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So say the happy travelers who make
their annual trek to Rosicrucian Park to
participate in the inspirational courses of
Rose-Croix University. Whether it be
their first visit or their fiftieth, the senti-
ment and the words are always the same.
It is said with a sigh—with a sort of rap-
ture! It reflects the great charm of the
Park and the student’s state of mind.

Whatever the cause, Rosicrucian Park
is indeed home for the Order’s thousands
of members. For those of us who keep
the hearth fires burning—who try to keep
the Park the warm, friendly place it is—
each annual pilgrimage of members to
Rose-Croix University is a special joy,
for nothing is cooler than a hearth fire
no one ever uses. We try to make those
three weeks a veritable proving ground
for all that AMORC stands for.

Each subject is presented with the idea
of helping the student get the utmost out
of it. The instructor tries to help him to
understand better the world in which he
lives—to show him the relationship be-
tween his monographs and the body of
knowledge accumulated by man.

The subject of Art, for example, takes
on a special complexion here. From the
hands of people who have never held a
brush or who have never touched clay,
come forms and images that lend color
and excitement to the hallways and dis-
play areas of Rose-Croix University.

In a course such as Philosophy, an-
other kind of creative outlet is encour-

aged. This is a fascinating experience in
which the student tunes in, as it were, to
the thoughts and experiences of the
world’s most recognized minds; of the
men and women—the philosophers—
whose words of wisdom have charted the
course of human events since time began.

The function of Science in a balanced
curriculum is to provide students with
the all-important facts of their existence.
In the study of Biology, Physics, or
Chemistry, universal laws are demon-
strated and comprehended.

These are not complicated courses.
Stress is laid on revealing the simplicity
of natural structures—on the relationship
of every law to the business of everyday
living. Attendance at Rose-Croix Uni-
versity requires no special educational
background. Any active member of
AMORC is eligible to attend, and mem-
bers will find that the courses of study
are as easy to assimilate as are the les-
sons which they currently receive at
home.

We know you will enjoy Rose-Croix
University, and we want you to come!
Complete information is available now
for next year’s term, June 18-July 7, 1962.
Write to the Registrar, Rose-Croix Uni-
versity, Rosicrucian Park, San Jose, Cali-
fornia, and ask for The Story of Learning,
a free prospectus on next year’s courses.



PORTAL OF THE MOON GOD

The magnificent portal to the Temple of Khonsu, Moon God. The portal and temple are of
Karnak Termple, Egypt, which is actually a pantheon, that is, a complex of temples consecrated
to serve ancient Egyptian deities. The capital of the Portal shows the winged disk of the solar
deity Ra. (Photo by AMORC)
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ARE YOU EVER A HOST TO
STRANGE IDEAS? Do amazing
thoughts suddenly enter your
mind in the still of night? Have you ever
experienced a curtain seeming to rise in
your mind and then, for the flash of a sec-
ond—on the stage of your consciousness
—is portrayed a dramatic event? Perhaps
at such times you see yourself in a strange
role surrounded by unknown personalities.
Who has not awakened some morning
with a partial recollection of a provoking
dream which clings to the mind through-
out the day? There are also times when we
are inclined by an inexplicable feeling to
cast off our obligations and to journey to
a distant city or to visit a friend. Only
sheer will prevents us from submitting to
these urges. What do these intuitive im-
pressions, these impelling strange feelings

Your Intuitive Impressions

mean? Should we interpret these impres-
sions as originating in an intelligence
outside of us—or are they merely organic,
the innate functioning of our own mental
processes? Do not labor under superstition
nor distegard what truly may be Cosmic
Guidance. Learn the facts about these com-
mon experiences.

eAccept This Free Book

Every inclination of self, which you sense, has a
purpose. Nature is not extravagant. Every faculty
you possess was intended to be exercised —10 be
used for the mastery of life. There are no myster-
ies in life—except those which prejudice, fear and
ignorance keep men from understanding. Let the
Rosicrucians (not a religion), a world-wide fra-
ternity of men and women, reveal astounding
and useful facts about yox. Write for the free fasci-
nating book, “The Mastery of Life.” It tells how
you may share in this age-old helpful knowl-
edge. Address ScriBe: S, P. C.

Jhe ROSICRUCIANS # AMORC % SAN JOSE, CALIFORNIA
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THOUGHT OF THE MONTH
WHAT IS SOUL?

N, VS

By THE IMPERATOR

S
<

HE conception of soul is subjective
Tin origin. No one has ever per-
ceived a substance or state that could,
in itself, be designated as soul. There
is no objective archetype of the abstract
notion that man possesses soul. Man
has attributed certain human behavior
to the manifestation of soul. But, first,
before men observed such conduct in
others, they had the personal idea of
soul.

Certain psychological impressions
and urges which the human experiences
gave rise to the conception that man is
a dual being. His other intangible self,
in contrast to his physical being, was
designated spirit. This meant a moti-
vating force or an implanted super-
natural entity. In nature many phe-
nomena are inexplicable. Things occur
without any discernible physical causes.
In the mind of man such causes became
associated with the same immaterial
and supernatural elements which he
attributed to himself. Shadows, reflec-
tions, the invisible winds, these were
forces and entities which were distin-
guished from objects having material
substance.

There are certain very apparent phe-
nomena that distinguish a dead body
from a living one. Primitive man must
have observed these for millenniums
before he formed any idea about them,
A living man is conscious; he feels; he
sees; he responds. A dead one does not.
Moreover, a live person breathes. With
the departure of breath go those re-
sponses we call consciousness. Breath,
or pneurna as the Greeks called it, came
to be associated with the intangible ani-
mating force of man. It was the
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invisible quality, which having entered
at birth departed at death.

Among most aborigines there has
been a g£>e1ief in animism, the most
primitive of all religious concepts. It
1s the belief that all things are possessed
of life. Obviously, such a notion did
not arise from the function of breath.
Everything to man has its identifying
quality. There is something about its
appearance or substance which distin-
guishes it from all else. A rock that
rolls down a mountainside is thought to
be imbued with the power of mobility.
A tree that lashes its limbs is express-
ing a quality. A flash of lightning in
the sky is conceived as an intentional
act. The primitive reasoning behind
such notions is the distinction made be-
tween the existence of the thing as a
reality and the particular characteris-
tics which the object displays. Thus
such qualities as color, hardness, or
even the sound of a rushing stream, are
thought of as being the real nature, the
spirit, of the object.

Everything was thought to be im-
pelled from within so as to be as it ap-
peared. This invisible striving was its
force. It must have been when it was
discovered that certain realities could
no longer exhibit their special functions
and characteristics—when they ceased
breathing—that breath was identified
with the life force and the spirit of ani-
mate things. How this evolution of the
relation of breath and spirit occurred
in primitive society is expounded by
anthropologists and ethnologists, such
as the noted Sir James George Frazer.
He, and others, spent years among the
aborigines of many lands.



It is to be noted that, at first, man
made no distinction between the super-
natural power or spirit of other things
and himself. How did he come to con-
fer eminence upon his own spirit? We
can only surmise from his customs and
beliefs that subsequently follow. It
gradually dawned upon man that he
was superior to many other forms of
life. Notwithstanding their greater
strength, he was able by his weapons
and cunning to trap and kill them. Fur-
ther, he was aware that he could ac-
complish certain feats unequalled by
other living things. If, in various ways,
he excelled other living things, then,
most certainly, a superior status could
also be attributed to his indwelling self,
his spirit image.

At first it would appear that there
was no moral content assigned by man
to this inner spirit. It was neither good
nor evil. In what we term the dream
state, this inner being seemed to leave
the body, journey afar, do many things,
and return to the body again when man
awoke. Some of the things this inner
being did, when man was asleep, he
did not approve of when he was awake.
Yet there was no thought of assigning
it a moral character.

How did man arrive at the notion of
good in the moral sense? We have seen
that man’s first conception of his other
self was not necessarily as a moral
guiding light. Goodness as an abstract
notion was not immanent; it was not,
as many religionists believe, latent
within man from birth. It is most
probable that moral values began from
objective experience out of human rela-
tions. That which evoked personal
gratification, pleasurable sensations,
was good. What was conducive to
man’s welfare and his environment was
good, and that which was converse was
evil. This applied, as well, to natural
phenomena.

Rain, lightning, floods, earthquakes,
volcanic eruptions, droughts, and abun-
dance of food, these different things and
states were evaluated in terms of either
good or evil depending upon their ef-
fect on man. The terms, good and evil,
appeared in Egyptian literature only
after that civihization had been in ex-
istence for several centuries. However,
the categorical division of favorable and
unfavorable experiences is psycholog-

ical and must have had its origin in the
first conscious responses of man to his
environment.

There were in man evolving emo-
tions, higher sentiments; there was ex-
perienced a strange effusion of feelings.
Instinctive maternal and filial love be-
came extended into compassion and
sympathy. Human conduct itself be-
gan to be adjudged in terms of what
brought an emotional satisfaction to the
individual. What to man seemed as
acts of rectitude were now becoming a
moral good and, conversely, other acts
were evil. Thus to man there were two
distinct sentient selves: The one was
subject to external impressions and
sensations of pain and pleasure; the
other was the inner being, the spirit,
that found emotional gratification in
the pursuit of certain acts.

The Indwelling Spirit

Man, then as now, did not wish to feel
isolated from nature but wanted to be
an integrated part of it. Consequently,
the innate entity, the vital force of his
being, was conceived as being related
to the great supernatural power which
he attributed to nature. There were
gods, and the spirit of the gods as an
infinite and eternal power dwelt within
man. This indwelling spirit became his
psyche, his soul. To the various gods
were assigned certain phenomena and
powers. In Egypt, for example, Ra was
the sun god, Osiris the god of fertility,
Ptah the god of physical creation and
creative thought. In Greece, Poseidon
was the god of the sea; in Rome, Venus
was the goddess of love. Man was be-
lieved to inherit or be influenced by
these powers.

In Judaism, we have monotheism,
the belief in a single omnipotent and
omniscient deity. He is recognized as
the divine father, and mankind are his
children. He is immanently good. He
demands acts of moral rectitude from
humanity. He implants within humans
a divine substance. This segment is
called soul. It is potential with divine
efficacy and goodness. Mam, according
to this ancient theology, has it within
his capacity to become conscious of this
divine essence within him and either
abide by it or deny it and thus become
lost in evil. In fact, in some of the
existing theologies, it lies within the
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province of man to corrupt his soul if
he gives way to his lower animal appe-
tites.

In subsequent doctrines of vitalism
there prevails the belief in a universal
soul, as, for example, advocated by the
Stoics. This consists of a divine essence
which embues all human beings. It con-
stitutes a higher subliminal form of
consciousness. It is said to be able to
guide man to a conscious spiritual union
with the sole God if he responds to its
impulses and dictates. Man interprets
these inner responses in relation to cer-
tain human conduct and from them
forms his moral codes. What he ex-
periences as a moral conflict with his
behavior he calls his conscience. This
conscience obviously varies with his
interpretation of what he conceives as
expressing the good he inwardly feels.

In eventually conceiving himself as
a divinely chosen being, a God-pre-
ferred creation, according to his own
religious experiences and revelations,
man—particularly in most of the west-
ern religions—has thought of himself
alone as possessed of soul. It is easy
for man to arrive at such a conclusion.
With the evolution of his moral sense
and its objective code, he assigned to
spiritual behavior acts of which the
lower animals were not capable. If, it is
reasoned, man can be aware of such
distinctions, it is because he alone has
the spiritual light or soul within him.

The Concept of Soul

The instinctive urge for survival was
extended to include the soul. It was
thought to be immortal. It must be
indestructible and as infinite as the
source from which it is thought to
emanate. At death, then, it survives;
though, according to various religious
doctrines, the personality which ad-
heres to the soul may be subject to or-
deals, and experience either punishment
or reward for its conduct on earth. It
is apparent, however, that in Christian
theology the soul, before entering a
body, 1s devoid of any identifying per-
sonality! After death, the personality
or consciousness of self becomes an at-
tachment of the soul.

Is the conception of soul going
through a transition as a result of mod-
ern psychological investigation into the
nature of self? Is there a new combined
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metaphysical and psychological notion
of soul? A modern conception, from
this scientific and rational point of
view, discards the substantive theory
of soul. Soul is not thought to be a
substance, a thing, or an entity im-
planted within or resident in man.

Further, what man designates as
soul is thought to have no more divine
quality than any other phenomena of
his being or of nature. This postula-
tion relates soul to self-consciousness,
that is, to man’s awareness of his own
existence as apart from other realities
and the consequent emotional responses
he has. It assumes that, with the evolv-
ing complexity of the human brain and
nervous systems, a dual function of
consciousness has been engendered.

Man perceives externality on the one
hand and has a super-consciousness on
the other hand. By means of the latter
he comes to be aware of his own reali-
zation, that is, he has consciousness of
his consciousness. This is the self as
distinguished from the organism as a
whole and from the world. But man
makes a further analysis of self. The
disciplinary aspect of self, that which
imposes restrictions, dictates a course
of conduct which engenders feelings
that gratify the higher sentiments, as
so-called impersonal love, compassion,
mercy, justice, and forbearance. This
aspect of self is called soul.

This soul, then, is a function, which
arises out of the vital life force that
animates all living things. With the
evolvement of an organism, 1t acquires
that sensitivity to its own nature that
constitutes self-consciousness. This
highly developed self-consciousness or
realization of self, is soul. This imme-
diately brings to the fore the question,
Do all living things possess soul? It
can logically be contended, from this
hypothesis, that animals also have souls.
Soul, we repeat, is a function and de-
velopment, not a specially endowed es-
sence. It stems from the vital life force
and an ascending state of consciousness.

Wherever and in whatever form that
degree of consciousness exists, there
would be what men term soul. Do we
not see in many of the lower animals
elementary characteristics of what hu-
mans have designated as soul qualities?
Certainly, for example, dogs and the



higher anthropoid apes exhibit such
states of self-consciousness as shame,
guilt, sorrow, and sympathy. These
states are the seeds which ripen more
fully into the phenomenon called soul
in the complex organism of man.

Does such a conception necessarily
conflict with and detract from the mys-
tical notion of soul, as for example,
expounded by the Rosicrucians? In
traditional particulars or details, per-
haps, but in the broader sense, it is in
harmony in many respects. Certainly,
the vital life force has a universal con-
sciousness inherent within it. It is the
very law and order of the life force
itself.

Further, the function of life is as
cosmic in origin as any other phe-
nomenon. The consciousness inherent
in life evolves a device, an instrument,
such as the brain and nervous system,
which, as a mirror, reflect its nature.
This reflection, or this consciousness of
self, is the quality, the function, of soul
in man.

In any and all other organisms that
may come to exist on earth or that now
exist in other worlds, in other solar
systems or galaxies, and which have at-
tained the equivalent or higher state of
self-consciousness, there would be that
function which humans acknowledge
as soul.

Yinten Was dl/( Yy (I/L'[[ags

By InceBorG NEUBAUER

ubpDENLY the boards gave way under

my feet. I screamed and was
awake, my own cry still ringing in my
ears. For months, this had been the
pattern of my dream.

I sat in bed trying to remember
where I had been. White moonlight
was streaming through the windows,
the curtains billowing in the breeze.
Slowly I got up and went into the
garden. There I sat, looking up to the
stars. How often I had looked up like
this, reaching out for their peace in
those years full of war and fire.

I had dreamed, and 1 had screamed.
Why? This was the first summer after
the war. I had come home from Italy
some weeks ago. Home? No, not home;
home was East Prussia—where I grew
up, spent my childhood. That was still
home in spite of all the years I had
been wandering through strange coun-
tries.

I was a refugee, like millions of my
people who had fled when the Russians
arrived. So many had died on the snow-
drifted roads in the bitter winter of "44
and ’45. Those who were old had stayed

behind because they could not tear them-
selves away from the places familiar
for a lifetime; because they could not
burden the younger ones in their race
for life. These old ones, were they yet
alive or had they already died from
hunger and cold? Nobody knew-—no-
body ever would.

Beating against this wall of silence
over and over again, my thoughts con-
stantly searched for the old country, for
the little village where I had grown up
—especially, for the white house of
great-grandmother and my aunts,
where I had spent so many happy
childhood summers.

Great-grandmother had been dead
for years—so had Aunt Emily; but
Aunt Emma had still been alive when
the Russian Army broke over the coun-
try. I was still in TItaly when the
German radio had been filled with news
about the battle around Zinten—Zinten,
the little village not quite two miles
from great-grandmother’s house!

Aunt Emma, I thought with a jab
of pain. Aunt Emma, that frail little
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body of more than eighty years. What
had become of her in those days? Had
she had the courage-—or the strength--
to go away? She had not left the house
in years. Was she buried under its
ruins, or was she still alive, hiding by
day and creeping out only under the
protection of the darkness?

A hundred times, I had asked myself
these same questions. A hundred times
I had seen Aunt Emma’s gentle old face
bending over me as she kissed me good
night, or as she sat in the soft blue of
the evening, gently rocking and telling
stories.

I had been dreaming about ker just
now when I had screamed and was sud-
denly awake. In my dream, I had been
walking down the road to the little
village of Zinten. It had been empty
and destroyed. Where once friendly
voices had called out a welcome, there
was nothing but the silence of death:
Not a human being, not an animal—
only plants and vines, covering the
fields, gardens, and floors of roofless
houses.

I had walked slowly in my dream,
halting on the little bridge over the
creek, listening to its murmur and look-
ing down where the weeds swung slow-
ly in the current—as I had done when
I was a child. Something was holding
me back, but a stronger force was draw-
ing me on.

Then I had come to the broken fence
of great-grandmother’s garden. I had
looked up at the white house. Its fire-
blackened walls and empty windows
stood out against a gray and cloudy
sky. I had had no desire to go nearer;
instead, I had crossed the street, passed
through the iron cemetery gate, and fol-
lowed the path among rows of fallen

v

A

gravestones up to the door of the
church.

The church had been destroyed, too.
Its door swung loosely. The walls were
standing, but the roof had fallen in and
the rafters stood naked. Broken glass
and roof tiles covered the floor.

Without hesitation, I had gone up
the steep little staircase leading to the
belfry. Then I had seen it—a heap of
rotting blankets, and beneath a litile
childlike skeleton hand reaching out.
Suddenly I had known whose hand that
was—and I had screamed!

This dream—if dream it was—was
never for long out of my waking
thought. It explained; yet in explain-
ing raised greater questions. If Aunt
Emma was dead, why had I found her
in the church belfry? Was it not more

robable that she would have been
uried under the ruins of her house?
In the old times, though, had not wom-
en and children fled to the church in
case of danger? Could she have hidden
herself there and died after the Rus-
sians arrived?

It was eight years before I knew.
Village people in refugee camps were
finally located and they told me what
had happened:

Aunt Emma had died just before the
Russians arrived. Already preparing
their flight, and without time even to
make a coffin, the villagers had wrapped
her body in blankets and taken 1t to
the church. The Russians broke through
before they could bury her. They ld
in the woods around the village and
came back after the Russian army had
rolled on. Before leaving for good, the
villagers wanted to bury the little old
lady who had spent a lifetime in their
midst. They went to the church, but
couldn’t enter—the roof had fallen in.

v

LODGE: 2249 Yonge Street, Toronto 7.
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ROSICRUCIAN INITIATIONS IN TORONTO, ONTARIO

FIRST TEMPLE Part I Saturday, February 3 at 6:00 p.m.
Part II Sunday, February 4 at 9:30 a.m.

NINTH TEMPLE Sunday, February 4 at 6:00 p.m.
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Orancis Bacon
Uoday

By T. D. Orver

Container Corporation of America

For whatever deserves to exist deserves also to be

known, for knowledge is the image of existence

and things mean and splendid exist alike.

(Novum Organum, 1620)

IR Francis Bacon, Lord Verulam,
Viscount Saint Albans, loved man-
kind and served the cause of its ad-
vancement and enlightenment. His
work is like a searchlight as it reveals
the depth of the human mind and the
height of the human prospect. It casts
its beam over man’s headway from per-
spectives of achievement on the oceans
and this planet to perspectives of
achievement in outer space and the uni-
verse. Aptly has he been called “the
Philosopher of Industrial Science.”

His survey of Man’s Estate, “In-
stauratio Magna” or “Great Instaura-
tion,” is an act and a plea “towards
restoring and cultivating a just and
legitimate familiarity betwixt the mind
and things” Theory and practice,
knowledge and use, the word and the
action. It is a reminder to mankind to
learn from nature by analyzing the
particulars with which she abounds; to
extract from this analysis the general,
the laws, and the Law; and, by apply-
ing these laws, to acquire greater do-
minion over nature and itself in nature.
The survey is intended as “a basis for
the service of human nature” upon
which men who are moved by the same
spirit of purposeful open-mindedness,
humility, charity, and love of mankind
may build. It is offered as a beginning,
as the opening line, not the last word—

A Symsoric Portrarr oF Francis Bacon
BY ABrRaM GAMES

it 1s evergreen, its wisdom is lasting.
It is conceived in Six Parts:

1. Survey and Extension of the
Sciences; or, the Advancement of
Learning.

2. Novum Organum; or, Precepts
for the Interpretation of Nature.

3. Phenomena of the Universe; or
Natural and Experimental History,
on which to found the New Philos-
ophy.

4. Ladder of the Intellect.

5. Forerunners, or Anticipations,
of the New Philosophy.

6. The New Philosophy, or Active
Science.

This magnificent outline and direc-
tive could come only from a man whose
piercing intellect, whose selfless good
will, and whose deep knowledge of the
world resolve into an abundance of liv-
ing ideas. Throughout, he is instruc-
tive, constructive, and attentive—a great
master. He published his work that
after his transition there might remain
some tangible outline of the matter his
mind had embraced, as well as some
mark of his sincere and earnest desire
to promote the happiness of mankind.

The Advancement of Learning was
first published in 1605, when he was
44 years old. It appeared again in

[91

EolHo



The
Rosicrucian
Digest
January
1962

Latin, De Augmentis Scientarum, in
fuller form, in 1623.

Novum Organum was published in
1620.

Sylva Sylvarum, a contribution to the
Third Part, was published by his Secre-
tary and Chaplain, Dr. William Raw-
ley, in 1627. It was, however, dedicat-
ed in 1623 to King Charles I, then
Prince of Wales.

The Announcement of the author in
the Great Instauration states that “he
determined to publish whatever he
found time to perfect.” The Fourth
Part, the Ladder of the Intellect, was
to contain perfect models which repre-
sent to the eye the whole progress of
the mind. In 1623, the First Folio of
the Works of William Shake-speare
was published. Strong evidence con-
nects these Works with the Fourth Part
of the Great Instauration. The actor,
Shaksper, had died in 1616.

The Fifth Part, the Forerunners, or
Anticipations, of the New Philosophy,
is designed to collect those inspirations
and pointers which are revealed with
a fair degree of certainty in the course
of study and experiment on the lines
which Francis of Verulam sets out in
the earlier parts. These gleanings are
not to be despised nor yet mistaken for
the more complete wisdom which the
New Philosophy will unfold. They are
of a passing, temporary character, but
serve a useful and helpful purpose on
the way.

The New Philosophy

The Sixth Part, the New Philosophy,
or Active Science, flows from the just,
pure, and strict enquiry proposed in its
myriad forms in the five preceding
Parts. In the words of the author: “But
to perfect this last part is a thing both
above my strength and beyond my ex-
pectation. What I have been able to
do is to give it, as I hope, a not con-
temptible start.

“The destiny of the human race will
supply the issue, and that issue will
perhaps be such as men in the present
state of their fortunes and of their un-
derstanding cannot easily grasp or
measure. For what is at stake is not
merely a mental satisfaction but the
very reality of man’s well-being, and
all his power of action.

[10]

“Man 1is the helper and interpreter
of Nature. He can only act and under-
stand in so far as, by working upon
her, he has come to perceive her order.
Beyond this he has neither knowledge
nor power. For there is no strength that
can break the causal chain; Nature
cannot be conquered but by obeying
her. Accordingly, these twin goals, hu-
man science and human power, come in
the end to one. To be ignorant of
causes is to be frustrated in action.”

This broad and noble view of man
and his activity springs directly from
the author’s own active participation in
the affairs of men. It is not the work
of a man who is isolated in his ivory
tower. It is born out of intercourse with
the arts and crafis of the period.

Its appeal is to the rising section of
the population fashioning a new super-
structure to deal with the new evolving
methods of production, the new econ-
omy. They harken, those guildsmen and
merchants, the forefathers of the men
who will make a small island for a
time “the workshop of the world.”

This great survey for the reshaping
of human thought, human activity, and
human society on rational scientific
lines was published in 1620. In 1621
the Lord Chancellor, Lord Verulam,
had fallen. He was the subject of a
pohitical charge of corruption in his
high office.

That there was no real substance to
the charge is obvious since not one of
his judgments was reversed after his
fall. His intention to defend and clear
himself was altered only after King
James I had sent for him and instructed
him to plead guilty.

The House of Lords condemned him
in his absence, for he was ill at the
time. Once again, it seemed, mankind
rejected a great and inspired teacher.

Blow, blow, thou winter’s wind,
Thou art not so unkind
As mar’s ingratitude.

Yet, gently and persuasively, his
mark in symbols and cypher lies on
major works of enlightenment in sev-
eral languages and various spheres of
creative art and thought, which ap-
peared during the seventeenth and
eighteenth centuries. To quote Macau-
lay: “He moved the intellects that
move the world.”



He proved a guiding spirit in forging
a language which has spread far and
wide to serve as one instrument for
achieving unity in the world. His in-
fluence is seen in the opening up of the
New World. In the United Kingdom,
his spirit lives on in the Athenian Or-
der, which he founded in honor of
Pallas Athena.

It is devoted to philosophy and phi-
lanthropy, for its sacred traditions are
handed down in certain families with
a record of noble and outstanding serv-
ice—particularly in times of stress and
sacrifice. A great living memorial to
his work is The Royal Society of Lon-
don for Promoting Natural Knowledge.

He was the Imperator of the Rosicru-
cian Order, a great master, and a great
servant. His spirit is with mankind as
it ventures into space and with the man
who is whirled round the world in little
over an hour, for he was moved by love
for mankind and was ever conscious of
the brotherhood of man.

Let mankind join him in this
prayer:

We, therefore, humbly beseech
Thee to strengthen our purpose, that
Thou mayst be willing to endow Thy
family of mankind with new gifts,
through our hands, and the hands of
those in whom Thou shalt implant
the same spirit.

Have You the Time?

verR forget your

wrist watch and
feel “lost” without it?
Ladies used to wear
“mush-apples” —deli-
cate watchworks fash-
ioned to fit inside
perfume bottles and
hinged to open-—sus-
pended from elegant
chains.

In early timepieces,
the hour hand was
chiseled from steel,
and had to be pushed
to the proper hour to
set the watch. Eliza-
bethans had to wait for a sunny day
to set their watches although many
early watches had built-in sundials as
a guide for re-setting. Minute hands
weren’t even added until around 1670.

Loocked upon as jewels, art master-
pieces, and toys, historical watches
weren't expected to be accurate. Autom-
aton watches shot tiny pistols, sprayed
perfume, displayed moving “waterfalls”
of twisting glass rods, showed cavaliers
dueling and lovers kissing. A treasured

Hamilton Watch Company

The sensible Elizabethan carried a pocket
sundial by which 10 set his inaccurate watch.

timepiece of ex-King
Farouk contained me-
chanical birds that
popped out to chime
the hours.

Each century im-
proved upon the de-
sign and versatility of
the watch but the first
major breakthrough in
450 years occurred
with the introduction
of the world’s first
electric watch by Lan-
caster, Pennsylvania’s
Hamilton Watch Com-
pany in 1957. Elimi-
nating the mainspring, it substituted a
tiny 1.5 volt battery, which runs a
watch for a minimum of twelve months
with accuracy and dependability.

Modern-day accurate watches are
still enjoyed for their beauty, and as a
necessity. In sharp contrast to the days
when few people could afford to own a
watch, most people today couldn’t af-
ford to be without one!—Central Fea-
ture News.
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The Changing Ideal of Society

By MartHA Pinger, Ph.D, F.R.C.

(Member, Rose-Croix University Faculty)

The thing that hath been, it is that which shall be; and that which is done, is that
which shall be done; and there is no new thing under the sun.—Fcclesiastes 1:9

As we explore the social order of all
the nations and the ideals that
have shaped and altered society as the
ages have passed, we come in the twen-
tieth century to a sample of every
previous theory of social evolution.
This is the keynote of our examination.

Philosophers have identified these
ideals of society with: (a) the family
unit, (b) the herd instinct, (¢) natural
law, and (d) co-agency. Before discuss-
ing these in regard to our image of
society, we should realize that most of
us are still somewhat provincial in our
notions of the way people in other lands
live. How much more likely, then, are
we to be confused regarding the social
ideal upon which nations have built
their history!

Many of us today may think the
word society is another word for “to-
getherness”—that slightly peculiar no-
tion that somehow all the social ills of
the world could be solved if we were
more and more alike.

Writers such as George Orwell in
1984, David Karp in One, and Aldous
Huxley in Brave New World, and its
sequel, Brave New World Re-Visited—
have done much to alert us to the dan-
ger of “togetherness”: that comfortable,
secure world of conformity, where, like
the ants, we crowd together, doing our
assigned jobs, indulging in our group
pleasures, and sleeping our group sleep.

They have warned us, as did Mencius
many years before the Christian Era,
that too much identity with one another
can destroy our being. In The Tao of
Science, the Chinese writer Siu, says,
“Thinking of man as a machine cannot
help quickening the atrophy of his hu-
man capacities. There must be a re-
turn to human-heartedness, wholeness,
and balance.”

The oversystematization of our tech-
nologically hypnotized generation leads
inevitably to the degeneration of indi-
vidual differences and the consequent
degeneration of the very factors of in-
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dividuality (enthusiasm, creativity,
originality), which strengthen, nourish,
and invigorate the society of which the
individual is a member.

The novelist Ayn Rand in Atlas
Shrugged examined—as only the fiction
writer can—the consequences of a world
where the social ideal is the midpoint,
the statistical average. She asks her
readers to consider what would happen
if Atlas, holding the world on his back,
were to shrug his shoulders and let go.

She answers her own question in
terms of our present-day distrust of the
Atlases of the world, who are different
from the mass, and different from each
other. In such a society, no matter how
democratic, evolution would stop, and
the tyranny of the majority would
create social deterioration or decay.

Philosopher Alfred North Whitehead
in Symbolism said, “A social system is
kept together by the blind force of
instinctive actions and of instinctive
emotions clustered around habits and
prejudices. It is therefore not true that
any advance in the scale of culture in-
evitably tends to the preservation of
society.

“On the whole, the contrary is more
often the case. . . . Advances in the
art of civilization are apt 1o be destruc-
tive of the social system.” Any ex-
amination of history will soon bear out
the truth of his statement, for new ideas
create a ferment in the minds of men,
and they become critical and rebellious
toward the bottles and containers in
which they have to live.

New Wine, Old Boites

The saying that “you can’t put new
wine into old bottles” has a deep sym-
bolic significance in regard to social
structure. During the Constitutional
Convention, Benjamin Franklin contin-
ually urged the drafters to consider a
document that would grow with the
nation and adapt itself to changing
conditions and customs.



Not to make allowances for such
changes by protecting the individual
differences that give rise to change,
would, he knew, prove fatal to the con-
tinuance of the democratic system of
government. Failure to recognize that
ideals of society undergo the same evo-
lutionary changes that all forms in
nature undergo fosters in society the
condition of rebellion, revolution, even
anarchy.

Whitehead sums this up quite well:
“Those societies which cannot combine
reverence to their symbols with free-
dom of revision must ultimately decay,
whether from anarchy or from the slow
atrophy of a life stifled by useless
shadows.”

Henri Bergson, dividing his concept
of the social ideal into the duality of
the closed and the open society, has
this to say: “The closed society 1s that
whose members hold together, caring
nothing for the rest of humanity, on the
alert for attack or defence, bound in
fact to a perpetual readiness for battle.
. . . The open soctety is the society
which is deemed in principle to em-
brace all humanity.”

George Bernard Shaw, in the Don
Juan in Hell sequence of Man and
Superman, warns us through the words
of the Devil himself, that man is at his
best only when he is concocting instru-
ments of death. Heroes are made only
through war; medical discoveries and
technical advancement are possible only
when man is geared to do battle with
his fellow man.

Shaw, too, has interpreted our social
ideal on the basis of the closed society,
the rigid conformity to the past, the
unholy reverence we pay to prece-
dent, and the fear with which we re-
gard anything, however minute, that
departs (in the words of the psycholo-
gist) from the norm.

Jacob Bronowski, sociologist, has
said, “A society which values dissent
must provide safeguards for those who
express it.”” And from Bergson we add
the warning: “Men do not sufficiently
realize that their future is in their
own hands. Theirs is the task of de-
termining first of all whether they want
to go on living or not.

“Theirs is the responsibility then for
deciding if they want merely to live or

intend to make just the extra effort re-
quired for fulfilling even on their
refractory planet the essential function
of the universe, which is a machine for
the making of gods.” We should con-
sider these words as we review the past
burning of so-called heretics; the exe-
cution of so-called traitors and revolu-
tionaries, and the present tendency to
submit our individuality to the group~—
“Step in line or get out.”

Original Concept of Society

Originally, man’s concept of society
was no larger than his concept of his
own family. Society was considered in
terms of blood relationship, and from
it grew the idea of the clan and finally
the tribe. The ideal of society resembled
the family structure in every way.

The leader was either the spiritual
or natural father or mother of the unit;
the government was either a patriarchy
or a matriarchy. Laws were based on
obedience to the decisions of the father-
or the mother-figure—sometimes ex-
tended to the ancestor-figure.

These laws were geared entirely to
the procreation of the clan or tribe, to
its accumulation of wealth or power
through size or number. And, as a mat-
ter of course, to self-protection and
eventual aggression against nonmem-
bers of the clan or tribe.

There was little opportunity for. self-
development since the welfare of the
family group was considered of primary
importance. Members other than blood
relations were made by conquest, mar-
riage, or adoption. In some parts of
Australia, North and South America,
Africa, and Asia, are still to be found
societies that live by this ideal and are
indeed willing to die for it.

Yet, the civilization we know and
tend to think of as our own, would be
impossible under such a social struc-
ture. Margaret Mead, who needs no
introduction to those interested in the
cultural patterns of primitive societies,
has pointed out that the technology of
the twentieth century and its distribu-
tion all over the face of the globe has
created quite suddenly changes in the
patterns of culture of such communities.

The resulting threat, to such estab-
lished patterns, and the fear of the
disintegration of the values, by which
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these societies have lived for centuries,
have created considerable hatred and
unrest. We are a world population in
the throes of transition, she says, but
it is felt perhaps most strongly in those
areas of the world where this social
ideal is uppermost.

The second basic ideal upon which
society has been, and still is being,
built 1s what Nietzsche called the “herd
instinct.” In a sense, it is an outgrowth
of the family-unit idea, but on a larger
scale. Here, humanity is looked upon
in terms of “the ins and the outs,” the
common and the elite, the followers and
the leader.

It is based on the desire of men to
band together under a ‘“hero-image”;
someone to be worshipped, followed, re-
spected, and feared. Bolstered by man’s
inherent laziness, this type of society
in its earliest forms was a privateering
society, strong, fighting for survival, for
profit, for glory.

In the Bhagavad Gita we find an ex-
pression of the type of personal ideal
of this society: “Seer, the leader, pro-
vider, and server, each has his duty
ordained by his nature. . . . The leader’s
duty is to be bold, unflinching, and
fearless.”

Tyrants and dictators are the natural
products of this ideal, which, in the
final analysis, embodies the precept that
most people desire others to do their
thinking for them, and refuse any form
of personal responsibility for what
they do.

At its worst, this form of society is
akin to the lynch mob; at its best, the
kind of governments led by the Hitlers,
Mussolinis, and Stalins of the world.
Theoretical examples of this ideal are
to be found in Machiavelli’s The Prince,
and in Nietzsche’s discussions of the
Superman versus the herd.

The State As the Greater Self

In some respects, this concept of so-
ciety bears a relationship to the aris-
tocracies of ancient times; even to the
rule of the philosopher-kings described
by Plato. We find in it the idea of the
state as the greater self of the indi-
vidual. Therefore, the ruler, or rulers,
as personifications of the state, hold
absolute power over their subjects, al-
lowing for no dissenting opinions that
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might threaten their position or disrupt
the orderly functioning of the system.

This concept could be called the
“ant-colony” concept of society. It is
efficient, ruthless in carrying out its
aims, and long lasting—if the leader is
careful to surround himself with the
strongest segments of society.

A word of warning in regard to this
ideal of society is also appropriate:
Francis Bacon, in the Novum Organum,
stated that “the lame man who keeps
the right road outstrips the runner who
takes the wrong one.” As applied to this
type of society, we might add, as Mel-
vin Radar did, “A society, like a runner
headed in the wrong direction, may be
efficient and yet damned.”

The third ideal upon which society
has been built, has often been likened
to natural law as discussed by Charles
Darwin: The third point in the evolu-
tion of the social ideal stems from the in-
stinct for self-preservation. Many the-
oretical philosophers have believed,
along with Hobbes, that man’s essential
selfishness would lead him to destruc-
tion if he did not organize himself and
others voluntarily in a common bond.

This ideal based on protection against
either man or nature is a workable
ideal, but it restricts its membership to
those who can contribute constructively
to the group. Altruism is a luxury that
self-preservation will not support; un-
less the society has advanced to a posi-
tion where physical protection against
other social groups is not a problem, and
the motivation for ‘“togetherness” is
profit, or enhancement of national posi-
tion and prestige.

Perhaps it is one of the faults of our
present century that we still regard
ourselves somewhat in this light: The
individual is encouraged to develop his
own interests; but only if they conform
to the needs of the whole, or at least do
not disturb the functioning of the
whole.

For example, our attitude, toward na-
tions not so technically advanced as we,
is, “Why don’t they do thus and
s0”’; and we fail to understand that a
machine for harvesting grain may be a
curse in a land where hand labor is
used. Though the hold be a slight one,
we still cling to the nationalistic ideal
that our way is the right one.



It is the fundamental concept of a
society self-satisfied, motivated by self-
interest, and growing more anxious by
the year to extend the same ideal to
greater and greater numbers of people.
If we examine Communism—particu-
larly as it is in action in Russia—we
will discover there, too, a spoken attack
against this type of social ideal and a
direct living of it.

Thus, it might actually be said that
at the present time in the major na-
tions of the world there is very little
realization of the great gap between
the functioning ideal and the theoretical
ideal, which we would like to believe is
the one by which we live. Henry David
Thoreau was aware of this discrepancy
a hundred years ago.

In “Civil Disobedience,” he warned
that no society set up on such an ideal,
could ever be representative of all the
elements that compose it. If it were, it
would soon stop operating. Therefore,
the social structure resists in one way
or another the individual who does not
voluntarily conform, and, in the inter-
ests of the majority, will impose its will
on all.

David Riesman, author of The Lone-
ly Crowd, has also pointed out that our
“other-directedness” is not the sign of a
developing interest in the welfare of
other people, but rather the sign of
more and more fear lest we lose our
identity as a nation. The strength of a
nation is not dependent on conformity,
but on cooperation, intelligent coopera-
tion; on a return to inner direction,
inner conviction.

If we really accept the basis of nat-
ural law, we must remember its corol-
lary: We may use what is supplied to
us, but we may not possess it. In Mel-
vin Radar’s book, Ethics and Society,
we find an admonition to the society
based on self-preservation: “In every
country and in the interior of every
mind, the struggle is continuing be-
tween the forces of chaos and the forces
which may eventually produce a far
better civilization.”

If Emerson spoke of an institution as
but the lengthened shadow of a single
man, we should take to heart that a
society is but the projection of the in-
dividual in this ideal, and that one of
the surest ways of destroying it is by

the very conformity which such a so-
ciety has taught itself to utilize.

The fourth point in our examination
of the ideals of society is what Ernest
Hocking called co-agency. His book,
The Last Elements of Individualism,
deals in part with the problems raised
by our complex social structure and by
the pressures which this complexity
has forced upon us.

In using his term, we find at once
the ideal of society considered as a
duality. Unlike the duality of the herd
versus the superman, we find the sug-
gestion of man and man, agency and
agency, with neither directing nor fol-
lowing, but with both cooperating in a
common cause.

At first glance, it may seem that co-
agency is a more liberal and more
workable ideal for the social structure,
but let us examine it briefly. In a so-
ciety in which there are neither leaders
nor followers, but in which these posi-
tions shift with the needs of the mo-
ment, we have a problem that does not
arise under any one of the other social
structures.

That problem is where to find the
leadership necessary at a particular mo-
ment, and how to allow it to express
itself efficiently in light of the fact that
it will form only one part of the entire
contribution of the group. An analogy
to describe this form of society may
assist us in comprehending the nature
of this problem.

Twelve Writers, One Novel

Let us imagine a group of twelve
talented writers, each gifted in a par-
ticular way: One is good at description,
another at narration, a third at charac-
ter development, a fourth at plot, and
so on. Let us assume that one of the
twelve alone could produce a great
novel, and that each has the desire to
do so.

Now let us imagine them, sitting in
a room to discuss their problem, and
reaching the decision to write the novel
collectively. Unless each is willing to
do his best according to the direction of
the coordinator of the novel, and to sub-
mit to his decision regarding the work,
the project will disintegrate before the
end of the first day.

(Continued Overleaf)
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Secondly, the end-product, never cer-
tain anyway, may just as well turn out
to be a dismal failure if the coordinator
is not himself the soul of integrity, able
to accept direction when needed and to
stand firm when his inner conviction is
challenged.

Bergson has pointed out, rather clear-
ly, the problem to be faced in this type
of social ideal: “The extreme scarcity
of political leaders of any calibre is ow-
ing to the fact that they are called upon
to decide at any moment, and in detail,
problems which the increased size of
societies may well have rendered im-
possible.”

Secondly, in the words of Radar,
“What impresses me about the modern
world is not merely the uncertainty and
trouble, but the immense hope that
thrusts itself up through human suffer-
ing. Even the huge scale of modern
calamities gives us grounds for hope;
it is an indication of an immense tide
of change which has been gathering
force for more than one hundred years
and has been rushing toward a climax.
... (a) clear announcement . . . of a
profound alteration in human life.” We
need the ideal of co-agency, but we find
here that many are called but few are
chosen.

Before examining a possible fifth
point, which will break away from the
constant repetitive movement of man’s
four basic 1deals of society, let us look
for a moment at an interesting but little
considered by-product of all four the-
ories. Man in thinking of himself and
in conceiving of his societies, has al-
ways been negative in his thinking.

He has “organized his societies on the
assumption that the human being has
no natural willingness to obey social
laws and conventions and is moved on-
ly by self-interest.” Whether his ideal
has been based on the earliest concep-
tion of society, the family unit, or, on
the most advanced conception of society
as co-agent existence, there has always
been as one point of the concept the
belief that man must be forced (harshly
or gently, according to the basic dic-
tates of the civilization in which he
lives) to cooperate with or to conform
to his social group.

Nowhere, except in the most mystical
and visionary utopias, is man consid-
ered in his full stature, a being endowed
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with intelligence and emotion, en-
dowed with the capacity for love rather
than for hate, a being driven by his
heritage as man, to seek for light rather
than for darkness.

If man were truly as negative as the
social theorists picture him, there would
be no police force in the world large
enough or strong enough to maintain
order or to allow for any growth or
maturity in social development. World-
mindedness, which we are so conscious
of, and need so greatly today, can never
occur so long as man looks upon himself
with a self-debasing or a self-inflating
eye.

Perhaps it is no wonder that the
Eractices of society have never been in

eeping with its ideals. Perhaps it is no
wonder, either, that man has traveled
the four cardinal points of social de-
velopment over an(f over, each time on
a greater scale, and each time with
more at stake.

A Perfect Society

The visualization of a perfect society
cannot occur until all men reach a stage
in their evolution where they become
aware of their potential, where they
cease to fear one another’s differences.
In a letter to Joseph Priestley, back in
1780, Benjamin Franklin said, “It is
impossible to imagine the height to
which may be carried in a thousand
years the power of man over mat-
ter.. ..

“O that moral science were in as
fair a way of improvement! That men
would cease to be wolves to one another
and that human beings would at length
learn what they now improperly call
humanity!” In other words, the fifth
point lies, not with society or the pat-
tern on which society is based, but with
the individual’s conscience, with the in-
dividual’s understanding that the whole
of history is his burden alone, and that
the evolution of society depends, not on
theories or ideals, but on the degree to
which each individual can attain self-
mastery.

“Thoughts that come with dove’s
footsteps guide the world,” said Nietz-
sche. And the dove is not the symbol
of peace as the world generally inter-
prets it, but the symbol of Cosmic Con-
sciousness.



The “Cathedral of the Soul” is a Cosmic meeting place for all minds of the
most highly developed and spiritually advanced members and workers of the
Rosicrucian fraternity. It is the focal point of Cosmic radiations and thought
waves from which radiate vibrations of health, peace, happiness, and inner
awakening. Various periods of the day are set aside when many thousands
of minds are attuned with the Cathedral of the Soul, and others attuning with
the Cathedra) at the time will receive the benefit of the vibrations. Those who
are not members of the organization may share in the unusual benefits as well
as those who are members. The book called Liber 777 describes the periods
for various contacts with the Cathedral. Copies will be sent to persons who
are not members if they address their requests for this book to Scribe S. P. C.,
care of AMORC Temple, San Jose, California, enclosing five cents in postage
stamps. (Please state whether member or not—this is important.)

TOMORROW’S ANXIETIES
By CeciL A. PooLrE, Supreme Secretary

WE have been reminded repeatedly
in many philosophies that the best
way to take care of the future is to give
attention and concern to the present.
Beyond the control of man lies the past
and the future. Man is given the privi-
lege of looking backward but rarely
does he have the privilege of looking
ahead. It is probably wise that he does
not have this latter sense because in
actual practice he does not take full
advantage of his ability to look back-
ward and benefit by experience.

The future is to a degree carved out
of the events of the present. Current
events contribute just as cause con-
tributes to an eventual effect. Accord-
ing to the calendar most men use to-
day, this is the time when a new year
begins. Many individuals look toward
this new year with anxiety rather than
with hope and anticipation.

These individuals 1n a sense fear the

future, and if we examine their anxie-
ties for the future, we shall usually find
them to be the same that affect such
individuals in the present. Their con-
cern for the future is not so much a
projection in time as it is a fear of the
fulfillment that they dread in the pres-
ent.

Many people fear destruction by
events beyond their control. Those who
are concerned and really suffer because
of their anticipation of total destruc-
tion are anxious for themselves, for
their property, and for those they love.
Their anxiety exists now, and since
nothing of a catastrophic nature is hap-
pening now-—at least nothing of the na-
ture the daily newspapers have told us
to anticipate has happened at the time of
this writing—these individuals conceive
the next moment to be the one when
such an event may take place.

There are even those who argue on
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the basis of history that the ultimate
destruction of man is inevitable; that
civilizations have risen and fallen, and
that in many cases the higher the de-
velopment of the civilization, the great-
er its fall. At the same time, history
tells us that the fall of civilizations and
cultures has not been due so much to
the material achievements of a civiliza-
tion as to the attitude evidenced by the
individuals composing it.

The fall of Rome occurred when
progress stopped. I mean by progress,
concentrated effort to develop better
conditions, better circumstances of en-
vironment, and better use of the ma-
terials of the world. When serious
advancement in the material sciences
and philosophical speculation ceased,
and the Roman Empire gave itself over
to the enjoyment of the booty gained
from its conquests, the decay of its
civilization set in.

Parallels Suggested

There are many parallels between
the fall of the Roman Empire and the
possible impending doom of today’s
culture; but there are also differences.
Much of the wealth of the world today
is used in scientific investigation and
research. Man has not decided to rest
entirely upon his laurels, as did those
in the final days of the Roman Empire
who believed they had conquered the
world. Each moment thousands of dol-
lars are spent on research in this coun-
try, and probably this is duplicated in
many of the civilized centers of the
world.

We have learned in recent years to
improve communication and transpor-
tation, and to investigate the secrets of
the atom—the powerhouse of the uni-
verse itself. It is true that many of
these discoveries and applications have
not been devoted exclusively to man’s
benefit, and much of the anxiety of
today is based upon the fear that they
will actually be used for the detriment
rather than for the help of man. But
there is still one hope.

These achievements and discoveries
do not have to be used against man.
They can be used for his benefit. In-
telligence can still persist. There is
goof and light in the universe, and they
can be made apparent. The test of
civilization, or today’s culture, is not

{18]

whether man is going to destroy him-
self by the machinery of his own
manipulation, but whether he has ad-
vanced during the period of almost two
thousand years from the fall of Rome
and will use his intelligence to harness
and direct the powers which he has dis-
covered. This is a new year, and we
need not fear the new any more now
than at any other time.

One of the greatest inventions of all
time was that of the wheel, and there
must have been those who stood by and
predicted that it would be a curse in-
stead of a blessing. If they could have
seen the modern automobile, possibly
they would have felt themselves right
to a centain extent; yet, the wheel has
brought great comfort and convenience
to mankind. So has the breaking up of
the atom, the breaking of the sound
barrier, and the many electronic
achievements of today.

The question revolves around one
fact that I have repeated many times:
Where will man choose to select value?
If we, like the leaders in ancient civili-
zations that fell, place value solely on
the satisfaction of the physical appe-
tites brought about by the wealth we
have amassed, then our civilization, too,
is doomed, and the anxieties of the
moment are well-founded.

But if there are enough human beings
who decide that true value lies in the
world of the mind and the spirit, and
that the guiding light of reason, intelli-
gence, and the inspiration of a higher
source can direct us; then the problems
of today can be subordinated to the
greater possibilities that lie ahead.

What the decision will be, we cannot
say because our eyes are closed to the
future. If we judge by the present, we
can find much to make us pessimistic,
but at the same time, we can find evi-
dences of brotherhood and love still
existing in this troubled world. Since
the future is not known and a new peri-
od is upon us, it will do us no harm to
look literally toward the brighter side.
We can try to inculcate in our own
thinking and in the thinking of those
about us a sense of permanent and
worth-while values so that man’s cul-
ture will be based upon what will en-
dure and not upon what may be
destroyed by other men.



For True Peace of Mind . . .

REDEEM THOSE BROKEN PLEDGES
By Joun Fix

IN today’s complex world, many of us
tend to become jumpy and irritable.
We lose patience easily. We no longer
have any real zest for doing and being.

What is behind this almost universal
malady? Science has suggested that if
we can discover-the underlying cause
of a psychological disorder, we have
gone far toward effecting its cure. Is
the present state of our nervous system
due solely to modern-day pressures? Or
must we look within ourselves for that
which will provide a clue?

Sigmund Freud defined a neurotic as
a person suffering from an exaggerated
feeling of guilt. “Who . . . ME?” You
wax indignant. “Exaggerated feeling of
guilt! How could that apply in MY
case?”

The answer is that it could apply in
any case.

“Well, not in mine,” you snap.
“To be sure, I have led no exemplary
life; but on the other hand, I have done
no real harm to anyone. I have
robbed no widows or orphans; I have
outraged no husbands; I have murdered
no one in cold blood!’ Wait, granting
what you say is true, what makes you
so certain Dr. Freud was referring to
your relationship with others? Could
not the guilt feeling concern your rela-
tionship with yourself?

Indeed it could; what is more, the
odds are that it does. Our deepest feel-
ings of guilt stem from behavior with
which only we are concerned. Think
back to those promises you have made
to yourself through the years. For ex-
ample, the rules of healthful living you
set up so long ago you scarcely remem-
ber them.

\Y

THIS IS IT:

Your subconscious remembers. Those
rules were good; they conformed to
natural laws. The vast Storehouse of
Memory accepted them without ques-
tion. Every time you broke one, you
were subjected to a twinge of con-
science, a feeling of very real guilt—
often without your being aware of the
cause.

And the financial success you were
going to share with your friends and
family. How proud of you they were
going to be. What happened? Only you
know how many times you lacked the
courage to persevere in what was neces-
sary for that success—until finally it
eluded you altogether. But your sub-
conscious knows, remembers, and un-
ceasingly chides you for your neglect.

There is the multitude of petty things
so inconsequential as to be no more than
vaguely recalled: the little half-lies; the
cheatings and evasions; the feeble and
foolish excuses offered for laxity and
omission. ‘“Rationalizations” Dr. Freud
would have termed them.

Are not these possibly what is meant
by the feeling of guilt at the bottom of
our nervous states? Not a feeling of
guilt toward others or society in gen-
eral, but a latent and deeply-rooted
feeling of guilt toward ourselves.

What can we do about it now? Is
it too late?

No, it is never too late. There is
much we can do. We can start now
and determine exactly wherein we
failed in our responsibility to ourselves.
We can pick up those lost threads; re-
deem those broken pledges. We can
face each situation square?y and honest-
ly, resorting to no evasions, making no
excuses.

\Y

1962 Rosicrucian Egyptian Tour departs New York City, Feb. 22.

Make your decision NOW. Write Egyptian Tour, Rosicrucian Park, San Jose,

California.
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Socrates %niwsu Some Qusstions

By Surenpir Lar Berry, D. F. C.

g VERYONE acquainted with the meth-

od of questioning developed by
Socrates must wonder at times whether
the method would have worked on
Socrates himself—if it would have been
possible to question him as he ques-
tioned others. I have often amused my-
self by thinking of questions I should
have liked to ask him.

One day circumstances took an odd
turn. Whether I was asleep or not
seemed not so important as the fact
that Socrates himself sat opposite me,
apparently ready to answer my ques-
tions. Seizing on that admonition of
his, “Go among the people and ask
questions,” I immediately opened the
conversation.

“Socrates,” 1 said, “‘are these remarks
properly credited to you?”

“Well,” he smiled, running a finger
through his white beard, “I said some-
thing like that—when or where, I can’t
remember. Even though I may not
have originated the idea, I did put it
to use.”

“Then you did probe into a person
until he frankly admitted that he was
not sure of anything—knew absolutely
nothing, and agreed to the possibly il-
lusory nature of everything he had con-
sidered true?”

“Yes, for at that moment the person
became capable of tapping the wisdom
of the universe. Only a wise man ever
admits that he is a fool.”

“Forgive the question, but were you
ever a fool?”

“Without a doubt. A penetrating
mind and a capacity to ask questions
are gifts. My tongue was as sharp as a
rapier. Only a rare personality sure of
its inner foundations could withstand
its thrusts; but my passion for truth,
and my zeal to unmask hypocrisy car-
ried me away. I had compassion, but
I needed greater understanding of peo-
ple. I lacked the wisdom to realize that
evolution can come only by progressive
steps. Now T see that my trial and
death were inevitable.”

{20]

“Why inevitable?”

“People failed to understand that I
was not exposing their weaknesses and
inadequacies out of sheer cleverness.
They failed to see the constructive point
beyond that. It was the price I had to
pay, I suppose, for being ahead of my
time; yet the world gained much from
my experience, even if at my cost.”

“You think people would understand
that now?”

“They have a better chance to be-
cause of the things that have happened.
In this day, thought extracts wisdom
more quickly from experience.”

“How would you help people under-
stand themselves today?”

“By continuing to ask questions. The
value of my method remains. It has
only to be remembered that silly ques-
tions draw out silly answers. For pro-
found answers, you have to ask the
right questions.”

“How can we know whether our
questions are profound or silly?”

Thought and Habit Patterns

“People think the way they do be-
cause of habit patterns. The cells of
the body contain memory of past be-
havior. As long as people think in
harmony with their habit patterns, they
are conforming to inherited codes of
behavior, modified by their upbringing.
As a child grows, his ideas should har-
monize with universal rhythms.”

“I agreé; but how can that be ac-
complis%ned?”

“By awakening the intuition.”

“Then the intuition can be awakened,
Socrates?”

“In time, yes, but those impatient
ones who try to accomplish it too quick-
ly risk complete breakdowns. Awaken-
ing the intuition is like training the
inner eye. In my day, the secret schools
where such things were taught were so
exclusive that one knew about them on-
ly by word of mouth.”

After a thoughtful pause, Socrates
added, “Today, with better methods of



communication, there is scarcely any
excuse for not knowing about them. The
secret tradition may never be broken,
though; it is still as immutable as the
law of the cell which turns an acorn
into an oak.”

“How does this apply to man?”

“He has to seek before he can find.
It is impossible to comprehend the wis-
dom of Soul except by patience. Un-
derstanding is a matter of living. That
1s why I was happy to take the hem-
lock.”

“Happy?
word?”’

“For those who know, it is. 1 was
an old man in any case, but I knew 1
was immortal.”

“If we could know that, Socrates, we
would have proof of the existence of
God.”

“It is beyond words to describe. It
must be experienced. There is no other
way of knowing.”

“And how do we experience it?”

“By making ourselves worthy to re-
ceive it.”

“The world today seems to have more
problems than in your day.” I suppose
I intended to imply that things had
been easier then.

“That is inevitable. As the capacity
of the human brain increases, life be-
comes more complex, but the complex-
ity is really an illusion. Basic knowledge
escapes us because of its surprising sim-
plicity.”

“How could that simplicity be found
in this situation: Community Red and
Community Green are ideologically at
war. It 1s a cold war, for they fight
only on rare occasions. Give Red an
opportunity for striking a blow and
escaping the consequences, and he
doesn’t hesitate to plot, scheme, mur-
der.

“Green, on the other hand, believes
in passive resistance, and sometimes de-
liberately creates situations to demon-
strate this passivity. Green wants a
broader acceptance of the ideology of
freedom. Red makes the same claim,
but reverses the meaning of words by
action. What is the answer?”

Is that really the right

The Highest Answer

“Love is the highest answer, for the
Creator loves Red and Green equally.
He is the essence of light: The white
Light of Creation can be realized by
combining the three primary colors—
green, blue, and red. Let both Green
and Red realize that the combination of
their lights on the same point produce
only the color of caution—yellow. Both
must increase their common ground by
adding to their color additional blue.”

“Blue light, how do we find it?”

“By means of the intuition.”

“Intuition seems to be a basic.”

“It is. Also basic is the matter of
premise: If there is a mistake in the
foundation of reasoning, it is carried
into all the conclusions which follow.
In your example, it is a mistake to as-
sume that all Reds think alike and that
all the Greens do the same. In times
of strife, people for mutual self-protec-
tion bury their differences, but the
differences show up again when the
crisis is past.”

“Then there was a basic mistake in
my questions?”

“Your questions implied that it is
possible to escape the consequences of
one’s thoughts and actions. It is not.
The laws of Universal Justice are not
only infallible but also inevitable.”

“That’s rather frightening, Socrates.”

“The inexorable Laws of Life can be,
but you soon learn to be grateful, for
the innate qualities of a human being
are God-given virtues. Transgression is
not a cause, but it is a result. The cause
of the trouble is that the habit patterns
of thought have developed in ignorance.
They may not be easy to change, but
when a man becomes willing to change,
the tide turns and the good, the true,
and the beautiful begin to become living
realities.”

“And this can be related to the mat-
ter of the Red and the Green?”

“Certainly. We could say that with-
in man the red impulse is the self-as-
sertive, aggressive, the giving tendency;
and the green is the passive, the per-
ceptive tendency. A man grows by
learning to reconcile these two. Using
our color analogy, the blue impulse 1s
man’s attempt at reconciliation within
himself. (Continued Overleaf)

[et]

@3\ 0



The
Rosicrucian
Digest
January
1962

“In the ideal state, man would
achieve the Eure white light of illumi-
nation and be one with his source at
all times. For the present, though, we
have to be practical and be content with
brief glimpses of such a dazzling light
until we grow more accustomed to bet-
ter ways of thinking and living.”

“Is strife necessary to make life on
earth livable?”

“It is only when we don’t strive that
things become hopeless. Nothing can
stop an individual from advancing
while he has desire; but his progress
is slow or rapid according to his evolu-
tion. The fast runner can cast aside
the illusion of false loyalties and yet be
loyal to the things that matter. Toler-

v

ance and good humor make life livable.
It may take you a long time to under-
stand it. The enlightened ones in my
day knew the secret though, and I can
give it to you in a word.”

“Please do.”

“It will take a long time to under-
stand it.”

“The word?”

“Comedy.”

And with that, Socrates was gone.

What did he mean by comedy? In
its highest sense it often suggests real-
life situations where there is no sense
of tragedy in the making. As he said,
though, it would take a long time to
understand it.

%
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Cosmic Unity and Science
By Warter J. AversHiEmm, D. Se., F.R. C.

THE sense of Cosmic Unity is inher-
ent in the most primitive state of
human consciousness and regained in
its most exalted development. To ani-
mals and savages, every sense object is
presuned to be alive. The world is pro-
vider, lover, destroyer, devourer, or
food—reacted upon, but not thought
about.

With emergent self-consciousness,
distinction, fear, and reflection isolate
man from the enveloping universe. The
ego, the clan, the tribe, and the nation
become accepted centers; all else is
strange, barbarian, and monstrous. In
medieval maps, the known lands are
shown surrounded by weird sea mon-
sters, dragons, boiling seas, and an
abyss of nothingness.

Eventually, the maturing mind rec-
ognizes law and order behind the varied
outer experiences. Ultimately, mind
may experience the supreme intuition
of one life, one energy, one law, one
consciousness that pervades and har-
monizes the Cosmos.

Such intuition is an intimate, mys-
tical experience for the individual alone.
Strangely enough, it finds itself in
agreement with its mental antipode—
with the impersonal, detached attitude
of science; or, to be specific, with the
attitude of modern western science.

The claim is limited to modern sci-
ence because it does not apply to all
earlier bodies of collective knowledge.
Magic science of antiquity attempted
to dominate nature, to coerce deities
and spirits by spells. Scholastic science
of the Middle Ages strove to approach
the essence of the created world by hair-
splitting analysis of Bible texts and au-
thoritative writings by the Church
Fathers and by Aristotle.

Western science, however, is based
on causality, consistency, and determin-
ism. It believes that equal conditions
must produce equal results and that any
law of nature, once established, remains
valid throughout space and time. Such
a viewpoint has no place for a personal
God, or for a plurality of gods or de-
mons, that could rule or influence the
world from the outside.

Hence science finds itself in opposi-
tion to narrow religious dogmatism, but
not to the mystical belief that the divine
expresses itself through cosmic order.
A({)mittedly, some scientists carry to an
extreme their opposition to the idea of
arbitrary intervention into the play of
natural forces. Such scientists would
deny the reality of all consciousness or
will or would regard their manifesta-
tions as side effects of organic chemis-
try.

These “behaviorists” might be said
to deny all thought except their own
radical philosophizing. Disregarding
the foibles of individual scientists, one
finds that mystical insight and illumi-
nation concerning cosmic unity receive
ever increasing support from the
vast accretion of scientific knowledge
through the last three centuries.

The very term Science, in the singu-
lar, is a tribute to unity. In the past,
geometry, mechanics, acoustics, optics,
and so forth were separate sciences.
Perhaps the oldest was astronomy, born
of the observation of ancient herdsmen.

Imagine the triumph of the human
mind when Newton showed that the
force that holds the moon in its celestial
orbit is the same as that which makes
an apple fall to the ground! To mod-
erns who watch engineers shoot rockets
into orbit, this may seem trivial. In
Newton’s day, it was a daring intuition;
and in the days of Galileo—only one
generation before him—similar thoughts
were a heresy, punished by the dungeon
or the stake.

Soon after Newton, astronomy was
wedded to optics and chemistry. Fraun-
hofer’s lines in the solar spectrum cor-
responded to the spectral signature of
earthly elements. One unknown pattern
was christened helium, the sun element,
in honor of the Greek sun god’s name.
Later, this element was found on earth
and now inflates our balloons.

Spectral analysis proved that the
planets did not consist of pure metal
such as mercury, silver, or lead, as an-
cient astrologers believed, but of im-
pure earthly mixtures. The Milky Way

[23}
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was resolved into stars like our own
sun.

The entire giant spinning disk with-
in our Milky Way is one among billions
of galaxies, fiery rocket pinwheels that
strew serpentine arms around as they
revolve in recoil. As if to demonstrate
its unity, the entire observable universe
appears to be spreading from a common
point of origin, like an exploding sun-
burst of Fourth-of-July fireworks.

New Analogies Disclosed

Every new tool and method of obser-
vation discloses new analogies to earth-
ly conditions. The polarization of light
in our telescopes proves that, spread
throughout space and concentrated in
galaxies, stars, and planets, there are
magnetic fields similar to the one that
makes our compass needles seek the
north.

Radio antennae attune us to the vi-
bration of hydrogen molecules in the
empty reaches between galaxies, far
beyond the reach of optical telescopes.
No matter how far out we probe, the
building blocks and the laws of nature
rerain consistent.

And when we turn from the infinite-
ly large world outside to the infinitely
small one inside living cells, molecules
and atoms—here, too, there is consis-
tency, regularity, and law. The nuclear
protein molecules, carriers of heredity
and of organic self-propagation, align
their delicate network of amino acids
and other building blocks with the in-
tricate symmetry of snowflakes and
with the reproducing rigor of dies and
templates.

To sum up: A small and decreasing
number of basic laws in endless variety
of application, governs the entire uni-
verse observable by our senses and
sensing instruments. It is not improb-
able that some day science may be able
to describe the entire interplay of ma-
terial forces and vibrations by one
single, unified law.

Yet, within that law, science over-
whelms us with the vastness of sizes
and quantities. The number of mole-
cules 1n a grain of sand; the number of
grains in one planet or star; the number
of stars in one galaxy; the number of
galaxies in the field of our telescopes,
all are equally incomprehensible.

fo¢]

As vast as the number of particles
are the distances and the time intervals
between them. How can we feel at one
across immensities and eons? It is only
possible if we rise above all dimensions.
And strangely enough, science is be-
ginning to do just that: In quantum (or
wave) mechanics an “event” that is the
transfer of a quantum of energy or ac-
tion cannot be localized in time or in
space, and the seemingly discrete par-
ticles lose their separate identities.

It 1s no longer meaningful in physics
to say that two electrons interchange
their positions and velocities. The “twa”
states corresponding to such an ex-
change are not only indistinguishable
but igentical, so that in statistics and in
probability summations, they are count-
ed as one.

We have, so far, not mentioned life
and consciousness. These are inherent-
ly inaccessible to physical science, for
whether the search be in galaxies or in
organic cells—as long as it is confined
to physical tools and physical measure-
ments, only physical phenomena will
be encountered.

Fortunately, the spirit of modern sci-
ence is not limited to its physical
branches. Psychology and other life
studies are as scientific as physics:
They, too, are trying to find law and
order within the variety of observa-
tions; and they, too, are confronted with
the enigma of vast numbers.

How can we feel at one with three
billions of earthly human beings now
alive—not counting those dead and yet
unborn, and the innumerable animals,
bacteria, and presumably inhabitants of
outer worlds?

Strangely enough, modern parapsy-
chology and depth psychology are be-
ginning to break down the barriers
between individual personalities, just
as wave mechanics 1s breaking down
the barriers between individual elec-
trons, photons, and atoms.

In parapsychology, the experimental
proof of extrasensory perception indi-
cates that interchange of information
from mind to mind does not require
material connection. It seems even pos-
sible to obtain knowledge of distant,
past, or future events by clairvoyance,
without the intervention of any indi-
vidual mind. The barriers of time and
space have lost their rigidity.



Psychoanalysis in depth, as pioneered
by the recently deceased, renowned Dr.
C. G. Jung, teaches that certain typical
mental states express themselves in
symbolic dreams and visions. These are
repeated through all ages and races,
even among children and uneducated
persons without knowledge of ancient
myths.

Such common ground beneath our
individual conscious surface states
seems to negate the separate identity
of living beings. Perhaps psychological
science is telling us that we are not only
brothers under the skin, but also visible
surface branches of one great underly-
ing common life.

Truly, science, that in some of its
representatives fancies itself as the
antagonist of mystery and mysticism,
is becoming the great protagonist of
mystical unity.

But what price must man pay for
this unity? If human beings lose their
identity and melt into another like in-
terchangeable electrons, does this not

i ATTENTION, HIERARCHY MEMBERS

Those who have attained to the Hierarchy and understand the purpose and im-
portance of these special Contact Periods are invited to participate in, and report on,

the following occasions.

First, mark the dates given below on your calendar. Arrange in advance for a few
uninterrupted minutes at the given hour. While benefiting yourself, you may also aid
the Hierarchy. In reporting to the Imperator, please indicate your key number and the
last monograph, as well as your degree. The Imperator appreciates your thoughtfulness
in not including other subject material as a part of your Hierarchy report.

Thursday, February 15, 1962
8:00 p.m., (your time)

Thursday, May 24, 1962
8:00 pm., (your time)

mean death to individual striving—
chaos, and despair?

The quantum physicist realizes that
an energy configuration, a timeless pat-
tern in the ‘“static” four-dimensional,
space-time continuum, is eternal, and
thus more real than the former concept
of an atom that, by definition, was in-
destructible and hence everlasting. The
hope and solace of the mystic is the
same. As a pattern, a facet, an aspect
of the timeless Universal Mind, a hu-
man life may be more truly eternal
than an everlasting, angelic survival in
a heavenly choir.

If, in our earthly aspect, we are co-
weavers as well as shuttles and threads
in this eternal web, let us make our
little patch worthy of divine cogni-
zance. Thus, in the midst of turmoil,
pleasure and pain, life and death, we
may rest safely in the bosom of the
Cosmic Unity, the unity proclaimed by
mystics of old and increasingly revealed
by modern science.

[25]
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“Soup’s On!”’

THE discovery that fire could cook
food made a gourmet out of a savage.
Meat too tough to eat raw was made
palatable in the fire—roots and berries
added nuances of
flavor hitherto un-
dreamed of. Burying
food in hot ashes was
the last word in kitch-
en arts, prehistorically
speaking!

Some savage tribes
wove baskets from fire-
resistant reeds and
suspended them on
thick poles over the
“stove.” What a joy,
when a whole meal
could be heated at
once—in a container!

With the advent of
metallurgy, iron bowls
and pots were devised
for cookery. Open fires
gave way to bricked-in
ovens indoors, and life
for the woman in the
kitchen became easier
every century. Indoor
brick ovens— with
chimneys—used to be
lighted once a week,
and the housewife
cooked as much as she
could at one time.

The first cookstoves
ever marketed ap-
peared about 1830.
They used wood for fuel. Coal, kero-
sene, gas stoves paraded into view, each
to be replaced by something better, with
refinement in cooking utensils match-
ing the development step by step.

Then came the electric oven, and
copper, aluminum, stainless steel, heat-
proof glass and the latest innovation—
boilable plastic bags for heating frozen
food.

These special bags serve as a pressure
cooker to poach the food. Drop a bag

Minnesota Mining and Manufacturing Co.

Cooking was a chore

into boiling water and in minutes its
contents are ready to be served. To
millions of hurry-up cooks who like
gourmet foods, this rapid method is as
welcome as the first
hot entree was to the
caveman.

In 1956, Seabrook
Farms, Inc., began en-
closing exotic dishes
in ready-to-heat pack-
ages. The recipes—in-
volving delicate herbs
and tempting wine
sauces—were gathered
from such nationally
known restaurants as
Luchow’s in New
York and Antoine’s in
New Orleans.

When ready for
serving, the boil-in-bag
is removed from the
boiling water, the top
torn off, the food dis-
pensed, and the bag
disposed of. No clean-
up problem. Over 100
million of these foods
—the bags manufac-
tured by Minnesota
Mining and Manufac-
turing Co.—were mar-
keted in 1960, and the
line of foods has ex-
tended to include such
hearty meals as Hun-
garian goulash and
Welsh rarebit.

The cavewoman may have been at-
tached to her forest fire, and may even
have liked what she cooked. Grandma,
too, accomplished culinary wonders
with her pot-au-feu, brick-oven, and
nickel-plated cookstove. But both would
have jumped at the modern housewife’s
chance to prepare a meal by dunking
a plastic boil-in-bag of exotic food, pre-
cooked and frozen, into boiling water!

—Central Feature News.

ROSICRUCIAN INITIATION, LONG BEACH

Abdiel Lodge, 2455 Atlantic Avenue, Long Beach, California
Ninth Temple Degree, January 10 at 8:00 p.m.
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How to Pray

By Dr. H. Spencer Lewss, F.R. C.

(From Rosicrucian Digest, January, 1931)

within the pages of this publication.

. Since thousands of readers of the Rosicrucian Digest have not read many of the earlier
articles by Dr. H. Spencer Lewis, first Imperator of the present Rosicrucian cycle, each month
one of his outstanding articles is reprinted, so that his thoughts will continue to be represented

PRAYER is an element of religious
practice greatly in dispute—either
adhered to faithfully or denied outright.

Those who use prayer as an argu-
ment against the existence of an intelli-
gent God, or of any God, claim that
prayers would be logically reasonable
and efficient if God existed. They are
careful to point out that seventy-five
per cent of the prayers are unanswered
or seemingly denied.

I am a firm believer in prayer, and
you can be, too, if you will give prayer
the proper opportunity to demonstrate
its efficiency. Many things we wrongly
accuse of being inefficient and refuse
to accegt after only a few attempts to
use or demonstrate them. The truth is
that it is our own inefficiency and our
own ignorance that are responsible.
Under the circumstances, I wonder that
so many prayers are answered.

The understanding of what prayers
really are, and how to use them, is so
lacking in the average individual that
it is really surprising that one out of a
thousand brings any results whatever.
In churches, certain formulated prayers
are used, spoken by those who seem
more interested in flowery eloquence
than in actual prayer. Jesus taught his
disciples how to pray, and the correct
version of his instructions and the sam-
ples he gave to the world, are different
from the prayers uttered by those who
have strayed from the fundamental
mysticism of prayer.

Prayer is based upon the assumption
that God is omnipotent, present every-
where, and willing to grant our peti-
tions. That is all the assumption or
foundation we need for prayer; but I
think you will agree that the average
person has in mind a few more. He has
In mind not only that God is omnipo-
tent, omnipresent, and merciful, Eut
also that with all His attunement with

the beings He created, He is still igno-
rant of their wants and needs, and com-
pletely unacquainted with what they
require in life!

Here is the great mistake. To go into
prayer with the belief or the feeling
that God does not know what we need,
or what is best for us, and that we must
tell Him and explain what it is we
want, is- to make a serious mistake.

Looking at it from a purely reason-
able and sensible point of view, does it
not seem peculiar for a person to kneel
and petition God not to take the life of
one just injured in an accident? To
pray to God at such a time and almost
command Him not to allow life to leave
the body of that person or not to allow
certain conditions to manifest is to as-
sume that we, with our finite under-
standing, know better than God wheth-
er certain things should happen or not.

If the person has been injured and is
about to die, and God does not prevent
it, why should we assume that God will
change His mind about the transition
and allow the person to live just because
we have petitioned to save his life.
Think of two persons on opposite sides,
each praying God for strength to be
the victor in a war between them.

If God is to decide the war, is it not
better to assume that His judgment of
conditions and principles involved will
be sufficient to pick the proper one to
win? The prayer of both siges cannot
be answered satisfactorily, for both can-
not be victors.

The mystic knows that any prayer
or petition based upon the assumption
that God or the Cosmic does not know
what is best and must be advised, or
receive recommendations or suggestions,
is wasted and futile. In fact, 1t is a re-
flection upon the divine intelligence,
and reaches no higher than the level of
our personal ambitions. Certainly, such
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a prayer cannot be uttered in sincerity
and cannot find Cosmic approval. It 1s
doomed to die or lack response from
the very moment it is conceived.

A Meeting of the Minds

To the mystic, therefore, prayer is a
meeting of the minds. It is not an occa-
sion for personal petitioning but for
spiritual communion. It is a time when
the soul and the deepest inner part of
ourselves sacredly, sincerely, and quiet-
ly speak to God and express the wishes
of our hearts and minds.

Any thought that our human con-
ception of our needs must be outlined
in detail, or that advice or recommenda-
tions must be given, would be so incon-
sistent with the true, prayerful attitude,
that it would militate against proper
prayer and prevent any realization of
what we wish.

Therefore, prayer should be an ex-
pression of a desire for a blessing. Have
I any right to come before God, as I do
in prayer, and demand, or even plead,
that long life be given, because I desire
it and have come to the conclusion that
I should have it? Is that not concluding
that God may not have thought about
giving me long life or may have decided
otherwise, and I wish to change His
mind and decree? Is it not a preclusion
of the very effect I wish to create in the
consciousness of God?

Have I any right to come before the
Creator of all and say that I want this
or that in a manner which indicates
that I have decided upon such things,
or ask that the Divine Mind accept my
understanding in place of its own? 1
am sure that if we thought of approach-
ing the king of a country or the presi-
dent of a republic, whose blessings have
been bestowed upon us in the past and
under whose bounty we have enjoyed
much, we should approach prayer very
differently.

If we had enjoyed many blessings at
the hand of a king and were permitted
to come before him for a few moments’
communion, we should probably find
ourselves uttering, first of all, words of
thankfulness for what we had—adding
that if it pleased the king, we should

e happy to continue to enjoy the same
blessings or possibly more.

Not one of us would think of peti-
tioning for specific blessings without
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first having expressed a profound
thankfulness for what we have already
enjoyed, and without stating that al-
though we still desired to have a con-
tinuance of royal gifts, we had no right
to ask for more.

How many of us pray in this atti-
tude? How many of us cleanse our
hands of debt by thanking God for each
individual blessing throughout the day?
It is said, as a rule of law, that you
cannot go into court and ask for justice
unless evidence of having done justice
to others indicates that you are deserv-
ing of it for yourself. How do you ap-
proach God in your prayers?

It is true that the sinner and the one
whose hands and soul are darkened
with evil may approach God like the
one who is sinless and perfect, but such
a sinner must first seek in the mercy
of God the forgiveness which he cannot
find in the court of man. His first
prayer must be one of repentance and
regret, with a plea for divine grace, so
that he may stand before God purified
and worthy of further blessings.

We are all sinners to some degree,
and to make sure that we come before
God worthy of blessings, our first pe-
tition should be for forgiveness and
grace, accompanied with a sincere ex-
pression of appreciation for the bless-
ings already enjoyed.

If we approach God in this manner,
it is more than likely that we shall be
so impressed with the magnificence of
our lot in life and the sublimity of the
divine benedictions already enjoyed that
we shall forget the less consequential
things for which we intended to ask. It
is also likely that if we review our lives
for the past twenty-four hours and
judge ourselves rightly, we shall come
to realize that we are undeserving of
further blessing—having already re-
ceived far more than we can hope to
compensate for or even deserve.

Our sinfulness may principally con-
sist of omissions. The gift and blessing
of life, with consciousness and the full
activity of all our faculties, carries with
it an obligation of service in the name
of God to the benefit of humanity. If
we have enjoyed blessings without hav-
ing returned some service or devoted
some of our powers and faculties to the
benefit of others, we are sinful, even
though we may have committed no



overt act nor violated any Cosmic com-
mand.

We must be sure that we have earned
and obeyed before we can rightfully ex-
pect our prayers to be even considered.
There must be no hvpocrisy in heart
or mind, no self-deception or aggran-
dizement. There need be no humilia-
tion, for the greatness and goodness of
God within us places man beyond hu-
miliation if he rightly contemplates his
relationship with God. But there should
be humility of spirit, simplicity of
mind, honesty of heart.

Our prayers should be expressions of
desires for continued benedictions with
the thought “Thy will, not mine,” up-
permost in our minds. The simple ex-
pression of “May it please the Father
that health return to my body,” is a
more contrite, honest, and worthy pe-
tition than one that demands or suggests
that God change the law now in opera-
tion, set aside certain specific conditions
and establish others, simply because this
is our desire and our conclusion.

The vainglorious one who has con-
cluded that he above others should be
victorious, should not pray for victory
but that God should grant victory to
the one most deserving and most
worthy. Not only should the will of
God be the determining factor, but also
all others should be granted that which
they deserve and truly need whether
they have prayed or neglected to do so.
Prayer should never be selfish and per-
sonal to the degree that it excludes

v

others, especially those more in sorrow
and need than the petitioner.

I like to think of prayer as the rare
privilege of a personal interview with
the King of Kings and the Lord of
Hosts. And I like to think that I have
been given the opportunity of asking
one blessing or making one plea at this
interview. It must be the thing that I
myself would grant to the world and all
in it if T were the king.

When I meditate upon what plea I
shall make, I am often impressed with
the fact that there is nothing that I
want nearly so much as the things
wanted by multitudes of others. If only
one plea can be made and one blessing
granted, I must be honest enough to
ask that others be granted that which
they pray for rather than myself.

While each occasion may be a privi-
leged interview whereby we come into
personal communion with the Ruler of
the Universe, we may have such com-
munion many times a day. This is the
greatest blessing and gift outside of life
itself; yet few appreciate 1t in times of
peace, health, and happiness. They
take advantage of it only in times of
sorrow, tribulation, and pain.

Learn how to pray and make prayer
a real communion and an outpouring
of your mind in pureness and humble-
ness. It is one of the most perfect in-
stances of Cosmic contact. To the mystic
it is a transcendental moment of our
earthly existence.

v

the Season.

I

WE THANK YOU

The thousands of Christmas and Holiday messages which have come to Rosicrucian
Park by card, letter, cable, calendar and other means have brought joy to the officers
and staff assistants of the Supreme Grand Lodge. We wish to thank the thousands of
Rosicrucians and the many Digest readers for their warm and thoughtful greetings of

Personal acknowledgments of the wonderful greetings sent to us would be a pleasure,
but naturally it would not be possible. Thus, we take this means of thanking each of
you. May you have a very happy and successful New Year!

THE ROSICRUCIAN STAFF
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Books Are for Reading

(Reprinted with permission from The Royal Bank of Canada Monthly Letter
For November, 1958.)

THERE are many different motives for
reading. We may seek knowledge,
relaxation, comfort, background, inspi-
ration, or something that will enable us
to compose all these into a way of life.
In earlier days mankind flourished with
merely barbaric flashes of thought, but
in this period of civilization we need a
co-ordinating philosophy built upon and
making use of all the experiences of the
past.

The accumulated factual knowledge
of the past few hundred generations of
human beings is too great to be ac-
quired through experience in a man’s
lifetime. He must take it vicariously
from books. Books push out the bound-
aries of our ignorance, factually into
the past and speculatively into the fu-
ture.

Consider this: we have only three
ways of evaluating human existence:
the study of self, which is the most
dangerous and most difficult method,
though often the most fruitful; the ob-
servation of our fellow men, who may
hide their most revealing secrets from
us; and books, which, with all their
errors of perspective and judgment, are
constant, detailed and always at our
beck and call.

It is interesting and useful to read
how crises similar to our own in form,
though perhaps not in magnitude, were
handled by our predecessors. Books un-
roll the great scroll of history so that
things that are remote in time and place
help us to judge things that are near at
hand today.

Perhaps the highest use of books is
not as sources of information about na-
tions, people, or foreign lands, but as
friends. Reading is one of the most ef-
fective means of getting away from dis-
turbing and unalterable circumstances.
Intimate association with noble works,
literary, philosophic, artistic, is a pro-
moter of thought, a refuge from almost
all the miseries of life.

Books are good for us because they
tend to shake us up. Our environment
is confusing because it is made up of a
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tangle of complicated notions, in the
midst of which individuals are inclined
to sit apathetically. Greek philosophy,
we recall, leaped to heights unreached
again, while Greek science limped be-
hind. Our danger is precisely the op-
posite: scientific data fall upon us every
day until we suffocate with uncoordi-
nated facts; our minds are overwhelmed
with discoveries which we do not un-
derstand, and therefore fear.

What we find in books can make us
look again at things we have taken for
granted, and question them; it can
arouse us to appreciate once more the
ideas and ideals that are being stifled
under the lava flow of technical mar-
vels. If a book moves us to thought,
even to angry thought, the chances are
that it is doing us a good turn. . . .

The business man who never, in spite
of good resolutions, gets around to read-
ing books that are not directly associat-
ed with his trade, is depriving himself
of the habits, the skills, the understand-
ing, and the increased freedom of
thought which a well balanced pattern
of reading would give him.

Reading in technical books, learned
journals and trade magazines is neces-
sary according to a man’s way of mak-
ing a living, but this reading should not
be the end. A person who has to fit his
life into a groove in his daily work may
become a unique individual in his read-
ing. He may have a dual life: as a
business man among scholars and as a
scholar among business men.

A skilled artisan, extremely wise in
matters of his own art, is cheating him-
self of the greatness in life that might
be his if he reads nothing else but tech-
nical books and light magazines and
newspapers.

Reading furnishes the tools and ma-
terial to take us out of blind-alley con-
versation. But it goes further. It ad-
vances our prospect of getting out of
the routine of our profession, business
or art. . ..

Fires stirred by the writings of Mal-
thus, Adam Smith and Tom Paine have



never died down. Controversies con-
tinue to rage. Some iwo-thirds of the
world’s rapidly increasing population
suffer from malnutrition. This makes
the issues raised by Malthus in 1798 as
vital today as they were then. When
Paine wrote in 1775 that oft-quoted
line: “These are the times that try
men’s souls,” he wrote for our time also.
It was a half century ago that Einstein
published his article on the use of
atomic energy, giving the world the
most celebrated equation in history:
E=mc?. Where the atomic age, then
born, will lead mankind, no one
knows. . . .

Great Books

The “great” books are not made great
because someone names them so, but
because they contain lessons for all
times. In them we find the accumulat-
ed thought of mankind, a rich inheri-
tance, a transcription of a distinguished
conversation across the ages. A great
book does not speak to a lonely and
sympathetic figure here and there, but
to a whole world.

One cannot pose as a scholar because
he has read so-and-so many great books,
but he feels more of a scholar than if he
had not read them. His understanding
is deepened and his insight clarified by
what the authors have to say. Their
principles and their solutions have an
astounding relevance to today’s prob-
lems of the business man and the house-
wife, the politician and the school
teacher, the tool maker and the clerk.

What is the attribute that binds these
books together as being worthy of the
term “great”? It is sincerity. They
have nothing to do with the sham, the
fraudulent, the frivolous.

No one who reads the great books
will learn from them the way to make
better atomic bombs, but many will find
that the problems of war and peace are
problems that deal with men, and that
these problems are much the same
whether wars are fought with clubs,
swords, gunpowder or plutonium. The
real problems of good and evil, of love
and hate, of happiness and misery, have
not changed very much over the cen-
turies.

Some of the great books are classics,
a word that stands for the books that

have worn best. They appeal to the
minds of men of all sorts, and they re-
main significant, or acquire a new sig-
nificance, in new ages.

It is true that Aristotle’s science has
little relevance to science as we know
it today, and that his logic is challenged
by semanticists of a new order, but his
philosophy remains illuminating and
profound. There is no writer who would
not benefit by reading Aristotle’s Po-
etics. It is true that Homer sometimes
nods and Shakespeare on occasion wrote
passages of empty rhetoric, but the gold
far outweighs the dross. . . .

Every good book leads, if you let it
have its way, to another book. The
trails in bookland cross and recross.
When you lay down Wells’ Outline of
History or Durant’s Story of Philosophy
after reading the last page you are, like
a graduating university scholar, at
“commencement.” These two books,
typical of many, point the way to
enough reading to keep a reader busy
for the rest of his life.

Another way to start is by selecting
four departments of reading, such as
history, poetry, philosophy and science.
Get a book that appeals to you in each
department, and read according to your
mood. Change from one to another:
we are told that Oliver Wendell Holmes
laughed heartily at a musical comedy
for half an hour, and then, tired of
laughing, read the Thoughts of Marcus
Aurelius.

Every department of literature has
its own contribution to make to our
welfare and happiness. Poetry sets
down in winged words the things we
think and feel but cannot say. When
you read poetry you are broadening
your facility in the use of language and
increasing your ability to say things in
different and more attractive ways.

Prose fills more books, and it is the
common way of communicating ideas.
We lose something if we do not go back
to some of its earlier forms, like letters
and essays, for both interest and enter-
tainment. Essays are important sources
of idea-starters, whether they are gentle,
witty and seductive, or rude and quar-
relsome. The Letters of Lady Mary
Montagu have contributed quotable
quotes to our language, as Cicero’s Let-
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ters have given us priceless snatches of
philosophy still usable.

There is no need for us, in seeking
a profitable pattern of reading, to allow
ourselves to be bullied by publishers’
advertisements into reading books that
are second-rate. The feeling of hopeless
or helpless indignation into which we
are plunged by roughneck prose does
not contribute in the way we seek to
our mental stature or our peace of
mind. . . .

All wise thoughts have been written
already thousands of times, but 10 make
them truly ours we must think about
them as we read. How does the opinion
or belief expressed by the author square
with ours? Even a statement that seems
to offend our common sense may be
worth thinking about. Indeed, it may
be worth more than the sum of many
notions with which we agree.

One of the big advantages of having
books of our own is that we may mark
them as we read. We may talk to our
friend the author as well as listen, add-
ing our own reflections in the margin
or in footnotes.

As we read, we should ask questions.
It is questions, not answers, that keep

v

the mind alive. Our questions will start
trains of thought, awaken our reason-
ing, bring our judgment into play, and
make our experience of life fuller and
more inieresting.

There Is No Finality

One is never at the end of reading.
What we know is still infinitely less
than all that still remains unknown.
We continue to welcome information
and ideas, always wondering as we
climb successive hills “What lies be-
yond?”

Edison said towards the end of his
fruitful life that he had no conclusions
to give: “I am just learning about
things myself.” Confucius remained
tireless in his search after knowledge
and learning. Socrates was famed for
wisdom not because he was ommiscient
but because he realized at the age of
seventy that he still knew nothing.

Reading is not an exercise or an act
of penance, but something that holds
for us the assurance of a better way of
life. There are no formal educational
requirements for admission to the read-
ing elite. You just start reading; re-
serve the time necessary, and go on
from book to book.

v

How many a man has dated a new era in his life from the reading of a book.
The book exists for us perchance which will explain our miracles and reveal new
ones. The at present unutterable things we may find somewhere uttered. These
same questions that disturb and puzzle and confound us have in their turn oc-
curred to all the wise men; not one has been omitted; and each has answered
them according to his ability, by his word, and his life.-HeNry Davip THorEAU

v

ROSICRUCIAN DIRECTORY

A complete directory of all chartered Rosicrucian Lodges, Chapters, and Pronaoi
throughout the world appears in this publication quarterly. See the November issue for
a complete listing—the next listing will be in February.

vyy

(International Jurisdiction of The Americas, British Commonwealth,
France, Germany, Switzerland, Sweden, and Africa.)

v

{32}



During the month of November the
Rosicrucian Art Gallery presented an
exhibit devoted to the life of Charles
Darwin. Called “The Evolution of An
Evolutionist,” the exhibit was designed
to commemorate the 100th anniversary
of the great naturalist. By a series of
poster-size charts, photographs, and
ma(f)s, the whole of Dr. Darwin’s serious
and well-spent life is presented. It puts
in perspective, too, the changing ideas
which {:ave reshaped the world in the
past 100 years.

VvV AV

The Matre of Isis Chapter, Lagos,
Nigeria, was among the first-time visi-
tors to the Supreme Temple at its No-
vember 7 convocation. Soror Priscilla
Eka Adewale, a teacher and the mother
of six, is touring the United States with
a party of Nigerian educators. Brief
though her contact was, she will carry
happy memories of the occasion with
her, as will those who had the oppor-
tunity of meeting her.

AV

Nine fratres and sorores from San
Diego visited Cosmos Chapter in Ti-
juana, B.C., Mexico, on October 10. Past
Master Tom Harris carried official
greetings of the present Master, Gene
Shapley, to Frater Ismael Vilaplana,
Master of Cosmos Chapter.

V. AV

Van Nuys Chapter is now a Lodge!
A special dedication ceremony and
formal presentation of the Lodge Char-
ter by the Imperator, Ralph M. Lewis,
began a new cycle for this growing
body of enthusiastic members. Approxi-
mately 350 Southern California mem-
bers attended the evening convocation
and the reception honoring Frater and
Soror Lewis and other Grand Lodge
dignitaries.

Anound the
Wornld

On January 6 and 7, the new Van
Nuys Lodge will present the First Tem-
ple Initiation: Part One, Saturday at
8:00 p.m., and Part Two, Sunday at
9:00 a.m. For information write Master
Ken Laurence, 7257 Woodman, Van
Nuys, California.

vV AV

Triangle Chapter Bulletin of Dallas,
Texas, reports that Frater A. A. Talia-
ferro of the Rose-Croix University
faculty has been granted a four-months
leave for travel and study in England
and on the Continent. Rector of St.
Michael and All Angels Episcopal
Church in Dallas, Frater Taliaferro will
spend his time in England at Christ
Church College, Oxford.

v

Barstow Pronaos, Barstow, California,
celebrated its fourth anniversary in Oc-
tober.

* * *

Toronto Lodge now has an organiza-
tion called “Temple Hands” to assist
wherever willing hands are needed.
The Rite of Demeter, given at Toronto’s
recent rally, showed not only the spirit
but the quality of their work.

* * *

Vancouver, B.C., Lodge gave itself a
party earlier in November whereby the
lodge benefited to the extent of several
new and useful items—in the kitchen

and elsewhere.
AV

Pretoria, South Africa, Pronaos wel-
comed officers and members of Southern
Cross Chapter of Johannesburg when
they visited Pretoria to conduct a chap-
ter convocation.

It also staged a Beetle Drive in Au-
gust at the home of Soror Krop. If we
had ever driven a beetle, we could tell
you more. Sounds exciting, though. We
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learned all this from the very fine Pre-

toria Pronaos Bulletin, edited by Frater

T. E. Buitendag.
* * *

Southern Cross Chapter has moved to
new quarters on De Villiers Street,
Johannesburg. The opening ceremony
was attended by Frater Roland Ehr-
mann, Grand Councilor of the Order for
South Africa.

AV

Sicilian born Cero Tomasello, one-
time Willow Glen orchardist, was for
many years on the gardening staff of
Rosicrucian Park. A familiar figure to
thousands of visitors, always genial, al-
ways busy, Cero will be long remem-
bered by visitors and staff. His transi-
tion occurred as he so often wished it
would--while he was on the job.

v

Are you listening, Jimmie Smith?
If so, hear this: You have a reader in
New Zealand, and he is Kenneth W.
MacKenzie. He thinks your ‘“Moon
Mapping” in the October Digest quite
possibly correct, but your earth geog-
raphy all wrong. You see, Jimmie,
you said the Afwi was an Australian
bird—and its home is 1,200 miles from
there across the Tasman Sea in New
Zealand. Since the kiwi can’t fly, it
couldn’t get to Australia even if it
wanted to—which K. W. M. thinks un-
likely, for it’s too happy where it is.
Jimmie, please be more careful. We
both might want to visit the kiwi some-
time and we’d be embarrassed in
Australia to be told we had 1,200 miles
farther to go, wouldn’t we?

v

Deadly Daisy

t1s flower, one of nature’s loveliest,

cultivated on the remote slopes of
Mt. Kenya and the Mountains of the
Moon, is the bug-killing daisy and con-
tains pyrethrum.

The story of this strange yellow and
white flower began 400 years ago in
Persia where farmers ground the flower
to powder and protected their granaries,
animals, and houses against insects
with its dust.

Through the years, knowledge of the
fragile blossoms spread from country to
country. Japan, at the beginning of the
20th century, began growing pyreth-
rum for export, but due to domestic de-
mands and the relatively low quality of
pyrethrins—the bug-killing agent in the
flower—she began to lose her customers.

Then Kenya, backed by chemical
talents of the United States and Europe,

picked up the ball in an effort to boost
her agricultural economy.

Pyrethrum demands a cool, frost-free
country, a great amount of moisture
comparable with tropical rainfall, warm
and frequent sunshine, and the care of
a skilled gardener. Few regions meet
these requirements but the equatorial
mountains of East Africa are ideal
This crop year produced 20 million
pounds ot pyrethrum. The farmer real-
1zes about 40 cents per pound on his
flowers.

Five years ago, fewer than 500 Afri-
can farmers had the know-how to culti-
vate the tricky pyrethrum; today, more
than 40 cooperatives train them to pro-
duce and market the valuable crop.

This is world development by enter-
prise as opposed to charitable programs.
The Kenya farmers contribute to others’
welfare, and do so while standing on
their own feet!—Central Feature News.

ROSICRUCIAN INITIATION, OAKLAND

Qakland Lodge, 263 - 12th Street, Oakland, California
Ninth Temple Degree, January 20 at 8:00 pm.
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The Mystic and Modern Education

By Rarea M. Lewss, F.R. C.

WHAT is the place of the mystic in
modern education? Can the realm
of mysticism actually be reconciled
with the subject of present-day educa-
tion?

In the first place, mysticism consti-
tutes an abstract idealism in contrast to
absolute science. The convictions of
the mystic are wholly personal ones,
and they cannot be successfully com-
municated. The mystic, of course, is
not alone; that is, there may be many
who have concepts similar to his.

However, the intimate assurance and
self-evidence which they have cannot
be conveyed to others. The reason is
that the mystic’s idealism is principally
concerned with the intangible. He con-
ceives a single ultimate cause in the
€osImos.

To him, that cause is a Supreme
Mind, an Intelligence, a God. From
this God, as cause, there then follows
all the concrete particulars of the phe-
nomenal world, the substances, forces,
and things. The mystic believes that
he can separate self from the phenom-
enal world and by means of it directly
experience its cause, namely God, or
the Cosmic.

Consequently, in effect the mystic
draws a line through the center of all
reality. To him, one half is the phe-
nomenal world, the world of our senses
—that which is objectively perceived.
The other half is the one of sensibilities
and of feelings that cannot be related
directly to the physical world and to the
receptor senses.

To the mystic, these particular psy-
chic feelings or impressions seem to
reach out or extend beyond human limi-
tations. To him, the self has a con-
sciousness of a unity with all reality.
The intermingling emotions of awe, hu-
mility, reverence, and the surges of
moral strength he experiences, suggest
a transcendent source of power. This
source, to him, is the Divine, the Su-
preme Mind, or Cosmic. These experi-
ences are as realistic as the sounds he
hears, or the colors he sees with his
eyes. These sensations, the mystic in-

terprets. He rationalizes them into un-
derstandable ideas just as he would
interpret any sensations he perceives
objectively.

Objectively, we may perceive certain
impressions alike, yet we know that
commonly we arrive at different ideas
of our experiences. The mystic not only
interprets personally, but his interpre-
tations are also founded upon a com-
pletely personal experience which he
had wholly within himself.

To the mystic there are both outer
and inner worlds. The outer world he
shares more or less alike with every
other human being. The outer world
acts upon humamty collectively. In
other words, humans respond basically
in the same way to the external world.

The inner world, however, acts upon
human beings singly. This inner world
man can talk about. He can write and
draw pictures about it, but he can never
cause another to have experiences of it
identical to his.

In essence, the worlds of the true
religionist and of the mystic are the
same. They are both subjective worlds.
We use the term ‘“‘subjective” here to
mean “inner response.” However, the
interpretation of the religionist and the
mystic, the abstract idealism of their
experiences, may differ quite widely.

For analogy, think of realitv or pure
being as a molten substance such as hot
wax. Then, think of men, their inner
selves, and their versonal interpreta-
tions, as being like various separate
molds. Wax, on being poured into
these molds, assumes different forms.
The wax in each mold may be identical
and from the same original source.

Each of these molds, these human
minds, might think that the shape of
the wax within it was the true form.
They would neither be right nor would
they be entirely wrong. The form could
only be as they experienced it.

The advanced mystic is not certain
that the images the Cosmic impressions
assume within his consciousness are
perfect—absolute. With each different
notion, he can change the mold, his
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mind. That is, he can raise his con-
sciousness so that the image he has of
the Cosmic may be even more perfect.

The true mystic is not ascetic. He
does not oppose worldly knowledge and
modern education. He knows that the
arts and the sciences can inspire him.
They can show him the magnificence of
the Cosmic and of natural phenomena.
They can challenge his imagination and
compel him to observe the workings of
nature in and around him.

He knows that education can rid the
aspirant of enslaving notions and con-
sequent fears that prevent a profound
inquiry into self. He also knows that
education provides an excellent frame-

.

ﬂ s yours a surface
life? Are you continu-
ously caught up in a
whirl of objectivity—of
material demands and
obligations? Have you
ever had a chance to
honestly understand
yourself? Do you sense
welling up within you
strange impulses—ideas
struggling for expres-
sion?

Adapt your real ca-
pabilities to life. You
can be shown how to
bring forth inspiration
and mental rejuvena-
tion. Learn to trans-
form inner silent words
into dynamic thoughts
and actions.

The ROSICRUCIAN DIGEST

This Gift Manuscript

If sincere in wishing to awaken and use all
your mental faculties, write to the address
below and ask for your FREE copy of the
manuscript “The Silence Within.”
manuscript is given with a six-months sub-
scription or resubscription to the Rosicrucian
Digest, at the regular price of $1.90 (19/-
sterling).
quest to the address below.*

work into which to place the subtleties
of his Cosmic impressions.

Thus, the real mystic cannot be con-

verted to materialism, even though he
may be an astute scientist. The phe-
nomena of self which he experiences are
neither reducible to terms of the abso-
lute physical, nor can they be refuted.
There are two certainties which we all
have: One is the certainty of knowl-
edge; the other is the certainty of feel-
ing.
Knowledge has the quality of certain-
ty to us or we would not accept it.
Feeling is a certainty to us also, but un-
like knowledge, it 1s always personal.
It is in this realm of feeling that mys-
ticism first manifests.

This

Send your remittance and re-

San Jose ® California ® U. S. A.

*This offer does mot apply to members of AMORC, who already receive the Rosicrucian Digest as part of

thelr membership.
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ROMAN COLONIAL RUINS

The shafts of marble columns are the principal evidence of what was once the Roman
Colonial town of Volubilis in Morocco. The ruins were discovered by archaeologists in 1874
but excavation and reconstruction were not begun until 1915. In the distance is Mulay Idriss,
a Moslem holy city founded in 788 A D All infidels are 1equired to leave its sacred precincts

at sunsct. (Photo by AMORC)



Supernatural!

The World of Mysterious Phenomena

Y/ HAT are the strange journeys of the soul? Who speaks the words you hear within?

Are the visions you glimpse, and which lift you to the heights, pranks of the mind
or are they momentary glimpses into a world of phenomena of which man is yet in
ignorance? Is there an intelligence which manifests in an extraordinary manner or
can all unusual experiences be explained by natural law and order?

The word SUPERNATURAL rings throughout the world today as it
has for centuries. But in this age an impartial investigation and a
serious study of the unusual can be had. What greater fascination
is there than that of the unknown? What greater enjoyment can be
had than an inquiry into the mysterious? The greatest minds of all
ages have put themselves to this task of investigation. Some oppose
and contradict each other, but their findings constitute a wealth of
knowledge.

The Reapers’ ResearcH AcapEmy has collected these writings and
is presenting them in a simple and efficient manner for all Who py.ce courses are the
enjoy good reading and who seek an instructive pastime. The fol-  open door to a natural
lowing are but a few of the many courses the Readers’ Research  werld of mystery.
Academy offers you:

SUPERNATURAL THE KEY TO THE UNIVERSE
SOME MYSTICAL ADVENTURES UNIVERSAL SPIRIT
WE ARE HERE—WHY? (The truth about Cosmic Consciousness)

You may have two lengthy lecture-lessons of any course you select
each month for the small sum of but $1.00 (7/3 sterling) per month.
You may discontinue the course at will or transfer to another course
any time you desire. There is no better way to occupy your spare
time, or no more profitable enjoyment than these exceptional courses (. .~ =
of reading. Send your request for the course and remittance to: security of your home,

these strange truths

THE READERS’ RESEARCH ACADEMY are revealed.

Rosicrucian Park, San Jose, CaLirornia, U.S. A.




THE MYSTERY OF LIFE

Whither . . .Where . . . Whence?

From wHENCE arises the idea of self, of immorta[ity, of everlasting life? Can we prove
by logic that life continues after death? Or is the concept but a foible of mankind?

ave you ever stood in solitude upon the brink of a yawning chasm, a deep canyon, in
the dead of night? Do you realize that each hour of your life you stand upon the brink
of just such a chasm . .. the chasm of eternity? Is the span of your life suspended be-
tween a vast mystery preceding your birth and a great mystery still to come? Are you
satisfied to endure years of conscious life in ignorance of the purpose of life . . . the end
toward which life is moving? If these subiects appeal to you, if they present a challenge
to your thinl(ing, then one of the fo“owing series of discourses will particularly interest
you. They are pro[ound in thought, but simply and forcefully written. Do not miss
reading them.

No. 2. The Faiths of the World

For Only
$1.00 No. 14. Life’s Mysteries No. 16. Life Everlasting
Monthly Two discourses will be sent you every month for only $1.00

(7/3 sterling). You may subscribe for only one month or for as
many months as you p]ease until one or all of the courses are
Large Discourses completed. When ordering, please give number as well as the

Every Month name of the course (or courses) you select. Send your order to

the address below.

READERS RESEARCH ACADEMY

ROSICRUCIAN PARK - SAN JOSE, CALIFORNIA - U. §. A.

You Receive Two
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It was an era in which the wrath of God
was uppermost in the minds of men--an era
in which men copicd the theme of their ve
ligious beliefs, and literally impelied others
into submission. Rules were so rigid and so
particular in their application that anyone
with any get-up-and-go or imagination could
not help bui sin. These restrictive measuares
brought in an era of thoughi-stagnation dar-
ing which few people daved to maove or
breaihe for fear they would sin.

Mistakes

were inexcusable, There was a fanatical ad-

There was no roomi for error

herence to au image of Divine law which was
absolutely inflexible, It was a show of mental
and spiritual sirength to be able io dispense
judgment and righieous punishment to faa-
ily, friend, and foe alike.

Although man slowly groped his way out
of this abominable situation, its ugly scars
still inhibit the life, liberty, and pursuit of
happiness of people today. Heads of families
stil often rule by fear and farce. Rather
thaa chanee error, children from such fami-
ilies will do neothing; or because of the fear
of ervor they will ere all the more.

flavering over society, too, like ghasts of
bhygone days ave the roles of social instiu
iions whick similarly allew no room for errar,
Marviages made in heaven are pavt of an un-
vealistic approach to human affairs. The idea
is still a carry-over from a notorious era, ani
even though divaree is allawable, the parting
of ways is met with as mueh shaking of ihe
heads and wagging of the rvongues as in olden
days. Resuli: Mismatehed couples existing in
a half-world where tortuons mental anguish
vobs them of the fullness of life.

Heads of business firms, or snpecvisory
pevsaniel still often cale by fear ar lorce,
Threats and reprisals are their weapons, and
in this rigid framework where mistales are
inexcusable, employees diminish their outpai
in arder to diminish their chanve of errvor.
The wheels of enierprise grind 1o as near a
halt as possible with the resulting deteriora-
vion of staff and business.

If not for deceney, or progress, or enlighi-
enment, then at least for sorvival today, maw
kind wust allow a margin for erver, in policy
and in facy. Any alternabive is hardlv i2nalie
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The following are but a few of the many books of the
Rosicrucian Library which are fascinating and instructive
to every reader. For a complete list and description of all
the books, write for Free Catalogue. Send orders, and
requests to address below.

ROSICRUCIAN QUESTIONS and ANSWERS with
Complete History of the Order
By H. Spencer Lewis, Ph. D.
The first complete authentic history of the Rosicrucian Order.
The book outlines answers to hundreds of questions dealing
with the history, teachings, benefits and purposes of the
Rosicrucian Order. Price, postpaid, $2.85 (£1/1/- sterling).

THE MYSTICAL LIFE OF JESUS
By H. Spencer Lewis, Ph. D.
The real [esus revealed at last! Here are the facts relating
to the Immaculate Conception, the birth, crucifixion, resur-
cection, and ascension that will astound and inspire you.

Beaatifidly bound. Price, postpaid, $295 (£1/1/9 sterling).

THE SANCTURARY OF SELF
By Ralph M. Lewis, . It ¢,

What could be more essential than ihe discovery of Seiir
What is this composite of your being—this consciousness of
your whole self? This book presents the amazing facts of the
four phases of a human being. The Mysteries, The Technique,
The Pitfalls, and Attainment. Learn how and what you
may attainl Bound in cloth. Price, postpaid, $3.10 (£1/2/9
sterling).

THE TECHNIQUE OF THE DISCIPLE
By Raymund Andrea, F. R. C.
The path that the masters trod! A modern description of the
ancient esoteric path to spiritual illumination used by the
masters and avatars of yore. Reveals methods for obtaining
the great light. Price, postpaid, $2.50 (18/3 sterling).

THE TECHNIQUE OF THE MASTER
By Raymund Andrea, F. R. C.
A guide to inner unfoldment. This book converts the in-
tangible whispers of self into forceful actions that bring
accomplishments in life. Price, postpaid, $2 50 (18/3 sterling).

¢ California residents add 4% for sales tax.

The

Rosicrucian Supply Bureau
SAN JOSE, CALIFORNIA, U.S. A



