  the  arcane or cellular 
cosmology than  w ith the Copem ican or 
“open” universe. M an, too, is symboli
cally a cell, w ith  his body correspond
ing to the outer m aterial or earth ly  
shell and his spiritual heart center rep 
resenting the H eart of God. M an  is the 
microcosm, w hile the living universe is 
the  macrocosm. T he same laws and 
general principles of organization apply 
to each. Herm es taught, “As above, so 
below.” Jacob Boehme wrote: “I am  
not collecting m y  knowledge from  let
ters and books, bu t I have it  w ith in  m y 
own Self; because heaven and earth  
w ith  all th e ir  inhabitants, and m ore
over God himself, is in  m an.”

Yes, the Microcosm contains all 
w ith in  it, esoterically considered, just as 
the Macrocosmic cell encompasses all 
being. M editate well upon these doc
trines and conceptions, fellow students, 
and great will be th e ir value for your 
enriched m ystical understanding.

* * *

The Order is undertaking an exten
sive cam paign of public lectures and 
other promotional activities designed to 
affect the  following cities and their en 
virons: Chicago, M ilwaukee, Detroit, 
and M inneapolis-St. Paul. W e urge all

our m em bers and friends in  these cities 
to read carefully  and re ta in  this in 
formation: There will be a Rosicrucian 
free public assembly each W ednesday 
a t 8 p.m., a t 32 W est Randolph Street, 
12th floor, hall C -l, Chicago. M embers 
are invited to tell th e ir friends and all 
interested parties about these lecture 
meetings.

E very  F riday  a t 8 p.m. a t the same 
address our lec turer will conduct a pri
vate class session for new  members of 
the Order, especially designed for those 
who are affiliating as a result of these 
public meetings.

O ur counselor, a m em ber of the In 
ternational Lecture Board of AMORC, 
will be available for personal interviews 
w ith  members and the  public on T ues
days, Thursdays, and Fridays from 3 to 
5 p.m., and Thursdays from  7:30 to 10 
p.m. in  the quarters of N efertiti Lodge 
of AMORC, 116 South M ichigan Ave
nue, Chicago 3, telephone Randolph 
9848.

There w ill be additional public lec
tures on Sunday evenings, a t least once 
a m onth, in  M ilwaukee, Detroit, and 
M inneapolis. W atch  your local new s
papers for announcem ents of these pub
lic meetings, or contact your local Chap
te r or Lodge for inform ation. Tell your 
friends about these meetings, and bring 
them  w ith you. This is an  effective w ay 
to spread the influence of the Order and 
to bring m any  w orthy  persons into 
active m em bership and participation in 
our cause.

IN MEMORY OF A ROSICRUCIAN
Frater John T uggy  left this life  as he had lived— peacefully. H e passed through 

transition on Friday, September 12. H is was a simple life. H e never personally ex 

perienced what m en call wealth  and power, but he found in life  those treasures which  

most m en overlook. H e had long followed the simple trade of shoemaker, like Jacob 

Boehme and other celebrated mystics. W hile  shaping shoes for those in  every walk of 

life, he found time to meditate about the paths which m en travel. From his rumination, 

sprang thoughts, worthy of any philosopher, by which his life  was guided. Frater T uggy  

was one of the first members who affiliated w ith the second cycle of the A.M.O.R.C. 

—over thirty years ago! H is was a continuous membership, never had he been affected 

by the exigencies of the times. Constancy and loya lty  were some of the treasures he  

had found in  life. Your great Initiation has come, Frater Tuggy. No one is more 

worthy of the experience.
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By H. C. B l a c k w e l l , F.R.C., Grand Councilor o f  AM ORC

h e  A stral L ight is the 
prim e substance and fac
tor in  the creation and 
control of all visible ex
istence. F ranz H a rt
m ann, in  his Paracelsus, 
says of the  A stral Light: 

“A universal and liv
ing ethereal element, 

still m ore ethereal and highly  organ
ized th an  the A ’KASA. The form er is 
universal, the  la tte r only  cosmic. . . . 
I t  is a t the same tim e an  elem ent and 
a power, containing the character of 
all things. I t  is the storehouse of 
m em ory for the great world (T H E  
MACROCOSM) whose contents m ay 
become re-embodied and reincarnated 
in  objective forms; it  is the storehouse 
of m em ory of the little world, the M i
crocosm of m an, from  which he m ay 
recollect past events. I t  exists u n i
form ly throughout the in terplanetary  
spaces, y e t it  is more dense, and more 
active around certain objects on ac
count of their m olecular activity, espe
cially around the  Brain and Spinal 
cord of hum an  beings, which are sur
rounded by it  as by an  AURA of light. 
I t  is this au ra around the nerve-cells 
and nerve-tubes by which a m an is en
abled to catch impressions m ade upon 
the astral au ra of the cosmos, and 
thereby  to read in  the A stral Light.

“I t forms the m edium  for the trans
mission of thought, and w ithout such a 
m edium  no thought could be transferred 
to a distance. I t  m ay  be seen by the 
clairvoyant, and as each person has an 
astral aura of his own, a person’s char
acter m ay  be read in  his astral light by 
those who are able to see it. . . . Every 
living nerve has its astral aura, every 
m ineral, every p lan t or anim al, and 
everything of life, and the glorified 
body of the SPIRIT  is m ade to shine 
by its light.”

T his great magical agent is revealed 
b y  four kinds of phenom ena, and has 
been subjected to the m anipulations of

science u nder four names: HEAT,
L IG H T , ELECTRICITY, M A G N E T
ISM . These four im ponderable fluids 
are, therefore, the  diverse m anifesta
tions of one and the same force, which 
is th a t substance created by  GOD be
fore all else, w hen H E said, “L ET 
T H ER E BE L IG H T ” and there was 
light.

E verything which exists has been 
evolved from it, and i t  reproduces and 
preserves all forms. W h a t we call 
im agination  is sim ply the inheren t fac
u lty  of the SOUL to assimilate the 
images and reflections contained in  this 
living light.

This great magic agent of nous has 
four properties: to dissolve, to consoli
date, to quicken, and to moderate. These 
four principles, directed by the W IL L  
of m an, m odify all phases of nature. 
I t  subsists of two forces, one of attrac
tion and one of repulsion; it  is con
tinua lly  ascending and  descending. By 
this twofold force all is created and pre
served. I t  is the  same m ovem ent as 
th a t of the sun  which draws and repels 
a t one tim e all the  planets of its sys
tem. I t  directs the instinct of animals 
and does battle w ith  the  intelligence of 
m an. This vibration is the  breath  of 
GOD in  action among all created things. 
I t  is the force th a t anim ates nature.

V IBRATIO N— w hen conceived to be 
existent— m ateria lly  or intellectually, 
gives us the key of all phenomena.

T his substantial light is sometimes 
called the  astral body. I t  is th a t which 
makes and th a t which becomes. I t  is 
the fire out of and by m eans of which, 
body and  soul are  generated. I t  is the 
fiery m anifestation of the soul, the m ag
netic factor of the body. This light is 
substance; and from  it  proceed the 
gases and the  m inerals, which are u nin 
dividualized, and from it  also proceeds 
the organic world which is individual
ized, bu t M A N  it could not make—  
for M A N  is fourfold, and DIVINE.



T he “Cathedral o f the Soul” is a Cosmic m eeting  place for all m inds o f the  
most h igh ly  developed and spiritually advanced members and workers of the 
Rosicrucian fraternity. It is the focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner  
awakening. Various periods of the day are set aside w hen m any thousands 
of minds are attuned w ith the Cathedral of the Soul, and others attuning with  
the Cathedral at the tim e w ill receive the benefits of the vibrations. Those who 
are not members of the organization m ay share in  the unusual benefits as well  
as those who are members. The book called “Liber 777” describes the periods 
for various contacts w ith  the Cathedral. Copies w ill be sent to persons who 
are not members i f  they address their requests for this book to Friar S. P. C., 
care of AMORC Tem ple, San Jose, California, enclosing three cents in  postage 
stamps. (Please state w hether m em ber or not-~this is im portant.)

SLAVES OF TIM E

h e  ways of m an are 
closely regulated by time. 
These regulations have, 
in  fact, become a p art of 
our daily system of hab
its. W e retire and arise 
from  our n igh t’s rest by 
the clock. U nfortunately , 
in  m an y  cases, and to 

the detrim ent of health , our meals are 
regulated m ore by the  clock th an  by 
the demands of the body. Of course, it 
is obvious th a t our hours of work and 
our social and business contacts must 
be directed by  an  agreed standard, and 
th a t is also indicated by clock time.

To one who regularly  carries a 
watch, a realization of how m uch we 
depend upon tim e is clearly evidenced 
if the  w atch is forgotten. M an y  times 
during the day we have referred to its

im aginary  face, or to w here we have 
custom arily carried it, and have been 
irritated  w ith  ourselves for not having 
it  on our person. There are advantages 
and  disadvantages in  governing our 
lives by time, and as long as m an car
ries on his activities in  this world, the 
clock will continue to be an im portant 
factor in  regulating his environm ent.

W hen  we look beyond the  world di
rectly  affected by m an, however, we 
find th a t m an y  of n a tu re ’s ways abso
lu tely  disregard time. N ature  proceeds 
on a course which m an judges in time, 
bu t its course is fa r beyond time. In  
fact, it  transcends tim e and makes th a t 
factor of m inor im portance in  the over
all m anifestation of na tu ra l laws. I t  is 
true  th a t nature does respond very  spe
cifically to the seasonal cycle and nor
m ally  functions in  harm ony w ith  the



seasonal fluctuations. If  necessary, 
however, there are times w hen na tu re  
disregards even the seasonal cycle and 
expresses itself in  ways contrary  to the  
norm al acceptance of tim e by  man.

Since the  period th a t m an  has taught 
past history, tim e has been m ade m ore 
completely a p ar t of his past as well 
as his present. H istory is a record w rit
ten  in  term s of time, but regardless of 
m an’s achievements in  time, consider 
the fact th a t natu re  always eventually  
is the  w inner. In  a busy city  where 
m an  has paved the streets, laid side
walks, and erected huge buildings, we 
find the continuous expression of na tu re  
even in  the small plants th a t grow in  
cracks of concrete. T hey  always give 
evidence of themselves in  spite of all 
th a t m an  has done to eradicate them , 
and continue, as a p art of natu re , this 
resolute manifestation. There are the 
rem ains of m any  cities a t various points 
in  the world th a t have been the center 
of th riv ing  civilizations. In  Central 
Am erica there are sites of ancient civi
lizations w here m an, beyond our com
prehension of today, erected edifices, 
paved areas, and believed th a t nature 
was completely and perm anen tly  held 
back for m an ’s m anifestation. Now 
these cities no t only lie in  ruins, bu t 
have been encroached and almost h id 
den by  n a tu re ’s growth. ( T he  expres
sion of natu re  was only tem porarily  
held back, not eradicated.

A nim al and p lan t life continue in  
their own ways. T hey  did so before 
m an  m ade his appearance on earth , 
and in  all probability w ill do so after 
m an  is forgotten. Cities and th e ir civi

lizations rise and fall, but the m igra
tion of birds, the  life cycles of animals 
and  plants w hich m ay  be held up  for 
a w hile in  m an’s tim e, eventually will 
go on as usual. T im e, and the achieve
m ents of m an  in  term s of time, cause 
him  to become m ore and m ore objective 
in  his th ink ing  un til tim e itself be
comes a burden. M an  becomes regi
m ented in  term s of tim e un til he finds 
th a t  he  has little occasion to  really  be 
himself. However, in  those moments 
of relaxation and meditation, w hich are 
all too few if all the demands of mod
e rn  civilization are m et, m an reaches 
brief subjective states w here he can be
come aw are of the  unreality  of tim e in 
term s of eternity .

T he  expression of nature , to which 
we have referred, is an  expression of 
eternity . I t  is not something th a t lies 
in  the fu ture, bu t the expression of the 
laws of God as th ey  now are. E tern ity  
never actually  ends nor begins, bu t to 
m an  it  seems tru ly  to begin w hen he 
becomes aw are of it. If  m an is to 
achieve his true  place and dignity  in 
eternity , and thereby in  the Cosmic, he 
m ust th row  off the shackles of time. 
T ru e  it  is th a t tim e can be his servant 
and helper in his objective living, but he 
m ust not be its slave w hen he  reaches 
the concept of knowing himself. I t  is 
in  a subjective moment, in  a period set 
aside for contemplation, th a t m an 
glimpses the flow of natu re  and the 
Cosmic freed from the  bonds of time, 
and sees th a t w ith in  this great flow of 
ever-being he  can find his place as a 
part of it and move toward the achieve
m ent of his godship.

LODGE RALLY IN PHILADELPHIA
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Members of the Benjamin Franklin Lodge in  Philadelphia invite all members in  that 

area to participate in their Lodge Rally to be held Saturday and Sunday, Novem ber 15 

and 16. A  special program is being planned for both days. For particulars, write:

Edna M . Jalbert, Secretary 

Benjamin Franklin Lodge, AMORC 

1303 Girard Avenue  

Philadelphia, Pennsylvania



Sanctuaries
By J ay  R. M c C u l l o u g h , M .A., F.R.C. 
Curator, Rosicrucian Egyptian Museum

h e  subject of this article 
is purposefully not a new  
one, and the substance of 
the message it  hopes to 
convey is so well known 
as to m ake of it  an  apho
rism  honored for the 
m ost p a r t  by  the  tongue 

   and im m ediately forgot
ten by the head and heart, ft is well 
for all of us, from tim e to tim e, to take 
stock of some of the glib truism s used 
in  our accustomed speech and re in tro 
duce the accepted and half-rem embered 
axioms to an understanding w hich is 
a t all times aw are of w hatever tru th  is 
contained therein.

Those who have attended a general 
convocation in  a Rosicrucian lodge room 
are fam iliar w ith  the oft-repeated for
m ula of w hich I  am  here subm itting an 
excerpt: “we come to this sacred place, 
m ade sacred by  our thoughts and con
duct. . . Let these words be the  cen
tra l them e behind eveiy  thought and 
picture expressed in  this discourse.

T here is a basic, p rim ary  hum an  
need for the  establishm ent of a Sanc
tuary , a H oly Place, an  area or spot 
set aside for the purpose of contact w ith  
the highest aspirations, forces, o r power- 
concepts known or sensed by m an. I t  
serves in  his m ind as a useful or com
forting interm ediary between m an  in  
this m ateria l “world of strife” and the 
supram undane, causative forces, or 
higher spiritual energies tow ard which 
he reaches for aid or reintegration. It 
serves as a doorway, a port of entry , 
or threshold through which he m ay

contact his God and m ay  be touched 
b y  the  powers em anating from  that 
h igher source. M an  has m ade of his 
Sanctuary, a core, a focal point, an  out
w ard  physical expression denoting a 
place of concentration w here he can 
visualize the infinite touching the so- 
called finite. In  greater o r lesser de-

frees, he has devised various rituals to 
ring  activity and a feeling of partic i

pation into the confines of his temple 
or sanctuary. These rituals, so he be
lieves, enable or aid h im  to invoke, 
m anipulate, or even a ttune harm oni
ously w ith  those forces or powers he 
considers greater th an  himself or h u 
m ankind and serve to give h im  a sense 
of doing something about such forces 
instead of m erely being aw are of them  
or becoming inharm oniously engulfed 
by their imponderability.

$ian's I ’p irard Ins tinlet

Prim itive m an, naively obeying an 
inw ard urge, probabfy first placed his 
sanctuaries on hilltops, or situated them  
in  a circular clearing m ade in  a forest 
near a large tree. Sites w here meteors 
had  fallen and the locale of other spec
tacu lar and m ysterious na tu ra l phe
nom ena also served as H oly  Places. 
Soon there evolved a class of individuals 
who w ere w hat m ight be called special
ists in  dealing w ith  supram undane pow
ers, the  Sham ans or H oly  M en. The 
houses of these members of a prim itive 
priesthood would n a tu ra lly  take unto 
themselves the attributes of the abode of 
th e  h igher powers and those became the 
prototypes of temples. Later, clans or V S /
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orders of the priesthood w ere formed, 
and established their sanctuaries as re 
treats and workshops for the initiates. 
Such, for example, are  the underground 
kivas of our Pueblo Indians h i the 
southwestern p art of the U nited  States. 
Deep beneath the  village plaza, these 
m eeting places of the  priestly orders 
are scenes of initiation, ritual, and 
ceremonial rites which tell the story of 
creation, m an’s place in  his spiritual 
and physical environm ent, and how he 
m ay  m ake advantageous use of that 
place in  achieving those various goals 
tow ard which he aspires. From  the 
sipapu, or hole in  the floor signifying 
his ascent into the  upper world from 
the regions below, to the ladder lead
ing to the village above, the  kiva is a 
tem ple of initiation and a sanctuary 
m ade H oly b y  the thoughts and actions 
m orally  native to and indigenous w ith 
the brotherhood.

T he  semimystical Toltecs, high on 
the in n er M exican plateau, erected im 
mense pyram idal mounds of rubble and 
m asonry  as heaven-reaching symbols 
topped with their  H oly structure. The 
ancient M ayas built their beautiful 
dual-templed pyram ids crowned w ith  
filagree in stone, forming other expres
sions of the urge to find a place in 
w hich to meet the concept of divinity. 
Even the N ahua, or Aztec, worshipper, 
stum bling upw ard over a tortuous path 
w ay  of bloody asceticism, m ade his 
teocalli a place holy to him  in  a m an 
n e r  measured by  his sincerity  of p u r 
pose and the dictates of his secret con
science, however we of this age m ay  
judge his acts by our scale of ethical 
values.

T he same picture, in  m ain, m ay be 
painted of ancient Babylon, w ith the 
square based, pvramidlike, temple- 
topped ziggurats rising as m iniature 
m ountains from the Mesopotamian 
plains; holy m ountains erected to m an’s 
desire to reach beyond himself and 
touch the stars of divinity.

T he tem ple-history of ancient Egypt 
is well know n to the m ajority  of Rosi
crucian students; and the reasons for 
building the  sanctuaries, pyram ids, and 
H oly places form a living Chapter in  
the story of the M ystery  Schools. It 
is well to note, however, th a t in  Egypt, 
as in  all other lands possessing a cul

tu re  o r civilization, the Houses of the 
Gods, the  sanctuaries where m an  m ay 
re treat from  seeming chaos and attem pt 
to find attunem ent, w ere all m ade of 
the most im perishable m aterial obtain
able in  the  region. Palaces, homes, and 
u tility  buildings w ere constructed of 
wood, sticks, w attle, or thatch— but the 
Temples, the  H oly  places were m ade 
as substantial and as indestructible as 
h u m an  ingenuity  and th e  available 
m aterials would perm it. T hey  were 
constructed to last for ages, for they 
w ere considered as contact points for 
E ternity .

I n  each Rosicrucian Lodge through
out the w orld there m ay  be found a 
sanctuary , a m ateria l expression which 
is the symbolic heart of the  brother
hood, a place w hich stands for some
th ing  which is fa r deeper and not made 
by the hand  of m an; a Tem ple rich  in  
color and design, and filled w ith  m ean 
ingful symbols; a place of refuge and a 
point of symbolic contact w ith  the  God 
of our innerm ost being and w ith  our 
brothers and sisters throughout the 
world.

The i Bhysical Temple

L et us think for a m om ent about such 
a Temple. Like m an , it  m ust be con
sidered as dual in  character, th a t is, it 
has both exoteric and esoteric qualities. 
First, le t us consider its m aterial body, 
its exoteric side.

Physically, our exoteric Tem ple is 
m ade of cement, plaster and wood, 
pain t and gilt, and modeled w ith  soft 
tones of colored lighting. Its m aterial 
structure was p u t together as a com
m ercial job by contractors who would, 
as a practical business necessity, expect 
to m ake a norm al profit upon comple
tion of the project. I t  is interesting and 
pertinen t a t this point to ask ourselves 
this question: Is this exoteric, m aterial 
Tem ple sacred in  and of itself? is it—  
this physical room and its furnishings—  
H oly as such? Before a hasty  answer, 
it  is well to consider two points. T he 
first is a review of th a t qualifying sen
tence in  the  opening ritual which reads 
in  part, “W e come to this sacred place, 
m ade sacred by  our thoughts and con
duct” ; no t m ade sacred, you will note, 
by the shape of various symbols, not 
by arrangem ent of the furnishings, and



not by paintings or modelings, but made 
sacred only by something w ith in  us, our 
thoughts and our conduct. T he  other 
consideration is also w orthy  of study; 
a t  some tim e in  the fu ture the physical 
room m ight be used for another p u r 
pose. T he pa in t and adornm ent then 
would be covered w ith  other colors, and 
even the form of the room would be 
changed and adapted to other usage. 
W h a t then of this room, this m aterial 
room? W h a t th en  of its state of sacred
ness? “All finite things are subject unto  
change. All finite things will cease to 
be because there was a tim e w hen they 
w ere not.” A physical Tem ple is finite!

A nother interesting question is this: 
Is anyth ing  save God to be considered 
as sacred, noly, or even to partake of 
the essence of goodness? This question 
serves to rem ind us of a passage which 
reads: “And a certain ru ler asked him , 
saying, Good M aster, w hat shall I do 
to inherit eternal life? A nd Jesus said 
unto  him , W h y  calleth thou m e good? 
None is good save one, th a t is, God!”

T hen  we m ay  ask: Is not the physi
cal Tem ple a beautiful and inspiring  
symbol w hich m ay  rem ind m an of the 
sacredness, the goodness of God? Is it 
not a noble tool, a useful teaching 
agency to help us formulate, visualize, 
and realize w ith in  ourselves those les
sons we have learned in  the  experience 
of our life-school? T rue, w e m ay  sense 
or detect an atmosphere, a perfum e  of 
sacredness, as it  were, which permeates 
a temple; bu t such a perfum e does not 
arise from  the  intrinsic building m ate
rial, bu t from  the rose unfolding in 
loveliness from  the heart of the devo
tee. Such a perfum e is our offering. 
W e m ay  choose to bring to the  temple 
those unsavory odors of pride, lust for 
ceremonial honors, and self-aggrandiz
ing exhibitionism; or we m ay  offer the 
secret, sweet incense of love, hum ility, 
and anonym ous service. In  each case, 
we w ill receive our reward!

As a symbol, a revered and respected 
teaching-agency, our physical tem ple 
does offer us manifold opportunities to 
grow in  appreciation and inw ard u nder
standing. As a child m ust needs leam  
through pictures and games before he 
can read or en ter upon the m ore serious 
work of life, so m ust our finite minds 
use the tools of symbol and ritual for

progressive growth and evolvement into 
the higher realization of complete illu 
mination. Such a consideration does 
not rob symbol and  ritual of their 
beauty and tru e  w orth, i t  m erely  con
siders them  as an outer body, the  real, 
living essence being w ith in  the heart 
of the devotee. All too often, in  the 
world history of religious development, 
m ankind has m ade the error of w or
shipping symbolism and ritual of and 
for itself, forgetting th a t inner tru th  
w hich was m eant to be represented. He 
has all too often bowed his head before 
graven images which in  themselves 
w ere a t  first designed as innocent teach
ing agencies. H e has ofttimes let h im 
self become lost in  a m aze of ritualistic 
acts, finding egoistic pleasure in  the 
pomp of strutting and exhibiting his 
importance, and forgetting the  beauti
ful lessons of hum ility  and self-efface
m ent for wrhich the  ritualistic experi
ence was designed. Such cannot be 
the  case, though, of the true  Rosicrucian 
student. H e has been taught the dan
gers of a false use of symbols and 
rituals as well as the  m anifold bless
ings accruing from their proper utiliza
tion, for well he knows th a t it is w rit
ten  “Beware of the scribes, which desire 
to walk in  long robes, and love greet
ings in  the markets, and the highest 
seats in  the synagogues, and the chief 
rooms at feasts.”

Esoteric Significance

W h at of the esoteric body of our 
Temple? W here is it, and w hat are its 
qualities? Concerning the dual nature 
of m an , we read in  Rosicrucian doc
trinal w ritings th a t “m an himself is not 
the  body; he is soul, and therefore a 
part of God.” In  like m anner, the One 
T ru e  Tem ple is not the exoteric, m ate 
rial, bodily structure; it  is of the H eart 
and is our contact point, a sacred sanc
tuary , for the God of our innermost 
being. If one, as a Rosicrucian student, 
subscribes to the m ystical principle he 
m ust also subscribe to the one, simple 
unequivocal message of mysticism. It 
states th a t M ysticism is “the doctrine 
th a t direct knowledge of God, tru th , and 
the Cosmic scheme is attainable through 
im m ediate intuition or insight in  a 
m an n er differing from ordinary  sense 
perception.” This can only m ean, then,



th a t no physical, interm ediate, m aterial 
th ing  or person is necessary for us in 
order to touch God, and th a t God m ay 
be experienced w ith in  the  being of each 
individual, and is closer to h im  than  his 
very  breath. W e can use our outward 
Temples for instruction, and  for “the 
consecration of our hearts and  minds 
for communion w ith  the  Cosmic Hosts,” 
and as such, th ey  are absolutely neces
sary for our growth, bu t the  one True 
Tem ple of the H eart is w here we will 
find our God, for there  is the final T em 
ple of Illum ination. W e come into the 
physical tem ple only a t in frequent in 
tervals, but our tru e  being, our divine 
self which is an  undivided segment of 
God, lives constantly w ith in  the Sanc
tu a ry  of the  H eart.

In  the Bhagavad-Gita we are re
m inded, “There dwelleth in  the heart of 
every creature the M aster, who by his 
power causeth all things and creatures 
to revolve m ounted upon the  universal 
wheel of time. Take sanctuary  with 
h im  alone, w ith  all of th y  soul; by his 
grace thou shalt obtain suprem e happi
ness, the  eternal place.” This M aster 
w ith in  the  sanctuary, this em anation of 
God, dwelling w ith in  the sacred Tem 
ple of the H eart is th a t which is eter
nal, th a t w hich alone is holy, and ac
cording to  the  great teachers whose 
w ritings are preserved in  the  Upani- 
shads, “T h y  self is th a t infinite self, 
th a t soul of the universe, whole and u n 

divided, dwells in  Thee, and Thou art 
T h a t.”

A nd how  shall we worship in  our 
Tem ple of the H eart?  Perhaps all tru ly  
great things are  really  very simple, and 
tru e  worship, divine communion, is a 
tru ly  g reat thing. I t  is not a pattern  of 
ritual, a series of words, or an  involved 
set of m echanized techniques. T rue  
w orship is the active, effective desire to 
be suprem ely  conscious of, and a t  one 
w ith, the  God of our innerm ost being, 
and  to live harm oniously w ith divine 
Cosmic law . T hrough m ystical m edi
tation we approach, and become a t
tuned  w ith, the God-principle w ithin 
us, and through unselfish, unknow n 
service to all m anifest life we partake 
of the  harm ony  w hich is the  essence of 
Cosmic law. A ll too often the  m ind is 
confused as to the precise m anner of 
worship, so in ten t upon the  technique 
th a t worship itself is forgotten. The 
true  w ay  is sim ply to en te r the Tem ple 
of the  H eart, w ithout thought of beg
ging, bargaining, coercing, or of being 
“puffed up .” Enter, as th e  “dewdrop” 
enters the sea, and then  ca rry  th a t spirit 
of in n e r com m union and a ttunem ent 
into every act of daily  life, for worship 
is no t complete w ithout unostentatious 
service and love. T hus we m ay  well be 
on the  w ay  tow ard the a ttainm ent of 
Peace Profound w ith in  our own Con
sciousness and among those who form 
the Brotherhood of M an.
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W hat Is the Shambhala?
The term  T he Sham bhala  expresses a N ew  E ra  of m ighty  approaching ener

gies and possibilities. Sham bhala itself is the  H oly Place, w here the  earth ly  
world links w ith  the  highest states of consciousness. In  the East th ey  know th a t 
there exist two Shambhalas— an earth ly  and an  invisible one. M an y  speculations 
have been m ade about the location of th e  earth ly  Shambhala. Certain indications 
pu t this place in  the extrem e N orth, expla in ing th a t th e  rays of A urora Borealis 
are the rays of the invisible Shambhala. This attribution to the N orth  is easily 
understood. T he ancient nam e of Sham bhala is Chang-Shambhala, and this 
m eans the N orthern  Sham bhala. Several indications, blended in  symbols, place 
Sham bhala on the  Pam ir, in  T urkestan  or Central Gobi.

T he m an y  misconceptions about the geographical location of Sham bhala have 
natu ra l reasons. In  all books on Sham bhala, as well as in  all the narrated  
legends about it, its location is described in  very  symbolic language, almost u n 
decipherable to the  uninitiated. T h e  teaching of Sham bhala is a tru e  Teaching 
of Life. I t  indicates the use of the finest energies, w hich fill the macrocosm and 
which are as pow erfully  manifested in  our microcosm. Sham bhala is the most 
sacred word of Asia, called Kalapa in  Sanskrit. T he m igh ty  Ruler of Sham 
bhala is Rigden Jyepo. T he indications about Sham bhala are scattered in  litera
tu re  of the East bu t not m uch has yet been w ritten  in  any  of the W estern lan 
guages about this stronghold of Asia.



W hat Is Psychic Power?
By D r . H. S p e n c e r  L e w i s , F.R.C. 

(From Rosicrucian Digest, March, 1934)

Since thousands of readers of the Rosicrucian Digest have not read m any of the  
earlier articles of our late Imperator, Dr. H. Spencer Lewis, we adopted the editorial 
policy of publishing each month one of his outstanding articles, so that his thoughts 
would continue to reside w ithin  the pages of this publication.

t  m a y  seem strange to 
discuss a subject such as 
this in  a m agazine of 
w hich the  readers are 
very  largely students of 
psychic principles and 
the laws relating  thereto. 
But I sometimes wonder 
w hether those students 

who are becoming highly evolved 
through diligent and sincere studies and 
who are m aking some progress in  their 
journey along the P ath  ever stop long 
enough in  th e ir search for new  know l
edge to m editate and ponder over the 
very natu re  of the fundam ental p rinci
ples which w ere revealed to them  in 
an y  of their simple experim ents and 
exercises.

Students of any  one of the Paths th a t 
lead to  psychic unfoldm ent an d  spiritual 
development are very  ap t to speak of 
spiritual powers, psychic powers, and 
divine powers, w ith too little concern 
as to the real m eaning of these term s 
and w ith too little analytical interest in 
the m agnificent principles involved. I 
have seen artists developing in  art 
schools and under special teachers and 
attain ing a high degree of efficiency in 
the aw akening and quickening of n a tu 
ra l talents, b u t I have realized through 
m y conversations w ith  them  th a t they  
had given little thought to a careful 
study of the abilities which they  were

actually  developing through their prac
tices and studies and their inner unfold
m ent. The same is true  of musicians 
and writers and those who are dealing 
w ith  the  objective expressions of the 
emotional side of life.

W e listen to an advanced student on 
the P a th  describe w ith  proper modesty 
and conservatism the things he has been 
able to accomplish as a resu lt of his 
studies and exercises. Take, for in 
stance, his experience relating to the 
giving of absent treatm ents. The re
sults of his work m ay  appear to the 
casual person as miracles. To the m ys
tics and to the students on the Path  
th ey  are not miracles but m agnificent 
manifestations of Divine power and 
Divine law. The adept tells us th a t he 
has m om entarily  concentrated upon the 
individual he  wishes to contact, has sent 
forth thoughts of healing and of a crea
tive nature , and has visualized the cura 
tive process th a t should im mediately 
en ter into the body of the patient, and 
a t once knows th a t he has given the 
unfortunate person a tru ly  psychic 
trea tm ent th a t will produce certain defi
n ite  results as surely as the sun rises 
and sets in  accordance w ith  Divine and 
Cosmic laws. W e agree th a t  w ha t is 
accomplished by this adept is accom
plished through psychic power. But 
w ha t is this psychic power? W ith  w hat
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can we compare it and how can we 
analyze it?

Viewing the m atte r from the m ental 
aspect of the neophyte or the  un in iti
ated, i t  would seem th a t  the adept, in  
giving one of his marvelous treatm ents, 
is doing little more than  an y  other per
son m ight do in  attem pting to send 
“good thoughts” to the one who is ill. 
I t  would seem th a t the m other or father 
or some loved one in  the fam ily of the 
patient would natu ra lly  send the same 
sort of thoughts, the same sort of visual
ized impressions to the patient and that, 
therefore, if the secret of the treatm ent 
process consisted onty of -wilfully di
recting one’s concentrated thoughts to
w ard  another in  a constructive m anner 
or w ith a constructive attitude, all of the 
patien t’s well-wishers and loved ones 
would become potential healers imme
diately and the patient would he over
whelmed w ith treatm ents and would 
surely become well and norm al in  a 
very  short time.

W e m ust realize th a t the deep con
cern of a m other for her ailing child 
or the grave interest of the fa ther for 
the  unfortunate son or the  prayers of 
the parents and the  good thoughts of 
close friends are essentially sim ilar to 
the thoughts and visualized ideas that 
the efficient adept sends forth to his pa
tient in  giving h im  a powerful and 
m ighty  psychic treatm ent. But w hy is 
it  th a t the  trea tm ent from the efficient 
adept and the good thoughts and pray 
ers of loved ones un tra ined  in  these 
principles do not produce the same re
sults? W h a t is there about the work of 
the adept th a t is m ore efficient and 
m ore effective? W h y  is it  th a t the 
adept proceeds w ith his trea tm ent with 
such sureness and w ith  such absolute 
confidence? W h a t has he learned that 
gives him  such assurance th a t his brief 
m ental contact w ith the patient will 
produce certain definite reactions?

If we attem pt to answer these ques
tions by saying th a t the m ystic is apply
ing some psychic pow er th a t the others 
are unacquainted w ith and th a t it  is this 
psychic pow er th a t produces the very 
efficient results in  the one case and not 
in  the other, we are not answ ering our 
original question a t all, but m erely 
resorting to term s and term inology and 
m aking the m atter even more complex.

In  the  first place, if we 
th a t the  results produce 
some psychic power trans 
individual to another w< 
th a t this psychic power 
all hum an  beings of a no: 
is available to all hum ar 
If  we speak of it  as a 
th a t is universal and al 
and alw ays useful in  the 
deeds, we still have left ui 
question as to w hy  this ] 
o r D ivine power does 
w hen loved ones, in  a ] 
deeply devoted attitude, s 
one who is ill.

I f  psychic power is ti 
pow er or essence of some 
th a t is resident in  all of us 
to all of us, th en  certai 
attitude of m ind and a h< 
our hearts should enable e 
one of us, as hum an  bein 
direct th a t Divine pow 
C erta in ly  there is no clos 
hum an  contact between t 
a n y  m ore Divine attune: 
tw o individuals than  tha 
w hen a m other or father 
attitude, kneels a t the  si( 
is ill, especially a child 
loved one.

I  am  not unm indfu l o: 
some of the  m ost remarka 
been m ade u nder such 
T here  probably is no ir 
soothing, helpful, and 
thought pow er in  the w< 
w hich is transm itted  by 
to a child or by one \ 
devoted to  another. But 
cient evidences to w arra 
izing th a t in  a large m 
cases th e  m ystic who h 
trained  in  his strange 
stranger to the  one who 
quickly m ore efficient ser 
effective treatm ents thai 
are rendered by the  c 
Therefore, g ran ting  that 
psychic pow er is a Divi: 
is resident w ith in  all of i 
able to all, we still have - 
discovering w hat this pov 
it works m ore efficiently 
of the  trained  m ystic tha

I th ink  the better w ay 
this pow er is to compare



w ay to other abilities w hich most of us 
hum ans possess to some degree. Let us 
take, for example, the ability to p lay  or 
produce music. If we have an instru 
m ent such as a piano we m ay  find 
m any  individuals who can sit before 
this piano w ithout an y  tra in ing  and 
produce harmonious chords o r simple 
melodies by  a method th a t is knowm as 
“playing by ear.” T he resu lt m ay  be 
pleasing and in m an y  cases is seem
ingly  very  excellent, bu t the results can
not equal those produced by  the trained 
m usician who knows precisely w ha t he 
is doing when he groups certain notes 
beneath his fingers in  composing a 
chord or selects certain  notes in  each 
octave to strike in  certain  alternate posi
tions to produce a melody. To the u n 
trained ear his results m ay  not be 
greatly different from those produced 
by the long experienced p layer w ho is 
guided only by  his ear, but if the result 
of the playing is to produce efficiently 
and correctly some definite result, the 
trained  musician has the advantage.

From  a careful exam ination of the 
results of w orking w ith the so-called 
psychic power, not only in  the  giving 
of treatm ents, but in  the  production of 
other definite results, it  becomes very 
apparent th a t the m ystic is using the 
unknow n creative power of the u n i
verse in  an  intelligent and  understand 
ing m anner, whereas others who occa
sionally secure certain results are pro
ceeding in  their efforts more or less 
blindly and w ithout the  proper u nder
standing.

In  the same w ay  in  which w7e see 
th a t this D ivine psychic power is ever 
available, we can see th a t music, as 
sound produced by  vibrations, is al
w ays available in  a piano o r other 
musical instrum ent. But it  takes in 
telligence to control and m ake m anifest 
th a t sound in  such a m an n er as to pro
duce certain definite results. The keys 
of the piano m ay  be struck a t random  
and sound produced, bu t it  would not be 
music. T he keys m ay  be struck or 
played by  one guided by  his ear alone 
or w ith only a very  m eager knowledge 
of music and the result w ill be m ore or 
less pleasant; but, nevertheless, it  would 
not be perfect music or an efficient 
demonstration of the  possibilities of the 
musical instrum ent. Thus it  is w ith  the

trained and developed mystic. H e must 
study and prepare himself for the 
proper and understanding control and 
direction of the  energy th a t is always 
available. T he trained m usician learns 
not only how to p lay upon the instru 
m ent correctly and get the utmost out of 
the possibilities th a t are in  the instru 
m ent, bu t through his study and devel
opm ent in  the  field of music he lifts up 
his own consciousness to a higher at- 
tunem ent w ith the principles of music 
and thereby  makes himself receptive to 
inspiration and Cosmic direction in ap
plying his musical knowledge.

A nalyzing the m asterful work of the 
greatest musicians we find a complex 
relationship of m any  fundam ental p rin 
ciples. First, there is the piano, for in 
stance, w ith all of the combinations 
arranged so th a t a m ultiplicity  of units 
of vibrations m ay be played upon it  and 
m an y  groups of notes produced in any 
m an n er th a t will cause the vibrations to 
produce pleasing and inspiring tones. 
T hen  there is the musician w ith  his 
duality  of functioning. First, there is 
the  one half of h im  which has been 
objectively trained to understand and 
in terp re t the  principles of music. Along 
w ith  this training, through practice, he 
has m ade his objective abilities capable 
of quickly responding to the themes 
w ith in  his consciousness and of cor
rectly  m anipulating keys of the piano 
so as to produce through them  the 
them es which are in his objective mind. 
A ll of this has required long study and 
m uch practice. But then there is the 
second half of h im  which is a ttuned 
w ith  the  Cosmic and w ith  the funda
m ental law's of Cosmic harm ony  and 
universal music. This half, through the 
development of the spiritual and Divine 
side of his consciousness, is capable of 
receiving and being aw are of the in 
spiring musical them es th a t are trans
m itted to him  by and through the  psy
chic consciousness. These in  tu rn  are 
transferred  to the objective conscious
ness w here they are seized upon by his 
m usical understanding and tra in ing  and 
reproduced in proper m anner upon the 
keyboard.

So we see we have in  this combina
tion of conditions first the  Cosmic or 
in n er awareness of music; secondly, the

(Continued on Page 354)
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DEVELOPM ENT OF N A T U R A L  TALENTS 

By T h o r  K i i m a l e h t o , Sovereign Grand Master

world conditions th a t we are  grappling 
w ith  at present.

N othing is done finally  and right; 
there is always room for improvement. 
Nothing is know n positively and com
pletely; we have touched only the su r
face of all knowledge and tru th . Crea
tion implies discontent and  struggle. In  
other words, we are no t satisfied w ith  
things as th ey  are and, therefore, we 
have an  urge to improve upon them. 
In  guiding the creative impulse w ith in  
us, we m ust rouse the in n e r awareness, 
the  consciousness, in  order to acquire 
the  urge and aim  for achievement. W e 
m ust cultivate our own point of view, 
our own tendencies, and our own abili
ties. Few  of us are original and most 
of us like to copy. T he herd-instinct 
appeals because i t  is the  avenue of least 
resistance. There is a tendency in each 
one of us to become like others, to fol
low th a t which we regard as superior 
to ourselves. I n  our minds we have 
created an  ideal, or a person, th a t we 
desire to emulate, and the result is that 
we do not cultivate our own tendencies, 
our own qualities or our own natures. 
W e desire to conform to a certain type 
and m ake ourselves fit in to  a certain 
mold, no t of our own m aking. This is 
fa ta l to the development of an accom
plished personality.

I t  is not the  irresponsibility of child
hood, of adolescence w ith  no knowledge 
of the problems of life, its emotions and

n  o u r  outlook upon life 
on the m aterial plane, we 
find th a t creation was 
not finished w ith the Bib
lical six days. T luough 
the research of m odem  
science we have learned 
th a t creation is going on 
all a r o u n d  us. New 

worlds are being formed. Life on the 
m aterial plane is in  a continual process 
of becoming. W e live in a changing 
world. Everything m ateria l is gradually  
changing into something else, in  an as
cending ratio of m aterial life-expres- 
sion. But a more startling  fact to most 
of us is th a t W E  are creators, and that 
W E  can form today the world we per
sonally shall be living in  tomorrow. 
Being ONE w ith  the  Infin ite In telli
gence we create conditions and circum 
stances through our th inking, through 
our consciousness. T he  results m ay  be 
righ t or wrong, depending upon our 
awareness, but they  still are of our own 
making.

People blam e their environm ent, 
th e ir education, their opportunities, 
th e ir  luck for th e ir conditions. T hey  
are  wrong. There is only one person to 
blam e, and only one—yourself. W e  are 
today the  result of our thoughts of yes
terday  and the m an y  yesterdays that 
preceded it. W e are form ing the mold 
for w hat we will be in  the years to 
come, and we have also formed the



turm oil, th a t is desired. People of child
ish innocence tend to be petty , narrow , 
and jealous. W e m ust suffer in  ou r own 
w ay and know. W e m ust have our own 
thrill of life, and not the th rill of an 
other. N or does it m ean th a t we m ust 
rush into absurd experiences or sense
less expressions of our in n er feelings. 
O rdinary pleasure, pains, sorrows, and 
joys m ust be our experiences. Out of 
these we m ust buila.
T hey  are  our channels 
and rivers on which 
we m ust sail to the 
vast ocean w here we 
lose the  desire for 
w o r ld ly  experiences, 
our separateness, and 
become a u n it in  the 
ocean of Infinity.

Be yourself a t all 
times. Develop your 
own personality. Do 
not try  to fit into cer
ta in  molds foreign to 
your nature. You have 
e v e r y t h i n g  in  the 
workshop of N ature  to 
use as you see fit, and 
can m ake of yourself 
w h a te v e r  y o u  e a r 
nestly  desire. There is 
no such th ing  as fail
ure. W hether you are 
poor and  sickly, or 
rich and strong, you 
have succeeded in  one 
thing. You have com
pressed and crystal
lized the Cosmic ener
gy about you in to  the 
mold th a t you held 
before the m ind’s eye 
of your in n er self.

W e have a tendency 
to regard ourselves as 
separate individuals, 
different f r o m  other 
people. W e trea t everybody as outside 
ourselves, and the result is th a t we be
come exclusive in  our outlook. This 
tendency is a result of our m aterialistic 
upbringing and education. In  reality  
we are a U N IT Y  of the Infin ite and 
Divine God-principle and as such we 
are a part of all life. W e often feel 
th a t w ha t we do is right, th a t our p a r 
ticu lar path  is the  only  path, th a t our

particular form of worship is the only 
satisfying one, and th a t through that 
channel alone can the Divine express 
Him self in  m aterial life. Such attitude 
is w rong and too narrow . T he spiritual 
life has no special path ; anyone who is 
struggling, who is living a noble fife, 
who is harmonious w ith in  him self in  
m ind  and emotion, can be one w ith all, 
and IS one w ith  the ALL. T he  sense 

of u n ity  is the  most 
im portant realization 
in  life. T he in tolerant 
idea th a t you m ust be 
wrong if you are in 
dependent, but right if 
you follow in  the foot
steps of another is 
contrary  to spiritual 
principles.

M ost people, espe
cially the  well-to-do, 
are self-satisfied and 
contented w ith  their 
little lives, a t least u n 
til the smugness and 
illusions of life pale 
and -wear off. If your 
life is filled w ith  a 
spiritual d i s c o n te n t  
and you are  struggling 
to escape from  m edi
ocrity, you m ust give 
birth to your true  Self, 
follow your own path, 
and keep in  view your 
own goal— the goal to 
tru th  and harm ony.

M ind is the essence 
of divinity, but it  is 
obvious th a t m ind can 
either create or de
stroy th a t w hich it 
conceives or controls. 
M ind can guide the 
emotions, the  u rg e s  
th a t drive us on to our 
goal, but also it  is the 

m ind th a t distorts things, and longs to 
fill forms and desires w ithout too m uch 
effort. I t  is the m ind th a t always tends 
to become crystallized, and  against th a t 
characteristic of the  m ind we m ust 
guard  ourselves.

As we begin to evolve and create, we 
will natu ra lly  m eet problems and  en
counter difficulties, which m ust be 
solved. W e have to be well grounded

B y  E rw in  W .  E .  W aterm eyer ,  
M .A .,  F .B .C .

•  A  s o u n d p r o o f  ro o m ,  s o  q u ie t  t h a t  
e v e n  t h e  s o u n d  o f  a  h e a r t b e a t  m a y  
b e  h e a r d ,  h a s  b e e n  c o n s t r u c t e d  b y  
t h e  B e l l  T e l e p h o n e  L a b o r a t o r i e s  
f o r  e x p e r im e n ta l  p u r p o s e s .

•  A t  a  r e c e n t  m e e t i n g  o f  t h e  A m e r i 
c a n  P h y s i c a l  S o c ie ty ,  s o m e  n e w  
d e v e l o p m e n t s  in  n u c l e a r  sc ien c e  
w e r e  re v e a le d .  T h e  c o n s t r u c t io n  
o f  a n  e x t r e m e ly  p o w e r f u l  cy c lo 
t r o n  o f  a  n e w  t y p e  is  n o w  e n 
a b l i n g  s c i e n t i s t s  to  k n o c k  f ro m  
t w e n t y  to  t h i r t y  p a r t i c l e s  o u t  o f  
t h e  n u c le u s  o f  c e r t a i n  a to m s .  
H e r e t o f o r e  i t  w a s  o n l y  p o s s ib le  
to  r e m o v e  tw o  o r  t h r e e  o f  s u c h  
p a r t i c le s .  A s  a  c o n s e q u e n c e ,  c e r 
t a i n  e le m e n t s  h a v e  b e e n  t r a n s 
m u t e d  u p  t o  s i x t e e n  s t e p s  d o w n  
t h e  a to m ic  sca le ,  o v e r  a  h u n d r e d  
n e w  ra d io - a c t iv e  i s o to p e s  m a y  
r e s u l t ,  a n d  s c i e n t i s t s  m a y  g a in  
n e w  in s i g h t s  i n t o  t h e  s t r u c t u r e  
o f  t h e  a to m ic  n u c le u s .

•  A c c o r d in g  t o  r e s e a r c h e s  c a r r ie d  
o u t  b y  D r .  R .  D e g k w i t z  o f  th e  
U n i v e r s i t y  o f  H a m b u r g ,  G e rm a n y ,  
i t  i s  n o w  p o s s ib le  to  c o m p o u n d  
c e r t a in  g e r m - k i l l i n g  d r u g s  s o  t h a t  
t h e y  w i l l  t r a v e l  d i r e c t ly  a n d  e x 
c lu s iv e ly  t o  t h o s e  v i ta l  o r g a n s  o f  
t h e  h u m a n  b o d y  w h ic h  t h e y  a r e  
d e s ig n e d  to  a ffec t ,  a n d  d o  n o t  
t r a v e l  a n y w h e r e  e lse .  T h i s  i s  d u e  
to  t h e  d i s c o v e ry  t h a t  c e r t a i n  in 
t e r n a l  o r g a n s  o f  t h e  h u m a n  b o d y  
w il l  o n ly  a b s o r b  p a r t i c l e s  o f  a  
c e r t a in  s iz e  a n d  s h a p e ,  r e j e c t i n g  
a l l  o th e r s .
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as the sturdy  oak tree, to w ithstand the 
storms th a t m ay t ry  our very  souls. The 
only au thority  we m ust recognize is our 
in n er voice of intuition w hich nothing 
can shake o r destroy. In  this w ay we 
gradually  develop th a t sense of soul- 
personality w hich is our own creation, 
and  which increases as the time goes on 
and brings to our consciousness great 
joy and harm ony.

T he in n er voice of Intu ition  comes 
only through e x p e r i e n c e ,  through 
thought and feeling. You who have am 
bition, desire, and knowledge should 
develop yourselves, in  your own w ay, to 
become creators, builders, and navi
gators on the  streams of life. You who 
have possession of the  rudder, the pro
pelling force of the lifeboat, as well as 
the  chart and compass, should be in  
the  m iddle of the m ain  curren t of life’s 
stream , because you live in  H im  and 
have your being in  Him . H e whose 
im age you are, and create in  your heart, 
becomes a p a r t of you, because you 
have striven tow ard H im  and found 
Him .

Such a conception gives the  inspira

tion to exist, the inspiration to breathe, 
to th ink  and to feel. I t  is the a tta in 
m ent of the inw ard  conviction of the 
T ru th  th a t camiot be shaken or doubted. 
T his tru th  cannot be imposed upon an y 
one. W e m ust a tta in  i t  for ourselves, 
and  can only  arrive a t it  for ourselves. 
All actions, all thought, all ideas, must 
originate from  the  T ru th  which we 
have discovered and understood, and we 
m ust live according to th a t T ru th . The 
m ystic life m ust be lived. As one lives 
it, one dem onstrates its tru ths. I t  is ex
trao rd inary  how the intuition manifests 
as one m akes every effort to  live this 
m ystic life. I t  is ex traordinary  how 
statem ent after statem ent becomes veri
fied in  one’s own personal experience. 
Control word, thought and emotion, and 
realize and experience the benefits. Live 
the  life and become aw are of its beauty 
and its spiritual powers. I t  is extraordi
n a ry  how  living the m ystic life com
pletely changes one. W e m ust actually 
live mysticism, and we m ust patiently  
transla te  its precepts in to  term s of daily 
living un til it  is the only possible life 
for us.

WHAT IS PSYCHIC POWER?
(Continued from Page 351)

objective translation of it  into musical 
themes; and th irdly, the  train ing  and 
practice for m ental reaction to this 
translation w hereby the fingers auto
m atically  respond to the impulse cre
ated in  the objective m ind. T he entire 
result of this combination of conditions 
is a beautiful piece of music produced 
by  sound vibrations and interpreting an 
inaudible them e th a t has arisen in the 
psychic consciousness.

T he efficient mystic who is using 
psychic powers of an y  kind or the un i
versal powers of Divine essence to pro
duce certain beneficial conditions is just 
like the m usician a t the keyboard. 
W hen he is asked to give a treatm ent 
to some person absent or in  his immedi
ate presence he m ust first feel the in 
spiration of the contact and be inspired 
to adm inister the correct impulse. Then 
his tra in ing  and practice enable him  to 
translate th a t impulse into the right 
procedure so th a t the  efficient forces 
and powers available to h im  m ay  be 
properly used and applied to the trea t

m ent of the patient or to produce w hat
ever results he seeks to produce.

W e see, therefore, that the secret of 
psychic power lies in  knowledge and 
practice. There was a time w hen the 
work of magicians was looked upon as 
a h ighly  secret work because it was 
com m only believed th a t the professional 
m agician had  some secret knowledge or 
some secret powers or possessed some 
secret influence exclusively which he 
could use and w hich others could not 
use. T oday we understand th a t the 
only  secret power which these magi
cians possess is the uncom m on knowl
edge of certain fundam ental laws and 
through this knowledge of the laws he is 
able to use such powers as anyone and 
everyone possessess and m ay  use but 
w hich the  average person does not use 
because he does not know how to use 
them.

To acquire such knowledge and to 
prepare oneself for the application of it 
means careful study, careful training, 
and careful practice. The teacher can



not give to the pupil an y  specific pow
ers which he can use blindly or in 
differently, and the teacher cannot give 
to the pupil the efficiency and expert
ness necessapr to properly apply the 
power that is available. T he teacher 
can only reveal the laws and principles 
to the student and guide h im  carefully  
in  the process of practicing those laws 
until he becomes not only fam iliar w ith  
them  but efficient in  the use of them . 
To study the laws w ithout practice is 
equivalent to attem pting to study music 
and m erely reading every technical 
book on the subject and yet never sit
ting  before any  kind of musical instru 
m ent and attem pting to apply  the p rin 
ciples and practice them . I t  is possible 
to study the laws of harm ony  in music 
and to become intellectually fam iliar 
with every fundam ental principle back 
of the creation of harm ony, bu t the 
most expert in such knowledge would 
not be a creator nor a producer of h a r 
m ony un til he used some musical in 
strum ent of some kind w hereby the 
principles he  had been studying could 
be applied in a practical m anner and 
certain definite results produced.

Reading books on the demonstration 
and theories of D ivine and psychic 
power and reading and studying the 
lives of the great mystics and philoso
phers and becoming intellectually 
fam iliar w ith the  fundam ental laws of 
n atu re  will not m ake an adept or even 
a highly developed neophyte. T he study 
m ust be carefully graded so th a t it tends

toward one objective; nam ely, the ap 
plication of th a t knowledge. Along with 
each new  phase of study m ust be a cer
tain  am ount of practice. Each new  law 
and principle m ust be tested and ap 
plied and demonstrated. This is the 
only  w ay in which efficiency and confi
dence in  the knowledge can be created. 
This is w hy  the better students and the 
most correctly trained and developed 
adepts have studied and worked under 
em inent teachers and masters and have 
associated themselves w ith  a definite 
organization and school devoted to the 
perfection of such knowledge and prac
tices. Then the student, the adept, the 
M aster, can correctly and confidently 
proceed w ith his knowledge in a defi
n ite  m anner and produce the unusual 
results th a t we have been considering.

W e see, therefore, that psychic power 
is not a th ing in  and of itself th a t is 
efficient and demonstrable, bu t is de
pendent upon direction and  control to 
m ake m anifest its possibilities. H e is 
the greatest dem onstrator of psychic 
power who is the best trained and the 
best practitioner of its principles. T he 
Rosicrucians have always possessed cer
tain  knowledge regarding the use and 
application of psychic power th a t is not 
commonly understood. T h a t is w hy  the 
Rosicrucian system of m etaphysical, 
spiritual, and psychic development has 
always been the superior or the ne plus 
ultra  in these fields of hum an  research 
and investigation.

OUR NEW SPANISH MAGAZINE
T he Rosicrucian Digest has a companion publication. It is known as E l Rosacruz, 

which means “The Rosicrucian.” Though like the Rosicrucian Digest in  appearance and 

style, it is entirely in  the Spanish language. It is sent throughout all of Latin-America 

to our m any members there, fulfilling a long-felt need. Its pages are devoted to articles 

on mysticism, philosophy, the sciences and arts, and to photographs of unusual sub

jects. It is published at San Jose, California, and adds to our numerous duties; how

ever, w e feel satisfaction in realizing this further extension of the Rosicrucian activi

ties. A lthough it contains but a few pages less than the Rosicrucian Digest and is 

published bi-monthly, its subscription rate is on ly  $1.20 per year. Subscription m ay  

be had by remitting directly to El Rosacruz, Rosicrucian Park, San Jose, California, 

U. S. A. Have you a friend who prefers his reading in the Spanish language? If so, 

send him  or her a gift of the interesting and attractive El Rosacruz.
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WHAT

rOD gives m en wisdom as he gives 
them  gold; his treasure house is not the  
m in t but the m in e .— A rabian Proverb

W i s d o m  is one thing. I t  is to know  
the thought by  w hich all things through 
all are guided. —-Heraclitus

T h e n  the Soul escapes from  erring, 
m ortal w ays; absorbed into the un
changing, she is unchanging, and that 
is the state o f the Soul called Wisdom.

— Socrates

A n d  this is w isdom , for a  m an to pre
serve that d ivine spirit w hich is w ithin  
h im  serene and uridefiled, and above all 
pains or pleasures.— M arcus Aurelius.

G  Ra n t  m e, O Lord, heavenly wisdom, 
that I  m a y  learn above all things to 
seek and to find  thee; above all things

Wisdom

to relish and to love thee; and to th ink  
of all other things as being w hat indeed 
th ey  are, at the  disposal o f th y  wisdom.

— Thom as a Kempis

W i s d o m  is the  substantia lity o f the  
Spirit. T he Spirit wears it as a gar
m en t and becomes revealed thereby.

— Boehme

S i n c e  the light o f heaven is divine  
tru th , therefore also that light is divine  
wisdom . . . . — Swedenborg

W i s d o m  is the right use o f know l
edge. — Spurgeon

S-O long as God seem s to be outside and  
fa r aw ay, there is ignorance; but w hen  
God is realized w ith in , that is true wis
dom. — Sri Ram akrishna

THE ROSICRUCIAN PLANETARIUM

Visit the Rosicrucian Planetarium and enjoy the treat that is in store for you. Get 
acquainted w ith  the stars of the night. Perceive the movements of the heavenly bodies 
and gain the realization that all conforms to system and order. The Planetarium brings 
the universe into an understandable perspective w hich you can appreciate.

You w ill find the one-hour presentation in  the Theater of the Sky instructive and 
entertaining.

CURRENT M O N TH LY TOPICS

October— “T he End of the W orld” (W hat are the several w ays in  which this planet 
M A Y  meet destruction?)

November— “Is There Life on Other Planets?” (H ear w hat astronomers have to say
about the possibility of inhabitants on other worlds.) (

December— “Star of the East” (A  Christmas story about the most discussed star of all i
tim e.) 11

Afternoon and evening showings each Sunday.



T H E  T O L L  O F  W A R
The hatred and unleashed destructive forces of war are no respecters of the landmarks of culture. In 

memory of the great philosopher, statesman, and Rosicrucian. Sir Francis Bacon, whose essays pushed for
ward the frontiers of science, a monument was erected on the grounds of Grey's Inn. London. England, where 
he lived for years. The “blitz" blasted the statue from the pedestal, leaving it as shown. It stands as a 
grim reminder that as vet Bacon's hopes for a new  w orld  have not been achieved.

(AM O RC  Photo)
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L E I S U R E  H O U R  
S E R I E S

‘READING 
TIMED 

TO YOUR TASTE”

This Complete S e t  for $1 .0 0
CONCISE, inspiring, inform ative read in g . Easily  carr ied  in your 

pocket- eas ily  r e a d  in y o u r  a v a i la b le  time. The entire  set of six 
books—sen t  to you  a t one  time, w ith p o s ta g e  p a id  -only $1.00. 
(Do not sen d  p o s ta g e  stamps.)

SUPERSIGHT OR THE THIRD EYE
□  RE the ta le s  a b o u t  a  third e y e  true?  Did a n c ie n t  m an, like the leg e n d a ry  

Cyclops, h av e  a n o th e r  e y e  in the c en te r  of his fo reh ead ?  Is the p in ea l  
g la n d  a  r e m n a n t  of this o rg an ?  Are m a n 's  psych ic  sensitiv ity  a n d  inner 
perception d e p e n d e n t  upon  th e  d ev e lo p m en t  ol this th ird  eye?

W HAT OCCURS AFTER DEATH?
TTO ES the soul rem ain  consc ious of its su r ro u n d in g s  a f te r  d e a th ?  Is a  tie 

e s tab l i sh e d  b e tw e e n  the  loved  o n e s  w h o  rem a in  on ear th  a n d  the  one  
w ho d e p a r te d ?  What sensations are experienced a s  th e  soul p a s s e s  from 
the b o d y ?  H ere  is a  m ystica l  a n d  scientific  t rea tm en t of this g re a t  p h e 
no m enon  tha t  will fa sc in a te  you.

PSYCHIC PHENOMENA
N ALL of the s t ra n g e  e x p e r ien c e s  w hich  a r e  ca l led  psychic, w h a t  is fact— 
a n d  w h a t  is fancy? Learn the  b a s i c  p sycho log ica l  p rinc ip les  u n d e r ly in g  

crystal gazing, automatic writing, a n d  different k inds of fortune telling. Dis
cern  the true from the false. Be yo u r  o w n  investigator.

MAKE YOUR O W N  PROPHECIES
HAT lies b e y o n d  the veil of the p re sen t?  How c a n  you a n t ic ip a te  an d  
p r e p a r e — for the future? L earn  h ow  to se e  the future d e v e lo p  logically  

a n d  intelligently out of the p re se n t—out of the th ings h a p p e n in g  to d ay  in 
a n d  a ro u n d  you.

COSMIC CONSCIO USNESS
T H E R E  is a  superco n sc io u sn ess .  It is a n  a t tu n e m e n t  with the Infinite Mind.

L ea rn  how  m an  m a y  s e n se  a n d  know  the  o rd e r  of this un iv erse  of which 
h e  is a  part.  M ake yo u r  life conform to the  C osm ic  p lan . L earn  the  n a tu re  
and w a y  of d e v e lo p in g  Cosm ic C onsc iousness .

COLOR— ITS MYSTICAL INFLUENCE
L J  O W  do es  color affect y our  life? W h a t  colors irr ita te—or a re  harm onious?

How can. w e  m en ta l ly  a t tu n e  w ith  colors? How a r e  the  h a rm on ious  com 
p lem en ts  of colors acco m p lish ed ?  W h at is the mystical law ' f  color 
a ttraction?

THE ROSICRUCIAN SUPPLY BUREAU
ROSICRUCIAN PARK. SAN JOSE. CALIFORNIA, U. S. A.



M e m b e r  o f  
••FTJDOSr'

(F e d e r a t io n  U ni- 
v e rs e l l e s  d e s  

O r d r e s  et 
S oc ie te s  

I n i t i a t i q u e s )

T H E  P U R P O S E  O F

T H E  R O S I C R U C I A N  O R D E R
T h e  R o s ic ru c ia n  O rd e r ,  e x i s t i n g  in  a ll c iv il ized  la n d s ,  is  a  n o n s e c ta r ia n  

f r a t e r n a l  b o d y  o f  m e n  a n d  w o m e n  d e v o te d  to  t h e  in v e s t ig a t io n ,  s t u d y  an d  
p ra c t i c a l  a p p l ic a t io n  o f  n a t u r a l  a n d  s p i r i t u a l  law s.  T h e  p u r p o s e  o f  th e  o r 
g a n iz a t io n  is  t o  e n a b le  a l l  to  l ive  in  h a r m o n y  w i t h  t h e  c re a t iv e ,  c o n s t r u c t iv e  
C osm ic  fo rce s  f o r  t h e  a t t a i n m e n t  o f  h e a l th ,  h a p p in e s s  a n d  peace .  T h e  O r d e r  
is  i n t e r n a t io n a l ly  k n o w n  a s  " A M O R C "  (a n  a b b r e v ia t i o n ) ,  a n d  th e  AM O R C 
in A m e r ic a  a n d  a l l  o t h e r  l a n d s  c o n s t i t u t e s  t h e  o n ly  fo r m  o f  R o s ic ru c ia n  
a c t iv i t i e s  u n i te d  in o n e  b o d y  fo r  a  r e p r e s e n ta t i o n  in th e  in t e r n a t io n a l  f e d 
e r a t i o n .  T h e  A M O R C  d o e s  n o t  se l l  i t s  te a c h in g s .  I t  g iv e s  th e m  f r e e ly  to 
a f f i l ia te d  m e m b e r s  t o g e t h e r  w i th  m a n y  o t h e r  benef its .  F o r  c o m p le te  in f o r 
m a t io n  a b o u t  t h e  b e n e f i t s  a n d  a d v a n t a g e s  o f  R o s ic ru c ia n  a s s o c ia t io n  w r i te  
a  l e t t e r  to  t h e  a d d r e s s  be lo w , a n d  a s k  f o r  t h e  f r e e  book  The Mastery of 
R ife .  A d d r e s s  S c r ib e  S. P .  C.,  in c a r e  of

AMORC T E M P L E  
Rosicrucian  Park,  San J o s e .  Cali fornia,  U.S .A.

(Cable  A d d re ss :  "AMORCO” )

S u prem e E xecut ive  for the  Ju r isd ic t ion  of  N or th ,  Centra l ,  and South  America,  Austra las ia ,  and Africa
R alph M. L ew is .  F .R .C .— Impcrator

D I R E C T O R Y
P R I N C I P A L  AM ERICAN B R A N C H E S  O F  T H E  A.M.O.R.C.

T h e  fo l lo w in g  a r e  t h e  p r in c ip a l  c h a r t e r e d  R o s ic r u c ia n  L o d g e s  a n d  C h a p t e r s  in t h e  U n i te d  S ta te s ,  i ts  
t e r r i t o r i e s  a n d  p o s se ss io n s .  T h e  n a m e s  a n d  a d d r e s s e s  o f  o th e r  A m e ric an  B ra n c h e s  will he g iv e n  upon  
w r i t t e n  r e q u e s t .

ARIZONA  
T u c s o n :
T u c s o n  C h a p t e r .  135 S. 6 th  Ave. F .  O rozco, M as 
t e r :  M rs .  J o i e  W ood ,  Sec., -428 B. 5 th  S t.  S e s s io n s  
1st a n a  3 rd  F r i . ,  8 p .m .

C A LIF O R N IA  
L ong B each:
A bdie l  C h a p t e r .  M ason ic  T e m p le .  835 L o c u s t  Ave. 
L e la n d  M. S k in n e r ,  M a s te r :  G e o rg e  M. K e i th ,  
Sec. S e s s io n s  e v e r y  F r i . ,  8 p .m .
Los A nge les:*
H e r m e s  L o d g e ,  148 N. G ra m e rc y  P la c e ,  T e l .  G la d 
s to n e  1230. A. R, T h a c k a b e r r y ,  M a s te r ;  R ose  
R o b in so n ,  Sec. L i b r a r y  o p e n  2 p .m . to  10 p.m . 
d a i ly .  S e s s io n s  e v e r y  S u n . ,  3 p .m .
Oakland :•
O a k la n d  L o d g e ,  610— 16th S t.  T e l .  H I g a t e  5996. 
R .  L. S p u r r i e r ,  M a s te r ;  H e le n  D. P a p p a g e o r g e ,  
Sec. S e s s io n s  1st a n d  3 rd  S u n . .  2 p .m . L i b r a r y  
R o o m  -106, o p e n  M on. t h r o u g h  F r i . .  7 :30 to  9:00 
p .m . :  M on.,  W e d . ,  a n d  F r i .  a f t e rn o o n ,  1 to  3:30. 
S a cr a m en to :
C le m en t  B. L e  B r u n  C h a p t e r .  U n i ty  H a l l ,  O dd  
F e l lo w s  T e m p le ,  9 th  a n d  K  S ts .  W i l l i a m  P o p p e r ,  
M a s te r ;  G la d y s  M. C o sb y ,  Sec., T e l .  5-1334. S e s 
s io n s  2n d  a n d  4 th  W e d . ,  8 :00  p .m .
San D iego :
S a n  D ieg o  C h a p t e r ,  S u n s e t  H a l l ,  3911 K a n s a s  St. 
F r a n c e s  R .  S ix .  M a s te r ,  2909 L in co ln  Ave. Te l.  
W -0378: M rs .  N ell  D. J o h n s o n .  Sec. S e s s io n s  
1st W e d .  a n d  2nd a n d  4 th  T h u r s . ,  8 p .m .
San Francisco:*
F r a n c i s  B ac o n  L o d g e ,  1957 C h e s tn u t  S t. ,  Te l.  
TU-6340. T h e o d o re  P e t e r s ,  M a s te r ,  T e l .  W E 
I-1778; M rs.  J e s s i e  R o b b in s ,  Sec., T e l .  PR-8526. 
S e s s io n s  fo r  a ll m e m b e r s  e v e r y  M on., 8 p .m .,  
f o r  rev iew  c la s s e s  p h o n e  S e c re ta ry .

COLORADO  
D e n v e r :
D e n v e r  C h a p te r ,  509 17th S t. .  R o o m  302. J .  C l i f 
fo rd  C a r r .  M a s te r ;  M iss  L es l ie  N e e ly .  Sec., 1375 
L in co ln ,  A p t.  2. S e s s io n s  e v e r y  F r i . ,  8 p .m .

D IS T R I C T  O F  COLUMBIA  
W a s h in g t o n :
T h o m a s  J e f f e r s o n  C h a p te r ,  1322 V e rm o n t  Ave. 
W il l ia m  R . B ro d e r ic k .  M a s te r ;  M rs .  M inn ie  
P e a r l  S to u g h ,  Sec., 2716 So. U h le  S t. ,  A r l in g to n .  
Va. S e s s io n s  e v e r y  F r i . ,  8 p .m .

F L O R ID A  
M ia m i:
M iam i C h a p t e r ,  B is c a y n e  T e m p le .  120 N .W . V5th 
Ave. O. N ic h o la s  B a u m g a r t ,  M a s te r :  F lo ren c e  
M. F r a n c o is ,  Sec .,  2787 S .W . 33rd Ave. S e s s io n s  
e v e ry  S u n . ,  8 p .m .

ILL INO IS
Chicago :•
N e fe r t i t i  L o d g e ,  116 S. M ich ig an  Ave. M rs .  H u g h  
W . E w in g ,  M a s te r ;  E i leen  S h i r ey .  Sec. L i b r a r y  
o pen  d a i ly ,  1 to  5 p .m . a n d  7:30 to  10 p .m . ;  
S u n . ,  2 to  5:30 p .m . o n ly .  R o o m  408-9-10. S e s 
s io n s  fo r  a ll  m e m b e r s  e v e r y  T u e s . ,  8 p .m .

IND IA N A
S ou th  Bend:
S o u th  B en d  C h a p te r .  2071!' S. M ain  St. W i lb u r  
L . K lin e ,  M a s te r :  S te v e  B e r ta .  Sec., I l l  D in an  
C o u r t .  S e s s io n s  e v e ry  S u n . ,  7 p .m .
Indianapolis :
In d ia n a p o l i s  C h a p te r ,  521 E . 13th St. F r a n k  
H a u p t ,  M a s te r ;  R u t h  M. C osier ,  Sec., 816 N. 
M e r id ia n  S t.  S e s s io n s  e v e r y  F r i . ,  8 :15 p .m . 

MARY LA N D  
Baltim ore:*
J o h n  O ’D o n n e l l  L o d g e ,  100 W . S a r a to g a  St. 
W a l t e r  J .  B u r f o r d ,  M as te r .  T e l .  A r b u t u s  114; 
E u g e n e  W . S p e n c er ,  Sec., 7 E. E a g e r  S t .  S e s 
s io n s  1st a n d  3 rd  W e d . ,  8:15 p .m . 

M A S S A C H U S E T T S  
Boston  :•
J o h a n n e s  K e lp iu s  L o d g e ,  739 B o y ls to n  S t.  E v e 
l in e  B. L y le ,  M a s te r :  F r a n k  E . P a r l i n ,  Sec., 46 
W e s t l a n d  Ave., A pt.  2. S e s s io n s  e v e rv  Sun ,  a n d  
W e d . ,  7:30 p.m .

MICHIGAN
Detroit :*
T h e b e s  L o d g e ,  616 W . H a n c o c k  Ave. R a l p h  L e f t -  
r id g e ,  M as te r ,  15937 B a y l i s ;  Iz en  M. D y s t e r ,  
Sec..  T e l .  R e d f o r d  4180. S e s s io n s  e v e ry  T u es . .  
8 :15 p.m.

M INNE SOTA
M inneapolis :
E s s e n e  C h a p te r .  T r a f i c a n t e  A cco rd ion  School 
A u d .,  41 So. 8 th  S t.  J a m e s  F r e n c h ,  M a s te r ;  M rs.  
J e s s i e  M atso n ,  Sec., 1810 44th Ave., N. S e ss io n s  
2n d  a n d  4 th  S u n . ,  3 p .m .

MISSOURI  
St.  Louis :*
T h u t m o s e  L o d g e ,  G e o rg e  W a s h in g to n  H o te l .  600 
N. K i n g s h ig h w a y  B lvd .  H .  J .  T u r n e r ,  J r . ,  M as 
t e r ;  E a r l  T id ro w .  J r . .  Sec.,  7918 K i n g s b u r y  B lvd ..  
C la y to n ,  Mo. S e s s io n s  e v e r y  T u e s . .  8 p .m .

N E W  J E R S E Y  
N e w a r k :
H . S p e n c e r  L e w is  C h a p te r ,  29 J a m e s  S t .  M rs.  
E l iz a b e th  C o rne ll ,  M a s te r ;  L o u ise  M. S p a tz ,  Sec.,  
128 C h e s tn u t  S t . ,  R u th e r f o r d ,  N, J .  S e ss io n s  
e v e r y  M on.,  8:30 p .m .

N E W  YORK  
Buffalo:
R a m a  C h a p te r ,  225 D e la w a r e  Ave.,  R o o m  9. A lf r e d
E. E n g le f r i e d ,  M a s te r ;  C a ro ly n  A. W o o d ,  Sec.,  
23 T e r r a c e ,  B uffa lo ,  N .  Y. S e s s io n s  e v e ry  W e d . ,  
7:30 p .m .
N e w  York City:*
N ew  Y o rk  C i ty  L o d g e ,  250 W . 57 th  S t.  I r a  H .  
P a t t e r s o n ,  M a s te r ;  F lo r e n c e  E. T o r r y ,  Sec. S e s 
s io n s  W e d .  8:15 p .m ..  a n d  S u n .  3:00 p .m . L i b r a r y  
o p e n  w e e k  d a y s  a n d  S u n .  1 to  8 p .m .
B o o k e r  T .  W a s h in g to n  C h a p t e r ,  69 W . 125th S t. .  
R o o m  63. L e o n a r d  J .  T r o m m e l ,  M a s te r ;  D avid  
W a l d r o n ,  Sec., 1449 5 th  Ave. S e s s io n s  ev ery  
S u n . ,  8 p .m .

( D i r e c to r y  C o n t in u e d  o n  N ex t  P a g e )



OHIO
Cincinnati
C in c in n a t i  C h a p te r .  204 H a z e n  B id , .  9 th  an d  
M ain  S t .  R a l p h  D u n n .  M a s te r ,  361 T h r a l l  A v e . ; 
B e r t h a  H il l ,  Sec. S e s s io n s  e v e r y  F r i . ,  7:30 p.m . 
C lev e la n d :
C le v e la n d  C h a p te r .  2040 E. 100th S t.  W m . R. 
M o r ra n .  M a s te r .  1281 W e s t  104th S t . :  M rs .  G e r 
t r u d e  A. R iv n a k ,  Sec. S e s s io n s  e v e r y  T u e s . ,  
8:15 p .m .
D a y t o n :
E l b e r t  H u b b a r d  C h a p te r .  56 E. 14th S t.  M iss 
S a r a h  B. K e l ly .  M a s te r :  M rs. K a t h e r i n e  M cP ec k .  
Sec. S e s s io n s  e v e r y  W e d . ,  8 p .m .
T o le d o :
M ichael F a r a d a y  C h a p te r ,  1005 B ro o k le y  B lvd. 
M rs.  E l e a n o r  B r in k m a n .  M a s te r :  P h y l l i s  L . Sil- 
v e rw o o d .  Sec., R t .  5. B o x  63. S e s s io n s  e v e ry  
T h u r s . ,  8 :30 p.m .

OKLAHOM A
Oklahom a City:
A m e n h o te p  C h a p te r .  O dd  F e l lo w s  H a l l .  5'-> S. 
W a lk e r .  R .  D. W h i t a k e r ,  M a s te r :  Z u r a  B. S p r a n -  
kle. Sec.. 628 N, E .  10th S t.  S e s s io n s  e v e r y  Sun . ,  
7 :30  p .m .

OREGON  
Portland :*
P o r t l a n d  R o s e  L o d g e .  O d d  F e l lo w s  H a ll .  635 N. 
K i l l in g s w o r th  C o u r t .  O llie  F .  F u l l e r .  M a s te r :  
F lo y d  K . R i le y .  Sec.. 1711 S. W . 19th Ave. S e s 
s io n s  e v e r y  W e d . ,  8 p .m .

P E N N S Y L V A N IA
Philadelph ia:*
B e n ja m in  F r a n k l i n  L o d g e .  1303 G i r a r d  A venue. 
O. L . J .  .Talbert, M a s te r ;  E d n a  M. J a l b e r t .  Sec..  
2108 S. B ro a d  S t.  S e s s io n s  e v e r y  S u n . .  7-30 p .m . 
T e m p le  a n d  L i b r a r y  o p e n  T u e s . ,  F r i . ,  2-4 p .m .

P ittsb u rgh  :•
T h e  F i r s t  P e n n s y l v a n i a  L o d g e .  615 W . D ia m o n d  
S t . .  N o r t h  S id e .  J o h n  M. O 'G u in ,  M a s te r ;  A m e lia  
M. K ornarc .  Sec. M e e t in g s  W ed .  a n d  S un .  8 p .m .

T E X A S  
D a l la s :
C one  S t a r  C h a p te r .  M e r c a n t i le  B an k  A u d i to r iu m .  
M rs .  O t i s  M ar i l iu g h ,  M a s te r .  Te l.  M-5723; A ileen  
M erce r ,  Sec.. Te l.  L-1244. S e s s io n s  1st T u e s .  an d  
3 rd  W ed . .  8:00 p .m .
F o r t  W orth:
F o r t  W o r th  C h a p te r .  512 W . 4 th  S t.  M rs.  Id a  B. 
H o l ib a u g h .  M a s t e r ;  R u t h  P a g e ,  Sec .,  1420 W a s h 
i n g to n  S t,  S e s s io n s  e v e ry  F r i . .  8 p .m .
H o u s t o n :
H o u s t o n  C h a p te r .  Y. W . C. A. C e n te r ,  506 San 
J a c i n t o  S t.  M a r t in  M. B u r k e .  M a s te r :  M rs. W in 
n ie  H .  D av is ,  Sec., 819 Y o rk s h i r e  S t .  S e ss io n s  
e v e r y  F r i . .  7 :30 p .m .

U T A H
Salt  L ake  C i t y :
S a lt  L a k e  C ity  C h a p t e r .  T .O.O.F. B ld g . ,  41 P o s t  
Office P la c e .  S t a n l e y  F .  L e o n a rd .  M a s te r :  D o u g 
la s  B u r g e s s .  Sec ..  866 S. 8 th ,  W . S e s s io n s  ev ery  
T h u r s . .  8:15 p .m .  L i b r a r y  o p e n  d a i ly  exce p t  
S u n . .  10 a .m .  to  7 p .m .

W A S H IN G T O N  
S p & t t lc  * *
M ichael M a ie r  L o d g e .  W in to n ia  H o te l .  1431 M inor.  
M a r jo r ie  B. U m b e n h o u r .  M a s te r .  T e l .  PR-6943: 
G o rd o n  H a c k b a r th .  Sec. S e s s io n s  e v e ry  Mon.. 
8 p .m . L i b r a r y  o p e n  M on. t h r o u g h  S a t . .  1-4 p .m . 

W ISCO NSIN  
M ilw a u k e e :
K a r n a k  C h a p te r .  3431 W. L i s b o n  Ave..  R o o m  8. 
F r e d  C. B o n d .  M a s t e r ;  M a r i ly n  B u b e n .  Sec. 
S e s s io n s  e v e ry  M on..  8:15 p .m .

Principal C anad ian  Branches a n d  Foreign Jurisdictions
T h e  a d d r e s s e s  o f  o th e r  f o r e ig n  G r a n d  L o d g e s ,  o r  l b e  n a m e s  a n d  a d d r e s s e s  o f  t h e i r  r e p r e s e n ta t i v e s ,  will 

b e  g iv en  u p o n  re q u e s t .

E N G L A N DA U ST R A L IA
S y d n e y ,  N .  S .  W .:
S y d n e y  C h a p te r .  I .  O. O. F .  B ld g . .  100 C la re n ce
S t . .  12a C h a l l i s  H o u se ,  M a r t i n ' s  P la c e .  J a c o b u s  
V an  B o ss .  M a s te r ;  M rs .  F lo r e n c e  G o o d m a n .  Sec. 
O p en  T u e s .  to  F r i . .  1 to  3 p .m .
M elbourne,  Vic toria:
M e lb o u r n e  C h a p te r .  25 R u s s e l l  S t .  S. T .  K e r r .  
M a s te r :  O live  O r p a h  C ox. See ..  179 R a t l im i i ie s
R d ..  H a w t h o r n .  EE3. Vic.. A ust .

CANADA
Montreal,  P .  Q.:
M ount R o y a l  C h a p te r ,  T h e  L o d g e  R o o m , V ic to r ia  
H a l l .  W e s tm o u n t .  F r a n k  A. E l l is .  M a s t e r :  Alf 
S u t t o n .  Sec..  5408 C la rk e  S t.  S e s s io n s  1st a n d  
3 rd  T h u r s . .  8:30 p .m .
Toronto ,  Ontario:
T o r o n to  C h a p t e r .  39 D a v e n p o r t  R d .  M arv e n  B o w 
m a n .  M a s t e r :  J e a n  W . C a m p b e ll ,  Sec.. 94 H ie h -  
b o u r n e  R d .  S e s s io n s  1st a n d  3 rd  T h u r s . .  8:15 
p .m .
Vancouver.  B ri t i sh  Columbia:*
V a n c o u v e r  L o d g e .  878 H o r n b y  S t.  A. M u n ro e  
M ac L ea n .  M a s te r :  M iss  M a r g a r e t  C h a m b e r la in .  
Sec.. 817 N e lso n  S t. ,  T e l .  PA-9078. S e s s io n s  e v e ry  
M on. t h r o u g h  F r i .  L o d g e  o p e n —7:30 p.m . 
Victoria ,  B ri t ish  Colum bia:*
V ic to r ia  L o d g e .  725 C o u r tn e v  S t.  T h o m a s  F u l -  
th o r p .  M a s te r ;  R .  G ib so n .  Sec.. 141 M o n t re a l  St. 
W ind sor ,  Ontario:
W in d s o r  C h a p t e r .  808 M ar io n  Ave. N W W h ite .  
M a s te r :  M rs .  S te l la  K u e y .  Sec.. T e l .  4-1532.
S e s s io n s  e v e ry  W e d . .  8:15 p.m .
W in n ip eg ,  M anitoba:
C h a r le s  D a n a  D ean  C h a p te r .  122a P h o e n ix  Block. 
J o h n  G. M e a ra .  M a s t e r :  W il l ia m  M. G la tiv ill .  See..  
180 A rn o ld  Ave. S e s s io n s  e v e r y  W e d . .  7:45 p .m . 

D E N M A R K  A N D  N O R W A Y  
C openhagen :•
T h e  A M O R C  G r a n d  L o d g e  o f  D e n m a r k  a n d  
N o rw a y .  A r t h u r  S u n d s t r u p .  G r .  M a s te r :  C ar li  
A n d e r s e n .  S .R .C ..  Gr.  Sec.. M a n o g a d e  13, S t r a n d .  

EGYPT  
C a ir o :
C ai ro  I n f o r m a t io n  B u r e a u  d e  la R o se  C ro ix . 
J .  S a p o r ta .  Sec .,  27 R u e  S a l im o n  P a c h a .

* ( I n i t i a t i o n s  a r e  p e r fo r m e d . )

T h e  AM O RC  G r a n d  L o d g e  o f  G r e a t  B r i ta in .  
R a y m u n d  A n d re a .  F .R .C . ,  Gr.  M a s te r .  34 B ays- 
w a t e r  Ave.,  W e s t b u r y  P a r k .  B r i s to l  6.
L o n d o n :
L o n d o n  C h a p te r .  R ic h a r d  J .  L a k e .  Sec.. 38 
C r a n b r o o k  R ise .  Tlford. E ssex .

F R A N C E
M ile. J e a n n e  G u e sd o n .  Sec.. 56 R u e  G a m b e t ta ,  
V illen e u v e  S a in t  G e o rg e s  (S e in e  &  O ise) .  

H O L L A N D  
A m s te rd a m :
De R o z e k r u i s e r s  O rd e .  G r o o t - L o d g e  d e r  N eder-  
l a n d e n .  J .  C oops.  Gr.  M a s te r .  H u n z e s t r a a t  141. 

MEXICO
u e tz a lc o a t l  L o d g e .  C al le  d e  C o lo m b ia  24. M exico, 
r.  R a f a e l  A lonso  E s p a r z a .  M a s te r ;  S r .  B e r n a r d o  

L i r a  M.. Sec .,  L o n d r e s  8. B is,  M exico , D .F .  
N E T H E R L A N D S  EAST I N D I E S

M rs.  M. C. Z ey d e l .  G r a n d  M a s te r -G e n e ra l .  D ja n g l i  
47. S e m a ra n g ,  J a v a .  N e th e r l a n d s .  E a s t  In d ie s .  

N E W  Z EAL AND  
A u c k la n d :
A u c k la n d  C h a p t e r .  V ic to r ia  A rca d e .  R o o m  317. 
M rs .  E  M. W o o d ,  M a s te r :  C. A. T r o u p .  Sec ..  31 
C h a t h a m  Ave..  Mt. A lb e r t .  S e s s io n s  e v e r y  M on.. 
8:00 p .m .

PO LA N D
P o l i s h  G r a n d  L o d g e  o f  AM ORC. W a r s a w .  P o la n d .  

SO U T H  AMERICA
B u e n o s  A ires ,  A rgen tin a :
B u en o s  A i re s  C h a p te r .  C as i l la  C o r re o  No. 3763. 
Sr .  M an u e l  M o n tea g u d o ,  M a s te r ;  S r .  C. B lan ch e t .  
Sec., C a l le  C a m a r o n e s  4567. S e s s io n s  e v e r y  Sa t. ,  
fi p .m . a n d  e v e r y  W e d . ,  9 p .m .

S O U T H  AFRICA
Pretor ia ,  T r a n s v a a l :
P r e t o r i a  C h a p te r .  J .  C. H u n te r .  M a s te r ;  F . E . F . 
P r i n s .  Sec., 61 V i l la  S t. .  S u n n y s id e .  P r e to r i a .  

S W E D E N
G r a n d  L o d g e  " R o s e n k o r s e t . ” A n to n  S v a n lu n d .
F .R .C . ,  G r .  M a s te r ,  V a s t e r g a t a n  55. M alm o ; In e z  
Akessori.  G r a n d  L o d g e  Sec.

S W I T Z E R L A N D
A M O R C  G r a n d  L o d g e .  21 Ave. D a p p les .  L a u 
san n e .  D r .  E d .  B e r th o le t ,  F .R .C . ,  Gr.  M a s te r .  11 
Ave. G e n e r a l  G u is a n .  L a u s a n n e ;  P i e r r e  G en i l la rd .  
G r .  Sec.. 2 C h e m in  d e s  A llinges .  L a u s a n n e .

Latin-American Division
Arm ando F o n t  D e  La Jara ,  F .R .C . ,  D ep u ty  Grand Master

D irec t  i n q u i r ie s  r e g a r d i n g  t h i s  d iv is io n  to  t h e  L a t in - A m e r i c a n  D iv is ion .  R o s ic ru c ia n  P a r k ,  S an  Jo se ,  
C a l i fo rn ia .  U .S.A.

J U N I O R  O R D E R  O F  T O R C H  B E A R E R S
A c h i l d r e n 's  o r g a n iz a t io n  s p o n s o re d  b y  t h e  A M O R C .
F o r  c o m p le te  i n f o r m a t io n  a s  to  i t s  a im s  a n d  ben ef i ts ,  a d d r e s s  S e c r e ta r y  G e n e ra l ,  J u n i o r  O rd e r .  R o s i 

c ru c ia n  P a r k ,  S an  J o s e ,  C a l i fo rn ia .
T H E  R O S I C R U C I A N  P R E S S ,  L T D .  P R  I N  T  E D  I N U .  S  .  A .



A K E  L I F E
“TiJAiCe. .

I JFK  AND DF.ATTI are not of our choosing. W hat \vc 

do with our lives is largely up to us. Happiness and achieve

m ent— peace of m ind— are never dropped into our laps from the 

skies. T hey  must be attained. But how? W hat is the formula? W hat 

are the steps that must be taken? M ere speculative philosophy is not enough. 

W hat are you doing to remake your life? Learn  a practical method for 

accomplishing your fundamental desires . . . your purposes in life.

'? ree  *Di4c<xevi4e
T he m anuscript “T he Seven Steps to A ttainm ent" contains an ancient secret 

formula for m aking life more satisfactory. It will be sent FREE upon re

ceipt of your subscription (or renew al) to the Rosicrucian Digest for six 

months. Just send your nam e and address, together with $1.50, the usual 

rate, to the address given below. Be sure to ask for your FREE copy of 

“T he Seven Steps to A ttainm ent.”

ROSICRUCIAN DIGEST
R O S I C R U C I A N  P A R K ,  S A N  J O S E ,  C A L I F O R N I A



Gc)Oentules

THE following a re  but  a  few of the m a n y  books 
of the Rosicrucian Library, w hich  a r e  fasc i 

n a t in g  a n d  instructive  to e v e ry  read e r .  For a  
complete  list a n d  descr ip t ion  of all ol the books, 
write for FREE CATALOG. Sen d  orders  a n d  re 
q u e s t  to a d d re s s  below.

ROSICRUCIAN PRINCIPLES FOR THE HOME
AND BUSINESS—By H. S p en cer  Lewis, Ph.D.

T h i s  v o l u m e  c o n t a i n s  s u c h  p r i n c i p l e s  of  p r a c t i c a l  R o s i 
c r u c i a n  t e a c h i n g  a s  a r e  a p p l i c a b l e  to  t h e  s o l u t i o n  of 
e v e r y d a y  p r o b l e m s  of l if e  in  b u s i n e s s  a n d  in  t h e  a f f a i r s  
of t h e  h o m e .  H u n d r e d s  of p r a c t i c a l  p o i n t s .  P r i c e ,  p o s t 
p a i d ,  $2.35.

"UNTO THEE I GRANT . . ."— By Sri. R am atherio
A s l r a n q e  b o o k  p r e p a r e d  f r o m  a  s e c r e t  m a n u s c r i p t  w r i t 
t e n  t w o  t h o u s a n d  y e a r s  a g o  a n d  h i d d e n  in  t h e  m o n a s t e r y  
o f T i b e t  It is  f i l le d  w i t h  t h e  m o s t  s u b l i m e  t e a c h i n g s  of 
a n c i e n t  M a s t e r s  of  t h e  F a r  F a s t ,  w h i c h  w e r e  t r a n s l a t e d  
b y  s p e c i a l  p e r m i s s i o n  of  t h e  G r a n d  L a m a  a n d  D i s c i p l e s  
of t h e  S a c r e d  C o l l e g e  in  t h e  G r a n d  T e m p l e  i n  T i b e t  
E l e v e n t h  e d i t i o n  w e l l - p r i n t e d  w i t h  a t t r a c t i v e ,  stiff  c o v e r ,  
$1 .50  p e r  c o p y ,  p o s t p a i d .

A THOUSAND YEARS OF YESTERDAYS
By H. S p en cer  Lewis, Ph.D.

A b e a u t i f u l  s t o r y  of r e i n c a r n a t i o n  a n d  m y s t i c  l e s s o n s .  
T h i s  u n u s u a l  b o o k  h a s  b e e n  t r a n s l a t e d  a n d  s o l d  in 
m a n y  l a n g u a g e s .  It i s  u n i v e r s a l l y  e n d o r s e d .  W e l l -  
p r i n t e d ,  b o u n d  in  c l o t h .  P r e p a i d ,  a t  o n l y  $1 20 p e r  c o p y .

MANSIONS OF THE SOUL, The Cosm ic C o n 
ception—By H. S p en cer  Lewis, Ph.D.

R e i n c a r n a t i o n ,  t h e  w o r l d ' s  m o s t  d i s p u t e d  d o c t r i n e ,  c o m 
p l e t e l y  a n d  s c i e n t i f i c a l l y  e x p l a i n e d .  S u b s t a n t i a t e d  b y  
g u o t a t i o n s  I ro m  e m i n e n t  a u t h o r i t i e s  a n d  f r o m  B i b l i c a l  
a n d  v a r i o u s  o t h e r  S a c r e d  w o r k s .  T h i s  v o l u m e  p l a c e s  
t h e  d o c t r i n e  o l  r e i n c a r n a t i o n  h i g h  a b o v e  m e r e  s p e c u l a 
t io n .  I l l u s t r a t e d  b o u n d  in  c l o t h  334 p a g e s .  P r i c e ,  $2 45, 
p o s t a g e  p r e p a i d .

MYSTICS AT PRAYER—By M an y  Cihlar
A us tr ian  p h ilo sopher  a n d  mystic

T h e  first  c o m p l e t e  c o m p i l a t i o n  of  t h e  f a m o u s  p r a y e r s  of 
f he  r e n o w n e d  m y s t i c s  a n d  a d e p t s  of a l l  a g e s  T h i s  b o o k  
a l s o  e x p l a i n s ,  i n  s i m p l e  l a n g u a g e ,  t h e  r e a s o n  for  p r a y e r ,  
h o w  t o  p r a y ,  a n d  t h e  C o s m i c  l a w s  i n v o l v e d .  W e l l -  
b o u n d  in  c l o t h ,  p r i n t e d  o n  a r t  p a p e r  in  t w o  c o l o r s ,  w i t h  
d e c k l e d - e d g e  a n d  t i n t e d  p a g e s .  P o s t p a i d  a t  $1 25, p e r  
c o p y ,

THE SECRET DOCTRINES O F JESUS
By H. S p e n c e r  Lewis, Ph.D.

T h e  s e c r e t  t e a c h i n g s  of  t h e  M a s t e r  l e s u s ,  f o r  m a n y  a g e s  
p r i v a t e l y  p r e s e r v e d  i n  u n k n o w n  a r c h i v e s ,  a r e  h e r e i n  
b r o u g h t  to  l i g h t  W h a t  a r e  t h e s e  t e a c h i n g s  a n d  w h y  
h a d  m a n  d e l e t e d  t h e m  t r o m  t h e  c o n t e x t  of  I h e  B i b l e ’  
T h e  a n s w e r  m a y  b e  f o u n d  in  t h i s  b e a u t i f u l l y  b o u n d  
b o o k  i l l u s t r a t e d  w i t h  p h o t o g r a p h s  of s a c r e d  s i t e s ,  i n 
c l u d i n g  I h e  g a r d e n  t o m b  of J e s u s ,  a s  f i l m e d  b y  A M O R C  
C a m e r a  E x p e d i t i o n .  P r i c e ,  p o s t p a i d .  $2 .50.
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