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RENDEZVOUS W ITH DEATH
Indian king-cobras sway in rhythm to the shrill notes of the musical pipes. Contrary to 

popular notion, many of these exhibited reptiles still retain the deadly efficacy of their 
venom. The men take pride in their profession and the awe which their courting of death 
inspires. The reptiles begin an angry spitting when the weird music ceases.

(Photo by AMORC Camera Expedition)



W h e th e r you are a butcher, a baker, o r a candle
stick m aker, your life isn’t go ing  to  be the same. 
T he m ost astounding  transfo rm ations— unex
pected changes— are going  to  a lte r your ways of 
liv ing  in  the next few years. M illions have been 
w an ting  a change— but few will be ready fo r it. 
Avoid the inevitable confusion, the disillusion
ment th a t w ill come.

Let the Rosicrucians show you how to develop 
your in tu itive pow ers, your unsuspected talents, 
in to  new, useful abilities. Prepare to  meet the 
dem ands th a t will be m ade upon you. It w ill be 
too  late to  say, "I always th o u g h t— I believed—  
W e always did it this w ay.”

Accept this Free Book
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to p o in ting  out how  he may adjust his capabili
ties to the w orld  in w hich he lives. They offer 
you a free copy of the fascinating  book, The 
Mastery of Life. It w ill tell you in simple lan
guage how  you can prepare yourself and your 
fam ily fo r the shock ahead— and fo r self-suffi
ciency. A ddress: Scribe S.P.C.
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This is the twelfth of a series of articles by the Iinperator about his observations on a 
journey which took him and his party around the world and into remote mystical 
lands.—E d i t o r
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h is  was Karachi—the cap
ital of Pakistan and the 
focal point of the hatred 
of extreme Indian Na
tionalists. Even though 
we had traveled several 
hundred miles westward, 
the air was still warm. 
Since Karachi is situated 

on a small bay of what was formerly 
the West coast of India, a vitalizing salt 
tang now permeated the air. This bay 
opens upon the Arabian Sea which, 
ironically enough, in the shimmering 
sunlight looks as though covered with 
snow.

We could not help making com
parison with the great cities of India 
which we had so recently visited. 
Further, we rather anticipated an ex
ceedingly hostile populace because of 
the accounts which we had heard from 
the Hindus. Although one becomes ac
customed to discounting obviously prej
udiced and passionate tales of one 
people about another, the statements do 
leave their impression upon the im 
agination.

The first realistic impression was 
that of the relative cleanliness of the 
city. Refuse had not accumulated in 
the streets. We were surprised, as well, 
at the spaciousness of the streets both 
in the older and newer sections of the 
city. The contributing factor to both 
of these favorable conditions, we soon 
surmised, was the lack of population con
gestion. Here were no teeming hundreds

of thousands of refugees seeking shelter 
on the sidewalks, in the shadows of 
buildings, along the curbs, and in every 
open place. Here were no throngs of 
beggars made destitute by a religious 
war in political guise, which in many 
instances had caused the sacrifice of 
all possessions and the seeking of refuge 
hundreds of miles from home. The in
flux of Mohammedans into Pakistan 
after the partitioning of India had not 
noticeably swelled the population of the 
city.

These Pakistani are racially the same 
people as the Indians, but religiously 
have adopted the Mohammedan faith. 
In this city, history was repeating it
self. There was revealed to us a series 
of circumstances which, in past centu
ries, had come to fashion the culture 
of various civilizations. The impetus 
of religion goes far beyond the adoption 
of dogmas and conformity to specific 
spiritual precepts by its followers. The 
religious zealot, with the encourage
ment of his priests, seeks to put his 
whole life in the framework of his be
liefs. Being convinced that his religion 
is the most exalted by being the only 
true one, he seeks to root in il all arts 
and sciences. I lis literature must be that 
which is approved, or at least chosen, by 
the founder of his faith. His sacred 
language is that in which his spiritual 
teachers framed their utterances. His 
music, painting, and architecture must 
show the influence of the doctrines of 
his faith.



In  Karachi there was very much in 
evidence the practice, apparently ap
proved by the Government, of abandon
ing all styles and customs that were of 
Indian origin. I t  m ust be realized that 
the Pakistani were reared as Indians in 
an A ryan cultural environment. All 
about them were developments in art, 
music, architecture, and language that 
stemmed from the A ryan times. These 
were as indigenous and as much a part 
of them as the soil upon which they 
stood and the air that they breathed. 
Their affinity to Mohammedanism and 
the fervor incited by becoming an in
dependent Mohammedan state caused 
them to renounce all their traditional 
Indian culture.

As a consequence of these circum
stances, there was evidence of the cur
rent importation of Islamic culture. 
New buildings reflected Islamic de
signs; original native music was being 
forsaken for often inferior Moslem 
importations. All these were actually 
foreign adaptations for these people. 
However, in  consciousness, in inner 
satisfaction, they had now become 
closer to these importations than to the 
traditional customs of their forebears. 
I t is just in this way that Christianity 
had sought to stamp out, first, the 
culture of Egypt and Greece and, sub
sequently, that of Islam. There is no 
impulse so strong in its acceleration of 
culture, and at times so great in its 
destruction of it, as religion.

Econom ic G estures

At the time— and even as yet—Paki
stan seemed a favorable economic plum 
to be plucked by opportunists. Here 
was a new nation, cleft from another. 
It had as yet no trade covenants, pacts, 
or obligations. It was open market. 
Representatives of the industries of 
various nations huddled about tables in 
the dining room of the Palace Hotel in 
Karachi in  animated conversation. 
There was a light of expectancy in their 
faces. Each anticipated an exclusive 
agreement for his products or his 
nation. Pakistan exhibited, it would 
seem, unusual sophistication in  its re
lations, in seeking to exact the utmost 
in concessions for whatever trade fran
chises she chose to confer upon them. 
Pakistan was virtually destitute of in
dustries. Her transportation equipment

was obsolete, having been used for 
decades by India. She was in desperate 
need of foreign capital and industry, if 
she were to exist as a nation.

Sheer delight was evidenced in the 
Karachi press because of England’s 
great gestures of friendship toward 
Pakistan. This welcome of Britain’s 
support was for a twofold reason: first, 
England had displayed an unsympa
thetic attitude toward India in her parti
tioning problems—the Pakistani inter
preted it as a political blow to their 
enemy; second, although England was 
in a very unfavorable economic position 
herself, she was an ally of the United 
States of America whicn might be won 
over to assist Pakistan. England sent 
ex-officio m ilitary delegates to advise 
Pakistan on her arm y and air force. 
It was revealed that arrangements had 
been made to extend by legal and 
proper means, arms and munitions to 
the government of Pakistan. All of this 
infuriated India and endeared England 
to the Pakistani.

W hy was England manifesting this 
apparent preference? At the time the 
situation was particularly critical in the 
Near East between the Israeli and the 
Arabs. England was already in bad 
graces with the Israeli but extremely 
cooperative to the oil-rich Arab nations. 
Russia had been making overtures to 
the Arabs and England was fearful of 
these gestures and sought every means 
of placating the Arabs. The Arab 
nations, which are more united by re
ligious than political ties, welcomed 
Pakistan, the new Mohammedan state, 
into their fold. As a consequence, it 
was expedient, though blunt, states
manship for England to show partiality 
to Pakistan and receive the nod of ap
proval from the oil-rich Arab nations.

It is doubtful whether Pakistan fully 
realized the necessity behind England’s 
friendship. England has long been a 
world power. She still retains the 
knowledge of experience to take advan
tage of an opportunity, regardless of 
what to others m ay seem an inconsist
ency in her policy. Events have shaped 
themselves rapidly in the last year. 
Asia is being dominated by the Soviet 
ideology. The Indian government might 
become sympathetic to the Soviet rather 
than toward the West. Consequently, 
it was advisable to shift the aura of



friendliness back toward suspicious 
India and away from Pakistan. A re
cent Far Eastern journal expresses the 
fact that Pakistan is aware of this re
versal of feeling and, in turn, makes 
counter threats to try  and check it. The 
journal quotes a correspondent, whom 
we in turn quote in part: “The good 
will toward Britain created in Pakistan 
by partition two years ago, has, in fact, 
almost disappeared and in its place 
there is a bitterness. This bitterness 
almost matches and is indeed connected 
with Pakistan’s distrust of India.”

Then the author of the article states: 
“For years the name of Britain has been 
held in repute for fair dealing, without 
prejudice on account of race or creed. 
I t is apparent, however, from reports 
being received from Pakistan, that this 
reputation built up over the years is 
being lost over night. Unless action is 
taken soon to remedy Pakistan’s griev
ances, the repercussions are likely to be 
very great indeed.”

S u rviv a l of the Fitteat

Karachi was but a base for our jour
ney inland. North and east of it lies 
the Sind Desert through which the 
Indus River cuts a wide and long fur
row. In summer, the Sind Desert has 
temperatures ranging from 120° F., to 
quite cool at night. Our destination 
was Mohenjo-Daro, literally “Mound 
of the Dead”—a place of m ystery and 
wonderment.

For three hundred miles, we traveled 
through the region of this desert. I t 
was a land of strange contrasts. Every
where was emphasized the struggle 
between life and death, a cruel and 
merciless conflict. The demarcation 
of the desert is indicated by a luxuriant 
jungle which is nourished by the Indus 
River. It would seem that almost sud
denly the moisture from the river, 
which extends outward, ceases, leaving 
this tangle of green bordering the hot 
sands of the Sind Desert. An ingenious 
network of canals fed by the river has 
converted sections of the desert lands 

T h e  into fertile grain lands, a pleasant re-
Rosicrucian t0 t îe eye* r̂ ie area cou^  produce 

considerably more food, if the irrigation 
system were extended and modern 
methods of reaping and harvesting were 
employed.
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The methods of harvesting the grain 
are antiquated, the work being done 
mostly by hand. The grain is threshed 
by oxen which are tied to a central 
post by ropes. The oxen revolve about 
the post in  a circle, treading the grain 
free in their walking. The oxen are 
often blindfolded to keep them from 
becoming dizzy. The rope is kept taut 
so that, as they pull at a tangent to the 
post, they, in fact, lead themselves in 
a circle. The loop on the rope end keeps 
it from winding about the post.

Except for camels the deteriorated 
rail line into the interior, by which we 
were traveling, is the only mode of 
transportation into this area. No es
tablished air line makes landings for 
there are no air fields. Everywhere 
camels are seen grazing. Caravans of 
these huge animals, th irty  or forty in 
number, were not unusual. The little 
patient and pathetic burro is an over
worked animal in Pakistan. The treat
m ent of these animals is revolting and 
enough to infuriate any lover of ani
mals. Nowhere have we seen such a 
general disregard for the welfare of 
animals. They are obviously underfed. 
M any have large gaping festering sores 
cut by the friction of the harness, load 
straps, and ropes. I have seen a burro 
carrying a heavy pack with a large 
conspicuous sore being constantly 
chafed by a load strap. The driver, 
walking beside, never once took any 
measure for helping the suffering 
animal.

Though there is much food in this 
rural area, obtained merely by the 
effort of labor, the dogs were half
starved and gaunt, and roamed in 
packs. Droves of them, with glassy 
eyes, heads lowered, are constantly 
searching the ground for morsels, even 
filth, to eat. No attempt to curtail 
their breeding or relieve them of their 
plight is made. They are often kicked 
ana stones thrown at them, if they 
approach humans. As a result, it was 
with great difficulty that I induced one 
to come close enough, with her starved 
puppy, to eat some pieces of stale 
bread.

Scattered about the fertile area or on 
the fringe of the desert are the little 
villages of Sind. The houses are mostly 
of mud brick but apparently well con- 

c o n tin u ed  on Page 98)



[Hfzz U3izt(i oj~ tfiz d \l\ oon
By M i k a e l ,  F. R. C., A.F.R.A.S.

The author is a prominent astronomer and the director of one of the large astronomical 
observatories in Europe. He is, as well, a Rosicrucian of long standing. The name herein 
given is his pen name.—E d i t o h .

MMEDIATELY p r i o r
to 1945, H. Alfven, 

the Swedish astrono
mer, p u b l i s h e d  the 
results of his exhaus
tive researches into 
the origins of planets,

Slanetoids, ana satel- 
tes. His considera

tions, embodying for
mulas of c e l e s t i a l  
mechanics as well as 
those of chemistry and physics, made 
possible a clearer explanation of the 
structure and mechanics of the solar 
system than any before given.

Briefly and untechnicallv, the story 
of the origins begins more than two bil
lion years ago when the pre-sun, much 
larger than our present body, moved 
majestically in stellar space. For ten 

alactic years it shone in solitary splen- 
or. Then it moved into a cloud of 

gases and cosmic dust.
Particles of dust were pulled toward 

the sun by gravitation—-but upon en
tering its electromagnetic field they 
were respectively repelled by the pres
sure of light. Thus, the particles were 
stopped at a certain distance from the 
sim where gas began to accumulate.

The gas particles according to their 
relative weights were stopped at vary
ing distances from the sun where they 
began a series of collisions and motions 
induced by the forces of the sun and 
their own reactions to each other. Out 
of the central portion of this cloud were 
formed Neptune, Uranus, Saturn, and 
Jupiter. These have been called the 
First Planetary Family. The front part 
of the cloud which met the pre-sun first 
and was composed of cosmic dust was 
responsible for the formation of the two 
oldest planets, Mars and Luna. To
gether with the Earth, Venus, and M er
cury (formed of the back part of the

cloud of cosmic dust) 
and Mars and Luna 
constitute the Second 
Planetary Family.

These two families 
were distinguished by 
their different char
acteristics. Those mak
ing up the First Fam 
ily were gaseous while 
those of the Second 
were formed of cos

mic dust. The density of the First is 
also less than that of the Second. In 
the Second group, Lima having m any 
properties in common with Venus and 
Mars circles the sun between them.

At one point in this circling process, 
as yet not sufficiently explained, Luna 
approached so near the earth that it 
was attracted to it and formed with it 
what might almost be called a double 
planet. Luna (our moon) thus became 
a satellite of the earth, although retain
ing certain peculiar traits, among them 
that of having an orbit not convex to 
the sun as any true satellite should 
have. The numerous craters and odd 
surface formations on the moon, H. 
Alfven considers reminiscent of the 
birth of the earth.

Difficult as the question of the earth’s 
capture of Luna m ay be to answer 
from the standpoint of modern astron
omy, it is interesting to note how close 
the ancients came to the answer. The 
Greek myths state that Uranus (Heav
en) first rose out of chaos, that Kronos 
(Saturn) came from him, and that from 
Kronos was born Zeus (Jupiter). The 
sequence corresponds to that of the 
members of gaseous Family No. 1, bom 
out of Chaos.

Myths and legends, we are beginning 
to see, are not the outcome of phantasy; 
they are narrations of long-past real



events, reflected in the prisms of cen
turies until they are colored by unreal
istic light.

Tomorrow’s science will re-create, fix 
the chronology, and explain the prob
lem of the Pre-Selenites—those who 
lived before the appearance of the 
moon. Greek writers, as well as P lu
tarch and St. Augustine, however, have 
already written their accounts of them. 
In  the traditions of the Hermeticists, 
too, the moon is declared to be older 
than the earth and genetically uncon

nected with it. They state that as the 
lanet Luna  it moved in an elliptic or- 
it around the sun until it approached 

so near the earth that it was captured 
by it. This marriage of the earth and 
the moon took place, they say, about 
9,500 B. C., or at the time of the sub
mergence of Poseidonia.

Thus, it is seen that the mathematics 
of modern science, exemplified in the 
painstaking research of H. Alfven, sup
port in m any particulars the views and 
traditions of the ancient Hermeticists.

V A V

The Mosaic of Life
By V .  M a y  C o t t r e l l

(From the New Zealand Woman’s Weekly)

ge consists no t so m u ch  
in  m ere  len g th  of days 
as in  th e  w eak acceptance 
of h a rm fu l and  depleting  
s u g g e s t io n s  concern ing  
th e  fa ilu re  and  fu tility  of 
one’s life.

Here we have a feasi
ble explanation of the 

puzzling fact that some people, before 
they reach the age of forty, are old 
and cynical and devoid of all enthusi
asm for living. These unfortunates are 
completely defeated by life—through 
their own negative reactions to it.

Other folk, even in their eighties, are 
still keenly interested in all m anner of 
things. The former make terribly de
pressing companions, while the latter 
are helpful and inspiring to all they 
come in contact with. This is due to 
the healthful mental atmosphere of 
goodwill and happiness which radiates 
from their whole personality, wherever 
they are. Such people appear to be bub
bling over with interest in, and en
thusiasm for life; they are filled to the 
brim with the sheer joy of living.

The choice is ours as to which of 
these widely differing types of indi
viduals we desire to emulate. But 

Rosicruciatt there can be no question as to which 
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makes the best friend or neighbor, and 
the most useful citizen. The latter type 
owe their genuine success in living— 
whatever their social or economic posi
tion—to the fact that they have learnt 
one vital lesson from life which the 
former are as yet unable to compre
hend. It is this: the things which hap
pen to us, as we journey through, are 
not nearly so important in the shaping 
of our own destinies as are our own 
individual reactions to them.

If these mental and emotional reac
tions become uniformly negative in 
character, the result must necessarily 
be a gradual dwindling of our own per
sonality, power, and purposefulness. 
W hen we react to life’s varying ex
periences in a positive, creative m an
ner, however, we gain something of real 
and lasting value, even from undesir
able and even tragic happenings.

Success, defeat, joy, sorrow, laughter, 
and tears are the mosaic of life. W hen 
these are properly blended into one 
harmonious whole, through courageous 
individual effort, a rich and satisfying 
life-pattem is formed—one which au
tomatically attracts the good of all de
scriptions, in ample measure, towards 
its builder, and pours it out again to 
others continually—freely and without 
stint.
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The Real Heaven and Hell
By Dr. H. S p e n c e r  L e w is ,  F. R. C.

(From Rosicrucian Digest, May, 1932)

Since thousands of readers of the Rosicrucian Digest have not read many of the 
earlier articles of our late Imperator, Dr. H. Spencer Lewis, we adopted the editorial 
policy of publishing each month one of his outstanding articles, so that his thoughts 
would continue to reside within the pages of this publication.

n  t h e  subject of the real 
H e a v e n  and the r e a l  
Hell, we are dealing with 
a question that has in ter
ested thinking minds for 
m any ages. It is this 
subject that is perhaps re
sponsible for more criti
cisms and retractions of 

church doctrines than are even those 
of the Immaculate Conception, the 
Resurrection, and the Ascension.

It is commonly recognized by think
ing men and women that the Immac
ulate Conception and birth and the 
Resurrection and Ascension are mys
tical experiences in the life of Jesus 
and that they can be interpreted and 
understood only from a mystical view
point. Therefore to deal with them 
from any other point of view is unfair 
to the subjects.

M any thinking persons refuse to 
criticize or to analyze any of the 
present-day religions because of their 
acceptance of the Virgin Birth, and the 
Ascension, and the Resurrection. They  
say that it is not for the average per
son to attempt to analyze those great 
experiences, but that it is proper to 
analyze any doctrines or religious 
creeds that include the presentation of 
a so-called definite Heaven and Hell.

It is our purpose to tell you some 
things about this subject that are not

commonly known or understood so that 
you might have a different viewpoint 
and come to some conclusion of your 
own.

One of the outstanding mysteries to 
which Jesus referred and with which He 
dealt so freely was the m ystery of the 
Kingdom of Heaven. He astonished the 
people of His period and made Himself 
a modernist, an outstanding critic in 
all form of doctrines, by claiming that 
the Kingdom of Heaven was within. 
It is strange to note that while Jesus 
said much about the Kingdom of 
Heaven, He said very little about any 
opposite kingdom that could be called 
the “Kingdom of Hell” ; neither did His 
Disciples. As we start to study this 
matter, we find that it is not until sev
eral centuries after Jesus had estab
lished His work, and after the Christian 
church was well established, that any 
attempt was made to indicate Hell as 
a place or even as a condition of after
life.

W e find in the Old Testament m any 
references to various kinds of Hells, 
but it is a mooted question among the 
theologians whether a very few of the 
references to Hell, in the Old Testa
ment, referred to any place or condition 
as is done today in the Christian re
ligion. In  other words, Hell had a 
different meaning to the Old Testa
ment writers, and to all of the people



before the Christian period; and Jesus 
Himself did not do or say much to 
change that opinion.

Now, let me tell you what the Jews, 
and those in  other parts of Palestine 
and its surroundings, thought or knew 
of Hell before the Christian era. The 
Jews had a different name for it. There 
was one place known as Gehenna. 
Here criminals were destroyed, the 
bodies burned and buried in fire. That 
was the beginning of an early concep
tion of Hell. Later on, this place in 
Palestine in one of the very low 
valleys, unsuitable for agriculture or 
civilization, where the bodies of crim
inals were burned, became a burial 
place for even those who were not 
criminals.

M any times in the history preceding 
the C h r i s t i a n  era whenever famine, 
pestilence, or similar c a t a s t r o p h e s  
brought death to a great many, there 
was no time nor money nor facilities 
for the regular burial. The persons who 
had died of contagious diseases (and 
they were m any), or those suspected of 
practicing witchcraft (and they repre
sented another large proportion), and 
those whose bodies could possibly con
taminate others were burned in this 
place that might be called Hell, or 
Gehenna, or some other name.

Burning the Dead

In fact, we find from not only 
Christian literature, the Old Testament, 
but other writings kept by the Jews 
and other people of the time, that the 
century just before the Christian era, 
this one particular place, the largest of 
all in one of the valleys of Palestine, 
had so m any burials and so m any 
bodies to burn that the deep pit in the 
valley had fires kept burning day and 
night in order to consume the bodies 
that had been put into it. In  Egypt 
thousands of years previous, a way was 
found of burying the bodies in the 
sand, covering them with lime, and 
thereby burning them. Along the Gan-

§es River and other rivers throughout 
le world, even today dead hum an 

Rosicrucian bodies are burned openly in order to 
-y  get rid of them. However, this place in
u tg es t  Palestine became known by a word
A pril that is translated as “Hell”—a burning
1950  place.

Now there were some outstanding 
points about the burning of bodies 
that made this method acceptable to the 
people. One point was that bodies of 
those who had died after some conta
gious, mysterious, or contaminating dis
ease, if buried, helped to eliminate the 
possibility of continued pestilence. In 
order that such burning might be ac
ceptable, it was claimed that fire was 
the only thing that would purge the 
physical body of its evils, sins, and 
sickness. Now that is not a strange 
thing to proclaim. Among the ancients, 
the mystical alchemists, and in the 
m ystery temples of Egypt, fire was con
sidered as the one great purger of evil. 
W ater is looked upon as a great solvent 
of washing and cleaning, but fire is the 
destroyer or purger of evil. It would 
turn gross m atter into confined metals, 
as the later alchemists turned baser 
metals into gold. It is said that out of 
fire and consuming flame came all the 
goodness of life because fire could only 
live on that which was evil or bad.

Now with this in your mind, if you 
read passages in  the Old Testament, re
ferring to Hell and its fire, you will 
see that all of those references did not 
pertain to any theologian Hell, but to 
an actual Hell there in  Palestine. You 
will notice in  other places that the 
references are allegorical; that is, that 
some of the prophets and Wise Men in 
speaking would use as an analogy, as 
a comparison, some of the things that 
were familiar to them. You find, there
fore, in the Old Testam ent that some 
of the Wise M en say, “Thy sins will 
have to burn out in  Hell before Thou 
canst come before God.” This was an 
analogy, and not a belief that there was 
a Hell of reality in this afterlife. Other 
references plainly show that they were 
used as analogies; for instance, when it 
was said that “Before your soul will 
come before God, it will have to be 
purged,” even as going through the 
fires of Hell would purge. This meant 
not a physical place, except the one in  
Palestine. I might go on and quote 
hundreds of passages in the Old Testa
ment, some of which are indefinite, but 
even the present-day theologians are not 
sure that the Old Testament positively 
had any reference to an actual Hell or 
Hell fire anywhere away from this 
earth or in future life.



M ental Torm ent

Now, as Jesus came with His story 
that the Kingdom of Heaven is within, 
that it is being bom within you and 
can be bom through cleansing your
self and redeeming yourself, He 
naturally aroused in the minds of the 
people some thought about Hell and 
fire for the purging of m an’s body. Yet 
Jesus did not make references that 
would positively indicate that He be
lieved that there was a place, a definite, 
material place, in the hereafter, with 
real fires such as have been referred to 
in later Christian doctrines.

Records do state that Jesus went 
down into Hell, but again that is an 
analogy. In looking up this m atter I 
find in the life of Buddha that in ten 
days of wandering in the wilderness 
where all evil characters tempted him, 
he descended into Hell for three days. 
It is said that Krishna went into Hell 
for three days, and Zoroaster was 
claimed to have gone to Hell for three 
days, and, in fact, there are eighteen 
of the greatest Avatars whose bio
graphical sketches include the state
ments that they had descended into 
Hell. In every case the explanation 
that follows shows it was not a material 
place that these men descended to, but 
was a state of mental torment and 
analysis and study where they purged 
themselves of contaminating influences 
of evil that had surrounded them for 
a few days preceding.

So Jesus’ descending into Hell, as 
given in the Apostle’s Creed, is not 
necessarily meant in a physical sense. 
If you study how the Apostle’s Creed 
was composed, and how they debated 
on its meaning before they included it, 
you will find that none of the Holy 
Fathers, when they talked, included it 
in the Apostle’s Creed, and not one 
believed it meant that Jesus actually 
descended into a material place where 
bodies are burned and purged.

W hy our present-day Christian doc
trines have a different understanding 
of Hell, as well as of Heaven is an in
teresting point. Since these ancient 
writers in both the Old Testament and 
New Testament used the symbol of Hell, 
with which they were familiar, as 
something that was analogous of what 
must take place in m an’s life before

he can become holy, we have before us 
the picture of the ancient writers pre
senting in their syllogies, allegories, 
and metaphors, certain thoughts that 
meant something to the people of the 
time and which, when translated later, 
did not mean the same things.

So when the Christian doctrines were 
gradually put into concrete form, we 
find that this doctrine of Hell presented 
a very complicated situation. “It must 
either be one thing or another,” said 
St. Jerome in  one of the meetings of 
the Council in  Rome. “Hell must be 
a place of fire and purging or some 
place of conscious condemnation.”

It must be understood that the 
Christian doctrine was reaching a land 
of people not familiar with Hell as it 
was described. In  fact, when the 
Greeks and Romans and others heard 
of this Hell of the future into which 
man must go, it was a revolting, shock
ing thing—something they would not 
accept for a long time. It seemed to 
be inconsistent with the teachings of 
a loving, merciful, and just God. Yet 
the Disciples had made statements 
about Hell fires in their early writings, 
and these Fathers of the Churcn, 
centuries later, found these statements 
and said, “They are the traditional 
writings of the Apostles; we cannot do 
otherwise, but assume that there is a 
real Hell with real fire for the future.” 
They knew better; they knew just as 
we know today that the afterlife is not 
pictured with any such situations as 
the early Fathers of the Church gave 
us in their descriptions of Heaven and 
Hell. W hy, even the Sufi religion, that 
was in  existence long before the Chris
tian era, contained a description about 
Heaven and Hell. W e have it in the 
one poem of Omar Khayyam in which 
he said:

I sent m y Soul through the 
Invisible,

Some letter of that Afterlife to 
spell;

And by and by m y Soul returned 
to me,

And answered, ‘I myself am 
Heaven and Hell.’

Think of it! That was religion hun
dreds of years before the Holy Fathers 
established this present-day doctrine of 
Heaven and Hell; and so these people



in Persia, India, Greece, Rome, and the 
other lands where culture and educa
tion, and even morals, were highly- 
developed, were shocked at any such 
idea of a loving and just God, a merci
ful God, a Father of all Beings, con
demning any one of his children to 
any such purging because they were 
with sin.

P u rg a to ry Invented

Then what do we find? We find 
that several hundred years later a sec
ond form of Hell was invented. It was 
not a m atter of trying to understand 
something already referred to as the 
first Hell; it was an inventing of some
thing entirely new. We find that the 
Council took up the great subject of 
Purgatory, not mentioned anywhere in 
the Bible, and something Jesus and His 
Disciples never referred to. In reading 
about it in  some of the official writings 
of the Roman Catholic Encyclopedia, 
we find nine pages describing how Pur
gatory became invented as a doctrine. 
They had passages in the Bible which 
they found might be used to substanti
ate the idea that there was a Purgatory.

Before giving you those two pas
sages, let me tell you what the early 
idea of Purgatory was. It was sup
posed to be a one-half-way place 
between this life and Judgment Day. 
I t had been commonly understood in 
the Christian doctrine that at time of 
transition or of passing into a state of 
unconscious existence, it was necessary 
to await a Judgment Day when the 
souls of the dead would be judged, and 
the sinful sent to Hell and the good 
admitted to Heaven. That Judgment 
Day might be millions and trillions of 
years away. In the meantime, billions 
and billions of hum an souls would be 
living in an unconscious, spiritual state, 
good and bad alike, all sleeping peace
fully awaiting Judgment Day.

But some said, “Is it not possible 
that these souls might be semiconscious 
and that some of them might be un
easy over some minor sins, some little 
sins that they forgot to confess before 

T h e  they passed on, that they forgot to tell
Rosicrucian  t îe r̂  priest about, and forgot to ask 
j y  redemption before their transition, and
/i are now worrying about it; and that

A pril there is some test, some little fire, some
1950  little purging process that can be used

to cleanse them and let them wait in 
peace until Judgment Day instead of 
in mental worry and torment?”

I am not criticizing the Roman 
Catholic Church or these Fathers who 
did this. M an’s mind wanted creeds in 
those days; it wanted them cut and 
dried and wanted religion handed out 
on slabs. For example, Moses knew as 
he came down from the mountain 
that God did not extend His hand out 
of Heaven and carve those laws. W hat 
really happened is that he was inspired. 
The people wanted some sign, some 
proof, so he found it necessary to give 
them an allegorical explanation. That 
is what was wanted in the days when 
the Roman Catholic Fathers were con
fronted with the theologian necessity of 
having something definite and concrete, 
and they proclaimed by a holy syna
gogue, “There is a Purgatory.” It was 
a great relief to know that this sort of 
thing would take place between now 
and Judgment Day.

Now, what were the passages in the 
Bible that w arrant such an idea? One 
of the Apostles, it is told, prayed for 
the departed souls, that they might get 
to Heaven. W hy pray for a soul now, 
if it is not going to do it any good 
until Judgment Day? W hy not wait 
until Judgment Day? The only idea 
of praying for the soul now is that 
maybe a temporary or intermediate 
judgment will be given; and there was 
another passage in the Bible that was 
similar; but you could plainly see that 
such passages might be interpreted two 
or three ways.

So it is with Hell in  all of its features; 
it has been invented as we have it to
day. In  reality, there passed only the 
fact that fire burns up all the gross 
material in m atter and washes it off 
in a pure state. The ancients knew 
this, and so did the people of Palestine 
—that fire was the symbol of purging— 
and yet they had this p it that was 
called Hell, or Gehenna. And that is 
how the story of fire and brimstone 
came into existence.

T o d a y’ s P rob lem

Today there are millions of men 
questioning whether it is good any 
longer to attempt to sway the minds of 
people and affect their moral ethics and 

(Continued on Page 111)



Some Evident Dangers of Paternalism 
In Government

By H . J. B r e w s te r

o u th  today presents a 
challenge. In the United 
States, the most vocifer
ous group is made up of 
those who have known 
only New Deal philos
ophy and abortive social
istic forms of government 
operative today.

The cry of this group, which com
prises about fifty per cent of the popu
lation in our public high schools, is 
security. Since they wish to be safe, 
The Four Freedoms have tremendous 
appeal—especially the fourth, Freedom 
from W ant. And this group wants it 
for Free. As potential voters of the 
richest country in the world (now that 
Uncle Sam is generously aiding finan
cially every foreign country which 
asks help), their premise is that com
plete educational facilities should be 
provided and that the Government 
should protect them economically from 
their birth to the grave.

Free schooling from kindergarten 
through college, they feel, should be 
made available to every one— even to 
those who are neither m entally nor 
temperamentally adaptable to college 
work, for college will open, socially, 
doors which would otherwise be closed 
to them. Toward their studies, most of 
these boys and girls have been indif
ferent.

Furthermore, m any of them  do not 
possess the inquiring mind which is the 
prerequisite of successful college work. 
On the other hand, m any are skilful in 
m anual techniques, and some exhibit 
ability to get along well w ith people.

Economically, while approving social 
security, they feel the system does not 
go far enough. They see nothing detri

mental in socialized medicine nor in 
any other method of governmental 
control which would free them of re
sponsibility. They look forward to a 
generous pension for their parents as 
soon as possible so that they would not 
be burdened with family care while 
they are young. To the question of 
how much individual freedom they ex
pect to lose in return for this security, 
the answer is a shrug of the shoulders 
or a cryptic negative.

These young people are products of 
environment. They have grown up 
among those upholding the theory that 
this country has the financial means 
to support them and that they are going 
to get all they can. Also, they are 
following the thought habits of their 
elders that they can obtain all the good 
things of life by voting for them instead 
of by working for them. They have 
been reared in an atmosphere of class 
prejudice and race hatred (theories 
which have been the core of civil strife 
and foreign w ar). Unfortunately, the 
isms look simple and inviting on the 
surface, but, on closer scrutiny, they 
are alien to the philosophy which gave 
our nation birth.

The young must be instructed for the 
kind of world in which they will have 
to carve their own destiny; they must 
be taught that the most important ob
ject in life is not how much a 
Paternalistic State can give them at the 
price of their individual freedom, but 
what they can do with the talents with 
which they have been endowed to make 
their country worthy  and themselves 
happy. Men and women of deep-seated 
faith must strive to impress these 
youngsters with a sounder sense of 
values and to leave them a better 
heritage.

V  A V

Five great enemies of peace inhabit with us—avarice, ambition, envy, anger, 
and pride; if these are to be banished, we should infallibly enjoy perpetual peace.

— P etrarch



F A I T H
By R odm an  R . C layson , Grand Master

h e  occasion of the Easter 
season makes the discus
sion of Faith quite ap
propriate. Great stress 
was put upon faith by 
Jesus, and unquestion
ably it was one of the 
most important phases of 
His teachings. In reading 

the New Testament, one is impressed 
with the fact that over and over again 
in His healing work Jesus required one 
essential condition—that of faith: faith 
in the healer, and faith of the distressed 
person that he would be healed. Faith 
in  this sense is an emotional state of 
the mind. It is actually a power which 
gives m an an advantage over animal 
life, and is an attribute of mind which 
is a necessary element for success in 
any field of endeavor.

Faith in the sense in which it is be
ing discussed here is not of a religious 
nature. Perhaps m an’s greatest stum
bling block is lack of confidence in him
self and in his abilities, as well as the 
lack of faith in others. It should be 
pointed out that confidence is consid
erably more than faith, for confidence 
is the result of experience—such as 
has brought knowledge. Blind faith 

T h e  brings no appreciable results; on the
Rntirmrittvt ot^er hand, implicit faith in another 

. person or condition helps to establish
Digest a reiationship which in a large meas-
A pril u r e  tends to bring about the manifesta-
1950 tion of one’s desire.

As stated above, in contradistinction 
to faith, confidence is a personal assur
ance. Confidence is derived from a 
knowledge of demands being made up
on us, and the extent of our personal 
powers to meet them fully. Confidence, 
therefore, can grow only through ex
perience, for it is only through ex
perience that we learn to develop our 
personal powers. Faith is the presump
tion of the nature of a thing or condi
tion; it is the unquestioned acceptance 
of appearances, whether they refer to 
people, words, or objects. In reality, we 
have confidence only in ourselves. Faith 
is what we have in others. Therefore, 
it is when confidence is lacking in our
selves that our faith is concentrated 
elsewhere.

The term  faith  is often defined as 
active belief or a belief which amounts 
to a basis for action upon accepted 
premises. This is not of sufficient ex
actness, however, for there is a distinc
tion between the words faith, belief, 
and knowledge. Knowledge comes from 
personal experience. Knowledge helps 
m an to have faith in  conditions exterior 
to himself. Knowledge supplants be
lief. As we use the word belief today, 
the implication of doubt is involved. 
The Rosicrucian entertains no beliefs; 
he either knows or he does not know. 
Furthermore, he is capable of great 
faith in the existence of natural laws 
and in the abilities of his fellow men 
whentheseabilities are properly directed.

r w ]



For example, when we buy a new 
radio, we have faith that it will op
erate satisfactorily; we have faith in 
the development of scientific research, 
and in the m anufacturer who has pro
duced the radio. W e have faith that 
his knowledge in  building radios will 
give us satisfactory listening results. 
We see, then, that faith m ay be as
sumed and built up in 
the hum an conscious
ness to the extent that 
it surmounts possible 
doubt and hesitancy.
It m ay be said that 
we place faith in a 
person or thing be
cause of our insuffi
cient or lack of knowl
edge of the ability or 
possibility of that per
son or thing. Often 
when we are in phys
ical distress, we sum
mon a doctor. How
ever, we should not 
call for the doctor if 
we do not have faith 
in him and in what 
he can do. In fact, it 
is unreasonable to ex
pect that we would get 
well as a result of tne 
services and medical 
prescriptions of the 
doctor if we had no 
faith in him and in 
his prescriptions.

In  Biblical days the 
word belief was appar
ently s y n o n y m o u s  
with fcdth. In fact, in 
the words of Jesus, as quoted in M at
thew, Mark, Luke, and John, faith  and 
belief are repeated over and over again 
as representative of the desired neces
sary mental attitude. Faith is more or 
less a historic attribute of the mind, for 
we have always had faith in those con
ditions which we ourselves do not pos
sess. W e m ay even say that faith is 
trust, for we all know that we have 
exacting trust in our friends and busi
ness associates. In fact, nowadays peo
ple are more prone to use the word 
trust than faith. To place faith in ex
terior conditions is natural, particularly 
when the individual does not have com
plete confidence in himself. Faith in

forces outside of themselves has brought 
about seemingly miraculous attain
ments and developments for m any men  
and women.

W e all recognize the reality that 
prayer and faith have a place in our 
lives. It is foolish, however, to pray 
to God to cure a disease while we con
tinue to violate those things which con

tribute to good health. 
Errors in our ways 
a n d  t h i n k i n g  m u s t  
first be corrected; then 
we are privileged to 
pray to God, and have 
faith that if it is His 
will He will permit 
His laws and Nature 
to work through us 
and restore normal 
health. W e are privi
leged to have the faith 
that His laws will 
manifest for us.

W ords Not Enough

Mere words with 
blind belief are not 
sufficient. There must 
be faith, faith in what
ever healing system is 
being used, faith in 
the manifestation of 
God’s laws, faith in 
our worthiness to be 
healthy. In  the in
stance of healing we 
take the point of view 
that if our minds are 
imbued with doubt and 
fear, and we lack faith 
in the means which 

are being used in our behalf to alleviate 
sickness and distress, no healing can 
be expected. This was the message that 
Jesus endeavored to convey to His 
apostles. It must be admitted that 
Jesus had knowledge of the healing 
power, which is over and above faith; 
He had the faith that comes from 
knowledge of the use of power.

It is not our purpose in  this discus
sion to give consideration to the ques
tion as to whether Jesus was endowed 
with supernatural power. Suffice it 
to say that He continually admonished 
His apostles, and the unfortunate who 
were brought to Him, to have faith and 

(Continued on Page 109)

B y L e s te r  L . L ib b y , M. S., F . B . C. 
D irec to r, AMOBC T echnical D ept.

•  C athode ra y s  of 3,000.000 volt en 
e rg y  level a re  capab le of s te r i l
iz ing  vaccines, se rum s, an d  p h a r 
m aceu tica ls in  g enera l a f te r  th ey  
have been sealed  in th e ir  g lass 
co n ta in ers . No adverse  effect on 
th e ir  po ten cy  o r  o th e r  p ro p e rtie s  
is  de tec tab le .

•  To accoun t fo r  recen tly  observed  
p a r tia l po la riza tio n  of lig h t from  
som e s ta rs , a s tro n o m ers  theo rize  
th a t  som e reg io n s of In te rs te lla r  
space a re  occupied  by  clouds of 
e long a ted  d u s t p a rtic le s  of s lig h t
ly  m agnetic  m ate ria l, th e  p a r 
tic les  sp in n in g  end-over-end  in 
a  w eak  m agnetic  fie ld  in  space.

•  S tan fo rd  U n iv ersity  is  co n s tru c t
in g  a n  e lec tron  lin ea r  acce le ra
to r  fo r  a to m -sm ash in g  w ork. 
T h e  e lectrons, r id in g  dow n a  
160-foot acce le ra to r  tu b e  on  the  
c re s t o f an  elec trom agnetic  wave, 
w ill reach  a  speed  o f 186,000 
m iles a  second, m ore th an  99.9% 
of th e  speed o f ligh t, th e reb y  
acq u ir in g  a  2000-fola in crease  in 
m ass.



dyadic Jlcusj in
By P e r c y  P ig o t t ,  F. R. C.

It  w as on September 
16, 1793, that Napo

leon joined the republi
can arm y of France. On 
June 29, 1815, he board
ed a British warship and 
offered himself as a 
guest to the British peo
ple. The first event led 
to m ilitary fame which 
has only been equalled 
by Caesar; the second led 
to exile, chagrin, and hu
miliation. W hy was this?

Readers who are fa
m iliar with the book Self 
Mastery and Fate with  
the Cycles of L ife /  by Dr. H. Spencer 
Lewis, know his system of dividing any 
individual’s year from one birthday to 
the next into seven periods, or cycles, 
of fifty-two days each. The first period, 
that is, the fifty-tw o days following the 
birthday, is a fortunate one. Indeed, if 
one’s resolution is sincere and accom
panied by a great hope it will lead to 
success—even fame. H o w e v er ,  the 
seventh or last period, that is, the fifty- 
two days preceding the next birthday 
of any individual. is unfortunate in 
various of its prospects.

It is a period of devolution, disinte
gration, and destruction. W ithin its 
cycle, things that have caused anxiety 
are likely to culminate. Serious resolu
tions taken during those days may lead 
to disaster and calamity.

Napoleon was born on August 15. 
He therefore threw in his lot with the 
republican arm y during his first period; 
but the second decision was taken dur
ing his unfortunate period.

It is the purpose of this article to 
test, by historical records, the working 

T h e  of this cycle. Being British, I will deal
Rosicrucian  predominantly with European subjects. 
Digest Consider Clemens L. W. M ettemich,
A pril 1 H. Spencer Lewis. Self M astery and Fate with the
i n r n  Cycles of Life, Rosicrucian Supply Bureau, San Joae,

Calif. $2.50.

the great diplomatist who 
was bom  on M ay 15. It 
was on M ay 18 that he 
first became Austrian en
voy to France. His de
cisive i n t e r v i e w  w i t h  
Napoleon, who then fail
ed to prevent Austria 
from joining his enemies, 
took place on June 26, 
1813. This happened 
therefore during Napo
leon’s unfortunate period, 
and led to Leipzig, Elba, 
Waterloo, and St. Hele
na. However, it was dur
ing M ettem ich’s fortu

nate period, for it placed him among 
the diplomatists of history like a sky
scraper among house property.

M arie Antoinette, perhaps the most 
unhappy of Europe’s m any unhappy 
queens, on her way to the guillotine, 
saw her own children among the 
crowd. “Adieu, m y children,” she 
cried pathetically, “I go to join your 
father.” This was on October 16. She 
was born on November 2. The father 
himself had been imprisoned during 
the seventh period of his birthday cycle.

Charles I, England’s most unfortu
nate king, actually became heir to the 
throne during his seventh period, for 
his elder brother, H eniy, died Novem
ber 16 and Charles’ birthday was No
vember 19. The Parliament which re
volted and overthrew him met on No
vember 3. His descendant, Prince 
Charles Edward, vainly endeavoring to 
recover the throne of his fathers, led 
an arm y south as far as Derby. Then 
he decided upon retreat. This again 
was during his unfortunate period, be
ing on December 5, whereas his birth
day was December 31. Result: defeat, 
a fugitive existence among the wilds 
of Scotland, and lifelong exile.

Napoleon I l l ’s arrival at Chislehurst, 
M arshall N ey’s execution, General Gor
don’s betrayal, and Alfonso X III’s exile



all occurred during this seventh period 
of the annual cycle. Parnell, the great 
Irish leader, was married during his 
unfortunate period. Result: divorce, 
causing political downfall.

T rain s of Causation

Contrast these experiences with those 
who have in some way initiated a train  
of causation during the fifty-two days 
following their birthday, that is, within 
the fortunate cycle.

George Washington was elected Pres
ident of the U.S.A., and Abraham Lin
coln was inaugurated to that office dur
ing this period. The late Franklin D. 
Roosevelt was bom January 30, 1882. 
He first took office, that of assistant 
to the Navy, on M arch 17. Lenin ar
rived in St. Petersburg, where he suc
cessfully effected the greatest revolu
tion in history, on April 16. He was 
bom April 10, and died in January 
1924. Since Stalin’s birthday is Decem
ber 21, Stalin came into power during 
his first period. Therefore, W ashing
ton, Lincoln, Roosevelt, Lenin, and 
Stalin, all placed their feet on the first 
rung of the ladder of fame during the 
fifty-two days which followed their re 
spective birthdays.

Practically all of the more famous 
of Britain’s Prim e Ministers started 
either their parliam entary or their 
ministerial careers during this period. 
Sir Robert Walpole was bom  August 
26; it was on October 11 that he first 
took office. The birthday of the Elder 
Pitt was November 15; he first became 
Secretary of State on December 4. W il
liam Pitt, called “the Younger P itt,” 
was bom on M ay 28; he first took of
fice early in July. Sir Robert Peel’s 
birthday was on February 5; he first 
took office on M arch 18.

Palmerston owes his fame prim arily 
to his being a great foreign minister; 
Disraeli owes his to being a great party 
leader; and Gladstone to his skill as a 

arliamentarian. Lord Palmerston’s 
irthday was October 28; he first took 

charge of the foreign office on Novem
ber 22. There is a little uncertainty as 
to when Disraeli was first chosen leader 
of the Conservative Party, but it was 
early in 1849. His birthday was 
December 21. His great opponent, Glad
stone, first entered the House of Com
mons during January 1833. His birth

day was December 29. Each, therefore, 
started his very successful career dur
ing the fortunate fifty-two days which 
followed the birthday.

It is not only the politicians and 
statesmen who would benefit immeas
urably if they would guide their activi
ties in accordance with this cycle, but 
soldiers, sailors, religious leaders, and 
industrialists are similarly affected.

The first Duke of W ellington is gen
erally regarded as England’s greatest 
soldier. TThere is some doubt about the 
precise date of his birth, but it was cer
tainly early in May. He won the bat
tle of Waterloo, upon which his fame 
rests, on June 18. Nelson, Britain’s 
most renowned sailor, was bom Sep
tember 29, and Trafalgar was won on 
October 21. It cost him  his life, but 
it brought him  fame.

As for religious leaders, the W hite
chapel People’s Mission, which devel
oped into the great Salvation Army, 
was opened by W illiam Booth on his 
birthday. John Wesley and a group 
of his followers formed themselves into 
an association, which developed into 
the Methodist Church, on July 23. John 
Wesley was bom June 17. George Cad
bury set up his factory at Boumville in 
October 1879. He was bom  on Sep
tember 19. Today Cadbury’s is one of 
the most renowned of British manufac
turing firms.

Collective Units

This cycle, as students of Dr. Lewis’ 
book will know, applies to any group 
of individuals, such as a committee, a 
corporation, or a cabinet, who can col
lectively form a resolution and act up
on it. The train  of events initiated 
when Britain declared war on Ger
many, August 4, 1914, is most inter
esting. Asquith’s cabinet was then in 
its fifth period, which period is fortu
nate for taking risks. The war was 
brought to a victorious conclusion. How
ever, Asquith himself was in  his un
fortunate period for he was bom Sep
tember 12. It cost him his son, the 
loss of the premiership and, what dis
turbed him perhaps more than any
thing else, the breakup of the Liberal 
Party. Another member of that cabi
net, Haldane, was also in his own un
fortunate period. The war terminated 
his political career.



Consider the experience of Neville 
Chamberlain’s government at the out
break of the second world war. It was 
on M ay 28 that he became Prime M in
ister. The unfortunate period for his 
cabinet thus measures from April 6 to 
M ay 28. On April 9 Germany invaded 
Norway. On the 26th the Allied ill-fated 
expedition was withdrawn. On M ay 6 
three destroyers were lost. On M ay 
10 Holland and Belgium were invaded. 
Chamberlain’s government was sub
jected to such hostile criticism that he 
had to resign.

The invasion of Norway was even 
more disastrous for Hitler. He lost 
th irty  ships including five cruisers and 
subsequently seven destroyers at N ar
vik. Some have estimated that these 
Norwegian losses amounted to half the 
German navy. According to W inston 
Churchill it was on M arch 1 that H it
ler decided to invade Norway. This 
was just within his unfortunate period 
for he was bom April 20.

Nations as In dividu a ls

Nations, it would seem, are subject 
to the same cyclic law as are individ
uals and corporations. Italy was de
clared a nation during the month of 
July, and Mussolini declared war on 
both Britain and France on June 10. 
He himself was born July 29. It was 
therefore his own disastrous period as 
well as that of Italy. For both it proved 
disastrous indeed.

On June 4, 1831, Prince Leopold of 
Saxe-Coburg accepted the crown of Bel
gium. Belgium was thus separated 
from Holland and became an inde
pendent kingdom. It was on M ay 28, 
1940, or within the nation’s seventh 
period, that Prince Leopold’s successor 
surrendered to Hitler.

The fall of the Bastille in France 
marks a definite ending and beginning. 
This took place on July 14. The dis
astrous period thus measures from the 
previous M ay 23. Waterloo and the 
consequent fall of the first Empire 
took place on June 18. The third Re
public fell and the short-lived Vichy 
government was formed on June 10. 
Therefore the Bourbons returned and 
the Vichy government was formed dur
ing France’s unfortunate seventh period, 
or cycle. Neither can be considered to 
have been a success.

Germany became an Empire on Jan
uary 1, 1871. It was on November 11, 
1918, just w ithin the disastrous period, 
that she surrendered to her enemies 
after the first world war. According 
to Schuman, in his work on Soviet 
Politics, H itler’s decision to attack the 
United States was reached sometime 
between November 26 and December 
3. This resolution proved catastrophic; 
it was made during Germany’s unfor
tunate period. But it was during Rus
sia’s fortunate period, for Kerensky’s 
government was overthrown and Len
in’s replaced it on November 7.

W hy was this?

V A V

STRUGGLING PAKISTAN
(Continued from Page 86)
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structed. No attempt is made to lend 
them color. They are a monotonous 
gray, perhaps the natural color of the 
substance used in making the brick 
when the moisture evaporates. One 
structure was particularly conspicuous 
and gave the appearance of having been 
recently erected. It was definitely Is
lamic in its architecture. The tops of 
some of the homes also suggested this 
Islamic influence, having cornices sim
ulating minarets.

Each little village, as well, had its 
mosque. These were the spiritual focus 
of each dust-coated village. They were, 
as well, the cultural centers of the 
community. The mosques, though 
modest in comparison with those of the 
large cities, were the most prominent 
edifices in each village. Usually they 
were the only structures making any 
concession to art, and this consisted 
only of a narrow frieze of colored tile.

(To be continued)



she addressee 
Chamber of

ot long  ago a senous- 
minded woman living in 
Mexico began searching 
for an organization that 
could give her esoteric 
knowledge and an under
standing of occult sci
ence. Not finding it in 
her immediate locality, 
a letter to the Los Angeles 
Commerce inquiring if

they knew of some such sincere and 
reliable organization. W e were pleased 
to learn from this woman that out of 
the dozens of organizations dealing with 
occult studies, with which they must be 
familiar, the Chamber of Commerce 
selected AMORC. She is now an in
terested and enthusiastic member.

*  * *  *

Progress seems sometimes difficult 
to measure. The reason is that its 
standard of measurement is an individ
ual one and all too often in judging it, 
we fail to make the necessary before- 
and-after comparison. Six months ago a 
young man, in applying for member
ship, wrote “I am dissatisfied with the 
way of living. I see no good in  life, and 
only disappointment in people. I find 
it hard to get along with them. Yet I 
am in urgent need of friends.”

Today this Department received from 
this young member a bit of writing 
with the very significant title “The 
Brotherhood of M an.” A few sentences 
serve to indicate the progress made in 
six short months: “How m any of us 
give merely for the sake of giving, and 
how m any of us tru ly  give of our
selves? How m any of us give only 
when asked and how m any without 
waiting to be asked? W hen we are able 
to look at our fellow m an and see 
nought but the goodness of which he 
consists, we are leading a life which

requires only the highest principles— 
since we are all created alike and 
being alike are a part of each other and 
inseparable from God.

“Listening to the voice within, and 
feeling the divine love and goodness 
which exists in all, replaces with love 
and goodness the thoughts of evil; and 
so giving to the world the best we have, 
the best will come back to us.”—M. M.

V A V
During the month of February, Su

preme Secretary Poole was present at 
several rallies in the Midwest and East, 
visiting Toronto, Chicago, New York, 
Washington, Baltimore, Montreal, and 
Boston. The trip was a pleasant and 
an inspirational one.

V A V
M any will be interested to know that 

the Rosicrucian studies now available 
to the blind, through monographs pre
pared in Number 2 Braille, have been 
completed as far as the Fifth Temple 
Degree. Blind persons desirous of af
filiating with the Order should write 
for further information to Department 
of Braille, The Rosicrucian Order, 
AMORC, San Jose, California.

V A V
The following books written by Dr. 

H. Spencer Lewis are available in 
Braille through the California State 
Library, Sacramento, to blind persons 
both in California and elsewhere: M an
sions of the Soul (1^2); Rosicrucian 
Principles for Home and Business 
(1 14 ); Rosicrucian Questions and A n 
swers (1J/ 2 ), and M ental Poisoning (2).

V A V
In  the exhibit of Serigraph paint

ings held during January in the Rosi
crucian Museum, one called Dogwood 
attracted the Curator’s attention from

vtruru-j



the moment of unpacking. It was as
signed a significant spot and drew 
enthusiastic comments from m any 
visitors.

After the exhibit had closed, a letter 
came from Soror Virginia Barnes, who 
is assistant professor of art at Alabama 
College, Birmingham, stating that she 
had had notice of the Serigraph Ex
hibit and thought it might be of interest 
to the Museum to know that the exhibit 
contained one of her paintings: Dog
wood.

V A V
I t is possible that m any do not ap- 

reciate the double benefit to be gained 
y  witnessing a temple initiation a 

second time. The first benefit is to one
self, in calmly and quietly review
ing an experience which excitement, 
elation, or even apprehension might 
have blurred somewhat when one was 
a participating candidate. The second 
benefit is to others, those candidates 
who might be encouraged and even 
richly blessed by the fact that you as 
an advanced member had given them 
silent support at such a time.

In  the Supreme Temple, monthly 
initiations are the rule, and two special 
ritualistic groups alternate in conferring 
the initiations. A somewhat similar 
schedule of initiations is likely to be the 
fact in  your own locality. W herever 
you live, then, the opportunity to 
participate either as candidate or as 
witness is open to you. It is an op
portunity that should not be overlooked.

V A V
The dictionary says that curare is a 

poison used by hunters to make their 
arrows effective. It is likely that few 
Digest readers will have a practical in 
terest in the matter, but if they do, 
Frater Algot Lange of New York is 
their man. Some years ago while ex
ploring certain parts of the Upper

Amazon he had the opportunity of 
watching the Mangeromas on the Ja- 
vari River concoct this poison for use on 
their blowgun arrows. According to 
Frater Lange, only three Indians of this 
tribe knew how to mix the ingredients 
properly even though all knew the 
plants from which the poisonous juices 
were extracted. The vines were the 
Strophanthus sarmentos and the Strych- 
nos toxifera, to which at a certain stage 
several large black ants (Jucandeira) 
were crushed and added.

Frater Lange continues: “The three 
Indians who understood the concoction 
of this poison collected the plants once 
a month. First they scraped the stro
phanthus to a fine powder and mixed 
it in an earthen jar with the crushed 
roots of the strychnos which had been 
standing in  w ater for several days. 
After simmering for several hours, the 
ants are added and the cooking con
tinues until a thick pastelike consistency 
has been achieved. Then the poison is 
put into small earthen jars, covered 
with hide, and is ready to use.

“Hunters always carry a small rub
ber pouch containing a few drams of 
curare poison, being extremely careful 
in their handling of it, for the slightest 
scratch is fatal.”

Years after his encounter with the 
Indians of the Upper Amazon River, 
F rater Lange found the Dyaks of Bor
neo making use of what seemed to be 
the same kmd of curare. He concludes 
his letter by saying: “I have often 
wondered how two tribes on opposite 
sides of the globe could use the same 
type blowgun and apparently the same 
kind of arrow poison.”

Frater Lange, by the way, has w rit
ten two books on his adventures— 
both published by G. P. Putnam ’s (New 
York City) some years ago. Their 
titles are: In  the Amazon Jungle and 
The Lower Amazon.

The
Rosicrucian
Digest
A pril
1950

PROVIDENCE, RHODE ISLAND CHAPTER
Members in Rhode Island and neighboring states will be interested to know that 

the organization of an AMORC chapter in Providence has been completed. Regular 
meetings are now being held. Active AMORC members interested in affiliating with 
this chapter, or in visiting its sessions, may obtain particulars concerning the time and 
day the meetings take place, by writing to the secretary of the chapter, Miss Grace E. 
Mason, 20 Hudson Street, Apt. 4, Providence 9, Rhode Island.
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PART TWO

N  T H E  SCRIPTS of 
Paracelsus’ alchem- 

istic works we find 
the greatest of the 
Rosicrucian secrets but 
they are not for the 
general public, even 
at present. The early 
interest of the profane 
world was disarmed 
by Paracelsus’ peculiar 
alchemistic l a n g u a g e  
and style, which was 
understood only by the 
initiated.

Whereas chemistry 
deals only with the 
physical components of matter, alchemy 
deals with the release and effect of the 
active astral, or vibratory, elements. 
Similarly, astronomy sees only the m a
terial side of the stars and planets, 
whereas astrology penetrates into the 
psychological influences. Chemistry 
and astronomy can be learned by any
one who has the necessary abilities. 
However, for the understanding of 
astrology and alchemy, a peculiar spir
itual comprehension is necessary. The 
learning of alchemy requires the ability 
to understand matter, the inner sub
stances, the essence of nature.

Alchemy has a threefold nature 
which includes: 1. the transformation 
of evil and sin into goodness and virtue. 
2. the knowledge of nature’s invisible 
elements. 3. the transmutation of m et
als, their elevation to a liigher degree.

It is an old Rosicrucian belief that 
everything we see around us is only 
the half of the world; the other half 
is invisible. So' we live simultaneously 
in two worlds: one a dense, visible 
world; and the other, a thin but m a
terially constructed, invisible one. 
These two worlds cannot be separated, 
for they belong together; that is, these 
two form one world, but our limited 
senses do not comprehend this. God is

active in both worlds: 
from the finite small
est p a r t i c l e  to the 
greatest planet alike, 
and from the visible 
elements of each to 
the invisible. The in
visible is the Prima 
M ateria, the life, as it 
manifests itself in  cre
ation. This bodiless, 
immor ta l ,  supernatu
ral p o w e r  w h i c h  
ch a n g es  everything, 
renews and re-creates, 
is named Arcanum. 
There are four Arca

na: Prima Materia, Lapis Philosophor- 
um, Mercurius Vitae, and Tinctura.

According to Paracelsus, all m atter 
is composed of three differently pro
portioned substances: sulphur, mercury, 
and salt, and these are set in motion by 
a fourth element, called life, or the vital 
life force, which expression cannot be 
considered in the material sense of the 
word.

The transfiguration of any m atter is 
by the process of alchemy. The al
chemist begins where N ature ends, and 
that is the reason why a good physician 
must be a good alchemist. In  our body 
there is at work also an internal al
chemist, who is a true model of the 
outward one, for he acts as does 
N ature’s alchemist. The proper way 
is always simple, but only a few are 
able to find it. The alchemist must 
always consider the position and the 
influence of the stars.

These secrets are not meant for the 
public, but only for serious occult ex
plorers. To these explorers, Paracelsus 
communicates the characteristics of the 
Prima Materia, of the Arcana, the 
Lapis Philosophorum, the Mercurius 
Vitae, the Elixir Vitae, and Spiritus 
Vitae. Those who really wish to get 
acquainted with this knowledge more



closely will surely find a way, a leader, 
and inexhaustible sources.

Gold and silver can be produced by 
alchemy, but Paracelsus disapproves 
of it, for a real Magus is not in need 
of this. I t  is the gold of our own 
nature that we must purify. This is 
the real purpose of alchemy and not 
the transmutation of metals. The an
cient alchemists were able to revive 
plants and animals, and they were also 
capable of lengthening hum an life with 
the Elixir Vitae.

The soul, with its attributes, including 
imaginative power, creates material 
substances from the invisible elements. 
As the soul creates changes in the 
body and the personality, impressing 
upon them its own qualities, so the 
celestial gold is capable of affecting not 
only the material gold but even the 
components of the physical man. There
fore, if we change the higher, ethereal 
essence of gold, the earthly gold will 
also change. Nature, the Great Al
chemist, thus produces gold and all 
other metals, by the same process.

The Tinctura Physicorum, which is 
necessary for transmutation, is pro
duced in an astral way, for each metal 
has its own Astra: gold, Astra Solis; 
silver, Astra Lunae; copper, Astra 
Veneris; iron, Astra M artis; tin, Astra 
Jovis; lead, Astra Satum i; mercury, 
Astra Mercurii, and so on. If the al
chemist controls the Astra of metals, 
he is capable of changing any red met
al into gold by A strum Auri; with the 
Astra Argenti, each white metal into 
silver; with the Astra Cupri, every 
metal into copper. This process is de
scribed by Paracelsus in his book: 
Transmutationibus Metallorum.

Paracelsus describes in detail the 
peculiar method of how the different 
elements—not the ordinary but the 
identical ethereals—can be mixed and 
what must be the proper position and 
time of the stars in tne sky to bring 
about that compound which he names 
Electrum. This consists not only of 
the solid but also of the vibrational 

T h e  qualities of the metal. “A great m any
Rosicrucian miracles can be worked by this Electrum 
wy . . .  as it has a strong creative power,”

*oes he says. From it, drugs can be formu-
A pril lated which would cure even incurable
1950 diseases.

Fin din g H idden P o w e r

Paracelsus distinguished six arts of 
magic.* The Insignis Magica deals 
with supernatural, celestial signs, vi
sions, and prophetic apparitions. The 
Magica Transfigurativa handles the 
transformation of objects. He named 
word-magic Characterialis; magic art, 
Gamaheos. The use and perfection of 
imagination is called Altera in Altera. 
Ars Cabalistica deals with Kabalistic 
magic, or knowledge. Any m an experi
enced in the six arts mentioned is called 
a Magus.

Magic is not only the most ancient 
science; it is also the greatest human 
art. Its secret tricks cannot be learned 
from books, but by practice, by experi
ences, with the help of an initiated 
leader, an adept. Magic power con
sists of the theoretic knowledge of the 
visible and invisible powers which rule 
m an and the Cosmos, and also of the 
artistic usage of the secrets and hidden 
powers of the universe.

The first prerequisite of the study 
of Magic is the knowledge of the high
est laws of Nature. Not only the con
nection with the superficial outward 
essentials, which can be easily distorted, 
but also the inner wisdom is necessary, 
and this cannot be achieved except by 
intuition. Magic makes known the out
er and the inner selves as well as the 
m anner in which they react upon one 
another. M an’s inner self hides various 
latent and active abilities which expand 
his being, his consciousness, beyond the 
physical. These make m an capable of 
telepathy, prediction, the reading of 
the Akasha Chronicle, and of the ex
teriorization of the psychic body, for 
the purpose of contacting the higher 
hierarchy, and so on. The knowledge 
of inner powers gives m an control over 
the outer forces. In  order that m an be 
capable of seeing the essential in every
thing, he must direct nature; but, in 
the first place, he must direct himself.

For the magic of performance a 
strong faith is necessary, with much 
creative imagination. This imagination

* Some of our modern uses of natural laws and various 
laboratory experiments to disintegrate or transmute ma
terials, or even our experiments in psychology and para- 
psychology, would have been classified in the time of 
Paracelsus as magic. Any misuse or perversion of these 
processes would be blacft magic. A modern example of 
Paracelsus magic is our knowledge of, and speculation 
with, atomic energy.



must not be an empty phrase; and 
faith must not be a naive credulity, 
but a creative power, based on knowl
edge, closely connected with a firm wish 
and the intention for elevation of man. 
Imagination is the implement with 
which the soul works in the outer, visi
ble world.

The Magus performs magic with 
his creative power. Under certain cir
cumstances this hidden power m ay be 
misused. For this misuse, it revenges 
itself, being black magic, and the pow
ers raised fall back on the m an who 
invoked them. This is the great law 
of equalization. Rosicrucians of mod
ern times have an understanding of the 
evils of so-called black magic which 
man of the Middle Ages did not have. 
Civilization has developed through 
education, and naive credulity has 
disappeared.

Origin of Good

It can be said of Paracelsus that he 
was a man who reached Heaven by 
storm. He by his own efforts built his 
way leading to redemption, liberation, 
and the return to the Father. Although 
Paracelsus was a profound scientist, a 
reformer in every domain of life, an 
epoch-making philosopher, astrologer, 
alchemist, physician, theologian, still 
he was not an ascetic. He saw that 
the origin of all good is in God. There 
is no evil in itself. But man has lost 
his ancient equilibrium through the 
fall, that is to say, through treading 
upon N ature’s laws. By reunion with 
God, man is capable of regaining his 
lost balance. This is the aim of every 
religion, although the believers seldom 
realize it. Our life’s scope and ambi
tion is to regain our lost Cosmic citi
zenship, to retrace our conscience to
ward the Universal mind, God, the 
Cosmic Conscience.

Godly wisdom cannot be fully ac
complished until we are free from all 
evil; occult knowledge opens only to 
the selfless and to the pure. Neverthe
less, without evil, the good would re
main unrecognized and unappreciated.

Paracelsus was more of a theist than 
a pantheist. Although he said that God 
is in everything in an imm anent way, 
he also taught that everything orig
inates in God, who is Father of His

creations. Paracelsus was significant as 
a theologian, for he strained the rigid 
dogmas of the Church with the prin
ciples of Rosicrucian philosophy. For 
this, he was repeatedly attacked. He 
also stressed the importance of faith. 
The Bible in several places states that 
even Jesus was unable to do anything 
for men without faith.

“All the wonders of the Magic come 
to existence through faith, imagina
tion, and will,” says Paracelsus. For
mulae, ceremonies, rites, worships, 
icons, and so on, are necessary, but 
they are worthless without the spiritual 
creative power. The Apostles worked 
their wonders through faith. “The force 
which set the saints into motion to per
form miracles is a living force even 
at present, and is accessible to every
one. This is the power of the Holy 
Ghost,” says Paracelsus. He knew the 
secret sciences of India and Egypt, also 
the ancient Hermetic teachings, yet he 
belonged to Christianity. His whole 
philosophy was based upon the Bible, 
which he read with the eyes of an 
initiated mystic and not as an average 
Christian, and so he was capable of 
exploring the second and third meaning 
of the Holy W rit, the Hermetic secret, 
which was not even suspected by the 
theologians.

“If we can conceive of the human 
soul perfectly, nothing will be unat
tainable for us on earth. Every sceptic 
can execute this magic operation. Faith 
makes imagination certain, for faith 
steadies the will. . . . Through faith we 
develop . . . and attain certain forces,” 
he says. “Although m an is an earthly 
being, the central ego is angelic; there
fore, m en ought to live on earth as 
angels do in heaven. M an is nothing 
without his resembling God in truth 
and righteousness.”

Paracelsus fought for the tru th  in 
the field of science as well as in faith. 
His mission was universal; he fulfilled 
it even in the midst of the greatest 
trials. He writes: “God is the Father of 
wisdom; all wisdom springs from Him. 
M an can increase in knowledge but he 
cannot exceed his given capacity, for 
in m an is nothing else but what God 
gave him.” He held that theological 
practice does not necessarily mean par
ticipation in God’s wisdom.



In  his De Fundamenta Sapientiae, 
he writes: “The knowledge which our 
priests own does not originate from 
the Father; they learned it one from 
the other. They are not certain of the 
tru th  they teach . . . therefore, they 
make errors and in their conceit they 
proclaim their own opinions as God’s 
wisdom. Hypocrisy is not sanctity, con
ceit not power, shrewdness not wisdom. 
The force that realizes and follows the 
tru th  cannot be conferred like academi
cal degrees; this comes from God alone. 
The highest power of the Intellect, if 
not illumined with love, means only a 
high degree of animal intelligence. . . . 
W hen m an’s imagination is lacking and 
he cannot fully believe, his art is un
certain, although it might be perfect.”

K e y  to Truth

Paracelsus preferred, above all, to 
study N ature’s open book. “The Scrip
tures can be understood from the let
ters, but Nature only by travelling, for 
the different countries and countrysides 
are the leaves of N ature’s code. . . . Only 
the Book which has been written by 
God can be real, whole, perfect, and 
faultless.”

He fully recognized the greatness of 
his truth, and was often misunderstood 
and even attacked for his boasting 
nature. But these accusations are based 
upon a mistake. He was a very modest, 
self-sacrificing man, a true servant of 
the truth, who well knew that without 
the guidance of the Holy Ghost, man 
is worthless.

The key to Paracelsus’ teachings can 
be found in the ancient Hermetic for
mula: “As it is above, so it is here be
low.” This is the universal law of 
analogy which extends every being.

“All is one, and its origin can be only 
in the eternal unison.”

Paracelsus had his own style, which 
must be studied if one wishes to com
prehend his works. The words streamed 
from him as from an ancient source. 
He preferred writing in German, rather 
than in Latin, the scientific language 
of his time. His disciples and followers 
translated his writings into Latin and 
propagated them. In  his works he used 
m any uncommon and unknown ex
pressions. He explained that, “It is not 
for the sake of the language that I 
write, but for the art of m y experi
ences. . . . One cannot write for 
children . .

Pie scorned the vague scholastic style, 
preferring to unfold the language of the 
secret symbols of alchemy into scien
tific expressions, although the worldly 
scientists did not understand even those.

Paracelsus remained m aterially poor 
all his life, although he had every op
portunity to make a fortune. He be
lieved that fortune was a burden to a 
spiritual man. He wore his heavy cross 
with dignity. His ambition was to be 
great and deserve merits from God and 
not from the world. He proclaimed 
that even the simplest man owned the 
nucleus of Christ’s way of life. Paracel
sus was able to interpret and practice 
real Rosicrucianism.

In  full consideration of all these 
facts, Paracelsus’ true Rosicrucian liv
ing appears before our eyes. He be
queathed a part of his mission to pos
terity. It is also our duty to find and 
to demonstrate this spiritual heritage.

NOTE: Current material on Paracelsus is issued in 
Switzerland. The publishers are: Roscher Verlag, Zurich; 
Verlag Birkhauser, Basel; Benno Schwabe S’ Co., Vcrlag, 
Basel.

Parcelsus, by Dr. Basilio de Telepnef (in English) is 
available at the Rosicrucian Supply Bureau, $1.75.
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Does an article in the pages of this magazine interest you? Do you find in some 
issue a discourse that answers your questions, that clearly analyzes harassing problems? 
If the subject matter of the Rosicrucian Digest proves beneficial and enlightening to 
you, it will to others as well. Think—have you a friend or acquaintance who might 
enjoy reading your present copy of the Digest?
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By C e c il  A. P o o l e , F. R. C ., Supreme Secretary

Ag e -o ld  endeavors 
to  re la te  science 

an d  philosophy a ttrac t 
the  a tten tio n  of m an y  
t h i n k i n g  p e r s o n s .
These attempts are re
flected in numerous 
comments and inquir
ies from those who 
seriously wish to con
sider how they may 
relate an idealistic phi
losophy to the com
plex s c ie n t i f i c  and  
mechanistic th eo r i e s  
c u r r e n t  in m o d e r n  
thought. To generalize 
answers to these ques
tions is somewhat dif
ficult; in fact, it may 
be pertinent to ask 
whether or not the re
lationship of mind and 
body ever will be ex
plained in a form so rational that it 
would satisfy everyone.

Early in the history of W estern phi
losophy, that period of philosophy 
which had its beginning in ancient 
Greece, two schools of thought soon be
came evident. These two systems, 
idealism and materialism, have con
tinued side by side throughout m an’s 
history. The belief that the universe 
has a purpose and a set of values high
er than any objective worth, and, on 
the other hand, the belief that the 
physical world was the ultimate reality 
and m an’s life was accidental and 
transitory were expressed in these two 
schools of ideas.

The problem concerned with me
chanical and philosophic relativity is 
therefore not new. The intense rapidi
ty  with which mechanical achievements 
have come forward in the past century 
and a half emphasizes tne problem, 
and thinkers continue to ask, as they 
have for more than a century, whether 
or not m an’s physical achievements 
m ay be advancing beyond his mental

and spiritual concepts. 
This point of view has 
been applied, particu
larly in the last few 
years, to the weapons 
of war. By harnessing 
and preparing trem en
dous forces which have 
a lm o s t  inconceivable 
possibilities of destruc
tion, has man created 
a monster? Has man 
the mental and spir
itual insight to direct 
himself and society in 
a way that will make 
it possible for these 
m a t e r i a l  instruments 
to be controlled?

The answer to these 
questions lies in the 
future. W e know, for 
example, that another 
war on a world-wide 

scale would be more destructive than 
any that have been carried on before. 
M any people doubt the ability of man 
to avoid such a conflict indefinitely; 
others hope—and it is usually more 
hope than conviction—that m an will 
arrive at such a basis of negotiation 
and compromise as will allow hum an 
beings to live together in the world 
without physical clashing.

Those individuals who subscribe to 
an idealistic philosophy of life, who be
lieve that ultimate values are more 
than the parts of the m aterial world 
which they can perceive, have a press
ing obligation. It is their duty to try  
(in their own immediate environment 
and in  their everyday living) to direct 
their thinking, and the thinking of 
those about them, to those higher values 
of life that will qualify man's basic 
emotions and desires so that his total 
m ental concept will rise above petty 
conflicts with his fellow man.

As long as greed, selfishness, envy, 
and hate are dominant motives in 
m en’s dealings with one another, the



acts and events which result from such 
underlying emotions will eventually 
prove to be disastrous to those who 
originally held such thoughts. If built 
upon a foundation which eliminates 
the true desire to extend the brother
hood of man, the very aims of peace 
and tolerance which m an claims to be 
wishing to achieve will result in failure, 
even in cases wherein the inevitable 
outcome of plans and activities may 
seem to have the highest motives. W ith 
a clearer perspective at some future 
period, the aims and purposes of mod
em  m an can possibly be better judged.

Related to these more or less general 
ideals is a problem seldom thought of 
by the average individual. W hat will 
be the effect of mechanization upon 
future creative thinking? It might be 
to the advantage of mankind, individ
ually and collectively, if some higher 
or stronger power than man himself 
would force nim into a position where 
his material achievements would be 
held in check while he caught up with 
himself mentally and spiritually. Some 
might even agree with the idea that 
if all mechanical achievements would 
stop for a period of ten, twenty-five, or 
fifty years—and if man would then 
devote himself to the development of 
a philosophy of life that would fit into 
his environment and to which he would 
contribute by his own creative abilities 
—that man might be able to learn to 
tru ly  understand the potentialities of 
the physical achievements that are now 
accomplished facts.

Such an idea is, of course, out of 
reason. Neither life nor creation can 
advance in such artificial steps. Part 
of the purpose of life must be for hu
m anity to cope with immediate situa
tions as they come into existence. In 
the ' proper coordinating of the two 
phases of m an’s existence, the physical 
and the psychic, failure as well as suc
cess contributes to the all-over develop
ment of his true personality.

Our place in the modem world may 
be purposefully more complex than it 
was when we were incarnated in  pre- 

T h e  ceding periods of history. Those who
Rosicrucian ^ ve today have probably passed through 
p. . numerous incarnations and now exist in

such complexities as are evidenced in 
A pril phases of our life and environment.
1950  The complexities, possibilities, and un

sol vable conditions are a part of the 
experience that we could not gain were 
we in  an environment which already 
had once been in the realm  of our ex
perience. In other words, it is logical to 
believe (if we accept as a premise the 
doctrines of reincarnation and karma) 
that the complex social structures and 
the problems relating to science and 
philosophy which now confront man 
are an indication that modem man ex
ists in this complexity in order to chal
lenge it. Some problems are possibly 
beyond the ability of man to solve in 
the span of one physical existence but 
are nevertheless to be challenged by 
him at this particular point of advance
ment and development.

A rre st of C reative Thought

If m an is to meet the challenge of 
such complications as exist in the mod
em  world, he must realize that the 
creative abilities and potentialities, 
which made it possible for him to bring 
into existence the mechanical achieve
ments of today, must continue to be 
sharpened and enlarged upon, and that 
he must not accept the mechanical 
findings of other men as an excuse to 
stop doing his own thinking.

As we become more and more ac
customed to the mechanical advance
ments of today’s world, as we cease to 
give consideration to their effect upon 
m ankind and hum an thought in gen
eral, and accept these things in the form 
of luxuries and then as necessities, we 
are turning over our own opportunities 
of creative thought to those who strive 
merely to provide labor-saving devices 
or instruments to help us do things. 
Every mechanical advantage, if ac
cepted at face value, causes the man 
who uses such a contrivance to give up 
or sacrifice a degree of his own free
dom. This can be illustrated in various 
ways. For example, we expect illumi
nation for a room, a desk, or a work
bench by merely pressing a button or 
moving a switch.

There was a time when the provid
ing of light for work or recreation was 
quite a problem in itself; now it is no 
problem. W e have a tendency to ac
cept the existence of the mechanical 
achievements which make the electric 
light possible. Yet artificial illumina
tion at its best is far from perfect. Pos-



sibly it m ay be m an’s challenge to con
tinue to improve artificial illumina
tion, but he must also be willing to de
vote himself to other problems by using 
the time, effort, and energy previously 
devoted only to the process of securing 
some form of illumination.

Let us say, for example, that a man 
working at a desk about 500 years ago 
was required to spend a fifth of his 
time and energy providing illum ina
tion so that his work could get done. 
He m ay have had to secure oil, wicks, 
and ignitable material in order to pro
vide the light. All this time, energy, 
and work had to be taken from the 
project or enterprise to which he de
voted himself when the light was avail
able. In other words, if he had ten 
hours to give to a worth-while project, 
two of those ten hours would have to 
be given to secure proper illumination 
and only eight to the work itself. Now 
that man, in most civilized parts of 
the world, is free to devote the entire 
ten hours to worthy projects, plans, or 
activities, there is a tendency to cut 
down on the num ber of hours and, in 
spite of good illumination, immediately 
available, to give no more time to the 
true purpose of his work than he did 
when time was necessary to prepare 
for the work.

Some mechanical things which we 
use in our everyday life have a tend
ency to tie us to them; there is great 
danger in becoming a slave to a me
chanical thing. Tliis process arrests 
creative thought and the development 
of judgment and foresight, and is a 
damper upon ambition. Furthermore, 
oddly enough, m any mechanical gadg
ets restrict us. Possibly no one who 
has driven a modern automobile with 
an automatic choke has not had the 
experience, in starting his car on a cold 
morning, of wishing that a hand-lever 
was still on the instrum ent board of 
the car, w ith which he could choke the 
motor manually. Instead, the modern 
automobile is so automatic that man 
has to wait for the mechanical chain 
of events to take place rather than in
terfere with them. He cannot even 
m anually shift gears on a modem car; 
he must also surrender that process to 
a complex series of mechanical actions 
which take place within the automatic 
transmission.

It is not the purpose of any of these 
comments to infer that modem auto
mobiles should not have automatic 
transmissions or other automatic de
vices. Neither is it inferred that house
wives should do unnecessary toil by be
ing denied automatic washing machines 
or any other mechanical devices which 
lighten their work. The important con
clusion to be made from these consid
erations is that man should pause to 
think and realize that the time and 
energy saved by these mechanical aids 
should be utilized. The freedom from 
routine activities made possible by 
mechanical devices should give man 
more time than in any former period 
of history, in which to contemplate his 
place in life and the use of his crea
tive thought; in other words, man 
should not permit these luxuries, which 
have the tendency to rapidly become 
necessities, to dominate him.

M odem man must realize that these 
innovations so readily accessible may 
not only contribute to his physical wel
fare and add conveniences to daily life, 
but that they may also provide him 
with the time and incentive to devise 
a philosophy by which he can adjust 
his thinking in such m anner as to real
ize that more fundamental values than 
material achievements exist in his en
vironment.

The inner or spiritual values which 
are the basis for the creation of peace, 
good will, tolerance, justice, and all the 
highest virtues will never be achieved 
by merely wishing for them. M an’s 
obligation to work toward the achieve
m ent of these virtues by being freed 
from routine toil and effort has be
come far greater than ever before. If 
man uses mechanical inventions not 
only to free himself from routine toil, 
but also to free himself from the re
sponsibility of thought, then he has 
misinterpreted the entire purpose of 
life. He has laid the foundation for 
chaos and eventual destruction of him
self and of the inventions which he has 
created. Creative and constructive 
thought will lead toward the comple
tion of each great invention. These 
same powers of mind are the ones that 
will also enable m an to live harmoni
ously with himself and with his fellow 
man, in a world of his inventions.



The “Cathedral of the Soul” is a Cosmic meeting place for all minds of the 
most highly developed and spiritually advanced members and workers of the 
Rosicrucian fraternity. It is the focal point of Cosmic radiations and thought 
waves from which radiate vibrations of health, peace, happiness, and inner 
awakening. Various periods of the day are set aside when many thousands 
of minds are attuned with the Cathedral of the Soul, and others attuning with 
the Cathedral at the time will receive the benefit of the vibrations. Those who 
are not members of the organization may share in the unusual benefits as well 
as those who are members. The book called Liber 777 describes the periods 
for various contacts with the Cathedral. Copies will be sent to persons who 
are not members if they address their requests for this book to Friar S. P. C., 
care of AMORC Temple, San Jose, California, enclosing three cents in postage 
stamps. (Please state whether member or not— this is important.)
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0 |v e r t w e n t y  years ago, 
this title was given to a 
booklet prepared by a 
former Grand Master of 
the Rosicrucian Order. 
This discourse set forth 
the ideals and principles 
of the Cathedral of the 
Soul as it had been es

tablished anc 
late Dr. H. 
perator of this jurisdiction of the 
Rosicrucian Order.

This booklet in tw enty years has 
passed through seventeen editions. This 
fact alone indicates the value of the 
principles incorporated in the thesis as 
well as the demand on the part of in 
dividuals who have come in contact 
with the purposes of the Cathedral of

put into operation by the 
Spencer Lewis, first Im-

the Soul through a booklet of a rather 
limited distribution. Little has been done 
among those who are not members of 
the Rosicrucian Order to attract their 
attention to the work of this ideal, other 
than the dedication of this department 
of the Rosicrucian Digest to the prin
ciples outlined in the Cathedral of the 
Soul. On the other hand, much has 
been done in the lives of those indivi
duals who have investigated this con
cept or ideal and utilized it in  their 
daily lives.

After twenty years of service and 
use of an ideal practically applied to 
thousands of lives, it is worth while to 
at this time consider a restatement of 
the purpose and object of this unique 
institution. The title, Cathedral of the 
Soul, indicates to a degree its whole



purpose. It is not a physical building, 
or institution, but a channel established 
in the mind of the individual by which 
he can utilize his own power of mental 
creation to find a medium or place of 
contact with the creative forces of the 
universe. Thereby he can relate him 
self more closely to his own funda
mental ideals and gain direction and 
satisfaction from such a relationship.

To go into detail as to the objects, 
purposes, and functions of the Cathe
dral of the Soul would be merely to 
repeat the contents of the booklet 
Liber 777. This booklet is available to

all who have ever hoped to achieve 
better things, hoped to find a degree 
of lasting contentment and happiness, 
or those who seek peace of mind. There 
is no cost or obligation on the part of 
anyone who requests a copy of this 
booklet. Let the twenty years use of 
this ideal in the lives of m any people 
be a motivating force to cause you to 
examine the possibilities of this unique 
institution or, if you are generally 
fam iliar with its purposes ana details, 
to re-examine the potentialities it may 
have in  helping you to help yourself 
with any problems that may come into 
your life.

V A V

FAITH
(Continued from Page 95)

belief. In  Jesus’ statement: “If ye have 
faith as a grain of m ustard seed, ye 
shall say unto this mountain, Remove 
hence to yonder place, and it shall re
move; and nothing shall be impossible 
unto you.” He stresses the importance 
of faith and gives an implication of 
the power of the mind over things of 
a  physical nature. It must not be con
strued that Jesus inferred that we 
would be able to move mountains.

There is no question but that Jesus 
required faith of those whom He was 
to heal. Such faith is the premise of 
every known method of healing today. 
Nowhere in the Bible do we find that 
Jesus professed the ability to heal with
out the condition of faith. It is true 
that there are cases in His minister
ing to the needs of others where faith 
is not mentioned; however, the words 
which He used certainly indicate that 
faith and belief were required. This 
is borne out by His question in  the 
twenty-eighth verse of the ninth chap
ter of Matthew: “And when he was 
come into the house, the blind men 
came to him: and Jesus saith unto 
them, Believe ye that I am able to do 
this? They said unto him, Yea, Lord.”

There is also every reason to believe 
that another Divine law was utilized in 
Jesus’ healing method. The law im
plied that the needy or unfortunate 
ask Jesus for the exercise of His healing 
power in their behalf. In  some Biblical

instances an intermediary brought the 
needs of distressed persons to the at
tention of Jesus. Even though this was 
an indirect request, it was in accord
ance with the law. That this law was 
established in the teachings of Jesus is 
revealed in the seventh and eighth 
verses of the seventh chapter of M at
thew: “Ask, and it shall be given you; 
seek, and ye shall find; knock, and it 
shall be opened unto you: For every 
one that asketh receiveth; and he that 
seeketh findeth; and to him that 
knocketh it shall be opened.”

Council of Solaee

In the splendid healing work car
ried on by the Council of Solace (one 
of the subordinate activities of the Rosi
crucian Order, AMORC), this law is 
fully adhered to. After a person has 
done everything he possibly can to help 
himself, and then finds that he is still 
experiencing unfortunate distress, he is 
personally privileged to express his 
needs to the Council of Solace. Imme
diate attention is given by the Council 
to such requests. Seemingly miraculous 
results have been manifested in thou
sands of cases simply because so m any 
who have appealed for aid have placed 
implicit faith in the healing method 
employed by the Council. Such heal
ing would not have been possible with
out their sincere deeply-felt faith in 
the efforts of the Council of Solace



which operates in accordance with Di
vine Laws.

That Jesus employed these laws to 
the fullest possible extent, we well 
know; and it is very likely that He 
could not have manifested His wonder
ful healing without the cooperation of 
those who received His attention. This 
cooperation was in the nature of faith. 
The importance of faith cannot be over
looked, for in the m any exhortations of 
Jesus the one outstanding essential con
dition was faith or belief. It is inter
esting to note Jesus’ statement, upon 
the healing of the centurion’s servant, 
when He said, . .  I have not found 
so great faith, no, not in  Israel.”

Probably no other man has ever been 
so completely endowed with Divine 
wisdom and knowledge as was Jesus. 
At no time did He indicate that heal
ing could be accomplished without 
faith, or that He was superior to the 
law that faith represents. The impor

tance of faith in the healing work of 
Jesus is told in the following examples 
of His statements:

“Thy faith hath made thee whole . . .  
According to your faith, be it unto 
you. . . .  If thou canst believe, all 
things are possible to him  that 
believeth.”

The orthodox recognition of Easter 
commemorates the resurrection of 
Jesus. The work and ministry of His 
lifetime have been living monuments 
to all Christian men and women. It is 
fitting, then, on the occasion of Easter 
when thought is given to the work of 
the M aster Jesus, that much considera
tion be given to faith; for faith, when 
properly placed, is in accordance with 
Divine Law. From faith is bom the 
inspiration to undergo necessary ex
perience which is reflected in knowl
edge. W ith knowledge and understand
ing we can do for ourselves that which 
perhaps previously we could not have 
done without the necessary faith.

V A V

No m an is bom into the world whose work is not bom with him. There is 
always work, and tools to work with, for those who will, and blessed are the hom y 
hands of toil. The busy world shoves angrily aside the man who stands with 
arms akimbo until occasion tells him what to do; and he who waits to have his 
task marked out shall die and leave his errand unfulfilled.

— J ames R ussell  L o w ell
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THE REAL HEAVEN AND HELL
(Continued from Page 92)

standards of living by telling them  al
legories instead of telling them the 
tru th; and it is this questioning by 
m en and women that forms a problem 
for the Churches.

The ancient Rosicrucians knew that 
the only laws that man ever broke 
were the laws man made. The only  
doctrine or creed that men can patch 
up and take off some of the shine or 
tarnish is one that they made them 
selves. If God made it, man cannot 
touch it.

The story of being washed in holy 
water means nothing to the thinking 
mind. How is the average person who 
wants to be redeemed going to wash 
himself in the blood of the lamb and 
holy water? God says it can be done. 
But God has never said it can be done 
only through going to church or during 
ritual or preaching. God said if you 
ask and pray for forgiveness it can be 
and will be given.

M an has come to the realization that 
just as he stops in the middle of the 
street and says, “I am on m y way to 
a place of gambling, or a saloon, or 
a bootlegging place, or a house of 
questionable character,” so can he 
change his mind; so he believes he 
could stop transgressing in his life any 
moment ne pleases and direct himself 
rightly from that hour on. It is right; 
that is what God and Jesus taught. 
Nothing was said in  any of the funda
mental principles that Jesus taught 
that redemption would come only when 
in service, or high mass, or any of 
these. Jesus showed that it was pos
sible to turn  the blackest bodies and 
the most sinful personalities into the 
purest white in the twinkling of an 
eye. He stood before the accused 
woman who admitted her sin, and 
what did he say? “Go and sin no 
more.” It was all over. No blood of 
the lamb nor ritual was necessary, 
neither did her body have to be burned 
in any sense except by her conscience.

There is no need of waiting for some 
special day or special purpose. Heaven 
is within you and when Heaven is not 
manifesting, it is Hell. W hen there is 
no daylight you have night; and when 
you have night, the sun is not shining.

The opposites manifest all through 
life. Evil is the absence of good. Sor
row is the absence of joy. Misery is 
the absence of peace. They are neg
ative things. Disease and ill-health are 
negative. The one grand, glorious, 
positive side of life is health, peace, 
mercy, happiness—all of these things. 
The moment you proclaim to yourself 
“I am holy; t  am clean” and start to 
live that thought with the positive 
element in you, you begin to journey 
through Hell and Purgatory and you 
end it when you find it has consumed 
all the evil in you.

The Rosicrucians have been teaching, 
for m any centuries, truths about m an’s 
unfoldment, and that m an inherits no 
original sin, pain, or suffering. These 
things he has created just as man 
created Purgatory; in fact, time has 
added to the conception until it is the 
blackest living thing like the Franken
stein creature. M any people today are 
living in fear of an artificial, negative 
something they have built up in their 
own lives. It m ay be fear of death, of 
passing over the borderline from this 
life of experience into a life of beauty, 
peace, harmony, of great lessons, ex
periences, and unfoldment; and yet 
they live in fear of that hour.

Do you go to bed at night fearing 
your eyes m ay close and your con
sciousness leave you for several hours 
in an unknown state? No, you have 
learned to trust sleep. You have 
learned from the first experience that 
it is painless, beautiful, and that it con
tributes to health. You have learned 
that after sleeping you come back to 
consciousness again and know what 
sleep is; so you should look upon 
“death,” as they call it— that transition 
from this state into another—yet mil
lions and billions live in fear of it.

Churches tell you about living in the 
fear of God. Did Jesus say that? Live 
in the love of God. W alk with God; 
talk with God; make a friend of God; 
tell your best story to Him. A story 
you can tell to God is clean and you 
can tell it to anyone. Tell Him your 
problems, your interesting incidents. 
W hen you sit down along the country
side and see a beautiful sunset or



scenery, say: “God, you know this is 
a lovely day, a beautiful scene. Your sun 
is magnificent. I am glad I am living 
today. God, I wish you would tell me 
how you made those things. I am 
going to listen,” and sit quietly and see 
if God will inspire you with an idea. 
If you are going some place, say, “God, 
come along with me. God, I am going 
to listen to some good music; maybe 
you can nudge me in the side when 
there is some particular divinely in
spired harm ony.” Make a companion 
of God; do not fear Him.

That is what the mystics do. They 
live in a world of reality—a real King
dom of Heaven. T hat is what the Rosi
crucians teach—that health is easy to 
maintain, that disease can be enmi- 
nated here and now by living in har
mony with positive laws.

Not m any years ago it was con
sidered that persons who joined certain 
sects or movements that were instruc
tive and helpful came into lucky spells 
because it was found that the average 
one of those persons was more fortun
ate. If we were to judge the Rosicrucian 
Order by that, we would think that 
students carry a mystical key on their 
watch chains, but it is not that. These

students have the power of understand
ing.

The problems of yesterday seemed 
insurmountable, but they are simple 
today when we understand them. Jesus 
started to teach that the Kingdom of 
Heaven is within. W hen the time 
comes for you to face your judgment, 
the judgment is going to be merciful. 
If you have sinned, you are going to 
have another opportunity of living 
again. You will not be condemned to 
live in eternal ignorance. God is not 
so unjust. The whole system is not so 
unfair that each individual is given 
just one lifetime or one period of ex
istence. Suppose you were sent out into 
this world of ignorance, unguided—to 
stumble, fall, and learn bitter lessons, 
and when on the last day at the end 
of the path you would stumble, you 
would have to go into eternal Hell. 
Your brother who escaped would be 
eternally blessed. Is that fair? Does 
that sound like the loving, merciful 
Father of all creatures? Is your con
ception of God like that? If so, your 
conception of God is wrong; so I tell 
you, as a concluding thought, that the 
real Heaven and Hell are within you, 
just as is God.

o ± e  O / a q U E  E x j i E ’i L z n c z s .

R a l p h  M. L e w is , F. R . C.

t is regrettable that m any 
persons think it an act 
of disloyalty to mystical 
and psychic phenomena 
to question the origin of 
vague experiences. If such 
originate w h o l l y  f rom  
within, some persons im
mediately attribute the 

T h e  experiences to the psychic instead of
n . • „ • „ perhaps to the mechanism of their own 
_ .  subjective minds. Remember that the
Digest irrational-minded person inflicts great
A pril hardship upon the serious students of
1950  mysticism by his unfounded specula

tions. His ridiculous claims, the ab
surdities he often entertains and ex
pounds, cause more damage to the 
prestige of the profound teachings of 
mysticism than anything else. Hypno
tism and telepathy would have been in
vestigated and recognized by mundane 
science long before the present if it had 
not been for the acts of overzealous 
dilettanti of such subjects. Their fan
tastic claims exposed the whole field of 
investigation to derision. It has taken 
years of serious effort to replace that 
damage.
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By J o e l  D is h e r ,  F. R. C.

N o t h in g  is p e r h a p s  
more interesting or in

structive than to consider 
the m atter of conscious
ness as i t  m a n i f e s t s  
throughout creation. In 
man, its various levels 
have been noted and the 
characteristics of each set 
forth. That consciousness 
is capable of being evolved, 
unfolded, or extended is 
everywhere accepted so far as man 
himself is concerned.

Not so much is known about con
sciousness on the animal level. Nor 
have m any questions in consideration 
of it been satisfactorily answered: Are  
animals, for instance, aware as a hu
man is aware? Does their conscious
ness show itself in ways inferior or 
superior to man? Do they reason? 
Have they a language? These sugges
tions are highly provocative, and it 
m ay very well be that the progress 
of m an would be accelerated could 
these questions be answered. Even 
thoughtful and considered opinions 
would be helpful. For that reason, the 
following statements are presented as a 
stimulus to further inquiry into this 
field.

A re  Anim als Fellowc C reatu res?

W e need another and a wiser and 
perhaps a more mystical concept of 
animals. Remote from universal nature, 
and living by complicated artifice, m an 
in civilization surveys the creature 
through the glass of his knowledge and 
sees thereby a feather magnified and 
the whole image in distortion. We pat
ronize them for their incompleteness, 
for their tragic fate of having taken 
form so far below ourselves. And 
therein we err, and greatly err. For 
the animal shall not be measured by 
man. In a world older and more com
plete than ours they move finished 
and complete, gifted with extensions 
of the senses we have lost or never at

tained, living by voices we 
shall never hear. They 
are not brethren, they are 
not underlings; they are 
other nations, caught with 
ourselves in the net of 
l i f e  a n d  t ime,  fe l low 
prisoners of the splendor 
and travail of the earth.— 
H e n r y  Beston, in The  
Outermost House.

Do A n im als R eason?

As to whether animals possess the 
faculty of reasoning, my opinion is that 
they do not reason objectively, but that 
they are guided by the Cosmic. Seem
ingly objective reasoning m ay be m ani
fested under pressure, such as immi
nent danger to the animal itself, its 
young, or to some one closely associated 
with it.

Early this summer I was confronted 
by a vicious fight between a full-grown 
rat and a pair of brown thrushes. The 
rat had evidently approached too near 
their nest and the older birds were ex
pressing disapproval. They were not 
guided by objective reasoning but by 
instinct. It was a m atter of survival 
and Nature was prompting them.

Likewise, association of events m ay 
bring out manifestations of apparent 
objective reasoning in animals. This is 
the result of training. A shepherd dog 
was accustomed to going to the pasture 
for the cows when he heard the milk 
pails rattle at milking time. One day a 
milk pail was being used for another 
purpose several hours before the reg
ular milking time, but the dog hearing 
the sound ran  quickly out to the pas
ture and brought up the cows. This 
obviously was not the result of objective 
reasoning.

Most humans have had the experi
ence of finding a solution to their prob
lems, or means of accomplishing some
thing by a flash in their minds, ap
parently from an unknown source or 
unaided by reflection or reason.



Animals m ay often perform, through 
impulse, acts which appear to be the 
result of reasoning. Because their minds 
are free from reflection or reasoning, 
they are attuned to the Universal Mind 
more of the time than are humans. 
There are no objective thoughts to draw 
their attention.

Stories in which dogs and other an
imals are made to possess the faculty 
of reflection, mav be explained as: 1. 
being fantastic, 2. calling that reason 
which is really a m atter of impulse 
carried out as a result of instinctive ac
tion, or 3. mistaking extensive training 
for evidence of reason.—E. A. Garleb, 
D.V.M., F.R.C.

Do T h ey R egister Em otion»?

Animals show signs of complete un
happiness and even try  suicide for a 
number of reasons, including unhappy 
mating.

—Dr. Edwin J. Frick,
Kansas veterinarian and zoo superintendent,
as quoted in Quick, July 25, 1949.

W hat About iio r»e«f
W hether we call it language or some

thing else, there is attunement and 
communication between man and those 
animals with which he is in constant 
association. So powerful is this bond 
and yet so subtle that words are less 
potent than thought. W ith horses I 
have proved it true m any times.

A horse is always the reflection of 
his owner. He partakes of the char
acter and temperament of that person. 
If a horse has passed through m any 
hands, he is a combination of the char
acters and temperaments of all who 
owned him; nor will he be just what 
you want him to be until with fearless
ness, kindness, and understanding you 
communicate yourself to him. If you

do not understand him, how can he 
understand you?

Before one can properly control a 
horse, he must have learned self-con- 
trol. If a horse is frightened of you, it 
is because you are afraid of him. You 
m ay not realize you are afraid, but bad 
temper is another name for fear. And 
a bad-tempered rider makes for a bad- 
tempered horse. It is fatal to be fear
ful, therefore, for the horse senses it 
before you do.

The perfect horse-master is one with 
his horse; their movements harmonize— 
even their thoughts. If the rider for
gets this and allows indecision or a 
laissez-faire attitude to enter into his 
thinking, the horse takes over and he 
rides you! You are no longer the mas
ter of the situation, but he is.

In  every situation let your concern 
be what you are going to do not how 
your horse is going to react. Forget the 
horse and fix your mind on what you 
want to do and the horse will respond. 
W hen you keep your thoughts on the 
horse and his possible reactions to traf
fic or some particular hazard, you only 
confuse him and make him afraid. The 
thing to do is to throw your thoughts 
beyond the hazard. In this way, you 
might be said to create a field of mag
netic force in which the horse is literal
ly drawn forward.

I have thought often of this psy
chological horsemanship in connection 
with the larger questions of the intelli
gence and awareness of horses and an
imals generally. I am convinced that 
it is man who is the slow one. In m any 
respects animals are far ahead of him— 
in the refinements of communication at 
legist

—Alfred W. Webb,
A Rosicrucian, and a trainer of horses.
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By H a r r i e t  B u rn s ,  F. R . C.

h e  Guatemalan Indians 
worship when they come 
to market, and that m ay 
be only two or three 
times a year. On this 
Saturday afternoon the 
little town of Chichicas- 
tenango was vacant and

___________  dull. It was still lonely
when we visited the square again by 
moonlight, although the sky and stars 
were brilliant, as always at high 
altitudes.

During the night we could hear the 
people coming in for the Sunday m ar
ket. Wood creaked, pigs squealed, and 
chickens fluttered. By morning there 
were several thousand people in the 
large square between the Catholic San 
Tomas and the Indian church on the 
opposite side. The costumes of the na
tives are handwoven and complicated 
in design, with brilliant colors. Ac
cording to an artist who has made 
studies of them in color, each village 
has its distinctive costume. There are 
thirty-six different ones.

W hen people are worshipping, it is 
an intrusion for visitors to be wander
ing around, but we seemed to be ac
cepted everywhere we went by the 
tiny people, most of them not over five 
feet in height.

Contrast in Activities

There was a funeral just before we 
came to the church. The coffin was 
um-shaped in a long oval—very beau
tiful and shiny black. Carried on the 
shoulders, it was brought to the foot 
of the steps at San Tomas and placed 
with the head North, then East, South, 
and West—and then taken away. There 
is great respect shown to a funeral. 
Even in the busses, when passing a fu
neral, men remove their hats. Unfin
ished coffins are for sale in the m ar
ket, and sometimes an Indian is seen

going home with one strapped on his 
back.

We wormed our way over to San 
Tomas. The bells had been ringing 
intermittently. The steps of the church, 
instead of rising in one straight flight, 
come up from three sides and end in 
a platform before the main door. On 
the various steps the Indians set their 
loads and burn the copal incense. This 
is the same kind of incense as was 
burned by the Mayans in ages past 
and found in the “W ell of Sacrifice,” 
at Chichenitza. The incense is in 
heart-shaped molds, stamped with a 
sort of grill, or the image of one of 
the gods, as Manuel Sansores relates 
in his guidebook of that area.

At the foot of the steps in front, 
and about waist high, a flat platform 
has been built into the steps for the 
medicine m an or Maya priest to bum  
incense and say prayers all day.

In a long oval space which the 
watchers formed were ten or twelve 
dancers—all men. They wore gaily 
colored masks, one of which had a 
woman’s face. They hopped around, 
and at times two of them seemed to 
claim the woman and enact a sham 
battle for her. There seemed to be no 
regular dance routine but that of keep
ing in motion. One dancer had a live 
snake coiled around his neck. Several 
of them kissed it on the head at times. 
The snake too would seem to indicate 
a survival of the very ancient M aya 
religion which was based on fertility 
rites, according to Dr. Sylvanus Gris
wold Morley in his book on The A n 
cient M aya}

One of the guides thought that these 
particular dancers were hired, since 
they danced only six hours. In the 
rites before Christmas, whoever starts 
in the dance must dance twelve days. 
Fasting, continence, and dancing are

1 Stanford University Press (1946), Palo Alto, Calif.
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believed to have been very important 
in the most ancient rites. The signifi
cance appeared to be religious rather 
than social.

P ictu resqu e P ra yin g

W e went into the church from a side 
entrance and sat on benches. The in
terior, a very high and oblong room, 
is black from the candles and copal 
incense. Every year it is painted white 
but soon is as black as before. At the 
end of the room, opposite the door, is 
the altar and a few benches, but most 
of the Indians kneel on the cement 
floor.

Near the entrance some of the wor
shipers followed the old custom of mak
ing squares of different colored flower 
petals, setting candles among them. 
The colors indicate different things: 
prayers for good crops; for children; 
someone who has died; the success of 
a new marriage, and so on. Farther 
back, all down the center of the church 
are boards with candleholders, and the 
colored petals are strewn along the 
sides.

The m an who is head of the house 
recites the prayers while his family 
kneel nearby. He begins by holding in 
his left hand four candles, which are 
evidently blessed or consecrated. All 
prayers are in the Indian dialect and 
very long. Then the candles are set 
down in a square formation.

This immediately calls to mind the 
four gods who hold up the four comers 
of the earth. They are the Redman, 
god of the East; the W hite man, god 
of the North; the Black man, god of 
the West; the Yellow man, god of the 
South. All were at the same time the 
Rain God, according to Dr. Morley in 
his chapter on religion.

W hile the Indian is very earnest and 
devout, his prayers are not the humble 
type. His attitude seems very “man to 
m an,” and he asks in no uncertain 
terms for what he wants and needs. 
The m ountain Indian is proud. They 
all are very well aware of their dis
tinguished ancestry. Women are not 

T h e  allowed to pray unless they have no
7? ‘ rian male relative to do it for them.

osicru i T here were two smaller Catholic 
shrines where a few worshipers were 
praying, but at least ninety per cent 
of the Indians were with their candles
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on the floor. The priest came down the 
lines and silently made the sign of 
blessing over them.

In one comer of the church a double 
line of women waited with their babies 
for baptism. Few of the babies were 
very small. Perhaps they lived miles 
away. Our guide stated that they had 
probably been baptized (or its equiv
alent) by some Maya rite long before. 
A priest and his assistant passed down 
the line with the traditional salt and 
holy water.

One is impressed with the thought 
that these people have gone back, or 
never have left, the oldest M aya re
ligion, which was a nature religion of 
rain and wind, of the com which is 
older than  rice or wheat. To quote 
Dr. Morley, “Certainly today’s M aya 
folklore is the result of now uncon
scious fusion of the two groups of 
ideas; the M aya’s aboriginal animals, 
spirits, and even gods, now live in 
friendly and natural relations with the 
animals, spirits, and saints of his con
querors; the latter have indeed, become 
the blood brothers of the former.”

Also, one recalls the early myths of 
Adonis as described in  The Golden 
Bough2 by Frazer. Seven centuries be
fore Christ, Adonis was worshiped in 
Syria and in Egypt as a young and 
beautiful com god. Therefore, the com 
god is carved in stone in the oldest 
M aya ruins.

V iolence and H arm ony

Earthquakes are better omitted in 
this account. The kind that they have 
experienced induce terror. We saw 
about forty-three churches with walls 
three to six feet literally shaken to 
pieces. Most of the front fagades are 
standing, and an entire block in area 
seems to have been the usual space al
lotted. Underneath one cathedral were 
underground cells for nuns, with a cen
tral patio. Remains of tile pipes, cement 
baths, and so forth, are evidence of 
some kind of plumbing system four 
hundred years ago.

W ith all the ruins, however, the 
town is not at all depressing. The peo
ple are so lively and sweet, and Nature 
so kind that one gets an impression of 
peace and normalcy not too common 
in the world today.

1 The Macmillan Company, New York





Ancient Symbolism-
T he  Language of Eternal T ru th

W H A T  were the Sacred T raditions  
said to have been revealed to 

M oses— and  o f w'hich the ancient H ebrew s 
never spoke? W h a t were the forces of n a 
ture discovered by the E gyp tian  p riest
hood and  em bodied in  strange sym bols—  
symbols th a t becam e the eternal know l
edge in bu ild ing  K ing Solom on’s Tem ple 
— and  which found the ir way into the 
secret teachings of every century.

Regardless of the changing conscious
ness of m an, certain  signs and  devices have 
im m ortalized for all ages the tru th s  th a t 
m ake men free. Learn the m eaning of the 
A nchor and  the A rk , the  Law and the 
Sword, the  Seven-Pointed S tar, various 
ancient E gyptian  h ieroglyphs, and  m any  
other  age-old secret symbols.

O btain  This R evealing Book

A  book of symbols, fu lly  illustrated  and 
sim ply and  interestingly  w ritten, rep re 
senting  considerable tim e in  research, may 
be yours for only the  small sum of $1.45. 
Y ou m ay obtain  your copy by m erely 
clipping this coupon and  sending a post
al note or m oney o rder, for th e  book, 
B E H O L D  T H E  S IG N . Sen d  to the

Rosicrucian Supply Bureau
S A N  JO SE , C A L IF O R N IA

- USE TH IS COUPON ................. ..........
T he R osicrucian Supply Bureau 
R osicrucian Park  
San Jose, California 
G entlem en:

Enclosed please find $1.45 for the book. B EH O LD  
THE S IG N  ! I understand that this book will explain 
m any things in the signs and symbols of the ages.

N am e.............................................. ........._....................................

A ddress............ ...............................................................
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T H E  P U R P O S E  O F

THE ROSICRUCIAN ORDER
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f ra te rn a l body of m en and  women devoted to th e  inv estig a tio n , s tu d y , and  
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in A m erica and all o th e r  lan d s co n s titu te s  th e  on ly  form  of R osicrucian  
ac tiv ities  u n ited  in one body fo r a  rep re sen ta tio n  in the  in te rn a tio n a l fed 
e ra tion . T he AMORC does no t sell i ts  teach ings. I t  g ives them  free ly  to 
a ffilia ted  m em bers to g e th e r  w ith  m any o th er benefits. F o r  com plete in fo r
m ation  abo u t th e  b en e fits  and ad v an tag es of R osicrucian  association  w rite  
a le tte r  to th e  ad d re ss  below, and  ask  fo r th e  free book The M astery of 
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AMORC TEM PLE  
Rosicrucian Park, San Jose, California, II. S. A.

(Cable Address: “ AMORCO” )

Supreme Executive for the Jurisdiction of North, Central, and South America, Australasia, and Africa
Ralph M. Lew is, F. R. C.—Tmperator

D I R E C T O R Y
PRINCIPAL AMERICAN BRANCHES OF THE A. M. O. R. C.

T he fo llow ing a re  the  p rincipal ch a rte red  R osicrucian  L odges and C hap te rs  in th e  U n ited  S ta tes, its 
te r r ito r ie s  an d  possessions. T he nam es and  a d d resses  of o th e r  A m erican B ranches will be g iven upon 
w ritte n  request.

CALIFORNIA  
Long; Beach:*
Abdiel Lodge, 2455 A tlan tic  Ave. L oren  G. 
R ubeck. M aster; L orena  C h ristopher, Sec. Ses
sions every  F ri., 8 p. m.
Los Angeles:*
H erm es Lodge, 148 N. G ram ercy  P lace, Tel. 
G L adstone 1230. R o b ert B. T. Brow n, M aster; 
M yrle N ew m an, Sec. L ib ra ry  open 2-5 p. m .; 7-10 
p. m. Review  classes Mon. th ro u g h  F ri. Sessions 
every  Sun., 3 p. m.
Oakland :*
O akland L odge, Office and L ib ra ry —610 16th St., 
Tel. H Ig a te  4-5996. G. W. M apes, M aster: V ir
g in ia  O’Connell, Sec. L ib ra ry  open Mon., W ed., 
F ri. a fte rn o o n s; Mon., T ues., T h u rs ., F ri. eve
n ings. Sessions 1st and 3rd W ed., 8 p. m. at 
Sciots H all, 5117 E. 14th St.
P asadena:
A khnaton C hap te r. A ltad en a  M asonic Tem ple. 
A ubrey  G. W ooderm an, M aster, 1523 Encino Ave., 
M onrovia, Tel. DO. 7-2311: E lo ise A nderson, Sec. 
Sessions 2nd and  4 th  T ues., 8 p. m,
Sacram ento:
C lem ent B. L eB run  C hap te r, 2130 “ L ” St. Jo se  
de la  R osa. M a ste r; F . G. C h ris tian . Sec. Ses
sions 2nd and 4 th W ed., 8 p. m.
San D iego:
San D iego C hap te r. H ouse of H o sp ita lity , Balboa 
P a rk . C harles M. L ind sey , M aster. 4246 Jew ell: 
F lo rence  C h ris ten sen . Sec. Sessions 1st. 2nd, and 
4 th  T h u rs ., 8 p. m.
San Francisco:*
F ran c is  Bacon Lodge. 1957 C hestnu t St., Tel. 
WE-1-4778. J .  O. K inzie. M aster; L ois F . H ath - 
cock. Sec. Sessions fo r all m em bers every  Mon.,
8 p. m .; fo r  review  classes phone se cre ta ry . 

COLORADO 
Denver:
D enver C hapter, 1009 17th St. H ay s L. L iv in g 
ston , M aster; R o b e rta  K lim as, Sec., 815 B ro ad 
way. Sessions every  F r i . ,  8 p. m.

DISTRICT OF COLUMBIA
W ashington;
T hom as Je ffe rso n  C hapte r, 1322 V erm ont Ave. 
M rs. M innie P . S tough, M aster. 1437 R hode 
Is lan d  Ave., N. W .: Georgene R. T odd. Sec. 
Sessions every  F ri., 8 p. m.

FLORIDA  
M iam i:
Miami C hapter. B iscayne T em ple, 120 N. W . 15th 
Ave. Mrs. E. H. Sm ith, M aster: F lo rence  Mc
C ullough, Sec., 2015 S. W. 23rd Ave. Sessions 
every Sun., 8 p. m.

ILLINOIS  
Chicago :*
N efertiti Lodge, 2539 N. K edzie Ave., Tel. E ver
g lade  4-8627. M yrtle  Lovell, M aster: Mrs. L. E. 
M antor, Sec. L ib ra ry  open daily . 1-5 p. m. and 
7:30-10 p .m .;  Sun., 2-5:30 p .m . only. Sessions 
every  T ues. and  T h u rs ., 8 p. m.

(D irec to ry  C ontinued

INDIANA
South Bend:
South  Bend C hapter, 203 S. W illiam s St. Mrs. 
L o u isa  W. W eaver, M aster; A m elia N yers, Sec., 
1031 W. D ubail Ave. Sessions every Sun., 7:45 p.m . 
Indianapolis:
In d ian ap o lis  C hapte r. 311 O ber B ldg.. 38 N. P e n n 
sy lv an ia  St. B e rt K ingan , M aster: Id a  E. D ora, 
Sec., 236 Cecil Ave. Sessions every T ues., 8:15 p.m . 

MARYLAND 
Baltimore :*
Jo h n  O 'D onnell L odge. 100 W. S ara to g a  St.
E. W arren  Spencer. M aster: B eatrice B. Spencer. 
Sec.. 102 A lleghany Ave. Sessions 1st and 3rd 
W ed., 8:15 p. m. L ib ra ry , 220 N. L ib e rty  St.. 
open T ues., T h u rs ., F ri. p. m. 

MASSACHUSETTS 
Boston :*
Jo h a n n e s  K eip ias Lodge. 284 M arlboro St. Felix  
G regory , M aster; C lara  A. B rom ley, Sec. Ses
sions every Sun. and W ed., 7:30 p. m. 

MICHIGAN 
Detroit :*
T hebes Lodge, 616 W. Hancock Ave. M athew  G. 
T y le r. M aster. 7561 A b in g to n ; C larissa  Dicks. 
Sec. Sessions every T ues., 8:15 p. m.
Lansing:
L eonardo  da Vinci C hapter, 603 S. W ash ing ton . 
C lair C. W illsey. M aster; B e rth a  H arm on, Sec. 
Sessions 2nd and 4th Mon., 8 p. m. 

MINNESOTA  
Minneapolis:
E ssene C hap ter, Spanish  Room, R ad isson  H otel. 
45 S. 7th St. M rs. R o b e rt W . S teenberg , M aster: 
D elia Coose, Sec., 2016 E m erson  Ave., S. Ses
sions 2nd and 4th Sun., 3 p. m.

MISSOURI 
St. Louis:*
T hu tm ose  Lodge, G eorge W ash ing ton  H otel, 600 
N. K ing sh ig h w ay  Blvd. M. K assell, M aster: E arl 
T id row . J r . .  Sec., 7918 K in g sb u ry  Blvd.. C layton. 
Mo. Sessions every T ues., 8 p. m.

N EW  JERSEY  
Newark:
H . Spencer L ew is C hap te r, 443-5 B road St. Jo h n
D. M cC arthy, M aster: Jo h a n n a  Buhbe, Sec., 30 
M ontgom ery St., B loom field. N. J .  Sessions 
every  T ues., 8:30 p. m.

N EW  YORK 
B u ffa lo :
R am a C hapte r, 225 D elaw are Ave., Room 9. Dr. 
C. G. S te in h au se r, M aste r; C arolyn A. W ood, 
Sec., 23 T errace . Sessions every  W ed., 7:30 p. m. 
New York City:*
New Y ork C ity Lodge. 250 W. 57th St. W illiam  
S tillw agon, J r . ,  M aster; E d ith  M. da  Rocha, Sec. 
Sessions W ed., 8:15 p. m. and  Sun., 3 p. m. 
L ib ra ry  open w eek day s an d  Sun., 1-8 p. m,
B ooker T. W ash in g to n  C hapter, 69 W . 125th St., 
R oom  63. D avid W aldron , M aster; C larence M. 
C allender, Sec. Sessions every  Sun., 8 p. m.
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Roc h o s ie r :
R ochester C hapte r. Motel Seneca. D oro thy  M. 
D ecker, M aster; W illiam  R ab jo h n s . Sec. Sessions 
1st W ed., 3rd Sun.. S p. m.

OHIO
C i n c i n n a t i :
C incinnati C hapter. 204 H azen B id#.. 9th and 
Main St. G ustav  F. P . T hum ann , M aster: 
C hristine  H eis, Sec. Sessions every W ed. and 
F ri., 7:3(1 p. m.
D a y t o n :
E lb e rt I lu b b a rd  C hap te r. 56 E ast 4th St. M ary 
C. H igh , M a ste r: M arv  T u rn e r. Sec.. 436 H olt 
S t. Sessions 2nd and  4th T h u rs ., 8 p. m.
T o l e d o :
Michael F a ra d a y  C hapte r, Roi D avis Bldg.. 3rd 
FI., 905 Je ffe rso n  Ave. D oro thy  Van Doren, 
M aster: H azel Schram m . Sec., 1514 F reem an  St. 
S essions every  T h u rs .. 8:30 p. m.

OKLAHOMA
O k la h o m a  C i ty :
A m enhotep C hapter. R m . 318. YWCA Bldg. 
F e rd in an d  W. A rnold. M aste r; Mrs. W alte r 
A rnold. Sec.. 1509 N. W. 42nd St. Sessions 2nd 
and 4th Sun., 7:30 p. m.

(HI EGON
P o r t  l a n d  :*
P o rtla n d  Rose Lodsre, 2712 S. E. Salm on. F loyd 
K. R ilev. M aster: W alte r  G. Allen. Sec. Sessions 
every W ed.. 8 p. in. and  Sun., 7 p. m. 

P E N N S Y L V A N I A  
P h ilad e lp h ia  :*
B enjam in F ra n k lin  Lodge. 1303 G ira rd  Ave. 
Dr. S. M ilton Z im m erm an, M a s te r : F red  A. 
T hom as. Sec.. 2706 W. A llegheny Ave. Sessions

every  Sun., 7:30 p. in. T em ple and  lib ra ry  open 
T ues., T h u rs ., 7-10 p. m.
Pittsburgh :*
T he F irs t P en n sy lv a n ia  Lodge. 615 W. Diam ond 
St.. N orth  Side. D avid S tein. M aster; L y d ia  F. 
W ilkes, Sec. Sessions W ed. and Sun., 8 p. m. 

TEXAS 
E l P aso :
El A m arna C hap te r, 519 N. S an ta  Fe. E rn est G. 
B ourja ily , M aster, 523 N. Cam pbell S t.: Mrs. 
Rosa M. L icona, Sec. Sessions 1st and  3rd Sun., 
2 p. m.
H ouston:
H ouston  C hapter, 1320 R u sk  Ave. R obert E. 
M artin , M aste r: A lyce M. L a Rue, Sec., 3105 
C henevert. Sessions every  F ri., 8 p. m.

I'T A H
Salt Lake C ity :
Salt L ake C ity C hap te r, 211 H o p p er B ldg.. 23
E. 1st South. C larence R. P a rry , M aster: C lara 
.J. P a rk e r. Sec., 243 S. 71 h E ast. Sessions every 
T h u rs ., 8:15 p. in.

WASHINGTON  
Seattle :*
Michael M aier Lodge, W in ton ia  H otel. 1431 
M inor. M aurice V. B oldrin . M aster, Tel. De. 5324; 
E th e l Je ffe rso n , Sec.. Tel. Ra. 5059. Sessions 
every  F ri..  8 p. m. L ib ra ry  open T ues., T h u rs ., 
1-4 p. m .; Mon., W ed., 7-9 p. m .; S at., 1-3 p. in. 

W ISCO N SIN  
M ilw aukee:
K a rn a k  Chapter. R epublican  H otel. 907 N. 3rd St. 
G eorge W. Wood. M aster. 3934 N. 2nd S t.; Bessie
F. Sm ith . Seer. Sessions every  Mon., 8:15 p. m.

Principal C anadian  B ranches and  Foreign Jurisdictions
T he ad d re sse s  of o th e r  fo re ign  G rand  Lodges, o r the  nam es and  ad d resses of th e ir  rep re sen ta tiv es , will 

be given upon request.
AUSTRALIA

Sydney, N.S.W .:
Sydney C hapter. I.O .O .F. B ldg., 100 C larence St.
F. R. Goodm an. M aster, 2 “G irv an " 129 K u rra b a  
R d.. N eutral B ay ; V ictor Bell. Sec., 60 D ennison 
St., Bondi Ju n c tio n . Sessions 1st. 3rd and  5th 
S a tu rd ay  a fternoons .
M elbourne, V icto ria:
Melbourne- C hap te r. 25 R ussell St. K ath leen  
D odds. M aster: F red  W hitew ay. Sec.. 37 Black 
St., M iddle B righ ton  S. 5.

BltAZIL
Sao Paulo:
Sao P au lo  C hap ter, Rua T ab a tin g u e ra  165. Sylvio
E. P n la ti. M aster; G eorge C raig  Sm ith. Sec., 
Caixa P osta l 4633. Sessions 2nd and 4th Sat., 
8:30 p. m.

CANADA
Montreal, P. ft.:
Mount Royal C hapter. T he L odge Room. V ictoria 
H all, W estm oun t. Mrs. A. E ngle liard . M aster; 
Je an  P ie rre  T rickey . Sec., Ml S herbrooke St.. E. 
Sessions 1st and  3rd T h u rs ., 8 p. in.
Toronto, Ontario:
T oronto  C hapter. 12 Queen St.. E ast. Oron C. 
D akin. M aster: Joan  Lavis. Sec.. 848 O ssington 
Ave. Sessions every 2nd and 4th T h u rs ., 8:15 p.m . 
Vancouver, B.C.:*
V ancouver Lodge. 878 H ornby  St. D oro thv  L. 
Bolsover. M aster, T at low 2003; L e ttie  C. Fleet. 
Sec.. 1142 H arw ood St.. MA-3208. Sessions every 
Mon. th ro u g h  F ri. Lodge open 7:30 p. m.
Victoria, B.C.:*
V ictoria Lodge. 725 C ourtney  St. M iss E. M. 
B urrow s. M aster: D oro thy  G. Jo h n sto n , Sec.. 
821 B urdett Ave.
W indsor, Out.:
W indsor C hapter, 808 M arion Ave. Mrs. S tella 
K ucy. M aster; G eorge H. Brook, Sec.. 21)89 
A rgyle Ct. Sessions every W ed., 8:15 p. rn. 
Winnipeg:, Man.:
C harles D ana Dean C hapte r. I.O .O .F. Tem ple. 
293 K ennedy  St. A. G. W irdnam , M aster; S. 
E the lyn  W allace, Sec., 851 W estm in s te r  Ave. 
Sessions 1st and  3rd T h u rs .. 7:45 p. in. 

DENMARK AND NORWAY 
Copenhagen :*
T he AMORC G rand  L odge of D enm ark  and N or
way. A rth u r S u n d stru o , Gr. M aster. V ester Vold- 
sa d e  104: Ka.j F alck -R asm ussen . Gr. Sec.. A. F. 
B eyersvej 15 A. Copenhagen F ., D enm ark.

EGYPT 
C airo:
A m enhotep G rand Lodge. Salim  C. Saad. G rand  
M aster, 1 K asr-E l-N il St.

"(In itia tio n s  a re  perform ed .)

ENGLAND
T he AMORC G rand  L odge of G reat B rita in . 
R aym und A ndrea, Gr. M aster, 34 B aysw ater 
Ave.. W es tb u ry  P a rk . B risto l 6.
L ondon:
London C hap te r. R ichard  L ake. M aster. 38 Cran- 
brook  Rise, I lfo rd , E ssex ; L aw rence Ew els, Sec.. 
86 D atchet R d., C atfo rd , L ondon, S. E. 6.

FRANCE
Mile. Je an n e  G uesdon, Sec.. 56 R ue G am betta , 
V illeneuve Saint." G eorges (Seine & O ise).

GERMANY
AMORC, M uenchen-Pasing . P o stlag e rn d . Bav
a r ia  (U.S. Zone).

HOLLAND
Amsterdam :*
De R o z ek ru ise rs  O rde. G roo t-L oge d e r N ederlaii- 
den. J . Coops, Gr. M aster. H u n zes tra a t 141.

ITALY 
lio m e:
I ta lia n  G rand  L odge of AMORC. O rlando Tim - 
p an aro  P e r ro tta . Sec.. Via G. Baglivi. 5-D. 1. 
Q u artie re  I ta lia .

MEXICO
M exico, I>.F. :*
O uetzaleoatl Lodge. Calle de Colom bia 24. Sr. 
R uperto B etancourt. M aster; Sr. Benitu de 
K oste r, Sec.. E u rek a  No. 15, Col. In d u stria l.

INDONESIA
Bandoeng, Java:*
Mrs. M. C. Zeydel, Gr. M aster-G enera l, I. Mill- 
ta tu li  Blvd.

NEW ZEALAND 
A uckland:
A uckland C hapter. V icto ria  A rcade, Room 317. 
M rs. E. M. W ood. M aster, 2nd F I.. G iffords 
B ldg.. V ulcan L ane. C I: Jo h n  O. A ndersen . Sec. 
S essions every Mon.. 8 p. m.

PUERTO RICO 
San J nan:
San Ju a n  C hapter, 1655 P ro g reso  St.. S top 23. 
S an turce . J .  L. Casanova. M aster; J e su s  R od
riguez. Sec. Sessions every Sat.., 8 p. m. 

SW EDEN  
Mai in o :*
G rand Lodge •R osenkorset."  A lbin Roim er, Or. 
M aster, Box 30, Skalderv iken , Sw eden. 

VENEZUELA 
Caracas:
Alden C hap te r. V elazquez a M iseria, 19. Sra. F. 
Briceno de Perez, M aster: S ra . Carm en S. S ala
zar, Sec.. Calle C uarta  2, B ellav ista . Sessions 
1st and 3rd F ri..  6 p. m.

L atin-A m erican D ivision
Armando Font De La Jara, I-’. R. C., Deputy Grand Master

D irect in q u iries  re g a rd in g  th is  d ivision to the L atin -A m erican  Division, R osicrucian  P a rk , San Jose, 
C a lifo rn ia . IT. S. A.
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T H E T D E Y E
‘TfCau ’Ptofc& ic S ty & t ?

A R E  T H E  T A LE S  abou t a th ird  eye true? D id 
anc ien t m an, like the legendary  Cyclops, have an 
o th e r  eye in the cen ter of his fo rehead? Is the 
p ineal g land  a rem nan t of this o rgan? A re m an’s 
sensitivity  and  inner perception  d ependen t upon 
the developm ent of this th ird  eye?

N ow , in c lear language, such otherw ise fabulous 
stories abou t the  all-seeing eye. extrasensory  per
ceptions, and  th e  eye of the m ind are b ro u g h t into 
the focus of every  m an ’s understanding . Learn 
abou t m ental vision and  so-called X -ray eyes from  
a lucid po rtrayal o f this phenom enon.

F R E E  'D ia c o u 'iA e
Y our m ind is a m irro r of the  Cosmic— by means 

o f a m inute gland in the cen ter of the head you

ROSICRUCIAN DIGEST

can transfo rm  vague im pressions of the Infinite 
in to  dynam ic ideas— so declared  D escartes and  
o ther philosophers. A  free  discourse, en titled  
“ S upersigh t or the T h ird  Eye,” explain ing the 
above fascinating  subjects, m ay be yours. I t will 
be sent you free  fo r subscribing or resubscribing 
to  the  Rosicrucian D igest. You m ay have this 
w orld-w ide m agazine for six m onths for only £1.75, 
and  also the  free discourse offered above. Use the 
coupon below  an d  enjoy this exceptional reading.

ROSICRUCIAN DIGEST 
Rosicrucian Park 
San Jose, California 
G en tlem en :

Enclosed please find {>1.75 for a six-months’ subscription, 
to be sent to the name and address below. Also, please send 
me, without cost or obligation, the free  manuscript entitled, 
“Supersight or the Third Eye.”

NAME.

ADDRESS



t& at S & ed  . . ,

ROSICRUCI 
LIBRARY

s4 etve* U u n e&  i* t IR .ecu C u ty
The follow ing a re  but a  few of (he m any  books of the Rosicrucian 

Library, w hich are  fascin atin g and  instructive to every  read er. For a  
com plete list and  d escription of a ll of the books, w rite for FREE 
CATALOG. Send  orders and  req uest to ad d ress below .

THE TECHNIQUE OF THE MASTER By Raym und A ndrea. K. R. C.
A guide to inner unfoldment. Th:» book converts the intangible whispers of 
self into forceful actions that bring real joys and accomplishments in life. 
Price postpaid, $2.00.

GLANDS— Our Invisible G uardians By M. W. Kapp, M. D.
Do you realize that minute organic substances—glands—often cause your 
w eaknesses and  your strong points? They fashion your character and influence 
your personality. Each glandular excess or deficiency produces a glandular 
type—a distinct kind of personality. Learn w hat your glandular personality is 
Illustrated. Price postpaid, $1,80.

ROSICRUCIAN QUESTIONS and ANSWERS with
Com plete History of the Order By H. Spencer Lewis, Ph.D.

The first complete authentic history of the Rosicrucian Order. The book out
lines answ ers to hundreds of questions dealing with the history, teachings, 
benefits and purposes of the Rosicrucian Order This is a romantic but true 
tale of the seeker's quest for light Price postpaid, $2.50.

THE MYSTICAL LIFE OF JESUS By H. Spencer Lewis. Ph.D.
The real Jesus revealed at lastl Here are  the facts relating to the Immaculate 
Conception, the birth, crucifixion, resurrection, and ascension that will astound 
and inspire you. Beautifully bound. Price postpaid, $2.50.

THE SANCTUARY OF SELF By Ralph M. Lewis. F. R. C.
W hat could be more essential than the discovery of Self? What is this com
posite of your being—this consciousness of your whole self? This book 
presents the amazing facts of the four ohases of a human being: The Mys
teries, The Technique, The Pitfalls, and Attainment. Learn how and what you 
may attain! Bound in cloth. Price postpaid, $2.85.

THE TECHNIQUE OF THE DISCIPLE By Raymund A ndrea. K. R. C.
The path that the masters trod! A modern description of the ancient esoteric 
path to spiritual illumination trod bv the masters and avatars of yore. Reveals 
methods for obtaining the great light. Price postpaid, $2.15.

THE BOOK O F JASHER
The sacred book that was withheld—barred for centuries from the Bible—by 
early church councils. Even the Bible itself refers to this excluded book— 
see "Joshua 10:13. What did it contain that theologians feared to reveal? This 
is an actual PHOTOGRAPHIC REPRODUCTION of a very old printing of the 
book once damned by churchmen. Price postpaid, $2.50.


