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LORD MAYOR GREETS IMPERATOR

At left, the Honorable H. F. Jensen, Lord Mayor of Sydney, Australia, in his office 1n the Town Hall, is
shown presenting to Ralph M. Lewis, Imperator of AMORC, an autographed book about Sydney, bearing the
Mayor’s welcome. The occasion of the vistt by the Imperator was his attendance at the nationwide Australian

Rosicrucian Convention held in Sydney.
(Photo by AMORC)



Today's private Thinkers

CAN BECOME

Tomorrow’s public Leaders

CAN YOU SEE

T ODAY is yesterday’s tomorrow. Has it added
anything to your life? Have you moved for-
ward in thought as well as in time? Those who
wait for today’s events to give them the cue as
to what to do will find themselves lagging be-
hind. The present is only a pedestal for progres-
sive men and women to stand upon to see beyond,
to look ahead to the great tomorrow. All about
you are the evidences of only what has been done.
They are now history—of the past. Can you vis-
ualize the tomorrow, next week, or a year from
now? If you cannot, you are a slave of the
present, and marked for a life of uneventful,
monotonous routine.

YOU CAN possess the imagination, the crea-
tive thought, and far-reaching vision that has
produced some of the world’s most dynamic char-
acters. Thousands today, in the privacy of their
homes, unknown, unheralded, are using secret
principles for stimulating the creative, unused
faculties of mind.

This FREE Book Will Give You
A New View of Life

Thought shapes the future of the butcher, the
baker, and the candlestick maker, as well as the
banker or big executive, No man or woman can
afford to miss any idea, suggestion, or plan for
the betterment of his or her life, or the expand-
ing of his or her personal world of accomplish-
ment. Therefore, let the Rosicrucians explain to
you how you may use a simply understood, in-
telligent, yet easily applied method for finding
within yourself the answers to your questions,
and a solution of your problems of the day. Send
for the fascinating FREE book of explanation
known as The Mastery of Life. Address:

Scribe S.P. C.
The ROSICRUCIANS
San Jose (AMORC) California

(The Rosicrucians are NOT a religious organization.)
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THOUGHT OF THE MONTH

MOON, MAN, AND MYSTERY

IGURATIVELY, man has
been moonstruck through-
out his long struggle for
existence on earth. Not-
withstanding the de-
mands of sustenance,
man’s conflicts with his
environment, his fellows
and even with himself,
he has had time to gaze skyward. What
he saw there has always filled him with
wonder and awe. With growing discern-
ment, he has been able to realize the
influence of certain celestial phenomena
upon his life. His ignorance of self and
of nature in his slow intellectual ascent
caused man to exaggerate this relation-
ship of the heavenly bodies to himself.
The sun, moon, planets, and stars at
times were variously conceived as
guardians, evil powers, ethereal beings,
or gods. There were times when these
celestial entities seemed to champion
human welfare, and yet, at other times,
their phenomena struck terror to man’s
heart.

The focus of man’s attention on the
rmoon has been almost equal to his
focus on the sun. A source of lesser
light than the sun, with less promi-
nence, and with effects upon human
activity not quite as intimate, the moon
yet intrigued the imagination. There-
fore, it has played an outstanding role
in man’s religious and social life. Every
primitive people referred to the moon
in their folklore, mythology, and leg-
ends. It is a nearly universal thought
among primitive peoples to regard the
moon as being alive. Man and animals
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were active beings. In primitive rea-
soning, activity is therefore associated
with vitalism, that is, with life. Ani-
mism is the belief that life permeates all
things, and it is the earliest form of re-
ligion. It seems natural then that the
sun and moon have been regarded as
living persons and as having sex.

The sex of the moon was more gen-
erally thought to be male and that of
the sun, female; but there are numerous
exceptions to this concept. To the Masai
of East Africa, the moon is female, but
their word for moon is “Ol-opa,” which
is masculine. It was rather simple for
the human mind to assign functions to
the moon that corresponded to man’s
own activity. The moon’s periodic
growth and then its waning and at
times disappearance stimulated the
imagination. The ideas which man con-
ceived as an explanation for such phe-
nomena were incorporated in his
folklore.

Man’s early attempt to explain the
location, substance, and configurations
of the moon show a resort to imagina-
tion rather than to reason. The lack of
any comparative knowledge made a
rational analysis of the phenomena of
the moon difficult if not impossible.
Australian aborigines have a legend
that the moon was carried in the hollow
of the shield of a black man; he hid his
shield in the cleft of a rock during the
day. Once the moon was stolen from
the shield because the shield had been
laid upon the ground. The black man
pursued the robber but was unable to
catch him. Then, in desperation, he



shouted to the moon to leave the shield
and go up into the sky and give light
to the people.

The Masai have a legend that the sun
carries the moon in his arm when she
is tired. After the sun has carried her
for two days “he leaves her in his set-
ting place.” The Masai say that “‘on
the fourth day the moon then becomes
visible to donkeys; on the fifth day men
and cattle see her again.”

A tribe in Patagonia said that the
sun pursued the moon (his wife) be-
cause she overheard some secrets of the
male secret society. In terror the moon
sprang off a cliff. The sun followed
“and both jumped into the sky where
the pursuit continues.” An aborigine
people in the state of Victoria, Australia,
relate that the moon is an old man who
once climbed a tree to pick grubs. His
sons made the tree grow into the sky
where the old man ﬁfecame the moon.

The tales endeavoring to account for
the configurations of the moon, or its
face, are fascinating. These are innum-
erable, but the following are representa-
tive of the attempts at an explanation.
A Masai account relates that the sun
married the moon and they had a
domestic fight. The sun thereupon be-
came vital%y ashamed of his conduct,
and he therefore “became very bright
that people might not look at him.”
However, the moon was not ashamed,
and people can look at her and “see her
mouth damaged and one eye missing.”

The Eskimos explained that ashes
were smeared on the face of the moon
by his sister, the sun, when he tried to
embrace her. In Mexico, there is a
legend that a god smote the moon in the
face with a rabbit, distorting his fea-
tures. Another Mexican legend relates
“the moon is always running after the
sun but never quite overtakes him.” The
divine being, Quetzalcoatl, made his
own son the sun. The god of water
made his son the moon. The Peruvians
thought that an eclipse was caused by
a conflict between tﬁe sun and moon.
The sun became angry because his face
was obscured. They also say that when
the moon is obscured she is ill. If the
moon disappears altogether, she dies
and will fall upon the earth.

An eclipse has been an awesome phe-
nomenon to man in past centuries,

one that terrified him. It seemed to the
primitive and superstitious mind to
presage some terrible catastrophe that
would befall mankind. Without any
rational or factual knowledge of the
cause of an eclipse, imagination usually
would suggest one, usually based upon
the emotion of fear that gripped the
mind at the time. Among some peoples
the eclipse was thought to be the result
of a monster that devoured the sun,
The Peruvians would beat dogs during
an eclipse. It was believed that the
moon was fond of dogs and hearing
their cries she would uncover her face
again. There is a similar belief among
the Indians of Mexico.

Among the world’s prominent re-
ligions there have been various myths
regarding the moon’s substance and ap-
pearance in relation to humans. Some
of these notions were particularly fan-
tastic. Some border upon what might
be called scientiéz'c conjecture as the
consequence of observation. The early
Buddhists thought the sun and moon to
be divinities w%xo came as gods to visit
Buddha and pay their respects to the
Enlightened One. The Buddhists de-
scribed the exterior of the moon as be-
ing of a silvery substance; inside, there
was a precious jewel. Both inside and
outside it was declared to be cool.

In the Old Testament, the Hebrews
have given several names to the moon.
Yareah is used especially in connection
with Hebraic poetry (Gn. 37a, etc.).
Another Hebraic word for the moon is
Lebhanagh. This occurs three times
“and designates the moon as the white
one, or the pale one.” The commonest
word for “moon” among the ancient
Hebrews is Héodesh, which means “new
moon”’ and also “month.” From this,
we can see that the new moon was re-
garded as marking a new period or
month. The Hebrews conceived the
moon as the ruling power of the night.
It was thought to be both a power for
good and for evil.

With the Hindus, the moon holds a
popular place in their mythology. In
the Soma-Veda the waning of the moon
is explained in rather an ambiguous
manner as being caused “by gods drink-
ing up all the nectar.” The great Hindu
deities, Indra and Agni, are identified
with the moon’s phases. Indra is said
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to represent the new and Agni the full
moon. Elsewhere in the Soma, it is re-
lated that there are eight guardians of
the universe. The moon is made to be
the principal guardian. The moon has
also been associated with the doctrine
of immortality. The phases of the moon,
its waning, depicted illness and death.
The new moon represents rebirth and
implies that the moon in being reborn
is immortal. The Hindu teachings ex-
pound that “the departed go to the
moon” to live again. These teachings
also place agriculture under the protec-
tion and influence of the moon.

The moon has been recognized as a
great healer. To the Hindus it is also a
god of healing. His therapeutic efficacy
is particularly beneficial to lepers, it 1s
thought. The treatment, we are told,
consists of gazing at a reflection of the
moon “in ghi, or oil” which is an effi-
cacious remedy. Though Zoroastrians
were principally noted for their adora-
tion of the sun as a symbol of light and
purity, they also invoked the beneficent
influences of the moon. The Zoroas-
trians noted the connection between the
moon and the tides. The account of this
phenomenon, in a sense, was the begin-
ning of a scientific approach to the
moon’s influence upon the earth.

With the early followers of Moham-
med, there is a mixture of folklore con-
cerning the moon and the geocentric
ideas of Ptolemy and Aristotle. The
Mohammedan philosophy accepted the
doctrine that the spheres and stars were
living beings. The material structure
is the body of the sphere but resident
within it is the sowl, as within men. The
movement of the heavenly bodies is not
due to any external force but ‘“‘they
move by the impulse of their souls.”
This, of course, is again animism and
the transference of the human faculty
of purpose to the spheres. However,
some of the Moslems, as the great theo-
logian, Ibn Hazon, denied intelligence
to the spheres. Moslem writers gener-
ally refused to acknowledge any physi-
cal similarity between the moon and
earth because such a notion did not
harmonize with the Aristotelian phi-
losophy.

Perhaps the most colorful legends
and mythology in regard to the moon
appear in the inscriptions that the an-
cient Egyptians have left us. Religion
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was a dominant factor in the life of the
Egyptians. It concerned not only life
after death but influenced most all rela-
tionships during mortal existence. Re-
ligion was the chief factor in their art,
architecture, literature, and political
life. Even the pharach was thought to
be a deity. Except for a few exceptions,
the natural worlrcyl was not in any way
separated from the supernatural. The
universe was a personal construct under
direction of the gods, just as men created
and directed the material things of their
life. The explanation of natural phe-
nomena was principally by reference to
a complex theology and the arbitrary
will of one or more of the numerous
deities of the Egyptian pantheon.

Two Deities

The moon, therefore, was a deity, but
far less important than Ra, the sun
deity, or symbol of life and light. The
moon was known by two names, per-
haps the most prominent being Thoth.
As Thoth, the moon was usually de-
picted as being ibis-headed. Even today
the bird, the ibis, in modern Egypt, 1s
given sanctuary by the Government.
Since the moon was thought to regulate
time and to represent ua%l reckonings,
Thoth was also then conceived to be the

od of learning. He was said to have
irst given men language, the art of
writing and of speech. During Greek
times, the principal center of worship
of Thoth, in Egypt, was Hermopolis.
Another name for the moon was Khon-
su. Literally translated, it means “he
who travels across” the heavens, or
“passes through.”

How Thoth gained his power and
came to function as the moon is ex-
plained in the following legend. Once
while Re (the sun) sojourned in the
heavens, he said: “call Thoth unto me,
and forthwith he was brought.” The
majesty of this god said to Thoth “be
thou in heaven in my place while I give
light to the glorified one in the under-
world. . . . Thou art in my stead, my
representative, as thou shalt be called
Thoth the representative of Re.”

The forms assigned to the moon-god
vary. We know that at times he ap-
peared as ibis-headed. He also appears
in baboon-form as the moon-ged, and as
a scribe or secretary of the gods because
of his learning. He is also shown as a



hawk, like Horus, because he was
thought to fly across the sky, and prob-
ably that is why he also appears with
the head of an ibis. Rameses III built a
famous temple to Khonsu. At Thebes,
(Karnak) the great pylon of Khonsu
is still standing and has been included
in the Rosicrucian sound-and-color films
of Egypt. In fact, in Rosicrucian Park
there is a small replica on the grounds
of this attractive pylon.

Some Modern Conceptions

In our times, the moon is also recog-
nized as having influence, a physical
one, upon our earth, The moon reflects
sufficient sunlight, especially when full,
to give considerable visibility at night.
The moon, because of its proximity to
the earth, as “its nearest neighbor,” dis-
torts the shape of the earth by its gravi-
tational pull. It is common knowledge
that the moon produces tides in lakes
and oceans. The tidal influences vary
depending upon the sun’s relative posi-
tion to the moon and earth.

The moon’s shadow on the earth (as
during an eclipse) obscures the sun at
occasional places and times. The first
scientific calculation of an eclipse that
history records was the prediction of
one by the Greek philosopher, Thales
(640-546 B.C.). Thales, however, had
sojourned in Egypt and received in-
structions in the mysteries of Egypt and
undoubtedly had gained his astronomi-
cal information from the learned priest-
hood of that land. An eclipse by the
moon helps us to better see the sun’s
corona, that is, the great clouds of
incandescent hydrogen and calcium that
rise up from the sun for millions of
miles.

There are many mysteries about the
moon which still intrigue the modern,
scientific mind. The fascination for
that sphere is growing with scientific
inquiry rather than lessening. There is
a transition from mythology and re-
ligious concepts to scientific facts and
theories on the part of public interest
in the subject. A great mystery has
always surrounded the appearance of
the other hemisphere or “side” of the
moon. The moon rotates on its axis “at
the same average rate that it revolves
about the earth.” Consequently, we
always see the same hemisphere of the
moon’s surface—never the other hemis-

phere. Recent photographs taken from
a Soviet rocket that circled the moon
were not very satisfactory; however,
they were sufficient to confirm scientific
opinion as to what the unseen moon
hemisphere must be like.

Still another so-called mystery of the
moon has been solved. It is known that
the earth’s atmosphere has an effect up-
on observation of the rising and setting
of the moon. “Light rays are bent by
the atmosphere,” and this causes the
entire moon to be seen, both before it
has risen and after it has set. However,
the moon appears larger near the hori-
zon than when seen overhead. Actually,
it should be smaller to the vision at the
horizon because it is that much farther
in distance. This has long been a mys-
tery to scientists. A Harvard University
psychologist and his associates proved
that this was an illusion caused E the
peculiar properties of the human zrain
and eyes. “When an object is seen di-
rectly ahead of the face, the eyes set
squarely in their sockets, it appears
larger than when seen at an angle
above or below.”

The nearest approach of the moon to
the earth is 221,463 miles; the moon’s
greatest distance is 252,710 miles; the
mean distance of the moon is given as
238,857 miles. Though the moon is our
nearest neighbor, observation of it
varies. Currents of warm and cool air
cause each light ray reflecting from the
moon to be slightly bent in a different
manner. It is this effect of the atmos-
phere on light waves coming to us that
causes the star to appear to twinkle.
Actually, it is estimated that “the at-
mosphere steals 30% of incoming light”
to us from heavenly bodies. The moon
is best observed in the first or in the
last quarter.

What does the moon look like through
a telescope? What are man’s scientific
observations of it? The first man to
record his observation of the moon for
posterity was Galileo. He called the
prominent dark areas maria, a Latin
term for “seas.” These so-called seas
are not actually seas, but have been
given the names: Tranquilitatis, Sere-
netatis, and Trigaris. There is a mag-
nificent mountain range around the
upper portion of the largest Mare.
These mountains are estimated to rise
to some 18,000 feet above the plain;
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there are numerous jagged peaks rising
sharply from the floor.

The surface of the moon is a desolate
one, if modern calculations of it are
correct. It is a dead and silent world.
The moon has no air. There are, there-
fore, no clouds, no rain, and no water
at all. Because there is no air there
is no sound. In its great depths or val-
leys above which cliffs rise almost ver-
tically for thousands of feet, all is silent.
Loose rock or lava crumbling or slidin
as human feet might touch them woulg
make no sound. There are hundreds of
rills, ditchlike furrows a mile or more
in depth and some ninety miles in
length. It is speculated that these are
great cracks, perhaps caused when the
moon cooled from a molten state; it is
also concluded that the moon attained
solidification long before the earth.

Nowhere, our astronomers believe,
will the first human visitors to the moon
find any long, smooth surfaces. The
moon’s terrain is far more rugged than
that of the earth, and man will find its
plains covered by a coarse dust that is
gravel-like and has a very poor reflect-
ing surface. If this were not true, the
moon would appear more luminous.
Because of the lack of air currents and
erosion, objects on the moon deteriorate
very slowly. It has been said that if a

\%

sEider spun a web it would remain un-
changed for a million years!

Another moon mystery is the lumi-
nous rays which photographic plates
show radiating out from huge cracks
upon the moon’s surface. These rays
are not a white ridge, for they cast no
shadow as the moon changes its rela-
tive position to the sun. They are not
ice formations, for there is no moisture.
Were these rays a gas that originally
was emitted from the cracks and then
solidified at some time during the past?

Our interest in the moon today is
still because of the benefits man believes
it may confer upon him in the future.
There are definite values to be derived
from a moon exploration and occupa-
tion. From a location on the moon a
far better observation of other celestial
bodies could be had. It would also
make an excellent point of departure
to planetary bodies of our solar system.
Further, from a position on the moon,
man could gain greater knowledge of
the various kinds of solar radiation and
of causes of the weather. The moon,
of course, could be used as a launching
site for missiles to any place on earth.
It is a reasonable statement to make
that he who controls the moon might
easily control the future of the human
race.

\%

LUXOR TEMPLE CEREMONY
DID YOU SUCCEED IN THE EXPERIMENT?
During the recent mystical ceremony held by the Rosicrucian Tour Party at Luxor,
Egypt, the forty members of the party formed a geometrical symbol-—the SQUARE.
This formation was made at 7:30 a.m., Monday, January 18. (Sunday, January 17 at
9:30 p.m., Pacific Standard Time.) Members and subscribers who read our previous
announcement regarding this experiment will be interested in the results of their partici-

pation in this event.

\%

\%

All that is best in the great poets of all countries, is not what is national in

them, but what is universal.

[88]

—Henry WabsworTl LoNGFELLOW
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By MEeLvina Dianng HamirTon

DREAMS have a

communicating
significance when we
learn to interpret
them correctly. This
understanding does
not come with spas-
modic recording but
from a consistent de-
sire to use dreams in
our spiritual climb-
ing. Personally after
the first few months
of study, I saw prac-
tically no meaning in
my dreams. Then I
became aware that
certain symbols stood for certain things.
My subconscious self and method of
thinking had evolved a vocabulary.

For example, “my father” represent-
ed “my soul.” (In waking hours, I
have tended to dwell on the words of
Jesus, “I and My Father are one.”) A
book meant my body and life; home
meant the soul’s goal; house, the body;
corpse, an old love affair, and so on.
Other persons may have different vo-
cabularies.

Several dreams on the same subject
can be very enlightening. On one occa-
sion I received advice, reproof, and in-
sight by means of seventeen dreams on
the same subject.

My accumulation of some seven
years of recorded dreams, I have classi-
fied into seven groups, although further
subdivision might be possible. The
classifications are: physical, present-life
memories, past-life memories, evalua-
tion by the soul, the superphysical, fu-
turity, and revelation.

The Seven Types

Bodily discomfort and physical
dreams are related. We may have over-
eaten or consumed wrong food; we may
feel too hot or too cold, etc. A combina-
tion of a rainy night and a bed too
warm caused me to dream of a water
jar boiling. The thought of explosion
made me quickly turn off the gas from

under the jar and al-
so to wake up. The
subconscious mind
had succeeded by this
means of imagery to
put my objective
mind in control. As
I was awaking, I
threw off my blan-
kets.

The present-life
memories are dreams
having to do with our
childhood, our fears
or worries, as well as
daily conquests and
accomplishments. My
childhood seems to have been without
serious fears. As a young woman, how-
ever, a young man, whom I had no
reason to doubt, once told me that he
didn’t think anyone would ever love
me. Years later I realized that this
staterent was not in earnest and should
have left no weight on my mind. But
for many years, my subconscious mind
intermittently made attempt to heal
that wound. This dream was dressed
in many guises but the climax was al-
ways the same: someone realized that
he was deeply and irresistibly in love
with me. When I finally understood
and so communicated to my subcon-
scious mind, the “corpse” was thrown
out of the subconscious.

The third type of dream, past-life
memories, seems to be a combination of
present-life problems and past-life ex-
periences. In these dreams I have
experienced civilizations of a different
time and climate, in which I had gained
a sense of beauty and dignity. Several
times I have been in a city of sumptu-
ous buildings built on steep hills. In
other dreams I have seen tall drooping
trees with leaves not of this earth. Also
I have dreamed about pyramids. Some
of these are earthen ones and seem to
be in the Mississippi Valley somewhere
between what we inow as Kansas and
Montana.

Here I wish to include a dream of
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one word: pi-quoit’nays. I am not sure
of the meaning or spelling, but the indi-
cation seems to be that the word is the
name of little figures out of a burial
mound, or having some such associa-
tion. Perhaps I shall find out some day
what this word means, if anything.

In presenting dreams of evaluation
by our soul, I wish to explain that in
falling asleep I may ask myself—“How
am I doing, spiritually?”

My responses have been various, in-
dicating approval or disapproval of my
daily activities from the viewpoint of
the soul. From a beautiful flower in
shades of pink or deep rose I interpret
that my activities were motivated by
love. The merriment of a child, in a
dream has caused me to believe that
my main achievements of the day had
given pleasure to others. I have dreamed
of a little house surrounded with flow-
ers, small and many and colorful. M
thought was that God is pleased wi
mdy house (body) and the flowers
(deeds) I have planted around it.

The Soul’s responses, however, do not
always show approval. When I stopped
writing from inspiration and was lax
about my correspondence with people
to whom it meant much to hear from
me, I dreamed of a deep well that no
lor;ier gave out water but was filled
with trash (useless thoughts). When I
tried to clean it the dirty edges caved
in, showing the original latticed work
edging which restrained the outer walls.
Since it seemed that the well could no
longer be made to give forth water,
some bales of dirty cotton on the rim
had also been dumped in to further fill
it up. I recalled the Biblical parable of
the talents: “Unto him that hath shall
be given’ and to the one that buried his
talent—*“Even that which he hath shall
be taken away.”

Superphysical dreams are those of
the superconscious contrasting with the
subconscious which has to do with the
physical functions such as breathing,
the stomach, and heartbeat. These su-
perphysical dreams are mostly of ad-
vice or of reprimand by the Divine
Mind.

As an example: A great, great big
and long rattlesnake got away from me
and I couldn’t catch him. He outran
me. (I had said a big criticism about a
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person which would have been better
unsaid. I couldn’t catch up with it or
recall it.)

I was on a Greyhound bus which was
driven by a woman. We were crossing
an old bridge that was full of holes.
The driver started to run off the grade;
however, by doing so the real road be-
came visible at the lower level. A Grey-
hound on that lower road was traveling
without hindrance or obstacle. (The
woman driver was myself. In this in-
stance, I had “driven too high”—taken
a too-highhanded procedure in regard
to a certain matter. It was through this
dream that I realized my highhanded-
ness. I then shared this dream with the
woman who had suffered by my too-
high-roaded method. We became and
still are very good friends.)

It is this type of dream that I have
experienced the most; therefore, I shall
share another one having a timely bit
of advice, or warning.

I dreamed that I had been putting
the car on a track and allowed it to go
by itself in a circle after I had put it
on the right curve of the circle, Having
become confident as to my ability to set
the car going correctly, I got out of the
car, taking it for granted that it would
follow the desired course. The car be-
gan to crash through trees and was run-
ning over bushes. It took some of my
own running before I was able to catch
up with the car, get into the driver’s
seat, and drive the car myself once
more. (I must give more attention to
my driving and not “let the car drive
by itself so much.”)

Dreams of futurity. In 1952, I
dreamed that I bought a house which
needed some remodeling. After the re-
modeling it looked different from what
I had expected. I wondered if the proper-
ty was too high-priced for residential

oses. A woman approached and
said, “‘I have been sent to you.”

“Have you studied metaphysics?” I
asked. “If so, which will be the most
serious month of 1953? —August?”

“August or October,” she replied.
“Well, maybe August,” she added as
an afterthought.

In August 1953, my husband’s work
terminated due to a reduction in force
by the Government. There was a ques-
tion of selling our ranch or going into



debt to make possible an adequate liveli-
hood. We dicf) sell the ranch on Septem-
ber 3, 1953, but the most crucial month
was August.

Dreams of revelation. This type of
dream employs much symbolism. There
was one which puzzled and disturbed
me for several years, until my super-
conscious mind gave me the answer.

I was constantly dreaming about
Churches. At first I was always clean-
ing up the church basement, finding
new passageways I didn’t know were
there, or discovering it was clean, or
cleaning one that was dark and gloomy
—the church usually was the one I had
attended during my childhood and ado-
lescence.

Here is one dream which first made
me aware that the “church” dreams
were trying to reveal something to me:
I was in church. There was no sermon.
It was quiet and after a while someone
prayed—a beautiful, inspiring, uplifting
rayer. Twilight fell; it grew dark. The
ghts were not lighted. We sat in dark-
ness or in near-darkness and meditated.

The caretaker finally entered and
turned on the light (more than a care-
taker, the man was a devout church
member). The light revealed a minia-
ture casket standing near the side front
of the church. The minister said, “There
is no death, Why do they not say the
truth? The soul goes on and on. After
life there is only an in-between stage.”

After the munister had spoken and
while he was making the following re-
mark, the venerable caretaker came to
the front and partook of a red gelatin-
like substance. He took only a small
quantity.

The minister said: “Why not eat
life-giving food and substance, and
LIVE and be happy. With that, and
following the caretaker, I responded
first, and then everyone took a pinch of
the red substance. There were small
bowls provided for those who could use
a larger quantity.

I recall that before the lights were
turned on, we were given some pamph-
lets to read. What the pamphlets stated
evades me.

Before giving the meaning indicated
in these church dreams, I will present
a few more,

I went to visit the old church in Ne-

braska. It had been beautifully modern-
ized and painted a restful shade of light
green. Tﬁere were ascending stairs go-
ing to a low broad mezzanine at each
side and when I investigated the side
toward the street, I found a sumptuous
apartment with dining room, kitchen,
living room. Rich silverware and other
things were in evidence. I returned into
the ghurch and sat in the back row. The
program was good and I was pleased
with the changes the church had
achieved.

Another time, I dreamed of a pro-
gram in the choir gallery. Once when
I was debating a major decision regard-
ing the uses to which I would put the
remainder of my life, I dreamed that
a young man took me to a PLACE with
some young folks. The people of the
community were to dedicate A NEW
CHURCH.

I went with the crowd; then alone
drifted into the church. I sat in the
last row and the organ began to play.
I put my hand to my forehead in medi-
tation and thought about God. I was so
moved that my body began to tremble
with the force of the vibration of my
spiritual centers, especially the one in
my head.

When I first sat down in the church,
I noted the lovely cloudlike colors in
soft pinks and blues, the soft whites and
greys, of the walls and around the pic-
ture of Jesus as he is pictured in Geth-
semane. This was on the left wall near
the pipe organ.

On the right wall, there was a high
window which gave a distant view of
the High Road with traffic going by
like a distant, faint motion-picture. The
left and right were in contrast and yet
the symphony of the two views met in
the church.

As I was in meditation, a young boy
came up to me and made a noise with
his lips. It was shattering to me. I
arose and walked to the side of the
church where there was a banquet
table. There was room between two
young men and I crowded in, saying, “I
hope I am not crowding you.” They
seemed not to mind.

My view was now turned toward the
Eictu.re of Jesus. The busy street was

igh above me and I could no longer
see it. I paid attention to the minister.
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Some workmen came in. There was
something wrong with the voice of the
organ. The minister said: “If it needs
repairing, why don’t we repair it right
now?” (It needed to be warmed up an
hour before the defect would manifest.
It had a {aulty tone.) The question
was: “‘Shall we work on it now during
the service or postpone it to some more
distant and more convenient (?) time?”

Now at last I knew what the churches
were. The Church was the symbol of the
same thing that St. John wrote about
in the Revelation of the Bible — the
glands of the body. The glands of the
body control the body su%consciously;
they are the go-between of the physical
body and the spiritual (spiritual centers
are called chakras or lotus petals in the
Orient).

Cleaning up the basement referred to
the gonads—the sex organs which are
the basement of the church or glandular
system (the root of the Tree of Life
mentioned in Genesis). The sex force
when transmuted and regenerated fol-
lows “a stairway” to the ‘“upper room.”

The wallis refer to the suprarenal and
thymus glands, and their reason for be-
ing of a restful green is that green rep-
resents “healing” of our weaknesses,
shortcomings, and faults.

The eating of the gelatinlike sub-
stance could well refer to the thyroid
gland for it has to do with the Will and
Willing, and when we Will to partake
of immortality (symbolized in the Bible
by the wine of the sacrament) we learn
the Truth that there is no death, only
change.

As to the interpretation of the last
dream, the dedication of a new church,
this dream is rich in direct interpreta-
tion and symbols. The crowd symbol-
izes not only humanity, but more so
the people (cells of one’s own body).
The understanding is to come through
meditation. The picture of Jesus in
Gethsemane: in any major decision in
life, each person comes to his own
“Gethsemane” and “crucifixion.” When
we blot out the “traffic of life” and turn
to thoughts of the Christ, we see our

life in its proper relationship to the
mundane and to the spiritual. We see
it in its dual role.

I got up and walked to the side of the
church where there was a banquet table
(the same symbol as the Lord’s Supper
gave in its more secret meaning): serv-
ice to mankind on earth. There is al-
ways ‘“‘something wrong with the voice
of the organ” when one is not putting
out the product (lifework) one is sup-
posed to do. “If it needs repairing, why
don't we repair it right now?”’—the
Subconscious waiting for further orders
from the Conscious.

“Shall we work on it now . . . or
postpone it to some more distant and
more convenient time?” This question,
concerning spiritual pursuits, each one
of us is called upon to answer at some
time in his life.

To make the “most beautiful music”
in one’s church will require the clean-
ing and beautifying of the basement,
the stairway, the walls, the choir gal-
lery; and it will require also the dedi-
cation of a nrew church. Such procedure
implies the spiritualization of one’s en-
tire glandular system and with it the
body which the system controls. The
new church is the pineal and pituitary

land whose sacred “marriage” leads to
the attainment of Christhood. There
arrives a readiness for dedication.

The Timeless Lesson

By learning to interpret dreams, I
discovered that my major project in
earth life is to so live that all my
“churches” become so clean and beauti-
ful that I can begin the dedication of a
new church—that is work toward the
goal that Jesus pointed out—and showed
us the way—to Christhood.

In closing, here is one last dream--
the reward, the purpose:

I was in a timeless place. And I
looked at the glories within “my house”
and was amazed at what I saw—of
things which came before and things
that are behind and those that are yet
to come.

v AV

Enthusiasm is the genius of sincerity, and truth accomplishes no victories

without it,
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Hrt- gménéng /[o'z the d”yatéa

By H. WooLLzr, F.R. C.
Associate of the Royal College of Art, London

N art student must learn
to draw and paint so that
he can become a fine
craftsman in expressing
those ideas which seem to
him worthy of expres-
| sion.
: Where do true ideas
B come from? So many
artists look outside themselves for ideas
using only their “physical” eyes, or the
Eictures conjured up in their brains
ased upon tradition, passing events, or
popular conventions. More often than
not they claim the importance of ex-
pressing themselves.

What do they mean by self-expres-
sion? Is it just the lower self, the ob-
jective, or the subconscious self which
1s concerned with material things? This
of course does reveal something of the
beautiful and varied aspects of nature.

Are these artists thinking of the Di-
vine Self within, which is Beauty itself,
and which is always waiting for expres-
sion at the hands of a reverent and
competent craftsman?

There are any number of artists ex-
pressing themselves, as they say, and
our galleries are full of their work,
much of which is beautiful. But our art
student is a mystic in training and his
desire is to express the Cosmic through
the Temple of his purified body and
mind and his craftsmanship. It seems

The author very much hopes that
at least one or two students will car-
ry out the course of instruction pre-
sented herewith. It cannot be done
in a month. “I spent a good part of
three or four years before beginning
W mystical paintings,” states Mr.

ooller. Our readers will remember
him as the author of “Esoteric Geom-
etry”—September 1959 Rosicrucian
Digest. ~Editor

therefore that the necessary qualifica-
tons of such an artist are fine crafts-
manship inspired or prompted by the
Divine Beauty or Power of the Cosmic.

It is a curious fact in this connection
that truly impressive and compelling
pictures of mystics or saints are very
rare. No doubt, the reason for this 1s
that only a mystic or a saint can paint
such a picture. A man may have an
intellectual conception of a mystic but
until he reaches that stage of enlighten-
ment himself he does not really know
what a mystic is and cannot therefore
truly paint one.

The work of the art schools and col-
leges is useful and important up to a
point, but there is not sufficient empha-
sis on the value of a high degree of
craftsmanship and rarely if ever is there
any training in the hard and prolonged
way of the mystic.

Let it be said at once that mystical
painting does not mean so-called spirit
drawings or ghostly psychic wraiths or
an{th.i.ng of that kind. Far from it—
nobility, solidity, and light are what one
should expect from the%)rush of a mys-
tic artist. A true work of art is a temple
within which the Cosmic dwells and
speaks to the beholder.

Form and Colour

An artist as craftsman is primarily
concerned with form and colour; and, in
addition to his ordinary practice in
drawing and painting, the mystic’s
study in form shoulg entail a dis-
ciplinary course in plain and solid
geometry and even some general knowl-
edge of mathematics. The study of the
triangle, square, circle, and pentagon
with their derivatives and comginations
into patterns should be accompanied by
an intense study of natural forms. This
study of natural forms should be done,
not so much with a view to the acci-
dental outer appearance as in ordinary
flower painting, but with an endeavour
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to discover and understand the real
structure, the geometry and vitality of
plants and flowers and the whole of
nature.

Such discoveries as the spiral in the
growth of leaves, petals and seeds, the
wonderful world of stamens and pistil
to be seen under a microscope should be
a great joy to the student and give him
some elementary appreciation of the
deeper aspects of nature. He will dis-
cover something of the immense variety
of nature but also, what is even more
important for the mystic, the significant
basic geometry and the underlying laws
and principles of structure.

The study of solid geometry should
begin with the construction of the five
regular solids, sometimes known as the
Platonic solids. These are the Tetrahe-
dron, the Cube, Octahedron, Icosahe-
dron, and Dodecahedron. Their intimate
relationship with regard to proportion
and their various combinations will call
for ingenuity and precision of crafts-
manship. Such a model as the interlac-
ing of five Tetrahedra to form the
Icosahedron or the Dodecahedron is a
good exercise. (see page 95)

The student should learn to visualize
these solids, however complicated they
may be. He should close }l)'xis eyes and
then proceed to build up images of them
ed%e by edge and surface by surface
and in primary colours. This may not
be easy at first but with continual prac-
tice it can be done—and so completely
that the visualized solid can be turned
about and examined in various posi-
tions. With further practice it is pos-
sible to visualize a solid rotating on an
axis, For example a Tetrahedron ro-
tating on one of its axes will give the
appearance of a double cone.

If the student is very interested and
sincere, he can make models of some
of these beautiful forms of rotating
solids; and incidentally he is learning
to concentrate, to visualize, and to con-
template. Such devoted study creates
in the mind and brain a fundamental
sense of form, pattern, and proportion.

Along with this training should come
again the study of natural forms in
crystallography, and the student may
well find himself taking an interest in
atomic and molecular structure. Also,
a close study of great art forms whether
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of architecture, painting, or craft will
usually reveal certain proportions and
laws very much in accordance with
those of nature. Much research has
been done along these lines.

Of course, long before this stage of
accomplishment all those who are not
sincere students will have dropped out.
The discipline will have been too se-
vere. This course is for the mystic and
the way of the mystic is not easy, but
by this time he will have gained some
knowledge of fundamental forms.

Now as to colour. What are the
fundamental colours known to us? They
are the seven colours of the rainbow—
red, orange, yellow, green, blue, indigo,
violet. We know that these colours are
caused by differing wave lengths, which
can be produced by breaking up white
light with a prism or some other means;
and, also, these colours can be resolved
again into the white light from which
they came. The mystical analogy will
not be lost on the true student.

The seven colours then should form
the students palette and his first exer-
cise should be to discover how to pro-
duce these colours from his paint box.
All these exercises in form and colour
should be looked upon as mystical and
devotional studies which should be car-
ried out in the studio sanctum.

When the student has learned how to
prepare his seven primary colours, he
should begin to experiment with them,
not by mixing but by attempting to
ascertain the true beauty and power of
each colour.

Here for example are certain lines
along which he can experiment. Take
a sheet of paper and give it a perfectly
flat wash—say, of blue; then take an-
other sheet of paper and starting with
deep blue at the top gradually dilute
the colour until you reach the bottom
of the paper with the faintest possible
tint of blue.

Another useful exercise will be to
draw very lightly in pencil a series of
concentric circles on the paper, begin-
ning with a radius of about !4 of an
inch. Leave this central circle white,
and then gradually and evenly paint
circles of ever-deepening blue until the
deepest colour extends to the edges of
the paper.



All the seven colours should be tried
out in this way and each exercise
should be tried over and over again un-
til it is perfect. This will take a long
time, perhaps many months of devotion-
al effort—each effort becoming more and
more a meditation and contemplation
of colour.

Now, the student will study comple-
mentary colours, such as blue and yel-
low, red and green. He will already
have noticed in the third exercise noted
above that the plain circle in the centre
has a faint glow of the complementary
colour which is easily distinguishable
if he contemplates it for a little while.

These exercises can of course be car-
ried out either in oil or water colour,
but the essential thing is that they be
done with the highest possible degree of
perfection. This in itself is a test of good

craftsmanship but the results of such
devoted study go even deeper than that.

Here then is the outline of a simple
but arduous course of study intended as
supplementary to the ordinary training
of an artist. It may be that students
trained in some such way will prove to
be pioneers of a new period of modern
art which will interpret something
more of the sublime order of the Divine
Plan rather than the chaotic interplay
of materialistic conceptions.

The exercises in form and colour deal
with fundamentals and they should give
the student a foundation or an alphabet,
as it were, upon which he can build
with confidence according to his person-
ality or degree of enlightenment. An
alphabet of Form and Colour which is
well known to all may, if studied in the
manner suggested, well become a lost
alphabet rediscovered.

THE PLATONIC SOLID
a-b. Tarahedron. c.

) Dodecahednon.
d. Icosahechon. e. O

A study of the relationship between the lines and planes of these five Platonic solids will

help in their construction.

1. The edge of the Tetrahedron is equal to the diagonal of the face of the Cube.
2. The diagonal of the face of the Dodecahedron is equal to the edge of the Cube.

3. Two interlaced Tetrahedra will give the points or vertices of the Cube—that part of the
model which is common to each Tetrahedron is the Octahedron.

4, Five interlaced Tetrahedra will give the points or vertices of the Dodecahedron and Icosa-

hedron.

The Tetrahedron is, as it were, the mother of the other solids, and it has four equal triangular

faces—1, 2, 3, 4 will

add up as 10. Pythagoras with his tetractys knew of this.

One more idea: The four faces of the Tetrahedron may be thought of as the four Platonic vir-
tues—Courage, Wisdom, Temperance, Justice. If in view of its triangular faces we add the three
Christian virtues Faith, Hope, and Charity, we arrive at the number 7.

It has been said that the axes of the Tetrahedron may be thought of as music and its body as

gymnastic in the Platonic sense.

There are several ways of spinning these models which will give very interesting forms.—H.W.

v AV
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The Master Within

By Dgr. H. Spencer Lewrs, F. R.C.
(From Rosicrucian Digest, March 1934)

Since thousands of readers of the Rosicrucian Digest have not read many of the
articles by Dr. H. Spencer Lewis, first Imperator of the present Rosicrucian cycle, we adopted
the editorial policy of publishing each month one of his outstanding articles, so that his thoughts
would continue to reside within the pages of this publication.

o much has been written
about the duality of man,
and the division of his
consciousness into two
fields or modes of expres-
sion—the outer self and
the inner self—that many
) earnest seekers for light
[ &J| on this matter are per-
plexed by the numerous terms used by
various writers and teachers.
Assuming for the moment that the
consciousness of man is dual in its ex-
pression and that there is evidence of
a deeper and more retired consciousness
called the inner self in contradistinction
1o the materially minded and materially
expressive outer self, we find that this
inner consciousness is often personalized
by various authorities and very general-
ly referred to as the Master Within.
However, other very popular and de-
scriptive terms are the Still Small Voice,
Conscience, the Subliminal Self, the
Divine Self, the Christ Consciousness,
the Subjective Self, the Ego, the Spiri-
tual Self, the Astral Self, the Cosmic
Self, and so forth. This very terminolo-
gy is a definite attempt to make an

The entity of this inner mode of conscious-

Rosicrucian ness instead of viewing it as but a half

Digest phase of the single consciousness in
man.

March There is also the definite attempt

1960 through this terminology to intimate
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that this special and almost isolated in-
ner consciousness is a divine or spiritual
or subliminal form of personality quite
distinct in every essential nature from
that of the so-called self. By the law of
opposites, the outer self would have to
be classified as distinctly materialistic,
earthly, mundane, and mortal. The em-
phasis upon the spiritual or divine
nature of the inner self implies that the
outer self is very much at a disadvan-
tage in those qualities which make for
goodness and the higher evolution of the
individual.

It is no wonder that this very old
belief regarding the duality of man’s
consciousness and the spiritual nature
of one phase of it, or one-half of it,
should have found its way into the doc-
trines and fundamental postulations of
various ancient and modern religions.
It has been argued that the belief in the
existence of a soul in man, or a spiritual
essence of an intangible nature, pre-
ceded the belief in the duality of the
consciousness of man. It was supposed-
ly in explanation of the functioning of
tﬁe soul that the idea was developed of a
secondary personality or form of con-
sciousness as an evidence of the exist-
ence of a soul in man.

In other words, some schools of
thought have claimed that while the
idea of a soul in man was acceptable
from a purely religious or theological



point of view, the general argument
against its acceptance as a fact was that
this soul did not give any evidence of
itself and was therefore a purely theo-
retical or hypothetical assumption.
There being some evidence, however, of
a duality of consciousness in man, not-
ed even by the pagans and earliest
thinkers along religious or psychological
lines, it was easy to argue that the mani-
festations of the so-called secondary self
were those of the soul because this sec-
ondary self and the soul were identical.
Opposing this was the school of
thought which contended that the sec-
ondary self was merely a phase of the
human consciousness or human person-
ality which of itself was a purely world-
ly or mortal attribute of all living,
earthly things, and that the manifesta-
tions of this secondary half of the hu-
man consciousness were to be studied
from the purely psychological view-
goint rather than from the religious.
till other schools of thought have ar-
gued that there is no evidence of any
soul in man, that all of the so-called
mysterious and spiritual emotions and
phases of consciousness in man were
purely the result of the mechanics of
human consciousness, and that man was
after all a conscious being of a wholly
material nature with no evidence of any
spirituality in him or around him.

Contemplating the Soul

In many of the earliest religious
creeds and doctrines, the soul of man
was accepted as an established fact.
Some of the most ancient religious or
mystical ceremonies attempted to
dramatize this idea and to give empha-
sis to it. Special ceremonies at the time
of birth and more especially at the time
of so-called death centered about the
idea that man was dual and that the
great change now called transition was
merely a change in the outer self,
leaving the soul as a sort of inner self
unimpaired, unchanged, and free to
remanifest itself in a body of some kind
either here on earth in the near future
or in a spiritual kingdom some time in
the distant future.

The origin of mummifying bodies,
for instance, was a doctrinal attempt to
provide a suitable and familiar or con-
%elsnial material body for the return of

e soul that had previously occupied it.

In various lands at various times other
methods were decreed as to the manner
in which to anticipate the return of the
soul which was considered to be a very
definite and separate part of the human
expression on earth.

Ag these ancient and pagan religions
were gradually modified, the idea of the
soul’s separating from the body and con-
tinuing to live was increasingly empha-
sized, while the idea that the same

hysical body would be occupied again
Ey the same soul was slowly abandoned
and rejected as unworthy of considera-
tion.

Ungquestionably man’s sentiments and
emotions were a governing factor in the
evolution of these doctrines, and as man
came to look upon his aged, worn, and
unpleasant-appearing body as undesir-
able for continuous life, the idea that
the soul would reoccupy it again instead
of taking on itself a new, virile, mag-
netic, and more attractive body, became
an unpleasant one.

The emotional weakness in man—
sometimes called vanity—which causes
a human being to desire to appear at
his best and to be admired for his hu-
man countenance and to be superior to
others in human expression undoubted-
ly led also to the idea that after transi-
tion the soul would take on the form
of a spiritualized body that would be
magnificent in its glory, angelic in its
appearance, and divinely superior to
any earthly form. This idea appealed
strongly to the hwman emotions, and
was responsible for the rapid abandon-
ment of the idea that the soul would
return again to occupy the old, wrin-
kled, worn, and diseased body from
which it had but recently freeg itself.

Then came the idea, long cherished by
the ancient philosophers and thinkers,
that man might live again on earth and
complete his worldly fame, and still en-
joy the fruits of his worldly prowess.
The idea of the soul’s incarnation on
earth had always appealed as a fascinat-
ing possibility to those who reasoned
that one short earthly life was insuffi-
cient for man to accomplish the desires
of his heart or to attain the unfoldment
necessary to fulfill the divine purpose
in giving him life on earth. But until
man’s thoughts and beliefs regarding
the future state of the soul’s existence
passed through the many changes re-
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ferred to above, the doctrine of reincar-
nation did not become as acceptable
and as logically probable as it did when
men finally accepted the idea that the
soul would not return to the same bedy,
but would take upon itself a newer, su-
perior body.

At this point of man’s reasoning he
found that there were two probabilities
from which he might choose his doc-
trinal belief: the soul of man either
garbed itself in a spiritual body to live
eternally in a spiritual kingdom or it
clothed 1tself with a new material body
and began again as a child or infant
and once more lived an earthly life.
Two schools of thought were thus es-
tablished and, fundamentally, represent
the religious creeds of most of the
world’s population today.

Christianity has adopted the belief
that man’s future state is entirely in a
spiritual kingdom and a number of
other religions have a very similar idea.
The mystics of the original schools of
religion, however, adhere to the belief
of reincarnation on earth, and while the
details of this doctrine are varied in
different Oriental religions, the idea of
earthly reincarnation is perhaps more
universally accepted than that of a fu-
ture life In a purely unknowable and
transcendent spiritual kingdom.

In the Christian and some other re-
ligions the mystical terms Inner Self,
Subliminal Self, Secondary Self, or
Master Within, are not used. The soul
is looked upon as a form of Divine Con-
sciousness wholly unassociated with any
form of worldly consciousness and in
nowise a secondary or subjective phase
of human consciousness. In other words,
man is considered by these religions as
dual, but only in the sense that he has
body and soul, and is not dual in con-
sciousness with the body as a mere
transitory, unimportant, and unessential
part of his real being.

Christianity in the past few centuries
has very carefully avoided giving any
consideration to the possibility of the
soul in man being conscious after transi-
tion or being possessed of a form of
immortal consciousness that is active in
the future state as it is while in the
human body. Spiritism in various coun-
tries or spiritualism as it is called in
North America and parts of Europe at-
tempts to supply this deficiency in the
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Christian doctrines by not only claim-
ing that the soul is a conscious entity
at all times, but that this divine con-
sciousness can make itself manifest
through intelligent communication after
its separation from the human body just
as it does while in the human body.

However, there are religious doctrines
not essentially Christian, but, on the
other hand, not inimical to the funda-
mentals of Christianity, that do not look
upon the inner consciousness of man as
a mystical consciousness serving to di-
rect the mind of man and illuminate his
intelligence in a subliminal sense.

Of all the Christian religious move-
ments in the world, the one known as
the Quakers, or more correctly the So-
ciety of Friends, comes the nearest to
having the truly mystical understand-
ing of the inner self and its functionin,
in our lives. The very strong an
essential belief of the Quakers in the
possibility of immediate and almost
continuous communion between God
and man is highly significant from a
mystical point of view. They hold that
there is an attunement between the out-
er self and the inner self, and between
the inner self and God, that constitutes
a condition almost beyond expression in
words or mundane thoughts. They look
upon the functioning of the inner con-
sciousness as a sort of Inner Light by
which the lives of men and women may
be guided in a very definite manner.
The precise definitions and creedal doc-
trines of other Christian denominations
are avoided, because of the tendency to
look upon the letter of the matter rather
than its spirit. Naturally, to them di-
vine experiences are more important
than mere intellectual comprehension of
theological doctrines. . . .

This in itself would make this school
of religion attractive to Rosicrucian stu-
dents, and it is not surprising that many
who advance to the higher Degrees
sooner or later seek the association of
the Quakers and find joy and inspira-
tion 1n their very mystical ceremonies,
or periods of meditation and worship.

It will be noted, however, that the
belief that there is an Inner Light in
each man which truly guides him sub-
stantiates the mystical idea of a Master
Within, or of a secondary personality
that is Divine in its essence, omnipotent
in its wisdom, and immortal. This in-



ner self in its functioning as a guiding
voice or inspiration may be called “con-
science” by some other religions, but it
never becomes to these others what it
becomes to the mystic or, more speci-
fically, to the Rosicrucians.

Spiriteal Freedom

The purpose of Rosicrucian instruc-
tion, including the practice of Rosicru-
cian principles, is to give more freedom
to the expression of tiis self within and
to train the outer self to give greater
credence to what the inner self inspires
while at the sare time break down the
general superiority complex of the out-
er self with its false beliefs in the in-
tegrity and dependability of worldly
impressions and worldly reasoning.

There is a common mistake made by
new students of mysticism to the effect
that the idea of mystical study and
practice is to awaken the Still Small
Voice of conscience, or to enliven the
activities of the Master Within to such
a degree that the functionings of this
inner self will dominate over the outer
self by its superior power and methods.
This reasoning leads to the false concep-
tion of a constant contest between the
inner self and the outer self for control
of our conduct in life. Proceeding in
this manner to be victorious in the at-
tainment of real mastership, the misin-
formed' student struggles vainly to
maintain the outer, objective, worldly
power of his objective, worldly con-
sciousness, while hoping and praying
for an increasing power in the inner
self that will overrule the outer self on
occasions when the inner self believes it
necessary to seize hold of the individ-
ual’s conduct and thinking.

Little or no success in the attainment
of mastership is gained by this method.
It is not until the outer self begins to
humble its arbitrary position in life and
voluntarily submits itself to complete
guidance of the inner self that real prog-
ress is made toward mastership.

It is not true that the perfect attitude
to take is the one of enslaving the outer
self to the inner self, or to look upon the
two forms of consciousness as that of
master and slave. Perhaps the term
“Master Within” is responsible for this
idea. The outer self is not to be en-

(Continued on next page)

A GNEISS TALE

v

Materialism for better or worse has be-
come one of the dominant “isms” of the twen-
tieth century. The materialist looks at life
in terms of expediency, in terms of his own
interests, and in terms of a complete denial
of all the factors that distinguish man from
the other elements of creation. The ma-
terialist’s world is brittle, brutal, and re-
stricted. It is a world in which all objects
are in constant war with one another—its
solidity represents the only reality, and the
results are more important than the means
of achieving them. The world of the ma-
terialist is similar to the one presented in
the following story:

Miss Cameo sat in the jade under a moon-
stone and gazed at the azurite sky aglow
with star sapphires. She admired the emer-
ald lawn sprinkled with diamond dew. Near-
by the aquamarine lake shimmered under
the amber lights from the shore. Unnoticed,
cat's eyes and tiger eyes gleamed from be-
hind the olivene bushes. Slowly, she rose
from her bench and walked to agate to meet
her friends Pearl, Opal, and Ruby. Together
they planned to attend the Quartz Ball on
Turquoise Rock. An onyx sitting on a
bloodstone distracted her for a moment.

Then, as Miss Cameo moved toward the
statue of Lapis Lazuli, her body turned to
marble. There at her feet was the undulat-
ing movement of serpentine! She uttered a
shrill scream which shattered the obsidian
air. Suddenly Basalt appeared, pushed the
serpentine into the sandstone and buried it.
Soon Granite, Limestone, and Chalk arrived,
followed by Opal, Pearl, and Ruby. All
eight of them reached the ballroom just in
time to dance the gold and silver waltz.

When we become materialistic we could
be any one of the above rocks. Allow your
own imagination to interpret the story for
you.
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slaved at any time by any power within
or without. It should, however, be
forced to assume its proper relative
position in respect to the duality of
man’s consciousness and being. In child-
hood and in all normal phases of psy-
chological functioning of life the inner
self is the guiding factor and guiding
power, and the indisputable autocrat of
the human personalli)ty. In fact, it is
the very seat of personality and individ-
uality, and the outer self should be a
willing and happy servant.

It is through the guidance of this in-
ner self and through its dependable
messages, its inspiring impulses, and its
whisperings of warning that we are able
to guide our lives correctly, meeting the
problems of life with a superior power
of understanding, overcoming the ob-
stacles with a never-failing solution,

v A

and attaining the goal of our desires
through a correct leadership.

Ans in addition to this the mystic
finds that, through the humble and
friendly attunement of the outer self
with the self within, the immediate
communion with God, the close com-
panionship with the Father of all beings
and the comprehension of all Divine
principles are made possible. To the
mystic, therefore, the triangle is truly
the symbol of the Great Trinity—name-
ly, God, the soul, and the outer man.
When these three are in perfect at-
tunement, and living in cooperation and
in perfect understanding, the human
being is possessed of a power, a guid-
ance, and a source of information and
instruction, a leadership, and a com-
panionship that is supertor to all of the
worldly methods of attaining happiness,
contentment, and Peace Profound.

Y

Our Environment
By Brancue GiLmozrg, F. R. C.

LL of man’s striving pro-
ceeds from the same basic
motivation: the need to
fulfill his being to the
most intense degree, and
to uplift and expand some
aspect of himself. To
meet this need we usu-
| ally assign ourselves, ear-
ly in life, some specific goal or ambition
to which to dedicate our energies.
Obstacles to the attainment of this
goal soon present themselves, and these
we recognize, first of all, as appearing
in our environment. We become con-
vinced that factors such as harmonious
surroundings, influential or sympathetic
associates, or possessions of some par-
ticular kind would contribute greatly to
the ease with which the objective might
be reached. If such factors are not pres-
ent we experience a sense of frustration
and defeat. Therefore, once an aim in
life is consciously established, the rela-
tionship of our environment to its ac-
complishment compels attention.
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But environment is not a component
of life. It is merely the setting within
which life is lived. While man does
well to keep improving that setting, he
must ever be alert to the danger of
identifying it with himself.

There comes a time for most of us
when it seems advisable to set aside,
temporarily, consideration of our essen-
tial purposes in order to establish our-
selves in surroundings which we believe
to be compatible with their attainment.
Too often, in this process, the realiza-
tion of our original goal loses its urgen-
cy. The continued enrichment of a
background for its pursuit absorbs all
of our interest. In time, we come to
look back upon this aspiration, which
had been the well-spring of all our en-
deavor, as an idle dream to be relin-
quished altogether.

When one becomes so charmed by
gaining a pleasing environment that he
f&{uates it with successful living, it is

ike congratulating oneself upon a com-
pleted journey as soon as one has fin-
ished packing his bags.



One Phase o /[ 04 SNation

By Frances VEjTasa, Editor

oRDs in themselves are on-

ly conveyors. Whatever
t{;ey bring, the recipient
uncovers for himself.
These few pages will en-
deavor to convey the
gleanings of a nation-
wide survey of efforts
: being expanded for pub-
lic enlightenment in tﬁe U.S.A. My
source for this survey consists of pub-
lished articles forming a cross-section
from Maine to California and from Flori-
da to Washington state. Spread out on
my desk they cast a beam into a niche
of our national mental treasury.

These writings came at my request
as National Chairman for Editors (1958-
1960) within the membership of the
League of American Pen Women. Since
many Digest readers wrote letters of
congratulations at the time of my ap-
pointment, I feel that this report should
be forthcoming. May it convey to you,
as it did to me, some of the strength
of the persisting good that endures in
the works of people. May this goodness
also persist to reveal the originatin
sparks of its ever-spreading flame, an
may those readers of sensitive percep-
tion respond in support of its brightness.

Contests are traditional among writ-
ers; however, my hope of a great op-
portunity for more basically revealing
knowledge was fulfilled through the
responses of not the few but the many.
For this fulfillment my gratitude is not
limited to the prize-winners but goes
to all the contributors of these published
writings, with their accompanying
memorandums of the results of the hu-
manistic ventures—indicating their
scope of stimulation, acceptance, and
public support.

In examining the printed pieces, to-
gether with their substantiating notes,
it was immediately evident that here
were reflected the works of man in the
three divisions which in their perfection
also constitute his own perfection—
physical, mental, spiritual. One quality

may predominate but not without some
influence from the other two. Each divi-
sion persists toward evolution into an
ultimate higher phase of living, be it
man or nation or universe. Retarding
these ventures in their perfection there
is always discernible the opposing force
of one human mind, singly or collective-
ly, preying upon another for some per-
sonally circumscribed gain. These mani-
festations are known as obstacles or
problems.

Some of the activities presented in
this survey of public enlightenment
have received national recognition from
committees centering on human wel-
fare, such as security, health, education;
many have attracted the attention of
state legislators, and some are attaining
international importance. Significant,
however, is the fact that in the reported
endeavors most of the motivating power
did not wait for Federal money with its
attending prolonged red-tape processing.
The predominant stren has arisen
independently from a community’s
neetf channeled itself through the
physical efforts of some self-motivated

This survey was made possible
through women who are published
writers of one organization only—
the National League of American
Pen Women—and does not by any
means cover all the benevolent ef-
forts being activated in our freedom-
loving nation.

The judges who helped me through
their selections and comments were:
Margaret L. Hartley, assistant editor
of the Southwest Review and manag-
ing editor of the Southern Methodist
University Press, Dallas, Texas; Dr.
Martha Pingel, author, and Head of
the Humanities Division at Colorado
Women’s College, Denver, Colorado;
and Dolores Spurgeon, associate pro-
fessor in Journalism and Education
at San Jose State College, California.
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leader, and eventually realized group
support. Through the leading one, re-
inforced with collective power, un-
selfishly motivated, such work takes
root, comes to a budding stage, and then
in unfoldment fulfills its pattern de-
pendj.nﬁ upon the embedded spiritual
strength of its potential.

The Birth of Ideas

A striking concrete example in sup-
port of this concept of the spark of the
flame in human tﬁou ht, with its even-
tual outspreading, is the Museum of Art
for the Blind at Daytona Beach, Florida.
“As far as it is known it is the first of its
kind in history.” As one studies the
details of its origin, the underlying
blueprint etches itself sharply upon
one’s consciousness.

The blueprint conception of the
Museum took place in a certain split-
second when a father introduced his
small daughter to a blind friend who
gently outlined within his palms the
little girl’s face and said “She is pret-
ty.” At this moment the father received
the inspiring flash to motivate a channel
for untouched beauty into the lives of
the blind, the need of which was first
symbolized by the contours of a child’s
face registered upon human hands.

The Marvin Roth Chapter of B’nai
B'rith, International Jewish benevolent
organization, became the group power
attracted by this one-man motivated in-
spiration. The Chapter underwrote the
Museum as its community project. It
now houses more than thirty reproduc-
tions of famous original sculptures of
the world, including explanatory Braille
tablets. Here sculptured beauty is chan-
neled into human consciousness through
the reception of hands which necessity
has made superior through sensitivity.
A garden with statuary is still await-
ing physical fulfillment. The Museum
with garden holds a possibility far
beyond community proportions. Its
potential has nation-wide and interna-
tional dimensions.

A state-wide venture in Georgia, in-
cluded in the survey, is the rehabilita-
tion of the handicapped at the rate of
5,500 annually. The White and the
Negro alike graduate from tax-consum-
ing to income-tax-paying citizens. The
original spark of the one-man concep-
tion is not immediately discernible from
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this report, having by now been ab-
sorbed %y the flame of its fulfillment.
Delegations from Egypt, India, Paki-
stan, and other countries are already
studying this program. This project was
one which di(i) include the matching of
a Federal grant, but much of the finan-
cial help came from professions and
individuals, also from private agencies.

Significantly, these two articles, by
different writers and from different
states, proved to be the only ones that
succeeded to draw some kind of vote
from the scrutinizing minds of all three
judges who assisted me in this survey.
They worked independently and with-
out any knowledge of what was going
on in the mind of each.

These two portrayals of an assembly
of handicaps, though seemingly physi-
cal, each dominate a different division
in human evolution. The Georgia tri-
umph liberates the physical aspect of
the human into normal expression
through vocational rehabilitation — or,
shall we say, it brings superior expres-
sion on the physical level.

The Florida triumph liberates the hu-
man consciousness, from a different
type of communication-depriving handi-
cap, by bringing “a new spiritual di-
mension into the lives of the blind”—
and by this reinforcement it brings into
superior expression the human con-
sciousness. For the public to recognize
these concepts of universal purity is
highly essential in our basic building of
a civilization whose superiority is yet
not even conceived.

A stirring mental quality which as-
serted itself from the writings on my
desk is a force strongly counteracting
the works of the minc% that preys upon
its associates. This selection came from
Washington state, reporting the single-
handed action of John Patric, a free-
lance writer and world traveler. His
goal is to gather group momentum
“against mismanaged mental institu-
tions and ‘junk’ sent through the mails.”
A collective effort in Iowa voices a hope
to learn the use of friendship as a good-
will keynote in support of mental
health.

That unwholesome, impure pleasure
of human mind preying upon its asso-
ciates was also pointedly outlined in an
entry from Kansas, labelled “The Medi-
cine Man is Back.” This particular line



of schemers finds its stronghold in the
sensitivity of overweight persons, at a
racket estimated at $100 million a year.
This racket is only one of many in the
nutritional field or among so-called
foods. The U. S. A. has warning labels,
yes, but how many readers understand
the significance of packaged chemicals
when combined with those of their own
body?—and what about the 10 million
people in America classified as func-
tionally illiterate, who select their
canned and packaged goods by looking
at pictures?

Fortunately, the dominating endeav-
ors are those in which the mind func-
tions to the welfare of associating minds.
A three-times-weekly department in a
Labor’s Daily educates and inspires
“union women” in solution of problems
affecting themselves and families. This
department has attracted national ap-
proval. From a different source, brought
to memory is the educational and wel-
fare need of the American Indian. The
original inspirational spark came in the
recollection that once the Indian looked
upon a school as a “mother,” and be-
lieved that education is needed “to make
us strong and happy people.”

A sparked conception of one strongly
motivated leader, with group help, can
turn useless old buildings with sagging,
leaking roofs into branch libraries, art
%&nllleries, or Little Theatres. Some of

e projects with potential strength are
still in the first-person motivating stage
but steadily gaining in the necessary
group support to achieve flaming sig-
nificance.

In this cry for culture, one entry laid
before us an Oriental rug, justifying its
revival of an art whose original spark
of conception is now lost in antiquity.
In the woven threads remain the feel-
ings and culture of nations and races,
alive in colors, designs, and even in the
texture of thinness, fineness, or coarse-
ness. Do you have in your environment
an Oriental rug?

Some contributions stand upon old
roots, but produce annual growth. An
example is Pennsylvania’s Chester
County Open House, an annual displa
of goodwill when County with 500 vol-
unteer hostesses turns hospitable to all
comers. Doors to 200-year-old homes
and buildings stand open, bushels of
home-grown fruits and vegetables are

available for free distribution, and
%'uide cars, planned tours, reserved
uses give ready service.

The printed page strives to assist in
the educational need of the nation, as
it sees it. A series of Family-Hour items
entitled “Spiritual Forces at Work” at-
tempts to supply reading material to
bring the family together in regular
sessions of friendly companionship.
Another magazine offers a I(iepartment
exclusively to the teen-age girl, as
guidance on her “being a lady”—be
clean, be happy, be awake, be appre-
ciative, kind, sincere, be polite and
spiritual—-by knowing how. One Flori- -

a venture says ‘‘Make happier children
in the community by heﬁ)ping parents
erase the conflicts between themselves.”
This concept is gaining in scope.

A fascinating presentation is the ac-
count of a 21-acre farm, turned into an
open-air school by a young woman edu-
cator, The farm, located near Los
Gatos, California, centers on the “grow-
ing” of parents and preschool children.
The training program requires that
each child be accompanied to his one-
morning-a-week on the farm with either
father or mother. Not from pictures but
from actual objects does the child learn
about pigs, colts, horses, sheep, wild
flowers, and farm machinery. The par-
ent takes notes and learns about nature
and ‘“child growth” through firsthand
observation.

Attracting much interest is the Search
and Rescue Unit of the Explorer Boy
Scouts of Seattle—‘“‘one of the few of
such groups in the country.” To take
part in search-and-rescue programs
these teen-agers must first prove their
skill in searching and life-saving. Re-
cently while the Seattle unit was dem-
onstrating “a mock search, first-aid
treatment, and return to base” in Ore-
gon, a call came to search for four per-
sons lost on Mt. Hood. The boys made
a successful demonstration. This unit
of boys is on duty-call with the Police
Force at any time of the day or night.

Not completely forgotten were “Fa-
ther Time’s orphans,” the aged who
upon opening their life-savings’ box
discover that the dollars they had put
away have lost the power of dollars.
Upon making this discovery, a couple
in Oklahoma City rallied their waning
physical strength and spent two years
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building themselves a home. A lot out-
side the city limits required the digging
of a sewer and presented other prob-
lems, but the couple conquered and
their home as a model is attractin
visitors and reporters. Their expende
muscle labor netted a saving of 50 per-
cent 1n money.

Something different is a 1,000-watt
voice, Christian-Commercial radio sta-
tion of a 100-mile radius in the Southern
Appalachian region. Programs aired by
the station are sponsored by the local
merchants, and “proclaim the Gospel of
Jesus Christ to smudge-faced miners,
rugged railroaders, businessmen, and
peace-loving home folks of the moun-
tainous country.” The broadcasts also
assist the Red Cross and Salvation Army
at time of floods or other disasters.

Something new in religious thinking
is “Truth is Stranger,” a department in
the magazine named IS, which insists
on being intrigued by extrasensory ex-
periences as pointers to spiritual one-
ness.

From a traveling author who had per-
sonally viewed the 30 Japanese maidens

after their plastic surgery given by the
United States, to smoothen out the dis-
figurements inflicted by an atom bomb,
come words that she never could forget
this fine gesture “toward pulling nations
together.” In line with our theme, we
wonder when and how the “spark” first
found the self-motivating leader who
succeeded in “moving” a nation to make
30 gifts of surgery.

Included in our survey was the work
of the young generation. Their concen-
trated expression came through poetry,
and who could in any other language
understand a child? Can you?

In touchingly yearning invocation,
the chosen lines state—“And in my
palm I held a salty star. O tell me,
Mo;;her Planet, where all your babies
are?”

Whether born by a tear or salty
ocean droplet, the immensity of this in-
spirational flash, symbolizing heaven
and earth at the same time, numbs our
imagination. May this concept, illumi-
nated but still unformed, find fulfill-
ment in our adults-to-be.
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COSMIC CONSCIOUSNESS

The subject of Cosmic consciousness has for a long period of time interested students
of philosophy, mysticism, and psychology. The topic is one which is inclusive of more
than philosophical speculation. Although primarily assigned to the field of psychology,
it can be approached from the objective standpoint. One of the most complete works on
the subject resulted from the research of an eminent physician and surgeon who headed
a large hospital in Canada for many years. Dr. Maurice Bucke made an objective and
scientific study of the subject not only as a hobby but also in connection with his work
in medical and psychological research. His book is now published by a large publishing
company in the United States and is available to all students interested in psychology,
metaphysics, mysticism, and philosophy. By special arrangement with the publishers,
you may order your copy through the ROSICRUCIAN SUPPLY BUREAU for $6.25,

—

\%

\Y

We must make automatic and habitual, as early as possible, as many useful
actions as we can. . . . The more of the details of our daily life we can hand over
to the effortless custody of automatism, the more our higher powers of mind will

be set free for their own proper work.
[ 1041

—WirLiam JaAMES



The “Cathedral of the Soul” is a Cosmic meeting place for all minds of the
most highly developed and spiritually advanced members and workers of the
Rosicrucian fraternity. It is the focal point of Cosmic radiations and thought
waves from which radiate vibrations of health, peace, happiness, and inner
awakening. Various periods of the day are set aside when many thousands
of minds are attuned with the Cathedral of the Soul, and others attuning with
the Cathedral at the time will receive the benefit of the vibrations. Those who
are not members of the organization may share in the unusual benefits as well
as those who are members. The book called Liber 777 describes the periods
for various contacts with the Cathedral. Copies will be sent to persons who
are not members if they address their requests for this book to Scribe S.P.C,,
care of AMORC Temple, San Jose, California, enclosing five cents in postage
stamps. (Please state whether member or not-—this is important.)

THE ENDURANCE OF TRUTH
By CeciL A. PooLE, Supreme Secretary

HILosOPHERs have long
speculated on the nature
of truth, and to this day
there is no complete
agreement. Truth 1s dif-
ficult to define, and yet
reasonably simple to
recognize when it has to
do with conditions that

truth did not in any way contribute to
their validity. These concepts affected
only such beliefs of individuals which
may or may not be the equivalent of
reality. A simple example was the
belief, for many centuries, that the
world was flat. The fact that the ma-
jority of human beings held for a long-
er period of time to the belief that the

exist within our own experience. There
is a tendency to respect truth which we
believe is old or has endured the test of
time; however, it is well to ask our-
selves the question as to whether or not
endurance is a measure of validity.
Actually, there have existed in the
world many false concepts which have
endured over a long period of time.
However, their constant reiteration to
impress them upon the minds of men as

earth was flat rather than a sphere in
no way has affected the actual form of
the earth. Here, also we find an example
of truth having dawned on various
occasions and of truth being overpow-
ered by misbelief or false information.

In a number of civilizations of the
Near East, particularly in Babylon,
Egypt and in Ancient Greece, there
were definite theories advanced and
proofs submitted to support them sub-

[ 105}




The
Rosicrucian
Digest
March
1960

stantiating the fact that the earth was
not flat but spherical in shape. Yet the
voices of these individuals were drowned
by those of the majority who believed
the earth to be flat,

Truth, then, is the awareness of man
in relation to his concept of reality and,
since man realizes that his senses do not
always give him all the information he
needs, it is well for him to constantly
compare his beliefs of what is truth and
what is valid with the reality insofar as
he can perceive it. Many doctrinal prin-
ciples advocated by religion, many ac-
cepted facts in the field of sociology and
other sciences that affect human beings
as groups, have never been able to be
completely substantiated as to their
validity or as to lack of truth.

Truth is for the individual a relative
condition that he finds he must grasp
as he continues to grow. If man is not
open-minded to truth, to proof of con-
ditions or even things that exist, his
advancement as an mitelligent entity
ceases. He becomes more like a vege-
table, a living entity but without the
motivation and desire of growth which
is so essential in the reasoning, intelli-
gent human being.

Truth, we might say, to use general
terms, must be linked with the first
cause, with the beginning of all things.
Therefore, if man is to know the truth
and to associate himself with the truth,
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he must be able to bring the innermost
essence of his being—that is, his true
inner self and consciousness—into ac-
cord with the principles which are or-
dained to function in this universe.
Man, therefore, as is taught by the
Rosicrucians, is a walking question
mark, a living point of interrogation.
He is constantly dealing with his en-
vironment, and every process and de-
cision that he makes is an attempt to
arrive at a truth insofar as he can con-
ceive that truth to exist.

As we adjust our lives and experience
to the realization of these truths, we
will, in turn, be adjusting ourselves to
the situation, to the general environ-
ment, and to the purpose for which we
were made to function.

Therefore, while it is worthy to re-
spect the decisions of others, particular-
ly those decisions which have been
proved of value, it is not unworthy to
question those decisions. All life should
be a constant search for truth, for a
realization of what is useful, what is
good, and what is of value. In our
seeking to find the truth and thereby
understanding our nature and purpose,
we must never permit mere endurance
of what others have believed to be true
to alone become the basis for our judg-
ment or to have such basis serve us
in a permanent role of validity.
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INDEX OF EXPERIMENTS

What could be more handy for every Rosicrucian student than to have at his finger
tips a convenient index of every experiment of value to him? The Rosicrucian Supply
Bureau now offers such a compact index for your use.

The value of the Rosicrucian teachings is in their application to the problems of the
day. To waste valuable time in searching for this help is to deprive yourself of the
advantages of these monographs as well as of a quicker understanding of the lessons
themselves. With this index you can locate every important topic, subject, and principle

of the AMORC teachings.

These indexes are being priced especially low to enable every member to have one
as part of his lesson material. When writing for yours, ask for the Index of Experiments,
price postpaid only 25¢ (1/9 sterling). Order yours from:

ROSICRUCIAN SUPPLY BUREAU
San Jose, California
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Top Heaviness

By EraiNe E. RyBERG

NE good cure for ridding
the self of unwanted con-
ceit is to remember that
there is no true thought
outside the One source.
8 All pure thinking is
gleaned from the great
storehouse of the Cosmic
: 3| mind--the complete mind.
The thoughts thus grasped are then
translated by the personalit{ receiving
them into ideas understood by that in-
dividual. If he is gross and animalistic,
then the translation becomes negative,
and as action naturally follows thought,
then the action is a negative one.

But those thoughts seeping into the
brain-mind of a personality who is con-
sciously striving upwards, on the ladder
of human evolution, will be translated
according to the progress of the per-
sonality. The closer the individual
comes to Cosmic enlightenment, the
purer becomes the translation. All the
great truths of the ages have been given
for the benefit of mankind through per-
sonalities whose close attunement with
the Cosmic mind permitted clear trans-
lations.

It might be pointed out too that as
the personality evolves, so too does one
attract to himself the deeper thoughts
of the Cosmic mind.

We do not create new fundamental
thoughts for the benefit of mankind
since there are no new ones. Our task
is to translate what we %rasp, in as pure
a state as is possible for us, into the
language of contemporary man, so that
it may be more readily understood and

acted upon for the betterment of man-

It is possible at times to translate
without gistortion of the truth that we
are translating, as witness a mother
conveying to a small child what is right
and what is wrong. In essence, she is
translating the mores of society, but in
clear and simple language so that the
child understands and acts upon the
translation, with the fragment of the
one mind now utilized as his own. Can
the mother experience conceit over the
preceding translation? Hardly. She has
only served in her duty of helping the
child learn as painlessly as possible
what must be learned for its own hap-
piness and welfare.

So, too, it must be remembered that
there is no room for conceit in a pure
(in essence) translation of those things
of the Cosmic we are privileged to
know. There is only a broad imper-
sonality to be strived for.

We know there is really no cause
for conceit, as our ideas had prior ex-
istence. We are merely a cooperative
instrument, a living tape recorder, pos-
sessing awareness, for the ideas from
the Cosmic mind, until such time as
each individual himself becomes aware
of the universal truths flowing all about
him, and through him, a part of his
very being.

To feel, or display, conceit because
we have served the Divine mind is to
act negatively upon the most positive
of powers, that phase of Divine mind
implanted within each of us which ever
seeks the Source whence it came.

The Cosmic is universal and infinite in its manifestation. But it is individual
and finite in human experience and conception.

—VALIDIVAR
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Philosophy and Modern Living

By Harorp P. Stevens, F. R.C.
Grand Councilor of AM.O.R.C. for Eastern Canada

s a qualification of living,
the word modern must be
regarded as a sort of se-
mantic trap. True, “mod-
ern living” and “modern
life” are terms often
P 2 heard or seen in contexts
vsihich wm;}d seem to im-
- something very spe-
cial about life Ii)nythese “mogemr{imgs”
as contrasted with other times. Actually,
“modern living” is the only kind of
living that has ever taken place in this
world of reality. Every life, lived or
being lived, was or is a “modern” life.
The surrounding conditions were ob-
vious}iy very modern as relating to any
period of life. If we learn anything at
all from the study of classical philoso-
hy, it surely must be that the basic
Euman problems have always been the
same, are the same, and will be the
same.

External, surface, and physical con-
ditions do not remain the same. In
Earticular, the special aspects of living

ave changed. In ancient times, the
problems of any particular living were
related to a relatively circumscribed
area or space. As the physical circum-
stances of society underwent changes,
as ways of travel and of communication
developed and expanded, that special
aspect also grew beyond the commu-
nity, the state, the nation, until it
reached out to include the whole sur-
face of the earth—and is, perhaps, now
about to reach out into a new dimen-
sion, and over vaster distances.
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But the problems, the basic ones for
which philosophy has tried to find prac-
tical answers, are the same now as those
faced and solved (to some degree) by
Socrates and Heraclitus, and a host of
others.

Whether or not we are consciously
or objectively aware of the fact, each of
us has his personal philosophy. And,
just as no two people or personalities
are exactly alike, no two philosophies
are exactly alike—and for the same
reasons.

The indusirial executive, and the
charwoman who cleans his office at
night, the clergyman (of whatever
faith), the self-proclaimed atheist, the
university dean, and the denizen of
skid-row, all have philosophies. No mat-
ter how rudimentary or how complex—
how confused or how well ordered—all
of us, including the child and the
grandparent, have a philosophy of life
and live by it.

This personal philosophy is the basic
factor in our relationship to life, and to
the world in which we live. Because of
it, we are either well or poorly adjusted
to our world of reality. Therefore,
philosophy is a most practical matter.

We are, perhaps, apt to think of
philosophy in terms of the study of the
writings of those philosophers, ancient
or modern, whose works constitute what
might be called the classical literature
of philosophy, and there is certainly no
desire to deprecate such study. The ex-
positions of Thales, Empedocles, Hera-
clitus, Pythagoras, Plato, St. Thomas



Agquinas, Leibnitz, Spinoza, Kant, Berke-
ley, James, Dewey, and many, many
others deserve our careful attention. If
we are to fully understand history, and
the evolution of thought, we must, in-
deed, know something of the great
thinkers, but their philosophies are not
our (fersonal philosophies excepting to
the degree in which their thoughts be-
come or affect ours. Our personal phi-
losophies are the composite expressions
of our thought habits. These are de-
veloped by the emphasis of attention we
give to the matters we think about and
our depth of feeling concerning them.

Our personal philosophies can and do
affect the world in which we live, as
well as ourselves. The extent to which
my thoughts or yours will affect the
world is dependent upon the power of
attention and feeling in those thoughts,
the power to move us and others to the
action suggested by the thoughts. A
pebble dropped into the ocean sends
only tiny ripples to the shores, but a
mighty earthquake lashes those shores
with tremendous waves. So, too, a weak
or passing thought produces only ripples
on the sea of mind, but the mig}lj'lty
thouights cast into that sea by Zoroaster,
Buddha, Moses, Amenhotep IV, Jesus,
Mohammed, Bacon, St. Francis, and
others have generated waves which still
lash the minds of all men—and will
continue to do so for a long time.

Whether your personal philosophy
is potent or not, tﬁe world will never
be quite the same as it might have been
had you not acted on its content of
thought. Whether that change (be it
ﬁreat or small) is for better or for worse

epends entirely on what you have
found in your own mind to {e actual,
real, good, and true.

The word philosophy comes from two
Greek words which together mean ‘““the
love of knowledge”; and knowledge
treats of these things: the nature of
knowledge and the means of knowing
that which is, which is real, and which
is good. Our basic purpose in life is to
attain to happiness through attunement
of our personal expressions of the soul
force with the true nature of that force.
Philosophy considers the knowledge we
must have to reach that goal an% the
means of gettin% it. Knowledge, when
put into action, becomes wisdom—to the
extent that it is true and goed. Our

philosophy then is necessarily the meas-
ure of our wisdom and happiness.

Wisdom is what we truly seek in life.
It is really all we need to seek because,
by its very meaning, it is the solution
to all of our problems. It is the prob-
lems of day-to-day and year-to-year liv-
ing that try our wisdom. If that wisdom
is found wanting, then we are tense,
confused, and appy—and that mere-
ly means that our basic philosophy is
either wrong in essence, or at least is
out of harmony with the truth. It means
that we are acting, not on the basis of
true knowledge, but on some other con-
cept which we have accepted—at least
temporarily—as a basis for acting.

As has been said, the subject matter
of philosophy is the nature of knowledge
ang the means of knowing. What do
you really know? You have many con-
victions, but how many of them are
based on true knowledge, and how
many are based on mere acceptance of
what you have heard or read? We have
a tremendous amount of “derived” and
“secondhand” knowledge, but the value
and the practicality of our philosoph
of life is not—cannot be—based on suc
knowledge. Our philosophy must be
based on that fundamental knowledge
which has always existed, and must
constitute the first principles of philoso-
phy: the nature of knowledge and the
means of knowing actuality, reality,
truth, and the goog.

These matters are basic to our think-
ing, and of utmost importance. Our
thoughts are the seeds from which our
actions grow, and that is the funda-
mental law of being and of living. The
entire content of our consciousness will
eventually depend on our convictions
regarding actuality, reality, truth, and
good. ose basic convictions do and
will guide all of our thinking. Conscious
control of our daily minute-to-minute
thinking is difficult. We cannot exhaust
our time and energy in monitoring
every thought as it is formed. The na-
ture of those racing thoughts will be
determined according to our philosophy
of life. Thoughts naturally flow into the
channels we have prepared for them,
and by the attention we have given to
what we have found in our basic knowl-
edge to be of the good.

The content of knowledge, its nature,
may be categorized in several ways.
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We have ‘“secondhand,” derived, and
basic knowledge. Most of what we say
and believe we know is secondhand. We
learned it in the home, school, church,
or elsewhere. We heard it, read and
accepted it, either by deference to its
apparent source, or perhaps because it
appealed to us as being useful, pleasant,
or otherwise attractive. The usefulness
and convenience of such knowledge
cannot be denied. Without it, we
could not live as we live. We could not
hope to learn everything we need to
know through our own experience
alone, so we accept the results of the
ex(g;rience of others. That is well pro-
viding we use discrimination in accept-
ing and adopting this kind of knowledge
as our own.

Derived knowledge is definitely our
own. We get it through experience and
through the processes of intellect.
Knowledge derived from experience we
are apt to feel is true, simply because
(as we say) “seeing is believing,” and
we add that “feeling also is believing.”
Then we take all of the knowledge we
have accumulated and reassemble and
interchange and manipulate it intellec-
tually, and we say or feel that this also
must be true because obviously if (a)
equals (b), and if (b) equals (c), then
(a) must equal (c¢). So, by this process
and by similar processes we derive a
kind of knowledge.

The Basic and Fundamental

But there is a knowing obtained in
still a different way, which I have
chosen to call basic, or fundamental,
knowledge. This deals with simple but
powerful universal concepts and com-
prehensions. It comes in only one way
~—through contact with Cosmic Mind
through our own Subconscious Mind
which is, as we know, a part of that
Cosmic Mind. In ways that cannot be
explained in terms of scientific proof,
we know that certain things are true
and good, and once that knowledge
comes to us, nothing can shake our con-
victions in that regard.

This fundamental, simple, powerful
knowledge is the true basis for wisdom.
Analysis shows that it concerns the na-
ture of all knowledge, and the means
of our knowing. These powerful con-
fictions and comprehensions change our
ives.
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The average man does not know this.
He does not know the nature of knowl-
edge, nor understand the means of
knowing. He cannot—or at least does
not—know and understand the differ-
ence between actuality and reality, and
so is doubtful, confused, and often mis-
led about what is true and what is good.
Thus his philosophy is faulty and his
wisdom is wanting when tested against
the many problems of life—that livin
which constitutes to him the very mod-
ern.

In order to avoid confusion and ten-
sion it is very important that we know
the difference between actuality and
reality. This is really very simple.
That which s is actuality. at which
is real is what we realize the actuality
to be. You may realize a person as be-
ing of a certain character. This char-
acter may seem to be, and therefore is,
realized as good, bad, interesting, bor-
ing, simple, or complex. Yet the actu-
ality may be quite different from your
realization, and that difference of not
recognizing the actuality may make a
big difference in your life and in his.

Furthermore, knowing that you live
in a world of your own realization, you
can then proceed (if you know how) to
change your realization. Thus is al-
tered the nature of the world in which
you live.

To know the exact nature of any ac-
tuality is not always necessary, provid-
ed we know the difference between
actuality and reality. If we know this
and fully appreciate that the realization
is in our mind and not “out there” in
the external world, then of course we
can change that state of mind by di-
recting our thoughts into the desirable
channels.

This will be much easier to do if we
have prepared those channels by learn-
ing what is fundamentally good and
true, and by making that knowledge
the basis of our own personal philoso-
phy. If the channels have been pre-
pared properly, then our thoughts will
naturally flow that way. Since our
thoughts — especially those that carry
conviction ang feeling—are the seeds we
sow, then our harvest will be wisdom
and happiness. We shall have achieved
a “philosophy of living” which produces
active thinking and thoughtful action.

If our philosophy of living is sound



we need not be—and indeed cannot be-—
confused or frightened by those external
characteristics of our environment
which the world blatantly tells us are
“modern” and entirely different from
and much more complex and terrifying
than anything faced by mankind in the
past. Comﬁlexity is a matter of realiza-
tion. Arithmetic may be just as com-
plex to one person, who is entering
upon its study, as is the study of calculus
to another person. The latter will look
back with nostalgia on those good old
days when all he had to worry about
was simple arithmetic,

If life seems more complex and diffi-
cult than it ever was before, the reason
is that we have forgotten how it seemed
to be at some previous time, and be-

cause our philosophy of life is inade-
quate to cope with the problems
presented. What we need, then, is to
meditate and receive as a gift that light
and understanding which gives us the
basis for solution of the problems,

If some features of “modern” life
seem terrifying, and we feel an urge
to run and hide, it must be that we have
not as yet prepared those channels for
our thoughts which are basic truth
about what is actual, what is real, what
is good, and what is true. What we
need, then, is to go back and bolster the
fundamentals of our philosophy—learn
the nature of knowledge, and the means
of knowing. For, when we know those
things we shall no longer fear anything,
not even ourselves.

v AV
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(J)Laap[ms in Lt /[s
Reprinted from The Royal Bank of Canada Monthly Letter,

a public service, Montreal, May 1958

NE of the most important
needs of young people
going out into the world
from university and high
school is discipline.
M| We need to know
\| about discipline because
we simply cannot get
along with other people
without it. By the time we finish our
formal education we have become per-
sons, with status in a group entitling
us to rights and imposing responsibili-
ties.

Some acts are commanded or forbid-
den by the general opinion of humanity.
The discipline of law is the good man’s
defence against the unjust actions of
other men. Other areas in life are gov-
erned by rules agreed upon so that
people can work and play together: the
rigidity of the squares and the moves
in chess, the rules of a trade union, the
by-laws of a corporation, for example,
and the regulation of traffic, . . .

Everyone who has studied mathe-
matics, physics, and chemistry has
learned about the systems and disci-
plines of nature. He has found that a

leaf, a drop of water, a crystal, a mo-
ment of time—all are related to and are
part of the perfection of the universe.
Nature is a discipline. As Confucius
put it: “Order is heaven’s only law.”

What we admire as order and beauty
in the final form of any natural mani-
festation is the product of the measured
discipline of its development, like the
ebb and flow of the tides, the systole
and diastole of our hearts. Without
these disciplined motions there would
be no growth, no achievement, no
thought, nothing.

We must beware of thinking that
discipline means fixity. A wave pattern
is pleasing by its rhythmic alternation
of dark and light, of high and low, but
we know that every wave, viewed at
close range, will show differences that
will never recur in quite the same form.
Nature is not so regimented as to make
no allowance for some degree of latitude
for the individual creatures within it.

One advantage of having life run
along in good order or pattern is that
good order tends to get the most out of
things with the least labour. It is 2,300
years since an Athenian writer gave as
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an example of disorder the actions of a
farmer who threw into his granary bar-
ley and wheat and peas together. Then,
when he wanted barley bread or wheat-
en bread or pea soup, he had to pick
them grain by grain, instead of having
them separately laid up. . . .

Society and Seli

Like nature, society has its discipline,
a sort of standardized manner in which
groups behave. . . . It is obvious that
society can continue to exist only under
certain conditions. Just as in the class-
room the students act in expected ways
and the teacher has a different kind of
activity, so in the wider environment
different people have different tasks,
but all must act within a discipline that
gives society an orderly form.

.. . A person finds his own place in
the social structure according to his ca-
pacities and energy. In striving toward
his ideal he needs to keep in mind that
customs and laws are not obstacles to
be crashed through or hurdled or evad-
ed, but respected as conditions of the
vital functioning of society. They are
conditions of freedom, because the only
alternative to the rule of law is the
tyranny of the strongest. . . .

We go a long way toward maturity
when we substitute inner discipline for
outer. Two men of different skills,
more than two thousand years apart in
time, agreed on this. Socrates, the
Greek philosopher, taught self-discipline
as the first virtue, saying it is necessary
to make the other virtues avail, and
Charles Darwin, author of On the Ori-
gin of Species, declared “The highest
stage in moral culture at which we can
arrive is when we recognize that we
ought to control our thoughts.”

It is not necessary to think of self-
discipline as something like self-punish-
ment. We do not need to walk through
fire or sleep on nails as certain sects in
the East do; we don’t need to go around
with our noses in statute books or trea-
tises on ethics as certain reformers in
the West do. We see self-discipline in
the boxer who halts his blow in mid-air
at the sound of the gong, in the office
manafr who reflects before censuring
a worker, in the mother who refrains
from punishing her child in the heat of
anger.

The man who gives in to the enjoy-
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ment he finds in flying off his control
centre, who cannot discipline his own
stormy moods, will find opﬁortunities
for advancement eluding him. . . .
Minds which have the greatest natural
power have most need of training, just
as the most mettlesome horses need
schooling to make them useful. . . .
But, says someone, what about our
liberty, in which we take so much
ride? Discipline is not antagonistic to
iberty. License of behaviour is not a
proof of freedom. The test of greatness
of liberty is the extent to which we can
be trusted to obey self-imposed law. . . .
Self-discipline means that we do not
act according to our likes and dislikes,
but according to principles of right and
wrong. It gives us freedom within the
law: responsible freedom to move with-
in an orbit as wide as, but no wider
than, what is in harmony with preser-
vation of the over-all order on which
survival and effective living depend.
Hence arises the virtue in modera-
tion, the avoiding of extremes, the put-
ting of all things in their proper place.
Amgbitious young people will show
themselves worthy of the advantages
they enjoy by the moderation with
which they use them.

Finding One’s Identity

Identification of one’s self with estab-
lished duties and rights is part of the
process by which a person attains social
personality.

The problem of duty may be summed
up in this way: the worst reason in the
world for not doing something is that
you don’t like to do it. The important
question is: should you do it? The per-
son who follows only his likes and dis-
likes has not grown up.

To help us find our way toward doing
our duty, society has evolved morals
and conventions. These are traditional

eneralities concerning right, wrong,
uties, totems, and taboos. Some have
been made formal in commandments
and codes of ethics. They lay hold of
raw, uncultivated man and smooth his
surface and help him adjust to social
living,

It is evident, then, that there are two
sources of discipline: one that is out-
side the person, and another inside.
Social pressure is concerned with the
regulation of conduct and manners; the



inner discipline urges us “to thine own
self be true; thou canst not then be
false to any man.” . ..

There is a great area of life in which
there are no “must” signs, a place
wherein we recognize the sway of duty,
fairness, sympathy, taste, and all the
other things that make life beautiful
and not just ordinary. . . . In illustra-
tion, Lord Moulton cites the sinking of
the Titanic, when “the men were gen-
tlemen to the edge of death.” Law did
not require it. Force could not have
compelled it. The feeling of obedience
to the unenforceable was so strong at
that moment that all behaved as, if they
could look back, they would wish to
have behaved.

It may be a great part of the richness
of our Western culture that we have so
many areas in life subject only to the
urge to do what is right and fitting,
without compulsion. True civilization
may be measured by the extent of this
land of obedience to the unenforceable.

In Family and School

. .. Ages before history began to be
written, '51e hearth has been the symbol
of family life. The human emotions
and customs formed there are the most
important and abiding features of life.
In all the essential human traits the
person is the product of the family
group and its mode of life.

Every parent knows that the natural
tendency of children is to do what they
like and to avoid doing what they do not
like. The first everyday problem of ev-
ery parent is to teach his children to
do the things they should do, whether
they like them or not, and to avoid do-
ing the things they should not do, even
though they like to do them. . . .

Discipline is necessary to daily life
in the family, not only for heal'dz and
safety and tranquillity, but also to pro-
duce the habits of social behaviour
which would avoid perpetual quarrel-
ling. Children must be taught certain
fundamentals such as respect for other
people’s proper\g and rights, and esteem
for others as individuals. They need to
learn, if they are to fit happily into so-
ciety, to live within the law and to be
honest and wholesome.

Children owe duty and loyalty to
their parents. The truth is that chil-
dren believe in parental discipline.

A survey of 96,000 high school pupils
in 1,300 schools in the United States
revealed the clear-cut opinion that
parents should carefully restrict their
teen-age sons and daughters as to
hours, frequency of dates, places of
amusement, choice of associates, smok-
ing and drinking. In Canada, fully
three quarters of the public think, ac-
cording to a Canadian Institute of Pub-
lic Opinion poll, that home discipline is
not strong enough.

The responsibih'? of family nurture
is not one that can be passed on to other
institutions. The school, the church, and
various societies have their proper func-
tions, but no institution can fill the
place in education and discipline that
rightly belongs to the family.

Parents need standards. The secure
child is the child who comes to know
what his parents stand for, and that, as
Dr. Henry C. Link writes in The Way
to Security, they cannot be shaken from
these standards by arguing or wheed-
ling. Where the parents are sure of their
principles, the child will be sure of his
parents.

There are two main road blocks in
the way of realizing perfect parenthood.
Many parents in this scientific age have
lost the convictions of their grandpar-
ents and have not been able to replace
them with a set of their own; others are
trying to live out their own frustrated
wishes through their children.

Good discipline in school requires
that we establish and maintain whole-
some conditions for learning. Teachers
cannot be expected to transform chil-
dren who are spoiled at home into or-
derly, well-balanced human beings. The
school can impose no stronger discipline
than the parents exercise or will sup-
port. ...

Discipline is needed in school, not
only for the better management of
classes and study, but also because of
its value as a habit in later life. We all
have to meet standards in adult life; it
will be easier to do so if we learn to
toe the mark during school days.

Some teachers try to be “pals” to
their pupils, but the children have
friends their own age and look to the
teacher for something different—leader-
ship. That leadership needs to be posi-
tive. It does not demand an assault
upon the child’s will, but it means
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persuading his will to desire the right
things. The principles implanted
through school discipline will be based
upon pleasure in growth and achieve-
ment, not upon extremes of repression
or leniency.

In Offlce and Faetory

Like every other activity, business is
carried on in a complicated social set-
ting where habits, customs, conventions,
and laws blend together to determine
daily procedure. The office and the fac-
tory must have discipline, and giving
force to that discipline is the respon-
sibility of management.

Workers must pull together if their
group effort is to be effective. Every
person must do his fair share of the
work, contribute to order and efficiency,
and be considerate of the feelings of his
fellow workers.

The duty of maintaining discipline is
one of the hardest functions to get fore-
men and managers to discharge. Disci-
ir_)lli.ne is not so simple today as it was a

alf century ago. Then it was mostly
a matter of imposing the will of the
boss by main force of voice, fists, and
the threat of dismissal. Today, leader-
ship of the human type is gaining
ground rapidly. It requires knowled%le,
tact, and integrity. e foreman who
wins the respect of his workers has

practically solved the problem of de-
partmental discipline; he has secured
their willing co-operation. . . .

Seli-Respeect

Whether in the family, school or
factory, consistency in discipline is vi-
tally necessary. . . . Consistency starts
w1ﬂ?1, clarity. Let the rules be clear.
Tell the reasons on which they are
based. Announce who is responsible for
their enforcement.

The rules being made known, it is
unfair to the working force to allow one
or two persons so to conduct themselves
as to hinder the efforts of the rest of
the group. Leniency is cruel, not only
to the group as a whole but to the of-
fender. He who has been forgiven a
hundred times learns to believe that he
has no real faults to be forgiven. . . .

Our reward for self-discipline and the
acceptance of social responsibility is not
necessarily money or power, but self-
respect and the respect of others. . . .

Discipline has a happiness value. It
will not save us from having to make
choices, and therefore of sometimes
making mistakes, but it will help us to
assess the chances and choose more
wisely. Quite often we shall find that
the stern thing which discipline orders
is the wisest and the best thing.

v AV
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ROSICRUCIAN DIRECTORY

A complete directory of all chartered Rosicrucian Lodges, Chapters, and Pronaoi
throughout the world appears in this publication quarterly. See the February issue for
a complete listing-—the next listing will be in May.

(International Jurisdiction of North, Central, and South America, British
Commonwealth and Empire, France, Switzerland, Sweden, and Africa.)
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According to statistics, a high school student and a car make a poor combina-
tion; and a part-time job to pay auto expenses hinders homework. Although the
student’s popularity may increase, his chance for scholarship awards decreases;
often he is found in the lowest quarter of the class.
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~ Friday evening, Janu-
ary 29, Francis Bacon
Auditorium was the
scene of excitement and
anticipation. On that oc-
4| casion, the Imperator,
Frater Ralph M. Lewis,
shared with members his
Eewegwearl| recent experiences while
in the Far East. Having visited Europe,
Australia, New Zealand, Indonesia,
Ceylon, India, and Egypt, he spoke not
only of the growth of the Order in those
parts but also of the signs of the times
which are appearing on the Far Eastern
horizon. These ‘“reports” of the Im-
perator are always followed with the
keenest interest and enthusiasm by all
able to crowd into the ‘%uditorium.
A
Earlier in January, the Supreme Sec-
retary, Frater Cecil A. Poole and Soror
Poole left Rosicrucian Park for an ex-
tensive appearance at Lodges, Chapters,
and Pronaoi to the South. A welcome vis-
itor at any rally, Frater Poole is doubly
welcome in Spanish-speaking countries
because of his fluency in using their
language. Before returning to the Park,
Frater and Soror Poole were guests of
Rosicrucian bodies in San Juan, Puerto
Rico; Ciudad Trujillo, Dominican Re-
public; Port-au-Prince, Haiti; Caracas,
Venezuela; Panama, Republic of Pana-
ma; Quito and Guayaquil, Ecuador; and
Miami, Florida.

Capitulo de Santo Domingo in Ciudad
Trujillo, Dominican Republic, staged its
fourth annual Rally on January 16 and
17, thus taking first place rally-wise in
the New Year 1960. The Supreme Sec-
retary, Frater Cecil A. Poole, was the
honored guest and chief speaker.

Alden Lodge in Caracas and Sao
Paulo lost no time either, for their ral-

lies were concurrent from January
18-24.

Next came Nefertiti in Chicago in
early February, and the joint rally of
Tucson and Phoenix on the 14th, It
will not be long before every month
will be rally time somewhere. And
that’s what Rosicrucian activity should
be—~the year-round.

Thirty years ago it was said that you
could have a conference without minis-
ters but not without Dr. Erich Salomon.
If you've never heard of Dr. Erich Salo-
mon and his Ermanox £2, you've
missed a vivid ten-year slice of pictorial
history. Never mind the personal de-
tails of the man’s life, just try if you
can to see the traveling exhibit of his
candid camera shots sponsored by the
Smithsonian Institution.

The exhibit called The Unguarded
Moment made a history all its own in
the Rosicrucian Museum during Janu-
ary and February. Something around
120 studies of people in the news in the
world’s first experience with the inter-
national conference furnished as much
pleasure and excitement as old-time
film clips—and gallery habituées re-
turned again and again to enjoy it.

vV AV

The Supreme Secretary pointed out
in “Catheé.)ral Contacts” in the January
Digest that the really “new” is that
something which the individual con-
sciousness expands to discover was not
there before. It is the preparation for
this discovery which is intrinsic in the
Rosicrucian New Year’s Ceremony. For
that reason, the occasion is full of
Eromise to the Rosicrucian, for it sym-

olizes discovery. v

An attractive poster was on display
on the official Bulletin Board in Rosi-

[115]




The
Rosicrucian
Digest
March
1960

crucian Park a short while ago. It
came from Paris and announced a pub-
lic lecture on “Rosicrucian Philosophy
in the Modern World,” by Frater Ray-
mond Bernard, Grand Master of France.
The results were exciting and gratify-
ing.

V AV

On January 17, Helios Chapter of
Columbus, Ohio, had as its convocation
speaker Frater George E. Meeker of
Dayton. Recently appointed Inspector
General for Ohio, Frater Meeker was
making his first official appearance at
Helios Chapter. Some fifteen or twenty
members of the Elbert Hubbard Chap-
ter of Dayton ac*companied him.

* *

An article some time ago in Johan-
nesburg’s Southern Cross Chapter Bul-
letin set forth at len an exercise
designed to put mystical principles into
operation in support of its Temple
Building Fund. “The Cosmic will help
us,” said the article, “only if we both
visualize and will this visualization into
reality.” This is timely advice not only
for Southern Cross but for all lodges and
chapters with building funds.

That of Southern Cross is climbing,
by the way, and so are those in quite
a few places elsewhere. Triangle Chap-
ter in Dallas, Texas, is one; Indianapo-
lis Chapter, Indiana, is another—to say
nothing of Abdie! Lodge in Long Beach
and the Toronto Lodge.

Better, perhaps, algl would agree, is
the last step when Q.E.F. or Q.E.D. can
be written. Vancouver Lodge had just
such an experience during the holidays
when Soror Mary Allen, Convener of
its fabulous Scarab Club, presented
Frater Alfred Webb, Lodge secretary,
with a check sufficient to clear the mort-
gage on Lodge property.

* * *

Auckland Lodge Bulletin appeared

recently with a new cover—the Maori
Obelisk on One Tree Hill, striking]
printed in black on a pink backgroun({
The November issue carried an explan-
atory article by Auckland’s Master,
Frater W. J. Beech.

* * *

In Santiago, Chile, t0o, a new bulletin
cover made its appearance recently to
celebrate, we gather, the fact that it is
now Logia Tell-El-Amarna. It also con-
tains a dedicatory poem in which the
Bulletin is admonished to be always a
force for good—and a worthy represen-
tative of the Order! Other bulletins
take notice!

V AV

In 1784, the Penns began to promote
real estate in the Pennsylvania country
where the Monongahela and Allegheny
rivers joined to form the Ohio. Since
1730, this had been a trading center
with the Indians. France and England
both laid claim to it and on the English
side Virginia and Pennsylvania squab-
bled over it. But in 1784, the Penns
were subdividing it and selling lots in
“The Manor of Pittsburgh.” Not every-
one who saw it was impressed. Arthur
Lee, for one, was not. He wrote: “Pitts-
burgh is inhabited almost entirely by
Scots and Irish, who live in paltry log
houses. There are in the town four at-
torneys, two doctors, and not a priest
of any persuasion, nor church, nor
chapel, so that they are likely to be
damned without the benefit of clergy.
The place, I believe, will never be very
considerable.”

This place—the site of old Fort Du-
uesne—is modern Pittsburgh’s golden
riangle; so, Arthur Lee was ve

wrong in his judgment. Think of this
as you lick the mucilage of the United
States commemorative stamp — 1758
Fort Duquesne 1958.

v AV

IN APPRECIATION

Permit me to express my appreciation for the many well wishes and greetings received
from members throughout the world on the occasion of my birthday, February 14. I
regret that it is not possible to acknowledge all of the kind thoughts personally, and am
asking you to kindly accept my sincere thanks.

RALPH M. LEWIS
Imperator
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ATTENDING SACRED SHRINE

Above are shown two bhikkhus, Buddhist monks, attired in their saffron-colored robes. They
have just completed their obeisance in the pronaos of the Temple of the Sacred Tooth, Kandy,
Ceylon. The temple enshrines a tooth claimed to have been that of the Buddha and is a
reverenced relic. The principal religion of Ceylon is Buddhism. A notable feature of Buddhism
is its tolerance of other religious faiths. (Photo by AMORC)
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WORK AND PLAY

The above is one of the many elephants used in Ceylon for heavy labor such as hauling and
loading logs. These intelligent animals love to perform at any opportunity. At a word from
their mahout (driver), they execute tricks that they have learned for passersby as this one
is shown doing. This elephant is on his way to his daily bath in a nearby river where he will
be scrubbed with a cocoanut husk for an hour or more. (Photo by AMORC)



“"READING
TIMED
TO YOUR TASTE"

What Occury Afer Dy
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The
LEISURE HOUR
SERIES

This Complete Set for *1.25

ONCISE, inspiring, informative reading. Easily carried in your

pocket—easily read in your available time. The entire set of
six books sent to you at one time, with postage paid—only $1.25
(8/- sterling). When ordering, specify Series A. (Do not send
postage stamps.)

SUPERSIGHT, OR THE THIRD EYE

RE the tales about a third eye true? Did ancient man, like the legendary

Cyclops, have another eye in the center of his forehead? Is the pineal
gland a remnant of this organ? Are man's psychic sensitivity and inner
perception dependent upon the development of this third eye?

WHAT OCCURS AFTER DEATH?

DOES the soul remain conscious of its surroundings after death? Is a tie

established between the loved ones who remain on earth and the one
who departed? What sensations are experienced as the soul passes from
the body? Here is a mystical and scientific treatment of this great phe-
nomenon that will fascinate you.

PSYCHIC PHENOMENA

IN ALL the strange experiences which are called psychic, what is fact—

and what is fancy? Learn the basic psychological principles underlying
crystal gazing, automatic writing, and different kinds of fortunetelling. Dis-
cern the true from the false. Be your own investigator.

MAKE YOUR OWN PROPHECIES

WHAT lies beyond the veil of the present? How can you anticipate and
prepare—ior the future? Learn how to see the future develop logically
and intelligently out of the present—out of the things happening today in

and around you.
COSMIC CONSCIOUSNESS

THERE is a superconsciousness. It is an attunement with the Infinite Mind.

Learn how man may sense and know the order of this universe of which
he is a part Make your life conform to the Cosmic plan. Lecrn the nature
and way of developing Cosmic Consciousness.

COLOR—ITS MYSTICAL INFLUENCE

HOW does color affect your life? What colors irritate-—or are harmonious?

How can we mentally attune with colors? How are the harmonious
complements of colors accomplished? What is the mystical law of color
attraction?

THE ROSICRUCIAN SUPPLY BUREAU

ROSICRUCIAN PARK, SAN JOSE., CALIFORNIA, U.S.A.
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— The Plan of Your Life —
SELF MASTERY AND FATE

WITH THE

HERE is a practical method to map the course
of your life—hour by hour, day by day. No
guesswork of indications, no fantasm. A simple,
startling, surprising survey, sanely stating the mar-
velous mystical manifestations of the cycles of life,
which enables every man or woman easily to learn
more about the fortunate and unfortunate periods
in each day. Here is an opportunity to be prepared
for all the strange occurrences which perplex every
human being. This book, Self Mastery and Fate,
contains a system which time has shown has no
equal in any form of astrology, numerology, or
character reading.

It Has a Thousand Uses

For parents to guide their children, for the house-
wife, the business employee, the man or woman just
starting his or her own business, the heads of big
corporations, this book will be a guide for health,
education, finance, social affairs, and character de-
velopment. Learn the periods in weeks and months

ROSICRUCIAN SUPPLY BUREAU =

CYCLES OF LIFE

when certain physical ailments may manifest in
your body.

A Daily Guide

This is not a book to be read through once or
twice and then placed on the library shelf. You and
each member of your family will be able to map
out the charts of your life every week, every day
in fact. The charts will be like maps of a voyage on
the sea of life showing just what can be expected
each week and month. The use of the book and its
information has been made simple—without mathe-
matics or consultation of any other book or al-
manac. The book includes easily-understood dia-
grams and tables. It is well printed and bound.
The first edition sold out in one month. The edi-
tion, now available, has a complete index.

SPECIAL PRICE.............ccccoeo. $2l85
(Available in London........c......... 16/6 sterling)

This price includes mailing to you.

San Jose, California




Will Man Create Life 7

OES the secret of life belong
to Divinity alone?

Will Nature's last fronties give
way to man's inquiring mind?
Can man become a creator, peo-
pling the world with creatures of
his own Fancy? Was the ancient
sage right, who said: "To the
Gods the Soul belongs, but to
man will belong the power of
Life "7 Wil the future know a
superior, Godlike race of humans
—each a genius and each the
masterful creation of an unerring
formula~or will Soulless beings.
shorn of the feelings which have
hound mortals logpther in under
tht]in;_), dominate the carth /

For centuries, man has dared to
invade realms which llmn|og_{\‘ has

declared sacred He has revealed
the secrel of organic functions
ilnCI "]E‘ilﬁl”’(*d tl’l(‘ h)r( ©N ()‘ min([
—nouw, hreathless])u he tears at
the veil which conceals the na
ture of life itself Jill this be
his crowning achievement—or his
utter annihilation?

It is one of the greatest contro
versies of the (lay Orthodox re
|i{.{i()n pronounces it a diabolical
experiment~—~some schools of sdi
ence declare it possil)lo and jusli
fiable—but melaphyiicinns start
lingly announce

This Manuscript

Free

et the Manuscript, "Will Sci
cove Fver Produce life?” tell
vou, in its own words, just what
the metaphysicians do say of this
amazing experiment. Here is an
instructive discourse that reads
[ike fiction, and yet it is a rational
|)()shl]alinn of slrange facts.

We are putting no price on this
manuscript, It jis given f[ree for
cach new six months’ su['scrip
tion to the Rosicrucian Digesl
Just send the regular price, $1.75
(12/() ster]ing), for a six months’
subscription to the Rosicrucian
Digest, for vourself or a [riend,
and this dis(:ourse, “Will Science
Fver Produce Lile?” will be sent
vou at once, postage pui(] Take
advantage of this offer mday.

THE ROSICRUCIAN SUPPLY BUREAUT

ROSICRUCIAN

PI\RK,
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CALIFORNIA,
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The following are but a few of
thar many books of the Rosicrucian
Libwary which are fascinating and
westructive w every reader. For o
complaty list and description of
all the books, write for Free Cata-
0 log, Send orders and requests to
25 address below.
hp b
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MENTAL POISUNING By H. Spencir Lewis, Ph. D,
Do poisoned thoughts, like mysterious rays,
reach throngh the etheveal realims to clsim me
novent vigthns? Can the thoughis of some en-
slave us? Postomid, 8215 (15/0 serling).

BEMOLD THE SIGK fiy Ralph M. Lewis, F.R.C
A collstion of tmpertsry MYSTICAL sud OC
CUET SYMBOLS used 10 povpetuate stesnal
tratis - Fully Hhstrated, learn the menniog of
cevplos signs used by the uvatars and grest
tenshers for centuries.  Price, postpgid, S160
{1150 sterhing),

GLANDSwuOyr Invisible Guardians

By M. W, Kapp, M.D,
D vou realize thet minute srgapis suhstanves—
glansde often vmpse your weaknosses aod your
strong pomts? They fashiom vonr charvscter and
wfluenoe vour persopality. Fach glandular exe
cogs or defiummey produces s glandular type—a
distinet kind of personality, Learn what vour
glandular personality . s Hhstrated. Postpaid,
1,05 (1476 sterling),
THE SELCRET DOLTRINES OF JESUS
soer Lewis, Ph. 2,

By H. 5
The serrpt teachings of t{w ?‘»ﬁsw Jesus, for
tiany . ages  privately  preserved in unknown
archives, - are herein brought to Hght  This
heantfully bound book s illustrated with phuto-
graphy of saveed sites, including the garden
tomby of Jesus, as filmed by AMORE Camers Ex.
pedition, Price, postpaid, $2.95 (£1/1/9 sterling).
OF GODS AND MIRACLES

v Weich Steindorfl Carringion
Wondrous tales of the ancient Egypiians taken
from walls of rombs and withered rolls of
papyvri, Authentic translations. Hustrated, Price
BLTH 81/ sterling d, postpaid,

o Cabifornis residents add 456 foe sales tax,
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