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letter or persuasive argument.
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colorful, they draw the eye and focus the attention on the name and 

symbol of the Order, and they may result in a direct inquiry about 
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B U D D H IS T  S A G E

Known as a bhikkhu or mendicant monk, this Chinese Buddhist pauses in his studies 
before his Shanghai vihara (monastery), to graciously pose for his photograph. His 
robe is a brilliant yellow, his feet are sandaled, and his head shaven according to tradi 
tion. His simplicity of manner, penetrating gaze, and soft-spoken words reflected tin* 
sincerity in bis faith.

; Photo b) AMORC Camera Expedition)



I  HE progress of mind, morality, and culture owes a debt to the descent of tradi- 

tion. Written upon the scroll of tradition are the experiences of those who have 

tasted life . . . there in bold characters are revealed their trials, tribulations, mistakes, 

and lessons learned.

This scroll of tradition is youth's greatest heritage . . . upon it, with freshness and 

vigor, youth undertakes to impress deeds of his own. Each life is, in a sense, a blank 

tablet upon which the Self writes its own history for posterity.

I he simple expression of the giving of what one has— or of himself— so as to bring 

happiness to another, is the spirit of Christmas. Such an age-old act has the place of 

honor on this scroll.

In  accordance with this sacred tradition, we, the Staff and 

Officers of the Rosicrucian Order, A M O RC , extend to all our 

members and friends

H Htemj Christmas
L
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T H E
THOUGHT OF THE MONTH

EUTHANASIA

By T H E  IM P E R A T O R
.....

e r  i o d i c  a l l y ,  the problem 
of euthanasia or, as it is 
popularly termed, mercy 
deaths, rises to the fore 
of public attention. It is 
both a problem and a 
practice that dates far 
back into antiquity, for 
its basis is as old as so

ciety itself. The destruction of the 
lives of those who were incompetent, 
as the very aged, I he feeble-minded, 
the weak and crippled, to early society 
seemed necessitated by two factors. 
The first of these was economic. Short
age of food supplies, as a result of 
drought or prolonged war, appeared to 
make compassion, for those unable to 
share in the labors of society, an expen
sive luxury. They would become extra 
mouths to feed and. in addition, they 
would require care bv those who were 
needed to perform the labor of the com
munity. Strabo, ancient historian, re
lates that the very old men of one of 
the Hellenic cities met together at a 
given time, garbed as if to banquet, 
and then in unison drank the hemlock 
(the famous narcotic poison). This 
was done when they realized they were 
incapable of doing anything useful for 
their fatherland.

The other factor which resulted in 
this compulsory death of the aged and 
infirm was what we might term eu
genics. However, eugenics is a word 
of comparatively recent origin given to 
a “study of methods which improve or 

Rn],crucian imPair racial qualities/’ Among the 
early civilizations, notably that of 
Greece, the state was made the su
preme ideal. The highest virtues could 
only be achieved by attaining good citi
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zenship. Serving the perfect stale re 
suited in the sum mum bonum for the 
individual. Obviously, this was one of 
the incentives that, directly or indirect
ly. led to the great strides in culture 
during that era. Since the individual 
was made so conscious of his contribu
tion to the state, that factor was made 
to adumbrate all other considerations. 
He must achieve a healthy mind and 
body at all sacrifice. One who was 
mentally deficient, aged or decrepit, 
became a liability to (lie state. There
fore. he must be removed for the bene
fit of the whole of society.

Even in that early period, before 
Aristotle s simple biological researches, 
there was an awareness that the breed
ing of the diseased and feeble-minded 
members of society produced an inferi
or race. With the overwhelming sub
ordination of the individual to the col
lective welfare, the moral deterrent to 
taking the life of the “useless” individ
ual was very slight. There was greater 
compunction against continuing a life 
that might deter the advancement of 
the stale. There was not. as one might 
imagine today, a trenchant disregard 
for life or a gross lack of moral sense. 
In fact, such conduct only the more in
dicates that morality, as an innate im
pulse, is conditional by social forms and 
the ideals that follow from them. Re
ligion and custom change from time to 
time the direction in which the indi
vidual moves to attain what is con
ceived as the highest good. Life was 
no cheaper to the Greeks than to our 
modern society. There was, however, 
a different conception than is perhaps 
generally held today, as to the duty 
and purpose of that life. Man owed



his life to the state, first, because it is 
only through the perfect state that his 
Divine immanent qualities could be 
expressed.

During the latter period of Athens, 
when colonization had become imprac
ticable, statesmen and political thinkers 
desired to keep the population station
ary. Fathers then had the discretion
ary right to expose their children at 
birth. Girls and weak boys frequently 
were the victims. They either died of 
such exposure or were adopted by oth
ers and enslaved. Potter says, in his 
notable work, The A n tiq u itie s  of 
Greece, “daughters especially were thus 
treated (exposed), as requiring more 
charges to educate and settle them in 
the world than sons.”

Newborn infants were often taken 
before the elders (officials) by the fa
ther for careful examination. If they 
were found unfit, as weak or abnormal, 
they were then ordered to be cast into 
a chasm near Mount Taygetus. Even 
Plato, in his Republic, advises, “the 
children of inferior parents and any 
maimed offspring of others, they (the 
guardians) will secretly put out of the 
wTay as is fitting.”

As indicative that such acts were not 
prompted by sadistic motives or bar
barian brutality, a ceremony of dignity 
and religious rite usually accompanied 
them. The child which was to be ex
posed was usually washed with wine as 
part of a rite of lustration, then 
swathed in its best finery before being 
abandoned to its fate. The psychologi
cal significance must not be lost sight 
of in order to understand a behavior 
which seems abhorrent to us. The full 
life of the individual is not to be found 
in a mere personal survival. To the 
Greeks that meant nothing more than 
an animal existence. The united ef
fort of the people created a condition 
which permitted the expansion of the 
individual self. In other words, the 
state, as a created entity, provided for 
the extension of the personal conscious
ness of the individual. One, therefore, 
must be willing to sacrifice his limited 
being, the individual self, if need be, 
that others might enjoy the fullness of 
life that is derived through the healthy 
state.

The aged and infirm themselves, if 
capable of understanding the situation,

usually concurred in this. They had, 
in their opinion, derived the enjoyment 
of life only through the collective ad
vantages of the state, the result of sac
rifices made by others. So, in turn, 
they must forfeit their individual lives 
to preserve the welfare of society. It 
was a compensation which they or the 
parents of the inferior infants were psy
chologically adjusted to make. One 
often endures pain in a treatment so 
that subsequently a remedy might be 
had. Thus, too, these aged and infirm 
of ancient Greece endured opposing the 
instinct of preserving individual exist
ence so that the greater self, the state, 
might survive.

Modern eugenics, as a science, also 
realizes the dangers accruing from the 
marriage and reproduction of mental 
incompetents. In the breeding of ani
mals we are afforded an excellent ex
ample of the improving of stock by 
natural selection of the more perfect 
specimens. The most perfect human 
types, intellectually and physically, if 
mated, would unquestionably raise the 
level of society, at least in a cultural 
sense. Eugenics, of course, does not 
advocate outright euthanasia for in
curables or defectives. It does expound 
the need of segregation and sterilization 
to prevent impairing the race. Segre
gation becomes each year an increasing 
expense to society for the reason that 
prevention of the marriage and propa
gation of deficients is not under any 
universal control. As a result, public 
institutions for the unfortunates are on 
the increase.

Principally the current question of 
euthanasia, or mercy deaths, concerns 
the taking of the life of those who are 
suffering excruciating pain or who are 
but animated unintelligent entities, as 
idiots or imbeciles. In the matter of 
those who are incurable and who suf
fer severely, the problem is one of ex
pediency against morality. The afflict
ed person, knowing that there is in his 
life no hope for relief from his torment, 
would in most instances, as actual cases 
have shown, prefer a painless death. 
It is solely and w'holly unjust to call 
such a victim, who seeks that death, a 
coward. After all, he may have en
dured, with bravery, more suffering 
than most men would ever be called 
upon to experience, before he has come
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to that decision. What is accomplished 
by the individual’s continuation of a 
virtual living hell? The sufferer may 
have the same esteem for life as anyone 
else—providing that life can afford 
some degree of normal function. If 
all one’s faculties are inhibited by in
tense pain or complete and permanent 
paralysis, of what value is that life 
either to the victim or to humanity?

A M o ra l Issue
Today’s proscription of euthanasia is 

principally founded upon the moral 
issue. It completely disregards the con
sent of the sufferer, his willingness to 
abandon his own life, or the fact that 
he may be a liability to society. The 
moral principle arises from religious 
dogma. It is generally held that life, 
though a natural phenomenon mani
festing according to natural laws, is of 
Divine decree. Further, man is en
dowed with soul or with a Divine qual
ity so named. The position is taken 
that this soul or Divine quality is not 
his possession but is, in a sense, a trust. 
Man is imbued with this spiritual con
tent so as to fulfill a purpose or mission 
which transcends his own desires.

Generally speaking, religion further 
contends that suffering during mortal 
existence is a consequence of one or two 
reasons:

a. A violation of natural or Di
vine laws by which the individ
ual must learn, through pain or 
misfortune, his dereliction.

b. That human suffering is the 
direct imposition of the Divine 
will either as a penalty or for 
some reason that the mortal 
may never know.

Religion advocates relief from mortal 
turmoil in numerous ways, principally 
in the individual’s seeking salvation, 
that is, in embracing Divine fiats as 
interpreted by his particular sect. 
Therefore, it proclaims that ultimate 
happiness and freedom from suffering 
can come to man only through union 
with the deity here or in a hereafter.

Under these circumstances and as a 
result of this line of reasoning, the moral 
precept is that man has not the right 
to destroy a Divine manifestation—to 
take life— or to interfere with the Di
vine intent, the purpose of the soul. 
Nevertheless, organized mankind or 
society, even civilized nations, are not

consistent with the avowed moral pre
cepts. Nations will sacrifice the lives 
of millions of men in war, as individu
als, to preserve principles which to 
them have a greater value than life 
itself. In the main, religion supports 
society in war where, for instance, the 
conflict has any religious grounds 
whatsoever.

Still another conspicuous example of 
society’s condoning the taking of life, 
in opposition to the moral principle, 
is the enforcement of capital punish
ment by many nations. There is a 
psychological factor underlying these 
examples wrhich accounts for them. In
stinctively man places a tremendous 
value upon life, which has no religious 
or moral connotations. As a living 
organism, he has been constituted to 
fight to preserve life. On the other 
hand, as an intelligent being, as a hu
man, he has developed intellectual de
sires or values which are often brought 
into conflict with those urges of self 
survival. As a consequence, man will 
often willingly sacrifice life for these 
intellectual values, such as freedom, 
justice, and the like. Moral and re
ligious support has been given by cus
tom to these intellectual values. As a 
result, in most societies, though there 
is a reluctance that life be sacrificed 
for such values, there is as yet no mass 
prohibition of war.

The Question of M otives

Where extreme individual suffering 
is concerned, for which there is no re
lief, opinion is still against the practice 
of euthanasia aside from the moral ob
jection. The average individual has 
not been conditioned by custom or per
sonal experience, as in war, to realize 
any necessity to take the life of the 
sufferer. In these instances, the aver
age citizen holds the value of life it
self as greater than the particular value 
it may have to the afflicted person. Ob
viously, such reasoning is not sound. 
Either there is no justification for the 
taking of human life by man or there 
are exceptions which have rectitude. If 
the latter is true, as in the case of war, 
capital punishment, and self-defense, 
then euthanasia or mercy deaths are 
likewise justifiable.

Certainly from the wholly expedient 
and logical point of view, it might be



argued that society, in bringing about 
the death of the defectives and those 
incurables suffering great pain, would 
be acting in defense of self. For after 
all, society has a collective self. It is 
its consciousness of the welfare of the 
people as a whole. Further, if the in
dividual self is the integrated conscious
ness of one’s whole being and his rela
tion to other beings, then psychologi
cally an idiot or one in continuous great 
pain has the self inhibited. Such an 
individual self, from the materialistic 
point of view, ceases to function under 
such circumstances. By euthanasia, 
then, the suffering ceases without an 
effect upon self. Further, the individ
ual is no longer in conflict with or a 
liability to the social self, the collective 
consciousness of the state.

Those who would reason in this dis
passionate vein, as do some scientists 
and others, likewise readily admit the 
dangers which might accrue from le
galized euthanasia. Upon whom is to 
rest the authority of decision as to the 
taking of life on such a broad scale?

Criminals and other interests would, 
through political corruption, decimate 
thousands of persons annually under 
the pretext of justifiable homicide. In
fanticide might reach great proportions 
on the wholly dubious grounds that the 
children were incurable defectives. 
Such legislature might encourage sadis
tic tendencies, even in the therapeutic 
sciences, where they are now often held 
in check only by society’s evaluation of 
life.

What I am about to say, in conclu
sion, may be misconstrued. I am, how
ever, of the opinion that, where an in
dividual takes the life of another, mo
tivated wholly by love and with the 
consent of the other to, for example, 
relieve him of excruciating and per
manent pain, no moral stigma should 
be attached to his act, nor will Cosmic 
penalty be exacted of him. Such acts 
admittedly cannot be encouraged, for 
it would be difficult to determine the 
true motive behind each act and wheth
er it was actually justified in the above 
sense.

V  A  V
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Is Peace Hopeless?
By D r . H. S p e n c e r  L ew is , F.R.C. 

(From the Rosicrucian Digest, December, 1935)

Since thousands of readers of the Rosicrucian Digest have not read many of the 
earlier articles of our late Imperator, Dr. H. Spencer Lewis, we adopted the editorial 
policy of publishing each month one of his outstanding articles, so that his thoughts 
would continue to reside within the pages of this publication.

c c o r d in g  to religion’s tra
ditions, nineteen hundred 
and thirty-five years ago 
[1950]—more or less ac
cording to various calen
dars—the great Peace
maker was bom. The 
most beautiful ideal He 
held before the world 

was that of universal peace.
On the 4th day of December [in 

1915]—Henry Ford sailed from New 
York with a special chartered boat and 
a number of delegates and a great hope 
that they would be able to plead with 
European powers for peace. It was the 
world’s most modern and most fanciful 
peace expedition, but it failed in its 
mission just as did Jesus the Christ in 
His desire to establish and maintain 
peace on earth.

We are prone to think that much of 
the cause of war, and certainly most 
of the horrifying and horrible possibili
ties of war, are a result of civilization. 
We often feel that with the develop
ment of nationalism, national interests, 
modem economic systems, the ad
vancement of machinery and science, 
warfare has actually become a child of 
civilization and that, as our modem in
terests, ideas, and individualistic con
ceptions of life evolve and become more 
complex, war will become more and 
more certain.

But the truth of the matter is that 
when Jesus the Christ came to this 
sad old world as a Saviour of men and 
a messenger of peace, warfare was so 
rife and the world filled with such 
destruction of life that Jesus in His 
ministry felt it necessaiy to place great 
emphasis upon peace and upon the ne
cessity of loving our neighbors as we 
love ourselves. If we study the preach
ments of Jesus and analyze them, we 
must come to the conclusion that Jesus 
was saddened by the lack of brotherli
ness, the hatred, enmity, jealousy, and 
other destructive emotions expressed by 
man toward mankind. If we study 
and trace the history of the world back
ward from the time of His birth, we 
find that from the dawn of creation 
man has battled in ignorance not only 
against the elements of nature and the 
good impulses within his own con
sciousness, but also he has battled 
against his brother, placing a low price 
upon life and giving little consideration 
to the human ties that should have 
bound all of mankind into one glorious 
nation.

That Jesus failed to bring about uni
versal peace is only a further proof that 
the animalistic tendencies of uncul
tured and cultured human nature are 
still inclined toward war and warfare. 
We should not be surprised, therefore, 
that Henry Ford, with all of his ideals



and hopes, should have met with fail
ure in his peace expedition on Decem
ber 4, 1915.

Tim e for 31editation

This month throughout the Christian 
world the birth of Jesus the Christ, the 
great Peacemaker and Saviour of man, 
is celebrated on the 25th. It is a time 
and occasion for joyous celebration and 
for serious meditation and reflection as 
well.

What if Jesus had never been born? 
Shall we assume that if He had not 
been born, and no divine messenger of 
so-called Christian philosophy had 
come to man personally to preach, the 
beautiful points of the Christian creed 
would never have been revealed to 
man? Shall we assume that if Jesus 
had not been born the world would 
have continued evolving in its reli
gious, philosophical thought in lines 
and paths having their foundation in 
so-called paganism, heathenism, and 
the Jewish religion? Or would the 
decalogue or Ten Commandments 
which Moses gave to the world have 
eventually served, evolving civilization 
as a sufficient foundation for a proper 
guide in life? Is it not true— or are we 
sadly mistaken in believing—that just 
as the birth of Jesus marks a turning 
point, a pivot in the popular calendar, 
so His birth, His life, His ministry, 
mark a turning point in the evolution 
of civilization?

It may be true that man has adopted 
in only a limited way the ideals taught 
by Jesus, and it may be true that the 
followers of Christ and the Christian 
religion represent only a small portion 
of the population of the world; but is 
it not equally true that Christianity as 
a religious, moral, and ethical code, as 
a human philosophy, as a workable 
guide in our daily lives, is closely as
sociated with the highest advancement 
of civilization in most of the progres
sive countries of the world? True, 
Christian nations, while chanting or 
singing the Christian songs and adoring 
Jesus the Christ as their Saviour and 
leader, still indulge in war and still vio
late even the fundamental principles 
of brotherly love. But can we success
fully and logically separate the great
est advancement and achievements in

civilization among the most progressive 
nations, from the growth and develop
ment, the understanding and accept
ance of Christian philosophy?

It is true that in the Orient and other 
places where the Christian religion has 
never been well-established, or been a 
dominating influence, civilization has 
advanced also. It is doubtful if the 
Christian religion and its doctrines 
could have become a dominating influ
ence in those countries because of the 
nature and tendencies of the people. 
Their own religions, gradually evolving 
to higher and broader standards, have 
probably served them better. But in the 
Western world and among the most 
progressive nations, pristine Christianism 
or the fundamental principles of Chris
tianity have unquestionably proved to 
be the necessary saving and inspiring 
philosophy to further the individual 
and national evolution. On the other 
hand, the beautiful thoughts and noble 
doctrines of the Jewish faith as laid 
down by their patriarchs and unfolded 
by their learned Rabbis has aided an
other large portion of the world to 
attain great heights in culture and 
spirituality.

Good W ill

All of these things should be given 
thought during the Christmas and holi
day season, for while we are rejoicing 
in the opportunity which the holidays 
afford for the expression of mutual 
good-will, we should be thankful that 
the Cosmic has made possible the in
spiring revelations from the conscious
ness of God to the heart and mind of 
man through the messengers who have 
served man in the past.

As we all come to learn of our Di
vine heritage and come to fully under
stand what is meant by the Fatherhood 
of God and the Brotherhood of Man, 
we will come to think alike more often 
and to be in greater agreement and 
harmony in our thinking and acting 
and the inevitable result will be uni
versal peace. But until we do under
stand alike, think alike, and act alike, 
until we do harmonize in understand
ing, all of the essential factors of hu
man existence on earth, there is no 
hope for that universal peace for which 
we pray. The spirit of intolerance
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must be laid aside. The importance of 
national and political discussions must 
be brought to an end through looking 
upon these things as secondary to the 
fact that we are children of Light in 
the Kingdom of God with one great 
Supreme Father and with universal de

sires, ambitions, and requirements that 
are identical. We will love each other 
the more when we understand each 
other better and through such under
standing and love will the Kingdom 
of God on earth be brought into 
realization.

V  A  V

c S e e c I

By T h e a  B r ito n , F .R .C .

seed  is a m em o ry  an d  a 

m agne t, enclosed w ith in  

a casing fo r protection .

The seed of an oak is 
a memory of a previous 
oak, not just a tree as we 
see it, but of each cell 
which composed it: of 
the arrangement of all 

those cells, a knowledge of their con
tents, how these were formed and piled 
one upon another; of the timing for 
the building of the root, the trunk, 
stems, branches, to keep always the 
right balance of form; when to start 
building buds for Spring, when to start 
unfolding these buds, and all the rest 
of the processes which go to the making 
of an oak tree in all its glory. All of 
that belongs to the memory, the instinct, 
of the seed.

The magnet is the power to attract 
and assimilate all the elements neces
sary for all this building. Even so, it 
is the memory which controls the ac
tual assimilation—so much of this ele
ment, so much of that, mingled in a 
certain way to make a leaf cell, and in 
just a little different way to make a 
trunk cell or a bark cell. Also, if some 
materials are not available in sufficient

Suantities (say water in a dry season), 
len it is memory which decides to cut 
down the size of the leaves or the 
length of a branch, and still keep the 
general balance of the tree. The pat

tern of the whole tree is the chief end

and everything else must be adjusted 
into this pattern.

Thus, if two elements are required 
for use in a combination of 3 to 1, and 
there is plenty and to spare of the ‘3’ 
element, then the proportion of 3 to 1 
must be kept and the rest of the ‘3’ 
element repulsed; otherwise, the bal
ance of the combination would be lost.

This memory belongs to the con
sciousness of the tree, but the continuity 
of the consciousness—that is, the mem
ory part—is the most essential factor. 
Without it there would be nothing to 
prevent the oak seed from growing 
into a poppy, or a daisy seed growing 
into a beetroot.

Of course the present consciousness 
in an oak tree packs into each seed the 
chief characteristics of the present oak, 
to be used as a magnetic force for the 
surrounding elements when that seed 
starts building on its own—just as a 
traveling carpenter packs into his bag 
the tools he will need on his next job. 
Even so, these characteristics must be 
guided by memory; otherwise, they 
could not deal satisfactorily with the 
elements they attract. The whole secret 
of building elements is the proportion 
of each that has to be put into any 
combination, and that of course de
pends on memory.

Therefore the chief content of any 
seed is memory; in fact, a seed is 
memory made tangible.



By R a lp h  M . Lewis, F. R . C . 

LESSON ONE

So m e  persons need 
only a word, an oc

casion, or an incident of 
some kind as an excuse 
to escape from the cares 
and responsibilities of 
their everyday life. This 
period of the year af
fords these persons this 
opportunity of escape. In the prevalent 
holiday atmosphere with its tinsel and 
sham, artificiality sustained by commer
cial enterprise, multitudes indulge in 
frivolity. However, the occasion lias a 
far deeper significance, as well. In this 
season of the year, great numbers of 
persons are paying homage to the na
tivity of Jesus. In fact, there are some 
seven hundred million persons in the 
world today who profess to be Chris
tians. They acclaim Christmas as a 
sacred day.

Agnostics and skeptics generally de
cline to accept the traditional accounts 
relative to the immaculate conception 
of Jesus. Also millions of persons are 
inclined to discredit the exegetical rec
ords which relate the divine origin of 
Jesus. Nevertheless, from the historical 
viewpoint and from the strictly rational 
point of view, these same skeptics can
not deny the symbolic importance of 
Jesus. To vast multitudes he stands as 
symbolic of a spiritual ideal. In this 
sense, he is in the same category as the 
cross, the Bible, or as any other hagi
ography, or sacred work. Even if Jesus 
as a person, or the traditions which sur
round him, could not be substantiated 
by any evidential matter, the story of 
Jesus represents a kind of thought and a 
way of life for vast numbers of people. 
Even if he were wholly flesh and blood, 
a mortal, in the physical sense of the 
word, he must then be accepted as at 
least the greatest, if not the most en
lightened spiritual leader known to 
man.

What are the charac
teristics of a true leader? 
What are the qualifica
tions that cause one 
man to be accepted by 
his fellows as their 
leader? Someone has 
said that a leader is not 
one who drives masses 

of people before him, nor is he neces
sarily one who marches ahead of them 
and commands them to obey his will. 
Such action amounts to force, and his
tory has often disclosed that men are 
ever eager to escape from force. A real 
leader is one who by his thoughts and 
by his acts inspires others to follow 
mm. It can be said that a leader is 
one whom a follower has chosen as his 
preference, because of the qualifications 
and the character manifested by the 
leader.

We shall assume, then, that Jesus 
remains a leader to many people in this 
psychological sense; in other words, the 
magnitude of his life remains an incen
tive for others to follow. Why, then, is 
there such a disparity between the tra
ditional life of Jesus and the lives of 
millions of persons who profess to be 
Christians? In this Western world, 
Christianity is eulogized. Innumerable 
literary works, great masterpieces of 
art, music, and architecture have been 
inspired by the life and sayings of 
Jesus. Again, it must be asked, in the 
light of these circumstances, why are 
not the multitudes in the Western world 
motivated in their personal lives by the 
precepts expounded by Jesus?

The principal answer to these ques
tions may be found in the very nature 
and function of religion itself. We all 
know that religion may mean many 
things to many persons; in fact, if we 
were to poll a number of persons as to 
their understanding of religion we 
would perhaps find as many different
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explanations as there were persons. 
Collectively, however, religion may be 
defined as it applies to mankind gener
ally. Among many definitions there is 
one which, to me, seems to embrace 
more fully the nature and function of 
religion as it applies to all men. This 
definition is: “Religion is the endeavor 
to secure the conservation of the so
cially recognized values.” To begin to 
understand this, it is first necessary to 
realize that religion is not wholly intui
tive; it is not just the result of emotion, 
nor is it in any sense purely intellec
tual. Rather, it is a combination of 
these.

Subjective M otivation

The religious impulse begins with 
the individual’s reflection upon his own 
intense emotional moods. When men 
begin to contemplate their sentiments, 
their own fears, their humility, then 
they are on the threshold of simple 
religious experience. The deeper and 
the more complex these feelings of man, 
the further removed they seem to be 
from his organic processes. They seem 
quite distinct and apart from the physi
cal, objective part of himself. This is 
particularly so when the moods which 
man experiences appear to be not 
prompted by, nor the result of, any 
physical cause or any circumstances of 
his environment. It is then that they 
appear to be detached from the physical 
world. Such experiences suggest to a 
human being some kinship between the 
feelings he has and what he conceives 
to be supernatural forces.

In man’s environment, in his objec
tive wrorld, there are conditions and be
havior which he confronts and which 
he finds to be somewhat sympathetic to 
these profound feelings deep within 
himself. In other words, in our social 
life, our relations with fellow men, 
there are happenings that are gratify
ing to us in the sense that they satisfy 
the mysterious impulses within us that 
are related to our feelings of well-being. 
As a result, the customs, the beliefs, 
which create this gratification, become 
to us social values which we want to 
conserve. Since there seems to be a 
relationship between them and our in
ner beings, it is thought that these 
customs must have been ordained by 
the supernatural to which man feels

he has a direct attachment. The pur
pose of religion, then, came to be the 
proper defining and conserving of these 
values which man has thought to be 
for the benefit of humanity.

Religion thus began as a subjective 
motivation; it began as an inexplicable 
feeling, as various impulses which seem 
to be struggling for expression within 
the very breast of man. At least, the 
mind tries to understand and to formu
late into some kind of concept these 
sensations it experiences. The objectifi
cation of religion is the attempt to de
fine the purpose and the ends behind 
the impulses felt within. When religion 
loses contact at any time with the inner 
experiences, with the subjective moti
vation, and becomes wholly extenial, 
then it is nothing more than a spiritless 
formality. For analogy, no man can 
really accept a thing as being beautiful 
to him unless he has first experienced 
the nature of that thing. The very word 
beautiful has no content apart from the 
pleasurable sensations of the beautiful 
tiling which have been aroused within 
man.

Great spiritual leaders, as avatars 
and foimders of religions, have had 
mystical states of consciousness which 
resulted in their becoming highly illu
minated, that is, possessing transcen
dental knowledge. No one else, no 
other human, can have the same moral 
and intellectual evaluation of life and 
of human and Cosmic relations, unless 
he, too, has experienced the same affla
tus as these leaders. For further analo
gy, before two men can compare 
opinions with respect to some landscape, 
they must at least have the same van
tage point from which to observe that 
landscape. If one lives in a valley and 
the other on a mountaintop, and if 
each has seen the landscape only from 
his respective position, neither is hardly 
in a position to make a fair comparison. 
So, too, until man elevates his con
sciousness to a proximity to the great 
spiritual leaders, he is not in a position 
to compare his evaluation of the moral 
or spiritual life with theirs.

Spiritual leaders, great masters in the 
religious sense, intend their messages 
only as a procedure for men to follow, 
and from which certain results are to 
be achieved. The lessons contained 
within their discourses almost always



require a personal application on the 
part of the devotee if ne is to expect the 
attainment which they have held out as 
a final reward. Unfortunately, how
ever, most religionists look upon the 
very words of these spiritual leaders 
as material keys which in some magical 
way will unlock external powers in the 
immediate outer world. As a result, 
they fail to discover within themselves 
the ecstasy, that sublime happiness ex
pounded by the great teacners and 
which their messages were intended to 
develop within the individual.

A re  Spiritual Interm ediaries  
N e r e t H a r  jg?

Down through the centuries, some 
men have set themselves apart from 
their fellows and have offered them
selves as intermediaries between those 
who have failed in their personal aspi
rations and the divine source itself. Trie 
world knows these intermediaries as 
shamans, as magicians, and as various 
kinds of priests. These intermediaries 
assume to interpret the messages and 
the principles expounded by the great 
luminaries and the founders of the re
ligions. As a consequence, the interme
diaries formalize by various means the 
spiritual gleanings of these great teach
ers into restrictive dogma—into word- 
bound concepts. Further, these inter
mediaries, by professing to have some 
special endowment and by setting them
selves aside from the rest of men, have 
come to give their decrees a kind of 
false authority. As a result of this prac
tice, there have sprung up systematic 
religious instructions known as theolo
gy. From these theologies, from these 
little spheres of personal interpretation, 
are bom sects, with their variations of 
religious creeds.

Those without inner satisfaction, 
those still remaining restless in spirit, 
even though they may have affiliated 
with a sect, eventually become critical 
of these externalities of religion. They 
find, or imagine they do, deficiencies 
in the creeds to which they have sub
scribed, or within the ritual or cere
monies of the sect. They come to hunt 
for flaws in the human equation of 
spiritual truths. They act like a man 
trying to remove an imperfection from 
a gem by grinding it and grinding it 
until he has finally ground it into dust. 
In other words, by theological dialec

tics, by continuous, exhaustive argu
ment about some variation of a creed, 
they remove themselves and their fine 
points of distinction further and further 
from the masses of other believers and 
thinkers. Finally, they come to the 
point of believing that the very isola
tion of their new belief is, in itself, a 
proof of truth.

Although sincere in what they sought 
to accomplish, numerous theologies 
have actually come to lock the mass 
mind within little circles of sectarian
ism, confining it within the limits of 
dogmatic interpretation. Unwittingly, 
perhaps, if we wish to be generous in 
our view, theology has prevented mil
lions of persons from developing indi
vidually, through inner experience, the 
religious impulses which, after all, are 
the basic element of religion. Today, 
as a consequence, there are multitudes 
of persons who, because of their per
sonal dissatisfaction, or rather, lack of 
peace within, have come to consider 
Christianity as unrelated to practical 
living. It is true that they and others 
may be nominal followers of some sect. 
There is, however, nothing so retarding 
to real religion as the masses of these 
mere nominal followers. Such masses 
of persons become nothing more than 
merely numerical, financial or political 
factors, with respect to the creed with 
which they are affiliated.

These nominal followers lack spirit
ual insight and, for that reason, they 
cause the vehicle of their faith, their 
church or sect, to degenerate into noth
ing more than just a physical organi
zation. It is true that they support its 
name and support its tradition, but they 
are unable to infuse their faith with 
any transcendental qualities that make 
it truly spiritual. It eventually becomes 
arrested, if not entirely atrophied. Such 
followers, having lost the spirit of re
ligion, are thus unable as individuals 
to confirm its doctrines by means of 
personal application in their own lives. 
The doctrines are left without that 
efficacy that comes from within. This, 
in turn, seems to further convince these 
people that Christianity has no practical 
value, but is merely a sentimental 
heritage.

A true Christianity, worthy of the 
name, begins with the very utterances, 
the sayings attributed directly to Jesus.
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A true Christianity consists of reiterat
ing the basic revelations, the illum ina
tion of the Christ consciousness. It 
considers such revelations as universal 
truths as being universally applied to 
the minds of all men in accordance 
with the level of their consciousness. 
A true Christianity would need lay 
down various definitions of the teach
ings of Jesus for the guidance of its 
followers. However, it would not affirm 
any one of these definitions as being 
the absolute truth which all men must 
accept alike without regard for their 
personal, inner development. Each man 
would be permitted to elect, or select, 
that version of the teachings of Jesus 
in which, to him, light seemed to dwell 
— in other words, which would be in 
accord with his understanding.

Furthermore, a practical Christianity 
would consist of making the doctrines 
which it expounded effective in the 
personal lives of all of its devotees in 
the affairs of home, business, and of 
society generally. After all, there can 
be no greater tribute to any religion 
than to say that it provides for every 
phase of human existence, not only in 
some hereafter, but also here in an 
everyday world.

Sources ot Christian Teachings

What are the pristine teachings of 
Jesus? From what sources have they 
descended? What are the very words 
which lead to inner response, to spirit
ual satisfaction, which unlock the re
ligious impulse? The common source 
of information with respect to the life, 
character, and teachings of Jesus are 
the three gospels, Matthew, Mark, and 
Luke. These gospels are known as the 
Svnoptic Gospels; they are a synopsis 
of all that is contained within the New 
Testament in connection with the life 
and teachings of Jesus. In fact, Mat
thew and Mark constitute a gathering 
into a continuity of all that Jesus said 
and did. We might say that they are a 
form of ancient reporting. The writers 
of these gospels intended to reduce to 
formnl writing all that had come to 
them bv word of mouth— or, at least, 
as much as could be revealed.

It is conceded that the Gospel of 
Mark, the oldest of the gospels, was 
written perhaps about 43 A.D. If this 
is historically correct, that would be but

a few years after the crucifixion of 
Jesus. It consists principally of a nar
ration of the life of Jesus, what he did 
and where he was. Very little of his 
discourses are contained therein. The 
Gospels of Matthew and Luke include 
practically all of the context of Mark 
insofar as the life of Jesus is concerned; 
in addition, they also incorporate his 
teachings and sayings.

As one analyzes Matthew, he per
ceives that generally it appeals to the 
Gentiles. The Gentiles, as you know, 
were of Jewish origin; they subscribed 
in part to the Jewish traditions but 
were not orthodox insofar as the ob
servance of all of the rabbinical require
ments. Matthew was, in fact, a Gentile; 
as a consequence, he emphasizes the 
Messianic aspect of the teachings of 
Jesus. This was particularly appealing 
to those of Jewish origin since the Jews 
had been looking for the fulfillment of 
an Old Testament prophecy which de
scribed the coming of another king 
for their salvation.

It is interesting to note that Jesus’ 
pilgrimage, the manner in which he 
entered into Jerusalem, appeared as the 
fulfillment of the prophecy of the com
ing of such a king. It almost parallels 
the description that we read in Zecha- 
riah, Chapter Nine, which gives a pre
diction of a king entering Jerusalem. 
Jesus must have known these prophe
cies, as he was well versed in the 
rabbinical teachings. The question may 
be asked: Was his entry into Jerusalem 
in just this manner intended then to 
create a sympathetic effect on the Gen
tiles and to arouse interest on the part 
of the Jews in his pilgrimage?

The New Testament is quite incom
plete with regard to the life and teach
ings of Jesus. As a matter of fact, all 
of the recorded incidents about Jesus, 
the various days and periods of his 
activities that appear in the Bible, do 
not exceed a total of fifty days. Were 
all the intervals between these days an 
absolute mystery, unknown to anyone 
else? The answer is No. Much of 
Jesus’ life and his principles could not 
be divulged by Mark, Matthew, or 
Luke. Further, much that was divulged 
was later expunged from the Bible by 
high ecclesiastical councils.

(To be Continued)



n c e  m o r e  Rosicrucianism 
is blossoming in Ger
many, which has now 
become a separate juris
diction. A local group has 
been established in M u
nich under the jurisdic
tion of the Grand Lodge 
of Germany and known 

as the Gustav Meyrink Lodge of 
AMORC.

* * *

On the morning of September 17, 
1950, a new Rosicrucian Temple was 
dedicated in Rotterdam under the aus
pices of the Grand Lodge of AMORC 
of the Netherlands. Grand Master Jan 
Coops writes that the ceremony was 
impressive and faultlessly presented. 
This is worthy of genuine praise since 
the ritual reached Rotterdam only on 
the sixteenth and so the officers had 
less than twenty-four hours in which 
to perfect themselves in their parts.

* * *

The current bulletin of the New 
York City Lodge contains articles from 
two of its members who were in San 
Jose for the 1950 Convention and RCU. 
Writes Colombe Marion Sheferd: “A 
very noticeable and lingering sense of 
Peace and Love infused the entire four 
weeks.”

The same note is struck in Frater 
Euclid Bacon’s comment: “The tran
quillity of the atmosphere surrounding 
Rosicrucian Park, coupled with the 
warmth and friendliness of the people 
towards the Rosicrucians in San Jose, 
brought about a compelling ease and 
calm unlike anything ever experienced 
before.”

V  A .  V
And now, believe it or not, the first 

visitor is already in San Jose for the 
1951 Convention. She is Soror Sonia

Denis Tancredi-Celis of Caracas, Vene
zuela. Arriving too late for one Con
vention, she just decided to call herself 
a little early for the next and wait!

V  A  V

On October 8, the series of occasional 
Sunday afternoon talks for the current 
season began in the Rosicrucian Egyp
tian and Oriental Museum. Miss Kath
erine Williams, of the Rose-Croix Re
search Institute and Rose-Croix Univer
sity, spoke on “Musical Therapy.” 
Much that she said on the subject grew 
out of her wide experience with hos
pitalized war veterans. In  connection 
with general therapy, she referred to 
finger painting, illustrating her re
marks by reference to a group of finger 
paintings then on exhibit. Most of 
these were produced by members of the 
Prometheans, an experimental group 
studying the subject under the direc
tion of the Rose-Croix Research In
stitute.

William Lyman Panish, an Eastern 
portrait painter lately-come to Califor
nia, spoke in the Museum on October 
15 on the subject of certain techniques 
in portrait painting. Mr. Parrish used 
his own portraits for illustration.

V  A  V

Through its Extension Division, the 
Industrial and Business Training Bu
reau of the University of Texas has 
sponsored a state-wide organization 
among young people known as the Vo
cational Industrial Club. According to 
information considered authentic, this 
year’s Club membership will approxi
mate 3500. The State Sponsor of the 
movement is Frater John W. Curd, 
whose interest and untiring efforts 
have been devoted to making this or
ganization outstanding in the field of 
service to youth.
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But like many Rosicrucians, Frater 
Curd’s interests are broad—one of 
them being hand-press printing. He 
was kind enough to send to Rosicrucian 
Park his first achievement on his little 
Kelsey 6x9 press. It carries the note: 
“This booklet is handset and hand
printed in twelve-point Caslon Old 
Style by John Curd at Croixcroft 
Press.”

Here is evidence that the true crafts
man still is to be found. Frater Curd 
writes: “I have always had a driving 
desire to illustrate and publish as many 
books as my life will permit of all the 
past great treatises on mysticism. Some
thing like a Limited Editions Club so 
that the now living can glean from the 
past the cumulative knowledge of man
kind.”

V  A  V

The August issue of The South Caro
lina Magazine contained an interesting 
story of an interesting person— Soror 
Edna Reed Whaley of Columbia. The 
daughter of a Tulane University pro
fessor and a Kentucky educator, Soror 
Whaley's life has been rich with many 
cultural and practical matters. To be 
the wife of a county court judge and 
the mother of five children might be 
said to be the field of her greatest 
achievement; still one must not forget 
her creditable work in portraiture, nor 
her successful organization of the Co
lumbia Art Association which grew 
into the Columbia Museum of Art— 
and the Quill, a society of writers. 
Uniquely enough, one might also call 
Soror Whaley the restorer of presidents 
since it was her privilege recently to 
restore, at the request of the Univer
sity of South Carolina, the paintings of 
two presidents, Thomas Jefferson and 
James Madison, which she successfully 
identified as the long-lost work of Gil
bert Stuart. Soror Whaley has long

been a member of the Rosicrucian Or
der, and some years ago, it may be 
noted, her son, Dr. Atherton Whaley 
(also a member), was on the faculty of 
Rose-Croix University.

V  A  V

Frater John Morrison of Maryland 
admits that elephants and their psy
chology are a chief interest of his. He 
makes some comments apropos the 
“Can You Explain This?” item of the 
August Digest that prove it. Among 
other things, he writes: “The pads of 
an elephant’s foot are remarkable for 
their sensitivity. One might say they 
possess supersensitivity through the 
constant necessity to depend upon 
them since the placement of their eyes 
precludes their seeing too well where 
they are stepping—especially in the 
heavy undergrowth of the jungle. This 
‘consciousness’ in the pads of the foot, 
then, would explain not only why a 
circus elephant can step carefully over 
the body of its trainer without looking 
at him but also why, in the regions 
mentioned, the elephant avoids the 
hard and sharp limestone formations. 
It is equally possible that the lime de
posits themselves irritate the feet. All 
in all, people who see elephants only oc
casionally are likely to be deceived if 
they believe them to be clumsy, slow- 
moving, and slow-thinking animals.”

V  A  V

Hanayama’s Way of Deliverance
goes back to Japan. Soror Lena Gar
cia, who with her daughter Colombe 
Gladys and her husband Captain Gar
cia is living in Japan, has just asked 
to have a copy of the book sent to her. 
Soror Garcia writes of their busy days 
—Frater Garcia with his military du
ties, Soror Gladys with high school 
work in Tokyo, and her own activity 
as Grey Lady with volunteer Red Cross 
work.

V  A  V  

A V IT A L  C O N T R IB U T IO N

The International Academic Union, as a part of its highly specialized work, 
is compiling a catalog of Latin manuscripts on Alchemy. This organization is 
one of the 100 international nongovernmental organizations which are being 
helped with grants from Unesco. Unesco’s interest in the project of cataloging 
manuscripts dealing with Alchemy is that it constitutes “a vital contribution 
to the history of science, since alchemy has been called the “prelude t o 
chemistry.”



Following the Path of Light
CONTRIBUTION OF ARABIC SPAIN TO MYSTICISM 

By ). A. Calcano Calcario, F.R. C.
Member, Board of Directors of AMORC; Director, Latin-American Division

ISTORY TEACHES US that 
civilizations or cultures 
have their cycles of life. 
They are born, they 
grow, they attain a glori
ous climax; later, they 
decline and disappear. 
The world has known al
ready a series of differ

ent civilizations, some of them brighter 
than others. Usually each civilization 
is linked to a certain race or group of 
people. If we go back to the very early 
stages of human history, we find as one 
of the oldest civilizations the one that 
flourished in that land situated be
tween the two great Assyrian rivers. 
That was the early Sumerian civiliza
tion. At that time Babylon did not ex
ist, and Nineveh was not yet founded. 
Early Egypt was still a primitive coun
try, very far from cultured. At the 
time of this early Sumerian culture the 
center of the civilized world was there; 
all the other human races and coun
tries were barbarians. The European 
white man was almost in what we 
could term an animal stage at that 
time. He was a savage, as ignorant, 
primitive and superstitious as a central 
African savage is today.

Time has been marching on. To- 
da}'-, the nucleus of civilization is in the 
hands of the man of European origin. 
Today, if we go to the Assyrian plains, 
where that first glorious civilization ex
isted, we find only crumbling ruins, 
and the men we find there, men who

more or less descend from the early 
races that once were the center of the 
world, are ignorant, primitive, almost 
savage men. Perhaps three or four 
thousand years from now, the descend
ants of the white man of today may 
be as ignorant and primitive as the 
Assyrian of today, while the scepter 
of civilization may be at that future 
time in the hands of another race or 
another group of people of whom we 
are at present unaware.

What we intend to talk about now 
is how the light of the mystical teach
ings passed from one of those cultures 
to another. We want to trace the path 
of the eternal light from the old Euro
pean cultures of the Mediterranean to 
the present civilization.

In Europe two different civilizations 
have existed. The first was the old 
culture of Greece and Rome, the Greco- 
Latin civilization. It ended when the 
German barbarian peoples from cen
tral and northern Europe invaded the 
Roman empire. The second European 
civilization started about the twelfth 
century and its center was in France 
at first; it has wandered to Germany, 
England, Austria, et cetera, and has 
its more important branch in America 
today. But in between those two cul
tures in Europe, there was a period of 
about one thousand years in which Eu
rope was in a backward stage. That 
period covered the last centuries of Ro
man distintegration, the Dark Ages 
that followed, and the early times of 
the Middle Ages, when the present
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civilization was taking form. During 
those thousand years, European culture 
was in a very poor condition; Europe 
was no longer the center of a civiliza
tion. During that period, the great cul
ture that mankind had, was the Arabic 
world. The Arabic or Islamic civiliza
tion was like a patch or a block be
tween the old and the new European 
cultures.

The old European culture, the civi
lization of Greece and Rome, the so- 
called Greco-Latin civilization had its 
mystic teachings from the still older 
and previous Egyptian culture, to 
which were added later some of the 
mysteries from other places of the Near 
East: from Syria, Persia, and other 
places. The Greek tradition consisted 
of the Eleusinian mysteries, the Orphic 
mysteries, the Pythagorean Order and 
some other schools of the mysteries. All 
of these had their branches in Rome 
later, and not so long ago archaeolo
gists found near Rome, on the way 
from Rome to Naples, a subterranean 
temple of the Pythagoric Order, which 
was closely studied by Frater Mal- 
linger, Chancellor of the FUDOSI.

To those mystical schools of ancient 
Rome were added some Oriental cults 
in later times, as the cult of Mithra, 
from the fire religion of the Persians; 
the cult of Astarte, from Asia Minor; 
the Egyptian mysteries of Isis and 
Osiris, and several others. Most of 
these had their inner initiatic circles. 
Other branches of the Great Brother
hood developed still later on, during 
the Latin empire, as the Therapeuti, 
the Essenes and in the very latest cen
turies of that culture, already within 
Christian times, were introduced the 
Gnostics and lastly the Neo-Platonists. 
These two last ones had their main cen
ters in Alexandria, the magnificent city 
founded by Alexander the Great in 
Egypt, but their world of conceptions 
belonged to the Roman civilization and 
not to the Egyptian one, which was al
ready finished by that time.

Chao*
When the barbaric tribes from the 

North, the uncultured peoples from 
central and northern Europe, invaded 
the Roman empire and swept and de
stroyed all the established standards of 
civilization, all that esoteric knowledge

began to wane, and finally disappeared 
when the first Christian emperors fos
tered an early fanaticism, and trying 
to get political support from the early 
churches began a steady and long per
secution that eventually wiped out 
everything that was not accepted by 
the first theologians. It is well known 
that the esoteric message of Christian
ity, the inner occult circle of the new 
movement, was lost during the early 
centuries after Christ. In fact, the 
Gnostics belonged to that inner circle 
which possessed the secret tradition, 
and when the action of the early 
church began to be more political and 
less mystical that inner circle was re
jected by the new priests and theologi
ans, and its light was spent. All other 
schools which kept the esoteric knowl
edge were persecuted, disbanded, ex
terminated.

At that time a kind of frenzy or 
madness ran through most of Europe. 
All wanted to do away with habits and 
customs, with accepted and traditional 
ideas. All was gradually destroyed. 
People began to dress in another fash
ion. Houses were built according to 
new styles. Ideas changed. Every
thing was considered from another 
angle, and all those factors produced a 
kind of chaos which engulfed the old 
culture, the old knowledge, the old 
standards. All the more or less civi
lized land was divided in two great por
tions: the Western empire, with Rome 
as its capital; and the Eastern empire 
with its capital in Byzantium, which is 
our present Constantinople. The East
ern empire, the Byzantine empire, 
lived more or less isolated during many 
centuries; all became stagnant there, 
without any new life, dying slowly for 
many, many years. Its history is a 
separate chapter from the history of 
Europe because that empire had no in
tercourse with the rest of the world, 
and took and gave almost nothing dur
ing all that time.

But in the Western half, things were 
going on, and gradually the Dark Ages 
descended upon that land. It was in 
some way a kind of Obscure Night 
which later turned into the dawn of 
our present civilization.

It was during this confused period, 
when Europeans had lost their old cul



ture and had not yet established a new 
one, that Arabia began to awake for 
the first time. The Arabs were a very

Srimitive and ignorant people. Mo- 
ammed was bom and began to preach 
his teachings. The people were stirred, 
and in a short period, all the Arabian 
nations found themselves well ahead on 

the road to a very high civilization and 
to the most prominent position as a 
political and military power. They 
conquered first all Asia Minor, Syria, 
Palestine, Iraq, Persia, Egypt, all the 
coast of north Africa, Sudan, Ethiopia, 
Eastern Africa, and centuries later ex
tended over Afghanistan, Baluchistan, 
Turkestan, India. It was a larger em
pire than the Romans ever had in their 
hands.

Those uncultured nomads of the des
ert were taken by the life wave of the 
Cosmic, and unexpectedly were raised 
to astonishing heights of civilization 
and knowledge. They invented archi
tectural styles that were more delicate, 
ornate, and beautiful than anything the 
world had seen before. Their carpets, 
their dresses, their ceramics, their 
weapons, their pageantry, were full of 
new beauty never dreamed before. 
Their poets wrote the most beautiful 
poems. We know some of those names: 
Omar Khayyam, Ferdusi, Hafiz. Their 
scientists surpassed all those previously 
known. They excelled in medicine, 
astronomy, music, history, chemistry. 
Their mathematicians went further 
than anyone before. They invented 
the numerical system we are using to
day, which was fundamental for the 
development of the higher mathe
matics. They discovered, or rather in
vented algebra. Our present-day math
ematics owe more to the Arabs than 
to any other people. Commerce and 
trade found new ways and systems. 
Large maritime enterprises were un
dertaken and the Arab merchants cov
ered almost the whole earth.

invasion  of Europe

The Arabs, conquerors in Asia, con
querors in Africa, were a serious dan
ger for Europe. We have already seen 
that Europe at that time was in a cha
otic state. After conquering all the 
north coast of Africa, across the Medi
terranean from Europe, the Arabs fi
nally took one more step and invaded

Europe. They conquered almost the 
whole of Spain, and parts of Italy. But 
when they crossed the Pyrenees moun
tains into France, they were defeated 
in a battle by the French and that 
single battle, won by Charles Martel in 
Poitiers, stopped forever the Arabian 
advance in Europe.

The Arabic cycle in Spain wras most 
important. That Semitic culture was 
in full activity in the Spanish penin
sula. The Caliphs, the Emirs, and 
later the Taifa kingdoms achieved a 
very high culture. And there, as 
everywhere in the Arabic world, the 
Islamic religion was the foundation of 
their civilization.

In dark Europe all religious or 
mystic manuscripts that were not ortho
dox were destroyed; the Arabs, although 
they also destroyed part of that ancient 
lore at the beginning, preserved it 
afterwards. The mystical schools of 
Islamism began to spread their light. 
The Sufis began to teach and WTite. 
Some of their more important mystics 
are: Saadi, more or less well-known; 
A1 Ghazali, who was Spanish and per
haps the greatest of their mystics; A1 
Biruni, who was also a great astrono
mer and astrologer; Geber, the great 
alchemist; Avicenna, Rahzis, Averroes, 
and many others well known in the 
philosophical, alchemical, or mystical 
fields.

Arabian M ystica l Schools

Very early the Arabs started their 
military Orders, called Ribats, w'hich 
were the forerunners of the European 
Orders, military and mystic at the 
same time, as the Knights of the Tem
ple, the Knights of Malta, the Knights 
of St. John of Jerusalem, and others. 
During the ninth and tenth centuries, 
the Arabs had in Spain several secret 
schools and mystical monasteries for 
the esoteric mysteries. One of those 
was in the mountain of Abenmasarra, 
and another was in the Mochehid of 
Elvira, near the city of Cordova. It is 
well known, and quoted in the histories 
of that time, that in these monasteries 
the disciples studied philosophy and the 
occult sciences. At the time of the 
early Caliphs we know that in Spain 
several secret mystical societies were in 
activity, but their work was concealed;

(Continued on Page 423)
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THE CHRISTMAS STAR
By R o d m a n  R .  C l a y s o n ,  Grand Master

h e  stars belong to Christ- starts again moving toward the north.
To pagan people the sun seemed to turn 
back in answer to prayers; this was an

mas, for they are defi
nitely a part of it, just as 
are the Christmas trees, 
the holly wreaths, and 
the Christmas carols. It 
always seems that some 
magic pervades the heav
ens during the Christmas 

season, adding new beauty that is miss
ing at other times. As we search the 
night sky, watching the stars that are 
familiar and yet conspicuously remote, 
our thoughts wander back to the first 
Christmas of long ago. The reasons 
underlying the association of stars with 
Christmas have their origin in man’s 
heritage of religion, mythology, history, 
and science. There is also a relation 
to the sun, which is our daytime star.

In many countries today there pre
vails a legend that the sun was con
ceived on the first day of spring, March 
21. In certain religions this is knownn 
as Annunciation Day, or the announce
ment of the incarnation of Jesus. Nine 
months later, according to the legend, 
the sun was bom at the time of the 
winter solstice at Christmas time.

Many centuries ago Christian people 
celebrated the nativity on the sixth day 
of January, according to the calendar 
which we now use. A pagan festival 
to the sun was also held at the time of 
the winter solstice which occurs about 
the 22nd of December. This is the time 
when the sun reaches the point farthest 
south, in its apparent journey, and

occasion for a celebration. So the lead
ers of the Church in early days moved 
the date of the nativity to the approxi
mate date of the winter solstice so that 
there wrould be thanksgiving and re
joicing for the two separate occasions 
on the newly established date. This 
eventually became December 25, which 
we celebrate as Christmas.

Unfortunately there is no record of 
the day, month, and year of the birth 
of the Master Jesus. It is believed by 
many that His birth took place in the 
spring of the year. This belief is based 
on the Biblical story where it is said 
that the shepherds were in the field 
watching their flocks by night. It was 
only at that particular time of the year, 
wrhen the new lambs were being born, 
that the shepherds of Judea kept night
time vigil over their sheep.

An A ge -O ld  Question

To determine what astronomical oc
currence could account for the Star of 
Bethlehem, scientists have searched 
through their records for evidence of 
some unusual happening. Astronomers 
have endeavored to determine just what 
it was that appeared as a star to the 
Wise Men of the East. It must be very 
frankly admitted that a definite answer 
is not possible. Some believe that the 
star the Wise Men saw was a vision 
that appeared to them alone. But it



must be remembered that many phe
nomena which were once looked upon 
as miracles have since been explained 
in scientific terms.

In  the light of modem astronomical 
knowledge we may attempt to deter
mine whether anything may have ap
peared in the heavens at the time of 
the first Christmas which might have 
been interpreted as the famous Star. 
At first it might seem a very simple 
matter merely to reconstruct the sky 
picture or stars of the 
sky as they were at 
the time of the nativi
ty, and so determine 
what conspicuous ob
ject might have been 
seen. This, indeed, 
would not be too dif
ficult but for the ab
sence of one essential 
fact: the lack of agree
ment today as to the 
precise year that the 
birth of the Master oc
curred. It is not men
tioned in the Scrip
tures, and there is dis
agreement among his
torians.

The Roman abbot,
Dionysius, who intro
duced the use of B. C. 
and A.D. in reckoning 
dates, placed the year 
of nativity at 4 B.C.
This was accepted for 
several hundred years, 
although we now feel 
that it is incorrect. In 
the New Testament we 
find that the birth of 
the Lord occurred dur
ing the reign of Herod.
The historian, Josephus, established the 
date of the death of Herod as 4 B.C.

Ever since that eventful occasion 
when the Wise Men came from the 
East to Bethlehem, and said, “We have 
seen His star in the East, and have 
come to worship Him,” questioning 
man has puzzled over an explanation 
for the Star of Bethlehem. Science has 
evolved hypothetical answers to the 
age-old question, but admits in the same 
breath that perhaps there is no ex
planation.

Josephus mentioned that there was a 
lunar eclipse before Herod died. As
tronomers, figuring back, now advise 
that there was an eclipse of the moon 
at that time, and it could have been 
seen at Jericho in the year 4 B.C. in 
the month of March. An eclipse of the 
moon, as we know, is not an infrequent 
or unusual occurrence, yet the eclipse 
of the full moon would have made the 
stars of the night appear much brighter, 
thus intensifying the light of any par

ticular outstanding 
celestial object which 
may have been in the 
sky at that time.

It is safe to assume 
that the Magi were 
more than casua Hy 
acquainted w ith  the 
stars. This being so, 
the regular motion of 
the planets and the 
stars would not have 
seemed extraordinary" 
to them, while on the 
other hand they would 
undoubtedly have tak
en note of anything 
unusual appearing in 
the heavens.

Chinese records tell 
us that a new star or 
nova appeared in the 
heavens in 4 B.C. This 
is not an unusual oc
currence, for not only 
are new stars now ap
pearing from time to 
time, but they have 
always done so for the 
appreciation of those 
who make a study of 
the night sky. Just 
why a new star or 

nova suddenly releases a great store of 
energy is one of the mysteries which as
tronomers are endeavoring to solve to
day. The famous astronomer of the 
seventeenth century, Johannes Kepler, 
suggested that the Christmas Star may 
have been a nova which burst fordi in 
great brilliance, only to fade after the 
occasion and remain a faint star ever 
after.

In the year 7 B.C. there was an 
unusual conjunction, or passing of one 
by the other, of the planets Jupiter

By Lester L. L ibby , M.S., F .R .C .
Director, AMOBC Technical Dept.

•  A recently-discovered ice-filled 
basin in Northern Quebec, be
lieved to be of meteoric origin, is 
two and one-half miles in diam 
eter and may well be the largest 
such crater known to man. Ca
nadian geologists estimate its age 
to be between 3000 and 5000 
years; they are planning expedi
tions to investigate it thoroughly.

•  Scientists at the Mayo Clinic have 
recently perfected an electronic 
device which automatically con
trols the adm inistration of an
aesthetics to patients. Because 
electrical potentials from the pa
tient’s brain vary w ith  the depth 
of anaesthesia, use is made of 
these potentials to control a 
servomechanism which regulates 
the amount of anaesthetic being 
delivered to the patient.

•  Special photographic plates car
ried 100 miles aloft in a recent 
V-2 rocket flight show that cosmic 
ray activity is three times as pro
fuse as it is at the 20-mile altitude 
commonly reached by using free 
balloons.



and Saturn; in fact, Jupiter and Saturn 
were in conjunction three times in that 
year—in May, September, and Decem
ber. This extraordinary event occurs 
once every 854 years. This unusual 
occurrence must have struck awe in the 
hearts of the astrologers of the East 
who spent their lives following the 
movements of the heavenly bodies 
which, in those days, seemed unpre
dictable and mysterious.

The W ise M en  Knew

It is said that at that time there was 
a prophecy, known throughout the East, 
that a Messiah was to come to save the 
world. If the Wise Men had thought 
the unusual conjunctions of Jupiter and 
Saturn in the year 7 B.C. of sufficient 
importance, it may have started them 
on their way from Persia to Bethlehem, 
which is a distance of about 1,000 miles. 
The first conjunction occurred in the 
month of May; therefore, while travel
ing they would have seen the second 
conjunction in September, and it is just 
possible that they would have arrived 
at Bethlehem to see the third conjunc
tion which, according to our calendar, 
occurred on December 15.

It is not hard to imagine that the 
irregular meanderings of Jupiter and 
Saturn fired the imaginations of the 
Wise Men, especially early in the year
6 B.C. when Mars joined with Jupiter 
and Saturn to form a triangle in the 
night sky. This may also have been 
taken as the Sign that caused the Wise 
Men to set out from the East to seek 
the promised Messiah King. It is said 
that in September of the year 6 B.C. 
the triangular formation of Jupiter, 
Saturn, and Mars, could be seen 
throughout the entire night. The Magi 
could have seen this formation due 
south of Jerusalem pointing the way 
to Bethlehem and Judea.

The Wise Men, belonging as they 
did to the old caste of Persian Magi, 
unfortunately had been taught by gen
erations of soothsayers to utter their 
statements ambiguously. They did not 
state clearly whether the star was shin
ing in the East or the West. They saw 
it while they were still in the East be
fore they journeyed west to Jerusalem. 
Perhaps everybody remembers the fol
lowing statement from the Bible:

“. . . lo, the star, which they saw in the 
East, went before them, till it came 
and stood over where the young child 
was.” It is impossible for a planet or 
star to stand still. The Magi may have 
meant that the star traveled faster than 
they, and that it arrived at Bethlehem 
before they did, so that they saw it 
(according to an old legend) reflected 
in the water of a well when they en
tered the town. In those days a con
spicuous conjunction was frequently 
believed to herald the birth of royalty.

Could a meteor or a comet have been 
the Christmas Star? If a meteor had 
been seen at this time it is not likely 
that it would have been recognized as a 
sign of special significance, for meteors 
are transient and of very short dura
tion. History tells us that the Christ
mas Star blazed in the sky for several 
nights, and that perhaps it was meant 
to guide the Magi in their quest.

A comet might have had some bear
ing upon the matter. Astronomical 
records show the appearance of a comet 
in the year 4 B.C., and this was no less 
than Hailey’s Comet which passed our 
way in 1910. This comet is seen reg
ularly every 76 years. In 1910 Hailey’s 
Comet was visible in our night sky for 
about nine weeks during the months 
of May and June. It was a tremendous
ly bright object with an extremely long 
tail arching its pathway across the 
heavens. A comet of such brilliance 
and proportion occurred in the year 4 
B.C., and might have had some signifi
cance as the Christmas Star.

We have, then, these many possibili
ties: the nova; the conjunction of the 
planets Jupiter and Saturn; the tri
angulation of Jupiter, Saturn, and Mars; 
and the comet. And there are other 
possibilities that are less plausible. Per
haps it is just as well that we cannot 
definitely say, but certainly this does 
not detract from the beauty of the 
thought, nor does it dim the inspiration 
brought to men’s hearts by the story 
of the Christmas Star seen by the Magi 
long ago.

There has been, and perhaps always 
will be, much discussion from time to 
time concerning the Star of the East. 
That a bright object was in the heavens 
at the date of the nativity is not ques
tioned. Nevertheless, it is a curious



coincidence that one of the greatest of 
astronomical events—the conjunction 
of two planets three times in the same 
year—occurred just before the birth of 
the most outstanding man in history. 
Whether or not it was a star that the 
Wise Men saw or some other celestial 
object is not of too great importance to 
us, although it is obvious that an ap
pearance of some brilliant celestial ob
ject started the Wise Men on their jour
ney, and has had a tremendous effect

upon the development, culture, and 
civilization of man.

And so at the Christmas season we 
are reminded of the Master Jesus and 
His work which was heralded so long 
ago by the bright shining object in the 
night sky as seen by the Wise Men in 
the East. Perhaps the spirit of the sea
son will take root in the hearts of men 
and women and manifest in every act 
and thought during each day of the 
year.

FO LLO W IN G  THE PATH  OF L IG H T
(Continued from Page 419)

one of these was the school of the 
Moridin, moridin meaning adepts. The 
leader of this school in 1144 was Aben- 
casi, famous mystic master of the time. 
Another prominent mystic was Aben- 
barrachan, who also was the head of 
another of the mystery schools and 
was the teacher of Mohidin Abenarabi, 
one of the greatest of Islamic mystics, 
undoubtedly connected with the tradi
tional teachings of the Great Brother
hood.

The Persian mystical Order of the 
“Brothers of Purity” was introduced in 
Madrid in the year 1004 by Maslama. 
Another mystical school was active in 
Granada in the twelfth century, under 
the leadership of Abenshlo-el-Darir, 
most famous adept, who was at the 
same time a distinguished alchemist 
and a celebrated mathematician; he 
was well known for his great psychic 
development, and his school was at
tended not only by Arabs and Moors, 
but also by Jews and Christians, who 
traveled from Toledo and Baeza to re
ceive his teachings. As can be seen by 
the few quotations we have made, the 
Arabs had in Spain not just one little 
school somewhere, but rather a large 
movement with several schools and dif
ferent branches all over that country, 
including formal monasteries. Besides, 
the Arabs had preserved many of the 
writings of the ancient mystics that 
had been destroyed in Europe. All 
along their passage through Syria, 
Palestine, Asia Minor, and Egypt, they 
had preserved many precious manu
scripts, not only mystical, but also 
philosophical, scientific, and literary, 
which at that time no longer existed 
in Europe. All these went to Spain

with the teachings; and scholars from 
many parts of Europe, including 
France, Austria, and Germany, went 
to Spain to translate into Latin or other 
languages, some of the books of antiq
uity preserved by the Arabs. On the 
other hand, we cannot so easily forget 
that it was one of the great Arabic 
leaders, Omar the Conqueror, who 
burned the celebrated library at Alex
andria, where we lost a great treasure 
of the highest learning.

**Golden A ge99 of Israel

But the Arabic culture in Spain had 
something else to offer: it was the so- 
called Jewish “golden age.” Let us 
consider this important development.

The Arab rulers were not outstand
ing for their tolerance. On the con
trary, at the beginning and towards the 
end of their cultural period, there were 
persecutions and fanaticism, religious 
intolerance, and destruction. All of this 
was directed mostly against the Chris
tian peoples, and this in turn was due 
to Christian intransigency and to po
litical wars. But toward other sects 
and creeds which did not antagonize 
Mohammedan ways and ideas, the 
Arabs were more tolerant.

It was in this way that the Jewish 
people, scattered throughout the Arabic 
empire, were free to pursue their Jew
ish cultural aims to a considerable de
gree. In Spain, Jewish culture achieved, 
under Arabic rule, one of the most im
portant periods of Hebrew culture. Sci
ence, letters, philosophy, and mysticism 
attained a peak in Jewish history, and 
historians call this time the “golden 
age” of Israel.



Some of the greatest names among 
the Jewish people, outside of Biblical 
times, belong to the Spanish Golden 
Age. Authors as outstanding as Jehudah 
Halevy, the two Benezras; philosophers 
like Moses Ben Maimon, the most dis
tinguished commentator of the classical 
Hebrew writings, and Solomon Ben- 
gabirol, also called Avicebron, belong 
to this time and place. Of greatest im
portance to us is Moses from Cordoba, 
who wrote the Zohar, which is the 
foundation of all Cabalistic writings. 
Jews introduced in Spain, and subse
quently in the rest of Europe, the Ca
balistic tradition and Cabalistic magic, 
and a rich Biblical lore which is a treas
ure for the mystic student.

So we see that during the Dark Ages 
and early Middle Ages, there was an 
extraordinary mystical activity in 
Arabic Spain. The rest of Europe was 
more or less isolated from Spain, and 
had few contacts. But gradually, all 
this light spread to the rest of Europe. 
We owe to the Arabs the early knowl
edge of the Neo-Platonicians, which is 
nothing else than the teachings of the 
Egyptian Brotherhood. We owe to the 
Arabs the introduction of alchemy into 
Europe, and it was under this form of 
teachings that the early European Rosi
crucians taught the truths they pos
sessed. We owe to the Spanish Jews 
all our knowledge of the Cabala and 
of Magic, all closely connected with 
early Rosicrucian movements. From 
the Arabic mystery schools in Spain 
came those great mystics as Raymond 
Lully, Arnaldus de Villanova, and all 
the schools of the Illuminati which 
flourished in Toledo and other places 
until they were persecuted, later on, 
by the Inquisition, under the Spanish

Catholic kings. Such great French mys
tics as Flamel and his predecessors owe 
their light to the Hebrew tradition of 
Spain. And even in much later times 
Martinez de Pasqually, founder of the 
Martinist Order, proceeded from this 
same fountain of sacred knowledge.

It was, then, through Spain and 
through the Arabic world that the light 
in Europe was restored after the Dark 
Ages. It is true that besides this chan
nel, the French emperor Charlemagne 
sent a mission to the Near East (which 
was also Arabic) in order to bring the 
hidden light, and it is also true that 
this eminent ruler started a secret 
school in France, to which he himself 
did not belong, but this French infiltra
tion was not comparable in extent to 
the Arabic contribution through Spain. 
This contribution to esoteric knowledge 
in Europe also worked, in a lesser de
gree, through Italy, mostly through 
Sicily, and this was the origin of the 
early Italian schools, one of which was 
the Pythagoric, together with the Rosi
crucian. To these schools belonged early 
great mystics like Petrus Abanus, and 
later on Picus de Mirandola and many 
others.

All this historical period we have 
been considering is not very well known 
from our point of view, and we need 
more research in this field. Still the 
works of this period that we can read 
today are as enlightening to us as they 
were to the Arabic, Jewish, or European 
mystic scholars ten centuries ago.

Arabic Spain was one of the im
portant landmarks along the path fol
lowed by the tradition of Light from 
East to West, in accordance with the 
mysterious ways of Cosmic.
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The Benjamin Franklin Lodge, 1303 West Girard Avenue, Philadelphia 32, Penn
sylvania, will confer upon all eligible AMORC members the following initiations on 
the specified dates:

On Sunday, December 10, 1950, at 3 p. m.— Second Degree.

On Sunday, January 28, 1951, at 3 p. m.— First Degree.

On Sunday, February 18, 1951, at 3 p. m.— Ninth Degree.



The “Cathedral of the Soul” is a Cosmic meeting place for all minds of the 
most highly developed and spiritually advanced members and workers of the 
Rosicrucian fraternity. It is the focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner 
awakening. Various periods of the day are set aside when many thousands 
of minds are attuned with the Cathedral of the Soul, and others attuning with 
the Cathedral at the time will receive the benefit of the vibrations. Those who 
are not members of the organization may share in the unusual benefits as well 
as those who are members. The book called Liber 777 describes the periods 
for various contacts with the Cathedral. Copies will be sent to persons who 
are not members if they address their requests for this book to Friar S.P.C., 
care of AMORC Temple, San Jose, California, enclosing three cents in postage 
stamps. (Please state whether member or not— this is important.)

THE GREATEST GIFT

t  t h i s  season when giving 
is accepted as a tradition, 
we pause to consider 
what it is that consti
tutes a gift. A simple or 
elementary concept of a 
gift is something for 
noth ing . To receive 
something of value for 

which no value or expenditure of en
ergy is given is to have added to our 
material possessions something that is 
free—we hope even free of obligation 
—and therefore of no mental or ma
terial effort to obtain. Everyone likes 
to receive a gift. The truth of this fact 
is borne out by the gift appeal that is 
so common today in various forms of 
advertising and entertainment. People 
literally by the thousands enter con
tests in which a minimum expenditure 
of energy and money is required, with

the hope or even the expectation of re
ceiving in return something of much 
greater value.

It is because of this concept that gifts 
and the tradition of giving is tied up 
closely with our materialistic concepts. 
On every side of us during this season 
of the year, we find every incentive 
and convenience that will assist us in 
giving. The actual spirit of giving is 
frequently subordinated to the process 
of giving. The true Christmas spirit 
was based upon the principle that it is 
better to give than to receive. Today 
it is questionable whether most people 
really believe this principle, or wheth
er it is not actually true that the re
verse is prevalent in the minds of 
many.

This acceptance of the idea of its be
ing a privilege to receive is not limited 
to children only but is also common



among adults. There is a degree of 
danger in this concept because it takes 
away the intangible considerations of 
the gift. I believe that every individual 
remembers something of very little or 
no material value that he had received 
as a gift and has kept in remembrance 
of the giver, or the thoughtfulness under 
which it was given, rather than for the 
intrinsic value of the gift itself. Some 
simple item of no practical use may 
convey the spirit of humanity or broth
erly love and the ideal relationships 
that should exist between men far more 
effectively than will the most elabo
rate or most expensive gift. If we ac
cept with some reservations the preva
lent concept of a gift as being some
thing for nothing, there are still many 
things which we have been privileged 
to receive that may not add greatly to 
our material wealth, but which have 
come to us through little effort and 
actually as gifts with no obligations 
attached.

Valnes

Our common concept of value is 
dual. The value can be the method 
or means by which a thing is obtained, 
or it can be in the intrinsic value of 
the thing itself. Something for which 
we have worked hard takes on value in 
memory of our effort, desire, and will
ingness to give of ourselves to obtain 
it. It is usually conceded that that 
which comes to us through effort car
ries more value than that which is giv
en us without any obligation or effort. 
It is true that this intangible value that 
is added to the intrinsic value of an 
object is only a value which we our
selves can appreciate. It is important 
that we consider occasionally that, 
after all, in those intangible values are 
the real values.

It is conceivably possible that anyone 
can become the possessor of precious 
stones or valuable metals. The intrin
sic value of these things is the same 
regardless of the process by which they 
come into an individual’s possession. 
The intangible values which any such 

The item may possess is added to the in-
Rosicrucian tr n̂s ĉ va ûe through the history of its 

acquisition, and the meaning behind 
5 » t l̂e acquisition adds something to these 

December material things that no one else can 
1950 possibly find in them.

In this sense we might look upon 
the greatest gift of all for man—the 
gift of being. This is the very essence 
of life itself. It is a gift in the sense 
that we receive life and existence with
out giving of any of our own values 
or even making any sacrifice or ex
pending any energy, insofar as we as 
individuals are concerned. The gift of 
being and of life carries with it poten
tialities and attributes which we can 
constantly develop and put to use in 
attempting to acquire those things 
which add to the enjoyment of all other 
material and immaterial tilings. With
out life there would be no object in giv
ing or receiving. There would be no 
recipient to receive, no values to be ex
changed. Life is the fundamental and 
greatest gift that anyone has ever re
ceived. Even peace of mind and im
mortality, two tilings most desired by 
men, become secondary in relation to 
the gift of being since they are the re
sults of the first, of the continuity of 
life itself.

View points
Earliest man necessarily gave most 

of his attention to the acquisition of 
those things received either through ef
fort or as gifts from someone else that 
would make him comfortable. Food, 
protection from the elements, comfort, 
were his primary objectives from day- 
to-day living. He may have had little 
time to think constructively beyond the 
level of physical comfort. Today, how
ever, man has built for himself a more 
complex environment. He lives in a 
world where everything that he is to 
obtain is based upon the elementary 
fact of his utilization of the life force 
for his pleasure and benefit, and for 
extending these pleasures and benefits 
to other human beings like himself.

At this Christmas Season it will be 
to the advantage of each individual to 
renew in his own consciousness the 
awareness of the fact that the greatest 
gift he has ever received and will ever 
possess is the gift of being, and to use 
this time given in an attempt to exem
plify the concepts of peace and good 
will so that he can renew in his own 
consciousness the useful potentialities 
of his own development and of his own 
growth. In this manner he can pro
mote the establishment of his own 
peace of mind and gain in his con-



sciousness the concept of immortality 
going on forever into the greater and 
wider fields of experience, content
ment, happiness, and satisfaction. As 
the individual becomes conscious of 
these possibilities, he can then practice

the spirit of the season by attempting 
to give to others this same concept of 
life everlasting and the right of man 
to be able to advance in wisdom and 
experience toward the mind of the 
Creator.

{ f j i i i t a u  < ^ \ /{ s .u % L n k

THE MTSTIC OF LAKE STAKHBERG 

By C h e r d y l  W. R e t t ic h ' H a id y l

An authorized translation, from the German, by Albert Bolze

h e  w o r k  o f  the Ancient 
M ystical Order Rosae 
Crucis has been resumed 
in Germany. The first 
local lodge was opened in 
Munich. It is called the 
Gustav Meyrink Lodge. 
In this name, homage is 
being paid to a mystic 

who as one of Germany’s most success
ful novelists saw a mission in his liter
ary contributions dealing with the 
spiritual rebirth of man.

Meyrink’s profound knowledge, which 
he acquired as a Rosicrucian, was ad
vantageously expressed in numerous of 
his world-renowned novels. The Golem, 
The Green Face, The Angel at the 
Western Window, and The White 
Dominican are a few of his valuable 
storehouses of mystical wisdom. By 
these works, many materialistic-minded 
readers were shaken out of their lethar
gy into happiness. As a poet, Meyrink’s 
style is vivid and enthralling, and so 
highly suggestive of the hidden mys
teries of life as to awaken in the reader 
a consciousness of the magical faculties 
ingrained in the soul of man.

Gustav Meyrink was one of the I l
luminati who have a lodge in Milan. 
His earthly career came to an end on 
December 4, 1932, at his home, the 
Haus zur letzten Laterne. This idyllic 
villa, with its magnificent view of the 
lake and the Bavarian mountains, was 
unfortunately destroyed as a result of 
the war.

Quite recently, we had an oppor
tunity to visit the widow of Gustav 
Meyrink at her present home in Stam- 
berg. Mrs. Mena Meyrink is an un
usually warm-hearted and kind lady,

whose mental vitality stands in strong 
contrast to her age of seventy-eight 
years. She calls herself “the happiest 
woman on earth” and lives only m the 
memory and remembrance of her hus
band, with whom she led a happy mar
ried life lasting several decades. The 
exquisite harmony of this marriage was 
aptly expressed by Gustav Meyrink 
when he said: “My wife is a mystic of 
the heart, while I am a mystic of the 
spirit.” Can anyone find a better ex
pression for a perfect harmony of the 
masculine and the feminine polarities?

When Mrs. Meyrink tells of the days 
gone-by, her words become a song of

frateful love to her transfigured hus- 
and. Her speech is so vibrant that 
even the furniture and the other objects 
seem to become imbued with life. The 
big, high-backed armchair in which the 
oet died, the bench he sat on when 
e wrote, the large manuscript rack, 

which he made himself, the extensive 
library, with shelves of treasured books 
reaching to the ceiling, are silent yet 
eloquent witnesses of the life and the 
work of this great master.

Mrs. Meyrink kept reverting to his 
last hours on this earth. On December 
3, a Friday, he told her that he was 
soon going to “pass into the light.” He 
requested to be put into his armchair, 
since he did not want to die in bed. He 
made his relatives promise not to give 
him any narcotics whatsoever, although 
he was suffering bad pains. He prom
ised his wife that, if such should be 
possible, he would help her from the 
other side. On Saturday, at 7 a.m., the 
master’s life withdrew from its earthly 
shell. He spent his final hours in Yogin 
posture, breathing consciously, his face
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turned toward the East. Shortly before 
transition his eyes grew larger and 
larger, and his face became smaller and 
smaller. His eyes expressed an inde
scribable harmony ana benevolence.

Spiritual Com pensation
Four days after her husband’s death, 

Mrs. Meyrink’s pain and sorrow was 
suddenly transmuted into an overflow
ing sense of beatitude, an intoxicating 
feeling of happiness, which has stayed 
with her unto this very day. Thus did 
Gustav Meyrink keep his promise to 
help his mate from the other side. With 
the falling of winter’s first snowflakes, 
his mortal body was buried according 
to Buddhist rites.

Mrs. Meyrink also gives a very vivid 
account of Gustav Meyrink’s transfor
mation from a worldly materialist to a 
spiritual mystic. Meyrink was a banker 
before his writing talent was discovered 
by the poet Ludwig Thoma. He oper
ated a bank of his own in Prague. 
However, since his commercial ability 
was not very great, his business soon 
failed. This failure and a disagreeable 
physical impediment ripened in him 
the resolve to leave this life volun
tarily. Meyrink was on the verge of 
putting his plan into execution, when a 
dramatic incident occurred. Already on 
the table before him, was the farewell 
letter he had just finished writing to 
his mother; beside it was a loaded re
volver. Just as he was about to lift the

gun, he heard a noise behind his back. 
Startled, he turned around and noticed 
that a periodical had dropped through 
the slit in the door, provided for letters. 
He then glanced at the title standing 
out in large black letters: The Life 
after Death. Mechanically he reached 
for the booklet and began to read. 
Hours later he arose, an inwardly 
changed man.

What he had read, had made such an 
impression that he could hardly wait 
for the continuation of the article, in 
an issue two weeks later. All thoughts 
of suicide had disappeared. Gustav 
Meyrink had passed through a spiritual 
rebirth. From that moment on, he ex
perienced the truth of: “When the 
Chela calls, the Guru appears.” His 
development as a mystic rose, strange 
to say, in a steeply ascending curve and 
culminated in his literary works.

Meyrink’s novels are written in mas
terful language and belong to the most 
fascinating works of the world’s litera
ture. Even though only a small part 
of the many hundred thousands of his 
readers can grasp the deep symbolism 
contained in his books, they are never
theless a signpost to those who are on 
the threshold of spiritual awakening. 
They deftly suggest to their readers the 
eternal truths of the Cosmic, giving 
them an impetus to delve into the hid
den and suppressed powers of their 
souls.

Imperative family duties make it necessary for me at this time to leave San Jose 
and go to Venezuela. This implies that I w ill be away from the Latin-American 
Division of AMORC for some time. And I want to express now my deep appreciation 
to our beloved Imperator, Supreme Secretary, and all of the other officers and personnel 
for their magnificent cooperation and interest, which has been the most valuable help 
in my most pleasant duties here for several years.

On the other hand, as a Member of the Supreme Council of AMORC, I will con
tinue serving the Order and all members, to the best of my abilities, during my absence.

May I add here a word of cordial gratitude for all the kindness that in a social 
and personal way both Soror Calcano and myself have received from everyone we know 
in San Jose and around Rosicrucian Park.

W ith Peace Profound to alL,
J. A. Calcano Calcaho
Member of the Board of Directors
Of the Supreme Grand Lodge of AMORC

FIRST TEMPLE DEGREE INITIATION
The Nefertiti Lodge of Chicago, at 2539 N. Kedzie Avenue in Logan Square, will 

give the First Degree Initiation to all eligible members of AMORC, on Sunday after
noon, January 7, at 3:00 p. m.
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o n g  before man learned 
to record his acts and 
thoughts and dreams; 
long before he invented 
the alphabet or picture 
symbols or learned to 
impress stone and papy
rus with his ideas, he 
must have had an inward 

onging to be near his Creator. He 
must even then have been seeking for 
some common ground where he could 
meet this Unknown Force to appease 
Him, petition Him, question Him.

Ancient records give many accounts 
of wise men retiring to remote sacred 
spots for communion with their God. 
The Christian Bible abounds with such 
stories: Moses, in the deserts of Midian; 
the Master Jesus, withdrawing to a 
mountain or to a garden, for the pur
pose of receiving personal inspiration.

The Greeks sought deep, mysterious 
caverns where, they believed, their 
gods remained hidden. When ques
tions were called, the echoes coming 
back were not just rebounding sound 
waves, these believers declared, nor 
tricks of the wind, but the voice of the 
gods calling back the answers.

Sometime in the remote past, man 
began to build holy places—first only 
crude altars which he sanctified with 
offerings and prayers. The first tem
ple may have been just a simple pro
tection to keep an altar from the dust 
and the sun and the rain. As time 
passed, altars became housed in build
ings, from simple tabernacles to elabo
rate cathedrals. With the building of 
the first temples, worship became con
fined more and more, until today, in 
our Western world at least, the temples 
and churches are considered to be the 
only ideal places for contacting God.

For centuries men have debated the 
question; conflicts and persecutions 
have arisen. Orthodox believers em

phasize formal, public, group worship 
in buildings constructed for religious 
gatherings; a minority prefers private 
worship at home or out-of-doors. Even 
today, the first group is sincerely per
turbed by those who believe they can 
come closer to God out-of-doors than 
in a building dedicated and kept sacred 
for such purpose. In the time of the 
Master Jesus the Samaritans consid
ered a certain mountain the holy place 
of wrorship; whereas, the Jews consid
ered the temple at Jerusalem the proper 
place. When asked, the Master Jesus 
answered, “the hour cometh when ye 
shall neither in this mountain, nor yet 
at Jerusalem worship the Father . . . 
the true worshipers shall worship the 
Father in spirit and in truth.”

This is the opinion of those who re
fuse the dictation of custom and com
mon practice. To worship in spirit and 
in truth is equally possible in public 
or private. Some may need temples 
in which to find God, and others, learn
ing about Him there, may go out to 
meet Him everywhere—on the hills, in 
the forests, or in their own back yards.

As the mystic unfolds, he comes to 
understand that the presence and power 
of God within him is the same as in 
every vibrating atom of the universe. 
Holy spots are not holy because the 
Divine Essence is more concentrated 
there, but because angles of light, auras 
of living things, or minerals, set up 
harmonious crosscurrents which cause 
him to vibrate synchronously with the 
Cosmic itself.

The mystic finds God in the temple 
because he takes Him there in his 
heart. The places to worship an in
finite God cannot be limited! The God 
of our Heart is the God of all creation 
and His presence cannot be concen
trated within the walls of a building. 
We should ever go where He speaks 
most clearly. Each should leam the 
whereabouts of his own temple.
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Department

Opinions expressed are the writer’s own. In no way are they to be understood as 
AMORC’s endorsement or recommendation of books quoted or mentioned; nor do they 
constitute an official judgment.

intrusion of any visitor from another 
world, whether kindly or malevolent; 
and that he would have shown exactly 
the same natural ease and courtesy, 
with an exact awareness of how one 
should behave, to an angel, a demon, a 
human ghost, or an elemental.”

Whether Mr. Williams would have 
called himself a mystic may be doubted; 
yet it is certain that he concerned him
self with that mystic vision of love 
which moves men forward. Certain, 
too, that his books grew out of his own 
spiritual questing and integrity; to 
quote Mr. Eliot again: “The deeper 
things are there just because they De

longed to the world he lived in, and he 
could not have kept them out.”

Mr. Williams’ novels begin on seem
ingly innocent and ordinary levels of 
objectivity, and then, before one knows 
it, slide off onto oblique inner levels 
where the reader suddenly finds him
self in the bright blue yonder. It is like 
beginning on solid pavement and in 
familiar surroundings only to be in no 
time aware of walking on nothing at 
all or as a fly straight up a perpendicu
lar wall of utter unfamiliarity. The 
adjustment is somehow made, however, 
and the reader continues in a dream 
world where topsy-turvy things can 
be accepted without blinking. “Read
ing,” quoth Bacon, “maketh a full 
man.”

The Greater Trumps (Pellegrini & 
Cudahy, New York. 1950. $3), which 
the dust jacket describes as “the story

e a d i n g  is often many 
things: pleasant escape, 
instructive pastime, real 
labor. It is scarcely ever 
just one of these alone 
and may sometimes be 
all three. In addition, it 
can be a bit harassing at 
times if one’s interest is 

too all-inclusive. There is nothing, 
however, quite like savoring a book’s 
many moods, living its excitements, fol
lowing its ideas in creative fantasy. 
This last is decidedly a trap into which 
it is often pleasant to fall.

Today’s novels seem especially con
ducive to that sort of thing—the novels 
of Charles Williams, especially. As a 
novelist, Charles Williams specializes 
in a kind of double dealing. Known in 
the United States only since 1948, Mr. 
Williams has had enthusiastic English 
readers for almost fifteen years. A 
modest man, meeting easily his fellow 
men whatever their opinions, he seemed 
unusual only in the fact that the natu
ral and supematural were equally real 
and acceptable to him. T. S. Eliot, the 
poet, who was his friend, once wrote: 
“Williams seemed equally at ease 
among every sort and condition of men, 
naturally and unconsciously, without 
envy or contempt, without subservience 
or condescension. I have always be
lieved that he would have been equally 
at ease in every kind of supernatural 
company; that he would never have 
been surprised or disconcerted by the



of two young lovers who sought to find 
through magic cards powers which be
long to God alone,” very well illustrates 
this.

A man inherits by the will of a de
ceased friend a pack of playing cards. 
But these are a particular kind of cards 
— the Tarots, whose origin, history, and 
meaning have intrigued and baffled 
men for centuries. Are they just the 
quaint ancestors of our ordinary play
ing cards, or are they the long-lost 
leaves of the Egyptian Thoth’s Magic 
Book? Were they designed for games, 
or were they meant to carry esoteric 
and magic secrets in an Ismaelitic 
fashion?

Mr. Williams wants to speculate as 
countless others before him have done; 
but he wants to do it in novel form. 
Suppose, he seems to say, we consider 
these painted pasteboards to have been 
more than pictorial notations, like the 
philosophical machines of the Middle 
Ages. Suppose not only universal se
crets but magic powers lay in the cards 
themselves. Suppose, too, that the cards 
were only half the secret—the other 
half being actual puppets, fastened to 
a circular chessboard, which move by 
a force within themselves, making a 
microcosmic world.

Now the two—the cards and the pup
pets on their chessboard—are a power
ful unity. The wise who first possessed 
the cards and knew their secret manipu
lated the natural forces of the universe 
through the cards and channeled those 
forces in any direction for good or ill. 
The Tarot cards are no longer painted 
pasteboards symbolic of universal forces; 
they are now like robots in which those 
forces actually inhere.

Somehow, this unified power becomes 
divided: the cards—the original ones— 
slip independently out in the world and 
leave the wise with only half their 
secret wisdom. They have the puppets 
which still whirl in their little world, 
but the meaning is gone out of them, 
and the power to control them as well. 
What would happen if the two could 
be brought together again?

One involuntarily shrinks from the 
thought of misguided man’s willful or 
malicious tinkering with nature’s ma
chinery. He remembers the imperson
ality of the law’s operation and foresees 
the inevitable disaster of playing god

with mortal weakness and limitation. 
Perhaps he even recognizes himself to 
be the Fool of the Tarot Trumps, who 
rushes into the dance of life without 
hearing the music or knowing the 
rhythm.

Since the card in the Tarot pack 
called the Fool has ever been a puzzle, 
it may be that Mr. Williams intended 
some such illustration. The Fool is 
numbered zero. As in mathematics, 
zero has value only in juxtaposition 
with other numerals, so in the Tarot 
the Fool can gain experience only by 
being brought into contact with other 
counters in the dance. If experience is 
the purpose of life, even the Fool may 
catch something of the over-all har
mony and learn a few measures as he 
jostles through life from partner to 
partner.

There is no doubt that the Fool is 
the key to Tarot symbolism as he is 
the nub of the mystery in Mr. W il
liams’ novel. In the puppet world, the 
dance is perpetual, but the Fool ap
parently stands motionless and bemused 
in the center—that is, to all beholders 
except one. Sybil Coningsby saw him 
not as a stationary point nor yet as 
a clumsy participant in the dance, but 
rather as one who found his way easily 
among the dancers and kept perfect 
time to the measure.

It is just such subjective responses to 
situations made by both characters and 
readers of The Greater Trumps that 
make it such a rewarding if somewhat 
disturbing experience. It matches one’s 
response to the Tarot cards themselves. 
One studies them, arranges them in 
various sequences, assigns them to the 
objective world, the psychic world, the 
phenomenal world, or relates them to 
the dot, the triangle, and the square 
and waits for the subjective self to 
render them meaningful and plain.

This is so, too, in life. As Maeterlinck 
wrote in Wisdom and Destiny: The 
water which flows from the pitcher of 
fate is colorless and without flavor—it 
is only when it reaches the lips that it 
becomes red like wine or tastes sweet 
or bitter. And Rosicrucian teachings 
again and again remind us that things 
have only that character we assign to 
them and are only as we realize them 
to be. As is the individual response, so 
is the event to that person.



There is much in any of Mr. W il
liams’ novels that will escape the 
reader, and it is likely that the planes 
of consciousness will tilt differently for 
everyone; nonetheless, it is extremely 
good occasionally to have our mental 
equilibrium checked for its stableness. 
If air pilots need such tests before being

allowed freedom in the upper strata of 
the atmosphere, much more do students 
of mysticism need to be certain of their 
equipment before entering the vasty 
deeps of their own inner realms. The 
Greater Trumps offers an excellent op
portunity for a trial flight, with posi
tive assurance of a happy landing.

V  A  V

^ a m o u i .
Com poser

December 8, 1865. Tavastehus, Fin
land. Jean Sibelius. Neither a classical 
education nor a course of law could 
override a youthful preference and tal
ent for music. Study abroad brought no 
foreign influence into his work and im
m atu rity  is absent 
from the beginning.
Whether vocal, instru
mental, or symphonic, 
all is unalterably Fin
nish, springing from 
deep northern roots 
and being individual
ized in his own ex-

Prop h et

penence.

Alchem ist

Other December Birthdays

December 17, 1493.
E insiedeln, Switzer
land. Theophrastus 
Bombastus von Hohenheim. God and 
nature were two ruling passions of his 
life: the one he worshipped, the other 
he explored. A third passion inevitably 
grew from the other two— man himself 
and the healing of his ills. “Paracelsus,” 
as he called himself had one great fault 
as Browning wrote: “He lived too much 
advanced before his brother men.”

Ludwig van Beethoven 

Tycho Brahe 

Thomas Carlyle 

Samuel Compton 

Jean Henri Fabre 

Henry IV  of Prance 

Johannes Kepler 

Max Muller 

Gilbert Stuart

December 23,1805. Sharon, Vermont. 
Joseph Smith, Jr. Seemingly fulfilling 
a prophecy of his mother that a prophet 
would come into her family, Joseph at 
fourteen saw visions. In 1830, Moroni, 
son of Mormon, directed his attention 

to Angelic tablets hid
den at Cumorah Hill 
and with their transla
tion the foundation of 
“the most remarkable 
re lig ion of modern 
times,” as it has been 
called, was laid.

Philanthropist

December 25, 1821. 
Oxford, Massachusetts. 
Clara Barton. A school 
teacher who later be
came a government 

clerk. She resigned her post and went 
into hospital work at the outbreak of 
the Civil War. Afterwards, she or
ganized and financed a systematic 
search for missing soldiers. In 1881 
she founded the American Red Cross. 
Relief work, therefore, was the pattern 
of her life. She was the author of 
several books.

T he
n . . There can and should be a peacetime use for all the factories built for war
Rosicrucian r
Digest production. None of them need be idle and there need be no idleness anywhere

December after the war. We have not enough industry to serve America’s needs or the

1950 world’s needs. H e n r y  F o rd



N A T U R E 'S  LESSON IN  CRYSTALS  

By W e rn e r  Doring, D. Litt., Ph.D.

He w h o  has lived 
or lives where 
wintertime means se

vere frosts has some 
acquaintance with ice 
flowers — those trans
parent, crystallized 
forms of water, or va
por, which display 
themselves on w in 
dows when the air 
inside is damp and 
warmer than outside.
In daily life, they re
ceive different appre
ciation. Some people, 
especially children, 
feel joyful while look
ing at them and fol
lowing their filigree 
patterns with eyes or 
lingers. On the other 
hand, they may be re
garded as obstructions 
to vision by those who 
are riding in an auto
mobile or in a train.

Few references to crystals appear in 
pre-Christian literature, the general 
reason being that civilization throve in 
subtropical surroundings. In the epics 
of the early Middle Ages, mention of 
ice flowers is made only in a literary 
sense. They were observed and ad
mired when seen on stones or wood, 
but the high point for these fine, cool 
embroideries came after glass had been 
invented and had come into general 
use as windowpanes. Although people 
then began to observe this phenomenon 
more closely, no records were published 
until recent times.

People, generally, have been satisfied 
with the statements in textbooks on 
physics a2id have regarded these crys
tals as only an interesting sport of 
nature. However, about fifty years ago, 
the Swedish dramatist and researcher,

August Strindberg, 
speculated about these 
peculiar ice forms, and 
was spurred on to sys
tematic experiments 
because of their re
semblance to p lan t 
leaves. He burned cer
tain leaves to ashes, 
dissolved them, had 
the solution evaporated 
and afterwards frozen, 
or he used pure vine- 
acid in a similar man
ner. As a result, he 
noted forcns similar in 
shape to the leaves in 
question. In  other 
words, the plants were 
resurrected in a par
ticular style. A de
scription of his tests 
and ideas was publish
ed by him but found 
little market.

In 1930, a German 
physician, working in

dependently of August Strindberg, be
came interested in these ice crystals, 
observing that they changed their ap
pearance in accordance with physical 
or chemical conditions around them. 
He found that higher degrees of heat 
seemed to cause particularly fantastic 
ice-blossoms and that the addition of 
small amounts of other elements to the 
air caused transformations. Continuing 
his experiments, he was astonished to 
find that the fragrance of roses and 
carnations affected the ice crystals, that 
the steam from cooking potatoes or 
beans made them change their original 
forms, and that even the odor of liquor 
and the smoke of cigarettes had a slight 
effect on them.

Inspired by these experiences and 
tests, Dr. Ehrenfried Pfeiffer went a 
step farther. From copper chloride



(Cu2 Cl2), which shows a certain con
struction in crystallization, he found 
that even this regular chemical pattern 
assumed another form when saturated 
with an extract from flowers or tree 
leaves. Some of these forms showed a 
distinct resemblance to the originals in 
nature; whereas, others were not so 
clear. While experimenting with the 
sap of two different fir trees, he 
achieved two different crystallization 
patterns; this caused his medically 
trained mind to sense the reason.

Diseases and Color

Convinced that one of the two trees 
was knotty and crippled, he continued 
his experiments, not with trees and 
various flora, but with human blood. 
He moistened the copper chloride with 
a drop of that life-giving fluid, and the 
result was well worth the many hours 
spent, for he found that certain diseases 
of the human body print their stamp 
on the crystals of the blood. He tri
umphantly brought forth the crystallo- 
gram of tuberculosis, which shows the 
outline of an indented cross, similar to 
the so-called Maltese Cross. With the 
development of this system and the co
operation of other physicians, the crys- 
tallic stamp of many illnesses has been 
ascertained. Some diagnosticians in 
various countries have already accepted 
this method, which is successful in 
ninety percent of the cases. Even can
cer can be identified on the glass plate.

While engaged in general research 
work, scientists discovered a related 
phenomenon. They noticed that when 
a glass plate containing nickel oxide 
was exposed to ultraviolet rays, it 
would fluoresce with a dark black-red 
light. It was further discovered that 
blood samples showed different shades. 
In fact, all colors could be made visible, 
in the course of the experiments, from 
light yellow to deep violet. When placed 
in order, these colors resembled the 
spectrum, ranging from the lightest 
pastel shades through purple-red to 
olive green, and down to turquoise blue 
and dark mauve. By comparison it was 

The learned that blood samples taken from
Rosicrucian Persons having the same disease, when 
p.. treated on a glass plate, or in an eprou-
Uigest vette as above described, had the same
December color. The fluorescent color of the blood 
1950 of a healthy person lies between light

and dark green; blood of diseased per
sons is differently colored, and the more 
glaring colors predominate.

These facts are not, of course, suffi
cient to declare the findings of extra
ordinary value. Medical science has 
long since developed more precise 
methods for the detection of maladies, 
among them being percussion, chemi
cal tests, X-rays, electro-encephalo- 
graphs, various reactions, and micro
scopic examination. Do these furnish 
all the clues? The answer is in the 
negative, partly because the peak of 
their effectiveness has been reached and 
partly bcause physical laws hinder fur
ther extension. Although medical sci
ence has been able to see most disease- 
causing bacteria, there is not the same 
success when the originator is a virus. 
There is little certainty yet as to what 
causes measles, cancer, yellow fever, 
psittacosis, and others. While blood 
treated with ultraviolet rays does not 
lift the veil entirely, it does open the 
door for comparing and cataloging dis
ease marks at least.

From another standpoint, these ob
servations and discoveries seem to have 
a higher value. In fact, they may be 
regarded as manifestations of greater 
importance than our scientific and 
technical acquisitions of the past centu
ries. Is it not as if Nature has lifted the 
curtain to permit a glance into the 
eternal construction of the Cosmic?

M y  A bsorbing Study

About two years before the last war 
I had, during my spare time, collected 
nearly six hundred photographs of 
water crystals on windowpanes and 
elsewhere. This was done in various 
countries of the Northern hemisphere 
and involved many hours of examina
tion. It wras not their medical possibili
ties that inspired me but the thought 
of piercing the mysteries of the Cosmic 
where it swung the little door open and 
invited me to enter.

My thoughts in the matter ran as 
follows: Wood, straw, and paper cannot 
crystallize through their own capabili
ties; other substances such as stones, 
for instance, do not possess the ability 
to return to a noncrystallic condition, 
but liquids do. There is one liquid 
which dominates this globe. In a kind 
of circular movement, it leaves us and



returns to us. It falls from the sky, 
wets our ground, fills our rivers, com
bines with our ocean waves and then 
finds its way up again as mist. We 
may meet again the same drop of it we 
have used just now. We may have 
drunk it once before in a former incar
nation. It may be green or blue, as in 
the Tyrolean lakes; it may be cool and 
fresh, as in the springs of the Rocky 
Mountains; it may be hot or salty or 
marshy. It has formed part of the 
tiniest organism as well as the biggest 
equatorial thunderstorm. It may have 
assisted in building up the colossal ice 
masses of the Arctic and in the flooding 
of the Yangtsekiang. It may have 
helped to build your body and mine. 
Its life is one of rotation. We all know 
it. Chemistry has established the fact 
that it consists of two parts of hydrogen 
and one part of oxygen. Even a very 
young student knows its formula: H 20. 
But from what does it draw its abilities, 
its power, for example, to re-create in 
a crystal the leaf of a vine or a birch, 
after it has left the leaf in the form of 
sap and has been frozen?

Unfortunately, my collection of pho
tographs of water crystals is no longer 
in my possession. I had to leave it, 
with all my other belongings, when 
the peaceful little place where I lived 
was practically annihilated by bombs, 
shells, and grenades during the latter 
part of World War II. I am no longer 
in a position to show these beautiful 
ice ornaments, but my conclusions, that 
all the wonderful powers of water can
not be explained alone by the presence 
of hydrogen and oxygen, have not been 
shattered.

However, such speculations undoubt
edly must quit the physical field and 
enter the spiritual. From that view
point, there seems to be no other ex
planation except the creative theory 
that water, while constantly rotating, 
absorbs special powers of molding and 
shaping which, under certain condi
tions, are freed and accept a suitable 
form, like that of an ice crystal. This 
theory may not seem so absurd when 
we consider the matter of air. Physi
cally, air is composed mainly of oxygen 
and nitrogen, whose qualities we know. 
But does that explain radio? Can the 
known elements of air produce the mar
vels of radio? Hardly. We learn that air

allows certain waves to travel through 
it. Physically, the appearance and prop
erties of air and water are no longer 
problems but, from the metaphysical 
outlook, these elements still are 
mysteries.

Sensitivity of P rim itive  Peop le

Travellers have reported—and I have 
witnessed the fact myself—that certain 
African Negro tribes are more afraid 
of cameras than of guns. The reason 
for this fear is the opinion that their 
picture in the hands of another is a last
ing threat; that whatever harm is in
flicted on the photograph will reach 
their body or soul. As one old tribe 
sorcerer explained: “Many tiny arrows 
whistle between the picture and the 
original.” Since the crystallization of 
water seems to disclose the wonderful 
properties which lie in that liquid, is 
there not reason to believe, as do the 
Negro tribes, that there is a similar 
faculty in the air? The very fact that 
vapor passes through the air before it 
becomes an ice flower is proof. Since 
exact science has now accepted the cos
mic ray as a reality, there can be little 
doubt that every material sends out a 
kind of radiation.

This helps us to a better understand
ing of many heretofore inexplicable 
matters. One may even conclude that 
serious illnesses so disturb one’s personal 
oscillations as to create an inharmoni
ous expression in the color— and prob
ably also in the sound—of the blood 
stream and so disturb the cosmic order. 
From this point of view, absent healing, 
the use of the pendulum, and similar 
phenomena, should not be regarded as 
impossible of results.

Such perceptions may explain the 
eternal desire of humanity to remain 
in harmony with the vibrations of the 
Cosmic—the goal of all true religion. 
They prove that all materials, even so- 
called inorganic ones, “live.” Each 
stone has its own peculiar pattern of 
crystals as is indicated when it is 
brought into contact with certain 
liquids—preferably acids— and snow
flakes, in the beauty of their construc
tion, speak a language still not under
stood by us. Some facts seem to show 
that such knowledge was possessed by 
mankind aeons ago. That it was lost— 
perhaps after some great global change



in the ratio of land and water—through 
the wrong conception that materialism 
creates greater happiness, may be the 
basis for the legena of the sinning of 
“the first men” not so many thousands 
of years ago.

M ysticism  and Surviva l

Hindu and Greek philosophers re
member, subconsciously, such higher 
human knowledge. This is indicated by 
their doctrine of “rhythmic and lasting 
vibrations as soul of the All,” for it can
not be understood otherwise. The re
sponse which their words have found 
among peoples has been small. Like
wise, the so-called alchemists of the 
Middle Ages in Europe earned nothing 
but derision, although their doctrine, 
resulting from reminiscences, that all 
earthly materials are but sources of 
rays, is now being slowly recognized 
by science. Explorers and missionaries, 
especially medically trained men, have 
found, during the last fifty years, that 
the so-called superstitions of various 
tribes have, in many cases, an astonish
ing background of genuine and unex
pected wisdom.

For a long time it seemed that physics 
and metaphysics or, to put it different
ly, that exact science and mysticism 
would always be hostile to each other. 
However, the deeper science delves, the 
more it goes from the “natural” to the 
“supernatural,” and the more it be
comes the ally of the spiritual search

ers. World-renowned scientists speak 
of reality in terms of a “chemical sym
phony,” and declare that “the laws of 
music rather than material principles 
ought to govern, and that in this pattern 
of universal music there exists the co
herent reality of life and spirit, inde
scribable in lesser terms of material 
thought.” How beautiful the words of 
a famous atom specialist when he said, 
not long ago: “What we have learned 
about the atom has taught us to under
stand the universe ana ourselves and 
lends support to our great heritage of 
religious truth. We begin to understand 
the mysterious life force which pre
serves the coherence and integral quali
ty of the vastly complex human body, 
and we sense in the unity and coher
ence of the universe the vision of its 
infinite creator!”

Since the so-called supernatural lies 
beyond the comprehension of most men, 
it is often a fertile field for imposters 
and swindlers. Genuine mysticism, 
however, has nothing to do with decep
tion; rather, it is an attempt to under
stand the mathematics of the Cosmic 
in order to bring about the ultimate 
happiness of mankind. Among other 
things, the small and fragile ice flower 
on the windowpane, often melted in 
vexation by a quick warm breath, holds 
one of the greatest secrets for man to 
unravel. It will give it up, gradually, 
as we approach the problem openly and 
sincerely.

V  A  V
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ATTRACTIVE CHRISTMAS CARDS
SEND custom-designed Christmas folders. Give your holiday greetings a personal 

touch— have them represent your understanding of the truly mystical spirit of 

Christmas. We have designed a folder-card, rich in color, handsome, and inspiring 

in phrases. The folder, with envelope to match, is printed in several colors. It 

also has an inconspicuous symbol of the Order. This artistic folder is very appro

priate for your nonmember friends as well, and w ill evoke their comment. The 

folders are economically priced at $1.60 per dozen, $2.95 for two dozen. We pay 

shipping charges. Order now and avoid last-minute Christmas congestion of the 

mails.

ROSICRUCIAN SUPPLY RUREAU 
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REFU GE FROM TH E WORLD

Within this simple but exquisite edifice, located adjacent to a majestic temple in 
Bangkok, Siam, the Buddhist devotee seeks peace through meditation. Practicing his 
ancient esoteric technique, he aspires to one of the stages of Nirvana, for which his 
religio-philosophy is noted.

(Photo by AMORC Camera Expedition)



RAINY DAY READING
Fall and Winter
$ nsicle dnjjOlmatioH

HOWLING WINDS, driving rains, bluster

ing storms—these make reading a pleas

ure. There is something instinctively satis

fying about pursuing a chosen interest in 

comfortable surroundings.

The long fall and winter evenings afford 

the inside opportunity you have waited for 

—that extra reading you have wanted to 

do. Each of the courses below are unusual 

in their subjects. They will round out your 

font of knowledge and also provide you 
with thrilling factual, mental adventures.

THE MYSTERY OF MIRACLES

Whai strange powers did the ancients possess? Are 
miracles divine or natural phenomena? This tremendous, 
interesting problem is discussed from both the scientilic and 

the mystical point of view. (32 discourses)

NUMEROLOGY

What lies behind the veil? What will the morrow bring 
forth? Can numerology provide the answer, or is it a 
pseudo science? A very enlightening course of reading. 

(16 discourses)

WE ARE HERE—WHY?

Have you ever given serious thought to the above ques
tion? Are you just chaff to be blown about? This course
is a rational, common-sense presentation of facts you cannot 
deny. (39 discourses)

SOME MYSTICAL ADVENTURES

Do you at times feel that there is something beyond the 
everyday life which casts an influence over you? Would 
you like to adventure into the realm of psychic experiences 

and phenomena? Gratify your wishes with this course. 
(35 discourses)

Select any course. Subscribe for one 
month—or longer if you wish. Two large 
easy-to-read discourses are sent monthly for 

only seventy-five cents per month. Through 

these topics the Readers' Research Academy

SUPERNATURAL

Do you wonder if there is another world and whether it 
influences our lives here? Have you had strange psychic 
experiences? If these topics interest you, read this en
lightening course. (16 discourses)

ARCANE COSMOLOGY

Is the earth, after all, a cell with life on its surface, 
when all other cells have life in their centers? Is the earth 
a great ball, inside which man lives? Here are startling 
facts about our earth not generally known. (IS discourses)

LIFE EVERLASTING

Can we prove by logic that life continues after death? 
or is the concept but a foible of mankind? Learn in sim
ple language what one ol America's giealesi historians 
and philosophers had to say on this subject. (4 discourses)

LIFE'S MYSTERIES

Do you realize that each hour of your life you stand 
upon the brink of a chasm—the chasm of eternity? Are 
you satisfied to endure years of life in ignorance of its 
purpose? If you are a seeker, this series of discourses 
will be most satisfying to you. (18 discourses)

can convert your casual hour into an event 

of profit and pleasure.

Two Discourses Monthly 

Only 75c Per Month

Dhe Readers’ Research Academy
ROSICRUCIAN PARK. SAN IOSE. CALIFORNIA, U.S.A.
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T H E  P U R P O S E  OF

THE R O S I C RU C IA N  ORDER
The Rosicrucian Order, existing in all civilized lands, is a nonsectarian 

fraternal bodv of men and women devoted to the investigation, study, and 
practical application of natural and spiritual laws. The purpose of the or
ganization is to enable all to live in harmony w ith the creative, constructive 
Cosmic forces for the attainment of health, happiness, and peace. The Order 
is internationally known as “AM ORC" (an abbreviation), and the AMORC 
in America and all other lands constitutes the only form of Rosicrucian 
activities united in one body for a representation in the international fed
eration. The AMORC does not sell its teachings. It  gives them freely to 
affiliated members together w ith many other benefits. For complete infor
mation about tlii' benefits and advantages of Rosicrucian association write 
a fetter to the address below, and ask for the free book The Mastery of 
Life. Address Scribe S. P. C., in care of

AMORC T EM PLE  
Rosicrucian Park, San Jose, California, IT. S. A.

(Cable Address: “ AMORCO” )

Supreme Executive for the Jurisdiction of The Americas, British Commonwealth and Empire, France, and 
Africa: Kalph >1. Lew is, F. R . C.— Imperator

D I R E C T O R Y
P R IN C IP A L  AMERICAN EOI)GES AND CHAPTERS OF THE A. M. O. It. C.

The following are the principal chartered Rosicrucian Lodges and Chapters in the United States, its 
territories and possessions. The names and addresses of other American Lodges and Chapters will be 
given upon written request.

C A LIFO RN IA  

Lons Beach:*
Abdiel Lodge, 2455 Atlantic Ave. Norvai W. 
Ward, Master, 438 East 15th St.
Los Angeles:*
Hermes Lodge, 148 N. Gramercy Place, Tel. 
GLadstone 1230. Albert Moore. Master, 4242 Cos
tello Ave., Sherman Oaks.
Oakland :*
Oakland Lodge, 263 Twelfth St. Selma Carash, 
Master, 1405 Grand Ave., Piedmont.
I’asadena :
Akhnaton Chapter. Crown Hotel, 677 E. Colorado 
Blvd. (4th Floor). Eloise C. Anderson, Master, 
Tel. Cleveland 7-4353.
Sacramento:
Clement B. LeBrun Chapter. I.O .O .F . Bldg.. 9th 
& “K "  Sts. Joseph N. Kovell, Master, 2661 Castro 
Way.
San Diego:
San Diego Chapter. 2691 "B "  St. Nelia L. Con
rad. Master, 2535 Jefferson St.

San Francisco:*
Francis Bacon Lodge, 1957 Chestnut St.. Tel. 
WEst 1-4778. Vincent Matkovlch, Jr .. Master. 
167 Ethel Ave.. Mill Valley.

COLORADO
Denver:
Denver Chanter. 206 Cooper Bldg. Daniel O. 
Ferris. Master, Box 1536.

DISTRICT OF COLUMItIA  
Washington :
Thomas .Jefferson Chapter 1322 Vermont Ave. 
Embert A. Le Lacheur. Master, 3408 Livingston 
St.. N. W.
Geo. Washington Carver Chanter. f.O .O .F. Half. 
9th & "T " Sts. Hubert E. Potter. Master, 1321 
‘•R" St.. N. W .

FLO R ID A  
M iam i:
Miami Chapter, Biscayne Temple, 120 N. W. 15th 
Ave. Mrs. R. E. Thornton, Master, Box 724, 
South Miami.

IL L IN O IS
Chicago :*
Nefertiti Lodge. 2539 N. Kedzie Ave.. Tel. Ever
glade 4-S627. George Fenzke, Master, 1219 Altgeld 
St.

IND IANA

I nd ianapolis:
Indianapolis Chapter, 311 Ober Bldg.. 38 N. 
Pennsylvania St. Ruth M. Boyll, Master. 2216 
Madison Ave.
South Bend:
May Banks Stacy Chapter, Knights of Pythias 
Hall. 519 S. St. Joseph St. Harold H. Hosford, 
Master. Granger, Ind.

MARYLAND
Baltimore:*
John O'Donnell Lodge. SOI W. Redwood Sf. 
Mrs. Clara C. Mayer, Master. Tel. Catonsville 
9192.

MASSACHUSETTS 
Boston :*
Johannes Kelpius Lodge, 284 Marlboro St. August 
II. R. Johnson, Master, 27 Barrett Court, Lynn, 
Mass.

M ICHIGAN

Detroit :*
Thebes Lodge, tilt! Hancock Ave., W. Andrew J. 
Heck. Master, 6680 Pelham Road, Dearborn. 
Lansing :
Leonardo da Vinci Chapter. 603 S. Washington. 
R. E. Van Hoosear. Master, 818 N. Jenison. 

MINNESOTA  

Minneapolis:
Essene Chanter. Spanish Room. Radisson Hotel. 
45 S. 7th St. Mrs. Robert Steenberg, Master. 
428 Penn Ave.. S.

M ISSOU RI
Kansas C itv:
Kansas Citv Chapter, 1 W. Linwood. Fred Deni
son, Master. 3428 V irginia St.
St. Louis:*
Tlmtmose Lodge. George Washington Hotel, 600 
N. Kingshighway Blvd. Frank Arand, Jr., Mas
ter, 7S17 Weaver, Maplewood. Mo.

NEW  JE R S E Y  
Newark :
II. Spencer Lewis Chapter. 443-5 Broad St. 
Charles C. Weiss. Master, 535 Pennington St., 
Elizabeth N. J.

NEW  YORK  
Buffalo:
Rama Chapter, 225 Delaware Ave.. Rm. 9. Dr. 
Marie Zittel. Master. 96 Buffalo St., Hamburg, 
N. Y.
New York C ity:*
New York City Lod^e 250 W. 57th St. W alter F. 
Schidlo, Masier, 7826 - 90th Ave.. Woodhaven, 
N. Y.
Booker T. W ashington Chanter. 69 W . 125th St. 
Clifford D. Panton, Master. 205 W. 140th St. 
Rochester:
Rochester Chapter, Hotel Seneca. Matilda 
Schweizer. Master, 426 E, Main St.

OHIO
C incinnati:
Cincinnati Chapter. 204 Ilazen Bldg.. 9tli & Main 
Sts. Mrs. L illian Kueck, Master, 8243 Daly Road. 
C o lu m b u s :
Helios Chapter, 697 S. H igh St. W alter J. Koh- 
berger. Master. Galena. O.

(Directory Continued on Next Page)



Dayton:
Elbert Hubbard Chapter. Ranh Hall, 56 E. 1th 
St. Mary Turner. Master, 436 Holt St.

Toledo:
Michael Faraday Chapter, Roi Davis Bldg., Rm . 
304. 905 Jefferson Am John C. Davis, Master. 
2222 Lawrence Ave.

O K  L A 1IO M A
Oklahoma City:
Amenhotep Chanter. Rm . 318. Y.W.C.A. Bldg., 
320 N. W . 1st St. Zura B. Sprankle, Master. 123 
N. W. 16th St.

OK Klid.N

Portland :*
Portland Rose Lodge, 2712 S. E. Salmon. Grover 
C. Poe, Master, River view Apts.. Oregon Oitv. 
Ore.

PENNSYLVANIA  

Philadelphia :*
Benjamin Franklin Lodge. \3v>3 W . Girard Ava. 
B. Frank Rominger. Master. 615 Maylors Run 
Rd.. Havertown, Penn.

Pittsburgh :*
First Pennsylvania Lodge. 615 W . Diamond St.. 
N. S. Dr. Harry St. John Midgley, Master. 3319 
Forbes St.

RH O DE IS LA M )
Providence:
Roger W illiam s Chapter. Hotel Sheraton-Biit- 
more. .1. A. Daudelin. Master. 63 Fletcher St.. 
Central Falls. R. I.

T EX AS
Houston:
Houston Chapter. 1320 Rusk Ave. Martin M. 
Burke, Master, 2611 Baldwin.

W ASHINGTON  
Seattle :*
Michael Maier Lodge, Hotel W intonia, 1431 Minor 
St. E. M. Shanafelt, Master. 2002 E. 63rd St. 

Tacoma:
Takhoma Chapter, I.O .O .F . Temple. 508 6th Ave. 
Chester A. Howard, Master, 82o S. Cedar St. 

W ISCONSIN  
Milwaukee:
Karnak Chapter. Hotel Republican. Alois F. Eck- 
mann. Master, 2923 W. H ighland Blvd.

LO D GES and C H A PT ERS  throughout the W orld
The addresses of oilier Grand Lodges, or the names and addresses of their representatives, 

given upon request.
ill be

AUSTRALIA

Adelaide. South Australia:
Adelaide Chapter. 17 W aymonth St. R . K . W il
liams. Master, 33 Wood St., Millswood.

Brisbane, Queensland:
Brisbane Chapter, New Church Hall. Ann St. 
Theodore Katrakis, Master, 40 West bourne St.. 
H igh gate H ill S. 1.

Melbourne. Victoria:
Harmony Chanter. 25 Russell St. Joseph Se^tak. 
Master. 37 Belgravia Ave., Box H ill N.
Sydney, N. S. W .:
Sydney Chanter, I.O .O .F. Hall. 100 Clarence 
St. Reina Millican, Master, 73 Gardyne St.. Flat 
5, Bronte.

B RA ZIL

Sao Paulo:
Sao Paulo Chapter, Masonic Temple, R ua Taba- 
tinguera 165. Lauro de A lmeida Soares. Master. 
c.r Banco de Brasil S-A, Rua Alvares Penteado 
No. 112.

CANADA

Montreal, Que.:
Mount Royal Chapter, Victoria Hall. Westmount. 
Frank L. Peck, Master, 3520 McTavish St., Apt. 
35.

Toronto, Ont.:
Toronto Chapter. Moose Hall, 12 Queen St., E. 
W ilfred E. Waterson. Master, 2031 Dufferin St. 
Vancouver, B.C.:*
Vancouver Lodge. 878 Hornbv St. Paul Schenkel, 
Master. 441 Seymour St.. No. 33.
\ ietoria, B .C .:*
Victor'a Lodge. 725 Courtney St. Percy Pearson, 
Master. Glen Lake P. O.

Windsor, Ont.:
Windsor Chapter. 808 Marion Ave. W illiam  C. 
Blake, Master, 1216 Argvle Rr|.

Winnipeg. Man.:
Charles Dana Dean Chapter, Royal Templar Hall. 
360 Young St. Harold Wang. Master. 272 Dullard 
Blvd.

C H ILE
Santiago:
Santiago Chapter. C. Sanguesa La Rivera. Mas
ter. Oontraloria Oral, de la Republica.

Cl BA
Camaguey:
Camaguey Chapter. Independencia Y Raul Lanwr. 
Em ilio Torrella Florat. Master. Pablo Lombida 
44.
II a vana:
Havana Chapter. Mason *c Temple. Jose de la 
Luz Cabrallero, Santa Em ilia 416. altos. Santos 
Suarez. H. G. Meireles. Master. Calle C. No. 6. 
Altos Entre 30 v 32 Roto la Sierra.

DENM ARK AND NORW AY  
Copenhagen:*
The AMORC Grand Lodge ol Denmark and Nor
way. Arthur Sundstrup, Gr. Master, Vester Vold- 
gade 104.

* (In itiations are performed.)

EGYPT  
Cairo:
Amenhotep Grand Lodge. Salim C. Saad, Grand 
Master, 1 Kasr-El-Nil St.

ENGLAND
The AMORC Grand Lodge of Great Britain. 
Raymund Andrea. Grand Master, 34 Bayswater 
Ave., Westbury Park. Bristol 6.
London:
Francis Bacon Chapter. Hall of Institute of 
Journalists. 2 & I Tudor St.. Blackfriars. E. C. 1. 
Ellen J. Gonin, Master. The Gables. Short lands, 
Kent.
M a n c h e s te r :
John Dalton Chapter. H. D. Gray, Master. 2 
Frodsham St., Rusholme, Manchester 1-1.

FRANCK
Mile. Jeanne Guesdon, Sec.. 56 Rue Gambetta, 
Villeneuve Sainte Georges (Saine & Oise). 

GERMANY
AMORC, (13b) Muenchen-Pasing, Postlagernd, 
Bavaria (U. S. Zone).

H OLLAND
Amsterdam :*
De Rozekruisers Orde. Groot-Loge der Nederlan- 
den. J . Coops, Gr. Master. H unzest raat 141. 

INDONESIA
Handling, Java:*
Mrs. M. C. Zeydel. Gr. Master-General, D jalan 
Sulandjana. nr 1.

ITALY  
Rome:
Italian Grand Lodtre of AMORC. (Direct in
quiries regarding (he activities of this Lodge 
to A. M. O, R. C., Rosicrucian Park. San Jose, 
California.)

MEXICO
Mexico. I) F .:*
Uuetzalcoatl Lodge, Calle de Columbia 24. Sr. 
German Rackow Arroyo. Master. Col. Sta. Maria 
de la Ribera Naranjo 61 
Monterrey, N. L.
Monterrey Chapter. Calle Doblado 622. Norte. Sr. 
Eduardo Gonzales. Master. H idalgo 2625 l ’te. 

NETHERLANDS WEST IN D IES  
Aruba :
Aruba Chanter. Gay B. Abrams, Master. 15 Gulf 
Weg, San Nicolas.
Curacao:
Curacao Chapter. K lipstraat 27. Steohen Vialva- 
la Roche, Master, Morris E. Curiel & Sons. 

NEW ZEALAND  
Auckland:
Auckland Chanter. Victoria Arcade. Rm. 317. F. 
H. Vincent. Master, 102 Great S. Rd.. Manurewa.

PUERTO RICO
San Juan Chapter, 1655 Progreso St.. Stop 24. 
Santurce. Pedro E. Quinones Otero. Master, 
Anartado 5251, Puerta de Tierra 27.

SW EDEN  
M alm o:
Grand Lodge '•Rosenkorset.” A lbin Roimer, Gr. 
Master. Box 30, Skalderviken, Sweden. 

VENEZUELA  
Caracas:
Alden Chapter, Velazquez a Miseria 19. Adolfo 
Blanco A., Master. Apartado de Correos 305.

Latin-American Division
Armando Font De I.a Jara , F. R. C., Deputy Grand Master

Direct inquiries regarding this division to the Latin-Ameriean Division, Rosicrucian Park. San Jose. 
California, U. S. A.
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CA N  M A N  ever know what lies 

beyond the border of this world/

Must the hum an being always 

look upon eternity as the great 

unknown, a vast precipice, to 

ward which he is being drawn by 

the incessant swing of the pen

dulum of time? Is there a way 

to be assured that the prophecies of a sublime after

life are true, and not the honeyed words of a sooth

sayer? Have there ever, in the course of human ex

perience, been any who have truly experienced a 

glimpse behind the veil? You, like thousands of 

other men and women, have pondered over this stu

pendous question. You, too, have wondered —  is 

there an answer?

A C C E P T  THIS  FREE M ANU SCRIPT
The Rosicrucians have accumulated the strange ex

periences of intelligent persons pertaining to this 

mystery. In the FREh discourse "W hat Occurs After 

Death,” the questions are answered in a startling 

manner. It is N O T  a thesis on spiritism. W e have 

never made an offer of such astounding value before. 

Merely subscribe to this helpful, interesting publi

cation, the Rosicrucian Digest, for six months for 

only S I.75, and this manuscript will be sent to you 
in addition to the six-months’ magazine subscription.

ROSICRUCIAN DIGEST ROSICRUCIAN PARK 
San lose, California, U.S.A.



The following are but a few of the many books of the Rosicrucian 
Library, which are fascinating and instructive to every reader For a 
complete list and description of all of the books, write for FREE 
CATALOG. Send orders and request to address below.

ROSICRUCIAN PRINCIPLES FOR HOME AND BUSINESS
By H. Spencer Lewis. Ph.D.

This volume contains such principles of practical Rosicrucian teaching as are 
applicable to the solution of everyday problems of life in business and in the 
affairs of the home. Hundreds of practical points Price, postpaid, $2.40.

"UNTO THEE I GRANT . . ." By Sri. Ramatherio
A strange book prepared from a secret manuscript written two thousand years 
ago and hidden in a monastery in Tibet It is filled with the most sublime 
teachings of ancient Masters of the Far East, which were translated by special 
permission of the Grand Lama and Disciples of the Sacred College in the 
Grand Temple in Tibet. Fifteenth edition, well-printed with attractive still 
cover, $1.60 per copy, postpaid.

A THOUSAND YEARS OF YESTERDAYS
By H. Spencer Lewis, Ph.D.

A beautiful story of reincarnation and mvstic lessons This unusual book has 
been translated and sold in many languaaes. It is universally endorsed. Well- 
printed, bound in cloth Prepaid, at only $1 35 per copy

MANSIONS OF THE SOUL. The Cosmic Conception
Bv H. Spencer Lewis. Ph.D.

Keincarnation, the world's most disputed doctrine, completely and scientilicallv 
explained. Substantiated by quotations Irom eminent authorities and from 
Biblical and various other Sacred works This volume places the doclrine of 
reincarnation high above mere speculation Illustrated, bound in cloth, 334 
pages. Price, $2.65, postage prepaid

MYSTICS AT PRAYER
By Many Cihlar, Austrian philosopher and mystic.

The first complete compilation ol the famous pravers of the renowned mystics 
and adepts of all ages. This book also explains, in simple lanauage. the 
reason for prayer, how to pray, and the Cosmic laws involved Well-bound 
in cloth printed ori art paper in two colors, with deckle-edged and tinted 
pages. Postpaid at $1 45 per copy.

THE SECRET DOCTRINES OF JESUS By H. Spencer Lewis, Ph.D.
The secret teachings of the Master Jesus for many ages privately preserved 
in unknown archives, are herein brought to light W hat are these teachings 
and why had man deleted them from the context of the Bible? The answer 
may be lound in this beautifully bound book, illustrated with chotographs of 
sacred sites, including the garden tomb of Jesus, as filmed by AMORC Camera 
Expedition. Price, postpaid, $2.50.


