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ARE BAD MEMORY AND FAULTY
CONCENTRATION WASTING YEARS
OF YOUR LIFE?

Are your thoughts a jumble of fleeting mental pictures? Do you go through life
lamenting, “If only I could remember . . .”?

In the Rosicrucian Supply Bureau, two excellent treatises have been made available
to help you overcome this problem. They deal with the art of Concentration and Mem-
orizing—two of the most valuable mental faculties anyone can possess. Prepared by
Saralden, Ph.D., of the Rose-Croix University of Belgium, these two treatises on Con-
centration and Memorizing are made available to you as a unit for only 75¢ (5/6 ster-
ling). Order your copies from the ROSICRUCIAN SUPPLY BUREAU, San Jose,

California, U.S. A.

J

SPARE YOUR CHILD

Your children are what you make
them! If you neglect to establish
good habits for them, you will mold
them into a form from which they
may never escape. You alone can
spare your children the grief
brought on by many others who
reach aduithood with undisciplined
minds.

Avoid these pitfalls of child rear-
ing. Learn also the facts about in-
fluencing your unborn child. Write
for free information to the Child
Culture Institute, Rosicrucian Park,

San Jose, California.

e ANCIENT FormMuLAS
o FxtmAcTING EssencE or HerBs
° EXPERIMENTS OF PARACELSUS

You have heard and read about the ancient al-
chemists, fathers of our modern chemistry and
pharmacy; how they were compelled to conceal
themselves in a mysterious manner and veil their
formulas and findings in mystical terms.

Now in your own home or workshop, you can
duplicate some of the fascinating experiments from
the formulas of the great Paracelsus, renowned physi-
cian and alchemist of the sixteenth century—and
those of F. Jollivet Castelot, Rosicrucian alchemist of
France. You can learn how to extract the essence of
herbs and work with other ancient formulas that
deal with the transmutation of elements.

These experi-
ments are as fasci-
nating for women
as for men. Com-
plete instructions
and equipment
provided in this
unusual laboratory
kit. Price, post- =
paid, only $11.00 @
(£4/—/~ sterling).
When writing, ask
for the Alchemical
Laboratorium. Ad-
dress:

The Rosicrucian Supply Bureau, Rosicrucian Park,
San Jose, California



DR. H. SPENCER LEWIS

A photograph of Dr. H. Spencer Lewis, first Imperator for the present cycle of the Rosicrucian Order,
AMORG, was taken in his study. Dr. Lewis laid the foundation and began the modern structure of the existing
world-wide Rosicrucian movement. August 2nd is the anniversary of his transition. For details of the annual
commemoration, see page 247,
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IFE is what we make it.
Every thought and action
whether conscious or not
shapes some facet of life.
It is so, for all men do
just that. No one can es-
cape. There is this dis-
tinction, however: Some
men seek to plan their
lives. In their religions and philosophies,
they have assumed a specific purpose
for the period of human experience.

To them life is a drama, and man is
to play a definite role in it. That most
are not successful is due largely to the
dogmatic purpose assigned to life. The
unexpecte]c?i frequently arises to make
the part they have selected for them-
selves impossible of performance.

Tt is far better to think of life in rela-
tion to human affairs as being purpose-
less. Our assumption of “why life is”
is highly speculative. To adjust our
personal living to a conjecture may
with the passing years be highly disap-
pointing, if not actually dangerous in
wasted opportunity. We should take
the position that with all its vicissitudes,
life is. Then, as much as human reason
and will permit and to the extent of our
creative ability, we should try to modi-
fy the impact of life upon us. We can
employ the phenomenon of life and our
environmental factors to make it serve
a purpose—a purpose which we estab-
lish.

The purpose we should give our own
personal existence is, of course, again a
critical question. It is one that has en-
gaged the greatest minds in the world’s
history in philosophical controversy.
Just what is the summum bonum, the
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highest good, to which this period of
human existence should be devoted? As
one selects various goals, delineated by
different terms such as happiness, pleas-
ure and spirituality, he finds himself
involved in semantic depths. He may
even be inclined, as he analyzes it, to
reject an ideal that he once thought the
acme of human endeavor.

A practical approach to life is to de-
partmentalize the daily living. Divide
each daily period into a triad of work,
pleasure, and rest. 1f this is done con-
scientiously, we exact some reward for
our personal existence. It is not like
damming up a stream, nor is it pre-
sumptuous guessing as to who put the
stream there or why.

Rather, it is the pragmatic point of
view: Here is the stream of life; there-
fore, let us direct it into the three chan-
nels from which we can derive the most
benefit.

The first step is to convince ourselves
that these three divisions are essential.
They cannot be minimized or reduced
to a smaller number. To attempt to
eliminate any one of them is to be un-
realistic and to suffer the consequences
of abnormality.

Work is not a divine imposition; it
is not a sin. It is not an indication
that our economy or civilization is still
primitive in failing to abolish work or
to find another solution to the problem.
All nature is productive. It reproduces;
it passes through cycles of evolution and
devolution. Nothing is inert or static.
The human being is no exception. We
have the instinct to live and to perpetu-
ate ourselves. This requires work.



It is not a matter of resigning our-
selves to this condition. Rather, by
working to sustain ourselves in what-
ever state of comfort we can, we are
only conforming to the activity and
productivity of all nature. We have on-
ly one choice: to be or not to be. If we
want the reality of a personal existence,
we must artfully employ ourselves in
whatever way our society demands.

Work—our personal labors, trades, or
professions—constitutes one point of this
triangle of living. Itis important that the
triangle be equilateral, that no one point
in its requirements encroaches upon
another. One’s labors may require more
hours of life than the other two depart-
ments of living. If that is so, then the
other two, being deficient in time,
should be made more intense.

The Ideal State

What they provide should be as satis-
fying to the individual as the results of
his labors. A work demand that ex-
hausts the individual, that encroaches
upon his pleasure and his rest, causes
an unbalanced state of living. The ideal
state of employment is not just an ade-
quate compensation for the efforts and
skill expended. There is also the satis-
faction that it inculcates in the worker.

Does he have pride in his accomplish-
ment? Does he find pleasure in it?
Suppose one has a task which does not
mentally or emotionally stimulate him,
its sole advantage being remuneration.
Then the individual must acquire an
avocation or hobby that takes his mind
and emotional self out of the lethargy
into which his labors have put them.

Individuals often say: “My work is
my play.” They enjoy their work and
the emotional stimulus lends enthusi-
asm and concentrated energy that
make success possible. Such people are
fortunate. However, to make one’s
work one’s whole pleasure, and to
merge the two points of the triangle,
work and pleasure, can result in ad-
verse effects.

We cannot sustain throughout life
the same efficiency as in youth or early
manhood. There comes a diminishin
return, a decline in productivity—an
perhaps quality—which we cannot fail
to observe. Dissatisfaction enters into
the appraisal of our accomplishments.

It becomes a blow to the ego. The joy
of living once entirely centered in our
work is considerably reduced. Having
never depended on extraneous pleasur-
able interests, life begins to pall on us.

The period of pleasure should, as
nearly as possible, in point of time be
the equivalent of our labors. Pleasures
are of many kinds, physical, mental,
emotional, and spiritual or psychic.
Physical pleasures are, of course, those
which gratify the appetites and pas-
sions.

Mental pleasures satisfy the intellect,
the reason, and the imagination. Spir-
itual or psychic pleasures are those
which seem to fulfill a transcendental
urge, as the moral idealism expressed
in religion and moral philosophies.
Consequently, each individual’s pleas-
ures will vary, depending upon his
psychological type and environmental
associations.

To pursue, as pleasure, an activity
that corresponds to one’s work is not
advisable. It may result only in satia-
tion and eventually in ennui. When
that occurs, one’s work loses its stimu-
lation and efficiency is lowered. For the
sake of balance, pleasure should provide
rejuvenation. It should arouse faculties
and gratify interests which are more or
less dormant during one’s working
hours. If, for example, one enjoys
music and would like to play an instru-
ment, that activity should be a promi-
nent part of his pleasure period.

It must be realized that no pleasure—
not detrimental to the health of the in-
dividual nor degrading to others—is
really morally wrong. There are pleas-
ures, not morally wrong in the broadest
spiritual sense, which a restricted so-
clety may unreasonably prohibit. Con-
sequently, the individual, as a member
of society, is bound to obey such laws
in the interim of their existence. An
orthodox religious society may prohibit
sports on Sunday and have laws passed
to enforce the restriction. Sports may
be the individual’s pleasure; but he 1s
compelled to forego such pleasure until
a more enlightened society revokes the
intolerant law.

Just as it unbalances the depart-
mentalization of life to permit work to
dominate our whole existence, so does
it for pleasure to encroach on the other
two points of the triangle. If by pleas-
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ure we Imean escape from our biological
and social responsibility of work and
productivity, we are wrong in our con-
ception.

Overemphasizing One Depariment

The playboy—or girl—is overempha-
sizing one department of his life. It is
difficult to sustain a pleasure indefinite-
ly. Most pleasures are the gratification
of arouseg desires, whether stemming
from an appetite or an ideal. To pursue
pleasure continuously becomes a labor
in itself.

It is the interim of our regular labors
each day that naturally increases the
desire for pleasure. However, many
men have looked ahead with anticipa-
tion to retirement so they might indulge
their pleasures freely and continuously,
whether sports or hobbies. Subsequent-
ly, when retired, they pursue the pleas-
sure freely, and the satisfaction greatly
wanes. In fact, many lose entirely the
desire for that which was once an occa-
sional intense pleasure.

Rest, like pleasure, is relative to the
individual. One person may be entirely
refreshed and recovered from arduous

v

A

duties and pleasures in six or eight
hours. Another may require ten. This
depends upon the physical constitution
and general health of the individual.
Properly planned departmentalized liv-
ing will not permit either work or
pleasure regularly to interfere with
rest, whether that is sleep or relaxation
of some kind.

To crowd or lessen the requirement
of this third point of the triangle is
erroneous, for it works against the other
departments of living. We cannot work
or play our best, if our sleep or rest is
depleted. As we know from personal
experience, it is not the number of
hours put into work that assures the
most efficacious results. A sleepy, dis-
gruntled individual cannot give his
best. Neither can one play if he is
overtired.

We may think of rest as being the
fulcrum or point upon which a balance
scale is suspended. No matter how
equal the weight in the two trays of
the scale, the fulcrum must be exactly
between them or no state of balance 1s
achieved. So, too, with rest in relation
to work and pleasure.

v

activities will include:

2.
3.
4.
5.

Net

A barbecue and corn roast picnic

For further information, write:

SATURDAY, AUGUST 26, 1961

Annual Cloisters Pilgrimage for Rosicrucians and Their Friends

Benjamin Franklin Lodge of Philadelphia and Allentown Chapter of Allentown are
again sponsoring a pilgrimage to The Cloisters in Ephrata, Pennsylvania. The day’s

1. A guided tour through The Cloisters
A special taped message from the Imperator
A pageant depicting the early life of The Cloisters

A musical program directed by Dr. John Palo.

proceeds will be devoted to the erection of a suitable marker at the site of
Magister Johannes Kelpius' cave in Fairmount Park.

Pilgrimage Chairman, O. D. HUFFsTUTLER
728 Tilghman Street, Allentown, Pennsylvania
or
Master Epwarp F. Horrman IIT
Benjamin Franklin Lodge, 1303 W. Girard Avenue
Philadelphia 23, Pennsylvania

Reservation must be made before August 19.
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In Memoriam

s a man endowed cosmically with certain powers and abilities
I so that he may excel in some particular capacity? If this is
assumed, then one accepts the doctrine of determinism, that is, that
the life and events of man are prepared in advance for him. On
the other hand, can it be said that one achieves a mastery in some
field of endeavor because of the fact that he was born with certain
talents? In the latter respect, the life of the individual would not
have been determined for him, but became what it was because
of his potentialities. Referring again to the first notion, if one has
exceptional talents, perhaps they were cosmically given him with
a specific purpose in mind.

‘We leave it to the reader to ascertain which philosophical view
finds the greater response with him. The fact remains that Dr.
H. Spencer Lewis, first Imperator of the second cycle of the Rosi-
crucian Order in America, was a man possessing an array of ex-
ceptional talents, each of which proved to be essential to his
high office. He was an orator of note, a prolific and forceful
writer; his keen imagination was apparent in the numerous de-
signs, from literature to buildings, which he conceived and execut-
ed. He was an artist, working in both water color and oil, and he
won awards in photography. Evidence of his mechanical skill
exists in such achievements as the first American designed and
constructed planetarium equipment and numerous scientific ap-
paratus in the laboratories of the Rosicrucian Order.

Dr. Lewis himself felt that he had been endowed with these
diverse talents for his mission in restoring and expanding the
Rosicrucian Order. Certainly his talents were a priceless asset in
the critical formative years in which he directed the Order’s des-
tiny so successfully.

Dr. H. Spencer Lewis passed through transition at 3:15 p.m.,
Pacific Standard Time, Wednesday, August 2, 1939. It has been
the custom for Rosicrucian members and for Rosicrucian lodges,
chapters, and pronaoi throughout the world to commemorate his
Higher Initiation each year on this date. At Rosicrucian Park,
annually, in the shrine, where Dr. Lewis’ earthly remains are
interred, a simple ceremony is performed, with officers and mem-
bers attending. Members everywhere, if possible, are asked to give
a minute of silent tribute on this occasion. The date and time of
the ceremony in Rosicrucian Park, San Jose, California, will be
4:15 p.m. Pacific Daylight Saving Time, Wednesday, August
2, 1961.

In memory of Dr. Lewis, all the offices and facilities at Rosi-
crucian Park will be closed on this day.

©)
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The @5/& o/ Mind

By MartHA PingeL, Ph.D.

(Member, Rose-Croix University Faculty)

MANY of us in becoming aware of our
mental powers fail to remember
that they are manifestations of divine
intelligence. We consider them merely
something “personal,” geared to our
own unfolding. The Bhagavad-Gita
speaks of mind powers as loaned to the
self. This suggests their use in personal
and earthly evolution.

It is the task of the individual to
study and to contemplate these aspects
of the mind that relate to him and his
place in the Cosmic scheme of things; to
comprehend the height and the depth of
the knowledge within him that seeks
expression. One’s thoughis soar only
when they are inspired by the inner
self which lives always close to the
heart and soul of the Cosmic; but said
Kahlil Gibran, “Thought is a bird of
space that in a cage of words may in-
deed unfold his wings but cannot fly.”

There are many things to be consid-
ered in examining the subject of mind
power: First of all, the mind in and of
itself and the powers inherent in it.
Next, our responsibility in discovering
and developing those powers for greater
good.

Mind is one of the aspects of man’s
triune nature. Mind, too, is triune, con-
sisting of objective, subjective, and
psychic factors, all of which in the
awakened self function harmoniously.
Aware of its limitations and of its un-
limited access to knowledge, the mind
listens to the direction of the inner
light which precludes the possibility of
overlooking responsibility.

Arthur Schlesinger, historian and
author, once wrote: “Everything that
matters in our intellectual and moral
life begins with an individual confront-
ing his own mind and conscience in a
room by himself.” We should hold the
mirror, not up to nature, then, but to
ourselves. This we hesitate to do, for
it leads to the realization that the body
we inhabit and the mind we use are so
much clothing which the soul may at
any time discard.

[248 ]

If in the course of our examination,
of the differences among men, we ask,
as did Robert Heilbroner, “What is the
mysterious quality which inhabits a
few souls and lifts them skyscraper high
over the rest of us?” we have the an-
swer: Genius. If we push our inquiry
to learn “what enables a genius to car-
ry a project in his mind for years with-
out becoming tired of it, and what
enables him to focus his whole person-
ality on it,” we are told that it is “a
deep inner psychological unity—an
ability to marshall all of one’s conscious
and unconscious energies for a single
purpose.”

The mystic should comprehend this
better than most, for “genius is wus,
magnified.” “Commune with thyself,
O man! and consider wherefore thou
wert made” is the admonition to be
found in Unto Thee 1 Grant. “Con-
template thy powers, contemplate thy
wants and thy connections; so shalt
thou discover the duties of life, and be
directed in all thy ways.”

In another section from the same
work: ‘“The wise man feeleth his im-
perfections and is humble; he laboureth
in vain for his own approbation; but
the fool peepeth in the shallow stream
of his own mind and is pleased with
the pebbles which he seeth at the bot-
tom. . . . He boasteth of attainments
in things that are of no worth; but
where it is a shame to be ignorant,
there he hath no understanding. . . .
But the wise man cultivates his mind
with knowledge; the improvement of
arts is his delight; and their utility to
the public crowneth him with honour.”

Basie Precepts

What do these thoughts have to do
with mind-power as such? Re-examine
the elements out of which they are
spun, and you will find the basic pre-
cepts that lead first to the unfolding of
the power within you, and secondly, to
the ways in which that power may be
used. Remember these precepts al-



though they may seem deceptively
simple.

1. Mind cannot be taken for grant-
ed: We are triune selves, and must not
neglect or favor one aspect of our ex-
istence at the expense of the others.

2. A sound mind, like a sound body,
can be achieved only through disci-
pline: Without exercise, food, rest, the
soul cannot express itself through the
mind, and mental power will deteri-
orate.

3. A sound mind grows out of the
full knowledge of its nature and how
that nature affects itself and the body:
An understanding of the conscious and
subconscious aspects of mind, such as
memory, intuition, reason, concentra-
tion, visualization, is necessary to a
sound mind. The strengths and the
weaknesses must be known. We may
study psychology to assist us in un-
derstanding others and to lead us to a
deeper insight into ourselves. We may
achieve the same result by dropping
our egocentricity, and giving ourselves
fully to the Inner Guardian; but only
self-discipline and work can accom-
plish this goal.

4. The mind is not a toy: The pow-
ers of the mind, once developed, are to
be used in the service of man. They
carry the responsibility of knowing
when to serve and when to withhold
service. If aware of a truth, you may
feel impelled to make others see it,
but not all humanity will welcome or
comprehend it. Thus, the responsi-
bility: Transmit the knowledge ob-
tained, but “cast not your pearls before
swine,” and “let him who understands,
understand.” Man is not God, though
God dwells within him; only the per-
fect man hears the inner voice and
cannot err.

Certain powers of the mind may be
explicitly defined and revealed by so
simple a thing as a candle beam: By
concentrated thought alone the coloring
around its flame can be affected. All
thought processes are vibratory in na-

\%

ture, and the candle flame can be made
to illustrate this profound fact: T hought
alters the vibratory rate of the physical
world.

Philosophers have taught that he who
would transform the world must first
transform himself, and those who were
mystics have paraphrased that poetical-
ly: He is the greatest in mental power
who has the most of these areas of the
brain developed or awakened.

Thought, regardless of its level, is
the result of a mixture of all elements
of mind, physical and non-physical.
That thoughts influence things, no sen-
sible individual would deny. And that
thoughts are things, no mystic would
doubt.

Laziness of mind is as dangerous as
laziness of body though its results, at
first, may not be so apparent. Thus,
the second major area of concern, after
mental power has been understood and
developed for use, is its continual ex-
ercise.

Our Responsibility

The final area of this vast and diffi-
cult subject is the responsibility we
have to demonstrate the potency of
thought. Our mission should be the re-
direction of negative, destructive, in-
harmonious, selfish, and unloving
thought into constructive channels. Our
greatest responsibility is to utilize our
mental powers to counteract the de-
structive forces of thought prevalent in
the world; to be the invisible, unsung,
but potent forces in the front line of
the battle for peace and world under-
standing.

Mind-power exists within all men
simply because they are created in the
image of God; but it is the task of the
mystic to comprehend the meaning of
mind-power, to discover its presence
within himself, to develop it until he
can consciously control its operation
and its results, and finally, to make it
a positive force in the elevation of the
world.

\%

; REMEMBER THE ROSICRUCIAN CONVENTION—July 9 through 14 §
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JABIR’S MAGIC SQUARE

HERE are certain recognized things

upon which all living creatures de-
pend for their existence; most promi-
nently sunshine, air, food, and rest.
But these essentials themselves depend
upon a not-so-obvious primary circum-
stance—the existence of numbers and
their interrelationship.

All things are subject to numerical
peculiarity: Sunlight’s speed of so
many miles a second is so constant as
to be a standard of astronomical meas-
urement. The varying proportions of
gases in air play an important part in
climate, health, and temperament. Food
is suitable only when its caloric proper-
ties are numerically stable. People rest
to a numerical rhythm.

We perform a mathematical process
in the solution of any situation: Facts
present themselves and are added and
subtracted until a conclusion is reached.
Thought processes are also conditioned
by the numerical rhythm of our breath-
ing, and so is the action of the heart.

These instances of number in our
lives are general and apply to all crea-
tures. A numerical summation of per-
ceived or known facts is always going
on—in the amoeba cell of ditch water
as well as in the most intellectual hu-
man being. All are subject to the
arithmetical effects of light, the varia-
tions in the presence or absence of air,
and the numerical balance of food fac-
tors. All creatures are governed by the
effects of numbers.

One particular aspect of numbers is
well-known to science—the way in
which numbers build up the constitu-
ents of chemicals in both living and
non-living matter. Also the numerical
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Numbers Are Destiny

By E. C. Peaxg, F.R.C.

nature of physical forces, which cause
the temporary creation of chemical ele-
ments and their compounds, or break
them down to allow for their reconstitu-
tion as other material forms.

This may seem complicated; yet the
bases upon which the numbers them-
selves depend and which allow us to
measure the effects of the operation of
natural laws are simple. For every
arithmetical purpose we use a series of
nine digits, after which we employ a
second digit to indicate the inclusion of
one or more multiples of nine.

The basic series consists of single
digits, of which there are nine. Not
ten, as might be thought, for this num-
ber is made of two digits. The series
has peculiarities which in ordinary life
appear to play no part; but those pe-
culiarities may be the cause of physical
creation by reason of their interrela-
tionship.

The first thing to note is that the
series comprises four even numbers and
five odd ones. What is the difference?
It is that any odd number contains a
middle one, on either side of which is
an even number of digits. In the series
of nine, the middle number is five and
there are four numbers before and four
after. The existence of four digits on
either side of the middle number, con-
sisting of four even numbers and four
odd ones, is perhaps notable since there
are four even numbers in the series.

Further, there is the concord between
the middle number five and its termi-
nals one and nine. The result of multi-
plying 5 and 9 (45) is identical with
the sum found by adding 1, 2, 3, 4, 5,
6,7, 8,and 9. To ancient scientists this



was merely evidence of a strange and
concealed harmony.

The dichotomy of odd numbers—
that division by place to which we have
referred—may also be applied to 5, the
result being 3. The dichotomy of this,
being 2, (5 - 3), cannot be divided by
place because it is a whole number.
(Cf. the numerical analysis in “Stone-
henge: Supersonic Rainmaker,” Rosi-
crucian Digest, December 1960.) These
numbers are also significant. Geog-
raphers divide the Earth into 360 de-
grees of arc. The ancients used the
same arbitrary division.

A Revolving Spheroid

A revolving spheroid, such as the
earth, is characterized by 361 and not
360 degrees: By virtue of its revolution,
it must pass the 360th degree into the
361st; otﬁerwise it does not revolve. The
dichotomies 2, 3, and 5, together with
9, add up to 19, the square root of 361,
and so are strangely associated with the
ancient and modern mathematical di-
visions of the earth as a revolving ob-
ject. Another curious feature of nine is
that its multiples added always become
nines: 9 x 4 = 36, 3 + 6 = 9. Like-
wise with the results of 9 x 40, 9 x 203,
etc. 9 x5 = 45 and 4 and 5 are the
odd and even numbers in the series.
Their sum is also nine.

It was probably this distinctive pe-
culiarity which induced the ancients to
construct a circle arbitrarily divided by
a multiple of nine (360), believing that
thereby they were brought nearer sub-
lime truth. There exist other note-
worthy features of this number 360.
One ninth is 40, a combination of 5 and
8. One fifth is 72 and one eighth is 45,
both yielding nine by addition.

Moreover, 5 and 8 have a double sig-
nificance: They add up to 13, the mig
dle number of which is 7, two numbers
long regarded with the greatest respect.
Dr. Margaret Murray refers to the
witch groups in Northern Europe con-
sisting of 13 people. She relates many
instances of groups of 13 taking part in
the affairs of State. (The Divine King
of England, Faber, 1954.)

Human instinct dreads this number
so much that few will seat 13 people
at a meal. Yet, as Dr. Murray so well
describes, it was used purposefully by
witches and statesmen alike, who evi-

dently regarded it as a powerful num-
ber in human affairs. In our own
analysis, however, it has no more im-
portance than its constitution by the
two other numbers—5 and 8.

It may be that an abhorrence of 13
arose from the fact of its being the
number who sat at the Last Supper.
Therein was an element of evil, but
hardly one to be remembered by those
today who are prone to avoid the num-
ber. There may, however, be some
relation between the number as a
mathematical factor and the instinct in
man to be impressed without a rational
cause. In this connection, it is inter-
esting that the architects of the Great
Pyramid of Egypt made frequent use
of the number 31, the digits of 13 re-
versed.

On the other hand, people delight in
recognizing the recurrence of the num-
ber 7 in human events and physical
phenomena. Many instances are mere-
ly fortuitous; there are, however, in-
stances of seven components in physical
phenomena, such as the seven notes in
the scale of acoustics. Again, there
seems a deep and instinctive knowledge
of this number in the human memory.

Jabir’s Magic Square

A so-called Magic Square, invented
by the eighth century Arab, Jabir ibn
Hayyan, has a remarkable association
with 5 and 3, the dichotomies found
within the series nine. The Magic
Square contains the nine digits, the
center one the digit 5. Whether the
digits are added horizontally or ver-
tically, their sum is 15—the product of
the two dichotomies 3 and 5.

Jabir used this arrangement to indi-
cate the associations of two groups of
numbers, the smaller (3, 5, 8, and 1)
comprising 17 and the larger (4, 9, 2,
7, and 6) being 28. The significance
of 17 and 28, Jabir thought, suggested
a means of interpreting all material
phenomena. This led him to insist that
there were 17 “‘powers” of matter.

He employed the Magic Square as a
complicated and unconvincing numeri-
cal alphabet to explain the composition
of the material world. His ideas were
impressive enough to be adopted by the
mystical Sufi sect to which he belonged.

(Continued Overleaf)
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Greek philosophers, influenced by
Pythagoras a thousand years before
Jabir, were probably aware of this ar-
rangement, for they had similar ones
of their own. Pythagorean schools were
renowned for their belief in the virtue
of sensational assemblies of figures—
only a few of them being applicable.

Greek theorists were aware, however,
of geometrical phenomena which did
prove the immutable nature of number.
One of these was the right-angled tri-
angle of certain measurements. Any
such figure has, of course, three sides,
its height and base, when individually
squared and added, yielding a sum the
square root of whicﬁ is the length of
the connecting side, or hypotenuse.

If the height is 3 and the base 4;
then 32 4+ 42 = 9 - 16 or 25, the
square root of which is 5, the third and
connecting side. This, in fact, is the
ideal right-angled triangle because no
other similar figure yields a complete
number as the length of the hypote-
nuse. Where other lengths are em-
ployed, that of the hypotenuse can be
found only by direct measurement be-
cause a calculation on paper involves
a decimal figure which is inclusive.

The relationship between the num-
bers constituting an ideal right-angled
triangle denotes clearly the probability
that all matter is a combination of
numbers, some associated in a manner
to cause the formation of group sys-
tems. It was this recognition that in-
spired the Pythagoreans to pursue the
idea.

While it was agreed that matter
could, theoretically, be divided ad in-
finitum into the most minute and prob-
ably invisible quantities of space and
weight, satisfactory conclusions could
not be reached because nothing was
known of those movements of energy
which constitute the physical bases of
matter.

We call these arrangements of en-
ergy electrons and protons, and their
functions are described mathematically
to indicate the various chemical ele-

v

ments which they construct. The cause
of these individual movements of ener-
gy peculiar to the physical nature of
chemistry, however, is not known; nor
is that of magnetism, electricity, or of
sunlight and 1ts effect upon the chem-
istry of plants.

Nor will it in all probability be until
the innate propensities of numbers are
recognized and understood so that these
basic phenomena can be more usefully
explained. Energy is perhaps the re-
sult of the fundamental and immutable
nature of number. Human thought it-
self may be governed by eternal, mathe-
matical principles whose working and
relationship are portrayed in the singu-
lar arrangement of the numbers in the
ideal right-angled triangle.

Numbers and Functions

Weighing facts in relation to our
daily problems involves numbers co-
ordinated so as to produce perfect re-
sults. The areas of the brain conform
to nerve circuits partly geometrical, and
it may be that a deep harmony purely
arithmetical exists as the cause of
memory.

This is not to infer that we are mere-
ly material in our human composition:
The complications of human life are
largely the result of feelings which ra-
tionalize in terms of environment and
other peoples’ needs. It is obvious, how-
ever, that a broader view of life enables
our adjustment to be more complete.
The more facts and knowledge obtained,
the more perfect the judgment provided
by the mathematical processes of the
brain.

We must not forget that the universe
is a creation of phenomena bound up in
a numerical harmony both immutable
and eternal; and that we, ourselves, are
a product of it. This may reassure us
as to the inevitability of destiny wheth-
er we choose good principles or conflict-
ing ones. It may as well inspire us to
weigh our facts more carefully if, by
so doing, we can acquire a successful
numerical righteousness.

v

God is a Number endowed with motion, which is felt but not demonstrated.
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By JeannE pELavigNE Scorr, F. R. C.

OFTEN at niiht the rain pours down
in silver-sheeted torrents. And in
the morning, humans say, “Oh, what a
fog!”

I know it is not a fog. It is only the
thought forms of gifted folk so crowded
with visions that their workaday selves
can’t contain them. They overflow the
perfumed valleys and gentle hills where
springs gush clean and gurgle.

No, it is not a fog. It is thin vapor,
peopled with the Other Selves of artists,
poets, and the makers of music—all
those who dream. Sometimes I hear
them singing as they drift. Their song
is sweet and steady. Sometimes it is a
chant.

There are architects there with mag-
nificent, unbuilt palaces; wistful seam-
stresses with elaborate, unmade golden
gowns; authors with whole libraries of
beautiful, unwritten books. I think
Columbus was once there, too, with his

undiscovered world tucked under his
arm.

I see them all rise and sway on wings
of evanescent gossamer, like giant drag-
onflies, their eyes are luminous and
far-seeing. They are garlanded with
moon-flowers and dusted with star-pow-
der. Some wear long pointed pinions,
and their foreheads are jeweled. They
tie themselves into quaint, questioning
knots, peering through Creation for
glimpses of a promised paradise.

They leave footprints, too-—little
pleasant pools, where mosses and mea-
dow-mint thrive.

When I walk in the mist, I mingle
with these enchanted people and share
a measure of their glory. Someday I
shall meet myself in those friendly blue
mists, swirling in freedom and release
above the earth. And I shall be—my-
self, and that only.

Breakthrough

By R. H. BARMETTLER, F. R. C.
() g N

% Bove and beyond the five objective senses exists a form of consciousness
that carries those who reach it into a state of existence free from all hu-

man bondage. Through a process of Cosmic transmutation, pain, sickness,

and disease are dissolved. As we approach the borderline of this awareness,

our fears and shortcomings are one by one discarded as we lay aside gar-

ments outgrown. Sensations register through a single channel of percep-
tion—five senses blended into one. All truth and knowledge make man the

master of his environment. All forms of discord are replaced with harmo-
ny, for life is now eternal and beautiful. J§
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Ours Is the Power

By Dr. ALexanpEr F. SxutcH of Costa Rica

MAN is a social animal and can hard-
ly survive without the support of
his fellows. Yet, since the beginning,
those fellows have caused him more suf-
fering than anything else in his whole
experience. It would probably not be
too great an exaggeration to say—as did
Aristotle’s contemporary, Dicaearchus
—that men themselves have been re-
sponsible for more human misery than
flood, earthquake, volcanic eruption, or
depredation of savage animals.

A chief cause has been man’s in-
ordinate craving for power. Cities and
empires have been destroyed, battle-
fields strewn with dead, sorrowing cap-
tives torn from ancestral homes, pris-
oners entombed in the dungeons of
secular and ecclesiastical despots, count-
less burmed, beheaded, or shot—all to
satisfy somebody’s lust for power.

Since men desire wealth chiefly to
command and dominate others, we
must add to the misery which power-
craving has caused, the sufferings of
slaves, of sweated labor, and the distress
of industrious men who fail in the com-
petition. To complete the reckoning,
we must include the countless pricks
and scratches which people daily inflict
upon their associates 1n an effort to pro-
claim their fancied superiovity.

Thirst for power appears to be in-
herited from pre-human ancestors: The
urge to dominate seems to be wide-
spread in flock and herd. Among domes-
tic fowl there is caste where each pecks
those below it in the scale. The one at
the top pecks all below him, and the one
at the bottom is pecked by all above.

This impulse to dominate may not
be harinful so long as it is confined to
procedures which natural selection
would eliminate when they proved
deleterious to the species. It does cause
immense havoc when, in man, an ac-
tive imagination devises countless new
ways to satisfy it.

It would be wrong to suppose that
the exercise of power is always mis-
chievous, and the urge to display it in-
variably wicked. Power, in the widest
sense, 1s the capacity to cause changes
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in surrounding objects; and it is only
by such means that anything reveals
its existence. If a speck of dust did not
deflect a ray of light to our eyes, we
should never suspect its presence. Mag-
nets bring themselves to our attention
because they move bodies of many
kinds.

Living things differ from lifeless in
the more varied powers they display:
they grow, they move, they respond to
stimuli, they alter their environment
in manifold ways. Power, then, is a
measure of existence, and the man who
exercises no power is as good as dead.

Two Kinds of Power

Power is of two kinds: coercive and
persuasive. Coercive power is exempli-
fied by the hurricane, the landslide, the
tidal wave, which level obstacles regard-
less of their nature. Among men, co-
ercive power is exercised by the mili-
tary conqueror, the slave-driver, the
political or domestic despot—everyone
who imposes his will on others without
regard for character and feelings.

Persuasive power, in the physical
realm, is resonance, witnessed when a
vibrating object, such as a piano string,
sets up in a neighboring object vibra-
tions whose natural periodicity is the
same. We persuade our fellows by dis-
covering their natural tendencies and
setting them in motion as resonance is
set up in material bodies.

We must convince their sentiments
or their reason; and if perchance we

can persuade both together, our appeal
will be irresistible. As Bertrand Russell
has pointed out in his book on Power,

Buddha, Christ, Pythagoras, and Gali-
leo owed their vast influence over man-
kind to persuasive power alone.

Most of us want power in one form
or another; if we (ﬁd not, we should
hardly be alive. Although our natural
impulse to influence or dominate our
fellows has been a principal cause of
woes, it has also brought many benefits
to mankind. When power is desired for
its own sake, for the mere satisfaction
of imposing one’s will on others of



commanding them, even oppressing or
destroying them, it is detrimental and
dangerous.

Anyone who desires to increase his
power (perhaps because he feels him-
self insignificant), would do well to
take stock of the power he already has,
and the responsibilities it imposes.
There are certain by no means incon-
siderable forms of power which might
be called a human birthright.

They naturally accompany the status
as human beings, and are unassociated
with scheming and trying to overcome
one’s fellows. For example, the power
to brighten or sadden another’s day;
to help neighbors be contented with
circumstances which they cannot easily
change; to foment discontent by magni-
fying every defect, inconvenience, and
shortcoming to be found in any human
situation—perhaps even in heaven.

Conduct and moral standards, how-
ever, can be influenced by the judicious
use of praise and blame, for most form
their notions of right and wrong in ac-
cordance with the general sentiment
prevailing in their society. At a certain
stage of life, there is the power to create
new beings, and influence their whole
future—making them cheerful and ef-
fective, or warped and miserable; hon-
orable citizens, or enemies of society.

Citizens and voters might consider
this power to determine community
and national policies—a power exer-
cised in too small a measure because of
the prevailing tendency toward the cen-
tralization of government. In an elec-
torate of millions, single votes count for
little; and we may feel our power too
slight to exercise.

A higher degree of local autonomy,
which gives to each greater responsi-
bility and more influence in govern-
mental decisions, is to be desired. Even
if our political power is negligible, our
conduct as private citizens can raise or
lower the moral tone of the community
in which we dwell.

Our most important power is wielded
over the natural world—the earth and
its living creatures. If we dwell in the
country, we have the power to pre-
serve or destroy the animals and plants
which surround us. If we farm, we
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have the power to impoverish the soil
or to husband carefully its fertility.

Even city-dwellers by their choice of
foods, garments, and the like, indirect-
ly exercise considerable power over the
earth and its inhabitants. In many in-
stances, innocent-appearing products
neatly packaged contain ingredients
grocured by means which we would in-

ignantly condemn if we knew about
them. Thus, there is urgent need for
publicity and enlightenment in this
matter, to help us use our power as pur-
chasers and consumers wisely.

Most important of all is the power
of our inmost self to moderate and sub-
due the passions imposed upon us by
our forebears in their long struggle to
survive in a crowded, competitive
world. Unless we can govern passions
like anger, hatred, avarice, jealousy,
lust, and the like, any power we have
is likely to prove injurious rather than
beneficent.

Alexander the Great

Ancient philosophers pointed to Alex-
ander the Great as the unfortunate ex-
ample of a man whose unparalleled
military power was unmatched by self-
control. In a rage he slew his friend
Cleitus, then grieved immoderately
over what he had done. Excessive
drinking apparently was largely re-
sponsible for his death at the early age
of 32. His history is proof that strength
of body, noble blood, and success in war
can never make a man happy unless
he can win the victory over himself.

Those who crave power over others
have, it would seem, never tasted the
sweetness of fellowship, nor known the
joy of sharing interests and aspirations
with equals—their nature is too coarse.
What man of feeling would not in a
common endeavor prefer participating
with friends and equals to commanding
sullen inferiors?

We, who rightly estimate the power
we wield, may feel the responsibility
involved, and doubt our ability to use
it wisely; yet, it is already ours be-
cause we are human beings. We must
decide whether our use will be coercive
or persuasive. The results will show the
wisdom of our choice.

%
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The “Cathedral of the Soul” is a Cosmic meeting place for all minds of the
most highly developed and spiritually advanced members and workers of the
Rosicrucian fraternity. It is the focal point of Cosmic radiations and thought
waves from which radiate vibrations of health, peace, happiness, and inner
awakening. Various periods of the day are set aside when many thousands
of minds are attuned with the Cathedral of the Soul, and others attuning with

the Cathedral at the time will receive the benefit of the vibrations. Those who
are not members of the organization may share in the unusual benefits as well
as those who are members. The book called Liber 777 describes the periods
for various contacts with the Cathedral. Copies will be sent to persons who
are not members if they address their requests for this book to Scribe S. P. C.,
care of AMORC Temple, San Jose, California, enclosing five cents in postage
stamps. (Please state whether member or not—this is important.)

FREEDOM OF THOUGHT
By Ceciv A. PooLe, Supreme Secretary

E are familiar with the fact that

men in many places and at many
times have stressed what they believed
their various freedoms should be. These
freedoms have been set forth in the in-
struments men have drawn to form
governments and societies. Within such
concepts lie the valued freedoms of
speech, religion, and the right to as-
semble, or to associate, with other indi-
viduals as they choose.

These ideas incorporate not only the
right of freedom, but also the concept

The of tolerance: Each individual may be-

. . lieve what he finds appropriate to his
Rt.mcructan own needs, and at the same time recog-
Digest nize the right of other individuals to
July believe as they see fit. True tolerance
1961 permits interchange of beliefs and ac-
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knowledgement of the right to personal
convictions. It grants the right of the in-
dividual to formulate his own thoughts,
to arrive at his own conclusions, and
to realize that other individuals have
the same right.

Of all the freedoms that have been
enumerated by and for men, the free-
dom of thought is one that is seldom
expressed, as it is an innate right with
which no other individual can inter-
fere. The thinking process takes place
within the privacy of the individual
human mind. Each individual, regard-
less of how exterior pressures may cause
him to behave, can still think as he
chooses to think, whether or not he
agrees with all of the regulations or



conditions about him that may pressure
him into certain types of action.

This means that in any society the
thinking of each individual is not al-
ways necessarily in conformity with
certain of his acts. For example, in a
democracy none of us enjoys conform-
ing to some of the obligations which
we must necessarily assume if we are
to be a part of such a society.

We do not like, for example, the
necessity of paying taxes, but reason
tells us that each individual must share
the cost of the maintenance of a govern-
ment which in turn extends to us cer-
tain protection and certain privileges.
Nevertheless, as an individual I can
think what I please about taxes or any
other external regulation that applies
to me.

Thinking is not an easily defined
process. In fact, it is not completely
agreed by psychologists and biologists
as to exactly what constitutes the think-
ing process. In the general sense of the
word, we know thought to be an ex-

ression of the innermost self. As has
Eeen pointed out by Arnold Toynbee,
thought is an attribute of the individual.

Collective Thinking?

Collective thought, as it is from time
to time referred to, does not exist. We
may refer to certain types of collective
activity, but actually a group does not
think. Only the individuals constitut-
ing a group possess the ability to think.

The greatest thoughts and concepts
of history are those conceived by the
human mind as it functions within the
individual. The fundamental mechan-
ical inventions from which so much of
our modern technological civilization
has evolved were originally thoughts in
the minds of individuals.

While we may discredit the impor-
tance of some of the simplest discov-
eries and applications of individual
thought, yet the invention of the wheel,
for example, is probably more impor-
tant than many applications of this in-
vention that have subsequently been
made. The same may be said of many
of the ideas which had their origin in
the thinking of an individual.

In a democracy we have the tendency
to believe that there exists a collective
type of thinking on the part of the in-

dividuals that compose such a group.
When people express themselves as a
group, we are inclined to accept that
expression as the result of their collec-
tive thinking.

Actually, the only thing collective or
of a group type of activity is the con-
clusion which is reached by the ma-
jority. This would indicate that a
majority thought along similar lines,
or expressed itself on a proposition in
terms of general agreement, the larger
portion of the group favoring one of a
number of alternatives.

If a group of a hundred persons ex-
presses lits opinion on two alternatives,
the alternative supported by the opin-
ion of fifty-one of the hundred—the
minimum required to constitute a ma-
jority—is accepted as the will of the
group.

Consequently, the alternative selected
or the concept agreed upon is one on
which democracy is based, that is that
the majority will express in a sense the
opinion of all. Yet the minority of these
individuals remains with its own free-
dom of thought and has the right to be
in disagreement with the conclusions of
the majority.

Only in a dictatorship is there to
some degree control of thought. There,
individuals are educated to make their
own conclusions secondary to the con-
clusions of the society of which they
are a part. Since individual expression
is discouraged, individual thinking may
also be of less importance because it is
not so extensively exercised by the in-
dividual.

Even though collective thought as
such is nonexistent, there are organi-
zations and societies which attempt to
inculcate in the minds of their associ-
ates ideals which are believed to be for
the benefit of all humanity. These or-
ganizations thereby produce a group of
persons who individually have directed
their thoughts toward ideals and aims
that will benefit any individual.

By working together, by comparing
our thoughts with those of others—par-
ticularly with those who are in some
agreement with our fundamental prem-
ises—we add strength to those concepts
and ideals which may be effective in
contributing to the creation of a useful
and a more worth-while life.

(Continued Overleaf)
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In a sense it is the concept of free-
dom of thought on which the Cathedral
of the Soul functions as a meeting
place. There individuals with similar
ideas—seeking a fuller meaning of life
and their relationship to it—may men-
tally meet on a level where those
thoughts can be shared.

While each individual maintains his
own freedom of thinking, he realizes
at the same time that the power of
thought is the greatest power in the
world and that from thought will come
(as I have already pointed out) some of
man’s greatest achievements.

A Key To Word
Meanings « + o A ROSICRUCIAN

‘When you are discussing Rosicrucian prin-

In thinking with others of a similar
viewpoint, we strengthen our own con-
victions, and create convictions that
may be adopted by others to direct them
to a fuller and better life. All men
strive for happiness, and a harmonious
relationship with all forces external
and internal.

It is this concept of harmony that
constitutes the aim of the Cathedral of
the Soul. There men may voluntarily
associate with one another on a mental
plane for the benefit of all—to direct
their eventual purpose and aim in life
toward the realization of a wisdom
which transcends human differences.

GLOSSARY

ciples with others, or when you are reviewing
your studies, are you always sure of the mean-
ings of such words as actuality, Akashic Rec-
ords, Colombe, conscience, Cromaat, fourth dimension, habit, imaging, karma, microcosm,
Nous, obscure night, ontology, projection, reincarnation, soul-personality, spirit, trans-
mutation, vibroturgy, worship, and many others?

You can now obtain a compact GLOSSARY of Rosicrucian terms which will prove
invaluable to you in the years ahead. Up-to-date and detailed explanations of these
terms have just been made and compiled by the AMORC Librarian under direction of
Ralph M. Lewis, Imperator of AMORC., Members will find this the most useful study
aid released by AMORC in recent years.

The Rosicrucian Glossary is available now. Price, postpaid, only $1.00 (7/3 sterling).
Order yours from the Rosicrucian Supply Bureau, Rosicrucian Park, San Jose, Cali-
fornia, U. S. A.
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Old Age: Asset or Liability?

By Dr. Asranam J. HescHEL
(Professor of Jewish Ethics and Mysticism, Jewish Theological Seminary of America, New York)

Dr. Heschel has generously extended his permission to reprint the following excerpts from his
paper presented at the special Evening Meeting on “The Older Person and Family Life” dur-
ing the January White House Conference on Aging.

WHAT we owe the old is reverence,
but all they ask for is consideration,
attention, not to be discarded, forgotten.
What they deserve is preference, yet
we do not even grant them equality.
One father finds it possible to sustain
a dozen children, yet a dozen children
find it impossible to sustain one father.
Perhaps this is the most embarrassing
aspect of the situation. The care for the
old is regarded as an act of charity
rather than as the supreme privilege. . . .

Father and mother are always older,
more advanced in years. But is being
advanced in years to be considered an
advance or a retreat?

Ours is a twin-problem: The attitude
of society to the old and old age as well
asd the attitude of the old to being
old. ...

A vast amount of human misery, as
well as enormous cultural and spiritual
damage, are due to these twin phenome-
na of our civilization: the contempt for
the old and the traumatic fear of getting
old. . . . What is necessary is a revision
of attitudes and conceptions. Old age
is not a defeat but a victory, not a pun-
ishment, but a privilege. In education
we stress the importance of the adjust-
ment of the young to society. Our task
is to call for the adjustment of society
to the old.

By what standards do we measure
culture? It is customary to evaluate a
nation by the magnitude of its scien-
tific contributions or the quality of its
artistic achievements. Yet the true
standard is the extent to which rever-
ence, compassion, justice are to be
found in the daily lives of a whole peo-
ple, not only in the acts of isolated in-
dividuals.

Culture is a style of living compatible
with the grandeur of being human.

The test of a people is how it behaves
toward the old. It is easy to love chil-
dren. Even tyrants and dictators make

a point of being fond of children. But
the affection and care for the old, the
incurable, the helpless, are the true gold
mines of a people. . . .

It is marvelous indeed that for the
first time in history, our society is
ready and able to provide for the ma-
terial needs of its senior citizens. Yet
in addition to the problem of material
security we must face the problem of
psychological and spiritual security. . . .

0ld Age a Challenge

Old age is a major challenge to the
individual; it takes both wisdom and
strength not to succumb to it. Accord-
ing to all the standards we employ so-
cially as well as privately, the aged
person is condemned as inferior. In
terms of manpower he is a liability, a
burden, a drain on our resources.

Conditioned to operate as a machine
for making and spending money, with
all other relationslixips dependent upon
its efficiency, the moment the machine
is out of order and beyond repair, one
begins to feel like a ghost without a
sense of reality. The aged may be de-
scribed as a person who does not dream
any more, devoid of ambition, living in
fear of losing his status. Regarding
himself as a person who has outlived
his usefulness, he feels as if he had to
apologize for being alive.

The tragedy is that old age comes
upon us as a shock for which we are
unprepared. If life is defined exclusive-
ly in terms of functions and activities,
is it still worth living when these func-
tions and activities are sharply cur-
tailed?

The tragedy, I repeat, is that most of
us are unprepared for old age. We know
a great deal about what to do with
things, even what to do with people; we
hardly know what to do with ourselves.
We know how to act in public; we do
not know what to do in privacy.

(Continued Overleaf)
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Old age involves the problem of what
to do with privacy. While we do not
officially define old age as a second
childhood, some of the programs we de-
vise are highly effective in helping the
aged to become children. The preoccu-
pation with games and hobbies, the
overemphasis upon recreation, while
certainly conducive to eliminating bore-
dom temporarily, hardly contribute to
inner strength. The effect is rather a
pickled existence, preserved in brine
with spices. . . .

It seems to me that recreation is serv-
ing a different purpose, and that an
overindulgence in recreational activi-
ties aggravates rather than ameliorates
a condition it is trying to deal with,
namely, the trivialization of existence.
In the past it was ritual and prayer that
staved off that danger.

For thousands of years human exist-
ence was not simply confined to the
satisfaction of trivial needs. Through
prayer and ritual man was able to re-
main open to the wonder and mystery
of existence, to lend a tinge of glory
to daily deeds.

Modern man has discarded ritual,
failed to learn the art of prayer, but
found a substitute for both in occupa-
tional routine. He severed all relations
to God, to the cosmos, or even to his
people, but became engrossed in the
search for success, and the excitement
of success took the place of inspiration.
Upon his retirement from labor or
business, hobbies and the country club
or golf take the place of church, syna-
gogue, ritual, an(i) prayer. . . .

There is a level of existence where
one cannot think any more in terms of
self-centered needs and satisfactions,
where the problem that cannot be
silenced is:

‘Who needs me?

‘Who needs mankind?

How does one relate himself to a
source of ultimate meaning?

The cry for such relatedness which
gains intensity with old age is a cry
for a referent that transcends personal
existence. It is not experienced as a
need from within but as a situation of
being exposed to a demand from with-
out.

Significant being is not measured by
the amount of needs that agitate a per-
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son but by the intensity and depth of
the response to a wisdom in relation to
which our minds are an after-thought,
by the discovery that the moment to
come is an anticipation, an expectation,
waiting to receive our existence. Sig-
nificant being means experiencing mo-
ments of time as a comprehension
which embraces us. . . .

The Formative Years

The years of old age may enable us
to attain the high values we failed to
sense, the insights we have missed, the
wisdom we ignored. They are indeed
formative years, rich in possibilities
to unlearn the follies of a lifetime, to see
through inbred self-deceptions, to deep-
en understanding and compassion, to
widen the horizon of honesty, to refine
the sense of fairness.

One ought to enter old age the way
one enters the senior year at a uni-
versity, in exciting anticipation of con-
summation. Rich in perspective and
experienced in failure, the old person
is capable of shedding prejudices and
the fever of vested interests. He does
not see any more in every fellow man a
person who stands in his way, and com-
petitiveness may cease to be his way of
thinking.

What the nation needs is senior uni-
versities, universities for the aged where
men should teach the potentially wise,
where the purpose of learning is not a
career, but where the purpose of learn-
ing is learning itself.

The goal is not to keep the old man
busy but to remind him that every mo-
ment is an opportunity for greatness.
Inner purification is at least as impor-
tant as hobbies and recreation. The
elimination of resentments, of residues
of bitterness, of jealousies and wran-
gling, is certainly a goal for which one
must strive. . . .

These problems arise at an early age.
Only very few people realize that it is
in the days of our youth that we pre-
pare ourselves for old age.

This is an imperative we must be
conscious of even in youth. Prepare
spiritually for old age and learn how to
cultivate it. It is an age of great spirit-
ual opportunities, the age of completion
rather than decay. The ancient equation
of old age and wisdom is far from be-
ing a nusconception. . . .



One of the major ills of old age as
well as one of the roots of the general
fear of old age is the fear of time. It is
like living on a craggy ridge over a
wide abyss. . . .

Most of us do not live in time but
run away from it; we do not see its
face, but its make-up. The past is either
forgotten or preserved as a cliché, and
the present moment is either bartered
for a silly trinket, or beclouded by false
anticipations. The present moment is
a zero, and so is the next moment, and
a vast stretch of life turns out to be a
series of zeros, with no real number
in front.

Blind to the marvel of the present
moment, we live with memories of
moments missed, and in anxiety about
an emptiness that lies ahead. We are
totally unprepared when the problem
strikes us m 1its unmitigated form.

The Problem of Time

It is impossible for man to shirk the
problem of time. The more we think,
the more we realize; we cannot conduct
time through space. We can only mas-
ter time in time.

Time is man’s most important fron-
tier, the advance region of our age, a
region where man’s true freedom lies.

Space divides us, time unites us.
We wage wars over things of space.

The treasures of time lie open to
every man. . . .

It is the dimension of time wherein
man meets God, wherein man becomes
aware that every instant is an act of
creation, a Beginning, opening up new
roads for ultimate realizations.

Time 1s the presence of God in the
world of space, and it is within time
that we are able to sense the unity of
all beings. Time is perpetual, perpetual
novelty. Every moment is a new ar-
rival, a new bestowal. Just to be is a
blessing, just to live is holy. The mo-
ment is the marvel; it is in evading it
that boredom begins that ends in de-
spair.

0ld age has the vicious tendency of
depriving a person of the present. The
aged thinks of himself as belonging to
the past. But it is precisely the open-
ness to the present that he must strive
for. He who lives with a sense for the

Presence knows that to get older does
not mean to lose time but rather to gain
time. And, he also knows that in all
his deeds, the chief task of man is to
sanctify time. All it takes to sanctify
time is God, a soul, and a moment. And
the three are always here. . . .

What is characteristic of the modern
family is that on the level of profound
personal experience parents and chil-
dren live apart. The experiences shared
at home are perfunctory rather than
creative. In the past, it was the role
of the father to lead the children
through moments of exaltation. What-
ever stood out as venerable and lofty
was associated with the father. Now we
are entering a social structure in which
the father is becoming obsolete, and in
which there are only three ages: child-
hood, adolescence, and old age.

The husband of the mother is not a
father, he is a regular guy, a playmate
for the boys, engaged in the same
foibles and subject to similar impulses.
Since he neither represents the legacy
of the past nor is capable of keeping
pace with the boys in the pursuit of the
future, his status is rather precarious.

Children today experience their high-
est moments of exaltation in a chil-
dren’s world, in which there is no room
for parents. But unless a fellowship of
spiritual experience is re-established the
parent will remain an outsider to the
child’s soul. This is one of the beauties
of the human spirit: We appreciate
what we share, we do not appreciate
what we receive. . .

The real bond between two genera-
tions is the insights they share, the ap-
preciation they have in common, the
moments of inner experience in which
they meet. A parent is not only an
economic provider, playmate, shelter,
and affection.

A human being is in need of security,
but he is also in need of inspiration, of
exaltation and a transcendent meaning
of existence. . . . There is no human be-
ing who does not carry a treasure in
his soul; a moment of insight, a mem-
ory of love, a dream of excellence, a
call to worship.

We must seek ways to overcome the
traumatic fear of being old, prejudice,
discrimination against those advanced
in years. All men are created equal,
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including those advanced in years. Be-
ing old is not necessarily the same as
being stale. The effort to restore the
dignity of old age will depend upon our
ability to revive the equation of old age
and wisdom. Wisdom is the substance
upon which the inner security of the
old will forever depend. But the attain-
ment of wisdom is the work of a life-
time.

Old men need a vision, not only
recreation. Old men need a dream, not
only a memory. It takes three things
to attain a sense of significant being:

God
A Soul
A Moment.
The three are always here.
Just to be is a blessing, just to live
is holy.

Very late in life, when he was studying geometry, some one said to Lacydes,
“Is it then a time for you to be learning now?” “If it is not,” he replied, “when

will it be?”

—Diocenes LAErTIUS

Circles

By RutH ScHWEIG

(Reprinted with permission from Connecticut Literary Review where it appeared
in the Spring 1955 issue)

DROPPING a pebble into the water,
one can watch circles come to the
surface, ripple out, and out, and out to
either shore, to the mouth of the river,
to the sea. There is no fathoming their
depth, their number; how far they will
spread. There is no recalling a single
one of them. Our lives are circles, too,
touching upon each other, its influence
rippling . . . spreading to far people.
And our minds are circles with each
thought touching upon the old which
does not disappear but absorbs the new,
until our memory holds such bounty
there is no estimating its worth. And
our souls are circles taking in faith, and
courage, and contrition, and beauty,
and God, and all things of the spirit
together. And our hearts hold circles
of longings, of feelings, of affections . . .
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and its area is boundless. No new found
friend, no new love can erase the old.
The circle once drawn remains. Yet
always there is room for more love, and
these tho’ unrelated touch upon each
other, until one long loses memory of
the first pebble dropped in the heart’s
sea. (I think it was God.) One can
love so many different people, in so
many different ways, for so many dif-
ferent reasons. Yet, not one love les-
sens or takes away from the other, tho’
they touch upon each other. Each is a
circle in itself, adding to the richness
and goodness of the heart. Bring happi-
ness to people, and who shall blame
you? What evil can come out of rich
soil . . . out of sowing good seed! This
in a circle of trees, I think upon.



After Forty— Fortissimo!

A lawyer and a busi-
nessman met by
chance and decided to
“get up a band to play
the old stuff.” A can-
vass of friends and
business associates
brought the number of
these musical Ambas-
sadors to fifteen.

Another strictly-for-
fun group in Minne-
apolis with persever-
ance, several borrowed
instruments and a few
attic relics were soon
playing at local functions.

These are typical of thousands of
men and women organizing and join-
ing off-the-cuff combos or well-organ-
ized community music groups.

Most groups of music-making adults
follow a pattern; membership includes
engineers, salesmen, doctors, house-
wives, clerks. Musical talent varies
from player to player: When the “Sew-
er Rats” began a year ago, only two
members read music; others had played
in high school bands; a few had had
lessons as children.

West Palm Beach, Florida, parents
of high school band members meet
every Tuesday night for a weekly jam
session, using their children’s instru-
ments. The activity has proved so
popular that the Adult Education Divi-
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sion of the Board of
Public Instruction
plans to expand the
program.

Leroy David Ritter,
dean of the Vermont
Conservatory of Mu-
sic, says, “‘Adults, as a
rule, assimilate things
more readily and take
greater pride in learn-
ing. Furthermore,
they are more enthu-
siastic about practic-
ing—actually consider
it a pleasure.”

Is the music-making boom here to
stay?

According to Marion Egbert, vice-
president of the American Music Con-
ference, “Businessmen, professional
men, housewives, and retired people
have been organizing their own musical
groups for decades: The Doctors’ Or-
chestral Society of New York opened its
23rd season last September; and Chi-
cago has long been famous for its Busi-
ness Men’s Orchestra.

“In 1940, 11,000,000 adults were
playing musical instruments. In 1960,
the number had increased to more
than 22,000,000. And this 100 per
cent increase in 20 years is probably
just the beginning.”—Central Feature
News

\%
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The Life of A Mystic

By Dgr. H. Seencer Lewis, F. R. C.

(From Rosicrucian Digest, June, 1934)

within the pages of this publication.

Since thousands of readers of the Rosicrucian Digest have not read many of the earlier
articles by Dr. H. Spencer Lewis, first Imperator of the present Rosicrucian cycle, each month
one of his outstanding articles is reprinted, so that his thoughts will continue to be represented

ANy have asked what advantage
Mthere is to the individual himself
and to humanity generally in devoting
one’s time to the study of mysticism,
and to the attempt to understand the
mysteries of life. Such persons evident-
ly have in mind direct results such as
come from the study of law, art, music,
engineering, or other practical subjects.

Looking at the matter broadly, they
wonder whether the time and effort put
into the arduous study of mysticism and
its allied subjects will repay the indi-
vidual and contribute to the advance-
ment of civilization to the same degree
as in these other studies.

It is hardly a fair comparison. In one
case, the student is seeking the spiritual
and cultural development of himself,
and others; in the other, the employ-
ment of his abilities practically for the
more material development of earthly
existence.

In one case, the student finds relaxa-
tion, personal inspiration, and pleasure
in his studies; while in the other, he
often sacrifices pleasure and personal
interest in preparing the way to a more
successful position in life. The fact re-
mains that a great many students of
the one class are also students in the
other; thereby proving that a compari-
son is impossible on the assumption
that students of mysticism are separated
from all others into a distinct class.

Studies show that the more inclined
a person is to study any subject, the
more inclined he is to delve into the
mysteries of life to understand himself
and his relation to the universe. Sta-
tistics kept over a number of years
prove that any real student is quickly
interested in the study of Rosicrucian
subjects.

It has been said that once a person
acquires a working knowledge of a sec-
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ond language, he becomes a potential
linguist masmuch as the knowledge of
the second language is an ever-present
temptation to acquire a third. Having
acquired a third language, the fourth,
fifth, or sixth is pleasant and simple.

The person who today makes a hobby
of the study of astronomy is ready for
the study of cosmogony, perhaps of
ontology and biology. These would
naturally lead to psychology; and the
combination would bring the student
constantly so close to the Rosicrucian
teachings that there would be a ready
response.

The student of chemistry or physics
is easily intrigued by the mystery of
being, or one’s own hidden talents and
abilities. The fact that in the human
body there are resident certain forces
and energies made manifest in the
laboratory in other ways, is sure to at-
tract the interest of any student in these
subjects.

It is the one who is not a student nor
inclined to study who is the most diffi-
cult to interest in the search for new
knowledge and greater light. The inac-
tive mind, unburdened with thought,
finds no mspiration and no personal
pleasure in the study of mysticism, nor
in the analysis of spiritual and physical
powers.

Unfortunately for the world, there
are too many who take the attitude that
life is a mystery that cannot be solved
—that there are facts regarding man
and his possibilities which God did not
intend him to comprehend. Many of
these persons are satisfied with their
position in life; yet that is not the real
reason for their indifference.

They are eager to acquire anything
in life if 1t can be done wnthout effort;
but they are not eager to know about



things not of immediate material bene-
fit to their worldly existence.

A Wide-Awake Individual

The person inclined to the study of
mysticism, however, is not necessarily
a fanatic or an extremist. He is gener-
ally a wide-awake individual, keenly
aware that he can make the utmost of
his life only through knowing the ut-
most about 1t. He need not be convinced
that he is the captain of his own ship
and the creator of his own destiny.

These facts may still be doubtful to
him, but he is, nevertheless, convinced
that a broader knowledge and a more
intimate understanding of his personal
abilities will affect the course of his life.
Even when he studies solely for relaxa-
tion, such a student believes there is a
reward richer than from any form of
amusement.

Woodrow Wilson laughingly admit-
ted on one occasion that he was a sys-
tematic reader of detective tales, and
challenged businessmen and politicians
of his acquaintance to deny their in-
dulgence at times in such relaxation.

He added that through such simple
pleasure he found his mental abilities
taxed and enlivened. The same degree
of fascination is possible in the study of
mysticism. One cannot approach a
single manifestation of Cosmic law
without feeling the challenge of a mys-
tery, an unsolved problem, an inspiring
bit of wisdom.

I have often stood on the upper deck
of an ocean-going liner on a dark, clear
night, looking into the heavens. Uncon-
scious of the borderline between the sea
and sky, I have floated in the midst of
the dark-blue, star-filled space, wonder-
ing what the mystery of star groupings
really is, and what their purpose in the
scheme of things. No one with a think-
ing mind can look into such space and
not be inveigled into speculation. Then
comes the desire to know and to search
for the answers. This is the attitude in
which thousands approach the subject
of mysticism—and the study of the
Rosicrucian teachings.

What is the result to the individual?
Attainment of a special prowess, a de-
gree of spirituality that makes him
more devout? Not at all! Does he be-
come a master in the field of religion,

a holy and wise man leading and guid-
ing the multitudes? Not necessarily!
Something comes as a result of his
interest and devotion, though, that war-
rants his unselfish service and willing-
ness to sacrifice for wisdom and a better
understanding.

The troubled man faced with an in-
surmountable problem finds relief,
peace and the power to proceed the
moment he understands his problem.
It is not the problem that is the torment,
but the lack of knowledge of the ele-
ments that compose it. In the attempt
to explain the nature of their problem,
many have discovered the solution.
Man never fears the known; it is the
unknown he dreads.

Life’s mysteries hold men and wom-
en in slavery. It is not true that the
mystic gilds his troubles with a false
content. It is because he comprehends
the laws of the universe that he under-
stands the real nature of the problems
confronting him and finds his life be-
coming happier and more contented.

It is not simply that he has learned
some ways to meet his problems, but
that he has become so thoroughly ac-
quainted with their real natures that
their unknown and mysterious qualities
no longer worry the subconscious part
of his being. He loves knowledge and
believes one lost without it. Hidden
truths are the magnetic attractions
which quicken his mind and fire his
spirit.

The mystic finds happiness in the fact
that through knowledge and helpful-
ness he can give happiness to others.
He finds strength in the fact that he can
attract that which will add to his physi-
cal, mental, and spiritual fortitude. He
learns to value all things by a higher
standard, and places upon material life
a greater value. In consciousness itself,
and in the privilege of being alive, he
discovers a richer blessing than ever
before—in every morsel of food, in sun-
shine and in rain, a reward others have
overlooked. Not possessions but the
stewardship of God’s gifts is his, and
he learns to use them to the advantage
of others as well as to himself.

It is this that makes the mystic hap-
py and willing to continue his invest-
ment of time and thought in studies
that bring heaven and earth, God and
man, closer together.
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The Cruelty

uE War Between the States has, at

least in the United States, been re-
told, refought, pictorialized, analyzed,
and romanticized in the centennial year
of its occurrence. This is understandable
because of its initial impact upon the
democratic experiment in the Western
World and because of repercussions in
evidence today.

The salutary effect of history can
never be denied although not all readers
are aware of it since they are mostly
eclectic in their approach. The era of
the Givil War in the United States may
not be too universal in its appeal, but
one incident may serve to suggest the
values which may accrue to the over-all
judgment of men and women.

The incident concerns the psycho-
logical atmosphere in which General
Robert E. Lee of the defeated Southern
forces surrendered to General Ulysses
S. Grant of the victorious North.

General Grant recalled the occasion
and confessed his embarrassment at
having to accept the sword of so worthy
a soldier and gentleman as General Lee.

of Kindness

He shrank from adding undue for-
mality to the humiliation of the occa-
sion. He chose to be casual, appeared
in his oldest uniform, without sword or
gloves. He did it, he is quoted as say-
ing, because “I knew how he must be
suffering, and 1 wanted to make the
whole ceremony as careless and infor-
mal as possible.”

Who will say how mistaken he was?
General Lee arrived at Appomattox as
a gentleman and soldier of the Old
South prepared in the moment of bit-
terest defeat to perform with fitting
ceremony the ritual of surrender. It
was a solemn moment—and a tragic
one: There was no ritual. The occasion
was “careless and informal,” bereft of
that which otherwise would have ele-
vated it to the classic pattern. General
Lee in spotless uniform, surrounded by
his staff, passed his sword to an un-
kempt and seemingly indifferent op-
ponent, who might have studiously
adopted the role of a ruffian to add one
final drop of insult to the occasion.

Remember this—that there is a proper dignity and proportion to be observed

in the performance of every act of life.

—MaARCUS AURELIUS

I must be cruel, only to be kind:
Thus bad begins, and worse remains behind.
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Egypt’s Past
and Our Present

By GeorrFreEY CLUMBER

ASTRONOMERS and geographers until
recently made Greenwich, Eng-
land, the beginning point of their cal-
culations. The ancient Egyptians had
their Greenwich, too. They called it
Memphis. It didn’t have a hill 180 feet
high; so they built one of limestone
blocks almost three times as high: its
height proportionate to its base as the
radius of a circle is proportionate to its
circumference. In this case, the height
is equivalent to the radius of the circle
of the solar cycle. Thus, the Egyptians
knew the stars—especially the seven of
The Haunch (the Big Dipper) and
Sothis (Sirius), by which they meas-
ured the length of the year.

An important observation at Mem-
phis, as at Greenwich, was the time
when the sun crossed the celestial equa-
tor—especially around the 20th or 21st
of March, according to our calendar.
This, they found, took place 50" later
every year, amounting to a lag of one
degree in 72 years. If it is assumed
that the equinox was occurring in the
sign Taurus, the Bull, at the time of
the great pyramid’s building, the back-
wargr movement of the sun brings the
spring equinox today into the first de-
grees of Pisces. In our tropical zodiac,
we still register the event as the sun’s
entrance into Aries.

For the speculative mind, the signifi-
cance of this lies in the correlation of
civilization’s westward march with the
meridian line established by the equi-
noctial point. Plato’s Great Year in
round numbers is a period of 26,000
years, the time theoretically allowed for
the sun to move through the twelve
signs of the zodiac. More exactly, the

figure is 25,920, one-twelfth of which—
a matter of 2160 years—would pass
while the equinoctial point was crossing
an arc one-twelfth of the zodiacal
circle’s 360 degrees. Taking this twelfth
or one zodiacal sign to be 30 degrees
and dividing it into 2160 years, one
arrives at 72 years as the equivalent of
1 degree of a zodiacal sign.

The Initial Hurdle

Here may be the key to the changing
nature of civilization as it has moved
westward with the equinoctial point
and the rate of that movement as well.
The initial hurdle—exactly timing the
pyramid’s building—is difficult and has
not been accomplished to everyone’s
satisfaction. There are individual dif-
ferences and only the most general
(and generous) theorizing is possible.

In most considerations, though, the
concern is with the time when the equi-
noctial point now regressing through
the early degrees of Pisces will reach
the 30th degree of Aquarius and initi-
ate the Aquarian Age—if it has not al-
ready done so. For the writer, the fas-
cination lies in spreading the zodiacal
band around the globe so that the mid-
dle of Taurus coincides with the meri-
dian of the great pyramid. If the
equinoctial point were there at the
pyramid’s building, answers to prob-
lems of Egypt’s growth and change
might be suggested by following the
slow progress of that point’s westward
movement.

For instance, it might show the rela-
tionship between the pyramid building
of the III and IV Dynasties, the wor-
ship of the bull Taurus in Assyrian,
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Egyptian, Cretan, and early Athenian
mythology, and the passage of the equi-
noctial point through the degrees of the
constellation Taurus, from the middle
point to the first.

Egypt seemed to exhaust its resources
in building pyramids. After the IV
Dynasty, pyramid-building declined,
and there was civil strife. Why? Per-
haps because the pointer on the heaven-
ly clock had moved out of Taurus, the
Builder, and into the last degrees of
Aries, the Warrior. The worship of the
Bull gave way to that of the Ram.
When the heavenly pointer backed
through the whole of Aries and into the
watery, changeable sign of Pisces, the
symbology of all worship changed to
fish, and what we call the Christian Fra
began.

The pyramid is the symbol most
characteristic of Egypt, and best de-
scribes its social structure, the pharaoh
being the capstone. He was divinity
dwelling among men. Accepted as the
incarnation of the God Horus, the
avenger of his father Osiris, and the
savior of his people, the pharaoh was
the living evidence of the gods’ concern
for the people of Egypt. Here is a
plausible origin of “the divine right
of kings,” which persisted in man’s
thought long after the reason for it was
lost sight of.

The pharaoh as a symbol overshad-
owed the pharach as an individual
throughout Egypt’s early history. The
necessity of establishing each new
pharaoh’s identity with the god led to
a surface sameness in Egypt’s story as
it unrolled from dynasty to dynasty.
The pharaoh was Egypt, and Ais story
was its story. So much was this true,
that Professor James Breasted could say
with a great deal of truth that not until
near the end of the XVIII Dynasty
(around 1370 B.C.) did a great indi-
vidual figure emerge. That was Amen-
hotep IV.

The significance of this may be
illustrated by a straight line. Call the
middle point the beginning of the
Christian era. Everything to the left,
call Before Christ or B.C.; everything
to the right, after “the year of our
Lord”’—Anno Domini or AD. Put a
mark on the right side to mark the year
1961. Make a similar mark on the left
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relatively the same distance away. That
will mark very nearly the high point
of Egyptian culture, the XVIII Dynas-
ty, the period to which Amenhotep IV
belongs. That point is about equidis-
tant from Egypt’s beginning and from
our own times.

Curiously enough, in this time we
loosely call Egypt’s beginning, there are
only artifacts of buried remains—uten-
sils, weapons, implements. Preserved
in the shallow sand burial pits, these
tell something of the Egyptians of the
Stone Age: They had 1deas regarding
an afterlife. They had only flint wea-
pons and implements, and buried their
people simply in shallow graves—but
they buried personal belongings with
them, perhaps to furnish them with
what they might need in the condition
after death.

History Begins with Menes

History—that of written record and
settled society—begins with Menes, the
first ruler, around 3407 B.C., some five
or six thousand years ago. A lot of liv-
ing had gone on before that in the Val-
ley of the Nile, however. In 3407 B.C.,
Menes could certainly have looked back
on something called the past for as long
a time as that which exists between us
and the year One of the Christian cal-
endar. It is by no means improbable
that Egypt’s whole story covered as
many years as its Nile covered miles.

In great measure, Breasted’s calling
Amenhotep IV Egypt’s first great indi-
vidual was due to the fact that Amen-
hotep stepped out of the pharaoh’s
traditional role as a living god and at-
tempted to act as an innovator and
reformer. Great as this era of Egypt’s
culture was, the world as a whole was
not in any way aware of it until the
early twenties.

The long-lost tomb of the Pharaoh
Tut-Ankh-Amun was then discovered
and its fabulous contents brought to
light. It gave evidence of an Egypt
virtually unknown and of a magnifi-
cence unimagined. Yet in King Tut’s
time the glory of Egypt was beginning
to dim.

By the XXVII Dynasty, the phar-
aohs were foreigners—Persian. The
three dynasties immediately preceding
the Ptolemaic Period bring to a close



what we might call Erernal Egypt.
Their capitals were all in lower Egypt.

In 332, Alexander the Great con-
quered Egypt and built the city named
for him at one of the Nile mouths. The
Delta became Egypt, and foreign in-
fluence was uppermost. Egypt, to Alex-
ander, was merely an outpost of his
world empire, and it was ruled by one
of his satraps. At his death, Alexander’s
empire broke apart, his generals fight-
ing among themselves to obtain ruler-
ship of different portions of it.

Egypt fell to Ptolemy—and fifteen
successors of that name—who ruled for
302 years. The last was Cleopatra. Be-
cause of the growing degeneracy of her
predecessors, she inherited a much
weakened and dissipated kingdom. The
name Ptolemy had become a symbol of
viciousness.

Rome, followed Greece, saw Egypt
as a prize, and Julius Caesar moved to
conquer it. Cleopatra, to maintain what
she could of her kingdom and perhaps
to spare her countrymen at least their
lives, first married Caesar; and when
he was murdered, Mark Anthony.
When Octavius Caesar succeeded to
Anthony’s place of power, however, the
unhappy queen preferred death.

Rome maintained its rulership for
almost 400 years. After that came a
period of 244 years of another foreign
power, Byzantium (Constantinople).
And in 638, the Arabs conquered the
land as a part of the upsurge of a new
religious and cultural crusade.

Our Cultural Legacy

The Egypt from which the cultural
legacy of the West descends had been
left behind for almost 1000 years. From
the high point of its civilization in the
New Kingdom, ideas which had been
the core of its vitality had begun to
disintegrate. The years best known to
us are the least representative of the
great culture which was really Egypt.

Of her former magnificence, power,
and civilization even her own children
were in ignorance. The hieroglyphic
language had become unintelligible
through the decline of a central culture.
Foreign culture had crept in.

\Y

The silent testimony of the hiero-
glyphs could no longer be read, even
had there been anyone interested in
reading them. The purpose which the
pyramids had served, as well as that of
the temples and other buildings could
only be guessed at.

The great library at Heliopolis was
destroyed or carrie({ away piecemeal to
Alexandria to enrich the library being
founded there. And that repository of
learning in Alexandria, after achieving
world renown, was vandalized. Monu-
ments, statues, sometimes whole build-
ings were removed to other lands or
their stones used for other buildings.

Place names were changed and whole
centuries of history thereby lost. The
Greeks had borrowed everything, from
architectural ideas to Egyptian gods,
had given them Greek names and
spread them abroad as their own.
Whatever was left, the mounting sands
and overflowing Nile buried almost
forever.

Not until Napoleon began his con-
quest of Egypt, taking with him schol-
ars and scientists, did the modern world
begin to interest itself in the all-but-
forgotten past of the little strip of terri-
tory bordering the reaches of the Nile.

A stone slab found in the Delta land
near Rosetta fired the enthusiasm of the
world to solve the riddle of the Sphinx.
It became the key to the lost language
of the hieroglyphs: By its light, a story
of incredible length, compelling beauty,
amci1 breathless grandeur began to be
read.

The world of the 1920’s became gog-
gle-eyed at the discovery and opening
of the tomb of a pharach who lived al-
most 3500 years ago. Yet, today, we
are only beginning to become aware of
the debt which the civilizations of Crete,
Greece, and Rome owed to Egypt. In
most cases, we are utterly ignorant of
our own indebtedness.

Visitors to Egypt should have more
knowledge in their heads than the di-
mensions of the pyramid and more
strength in their tongues than just to
say, “‘how beautiful, how majestic, how
wonderful!”

v

The past is only the present become invisible and mute.—Mary WEeBB
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CCORDING to information
released through the
Grand Secretary’s office,
two new Inspectors Gen-
eral for the Order have
recently been appointed.
Frater Bruce Quan, Past
Master of the Toronto
Lodge, will serve in the
Toronto area, and Frater Roland E.
Vigo will represent all of Australia.

During May, the prints and drawings
of the French artist, Jacques Villon,
were on display in the Art Gallery of
the Rosicrucian Egyptian and Oriental
Museum. Now an octogenarian but
still active as a creative artist, Villon
and his paintings are known through-
out the world. This exhibit, sponsored
by The Smithsonian Institution, is
representative of Villon’s production for
a period of more than fifty years and
was selected from his own collection of
varied subject matter, including figure
and still-life studies, portraits, interiors,
buildings, and landscapes. Critics gen-
erally consider these as personal docu-
ments displaying the vigor so charac-
teristic of his work.

In the same month, three sculptures
on the stage of the Art Gallery evoked
considerable comment. The work of the
celebrated French artist and sculptor,
the late Frater Henri Le Roux of Paris,
the pieces were displayed through the
courtesy of his widow, Soror Marie Le
Roux.

v

Well over 700 members and friends
in the Los Angeles area attended the
Hermes Lodge Building Fund Dinner
on May 6. With the masterly touch
of the seasoned showman, Deputy Mas-
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ter Harry Zody emceed the affair at
just the right tempo, and the proceed-
mgs closed with the prospect of a new
temple’s being underway in 1962,

Mayor Poulson spoke of the project
as being a genuine contribution to ‘the
cultural life of the city. Both Grand
Councilor Frances Holland and In-
spector General E. Allan Craig were
present and spoke of the Order’s ex-
pansion in the area and its humanitar-
ian work. A congratulatory telegram
from the Imperator, Ralph M. Lewis,
was greeted with tremendous applause.
There were other messages accompa-
nied by donations—from all parts of the
United States.

So, we’ll meet you soon in Hermes’
new temple, that’s for sure.

AV

Beeston Town Hall (near Notting-
ham) was the place to be on the eve-
ning of April 26, for the occasion was
the presentation of the Boy Scout Medal
of Merit. Frater H. Hargreaves, Inner
Guardian of Byron Chapter, Notting-
ham, was the recipient. Frater Har-
greaves, Group Scoutmaster for Chilwell
and Attenborough, has been active in
the Boy Scout movement for 15 years.
The presentation was made by County
Commissioner, Sir Charles Buchanan
on behalf of Chief Scout, Sir Charles
Maclean.

V AV
On May 28, the officers of Curitiba
Chapter were installed in an impressive
ceremony. Formerly, merely a pro-
naos, the attainment of chapter status
is satisfying evidence of the Order’s
growth in Brazil.
vV AV
“In launching this terminal maga-
zine—The Thales Voice—we join our



people here and abroad and all Ni-
geria’s Well-Wishers in all parts of the
world in welcoming the newly Inde-
pendent Nigeria. . . . We need truly
free people in this free country. But
this can only come about when indi-
viduals are free in themselves. Our im-
mediate individual needs are freedom
from fear, freedom from doubt, freedom
from anger, freedom from worries, and
freedom from many other ills which
make it difficult for us to live above our
petty selves. It is only these freedoms
that can make us New People in a New
Nation.”—T hales Voice, Port Harcourt,
Nigeria, September-December, 1960

Bulletin.
vV AV
Peninsula Chapter, Belmont, Cali-
fornia, held its first coffee-hour lecture

for members and nonmembers on May
13. Frater Dr. Albert Doss, Past Master

v

of Cheops Chapter in Cairo, Egypt, was
guest speaker. His topic “Mysticism in
Egypt” was enhanced by a colorful dis-
play of art treasures from his homeland.
V ANV

Given access to all the materials
could you make a grandfather’s clock?
Soror Florence Wallace did—and many
long years ago. The clock is still run-
ning. At 76, so is its maker. As Sally
Latham wrote in the Fort Pierce, Flori-
da, News Tribune, “Father Time can’t
find a tick to tock on in the busy life of
Mrs. Florence Wallace!” Past president
of the Paradise Park Association, Soror
Wallace’s most recent efforts have been
devoted to a Veterans Memorial. Her
artist’s concept of such has received
praise on all sides. Civic-minded drafts-
man, artist, go-getter, is the expression
most used to describe her.

v

Free and Responsible

By Peter Bowpen, F.R. C.

As a man becomes freer to follow his
own promptings, freer to develop
and exercise his own intellectual ca-
pacities, his responsibility proportion-
ately increases. Each freedom won,
each right attained, brings with it & cor-
responding responsibility.

In many ways, those in the Western
Democracies are a fortunate people.
They have freedom of speech and ex-
pression, freedom of worship. Most are
relatively free from want. There are,
nevertheless, many countries in the
world which do not enjoy these free-
doms to the same extent.

How do we individually and as
groups measure up in our freedoms and
responsibilities? Do we take the hard-
won freedoms for granted, then forget
them? Do we work for their consoli-
dation and extension? The mystic is
in a unique position to help the human-
ity of which he is an integral part. He
appreciates the power of directed
thought, realizing that the universe it-
self must have come into manifestation

through some such process at an incon-
ceivably high level.

His own experiments and meditations
must have revealed the transfiguring
and transmuting effects of positive
thought within his own nature, and per-
haps in that of others. Some have even
demonstrated that thought can affect
inanimate objects. What, then, could
be the effect of mass-directed thought
on the problems confronting humanity
today—a massed direction of thought
from the plane of the Soul, guided by
the Will of the Higher Self, and gal-
vanized by Love?

The possibilities stagger. If Rosicru-
cians and other genuine students of
occult law were to unite in a meditation
for Light, Love, Harmony, and Good-
will to encompass men and women
everywhere, the face of this planet
would be transformed. Why, then, has
this not been done?

Before such an effect could be real-
ized, mystical and occult groups in the
world would have to establish within
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themselves the conditions which make
wider integration possible. Every stu-
dent of those organizations would need
to develop within himself the ability to
think, plan, and act in terms of the
good of the whole humanity, rather
than of self exclusively, or of family
and personal friends.

Unfortunately, many students of the
occult swing between two extremes:
First, the idealists and visionaries. The
dreamers soar into the clouds and be-
come lost in the grandeur of their own
dreams. They live in worlds of their
own, away from the world of everyday
experience, and eventually become
“heavenly bodies of no earthly use.”

At the other extreme are the prac-
tical people, the organizers, executives,
and planners. They demonstrate con-
siderable skill in the conduct of material
affairs, are usually emotionally stable
and mentally balanced (although a little
rigid and dogmatic). They become so
engrossed in details of management and
planning that the wider vision is lost.
Domestic matters command so much
attention and energy that unwarranted
importance is assigned them,

The Greater Perspective

Both extremes need to work for a
greater perspective. The first to de-
velop more skill in action; the second,
more of the mystic vision. The problem
is one of correct polarization. Every
student should ask and answer these
questions: “Is the motive predominant-
ly selfish or unselfish? Is it slanted
towards personal escape, or the benefit
of just a few? Does it take into account
the good of the whole of humanity?”

Visionaries who make no attempt to
include the human race in their visions
indulge in a subtle form of escapism.
They find a personal peace, satisfaction,
contentment in their vision and may at-
tain ecstatic states of consciousness. Un-
less the vision is expressed, however, it
is merely self-indulgence.

Those who concentrate to unfold
psychic powers for their own sake; who
glory in an added power to achieve, or
wallow in a smug possession and use of
faculties undeveloped in the majority,
fall into the insidious trap of spiritual
pride. Powers, intellectual aptitudes, or
physical skills, are useless unless ap-
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plied for the benefit of all. They bring
increased sensitivity, which unless ex-
pressed in an increasing awareness of
the Oneness of all Life, and in a greater
Love for the whole of humanity, will
express in a growing self-centeredness.

The practical ones, on the other hand,
whose main concern is expanding their
respective societies at all costs, erecting
grander buildings, or accumulating
greater financial resources, are also
guilty of self-indulgence. They neglect
opportunities to free men’s minds from
dogmas and superstitions, fail to build
up greater goo&) will, omit making the
world a better place.

None of these constitutes a prime, or
even a major, reason for the existence
of an occult society. To provide a more
adequate material body through which
the Soul of the group can manifest to
accomplish its real work in the phe-
nomenal world is well and good. To
concentrate too much, however, on body
building and forget the Soul, or to rele-
gate it to a minor position, sabotages
the whole purpose of the genuine group.

The polarization of individual and
group effort towards service to the race,
and intelligent cooperation with the
forces of evolution, will guarantee suc-
cess in other directions with economy
of effort. The greater includes the lesser
—not vice versa. A man who can love
humanity and express that love in a
constructive and practical way will es-
tablish a right relationship whether
with family, social, or national group.
For from being a sentimental ideal, the
admonition to “seek ye first the King-
dom of God . . . and all these other
things shall be added unto you” is a
fundamental occult law—one which
gives perspective, proportion and right
motive to thought and action in every
field of human endeavor.

The main aim of every student,
therefore, is to bring his little will into
line with the Great Will of God. Every
desire and ambition is to be transmuted
and brought into harmonic relationship
with the Will of the One in the Plan of
Creative Evolution. In this way the
Light and Love of the Soul within can
be fully released and radiate from the
center outward to the glory of God and
the benefit of mankind.



Education for Democracy

(Reprinted with permission from The Royal Bank of Canada Monthly Letter for Angust, 1960.)

IT is natural to feel that things happen-
ing in the world are so big that the
individual gets lost in the maze of com-
plex problems and issues. But those
who wish to remain democratic freemen
will not give way to the fatalism of the
multitude which is the mark and sym-
bol of tyrannies. The fundamental prin-
ciple of democracy is that decision and
direction and action do not come down
from rulers but up from millions of
John Smiths. In a democracy, personal
effort is significant.

But how shall people govern them-
selves and their country unless they
have learned to do so? Enlightened
mass decisions are clearly impossible
without widespread individual educa-
tion. It need not be education in the
complexities of political science or con-
stitutional law. Democratic citizenship
is skill in living together. Education,
starting in the family and continuing
through school and every other phase of
life, should produce men and women
qualified in the give and take of com-
munity living.

Crities of Democraey

There are critics of democracy—and
they are not all in the totalitarian coun-
tries—who declare that democracy has
become obsolete, that it cannot meet the
issues of life today, and that it should
be replaced by some sort of managerial
society. They say the modern world is
too complex for popular government;
that it demands tecgmocratic dictator-
ship.

Supporters of democracy, on the
other hand, believe that society today is
too complicated to be governed well ex-
cept by drawing on the talents and
wisdom of the people who compose it,
and that these talents and wisdom must
be constantly refined and cultivated
through liberal education. . . .

Education for democracy must kindle
and keep alive the desire for freedom;
it must fit free men to use their freedom
well. If it fails, then men will be sub-
verted by those who undermine faith
in democratic institutions, or seduced
by those who promise reward without
labour.

What men are entitled to under de-
mocracy cannot be defined as ‘“what
men would like to have”; nor is it what
they can manage to get; nor is it what
the state thinks it can safely allow them.
Democracy tries to give men what they
must have in order to function fully
and freely as men, including the civil
liberties—freedom of speech, of the
press, of assembly, of religious worship,
and of petition. . . . Laws must not be
regardeg as obstacles to be crashed
through or evaded. They are vital to
the functioning of society, because the
only alternative to the rule of law is the
tyranny of the strongest. All hope for
a democratic way of life arises from the
fact that through proper education men
will learn the secret of compromise, of
yielding where to yield a lesser point
assures a greater. The laws by which
they live and are judged are rules of
conduct made natural and easy to them
by education.

What is law? No one has improved
upon the definition given by Justinian
in his Institutes fifteen hundred years
ago: “To live honourably, to injure no
other man, to render to every man his
due.” That is a definition which covers
the necessities of law in a democracy,
and it is one with the requirements of
which no democratic person will quar-
rel.

There are two extensions of strict law
for which education may arouse desire.
One is obedience to the unenforceable:
doing gracious things which are not re-
quired of us by the letter of the law,
things which are right but which can-
not be legislated for. The other is to
give no countenance to an act of in-
justice however buttressed it may be
by statutes.

One of the great tasks in democracy
is to harmonize the principle of equality
of opportunity with the fact of inequal-
ity in individuals. . . .

When we think of democracy, prob-
ably the first institution to come to
mind is government. It is necessary to
have government if we are to have any
of the other things we want.

(Continued Overleaf)
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Democratic government is not a form
of government that leaped full-blown
from one man’s ideas, nor even one
developed by several men sitting in con-
clave. It is the outcome of the work of
many brains, over the span of many
lifetimes, hardened in its beliefs, cus-
toms and duties through trial and error.
It is, as was said in the French Decla-
ration of Rights: “The expression of the
general will.”

Why a Democratic Government?

And why do people set up a demo-
cratic government? To do for the com-
munity of people whatever they need
to have done, but cannot do for them-
selves. Government is expected to
reconcile social order with individual
freedom and initiative; to provide the
environment in which citizens can set
about the task of making themselves
happy.

More is expected of a democratic
citizen than that he should pay taxes
and cast his vote. He has a duty to
equip himself to vote intelligentl{f.
Democracy is not a magic formula
whereby wise government 1s voted into
power from blind ignorance.

Opinions expressed in a vote are
counted, not weighed. There is indis-
putable need, therefore, for education
that will qualify the voter to weigh his
opinion before putting his ballot into
the box. . ..

‘We need to remind ourselves every
once in a while that besides liberty and
equality the spirit of democracy in-
cludes fraternity. Fraternity is the
highest conception held by our greatest
religious leaders and philosophers, and
it is the greatest hope for continued ex-
istence of the human race.

The ancient feeling of brotherhcod—
whose first expression is in the family
and whose second is in the community
—carries obligations of respect and pro-
tection, of patience and duty.

In this fraternal spirit we seek to put
at the disposal of society the fruit of our
knowledge, the result of our study, the
development of our innate talent, and
the product of our skill as performers.

It is not enough to have lofty senti-
ments. We must not wrap up our fine
ideals about democracy and put them
away safely to be produced on judg-
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ment day as evidence of our good in-
tentions. The man who tries to get
along on only a minimal productive
relationship to his community shares
the predicament of the man with one
talent: to lose anything is to lose every-
thing.

We need to learn thoroughly the
lessons of behaviour necessary to de-
mocraCy: to meet other ple in a
give-and-take way, to work out prob-
lems that arise in home, school, office,
factory, and municipality. We must do
what everyone in a democracy is ex-
pected to do, and add what our own
qualities and position demand and re-
quire of us.

This is do-democracy, which provides
for the creative activity of all. It is fra-
ternity by reciprocity, in which each
regards his own interest as best served
by that which he knows to be most ad-
vantageous for the others.

Some of the most dangerous enemies
threatening democracy are not antago-
nistic systems of government but fail-
ures within ourselves: parochialism,
prejudice, self-satisfaction, and obses-
sion with comfort.

Democracy demands, by its very
nature, men and women of wide toler-
ance. We rub and polish our minds
against other minds, thereby giving
them new lustre. Without wide, un-
selfish, views there must result an
oppressive provincialism, full of snob-
beries and taboos.

Being tolerant is making a positive
and cordial effort to understand other
people’s beliefs and practices without
necessarily accepting or sharing them.
After all, as T. V. Smith writes in The
Democratic Way of Life, “not all good
men in any generation have agreed on
goodness, nor all just men on justice,
nor all holy men on holiness.”

There are very good reasons why our
education should %e so designed as to
prepare us to estimate the worth of
conflicting theories. Without this knowl-
edge we cannot have the three-dimen-
sional view that modern complexities
require for clear sight.

Education for democracy needs to
avoid bigotry and superstition. The
palace of truth is four-square, with a
gate on every side, so that people may
reach it from opposite points of the



compass. Those who practise democ-
racy will learn to ask of other people
about a question: ‘“How does it look
from where you are?”

It is well to qualify our absolutes,
to say “Yes, but ... ” or “No, and yet
. . . "7 Such approaches are not only
tolerant but they are efficient in that
they leave us room to grow in knowl-
edge.

The Central Issues

Next to the problems of war, the cen-
tral issues in a democratic society grow
out of our efforts to shape our institu-
tions so as to provide maximum security
without compromising our basic free-
doms. It is curious, said J. Sheed in
Society and Sanity, how insensitive men
can be to a diminishment of their es-
sential manhood, provided they are
comfortable.

The cult of easiness is a wholly in-
adequate guide to the goals of democ-
racy. People who overvalue physical
comforts and the material things of the
world cannot hope to be rated high in
an appraisal of their state of civiliza-
tion. In multiplying our wants we in-
crease the variety of forces which enter
into relations with one another and
which have to be learned about. . . .

The education we seek for democracy
would tend to produce mature indi-
viduals with minds that know their
rights, acknowledge their duties and
abide by their limitations. The mature
person will hear courteously, answer
wisely, consider soberly, and decide im-
partially.

No one will deny that we must be
literate, but if we are to survive as a
democracy we need to harness literacy
to clearly-seen ideals and to a sense of
the first rate. We must clarify our
values, so that we want and ask for
things which are really important.

To acquire democratic greatness we
must ungerstand the nature of greatness
and admire courage and largeness of

v

A

soul. We need to make sure that the
men and women who enjoy prominent
positions, who are the most applauded
and admired, are also the most suitable
models for young people to follow. On-
ly then will society Ee ready to meet
tﬂe challenge of its own future.

Liberal education, the food of liberal
minds, should provide not only an im-
portant body of knowledge but it should
sharpen our perceptions, cultivate our
powers of analysis, give us insight into
imsortant phases of human activity,
and enable us to have, as a matter of
habit, a valuable point of view.

It should, too, train us to smile at
our own foibles, to suffer with grace
a joke at our own expense. Democracy,
it cannot be said too often, is not a mat-
ter of high-flown phrases, stodgy phi-
losophy and restricting rules. It
provides an environment where a man
can be at home with himself while be-
ing neighbourly with all his fellow-
democrats.

Democracy should mean, for indi-
viduals and groups and nations, some-
thing toward which they strive, not
something which they possess. . . .

Democracy can survive only by its
merits, and its strength lies in recog-
nizing its imperfections. It will die if
we repose like emancipated slaves con-
tent with our own liberty.

In this time of breathtaking techno-
logical changes and social upheaval
there is need for educated people who
understand the process and nature of
what is happening and who are able to
cope with it, people whose minds are
idealistic and whose feet are realistic.

Democracy is a high and difficult en-
terprise. Despite all the checks and
balances we devise, it is not automatic.
Intelligence must never slumber. We
need to enlist the imagination and re-
sources of our institutions and organi-
zations in a vigorous effort to make our
education of young and old effective in
preserving the values of democracy.

v

Society must preserve the dignity of personal thought and action within

the bounds of common security.

—VALIDIVAR
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A Symbolic Painting

THE symbolism of the Book of Reve-
lation has intrigued and puzzled
men from the time of its publication.
Writers and painters as well as theo-
logians and mystics have been captivat-
ed by its theme—that of the import of
the number seven.

The interpretation, naturally, in a
writing so veiled and symbolic must
always be highly individual and eclec-
tic—according to the stage of discern-
ment.

Frater Nicomédes Goméz’s concep-
tion in oil achieves a compositional
harmony not often seen. The symbolic
elements are matched by exquisite fig-

ure work—all expressing the continuous
activity of Cosmic operation.

While lacking the impact of the ori-
ginal colors, the black and white re-
production creates an effect at once
pleasing and powerful. Reference to
Revelation beginning with Chapter 4
will doubtless afford a heightened in-
terest as the viewer discovers the vari-
ous elements of that highly esoteric
work so charmingly set forth. In March
of this year a special review of the
painting by Jean Taisne de la Bruyére
appeared in Rose-Croiz, official publica-
tion of AMORC, France. A reproduc-
tion appears on page 278.

mental ailments?

Discover Yourself with Music

Does music have a practical use? Can it be employed as a
tonic, a conditioner, or a savory medicine? How can it be directed
to your psychic centers to strengthen and develop them?

Can it remove the causes of disease and prevent physical and

Learn how hidden instincts are called forth by music. Find
out how you can harness sound to benefit yourself and others.

Accept This Discourse . . .

MUSIC
THAT
HEALS

“Music Therapy,” a discourse that tells you just how to apply
music to your problems, will be sent FREE with your subscription
(or renewal) to the Rosicrucian Digest for six months at the
usual rate of $1.90 (14/- sterling).*

Send your remittance, requesting your copy of “Music Therapy,” to

U.S.A.

® San Jose, California ®

*This offer does not apply to members of AMORC, who already receive the Rosicrucian Digest as part of their
membership.
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SIR FRANCIS BACON

This statue of the eminent Sir Francis Bacon, statesman,
restored to a place of prominence before Gray’s Inn, London, where Francis Bacon had lon
The statue had been jarred from its base and damaged in the air raids of World War IL.

philosopher, and Rosicrucian Imperator, has been
g maintained quarters.

(Photo by AMORC)



THE FOUR HORSEMEN OF THE APOCALYPSE

A symbolic oil painting by Frater Nicomédes Goméz exhibited last
November in Toulouse, France. A brief description of its symbolism ap-

pears on page 276,
(Photo by AM.O.RC., France)
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Belief!

This book, The Conscious Interlude, provides stimulating adven-
ture. It presents a liberal philosophy of life. Figuratively, this

study places you on the threshold of reality—surveying with an
open mind all that you experience. The book opens a world of
radical thought—radical only in that the author has succeeded in
freeing himself of all traditional ideas and honestly reappraises
what we have been told and are accustomed to believe.

Consider These

r Titles!

Mysteries of Time and
Space
Fourth Dimension

Conscience and
Morals

Immortality

The Dilemma of
Religion

The Mystical
Consciousness

The Philosophy of
Beauty

Psychology of Conflict
The Human Incentive

Conclusion
Index

ONLY

5375

J.S. A. But it may also be purchased

rom the Rosicrucian Supply Bureau,
!5 Garrick St., London, W.C. 2, England.

POSTPAID
TO YOU

Man’s Moment

In Eternity

NS

We stand between two great eternities—the
one behind, and the one ahead of us. Our
whole span of life is but a conscious interlude
—literally an infinitesimal moment of exist-
ence. How we live this split second of
existence depends upon our consciousness—
our view, our interpretation of life’s experi-
ence. The purpose of this unusual book,
The Conscious Interlude, is how to make the
most of this interval of life.

ROSICRUCIAN SUPPLY BUREAU

Rosicrucian _Park,
San Jose, California, U. S. A,

Gentlemen:

Please send to me a copy of The Conscious Interlude as advertised,

postpaid.

YOUR NAME

I am enclosing ($3.75) or (£1/7/3).

(Write or print carefully)

Annbrtce



The Seeds of Truth
Must be Planted Early

TuE ForMATIVE YEARs—those years when
fears, prejudice, misconceptions may creep
into the child mind. Notions, like para-

sites, may cling to the consciousnesss
later to warp the personality. Establish
in the young, inquiring mind the
proper positive thoughts that will
grow in breadth—and be a source of
right direction all through life.

Love for your child is not enough
—intelligent suggestion and guidance
are also required. Now, through this
vocal guidance recording, you can have
your child’s thoughts directed toward
the inner self—and toward wondering
about the greatness of the natural world
around him.

This double-sided recording has little
exercises that the child—boy or girl—will
enjoy listening to and doing daily. There
are also thoughts to be given just before
sleep—thoughts to be carried on by the
subconscious during sleep.

Here is a simple, economical, and
wonderful way of assuring the future
welfare of your child. Ask for “Child
Guidance” Recording.

ROSICRUCIAN SUPPLY BUREAU

VOCAL GUIDANCE

For The Critical Years - -
Between 3 and 6

¢ A 10-inch double-sided recording.
Hi-fidelity. 33-1/3 RPM.

® Of equal benefit to parents who are not
Rosicrucians. Makes a splendid gift.
Nonsectarian in subject matter.

¢ Easily understood by children between
the ages of three and six years. Can be
used daily with noticeable benefit.

ONLY $2.95 (sterling £1/1/9)

- San Jose, California, U. S. A.




- ‘gg,amu.s Anp  Evmcs—Many clergymen
and educators, in the face of the breakdown
of theslogy, are concerned as 1o what would
happen o worals and eibies if religion, as

wiz foow i, were 1o disintegrate. Without a

eaneept of discipline such as exists in a re-
ligivus sysiewn with an oversesing Deity; op
without fear of punishment or “damunation”
in an afrevlife, what is 1o keep man on the
siraight aud narrow?

First, it is stiil a question whether or noi
ihese veligious disciplines are of themseives
a detervent io wrongdolng any more than
capital punishment is a deierveni to ovime.
There ave millions of people who live normal,
healihy lives without ever having subscribed
to celiginns dogma.

Sowme of the elements of veligious disci-
pline could in fact he conducive to wrong-
doing, sueh as the concept of absoluiion
through confession or prayer.

The facts are that move and wmore men-
fiwrs of the clevgy, especially in Protestant
Chrislian sects, are approaching moral and
ethival discipline from a psychological point

ol view; i

whai effect will your behavior

5

§ TR

sy yony Pnily, foiends, soc

4

yourself.  Yalues which oace

This, in effect, tends 1o further selflessness
and bisithierhood, two guals of religious disel-
pline vhich often arve sadly lacking in e
rent emphasis vu other-warldlivess.

The wew ivend should be mo couse for

alarin.  fodeed, hecause it deals widh veritfes
rather than the unknows, it eould be the sal-
vation of mankind. And after all, we ds God
a gresiey service by minding the tasks He has
set for us, by trying to undersiand the rules

which govers our lives, by applying surselves

hewve and mow, rathes than by civewnsy v

these in an effort to be excused i auy way,

shape, or forrm.

N; APLICTrY vl Ironsy
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style of ancient Egynt’s wagnifi
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are but a few of the mauy books

_ ;
Rosicruwian Librovy which are fuscinating and iusiruciive

to every reader. Ior a compleie list and deseription of afl

the hooks, write for Free Calalogue Send orders and

recquesis 1o addiess below,

MERNTAL POISONING
By D, Speacer Lewis, Plu b,
Do poisoned thoughis, like mysterious rays, seach through
ihe ethereal realms 1o claim innocend viciiws?  Can the
thoughts of soine enslave us? Postpaid, $2.15 (15,9 sterling).

BEMOLD THE 516N
{55 Halph M. Sewis, TR
A collection of fwportant MYSTICAL and OCCULT SYM
BOLS wsed 1o perpetuate elernal teuths, Vully illustrated
Learn the meaning of cryptic signs used by the avatars and
greal teachers fnr cenluries. Price, postpaid, $1.60 (11/9
sterling).

GLANDS—Dur invisible Guardicns
By M. W. Kapp, #. D.
Do you realize that minule organic subsiances—glands—olten
cause your weaknesses and your strong poinis? They lashion
your character and influence your pers on’ﬂitv Fach glandu-
lar excess or deficiency produces a glandular type—a distinct
kind of personality. Learn what your glandular personality is.
Tlustrated. Tostpaid, $1.95 (H/(‘ sterling).

THE SECRET DOCTRINES OF JESUS
By H. Spencer Lﬂs is, Ph. ¥b.
The secret leachings of the Master Jesus, for many ages
privately preserved in unknown archives, are herein brought
to light. This beautifully bound book is illusirated with
photographs of sacred sites, including the garden tomb of
Jesus, as filmed by AMORC Camera Expedition. Price, post-
paid, $2.95 (£1/1/9 sterling).

OF GODS AND MIRACLES
By Ulrich Steindorff Carrington
Wondrous tales of the ancient Egyptians taken from walls of

tombs and withered rolls of papyri. Authentic iranslations.
Nlustrated. Price $2.75 (§1/~/- sterling), postpaid.

s California residents add 4%, for sales .

R The
Rosicrucian ;%’upp!’g Bureau
SAN JOSE, CALIFORMIA, U 5 A




