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The Dweller on the Threshold 
by Dr. H. Spencer Lewis, F.R.C. 

T HROUGHOUT the ancient Rosicru
cian records and writings of a ritua
listic and ceremonial nature there is 

frequent reference to "the Dweller on the 
Threshold." In fact, this term or phrase is so 
distinctively Rosicrucian, and so esoterically 
significant that it is often used as a means of 
identifying anything of a ritualistic or cer
emonial nature, or any mystical principle, 
that is distinctly Rosicrucian. It is a compan
ion phrase to the other well-known 
Rosicrucian expression, "Crossing the Thresh
old." 

Rosicrucians of the last century in some 
lands would often identify each other by ca
sually speaking of the Threshold in any 
philosophical, religious, or mystical discus
sion that was taking place, and immediately 
those who were Rosicrucians would show by 
an expression on their faces that they recog
nized the word, and then one or the other 
would ask whether they had ever "met the 
Dweller on the Threshold," or whether they 
had ever "crossed the Threshold," etc. 

These phrases have become so popular 
that they are no longer secret ones, and I am 
not violating any of the secrets of the higher 
Temple Initiations of the Rosicrucian Order 
by stating that on the occasion of such initia
tions the Neophyte who is to be accepted 
into the Temple has to cross the Threshold 
and has to meet the Dweller on the Thresh
old. However, all of the Rosicrucian 
references to the Dweller on the Threshold 
are not references to the Temple Initiation 
only, but to a cosmic or esoteric condition 
wherein every advancing Rosicrucian sooner 
or later discovers that there is a symbolical 
character known as the "Dweller on the 
Threshold." It is of this symbolical character 
and the esoteric principles involved that I 
wish to speak at this time. 

Many Thresholds 

In order to understand the esoteric prin
ciples involved in crossing the Threshold, and 
meeting the character that dwells thereon, 
we should realize, first of all, that there are a 
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multiplicity of Thresholds in our lives, and 
that some of these, or a majority of them, are 
of the material world, while a portion of 
them-and perhaps the most important 
ones-are cosmic, or psychic, or spiritual, 
however you may wish to name them. In 
other words, throughout the life of every mys
tic who has started on the path of unfoldment 
and illumination there are daily and almost 
hourly incidents that bring his feet to a thresh
old of some kind, and almost daily, and often 
frequently during each of the days of the 
week, such a student comes face to face with 
the Dweller on the Threshold. 

These Thresholds are crucial periods in 
the life of every student and adept, and we 
may as well be frank and not conceal the fact 
that even the most advanced and most highly 
evolved of mystics suddenly find themselves 
on the very edge of a threshold, and very 
often face to face with the Dweller on the 
Threshold when it is least expected. In other 
words, the attainment of greater knowledge 
and greater unfoldment, and the advance
ment along the path to the highest grades of 
understanding and psychic power, do not pre
vent those sudden crucial conditions which 
constitute genuine Thresholds even to the most 
illuminated. 



It is true that the more advanced the 
student is, and the more carefully he has 
arranged his life and directed his affairs, the 
less often he finds himself at the Threshold, 
and the more he is developed and strength
ened for cosmic and psychic powers, the 
more easily he crosses the Threshold, or avoids 
it and escapes from the unpleasant effects 
resulting from any conflict with the Dweller 
on the Threshold. 

By this it will be seen that both the new 
student or Neophyte, and the advancing 
adept, must guard himself against errors of 
judgment, errors of thoughts and acts, when 
on the very edge of the Threshold, or when 
face to face with the Dweller on the Thresh
old. The adept, however, has the advantage 
of having been well-trained and well-prepared 
for this condition, while the Neophyte does 
not always understand what he should do, 
and therefore is less qualified to avoid the 
errors. 

It is for the benefit of both the Neophyte 
and the adept that I wish to speak of these 
matters, and it is our duty to prepare our 
members and even ro help those who are not 
members but who are seekers for the path to 
understand some of the principles involved. 

Choose the Way 
I have just said that the Threshold is ever 

near, and of many forms and conditions. 
Hundreds of times in the course of a year the 
average student on the path and seeker for 
Light finds himself face to face with the open 
doorway. Conditions around him, personal 
problems and trials, and often the voice of 
the Tempter, urge him to step across the 
Threshold into the open passageway, and ro 
enter the chamber that lies on the other side 
of the Threshold. Often, also, the still small 
voice within warns him not to cross the 
Threshold, but to hesitate, to listen to the 
voice within or the cosmic urge through intu
ition, and to retrace his steps and go back 
from the Threshold. The moment anyone 
crosses such a Threshold, however, karmic 
conditions are immediately created either for 
good or evil, and the price must be paid, 
compensation must be made, for stepping 
across the Threshold and entering the strange 
chamber. 

In our mystical ceremonies the Neophyte 
who crosses the symbolical Threshold of ini-

uauon is warned by the symbolic character 
that dwells at the Threshold (as a representa
tive of the still small voice within) to "choose 
ye your way to Light or Darkness!" The 
chamber itself is always dark, and the person 
who has entered it finds himself in a quan
dary, for he knows that his next few steps will 
be important ones, and that as he stands at 
the Threshold and chooses, he will either 
step into Darkness and create evil karma for 
himself, or step into Light and create fortu
nate karma. 

Whenever any of us are face to face with 
some personal problem, and we allow our
selves to pause in hesitancy trying to decide 
whether we should do that which something 
outside of ourselves tempts us to do, or do 
that which something within us tempts us to 
do, we are at that time face to face with the 
Threshold. It is during this pause of hesi
tancy that the individual must choose whether 
to go on his way into Darkness or into Light; 
and the Dweller on the Threshold is there for 
the purpose of testing and trying us. One 
moment he tempts us to listen to the voice of 
Light. He appeals to us to listen to the fasci
nating and tempting words of deceit and 
deception, and then urges us to listen to the 
beautiful golden words of truth. We, alone, 
standing there in hesitancy, must decide 
whether truth or untruth, Light or Darkness, 
shall have the victory. 

All through our lives we come face to 
face with this trying situation at the Thresh
old. We may be in need of worldly things 
when suddenly an opportunity comes to us 
whereby we may have the things we seek. 
We pause to reason and to analyze, and in so 
doing we step up to the Threshold and wait. 
While we are waiting and trying to reason 
what we should do, the voice of the Dweller 
urges us to remember our moral obligations, 
our ethics, our code in life, our high prin
ciples, and our promise. 

Then the dweller tempts us with a beau
tiful picture of the happiness that will come 
through casting aside our ethics and our mor
als, by ignoring for the time being our avowed 
principles and purposes. He tries to make us 
believe that on this one occasion and in this 
one circumstance we may evade and avoid 
our obligations, that we may cover up our 
error, and may indulge in the deception and 
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still be happy. The Dweller presents both 
sides to us with equal interest and fascina
tion. The decision lies with us, and as we 
choose we create our karma for the future. 

Doubt 

We read a letter or read a book or hear a 
statement made that casts some doubt upon 
the goodness of our studies, of our principles, 
of our high ethics, or of our ability to attain 
the better things of life. As we listen to these 
arguments or read them, we suddenly find 
ourselves standing on the Threshold again 
with a great mysterious chamber of darkness 
before us in which dwells the truth or falsity 
of the things that we have just heard or read. 
We feel that we must cross this Threshold 
and go into the chamber and find the truth. 
The Dweller at the Threshold observes our 
hesitancy and he urges us to cross the Thresh
old, enter his domain and listen to his dual 
arguments. Once we have made the decision 
the victory is either for Light or Darkness, 
happiness or sorrow. 

The mystic on the path, young or old, is 
tempted frequently by those things that bring 
him to the Threshold and leave him in a 
serious quandary-perplexed, puzzled, and 
sorely in need of advice. The more developed 
is his consciousness and his attunement, the 
more subtle are the Thresholds which he ap
proaches, and the more difficult it is for him 
to decide, but always he is left alone to decide 
for himself, and always must he be the creator 
of his own career, the builder of his own life, 
and the maker of his own karma. 

Those who dwell for any length of time 
in this great chamber of darkness without 
coming to a decision, or who come to the 
wrong decision, are surrounded by the obscu
rity of the night, and the closing-in of the 
shadows. This may last for days and weeks, 
and during that time the individual is in men
tal and spiritual misery, and his mind is filled 
with doubt and skepticism, with suspicion, 
and even with envy and hatred. It is a 
rejoiceful period for the forces of evil, and a 
sad period for the kingdom of the Light. 

To be prepared, the young Neophyte and 
the advanced adept alike must be forewarned 
of the fact that there are such Thresholds and 
such Dwellers thereon, and therefore be ever 
mindful of his powers to reason and think and 
of his greater ability to listen to the still small 
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voice within and to determine which is the 
spirit of truth speaking and which is the spirit 
of the world and of materialism and of deceit 
and darkness. It is seldom, indeed, that even 
the Neophyte, let alone the adept on the 
path, is unable to determine which voice is 
speaking to him at the Threshold. Very often 
to ease his conscience he will pretend even to 
himself that he thought that the glowing, 
fascinating temptations of the material world 
were possibly the whisperings of the still small 
voice and that he believed he was doing right 
or deciding correctly. But he seldom really 
deceives himself and, of course, he never de
ceives the Cosmic, and the karmic law works 
whether one is self-deceived or not. 

Important Decisions 

It is notable also that each and every trial 
at these Thresholds are important crises in 
the life of one on the path. There is more to 
and back of each one of these events than is 
just associated with the incidents of the event. 
In other words, whenever a decision is made 
one way or the other at the Threshold, there 
is more involved than merely the results per
taining to the matter that was being analyzed. 
Each time that the decision is wrongly made 
there is not only the creation of karmic debts 
that must be paid but there is a weakening of 
the morals and of the integrity, the power, 
and the development of the inner and outer 
selves. And vice versa. Whenever the deci
sion is proper and in accordance with the 
spirit of truth it is not only a victory for the 
individual in his material or other affairs asso
ciated with the problem, but it is a moral 
victory for the power and development of the 
inner self and leads to a notable advancement 
along the path. Each such victory is like a 
stepping stone that lifts the individual to a 
higher plane and gives him richer spiritual 
reward than he may ever anticipate. 

The individual who allows himself to be 
tempted by the Dweller on the Threshold to 
yield to the worldly things or to break his 
promises, violate his obligations, set aside his 
moral and ethical code, or nullify his ideals 
for the time, steps down lower and lower in 
his development and inner progress until af
ter a number of such sad experiences the 
inner self is stifled, the still small voice is 
muffled, the Master Within is imprisoned 
and the spiritual psychic self is made to retro
grade. Such persons become, in a cosmic 



sense, lost souls. They must be redeemed and 
saved by the esoteric process of regeneration. 
If they go out of this life without having 
become completely regenerated, their next 
incarnation is a lower state of worldly, moral, 
mental, and physical conditions, and they 
find themselves surrounded by obstacles and 
by every deterring factor and must battle their 
way through great hardships to lift them
selves to even the next plane of development. 

the next incarnation which begins with bless
ings, with advantages and qualities that enable 
them to occupy a happier and more successful 
position in life. 

On the other hand, those who constantly 
are victorious and win their battles at the 
Threshold achieve more power and more cos
mic assistance in their development and 
become the great masters and adepts in this 
life. Thus, when the time for transition comes, 
they find themselves properly prepared for 

We should not be surprised, therefore, to 
find that the symbolical crossing of the 
Threshold is an important feature of all 
Rosicrucian Temple Initiations, for the ini
tiation into the Order is truly the choosing of 
a way out of darkness into Light and is the 
culminating act of a decision that is for the 
better and is a moral, ethical, and psychic 
victory for the individual. For this reason the 
Threshold and the Dweller on the Threshold 
are significant words and terms among Rosi
crucians. ti. 

The lmperator Proclaims 
Saturday, March 20 

Beginning of the Traditional Rosicrucian 

New Year 3346 

In recognition of the New Year, all Rosicrucian affiliated bodies
Lodges, Chapters, and Pronaoi-will conduct a New Year Ceremony 
and Feast as close as possible to March 20th. All active Rosicrucians 
are eligible to attend their nearest AMORC affiliated body to partici
pate in this impressive traditional event. For those able to come to San 
Jose, the Grand Temple in Rosicrucian Park will hold its traditional 
New Year Ceremony and Feast on Friday, March 19, at 8:00 p.m. 
(outer doors open at 7:00 p.m.). All active Rosicrucians are eligible to 
attend. 

Rosicrucians unable to observe the traditional ceremony in either 
the Grand Temple or a local AMORC affiliated body, but who wish to 
participate in the symbolic significance of the occasion, may obtain a 
Rosicrucian New Year Ritual for Home Sanctum Use (I tern No. 260021). 
Please order by using the handy Order Form on page 32 of this issue. 
There is a nominal charge ofU.S.$1.75. 
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;2Lncient 'Voyages to ;2Lmerica 
Part I , The Written Evidence 

by Jack L. Huff, F .R.C., I.R.C. 

T HE 16th and 17th centuries are 
known as the Age of Exploration, 
and conventional wisdom tells us that 

this was the time when mankind first became 
aware of the full extent of our planet. The 
great explorers, such as Columbus, Balboa, 
and Magellan found "new" lands, and even
tually proved that the Earth is spherical by 
sailing completely around it. The impetus for 
their explorations was commercial, and these 
explorers hoped to become rich and famous. 

I contend, however, that seafarers of an
cient times had already explored most of the 
world and esrablished colonies in the Ameri
cas centuries before Columbus arrived on 
American soil 500 years ago. Europeans and 
others not only visited America as far back as 
3 700 years ago, but established colonies and 
traded with Native Americans over a period 
of time extending from approximately 2000 
B.C. to A.O. 500. The Norse, Celts, Libyans, 
Egyptians, and Phoenicians all came to 
America at different times and left evidence 
all across this continent. 

One may wonder why-if my theory is 
correct-these early explorations are not re
corded and taught in history classes? 

Much of this is due to the lack of printed/ 
published matter documenting these pre
Columbian voyages. You will recall that 
before the 15th century there was no wide
spread literacy in Europe; the vast majority of 
people could not read or write. In those 
ancient times, producing written records was 
an intensely laborious process and only a very 
small number of people could read the few 
documents produced. 

But all this was to change. Around 1450, 
some forty years before Columbus sailed west, 
Gutenburg invented a printing press using 
movable type, and it then became much 
cheaper and easier to produce documents and 
make innumerable copies of writings--open
ing the age of mass communication-and 
things were never the same again. At first 
mostly Bibles were printed, but soon all sorts 
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of interesting books-full of new and fasci
nating ideas-were being printed and 
distributed. For the first time in history the 
public could gain access to the wisdom of 
authorities in various fields. 

Thus, by the time of the great 16th cen
tury voyages, the exploits of adventurous 
seafarers could be written about, published, 
read by a growing number ofliterate people in 
Europe, and accurately recorded in history. 
Earlier voyages to distant continents, if they 
were talked about at all, were usually consid
ered to be myths, and eventually forgotten. 
Early voyages by the Norse, Welsh, and Irish 
fall into this category. 

But if these early voyages really occurred, 
where is the evidence? Actually evidence of 
these ancient explorers has been known for 
some time, but only in the past twenty-five 
years has anyone seriously attempted to weave 
the many signs and clues into a coherent 
story. This two-part article will present evi
dence of colonies established in North 
America by Celts, Norsemen, Libyans, and 
Egyptians as far back as 1700 B.C. 

The source of my evidence is three 
books-America B .C., Saga America, and 
Bronze Age America-written by Dr. Barry 
Fell, Emeritus Professor at Harvard. 1 Dr. Fell 
is a marine biologist who developed a special 
interest in epigraphy-the study of ancient 
inscriptions-and he is familiar with a num
ber of ancient languages and writing systems 
of Europe, Africa, and America. 

Puzzling Ancient Inscriptions 

From the time Europeans started emi
grating to America in the early 17th century, 
they found mysterious inscriptions on rocks, 
and stone and earthen structures. They as
sumed these inscriptions had been made by 
Native Americans. However, the "Indians" 
always maintained that these inscriptions were 
as much a mystery to them as to the colonists. 

Using his unique knowledge of ancient 
languages and alphabets, Dr. Fell has deci-



OGAM INSCRIPTION 

phered many of these inscriptions and deter
mined that they are written in various 
European and Mediterranean languages, in 
alphabets that date from 2500 years ago. These 
inscriptions speak not only of visits by an
cient ships, but also of permanent colonies of 
ancient Celts, Basques, Libyans, and even 
Egyptians. From some of these inscriptions 
we infer that these early colonists intermar
ried with the natives, and thus their 
descendants still live here today. 

About 3000 years ago bands of roving 
Celtic mariners crossed the North Atlantic 
to discover, and then colonize, North 
America. They came from what is now Spain 
and Portugal, by way of the Canary Islands 
west of Africa, and settled in present-day 
New England. They called their colony 
Iargalon-Land Beyond the Sunset-and they 
were still there in the time ofJulius Caesar, as 
is attested by an inscribed monolith on which 
the date of celebration of the great Celtic 
festival of Beltane (May Day) is given in 
Roman numerals appropriate to the reformed 
Julian Calendar introduced in 46 B.C. 

Besides the Celts, other groups of people 
from Europe and the Mediterranean region 
visited and explored North America. After 
the Celts came Phoenician traders from the 
Iberian Peninsula-people from Cadiz who 
spoke in the Punic tongue but wrote in the 
peculiar style of lettering known as the Ibe
rian script. These Phoenicians and some 
Egyptian miners seem to have become part of 
the Micmac tribe of New England. Further 
south, Basque traders came to Pennsylvania 
to esrablish at least a temporary settlement 
there. Libyans and Egyptians sailed into the 
Gulf of Mexico, entered the Mississippi River, 
and penetrated inland to present-day Iowa 
and the Dakotas, and westward along the 
Arkansas and Cimarron Rivers where they 
left inscribed records. Norse and Basque mari-

ners came by way of the Gulf of St. Lawrence 
and introduced various nautical terms into 
the language of the Northern Algonquins. 
Several Amerindian tribes employ dialects 
derived in part from the ancient tongues of 
Phoenicia and North Africa. 

Celtic Writing in Ancient America 

The Celts wrote in an alphabet called 
Ogam. Many Ogam inscriptions have been 
found in New England, but they were not 
previously deciphered because they were never 
before studied by anyone who recognized the 
Ogam alphabet. The Celts, of course, also 
used the Ogam alphabet in Europe, but the 
few experts on Celtic culture were not aware 
of the American Ogam inscriptions. Then, 
too, the early Christian fathers in Europe 
eradicated many of the ancient inscriptions, 
since most of them concerned Celtic fertility 
rites. 

But in America, the old pagan inscrip
tions remain intact, and a host of giant stone 
phalluses characterize the places of worship. 
It is somewhat ironic that traces of the oldest 
phases of European religious thought and ac
tion can be found in North America, while 
only the merest fragments have survived in 
Europe itself. 

What was the effect of these foreign ex
plorers on the Native American population? 

The Native Americans, or Amerindians 
as we may say, seem to have come to North 
America from Asia by way of the Bering Strait 
thousands of years ago. Whether these new 
immigrants from Asia found still earlier people 
upon their arrival here is unknown, but the 
new immigrants gradually differentiated into 
various tribes and nations, each with its own 
language. Until recently, all Amerindian lan
guages were classified together as supposed 
indigenous products of the New World, and 
the massive Phoenician, Libyan, and other 
Old World elements of their vocabularies 
passed undetected. Ancient scripts that have 
been well documented in Europe have, when 
discovered in American contexts, been dis
missed as "marks made by plowshares or the 
action of the roots of trees." Those subscrib
ing to this theory have never explained why 
plows in Pennsylvania usually wrote in Basque 
or Iberian Punic, whereas those of New En
gland were apt to write in Celtic Ogam and 
on the ceilings of stone temples! [> 
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In appearance, Ogam inscriptions are 
merely groups of straight marks of various 
lengths, reminiscent of the bar code used by 
today's retailers to identify and price the goods 
we buy. It is easy to see why most people 
would not recognize Ogam script as a form of 
writing. These marks are arranged along a 
straight baseline, with some marks above the 
line, some below, and some crossing the line. 
The letter "B'', for instance, would be written 
as one mark below the baseline; a "C" would 
consist of four marks above the baseline, while 
an "R" would be five long marks crossing the 
baseline. 

Barry Fell's interest in ancient languages 
and inscriptions began decades ago due to his 
work as a marine biologist on remote islands 
in the Pacific, where he found inscriptions in, 
of all things, ancient Libyan. This led Dr. 
Fell to study other ancient scripts and lan
guages, including records of the Sea Peoples 
of the Bronze Age and early Iron Age of some 
3000 to 4000 years ago. When American 
archeologists first began to send Dr. Fell in
scriptions for translation, he was astonished 
to discover that the American inscriptions 
were much like ancient scripts from Europe 
and Africa, and in some cases, identical. 

Dr. Fell's work has been greatly enhanced 
by the efforts of several colleagues. While he 
was working in New England, Gloria Farley 
was exploring the Midwest and Southwest. 
She found records of visits and settlements by 
European explorers who had come up the 
Mississippi River, then turned west to follow 
the Arkansas River, eventually reaching the 
Cimarron River along the border between 
Oklahoma and Colorado. Farley's discover
ies showed that Libyans and Punic-speaking 
Iberians, and even one Basque king, had ven
tured into the heartland of the continent 
centuries before Christ. 

Deciphering Ancient Scripts 

The deciphering of ancient writing is 
not as straightforward as we might at first 
think. Ogam, for example, is not merely one 
alphabet, but a family of related scripts. To 
further explain, think of the Latin-based al
phabet we use in English as compared to the 
Greek and Cyrillic alphabets. To someone 
completely unfamiliar with these three al
phabets, they might look the same. To further 
complicate the matter, different languages 
share a common alphabet. The alphabet we 
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are accustomed to in English is also used to 
write in French, German, Spanish, and other 
languages-with, of course, minor differences 
in punctuation and diacritical marks. Some
one who knows only English might pick up a 
book written in Spanish and be perplexed 
because although the individual letters are 
familiar, the words (combinations of familiar 
letters) don't seem to mean anything. So 
translating these ancient inscriptions requires 
a knowledge of a number of different lan
guages and alphabets. Once the alphabet is 
identified, there remains the problem of dis
covering which language it represents. 

Irish Monks 

Irish monks of the Dark Ages would be 
proud to know how much they have helped 
modem researchers in reading ancient scripts. 
For four centuries they alone preserved the 
learning of the ancients, and we are fortunate 
indeed to be able to study some of their books 
that have survived the centuries. One such 
volume is the famous Book of Ballymote, 
thought to have been assembled about 800 
years ago from a collection of miscellaneous 
manuscripts. The last manuscript in the book 
is known as the Ogham Tract because it deals 
with about seventy varieties of the ancient 
Celtic script called by the collective name 
Ogam. Other books dealing with Ogam are 
the Book of Leinster and the Book of Kells. 
Scholars studying European Ogam inscrip
tions found only a few of the types described 
by the old Irish monks, and wondered if some
one simply made up some of these scripts as 
an intellectual exercise. It was found, how
ever, that some of the American inscriptions 
were in versions of Ogam never found in 
Europe, but described in the Book of Ballymote ! 

The written evidence of ancient voyages 
and exploration of North America is clear. 
In Part II of this article, I will examine further 
compelling evidence-tools, megalithic struc
tures, calendars, maps, and petroglyphs-all 
pointing to the fact that Celts, Norsemen, 
Phoenicians, Egyptians, Libyans, and others 
explored, traded, and founded colonies in the 
Americas long before Columbus' voyage of 
1492. 

1 Dr Fell, a native of New Zealand, holds Ph.D. and 
D.Sc degrees from the University of Edinburgh, and 
reads Gaelic, Sanskrit, Egyptian Hieroglyphics, Kufic 
Arabic, and other ancient writing systems of Europe, 
Africa, and America. 



Three Elements of Discovery 
by Alexandria Morton, F.R.C. 

FOR EXPLORERS, discovery follows the 
Law of the Triangle. It begins with the 
first point of the triangle: the setting 

forth on an adventure into unknown realms. 
The adventure then leads to the second point 
of the triangle: the discovery and observation 
of hitherto unknown lands, peoples, and cus
toms. The culminating point of discovery is 
the return, and the addition of newly discov
ered information to humanity's general store 
of knowledge. 

Take, for example, Columbus' discovery 
of America in 1492. He was not the first to 
make this discovery, nor even the first Euro
pean, but he was the first to make the existence 
of the New World, and related information 
on the spherical shape of the Earth, part of 
the general knowledge of the learned and 
ruling classes of Europe-thus significantly 
expanding the Old World's already extensive 
collection of knowledge. 

The shape of the Earth and the existence 
of unexplored lands across the Atlantic were 
points of knowledge actually known long be
fore the time of Columbus. Centuries earlier 
Aristotle theorized that lands far to the east 
and far to the west are actually quite close, 
separated by a sea which is navigable in a few 
days. The ancient Greek geographers had 
discovered Earth's spherical shape, and this 
information, along with much other wisdom, 
had long been preserved and made available 
to those who sought out teachers among the 
secret schools which were ancestral to the 
Rosicrucian Order. 

In fact, Columbus was probably well 
aware of this secret knowledge. In an early 
Rosicrucian Forum article, Dr. H. Spencer 
Lewis referred to Columbus as a philosopher 
and a mystic, suggesting that the explorer was 
an Initiate. In Dr. Lewis' words, "Very few 
seem to realize that Columbus was a philoso
pher ... and that his philosophical writings 
plainly show him to be a student of mysti
cism. The secret signature or emblematic 
signature which he used in his documents is 
really a mystical cryptic sign taken from an
cient mystical writings. . .. a man who was 
truly great in more ways than one." 

Why had this information about the 
shape of the Earth, known among the ancient 
Greeks, been kept secret-known only to a 
few-in Medieval and Renaissance Europe? 

For some centuries the learned of Europe 
had developed their ideas about the world 
within the protective walls of the cloister. 
Their theories were based upon the literal 
interpretation of biblical verse, i.e., the world 
could not be round because the Bible men
tions the four comers of the Earth: "And after 
these things, I saw four angels standing in the 
four comers of the earth .... " (Revelation 7: 1). 
The phrase is also found in Isaiah 11: 12. From 
this authority it was logically deduced that 
the Earth was both square and flat. To dis
agree smacked of heresy. 

Others, however, were not so concerned 
with theories. Fishermen living on the west
ern edge of the European continent knew 
nothing about scholarly theories regarding 
the shape of the Earth. They were searching 
for an abundance of fish. Who among them 

( Continued on page 30) 
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Listening to God 
by Kristie E. Knutson, F. R. C. 

Grand Master 

WHEN we join the Rosicrucian Or
der, one of the first things we're 
told is how important it is to medi

tate on a regular basis. To underscore this, we 
are given many exercises to help us explore 
the process of going within. In addition, we 
are also offered a very simple, very easy medi
tation method ro follow. 

As an enthusiastic new member, I made 
it a point to start practicing all these exercises 
with great diligence. And I worked especially 
hard trying to get hold of this meditation 
business-unfortunately, without much suc
cess. The harder I tried, the farther away and 
the more confused about the whole process I 
seemed to get. 

Frankly, I began to be a little skeptical 
that something so important could be as easy 
as the monographs inferred. There had to be 
more to meditation than the monographs were 
telling me. So I bought some books on the 
subject which were guaranteed to have me 
meditating right away. But, while I did get 
lots of great ideas from these books, at the 
same time I added a lot of complication to my 
confusion. As they say, ultimately the proof 
of the pudding is in the eating-and after 
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consuming all these books, I still wasn't medi
tating! 

So after a few years of this, I decided to 
go back to basics. By this time, I was feeling a 
growing trust in the information offered in 
our monographs. Over and over again, the 
truth of the Rosicrucian principles was being 
personally demonstrated to me. So, I decided 
to accept as my starting point what the mono
graphs teach about meditation: that it is very 
important; and that it is a very simple and 
natural process. 

Of course, having made this decision to 
let it be simple, that's when I came across one 
of the best "how to" explanations of what 
meditation is that I've ever heard. 

Talking vs. Listening 

According to this explanation, visualiza
tion, petitioning, prosperity exercises, 
affirmations-all these techniques are ways 
by which we talk to the God Within. Medita
tion is the method by which we listen to the 
God Within. Let me say this again: visual
ization and the like are talking to God; 
meditation is listening to God. 



And indeed, the simplicity inferred by 
this explanation is put into practice by the 
Rosicrucian method of meditation-a tradi
tion which has been handed down to us over 
the centuries. 

First of all, as the Rosicrucian teachings 
make clear, nothing special is needed in order 
to listen to the Master Within. No church or 
synagogue is needed, no special ritual or ac
coutrements. It can be done inside or outside. 
It is our birthright that each of us, just exactly 
where we are and just exactly as we are, can at 
any time turn within and hear the voice of 
God. 

It does help to find a quiet place where 
our objective senses will not focus on dis
tracting sights and sounds. It is also helpful to 
sit with the back straight, so as to allow the 
physical and psychic energies associated with 
meditation to flow freely through the body 
and psychic centers. And it is helpful to quiet 
the body with deep regular breathing-that 
is, not emphasizing positive or negative 
breathing, but just taking a series of deep, 
even breaths. 

Concentration 
Having thus prepared, we begin the three

step Rosicrucian process of meditation-a 
process which allows us to both talk with the 
God Within, as well as to listen to that source 
of Infinite Wisdom. 

The first step of the Rosicrucian medita
tion technique is what our studies term 
concentration. This is the preparatory stage of 
meditation-the process of identifying ex
actly what it is which may be bothering, 
troubling, or puzzling us. It may be a business 
problem we've been wrestling with; a finan
cial need we're not sure how to fill; an 
important question regarding a family matter 
for which we have no answer. 

It can also involve philosophical or spiri
tual concerns-perhaps a desire for insight 
into the meaning of the various Sephiroth in 
the Kabala, or a yearning to know our per
sonal spiritual mission. It can be confusion 
regarding concepts of karma, or of good and 
evil. It may also be the simple desire to be at 
Peace, to be at One with Divine Mind. Wher
ever we find it leads us, the process of 
concentration helps us clarify the area in which 
at that moment we most desire insight and 
illumination during our period of commun
ion with the Master Within. 

Contemplation 

Having thus identified what our medita
tion will focus on, we begin the second step of 
the process-a step our studies term contem
plation. In this active stage of meditation, we 
are given the opportunity to simply talk to 
the Master Within. We have the chance to 
unload our problem or concern. And, through 
the use of visualization or similar techniques, 
we have the opportunity to share with God 
our best picture of the outcome which, at the 
moment, we most desire. 

The ancient Rosicrucians who first sensed 
and explored this three-fold technique of 
meditation were very wise. They understood 
that for mystical principles to be of use, they 
must be accessible to people as practical ev
eryday tools. They must be of use not just to 
the ascetics, living safely in their quiet caves 
-but to people like you and me who live in 
the world, confronted by all the world's chal
lenges. 

The ancient Rosicrucians clearly under
stood that it is very difficult to listen to the 
quiet voice of the Master Within when the 
mind is filled with fear, doubt, pain, or confu
sion. We're human beings, and it is not easy 
for us to move from the outer world with its 
noise and turmoil into the Inner World which 
requires stillness to fully appreciate. 

Therefore, this second step of the medi
tation process-what we call contemplation 
-allows us to clarify all that we objectively 
know or feel about the issue before us. It 
allows us to express our thoughts and emo
tions, and thus let go of all our pent-up energy. 
Naturally, this makes it much easier for us to 

release our question or concern as we turn to 

the third and final step in our meditation 
experience-the step which our studies call 
meditation. 

It is during this step that the real experi
ence of meditation finally begins. In this 
step, we release all of our mental and emo
tional activity in order to become completely 
quiet and passive-and we allow ourselves to 
just slip easily into stillness. It is this gentle 
movement into stillness which the ancients 
called "entering the Silence." And it is only 
now, having become silent and still, and ready 
to listen, that we finally fulfill the purpose of 
meditation-we allow the Master Within the 
opportunity to speak. [> 

[11] 
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Curiously-and this is one of the myster
ies of meditation-while it is during this quiet 
moment that we open the space for God to 
speak to us, it is often not until much later 
that we actually hear what was said. 
Rosicrucian students report that they rarely 
receive the insight or answer they seek during 
the actual meditation process itself. Rather, 
what is needed is often given to them while 
they cook dinner or mow the lawn. Some
times what is needed is not given until the 
actual moment when it is necessary to speak 
or act. 

We are given our answers as Ii ttle flickers 
of insight, or as full-blown solutions. Some
times they come as an intuitive nudge, or 
sometimes as symbols in a dream. Often the 
answers we seek are totally unexpected-not 
what we ever would have thought they might 
be. And yet, once received, once we hear 
them, these answers are mysteriously, com
pletely, satisfyingly perfect. And, of course, 
one of the promises made to us about medita
tion is that when we ask in this fashion, the 
Master Within will always answer. 

Much is written about the benefits of 
meditation. From a practical standpoint, it 
allows an economy of living. We don't need 
to figure everything out by ourselves. Rather, 
we have access to an Infinite Source of wis
dom. Drawing upon this Source regularly 
means that life is smoother and sweeter. 

It is from a spiritual standpoint, how
ever, that we appreciate the most precious 
gift of meditation. For it is within the inner 
stillness of meditation that we find what we 
most desire-the unconditional love, enfold
ing peace and wholeness of our ever-present 
Oneness with God. 

Let us summarize by sharing a medita
tion exercise together. Put your feet flat on 
the floor, with your hands palms down in 
your lap. For a few moments, take deep, even 
breaths and consciously allow your body and 
mind to relax. You may wish to use the 
Rosicrucian overall body relaxation technique 
as described in the First Atrium Degree, 
Monograph 1. 

1. Concentration-Clarify Your Purpose 
in Meditating: Now that you are physically 
relaxed and quiet, take a few moments to 

allow what is most bothering you or puzzling 
you to come to the surface. It may be a 
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practical problem or a spiritual concern. Re
member, you don't need to deal with 
everything right now. You have as many 
opportunities to meditate as you want, so 
everything doesn't have to be handled imme
diately. Allow yourself to identify the one 
thing that is important for you to focus on 
right now in this period of communion with 
the God Within. 

2. Contemplation-Talking to God: Now, 
take the time you need to talk directly and 
honestly to the Master Within. Ask the 
Master Within directly for what you most 
want or need. If you like, visualize your per
fect outcome. If you are working with a 
spiritual principle, see it as a symbol if you 
can. Clarify what you know or think you 
understand about it. Ask for greater insight. 
If you are not sure what you want, if you are 
feeling confused or lost, tell God this and ask 
for guidance. For a few minutes, enjoy this 
opportunity to talk to God. 

3. Meditation-Listening to God: Now 
that you have said what you needed to say, it's 
time to let it all go away. Just release it all, 
like letting go of a balloon, feeling all your 
cares and concerns drift away. You don't 
need to do anything except allow yourself to 
move into a deep, wonderful silence. Be still, 
and listen to God. Know that the Voice of 
God will reach you when the time is right. 
That which you seek will manifest in Divine 
ways and in Divine time. 

SO MOTE IT BE! 

The Celestial Sanctum 
is a cosmic meeting place. It is the focal point 
of cosmic radiations of health, peace, happi
ness, and inner awakening. During every day, 
periods for special attunements are designated 
when cosmic benefits of a specific nature may 
be received. Nonmembers as well as 
Rosicrucian students may participate in the 
Celestial Sanctum contacts. Uber 777, a 
booklet describing the Celestial Sanctum and 
its several periods, will be sent to nonmembers 
requesting it. Address Scribe S.P.C., 
Rosicrucian Order, AMORC, 1342 Naglee 
Ave. ,Sanjose, CaUfomia95191-0001,stat
ingthatyouare not a member of the Order and 
enclosing twenty-nine cents to cover mailing. 



Grand Master Visits Gabon ... 

Grand Master Kristie E. Knutson (center) meets with Gabonese members of the 
French Grand Lodge in Libreville, Gabon 

In September, 1992, Grand Master Kristie E. Knutson joined other Directors of 
the Supreme Grand Lodge and Imperator Christian Bernard for a meeting of the 
Supreme Grand Lodge Board of Directors in the French-speaking nation of Gabon, in 
Western Equatorial Africa. This was the first meeting of AMORC's Supreme 
Officers on the African Continent, and the group was officially hosted by His Honor, 
the President of Gabon. Gabonese Rosicrucians in the nation's capital, Libreville, 
and throughout Gabon, warmly welcomed the Imperator, Grand Masters, and other 
Board Members. Grand Master Knutson found the Gabonese people friendly and 
charming-and their hospitality excellent. Besides conducting official business of 
the Order, the Board Members were able to visit some of the natural areas in this 
beautiful country. 

lmperator to Visit Los Angeles Conclave 
in March, 1993 

A recent English Grand Lodge Bulletin incorrectly designates "May 1993" as 
the date of the Pacific Southwest Regional Conclave in Los Angeles. The correct date 
of the Conclave and Imperator's visit is March 5-7, 1993. 

lmperator Christian Bernard will be the honored AMORC Representative 
at this special Conclave hosted by the Pacific Southwest Regional Committee. 
The Conclave will be held at the Sheraton Grand Hotel, 333 South Figueroa, 
Los Angleles, CA 90071. For hotel reservations, call (213) 617-1133. For more 
information about the Conclave, please contact Catherine Schindler, 2706 
Bagley Ave., Los Angeles, CA 90034, or call (310) 838-7745. 
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Member Review Committee 
During last summer's Rose-Croix University session at Rosicrucian Park, 

the tradition was restored of allowing members to review the English Grand 
Lodge's administrative and financial operations on an annual basis. 

The Member Review Committee is comprised of members with manage
ment and financial expertise, or with a long history of field officer experience 
with the Order. All appointments to the committee are made annually by 
Grand Councilor recommendation. 

During each annual review, Committee members are given access to the 
English Grand Lodge's audited financial statements, balance sheets, income 
statements, projected budgets and other documents. In addition, an in-depth 
presentation is made to the Committee regarding management's assessment 
of the Grand Lodge's operating condition, and its plans and strategies for the 
future. 

The purpose of the Member Review Committee is not to provide a 
financial audit, since Grand Lodge pays an outside independent auditing firm 
to prepare accurate and rigorous financials. Rather, the purpose of the 
Committee is to provide an evaluation of current management. The findings 
of the 1992 Member Review Committee are as follows: 

Report of the Committee 
On June 15, 1992, a review of financial statements, and related financial and 
management information of the Grand Lodge of the English Language 
Jurisdiction, hereafter referred to as the "Grand Lodge," was conducted by a 
membership committee of the Rosicrucian Order, AMORC. The informa
tion reviewed included, but was not limited to the following: 

• Audited financial statements for the period ending 
December 31, 1990. 

• Preliminary unaudited financial statements for the period 
ending December 31, 1991. 

• Preliminary unaudited profit and loss statements for the 
period January 1, 1992, through April 30, 1992. 

Findings of the Committee 
The findings of the Committee are separated into four categories and are 
indicated as follows: 

1. Reliability of Information Presented: It was the finding of the Commit
tee that the information presented was done so in a forthright manner and 
that the content reflected the true condition of the Grand Lodge for the 
periods indicated. 

[14] 



2. Opinion of Current Condition: It was the finding of the Committee that 
even though the financial condition of the Grand Lodge has been weakened 
considerably from losses of recent years attributed to poor management and a 
decline in membership, that stability has been restored and that responsible 
fiscal management is now in place. 

3. Opinion of Current Management: It is the opinion of the Committee 
that current management has demonstrated a high level of capability and 
competence since they assumed responsibility. It is evident that manage
ment is aware of the current financial condition of the Grand Lodge, and has 
developed a meaningful plan of action to restore it to financial health and 
balance, thus allowing it to fulfill its purpose. 

4. Prospects for the Future: It is the opinion of the Committee that the 
prospects for the future of the Grand Lodge are good, and that the changes 
that have taken place were difficult but needed. 

Recommendations of the Committee 
As a result of the review it is the recommendation of this Committee that 

the following Grand Lodge policies be continued or established: 

• An annual audited financial statement be provided by an 
accredited independent certified public accountant. 

• The audited financial statements be made available to all 
AMORC members upon request. 

• Member review be continued on an annual basis, and that 
those chosen have financial and management background. 

• Revenues from member dues be reviewed now and at regular 
intervals in the future and adjustments be made based 
upon the current economic environment. 

Respectfully submitted, 

John C. Blazina Nellie R. McCool, Ph.D., I.R.C. 
Grand Councilor, AMORC 
Calgary, Alberta 

Colorado Springs, Colorado 

John Cid 
Certified Public Accountant 
Controller 

Ronald R. O'Brien 
Grand Councilor, AMORC 

Committee Chairperson 
Real Estate Investor 

Visalia, California 
Beck Oil, Inc. 
Victorville, California 

Walter H. Griffen 
Certified Public Accountant 

Administrator 
Northwestern University 

Chicago, Illinois 
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MAR TINISM 

The Way of the Heart 
byaS.l.* 

W HOARE THE MARTINISTS? 
To some, they are the disciples 
of Louis-Claude de Saint-Martin; 

to others, they are the followers of Martines 
de Pasqually. The diversity of meanings of 
the word Martinist, engendered by the hom
onymy of Saint-Martin with Martines, is at 
the root of many misunderstandings. 
Sebastien Mercier 1 tells us that "this sect de
rives its name from its founder, the author of 
the book entitled Of Errors and Truth"; that 
is, Saint-Martin. Joseph de Maistre points 
out that the Martinists "derive their name 
from a certain Martino Pasqualis .... "2 The 
former Archbishop of Blois, M. Gregoire, hesi
tates: "But who is the founder of this sect? 
For we may choose between Saint-Martin 
and Martines by whom he was initiated into 
the theurgic mysteries .... "3 

Robert Amadou has striven to explain 
all the meanings that may be given to the 
word Martinist. To him, its first meaning 
clearly denotes "the theosophic system cre
ated by Louis-Claude de Saint-Martin and 
explained in his works. A Martinist is one 
who receives this system in order to study and 
practice it."4 Many variations add themselves 
to this general meaning, for indirectly the 
Martinists are also the spiritual descendants 
of Martines de Pasqually. 

Effectively, Saint-Martin was a pupil of 
Martines and was initiated into the Ordre des 
Elus-Cohen (Order of Elect Priests). Although 
he deviated from it afterward, he neverthe
less preserved the essentials of his first teacher's 
theories. Moreover, we can say that the un
derstanding of the main lines of Martines' 
philosophy is indispensable to the compre
hension of Saint-Martin's message. Around 
1889, an initiatory Order called Ordre 
Martiniste (Martinist Order) was born. Since 
that time, the word Martinists designates more 
particularly the members of that Order and 
their descendants. 

*Unknown Superior 
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If Saint-Martin's theories are close to 
those of Martines de Pasqually, the difference 
between Saint-Martin's Martinism and that 
of Martines de Pasqually mainly revolves 
around their individual ways of interpreting 
the practice of mysticism. Indeed, Martines 
believes that it is through theurgy that man 
must effect his ascent toward the Divine. To 
him, it is the only method available to man 
since his Fall from Paradise. Theurgy, to which 
etymology attributes the meaning of "divine 
action," or "divine work," consists of a com
plex set of ritualistic practices aimed at 
gradually achieving mystical union with the 
Divinity through the help of angels. 

As for Saint-Martin, he considers such 
practices obsolete and dangerous. He be
lieves that since the coming of Christ, "The 
Redeemer," a door has opened through which 
man can now have direct access to the divine 
plane without the use of intermediaries. He 
prefers invocation to evocation. His method 
is an inner asceticism and, to him, the union 
must be achieved in the center of Being, 
within the heart of man. He confided to his 
friend Kirchberger, who had asked his advice 
on the practice of mysticism: "the 
intemal...teaches all things, and protects from 
[all]."5 

Ecce Homo 

Martinists are questioning the current 
ability of man to achieve this union. If man, 
as stated in the Bible, was created in God's 
image, then how can he explain his present 
predicament? Is man still in his true dimen
sion? 

This question leads Martinists to study 
the history of man, from his emergence from 
Divine Immensity to his present condition. 
To Martinists, man cannot know his funda
mental nature without studying the natural 
relationship which exists between God, man, 
and the universe. The universe and man 
make up a whole-two progressions that are 
linked to each other and work together-and 



the final stage of man's knowledge would lead 
him to the final stage of the knowledge of 
Nature. 

But if man wants to understand his true 
nature, he must look toward God, for "we can 
see ourselves only in God Himself, and un
derstand ourselves only in His own glory .... "6 

If man is no longer in a position to have 
access to this knowledge, it is because he has 
estranged himself from God and lost himself 
in the world of appearances, the temporal 
world. He has become deaf to the spiritual 
world. Once an impenetrable armor, his body 
of light has been transformed into a raiment 
of flesh, corruptible and limited. His inner 
Temple is in ruins. 

"O man! recall your judgment for one 
moment. I will, for the present, excuse your 
not yet recognising the sublime destiny you 
ought to fulfil in the universe; but you ought 
at least not to shut your eyes to the insignifi
cant part you act in it, during the short interval 
between your cradle and your grave. Look 
upon your motives during this journey. Could 
you believe that it were for a purpose so un
worthy that you would find yourself gifted 
with faculties and attributes so lofty ?"7 

How to regain this paradisiac state 
through which man was altogether a Thought, 
a Word, and an Act of God? Therein lies the 
entire Martinist quest, that of Reintegration. 
If man has lost his pristine quality, he never
theless retains its seed, and it depends entirely 
upon his will to nurture this seed so it may 
bear fruit. 

The Man of Desire 

Man is well aware that he is in a state of 
privation, and nothing of this world will fully 
satisfy him. What he essentially longs for is 
not of this world, and thus he constantly loses 
his way, being impelled by a boundless desire 
to relate everything tO himself-as if to re
cover this faculty which once enabled him to 
have all, to dominate, and to understand all. 

Saint-Martin stated: "There is nothing 
so common as envy, and nothing so rare as 
desire." Indeed, the one who becomes aware 
of the source of this melancholy-this fleet
ing memory of a lost grandeur-the one who 
yearns to regain his pristine purity, is a Man of 
Desire. His desire is God's desire. Desire is 
the root of eternity8, "for God is an Eternal 
Desire and Will to be manifested, that His 

Magism, or the sweet impression of His exist
ence, may propagate and extend to all that is 
capable of receiving and feeling it. Man 
ought also to live by this desire and will; and 
he is charged to keep these sublime affections 
alive within himself; for, in God, desire is 
always will, whilst in Man it rarely reaches 
this term, without which nothing is done. 
And it is by this power which is given to Man 
of bringing his desire up to the character of 
will, that he ought really to be an image of 
God." 9 

The Martinist way is a way of Will: be
tween Fate-the forces that blindly rule the 
lower world-and Divine Providence; there
fore, one must choose. For a Martinist, to 
become a Man of Desire means to undertake 
the reconstruction of his inner Temple. To 
construct this eternal Temple, the Martinist 
leans upon two pillars: Martinist Initiation 
and Martinist teachings. Through these two 
pillars, he acquires the strength and wisdom 
needed to arouse Beauty within him-the 
third pillar which will mark with its seal the 
completion of the reconstruction of his inner 
Temple. Initiation marks the beginning of 
his great work, for it is the time when he 
receives the spark of Light which constitutes 
the foundation of his work. It is then up to 
him to work toward actualizing and radiating 
this Light. 

The Martinist Initiation takes place 
within a Temple or Heptad. It constitutes a 
privileged moment, the meeting of a Man of 
Desire with his Initiator. This Initiation can 
only take place with the simultaneous pres
ence of the one who gives it and the one who 
receives it. 

But it is not enough to receive the Light; 
we must also preserve it, which is more diffi
cult. To Martinists, human initiations, if 
they are an indispensable preliminary, are 
only the "representatives" of another trans
formation. They become effective only when 
we receive the central initiation. This initia
tion "is that by which we may enter into the 
heart of God, and make God's heart enter 
into us, there to form an indissoluble mar
riage .... There is no other mystery, to arrive at 
this holy initiation, than to go more and 
more down into the depths of our being, and 
not let go till we can bring forth the living 
vivifying root, because then all the fruit which 
we ought to bear, according to our kind, will 
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be produced within us and without us, natu
rally." 10 There, central initiation is found, by 
which the slow germination of the crown 11 in 
the center of man, makes of him his own 
king. The word Initiate then takes on its full 
meaning-a word "whose Latin etymology 
means to bring closer, to unite with the prin
ciple, the word initium signifying principle, as 
well as beginning ... nothing is more analo
gous to the situation and to the hope of man 
than the source from which these initiations 
descend, and the objective they have intended 
everywhere, which is to nullify the distance 
between the Light and man; or to bring man 
closer to his principle by restoring him to the 
same state he was in at the beginning." 12 

For the Martinist, the teachings consti
tute the food through which he will make the 
germ received during the initiation grow. The 
Martinist teachings are based upon the writ
ings of Louis-Claude de Saint-Martin and 
those of Martines de Pasqually. They also 
deal with the great themes of the Tradition, 
such as the Kabalah, which makes it possible 
to delve deeper into the study of the Old 
Testament; the science of numbers which 
constitutes a favorite theme for Martinists; 
angelology; the cycles of humanity; the sym
bolism of dreams; and so on. 

In their work, Martinists use neither 
theurgy nor magic; they conform to the ideal 
of the Unknown Philosopher: "To lead the 
mind of man through a natural way to super
natural things which are rightly his, but of 
which he has completely lost the notion ei
ther through self-degradation or through false 
instruction from his teachers." 13 To do this, it 
is useless to accumulate intellectual knowl
edge, for to advance upon the path of 
reintegration "it is not one's brain one must 
rack, but one's heart." 

In his work the Martinist uses two books: 
one is the Book of Nature; the other, the Book 
of Man. Nature is "the true horn of plenty for 
your present state .. .indeed it is the rallying
point of all created virtues.... Thus all these 
Divine virtues, decreed by the Great Prin
ciple, to cooperate in man's rehabilitation, 
always exist around us."14 Divine Wisdom 
has sowed the symbols of its virtues around, 
so as to induce us to reap them; so, to the 
Initiate, nature constitutes a prodigious reser
voir of knowledge. The second book entrusted 
to the Martinist for meditation is the Book of 
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Man. For him, it is the most important book, 
for man is "the only book written by the hand 
of God." 15 Within it, all the laws of the 
universe are written and "all these important 
and essential truths [exist] within every man 
before they exist in any book." 16 Man must 
first seek the Light within himself. Therefore, 
the reading of the Book of Man leads toward 
introspection, the reversal toward the center 
of being, the heart. The heart "is the organ 
and the place where all our faculties flow and 
where they manifest their activity; and as 
these faculties are connected to all the king
doms which constitute our being; i.e., the 
corporeal, the spiritual, and the divine ... ," 
the heart is the "rendez-vous and the per
petual expression of the soul and spirit." 17 

This reversal of Being toward its center, this 
inner contemplation, is genuine prayer; it 
"imbues our soul with this holy charm, this 
divine magism which is the secret life of all 
beings." 18 

The New Man 

The work of the Man of Desire induces 
an inner transformation, a "spiritual ecstasy," 
the bearer of a promise of inner renaissance. 
The "Old Man" must leave room for the "New 
Man." The term renaissance is not used sym
bolically here; this transformation "is not 
limited to a simple partial and concentrated 
effect in a single point of our inner being; it 
spreads to all areas of our being where it 
restores life at every step; it seems to give 
active names to all spiritual, celestial, and 
elementary substances put together within 
us."19 Before achieving this regeneration, we 
must revive, within us, the eternal Virgin, 
Sophia. This Virgin may be born within us if 
we restore to life "that glorious body which is 
swallowed up in our matter, ... our pure and 
pristine garment," 20 which is the virginal body 
presiding at the birth of the new man, that is, 
the birth of Christ within us. Louis-Claude 
de Saint-Martin describes this process as an 
inner imitation of the Christ. "The 
Christology of Saint-Martin constitutes the 
keystone of his system."21 

The Ministry of the Man-Spirit 
Once born, this new man will go through 

all the stages of evolution until he reaches full 
maturity. Having become Man-Spirit, he will 
be able to fulfill his "ministry." In this mis
sion, he will achieve that which was his initial 
purpose: To be the active intermediary be-



tween God and the Universe. Communica
tion will be re-established between above and 
below, and the Earth shall be able to find the 
Sabbath. Man will be able to participate in 
the reintegration of the Whole into the One 
and shall become the Temple of God. "Men 
of peace, men of desire, such is the splendor 
of the Temple in which one day you will be 
entitled to sit. Such a privilege must so much 
the less surprise you that here below you can 
begin to erect it, even embellish it at every 
moment of your existence .... Remember that, 
according to the teachings of the Sages, as 
above, so below; and imagine that you can 
contribute to this analogy, by seeing to it that 
as below, so above."22 

But before attaining this ministry, the 
man of desire, like the Hermit of the Tarot, 
must travel a rugged path. Wrapped in his 
long cloak, he carries a lighted lantern. "The 
study which he sets out to do is clearly indi
cated by the dim light he carries in all his 
perambulations, on his journey through 

knowledge. As the yogi, he withdraws into 
the solitude, taking with him his Light. In 
fact, the lantern symbolizes the spark of the 
Light which is imprisoned in the chaos of 
Nature, in search of which the Philosopher 
devotes himself 'under the cloak,' this spark 
radiating from the sun, the Star of the Sages, 
which shines for the seer and remains invis
ible to the eyes of the world." 23 
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Men do not care how nobly they live, but only how long, 

although it is within the reach of every man to live nobly, 

but within no man's power to live long. 

-Seneca, Epistles 

In Memoriam 

Soror Setsuko Yorioka, co-founder and Director of the AMORC Grand Lodge of 
Japan, and wife of Frater Ukio George Y orioka for 48 years , experienced the Great 
Initiation and passed through transition on October 8, 1992. Born in 1925, Soror 
Yorioka devoted many years to Rosicrucian work and was instrumental in helping to 
establish the Grand Lodge of Japan in the 1970s. Using their home as the Grand Lodge 
office, Soror Yorioka managed the AMORC secretariat while Frater Yorioka carried 
out the invaluable translation work-taking time from his own private business to bring 
the Rosicrucian teachings to Japan. After much preparatory work, the Grand Lodge of 
Japan was established and the first monographs in Japanese were mailed out in July 
1977. In February 1978, Imperator RalphM. Lewis appointed Frater Yorioka to the 
position of Grand Master. From that day, Frater and Soror Yorioka worked full-time 
to further the Great Work of AMORC in Japan. As a Director of the Grand Lodge of 
Japan, Soror Setsuko also served on many occasions as the Distinguished Guest in 
place of Grand Master Yorioka, at events he was unable to attend. Also, during the 
recent economic crisis in Japan, while their printer could not deliver monographs or the 
Barajuji magazine on time, Soror Setsuko offered to personally type all the monographs 
and magazine articles, using the wordprocessor, thus permitting the Grand Lodge of 
Japan to continue to print all necessary Rosicrucian material for its members. Thus, 
until the very last moment when she suddenly collapsed and lost consciousness, Soror 
Yorioka had been earnestly serving our Order. A Rosicrucian Memorial Service was 
conducted on October 25, 199 2, at V alidivar Lodge in Tokyo. 
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The Unknown Philosopher 
Louis Claude de Saint--Martin 

by Stanislaw and Zofia Goszczynski, F.R.C. 
Officers of the Grand Lodge of the A.M.O.R.C. of Poland, 1947 

This article is reprinted from the Rosicrucian Digest, Dec. 1947 & Jan. 1948 issues. 

I N THE GREAT family of nations, not 
withstanding the differences of race, na
tionality, and language, there is a ten

dency for spiritually awakened men to 
gravitate to each other; the men of kindred 
souls who seek the plenitude of their human
ity and who, unable to attain it solely on the 
physical plane, pursue it in the higher regions 
where their ardent yearning leads them to the 
very sanctuary of the Living God. Those 
wayfarers recognize each other by signs vis
ible and invisible, and discover the degree of 
development and rebirth in the spirit as real 
and definitely achieved. In cases of special 
spiritual nearness the link between them be
comes so close that even so-called death ceases 
to be an impediment. 

Not always does a spiritually united fam
ily exist in the flesh at one time but each of 
the members discovers sooner or later its 
traces, and benefits by the spiritual hoardings 
of predecessors. Each one on the way to self
development tends to the knowledge of his 
own self, endeavors to unveil the transcen
dental, eternal picture concealed in him, to 
unravel the text of God-thought deposed in 
him and attain its fullest and purest manifes
tation. 

Here can be aptly quoted the words of 
the Gospel: "Seek, and you shall find; knock, 
and it shall be opened to you." Whoever 
ardently desires, perseveringly seeks and yearns 
to reach the Divine Ideal with the whole 
strength of his soul is sure to find support. t> 
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Indeed, the courageous conquer the King
dom of Heaven by subduing the opposition of 
the lower instincts of nature, by scorning any 
compromise and tending ever higher toward 
the Kingdom of Light and Liberty. Louis 
Claude de Saint-Martin was such a knight 
bent on the quest of light. He has been ac
knowledged as one of the greatest mystics of 
France, but the work of his life is not solely in 
the books he wrote. His whole existence was 
devoted to the idea of a great renascence of 
mankind, and he awakened a profound echo 
not only in France but also in the West and 
East of Europe. We find traces of this influ
ence in the creative works of our prophetic 
poets, markedly in Adam Mickiewicz. 

To be able to understand Saint-Martin 
one must go deep into his work; peruse his 
wide correspondence, study his biography 
(published by Papus, Matter, Franck, and oth
ers) presented by many authors and critics, 
often partially and wrongly. 

A keen observer should have no diffi
culty in discovering the real Saint-Martin, a 
picture not blurred by superfluous and erro
neous suggestions. 

His real self passed through various phases 
of development; a disciple and adept of the 
esoteric science of Martfnez Pasquales, who 
was a sociologist, a theurgist, and a mystic, we 
see the rungs of the ladder he mounted, 
marked by the very title of his successive 
books: The Man of Desire, The New Man, The 
Ministry of the Man-Spirit. 

The principal traits of Saint-Martin's 
character were manly energy, vigorous activ
ity, and also a womanly, fine sensitiveness 
and inborn refinement. His undaunted and 
unwavering attitude when he stood up in 
defence of professed ideals, virtually supported 
by his mode oflife, often made his seem hard, 
even toward friends, but he was the first to 
suffer. A tenderness springing from the heart 
would strive to allay the pain he could not 
help inflicting on others. 

The mysticism of Saint-Martin was not 
abstract and separated from life. He endeav
ored to penetrate the very depth of the 
Godhead and with the searchlights of knowl
edge illuminate all the aspects of life. He had 
discovered the secret of happiness on earth, 
perfect balance between law and duty, har
mony of professed ideals with everyday life. 
He considered that the coexistence of various 
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people should be based on fraternity, leading 
toward the spiritual equality of all and to the 
freedom which is the natural outcome of the 
principles of brotherhood. 

The doctrine of Saint-Martin is clear 
and simple. Its truth can be easily perceived 
by any man of good will, because the French 
mystic had first gained the knowledge of di
vine laws and fashioned his doctrine 
accordingly. Through his works he desired to 
diffuse the light of knowledge imparted to 
him by revelation, and yet a dread of possible 
abuse on the part of people, unprepared or 
persistently of bad-will, induced him to use 
the esoteric veil of symbols, when approach
ing truths destined for the initiated. The 
work of his life made his name immortal, not 
only in his own country but throughout the 
world, since the ray, started from the source 
of universal light, shines irresistibly for the 
whole of mankind. 

Early Years 

Saint-Martin was born inAmboise,Janu
ary 18, 1743. Very little is known about his 
childhood. His mother died soon and this 
loss must have had a deep influence ·on the 
molding of his personality. Thence his exces
sive sensitiveness, the outpouring of feeling 
in quest of response, and the sweetness of his 
refinement. Between him and his father there 
was lack of understanding and even in the 
early years of Saint-Martin's activity clashes 
became unavoidable. Not much is known 
concerning his brothers, but it also seems 
that no harmony existed in this relation. Sor
row stung the heart of Saint-Martin in early 
childhood but his reaction showed more 
strength than weakness. 

In the background of a not-too-happy 
childhood, there arose in the child's soul 
yearnings for a higher life; shortage of love in 
his family circle incited him to seek the love 
of God. The letters of Saint-Martin tell us 
how conscientiously he tried to fulfill his duty 
toward his father, even at the cost of great 
sacrifice, thereby impeding the plans he had 
made for his future. After he had finished 
school, his father wanted him to study law; 
Saint-Martin was obedient to this wish. Nev
ertheless, he was soon convinced of the 
impossibility of continuing in this direction. 
The intricacies of law, its relativity, went 
against the grain of his character. He was 
looking for another sort of law. 



In this period of his life, he could not see 
his way clearly, conscious will power was still 
missing-thence his second mistake: mili
tary service. This also did not last long, but in 
this station of life something began to crystal
lize in the interior of his being-a door seemed 
to open on the enchanted garden in which he 
was to begin his mission. He became ac
quainted with Monsieur de Grainville, an 
officer like himself, and with De Balzac, both 
disciples of Martinez Pasquales. Gradually 
their relations grew closer. Saint-Martin was 
received into the inner circle of Martinez 
Pasquales; he became initiated and became 
to Martinez Pasquales a chosen pupil and 
secretary. 

Saint-Martin left the army and devoted 
himself entirely to his work. The idea of the 
Reintegration of Mankind advanced by 
Martinez Pasquales appealed to him strongly. 
Loyally and with great fervor, Saint-Martin 
began to execute all the orders of his Master, 
studying his theory, submitting to recom
mended and theurgic practices. 

Significant Influences 

The turning point in the life of Saint
Martin came when he met the "Unknown 
Agent" (L'Agent Inconnu). This was a be
ing who belonged to the higher spiritual 
planes, put his stamp on the lodge at Lyons, 
and especially inspired Saint-Martin. Now 
the individuality of Saint-Martin began to 
crystallize, making him more and more inter
ested in regard to the collective work in the 
lodges and to new personal contacts as, for 
example, with the Mesmeric Society, and the 
numerous occultists of the time-English, Ital
ian, Polish, and Russian. 

Friendships with women played an im
portant part in the life of Saint-Martin; their 
tone was lively and enthusiastic, and seemed 
to flow from a need of spiritual communion 
with the pole of eternal womanhood. How
ever, Saint-Martin used to say that he was 
made solely for spiritual life; he never mar
ried. 

His biographers enumerate a list of promi
nent women of the time. The Duchess of 
Bourbon, Madame de Bry, Madame de Saint
Dicher, Madame de Polomieu, Madame de 
Brissac, and others. A significant role in the 
life of Saint-Martin was played by Madame 
de Boecklin (thanks to her spirituality and 

her great intelligence). She inspired him to 
read the works of Jacob Boehme. The preced
ing years of his life were only a preparation, 
for now his soul opened like a flower. The 
light of spiritual knowledge streamed from 
the works of Boehme into the prepared inte
rior of Saint-Martin's being and gave an 
unwanted glamour to his mission. He felt a 
new plenitude of realization, a freedom from 
the fettering influence of the exterior world, 
henceforward only a field of action, a scope of 
fruitful service. 

The great French Revolution left him 
unshaken. As an initiate of high degree, he 
could easily unravel the meaning of tremen
dous events but, though compassionate for 
the mass of suffering showered on France, he 
never tried to avert the decisions of destiny as 
did other initiates, according to Cazotte, a 
man of high moral worth and a mystic, with 
whom he was in close relations. When death 
overshadowed Paris, snatching at highborn 
victims, Saint-Martin felt safe in this city, 
while he gave help to the needy without fear 
for his own life which he had entrusted to 
God. When forced to leave for Amboise he 
remained there to the end of his days, cor
recting and completing his work. He died on 
October 13, 1803. 

The pupils of Saint-Martin state that the 
last moments of his life were ecstatic. Light 
surrounded and transfigured him. He already 
had lived on another plane, and proved that 
the death of a mystic and initiate is free from 
the dread of the unknown. For a liberated 
soul, death is a shaking off of the limitations 
of matter, a return from exile, a reunion with 
the Celestial Father. 

The Mission 

We propose now, after having perused 
available documents, to present more exactly 
the phases of the development of Saint-Mar
tin. His soul sought to manifest itself in 
exterior life in a way corresponding to his 
yearnings and vague desires. His meeting 
with De Grainville and De Balzac brought a 
change in his whole life. He seemed to re
ceive a patent directive as to the future trend 
of his life. From his early youth he was always 
ready for an eager subjection to the interior 
imperative. Never did his exterior nature 
give opposition. It seemed to be a foresight of 
his own mission which exacted a holocaustal 
renouncement of his lower nature, a compro-
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mise in the service of truth, mcx:lesty and 
humility. 

Martinez Pasquales was the first teacher 
of Saint-Martin. The chief idea of his doc
trine of the reintegration of man-that is, 
man's return to that primary state before his 
plunge into the material world of phenom
ena-swept Saint-Martin. Overcome by the 
greatness of truth and beauty, he willingly 
devoted himself to all necessary studies and 
required practices. In the school of Martinez 
at Lyons the way toward Illuminism led 
through practices of ceremonial magic. The 
last goal was the union with God. Martinez 
Pasquales founded a convent in Lyons under 
the name ofElus Cohens. It was a time when 
great interest was awakened by esoteric prob
lems, by so-called magic. Under the guidance 
of Villermoz, whom Saint-Martin came to 
know, the Lyons Lodge expanded. 

The doctrine of Martinez's magic and 
theurgy seemed most appropriate to Villermoz. 
It was his mission to spread Illuminism in 
France. He appreciated team work. Com
mon pursuits at first drew those two eminent 
pupils of Martinez together, but there soon 
appeared their differences of character and 
psychic organization. They parted on the ques
tion of methods leading to the ultimate goal. 

Villermoz chose the mental way which 
exacted an intellectual development and 
found its expression in ceremonial magic, 
whereas Saint-Martin chose the way of the 
heart and found his expression in pure theurgy. 
He found magic undesirable because it magni
fied individual will power, which often led to 
pride, imperceptibly penetrated into the in
terior, and caused, if not a fall, a stumbling on 
the way to renascence. 

On the contrary, theurgy as recognized 
by Saint-Martin developed ever-deeper hu
mility, because of the tightening of the bond 
with God through prayer and imploration. 
Humility and simplicity, these two dominant 
traits of Saint-Martin's character, made him 
shun the pomp and resplendent form affected 
by the lodges. He was looking for a direct and 
simple expression of the experiences of the 
soul. He wanted above all to see and demon
strate the precious essence left by the 
intercourse with the Upper Powers. 

An important landmark of Saint-Martin's 
development, as mentioned previously, was 
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his contact with the so-called Unknown 
Agent, whose communicated teaching made 
a profound impression on him. It was at this 
time that he wrote his first book: On Error 
and Truth. Ever trying in all his aims to be as 
near truth as possible, he signed this book 
with the name "The Unknown Philosopher." 

This inspired work, because of its un
usual tenor, started much discussion, especially 
in the circles of the Illuminati. Its thesis was 
that through the knowledge of his own na
ture man can attain the knowledge of his 
Creator and of all creation, and also of the 
fundamental laws of the Universe found re
flected in the law made by man. In this light 
was shown the importance of free will, this 
fundamental aptitude of man, which when 
ill-used, leads to the fall of man, and when 
used for the good leads to the enfranchise
ment and resurrection in the spirit. 

The Unknown Agent was active in the 
Lyons Lodge and copies were made of his 
teachings. Saint-Martin eagerly assimilated 
these teachings and as time passed and he 
himself received revelation he desired to share 
it with the members of the Lyons Lodge. 
Dazzled and exhilarated by the light of his 
own knowledge, he expected the same reac
tion on the part of his brethren. How great 
and painful was his disappointment when he 
met with a cold and suspicious reception on 
the part of the assembly. This experience 
proved tremendous because he realized the 
dread responsibility of unveiling lofty truths 
to the unprepared. It was a blow which through 
him reached the Great Mediator and was all 
the more painful. 

After this, Saint-Martin develop a great 
reserve, a fear of divulging higher knowledge. 
Here we find the explanation of a certain 
obscurity veiling the light contained in his 
work. He apparently adopted the Pythagorean 
maxim: "Man has only one mouth and two 
ears." 

The exterior life of our Unknown Phi
losopher was a living web on which the thread 
of his interior life embroidered the design, 
and for its perfection he knew how to use any 
happening, fortunate or unfortunate, always 
finding therein a concealed instruction. Saint
Martin discovered the great worth of silence, 
a condition absolutely necessary to assure in
spiration. Was not silence a mantle protecting 
the invisible world from profanation? Never-



theless the school of silence was hard for a 
mystic of his temperament, whose soul de
sired above all to throw light into the dusk of 
ignorance. 

A dry dogma could only impede the cre
ative torrent of his interior life-silence could 
not fence his activity, but it served him to 
weigh spiritual gold before abandoning it to 
his pupil. 

Next in turn was Saint-Martin's book 
Tableau Nature! (Natural Picture). Here the 
author treats of the relation between God, 
man, and nature. Man was deprived of his 
higher aptitudes and means, by reason of his 
plunge in matter so deeply that he lost the 
conscience of his primary nature, existent 
prior to his fall, which was a reflection of the 
image of God. Thus was man subjected to the 
laws reigning in the physical world. Through 
his fall, man stepped out of the frame of his 
own rights and ceased to be a link between 
God and Nature. Man possesses higher psy
chic aptitudes which can subject the senses 
and the forces of nature, if he becomes inde
pendent of the encroachment of the senses, 
without foregoing the possibility of making 
them serve him to enlarge the scope of his 
knowledge. 

Man as a rule possesses the faculty of 
perceiving law, order, unity, wisdom, justice, 
and power of a higher grade. By subjecting 
himself to the working of his own will, he can 
return to the fount of knowledge still existing 
in him; he can restore the unity which was 
the beginning of all. The renascence of man 
was made possible by the sacrifice of the Sav
ior, and now any man can take part in the 
work of restoration of the old order and re
turn to the old laws which are at the service 
of every creature. 

Saint-Martin was an ardent foe of the 
philosophy of atheism and materialism then 
rife in the whole of Europe. In this period one 
can see the full individual richness of the 
Unknown Philosopher. He unites the cogni
zance gained from the invisible world with 
the knowledge of mind, and both things com
bined give the fullness of his teachings which 
deal with all the problems touching the con
ditions of the development of individuals, 
societies, and nations. This was the time of 
his untiring activity, of his numerous con
tacts in his own country and abroad. He 
found time for a large correspondence and 

shared with others the fruit of his knowledge. 
The influence of Saint-Martin and the diffu
sion of his teachings in France, England and 
Russia date from the year 1785. This is shown 
by his letters and the work of Longinow: 
Nowiknow and the Moscow Martinists. 

When in London he met Law, the mys
tic, and also M. Belz, the famous clairvoyant. 
This meeting proved very important. He 
became a friend of Zinovoew and of Prince 
Galitzin, who introduced Martinism into Rus
sia. IfMartinism was criticized and persecuted, 
it was only the result of ignorance as to the 
essence and the aims of this doctrine, and 
also the result of the human faults of sundry 
Martinists-weak and incomplete natures, 
unequal to the high moral stand demanded 
by the teachings of Saint-Martin. 

A New Revelation 

The spreading of Saint-Martin's teach
ings was accompanied by personal social 
success, but the warm sympathy, the sincere 
friendships awakened by contact with his pre
possessing personality did not hinder his 
interior life. By making personal application 
of his teachings, his being was so purified that 
his interior peace could not be endangered. 
His sole desire was to serve God and man
kind. His soul thirsting for more light was 
receiving it in a higher grade, and assimilat
ing it for the benefit of posterity. He reached 
his climax when he became acquainted with 
the works of Jacob Boehme. Here he found 
the definite solution of all problems on the 
highest rung of the ladder leading to perfect 
union with God the Father. Jacob Boehme 
was not a teacher in the same sense as Martinez 
Pasquales had been to the young Saint-Mar
tin, but his importance was greater because 
Saint-Martin was now well prepared to re
ceive a new revelation through Jacob Boehme. 
A new light came into his soul, was assimi
lated, and quickened the interior process of 
transformation. He was now strung for the 
highest tone. 

We find an echo of his interior experi
ences in letters addressed to his close friend 
Baron de Liebistorf (Kirchberger). Jacob 
Boehme was a mystic by the Grace of God. 
Revelation, descent of light, soul-rapture
many expressions may describe the shock of 
the suddenly awakened soul. 

We see the various ways of enlighten
ment when the "vase of election" is prepared 
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to receive it. In Saint-Martin's book L' homme 
de desir (The Man of Desire), we see the new 
seed produced by the assimilation ofBoehme's 
doctrine. This book reminds one of the psalms 
which express the yearning of the soul to God 
and deplore the fall of man, his errors and 
sins, his blindness, and his ingratitude. 

Pointing to the divine origin of man, 
Saint-Martin saw the possibility of man's re
turning to his former state, when he was in 
accord with the law of God. But only by 
abandoning the way of sin and following the 
teachings of the Redeemer Jesus Christ, the 
Son of God, who stepped down from the 
heights of His celestial throne out of love for 
the whole of mankind, is man solely worthy 
of worship and through love and by imitating 
Him can he attain Salvation. 

Who will be victorious in this struggle? 
The one who does not care to be recognized 
and remembered by men, but devotes all his 
endeavors so as not to be erased out of God's 
memory? Had it not been for the advent of a 
man who was able to say "I am not of this 
world," what would have been the lot of 
human posterity? Mankind would have 
merged into darkness, separated forever from 
the fatherland. Even though many people 
are separating from love, can love renounce 
them? 

In his later work Ecce Homo, Saint-Mar
tin warns of the danger of seeking emotional 
incentive, miraculous experiences of a lower 
grade, such as fortunetelling, spiritism, and 
sundry phenomena which are only the out
come of abnormal psychophysical states of 
man. This road leads mankind to an un
known and dread darkness, to an ever-deeper 
fall, whereas salvation can be attained only 
through conscious rebirth. 

In his book Le Nouvel Homme (The New 
Man), published in the same year, the author 
treats of thought as an organ of renascence, 
which permits the penetration of the inmost 
depth of man and the discovery of eternal 
truth of his being. The soul of man is God's 
thought; man's duty is to unravel the secret 
text and then do his utmost to enlarge and 
manifest it throughout his whole life. In his 
work De !'Esprit des Choses (The Spirit of 
Things), Saint-Martin states that man, cre
ated after the image and likeness of God, is 
able to penetrate to the core of being, con
cealed in the whole of creation, and that 
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because of his clear insight he is able to see 
and to recognize God's truths deposed in Na
ture. The inner light is a reflector which 
illumines all forms. On the intensity of this 
light depends the grade of enlightenment and 
the distinctness needed by man reborn in 
spirit and reading the open Book of Life. 

Saint-Martin's book Le Ministere de 
!'Homme-Esprit (The Ministry of the Man
Spirit) completes all previous indications, 
presenting a goal not unlike the summit of a 
high mountain. Man climbs it, urged by an 
interior necessity and with the foretaste of 
victory, bringing freedom after hardships and 
sufferings. A freedom, in this case, which is 
synonymous with the greatest bliss attainable 
on earth. There exists a radical and unique 
Ray for the opening and spreading of univer
sal morality and goodness, and it is the full 
development of our interior imminent es
sence. The highest sacrifice for the salvation 
of mankind has been already offered; it is now 
for man to offer in voluntary sacrifice, his 
own lower nature, crucify it, and thus free it 
from the fetters of gross matter. It is the 
return of the prodigal son to his Father, ever 
full of charity and forgiveness. It is the reach
ing of perfect unity with Him: "I and my 
Father are one." 

Each soul possesses its own mirror which 
reflects the Unique Truth, a prism and a 
rainbow coloring, and this is why the works of 
Saint-Martin are unlike the works of Boehme. 
The life missions of these men also were dif
ferent, although springing from the same 
source-the same urge to serve mankind by 
opening a new way for its progress. The 
French mystic prized highly the works of 
Boehme, even though he found them rather 
chaotic and confusing. He wanted to offer 
them to his own countrymen, and translated 
into French the most important of Boehme's 
books: !'Aurore Naissante (Birth of Dawn), 
Les Trois Principles de !'Essence Divine (Three 
Principles of Divine Essence), De la Triple Vie 
de !'Homme (Triple Life of Man), Quarante 
Questions sur l'Ame (Forty Soul-Questions). 

After the death of the Unknown Phi
losopher, some of his shorter writings were 
published. We should quote: Chosen Thoughts, 
many, many ethical and philosophical frag
ments, also poetry, including the Cimetiere 
d'Amboise (Amboise Cemetery), l'Origine de 
la Destination de !'Homme (Origin of Man's 



Destination), besides meditations and 
prayers. 

Saint-Martin was interested in the sci
ence of numbers. It is true his work Les 
Nombres (Of Numbers) was never finished, 
but still it contains many important indica
tions not to be found elsewhere; he analyzed 
numbers from a metaphysical and mystic point 
of view. In numbers, he found a confirmation 
of his theory of the fall and rebirth of man. 
Number is not taken in the sense of a dead 
sign, but as an expression of the Creative 
Word. It has life and essence; it is the system 
of the great Adam Kadmon, an iron structure 
on which reposes the great work of the Cre
ator. Each number denotes a certain idea and 
acts on several planes. All is the outcome of 
unity flowing from God's womb. Love and 
sacrifice were the foundation of the act of 
Creation. The original sin and the fall of 
man, his lawlessness, and his sinking in mat
ter must be redeemed by sacrifice and love of 
the Creator; only this can achieve the return 
to Unity. 

The French Revolution 
The letters and activity of Saint-Martin 

explain his relation toward the French Revo
lution, a thing which to many critics has 
remained obscure, because he could be un
derstood only by the Illuminated and by 
mystics. Behind all phenomena on the physi
cal plane, there is the film of the astral plane. 
As long as this has not yet appeared in the 
visible world, there are possibilities of change, 
of diversion by sacrifice and by appeal to the 
mercy of God. We know the symbolical 
narrative about the ten just men who might 
have saved Sodom from destruction. Astral 
films are not all developed, it is said, because 
they may be changed by higher factors in the 
invisible world and also by man on earth. But 
once the fatal film is developed, no human 
power can stop the course of events. Saint
Martin not only believed-he knew that if 
once Providence permits the realization of a 
film, bringing untold woe to people, redemp
tion if not voluntary, must be imposed. 

He saw the French Revolution as an im
age and a beginning of the Last Judgment 
which will continue on this earth, proceed
ing gradually. He affirmed that the social 
structure cannot be durable, satisfying to the 
majority and lofty, if it is not based on perfect 
knowledge of man's psychophysical organiza-

tion, if it does not correspond to divine laws 
reflected in him. A legislator should have in 
him a profound understanding of man's inte
rior nature, his policy must be moral, he must 
find a social order expressing knowledge, jus
tice and power. All attempts to build on 
transient or erroneous values only lead to 
disaster, whether they last a longer or a shorter 
space of time. 

In his work Le Crocodile, war between 
good and evil, Saint-Martin pictures how evil 
slinks among things holy and with what per
fidy it distills its venom to destroy the blinded 
and the insensible. But evil has an allotted 
space of time and can be easily recognized by 
signs discernible and cannot mislead those 
who look with spiritual eyes, who watch and 
are knights of the good purpose. The greater 
the intrepid army under the banners of good, 
the sooner comes victory over the treacher
ous but always weaker array of evil. 

The relation of Saint-Martin toward the 
French Revolution depended on his type of 
knowledge-and what other man possessed 
such insight in things spiritually? He under
stood what was going on and worked diligently 
in the domain of mysticism. He also did the 
best to solve the problem of a just and happier 
social organization. The influence of the 
French Revolution is evident in the works of 
Saint-Martin. It could not be otherwise. 

The Martinist Order 

The doctrine of Saint-Martin spread 
widely over the world under the form of an 
Order of Initiation and bore the name Mar
tinist Order. Saint-Martin was for individual 
initiation. Each single member was carefully 
chosen, and was given the opportunity for 
close and familiar contact. Then the Initia
tor gave him indications and teachings which 
he most needed and which were not above 
his comprehension. The way was longer than 
that of working with a whole group but surer, 
since the pure doctrine remained unadulter
ated and reposed on the members of the Order 
and thus gained force and expression. 

Not all the Colleges of this Order took 
this line recommended by Saint-Martin, how
ever, and the result was deplorable. We have 
already said that according to Saint-Martin, 
man was the key to all mysteries of the Uni
verse, the image of the whole truth. His body 
represented the whole visible world and was 
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bound to it, but his spirit represented the 
invisible world and also belonged to it. Man 
can attain the whole truth through the cogni
zance of his own nature with all its 
aptitudes-physical, intellectual, and spiri
tual. He must fathom the relation of his 
conscience to his free will. Saint-Martin 
treats of this in his Revelation Nouvelle (New 
Revelation). Certain traits underline the like
ness of man to his Creator, and these are 
boundless creative powers and free will. These 
traits, even though only blurred reflections of 
God, can work in perfect concordance with 
His laws-they lead to Him and bring man to 
the source of bliss. The same traits if ill-used 
disrupt the natural union with God, and they 
subject man to powers of a lower grade. Man 
has it in his power to repair the harm done "if 
all his aptitudes are bent on the sole object. 

Saint-Martin speaks of Unity as of a first 
cause, an innermost essence always living, 
from which everything emanates. Thus each 
being, however distant from the centrum or 
on what ever plane of evolution, is bound to 
the first cause and is part of this Unity, simi
larly to the sunbeam which, no matter how 
far its travel in infinite space, is always bound 
to the sun by the waves of vibration. The 
central light from which emanate all suns, 
although part of the whole system of suns and 
beams, retains its independence and is differ
ent from artificial light. God is all, but all is 
not God. The doctrine of Saint-Martin ap
plies to the whole of mankind. He desired its 
union in the name of love and considered 
brotherhood as the basis of social life. 

It is an error to take the idea of equality 
of all people for a basis. Saint-Martin consid
ered that equality was a mathematical 
constant, an outcome of order and harmony. 
Brotherhood is that factor oflove which regu
lates the relations between man and binds 
justice with charity, strength with weakness. 

Wrong, exploitation, and tyranny can
not remain in the light of fraternal love. Out 
of a thus conceived brotherhood is derived a 
proper and just sense of equality which re
poses on a propositional relation between 
rights and duties. Sair, in his essay on Saint
Martin, explains it thus: "The constant 
relation between the circumference of a circle 
and his ray is expressed in mathematics by the 
letter n, whether the circle's dimension be in 
millimetres or in millions of kilometres." One 
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can then say that the circumferencees of 
circles have an equality of relation between 
them. The same is true of man: the circum
ference is his right; the law is the limit which 
man cannot transgress; and the beam, or rather 
the surface described by his ray in its revolu
tions around the center, is his field of duty. 
As the circumferences increase, the circles 
increase also; as the rights of man increase, 
his duties increase in proportion. 

In the Universe whose law is Unity in 
Plurality, everything reposes on order and 
harmony. For the existence of order and 
harmony, it is necessary that each thing should 
be in its right place in perfect harmony with 
all beings and things. The singular man is 
happiest when there is in him a perfect bal
ance between rights and duties. On this 
balance is based equality: the more rights, the 
more duties; the fewer duties, the fewer rights. 
As the basis of equality there must be broth
erhood without which there would be hate 
and jealousy between the strong and the weak, 
between the rich and the poor. Only Broth
erhood can bind the human family with the 
bonds of community. In an ideally united 
loving family each of its members finds his 
place according to his strength and aptitude, 
and each will willingly undertake the corre
sponding number of duties and will enjoy the 
rights which are unquestionably his. The 
social edifice which is built on so-called equal
ity has no durable foundation, because here 
brotherhood is imposed and not a voluntary 
condition. Likewise, the imposition of duties 
meets with resistance, and, besides this, a 
division of duties in this manner does not 
always conciliate justice with charity; it is 
quite another thing when altruism and soli
darity are the foundation of brotherhood. 

Liberty is for every being the effect which 
follows the strict observance of the limits 
described by law. A man who transgresses 
the law loses to that extent his freedom. To 
be free, man must carefully keep the balance 
between his rights and duties, and ifhe wants 
to enlarge the scope of his rights, he must 
recognize the additional duties that this will 
necessarily bring him. 

To make a summary, we shall say that 
the happiness of mankind consists in the union 
of all the members of its great family. This 
union can be achieved only through brother
hood which creates equality through the stable 



balance of rights and duties, assuring at the 
same time freedom, security, and shelter. 

True Christianity 

One sees from all that has been said that 
Saint-Martin was a profound Christian 
thinker who wanted to make way for Chris
tian ideas and use them for the building of the 
social structure. According to him the Love 
of Christ should possess the right to rule the 
life of men. The Martinist Order is thus a 
Christian knighthood and each of its mem
bers, according to the Founder, is bound to 
work out his own interior development, pass
ing phases of ever-deeper rebirths in the spirit 
till the culminating point of God's birth in 
him. The member's duty is to serve the whole 
of mankind unsparingly as regards strength 
and sacrifice. Martinism was thus an an
nouncement of the approaching Epoch of the 
Cosmic Christ who shall be universally re
vealed in the souls of men individually, in 
this great process of transformation. 

In its sublime work, Martinism ap
proaches the ancient and mystic order of the 
Rosicrucians (AMORC), whose enlighten
ing influence on mankind has lasted for 
centuries and which is like the eternal fount 

of light streaming for the renascence of man
kind. 

For all the Martinists who worship the 
memory of their beloved Master, the Un
known Philosopher, a last adjuration is 
contained in his mystic testament: 

"The only initiation I recommended and 
seek with the greatest ardor of my soul is the 
one through which we can enter the Heart of 
God and induce this divine heart to enter 
ours. Thus shall be perfected the indissoluble 
marriage which shall make us a friend, a 
brother, a spouse of our Divine Savior." 

There is no other way of reaching this 
sacred Initiation than by going deep down 
into our own being, never ceasing in our 
endeavors until we reach the goal, the depth, 
where we shall see the living and vivifying 
root; thenceforward shall we, in a natural 
manner, give fruit corresponding to our na
ture, as it is with the trees of the earth held by 
the various roots through which vital juices 
rise upward unceasingly. 

NOTE: All books and translations men
tioned in this article were published in France 
at beginning of the nineteenth century-not 
now available. L\. 

'Ifieosopliic Correspondence 
Louis C[aude de Saint-Martin 

Translated and prefaced by Edward Burton Penny 

Louis Claude de Saint-Martin quietly touched the hearts of seekers 
of the "inward way," and continues to do so even to this day. One of 
his contemporaries, Baron Kirchberger of Switzerland, maintained a 
five-year correspondence with Saint-Martin during the climactic days 
of the French Revolution. Now you can read these personal, inspiring 
letters for yourself and learn more about the "Unknown Philosopher." 

Item No. 505300 U.S.$16.00 
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Three Elements . . . (from page 9) 

first discovered the rich fishing grounds on 
the Grand Banks off the coast of Newfound
land is not known, but they had been 
harvesting the abounding sea there for some 
time. In fact, they had been landing on 
North American shores to dry their catch 
long before the area was officially discovered 
by John Cabot, sailing for England, just five 
years after Columbus' 1492 voyage. There is 
also evidence that some time before Colum
bus' voyage, merchants of the seaport of 
Bristol, England, had financed an expedition 
to gain knowledge for themselves of this rich 
source of fish. Of course, it was to the advan
tage of those who braved the North Atlantic 
in the course of their working life not to 
contradict the tales of fantastic sea monsters 
or the perilous "edge" of the "Sea of Dark
ness" where the water "poured off the side of 
the 'square' in a huge waterfall." 

For centuries knowledge of what lands 
existed west across the Atlantic remained 
mythical, sketchy, and contradicted long-held 
official beliefs about the "ends of the Earth." 

Beginning with the American Indian 
people-who probably first entered North 
America across the Bering land bridge from 
Asia--over the centuries many peoples had 
possibly discovered or arrived in the Ameri
cas in the course of human migration and 
exploration. But few of these people had 
returned home to tell of their find. If some 
remnants of the Atlantis civilization fled to 
American shores, they certainly could not 
return to their vanished homeland to relate 
their discovery. If the Lemurians from some 
lost continent in the Pacific preceded the 
Chumash or Ohlone Indians in California, 
no one outside their chosen area had word 
from them. The same can be said of the 
creators of the stoneworks that researchers 
claim show evidences of travellers from such 
lands as Egypt, Phoenicia, or the Minoan 
civilization. If the fleet of the West African 
King Mandingo, or any part of it, arrived in 
Mexico and inspired the gigantic statues of 
black basalt depicting heads with typical na
tive African features, they did not return to 
tell the tale. 

Of those who did explore in the New 
World and then returned home to bring news 
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of their discoveries, most have been discred
ited by scholars. Even today theories (backed 
by hard evidence) of pre-Columbian explora
tion remain controversial. One problem is 
that many scholars have the preconception 
that oceans constitute barriers between lands, 
whereas seamen recognize oceans as passage
ways between lands. 

The Irish tell of St. Brendan, hero of a 
legendary voyage to a promised land in the 
west-a land to which Irish monks had pre
ceded him. His voyages across the Atlantic 
(A.O. 565-577) occurred long before the later 
Norse explorations of North America (the 
earliest European explorations of North 
America to which most of today's conven
tional scholars are willing to agree). Recent 
reconstruction of a skin-covered boat exactly 
like those used in the 6th century has shown 
that the vessel was indeed seaworthy and 
could have been used by such travellers. 

To return to Columbus, his quest for a 
westward route to the Orient via the Atlantic 
Ocean was based on ancient knowledge of 
the Earth's true shape (round, not flat), plus 
his own inquisitive research into what might 
be found beyond the western horizon. Al
though Columbus' 1492 crossing of the 
Atlantic did not bring him to Asia, the infor
mation he brought back opened a new and 
vastly wider world to man's mind and imagi
nation. And this news came at a most 
propitious time because the printing revolu
tion in Europe was making new knowledge 
available to all who could read. 

As I related at the beginning of this ar
ticle, it is my conviction that discovery follows 
the Law of the Triangle. Initially, there is the 
setting forth on adventure; followed by the 
discovery of unknown lands, peoples, and cus
toms. The culmination-the all-important 
third point of the triangle-is the return, and 
the addition of newly discovered information 
to humanity's general store of knowledge. 

Does discovery follow similar laws in our 
own lives? In our voyage through life we 
chance upon ideas new to us, thus making an 
addition to our store of knowledge. But until 
we take some action to make that discovery 
usable in our lives or in the lives of others, it 
remains only a curious bit of trivia. Let us 
resolve today to begin to truly discover and 
put new knowledge to use in our lives. ~ 
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fascinating book 

■ America B.C.-Ancient Settlers in 
the New World 
by Barry Fell 

America B.C. is the book that rewrote American 
history. In the mid-1970s Celtic inscriptions were 
discovered during an excavation in New England. 
Research revealed that the Celts crossed the Atlantic 
and settled in America over 3,000 years ago. In time, 
more ruins were found throughout the United States 
that told of colonists from Europe and North Africa 
who spoke in Basque, Phoenician, and Libyan. 

These findings prompted a stunning controversy 
among traditionalists who accepted Columbus and/or 
Leif Eriksson as America's discoverers. Learn about 
these startling discoveries and more as you explore a 
new chapter of American history. 
Item No. 507542 U.S.$ 10.95 

■ Lost Cities of North & Central America 
by David Hatcher Childress 

With all the appeal and intrigue oflndiana Jones' 
adventures, David Childress tells you first-hand about 
his explorations. Join him as he searches for the lost 
Mayan books of gold, climbs gigantic pyramids in the 
Midwest, and delves into the mysteries of Mount 
Shasta. 

Childress weaves a good story, lively with insight, 
humor, and suspense. This book will bring out the 
explorer in you, and you won't have to stir a step from 
the comfort of your living room! 
Item No. 507492 U.S.$ 14.95 

■ Lemuria-The Lost Continent of the Pacific 
by Wishar S. Cerve 

Where the mighry Pacific now rolls in a majestic 
sweep for thousands of miles, there once was a vast 
continent. Discover the wonderful facts about this 
ancient land beneath the sea and its mysterious 
civilization. Cerve discusses the first races of man in 
America, mysterious forces of the universe, the mental 
and psychic development of the Lemurians, and 
much more. 

Subtitled The Mystery People of Mount Shasta, this 
book will engross you from cover to cover. Published 
byAMORC. 
Item No. 501670 U.S.$ 19.95 hardcover 

■ Magicala 
and the Brit is Ii 
by Elizabeth Pep 

Get ready to e 
These enchanted sites 
power and mystery. lnclu 
are sites in Britain, France, 
Turkey, Greece, and more-pl 
Atlantis, Chartres, and Glastonbury. 

Historical facts are enlivened by ag 
such as the Arthurian myths and other tales of 
treachery, romance, and magic. Highly readable and 
rounded out with excellent photographs and maps. 
Item No. 507545 U.S.$ 16.95 

■ Sacred Places-How the Uving Earth 
Seeks our Friendship 
by James A. Swan 

Certain sites throughout the world seem to radiate 
powerful energies that move us in ways that modem 
psychology and science cannot explain. Sacred Places 
explores the age-old relationship between human 
beings and the "living ecology." The author, an 
authoriry on environmental psychology, resource 
planning, and conservation education, has conducted 
extensive field work among many cultures in order to 
penetrate the mysteries surrounding these natural 
temples. 

lllustrations and photographs, along with a 
regional guide to sacred places in the United States, 
give this book added appeal. 
Item No. 500710 U.S. $12.95 

■ The Power of Place-Sacred Ground in Natural 
and Human Environments 
an anthology by James A. Swan 

This inspiring collection of essays will help you 
reaffirm your connection with our planet and create 
harmony in your environment. Written by authors 
who represent a broad spectrum of disciplines, this 
anthology gives you a multi-dimensional view of our 
relationship with Mother Earth. 

In order to protect and preserve sacred places 
throughout the world, the authors have dedicated at 
least 50% of their royalties from sales of this book to 
the Spirit of Place symposium and other programs and 
projects with similar goals. 
Item No. 500082 U.S. $14.95 
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NEw from Abrams' DISCOVERIES series ... 
507533 The Search for Ancient Greece 

by Roland and Francoise Etienne 
These colorful guides are jam-packed with rich 
illustrations and highly accessible information. 
Written far adults and young adults alike, each 
book gives you an exciting look at one facet of art, 
archaeology, music, histary, science, ar nature. 
DISCOVERIES brings ideas to life and amplifies 
your understanding of civilization in a new way. 

500069 The Vikings, Lords of the Seas by Yves Cohat 
507534 The Amazon, Past, Present and Future 

by Alain Gheerhrant 
500066 Lost Cities of the Maya 

Each volume only U.S.$ 12.95. 

by Claude Baudez and Sydney Picasso 
500068 The Search for Ancient Egypt 

by Jean V ercoutter 

AMORC Order Form 
Delivery in U S. will be by Priority Mail Please allow one week for delivery 
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For jewelry and other special handling situations, please consult the other 15% of order total 35% of order total 

or us $7 00 minimum or us $14 00 minimum 

Alexandria Catalog Price List. Countries or us $7 00 minimum or us $17 00 minimum 





Learn more about our 
Egyptian heritage ... 

The traditional origins of the Rosicrucian Order, AMORC, 
lie in the mystery schools of ancient Egypt. Some of you wiU 
be visiting this fascinating country as part of our group tours . 
Prepare yourself for the experience by reading these highly 
recommended works, and discover the esoteric Egypt. 

■ A Search in Secret Egypt 
by Paul Brunton 

Here is an engaging first-person account written 
with great insight and mystical sensitivity. In the course 
of his travels, Brunton visits many of the same sights 
that are included on our Rosicrucian tours, such as the 
Giza Pyramids, Dendera, Abydos, Karnak, Valley of the 
Kings, and more. He also encounters an amazing 
diversity of people-Moslem holy men, fakirs, snake 
charmers, and an adept of a mysterious Order. His 
descriptive powers are remarkable and you will feel as if 
you are right beside him, sharing his experiences. 
Item No. 507529 U.S.$ 10.95 

■ The Temple in Man 
by R.A. Schwaller de Lubicz 

With this book, Schwaller de Lubicz sheds new 
light on the significance of Egyptian temples. His years 
of researching the sacred architecture of Europe inspired 
the idea that Egyptian structures might be based upon 
the same principles. For fifteen years, the author 
studied every block and inscription of the temple at 
Luxor. Schwaller de Lubicz concluded that the temple's 
design was based on the human body's proportions, and 
that the symbolic masonry and art reflected the ancient 
Egypcian's knowledge of physical and spiritual anatomy. 
Item No. 503180 U.S.$ 10.95 

Also available and highly recommended ... 
■ Egyptian Mysteries 
by Lucie Lamy 

This author does an excellent job of clarifying and 
summarizing Schwaller de Lubicz's thoughts on the 
Egyptian mind. 

He can be complex reading, and Lamy's book is a 
great companion to The Temple in Man. 
Item No. 507543 U.S.$ 14.95 

■ Her-Bak-The Living Face of Ancient Egypt 
by Isha Schwaller de Lubicz 

The author, student and wife of R.A. Schwaller 
de Lubicz, brings the world of ancient Egypt alive 
through the curious and honest eyes of Her-Bak, a 
young seeker of Truth. Her-Bak's potential for 
mystical development causes him to be singled.out for 
special training in the Outer Temple. As you follow 
his quest, you will experience his doubts, set-backs, 
discoveries, and ultimate triumph, which wins him 
an audience with Pharaoh himself. 
Item No. 501850 U.S.$ 12.95 

■ Her-Bak-Egyptian Initiate 
by Isha Schwaller de Lubicz 

In this second volume, the esoteric aspects of the 
Egyptian Mystery teachings are gradually unfolded in 
Her-Bak by way of the Inner Temple. As embodied 
by the Egyptian sages, the living temple is Man, and 
the candidate's quest is what has been called salvation 
or redemption-the triumph over death. Through 
the "intelligence of the heart," you, too, will come to 
understand the entire structure of Egyptian sacred 
science and wisdom as dramatically illustrated 
through this authentic presentation. 
Item No. 501860 U.S. $12.95 

■ Symbolic Prophecy of the Great Pyramid 
by H. Spencer Lewis 

Discover secrets that have been hidden for 
centuries within the mysterious architecture of the 
Great Pyramid. This book reveals how the pyramid's 
symbolic measurements serve as archives for the 
original builders' mysterious knowledge of geometry 
and astronomy. You will also learn about significant 
elements of its construction that foretold events 
occurring thousands of years after its completion. 

The views of both ancient and modem scientists 
and historians are included in this well-documented 
book. Read it and find a guide to the mystical side 
of one of the great wonders of the world. Published 
byAMORC. 
Item No. 502070 U.S.$ 12.95 


