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by Ralph M. Lewis, F.R.C. 

Rosicrucian 

T HE NATURE of the Infinite cannot sug
gest the finite. An Infinite is boundless; 

there are no limits which can be perceived 
within it. Therefore, the notion of the finite cannot 
arise from the Infinite. However, what appears as fi
nite implies the possibility of its expanding beyond it
self From the finiteness of his own being man came 
to realize the infinity of the universe about him. 

Which, then, is real: the finite or the Infinite? Is 
the perceiver real, or that which he perceives? A ques
tion that has long perplexed man is, what is reality? Is 
reality that which our senses relay to us, or are the 
sense impressions but illusions? 

Plato, in his famous example of the cave, said that 
sense impressions are but shadows. He described, in 
his illustration, men seated and chained in a cave from 
childhood. They cannot move their heads; they can 
only look at a wall before them. Behind them a fire is 
burning. Now imagine, Plato tells us, other persons 
walking between the fire and the seated, chained men. 
The shadows of the people walking will be thrown upon 
the walL To the ones seated, the shadows will seem 
reaL Later, when the seated men are unchained, the 
shadows and the fire are gone. Which to them would 
be real-the shadows on the wall, or themselves? 
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Does such a oneness exist? Moreover, can it be known 
to man? The search for reality has been more than 
dialectic as it goes beyond mere logical argumentation. 

Today, science objectively and empirically also 
seeks an absolute reality. Albert Einstein, in his uni
fied field theory, was on the edge of that revelation. 
His theory showed a parallel between the phenomena 
of gravity and the electromagnetic spectrum. The uni
fied equation suggests that they are but different mani
festations of the same thing. If the theory were finally 
substantiated, it would show that all particulars in the 
universe are but manifestations of one thing. But what 
thing is this reality? 

Attaining Unity With the Absolute 
Mysticism, in its truest form, is unity. It is the 

science of attaining unity with the Absolute, that is, 
with Reality. The mystic is one who attains such unity. 
To the mystic this unity is not just intellectual. Rather, 
it is a personal experience, an emotionally transcen
dent state. There are phases to this mystical aware
ness of reality. The self is aware for the first time of 
these illusions that separate it from Cosmic Oneness. 
The self attempts to eliminate all that stands in the 
way of its conscious union with true reality. A mystic 
said, "Take one step out of thyself, that thou mayest 



arrive at God." God in this sense is synonymous with 
Absolute Reality, the One. 

This cosmic union is not merely perceived and 
enjoyed by the self. It is more than illumination. It is 
characterized by a great personal power. Cosmic union 
is not a trance state, it is not a loss of one's relation to 
the physical world. A renowned mystic once said," .. 
. it is realizing a permanent establishment upon a higher 
level of reality." 

Let me use a simple illustration to explain this 
conception. If one stands atop a high building, his 
perception is greatly enlarged. He sees an area extend
ing far beyond himself. Nevertheless, he is aware at 
the same time that he is also standing upon a structure 
of lesser dimension. So too, the true mystic, figura
tively speaking, is a dweller in two worlds. The cos
mic union he experiences is a voluntary movement of 
the consciousness to different states of awareness. 

Can attaining this awareness of reality be reduced 
to a progressive, step-by-step procedure? In other 
words, through what states of consciousness does the 
mystic pass in order to arrive at his goal? William 
James, the American philosopher and classical psy
chologist, outlines the progressive stages to mystical 
attainment. 

The first stage James calls ineffability. This means 
the inability to express in words the personal mystical 
experience which one has. The mystical states are 
more of feeling than of intellect. Words cannot ad
equately recall a state of feeling which one has. 

Illumination 
The second stage, known as the noetic quality, in

volves an apparent insight into a new knowledge. It is 
a kind of revealed self-evident truth. Mystically, this 
is termed illumination. It constitutes 
a great depth of understanding. 
However, a mystic is inarticulate in 
expressing the illumination which 
he experiences to another. Al
though the writings of the great mys
tics are inspiring, their profundity 
nevertheless falls far short of the ac
tual experience of illumination. For 
analogy, no words can adequately 
describe an intense emotion oflove. 

The third advanced mystical 
stage is termed transciency. Simply, 
this means that the mystical state 
cannot be sustained for long. Sta
tistical research has shown that 
about one half-hour is the limit of 
the mystical state. After that, the 
elements of the experience begin to 
fade and can then only be imper
fectly recalled. However, if the ex-

perience recurs, it will then be recognized. The indi
vidual who tries to sustain a mystical experience is re
sorting to the use of will and a state of objectivity. This 
results only in nullifying the mystical consciousness. 

The fourth and last stage of this technique is pas
sivity. The mystical state can be facilitated by perform
ing certain passive acts. The Rosicrucian teachings 
clearly delineate what these acts are. Yet when the 
student is passive, he feels that his own consciousness 
is being held in abeyance. In other words, he is not 
the primary cause of his mystical experience, but rather, 
a surge of external power takes control of him. 

Two Kinds of Mystical Experience 
Mystical experience is of two general kinds. The 

first kind involves objective perception, that is, the 
individual relates the experience to objective quali
ties. He experiences lights, colors, and what may seem 
to him as indescribable entities. The second kind of 
experience, however, is the highest form. The individual 
experiences a limitation of the personal soul, or self. 
In this regard a renowned mystic states that the per
sonal consciousness "finally empties itself in the In
finity into a self-obliterated passivity." 

True mysticism is practical; it is not merely theo
retical or speculative. Mysticism engages the whole 
self and has a function in the everyday world. There 
are many facets or aspects of one's self. Each of these 
facets of self is developed through quickening of the 
whole consciousness. Insight, intuition, perception, clar
ity of reason are some of the primary fruits of mystical 
development. Mysticism then produces an elevated 
state of mind. 

However, the question is often asked, How au
thoritative is the mystical state? 
When it is well developed, it is au
thoritative to the individual hav
ing it. If it is a true mystical expe
rience, it is self-evident in the illu
mination which is had. However, 
the personal experience has no au
thority to others. It has been said 
that the mystical experience breaks 
down our absolute dependence 
upon authority of the senses and 
reason. In other words, it reveals 
them as being a limited state of 
consciousness. 

In conclusion, we quote 
from the renowned mystic Meister 
Eckhart: "God is nearer to me than 
I am to myself; he is just as near to 
wood and stone but they do not 
know it." 
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conducted on egyptian museum mummie 

DNA STUDY 

OF ANCIENT 

EGYPTIANS 

SEEKS CLUES 

TO THE PAST 

by Robin M. Thompson, F. R.C., J.R C 

IN AUGUST a team of researchers from 
Brigham Young University, led by interna
tionally recognized ancient studies scholar, 
Dr. Wilfred Griggs, and BYU microbiologist, 
Dr. Scott Woodward, extracted DNA samples 
from six mummies-including the 3000-year• 
old mummy of the Priest Usermontu-at the 
Rosicrucian Order's Egyptian Museum in San 
Jose, California. In this special program spon
sored by two of San Jose's leading museums
the Egyptian Museum and The Tech Museum 
of Innovation-the public was given the rare 
opportunity of observing scientists busily at 
work extracting DNA from mummies in the 
Egyptian Museum's Mummy Gallery. BYU sci
entists, using the latest high tech tools and 
DNA research techniques, hope to discover 
further facts about the ancient Egyptian mum, 
mies-information which may significantly 
alter what the world now knows and believes 
about Egyptian history. 



(Plwto, facing page) In their ongoing 

study of mummy DNA, a research 

team from Brigham Young University 

- headed by ancient studies sclwlar 

Dr. Wilfred Griggs (left) and microbi-

ologist Dr. Scott Woodward (second 

from left) - examines a mummy at the 

Egyptian Museum in San Jose, 

California. 

(Photo, right) BYU researcher Marvin 

Kuchar at work on another mummy in 

the museum's collection. 

Dr. Griggs and his team carefully extracted minute 
samples from each of six mummies on display in the 
Egyptian Museum. In-depth study of these samples, 
including DNA research, will allow researchers to dis
cover disease patterns, relationships, and trace racial 
origins. (For more information, see next article.) 

Ancient DNA analysis, the science popularized 
in the fictional "Jurassic Park," is being used by Dr. 
Griggs and his team to study these mummies and also 
a number of mummies in Egypt, itself. Dr. Griggs is 
one of the few archaeologists allowed by the Egyptian 
government to conduct comprehensive scientific stud
ies on the mummies of Egypt's pharaohs and queens. 
A research team composed ofDrs. Griggs and Wood
ward, and the conservation director of Cairo's Egyp
tian Museum, Nasry lskander, will sample 27 royal 
mummies and 500 lesser-known mummies stored in 
the Cairo museum. In fact, Dr. Woodward, head ge
neticist on the project, has already sequenced DNA 
from several pharaohs, including Seqnenre Tao, 
Amenhotep III, and Thutmose IV. The team plans to 
select similar samples from the well-known Pharaoh 

Ramses II and King Tutankhamon. 

Dr. Griggs and his colleagues in molecular biology 
have access to the greatest amount of ancient human 
DNA in the world. According to Julie Walker, editor 
ofBYU's YNEWS newsletter, "Even after the samples 
are obtained, ancient DNA amplification is a com
plex science. The process that makes ancient DNA 
studies possible, the polymerase chain reaction (PCR), 
was discovered less than a decade ago and the science 
is still evolving. DNA, which is not a very stable mol
ecule, must be preserved well enough to permit 
amplificaton, and careful steps must be taken to avoid 
contaminating ancient samples with modern DNA. 
The ability to read and understand DNA sequences is 
also in the development stage; scientists are still iden
tifying DNA markers to determine what a sequence 
says about its source." 

The Rosicrucian Order, AMORC, and the Egyp• 
tian Museum are proud to be part of this ongoing re
search project which will eventually provide new in• 
formation on ancient peoples and the civilizations in 
which they lived. 
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Thetooth----or 
help unlock s 
old mummy the museum bought ro 

Neiman-Marcus in 1971. 

"It's hard to find out about mummies, because they 
are often buried in somebody else's coffin," said Cynthia 
Stretch, acting director of the Rosicrucian Egyptian 
Museum. 

Although DNA testing cannot tell researchers ex
actly who a mummy was, it may provide clues about 
racial or ethnic origin, family background and possibly 
how the person lived and died. The researchers, a team 
from Brigham Young University, have spent years study
ing ancient genetic material extracted from the bones, 
membranes and teeth of hundreds of Egyptian mum
mies. 

"This guy's very well preserved," said Scott Wood
ward, a molecular biologist, as he scrutinized the 
wrinkled figure on the examining table. The mummy's 
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Dr. Scott Woodward 

from BYU removes a 

molar from mummy 

Vsermontu for DNA 

testing. Photo: Pat Kirk 

in appeared to have been shrink-wrapped to 
frame. Its arms lay crossed over its chest. 

Evans, another BYU molecular biologist, in
serted a probe containing a miniature video camera 
between the mummy's yellowed teeth, providing a view 
of the grayish inside of the mummy's mouth, its tongue 
and tonsils. The mummy had a slight overbite, Wood
ward noted, and a lot of plaque. 

Then Woodward reached in and yanked out a back 
molar. The mummy did not even flinch. 

Both men wore latex gloves and touched the 
mummy as little as possible to avoid contaminating it 
with some of their DNA. 

"We don't worry about the curse of the mummy. 
We worry about cursing the mummy," said Wilfred 
Griggs, a professor of ancient studies at BYU. 

Next, Evans inserted the probe into the mummy's 
nostril. Typically, ancient Egyptians preserved a body 
by sucking out its brain through its nose, extracting its 
internal organs and using repeated salt baths to pull 
any remaining liquids out of the body. Not surpris-



ingly, the video probe revealed that the mummy's head 
was empty. 

Once the researchers complete their work at the 
museum-they are extracting DNA samples from six 
mummies-they will take the rooth and other mate
rial back to a laboratory in Salt Lake City. There, re
searchers will clean the tooth, drill a hole in it and 
empty out any tissue they can find. 

Then, using a procedure that allows them to repli
cate minute genetic samples for study-a relatively new 
technique made famous in the O.J. Simpson murder 
trial-the scientists will attempt to piece together 
enough genetic code to tell them something about the 
mummy. 

The Neiman-Marcus mummy is particularly puz
zling. It was discovered by accident in one of two sup
posedly empty coffins sold as "His and Hers authenti
cated Mummy Cases" in Neiman-Marcus' 1971 Christ
mas catalog. The mummy's case, dated to around 600 
B.C., contains inscriptions indicating that it belonged 
to a priest from Thebes named Usermontu. But no 
one knows for sure. 

In addition to DNA analysis, the team will con
duct other tests on the mummies. They will look at 
X-rays to examine bone structure, which may tell them 
something about what diseases the person had-ab
scesses in bones may indicate tuberculosis, for example. 
They also will study the material used to wrap the 
mummies to determine from its weave and other fac
tors what time period it comes from. 

The results of the research, which is being con
ducted at no charge to the Egyptian Museum, will be 
presented in October. 

©SAN FRANCISCO CHRONICLE 

Reprinted by permission 

Reporters and the public watch as Dr. Scott Woodward 

of BYU prepares to extract tooth from mummy in 

Egyptian Museum. Photo: Pat Kirk 
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Though many cultures have had religious 
doctrines about and beliefs in immortality, 
the earliest religious doctrine of the survival 

of life after death appears to have been that formu
lated by Egyptians of the Pre-dynastic and Archaic eras. 
The religious belief in survival after death was pivotal 
in the establishment of the architecture, arts, and in
dustries of later Dynastic Egyptian cultures. 1 t inspired 
the construction of enormous tombs of a monumental 
nature, such as the pyramids and the splendid mortu
ary temples like that of Queen Hatshepsut. The tombs 
of the feudal nobles became repositories of artifacts and 
Page 8 

the elaborate designs on their walls revealed the life 
and customs of that ancient period. The building of 
the pyramids was an evolvement from the mastaba, or 
flat, oblong, mud-brick coverings over a shallow pit 
grave in which the body of the departed was placed. 

In the Egyptian religion, that which survived was 
not thought to be merely a shadowy or impalpable kind 
of being. Rather, the body was reborn in complete 
physical substance, the soul, or spirit, re-entering into 
a resurrected physical body. The surviving personality 
retained all the sensations of its earthly existence, pro-



vided it passed the judgment of the gods, the weighing 
of the soul which we technically call psychostasia. In 
such a state, the deceased experienced no adversity or 
suffering of any kind, and the sensations felt were 
mostly ecstatic, an intensification of the enjoyments 
of this life. 

The BA 
The soul of man was commonly depicted by the 

Egyptians as a humanheaded bird, called the BA. On 
tomb illustrations, this bird was seen fluttering from 
the mouth at death and was sometimes represented as 
a bird with a human head. As a bird, the BA was asso
ciated with breath and wind, a common association of 
soul among ancient peoples. As the soul ( the BA) 
entered the physical body at birth, so it departed it at 
death. However, the physical body was thought to be 
re-infused by the BA after death and to then take up 
residence in heaven. 

The KA 
Accompanying BA was another figure which we 

today interpret from the hieroglyphic and demotic writ
ing as KA. This was a miniature replica of the de
ceased. The exact significance of this figure has been 
a matter of considerable debate among Egyptologists. 
It is however, generally conceded to be a symbol of the 
self, the inner being, the conscience of the individual. 
Being therefore distinguished from the soul, it was the 
personal guide, the personality of the individual. 

In the chapel adjoining the sepulchral chamber 
of the tomb, the family of the deceased would leave 

quantities of food for the departed as well as their trea
sured possessions, such as their favorite weapons, mu
sical instruments and furniture. These were to be used 
in a very real, physical sense by the deceased in the 
afterlife. If this practice seems elementary and primi
tive, we must realize that even in civilized lands today, 
many religionists have similar ideas of the afterlife, 
imagining heaven to be everything which pleasurable 
living in this life could be. These believers may not 
place objects in the crypts for the dead to use in the 
next world, but they do imagine that the deceased lives 
in a quasi-material realm doing and using things quite 
similar to those used on earth, and dealing with other 
human beings and animals much as we do in this life. 

Osiris 
The place of the other worlds, to the ancient Egyp

tians, was where Osiris dwelt. Osiris, the most highly 
venerated of the gods, was murdered by his brother 
Seth. The body of Osiris was dismembered and cast 
into the rushes along the Nile. His sister/wife Isis, re
covered the pieces of Osiris' body, and joining them 
together, ensuring his resurrection for one night dur
ing which she conceived their son Horus by the seed 
of Osiris. The resurrected Osiris then moved to an 
eternal existence in the next world. This is the earli
est evidence of the doctrine of resurrection. The whole 
tale of the death, resurrection, and immortality of Osiris 
became the cornerstone of the teachings of the mys
tery schools, and was regularly enacted as a religio
drama, the first passion play. The original Osirian res
urrection theme greatly influenced all later resurrec
tion concepts, including that of Christianity. 

[> 
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Why Preservation of the Body 
Was Considered Important 

The Book of the Dead is a collection of liturgical 
prayers and magical rites, painted and inscribed on 
papyri rolls and on the walls of tombs in Egypt. These 
prayers state that if the body should decay, then the 
soul may settle in one of the deceased's portrait stat
ues, and as a result, in front of the pharaoh's mortuary 
temple, were great, domed portraits of pharaoh. Inside 
the tombs, beautifully sculpted statues of the nobles, 
viziers, and other officials who had served the pha
raoh in his life, were also placed not only to ensure 
service to the pharaoh in the next life, but to secure a 
place in the afterlife for these officials as well. The 
soul of the pharaoh was thought to re-enter the mum
mified body in the tomb at regular intervals, returning 

from the other world for a brief visit. If the body had 
disintegrated, then it would temporarily occupy a por
trait statue of itself. 

In the next world the surviving personalities would 
sit on thrones in the circumpolar, or northern region 
of the sky. It was there that the higher divinities dwelt. 
In the wall paintings of tombs or on the decorations 
inside sarcophagi (mummy cases), the souls in the next 
world were also depicted as perching like birds on 
branches of a celestial tree. The stars were thought to 
be the souls of the deceased perching on the tree of 
the heavens. There they would be surrounded by the 
more eminent of the deceased, the kings or pharaohs, 
who, in the next life, led the life of royalty and served 
as judges. The similarities to the Judeo-Christian
Islamic concept of the afterlife, is no coincidence. De
spite their later, evolved conceptions, the ancient Egyp
tian origins of these concepts are clear. 
Page /0 

Modern Egyptologists have translated prayers from 
the Book of the Dead stating that the deceased might 
leave the tomb, not just by night, "when all spirits are 
free to haunt the earth," but by day in any form they 
chose. The deceased could incarnate as animals, birds, 
and flowers. It is interesting to note that on many of 
the sarcophagi are painted small ladders. These were 
intended to help the soul of the deceased to ascend to 
heaven, and little faience ladders, blue or green in color, 
some not over two inches in length, were sometimes 
placed as symbols upon the mummified figures. 

Included in the funeral appurtenances were what 
are termed ushabtiu, or respondent gods. These were 
small carved figures representing a special category of 
deceased assistants in the next world who performed 
for the pharaoh, all the unpleasant tasks he may have 
had to perform in the present world. This then left 

the pharaoh free for the enjoyment of the new and 

exalted existence. 

The Egyptian afterworld consisted of two main di
visions, the "spirit of light" and "the field of rushes." 
The latter was the most common and referred to a fer
tile area in the afterlife where agriculture was carried 
on with ease, resulting in plentiful crops and produce 
far exceeding anything on earth. Agriculture, the cul
tivation of the land, was the great enterprise and wealth 
of the Egyptian freeman and noble. He could not en
visage anything more gratifying than to be the owner 
of a fruitful area ofland. This, the Egyptians conceived, 
was the afterlife habitat of those whose souls were 
weighed against the feather of Truth and found hon
est, sound, and morally qualified. 

From The Book of the Dead comes the following 
passage: "the dead man follows Osiris in the realm of 



the dead, the gates of the underworld open to him, 
barley and spelt are given to him in the field of rushes 
[in heaven] and he is like the gods who abide there." 

We are told that the soul of the deceased might 
journey with the sun from sunset to sunrise in the , 
latter's journey across the heavens. The sun was de- ).:' 
picted as a solar boat sailing across the heavens and on ::,,,:: 
many of the temple walls and in tombs this solar boat ,ii,, 
is portrayed as a barque carrying the solar disk through ••• 
the heavens. The souls oflesser mortals than the pha
raoh could also journey in similar boats. It is signifi
cant that at sunrise the souls were said to be at liberty 
to return to their old homes, much, it seemed, to the 
consternation of the living. In their homes they could m;;. 
sit in the shade of their garden and enjoy "breezes of :( 

the north wind." 

The Apis Bulls 
Animals were worshipped as early as the begin

ning of the feudal period of Egypt. However, most 
Egyptologists do not think that this is indicative of a 
decline in the Egyptian religion. The animals were 
worshipped for a considerable period because they sym
bolized some virtue or power which people revered. 
Animals and birds were strong, swift, virile, cunning, 
and beautiful. In these living creatures humans saw 
objectified the qualities which they sought for them- . 
selves, either here or in the afterlife. It was a religious =i·; 
duty for the Egyptians to respect the animals, not nee- :ili!1 

essarily for themselves but for those qualities which ;''';:! 
the animals exhibited. 

into new human bodies. This transmigration belief of 
the Egyptians must be distinguished from the later be
liefs of the Vedic teachings of India. According to the 
Egyptian concept, the soul was not made to reside in 
various animal forms (as taught in the Vedic teach
ings) to expiate for its mortal sins. 

Later however, it was believed that these animals • 
were the abode of spirits of divine and other beings. 
The Apis bull was worshipped at Memphis. It was •' 
thought to be one incarnation of the god Osiris and 
the second life of Ptah. These bulls were especially 
selected by the priests. Only those who bore upon 
their forehead a natural white triangle were chosen. 
With great ceremony the bulls were embalmed and 
interred in huge stone sarcophagi. One of the largest 
necropolises is the Serapeum at Saqqarah, the site of 
ancient Memphis, one of the earliest urban areas of 
Egypt. The bull Bkah was similarly worshipped; it was 
black and famed for its strength, violence, and pug
nacity. This bull was thought to be the reincarnation 
of Men tu, a war god of the little town of Hermon this 
about ten miles from Thebes, the ancient capital of 

Egypt. 

Reincarnation 
and Transmigration 

According to the Egyptian religion, the popular 
belief was that the dead could assume different shapes 
or forms at will. This is the doctrine of transmigration 
which is often confused with the concept of reincar
nation. Transmigration is the belief that the human 
soul may enter animal forms instead of passing only 

It would seem from a casual examination of the 
Egyptian religion that the ancient Egyptians were in
toxicated with a belief in the afterlife and that their 
earthly existence was one of joyous anticipation of this 
next life. Their reverence for a Supreme Deity and a 
host of lesser deities can only categorize them as ex
tremely religious people. However, a spirit of skepti
cism and pessimism entered into a period of their his
tory. This period is actually referred to by modern his
torians as the "Era of Pessimism." It would seem that 
the Egyptians became somewhat dubious of the claims 
of their priesthood, for after all, there was no tangible 
evidence of the existence of an afterlife. Even the pyra-
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mids which had been standing for centuries, through
out the feudal age and the empire era, were beginning 
to decay and were no longer the glorious houses of the 
souls of the departed. Many tombs had already been 
plundered and stood as very unconvincing testimony 
to the bold claims of immortality of their deceased own
ers. One papyri inscription laments: "Death tears a 
man away from his house and throws him upon the 
hills. Never will he return again to behold the sun." 

Then, at a funeral feast during this Era of Pessi
mism there was sung: 

And he who lives In t:he gRa.ve peRceives nor 

YouR lamenradons. TheRefoRe 

illlt:h joyous countenance keep a day of 

Fesdval and Resr nor In Ir, 

foR no one rakes his goods wlt:h him, 

Yea, no one ReruRns t:har has gone hence. 

In spite of this pessimism about the afterlife, the 
belief in transmigration and reincarnation prevailed. 
Herodotus, the Greek historian who spent some time 
in Egypt with the priesthood, wrote: "The Egyptians 
were the first to contend that the soul of man is im
mortal and that when the body perishes it enters into 
some other animals, constantly springing into exist
ence; and when it has passed through the different 

kinds of terrestrial, marine, and aerial beings, it again 
enters into the body of a man that is born and that 
this revolution is made in three thousand years." 

It is to be remembered that the soul was thought, 
after death, to incarnate upward in successive stages, 
through lower forms, eventually after three thousand 
years to again function in human form. There are other 
definite indications of a doctrine of reincarnation. The 
ritualistic names of the first two kings of the 19th Dy
nasty seem to bear out that they were to reincarnate. 
The name of Amenemhat I was "He who repeats 
births." Senusert l's name was: "He whose births live." 
Also, in the 19th Dynasty, the KA name ofSetekhy I 
was: "Repeater of births." The 28th Dynasty, during 
the empire period, left records that indicate that "re
incarnation includes the common people." The Book 
of the Dead has a dozen chapters for spells (magical 
rites) to be recited to aid the deceased to reincarnate. 
The twenty-eighth chapter gives spells for "making ex
istence" in forms to live again. 

Pythagoras, who was taught in the mystery schools 
of Egypt, is usually credited with having invented the 
concept of reincarnation. This doctrine was, however, 
old long before his time. Herodotus says of Pythagoras 
that the latter "adopted this opinion as if it were his 
own.~ At least Pythagoras did give it eminence and 
rid it of many of its elements of superstition, giving it a 
more transcendental meaning. 6 
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For some background on the Secret Symbols of the 
Rosicrucians of the 16th and 17th Centuries, its prov
enance may be traced to 1614 in a tract called The 
Discovery of the Brotherhood of the Worshipful Order of 
the Rose-Cross ( otherwise known as the Fama 
Fratemitatis-a work which contained the history, con
stitution, and laws of the Rose-Cross Order). 

This work was followed in 1615 by a book called 
The Confession of the Brotherhood of the Rose-Cross ( oth
erwise known as the Conf essio Fratemitatis R. C.), which 
provided thirty-seven reasons for the existence of the 
Rose-Cross Order and defined its objectives and the 
means for their attainment. 

When Secret Symbols was published in the 17 80s it 
consisted of thirty-six full-page colored plates, followed 
by enigmatic inscriptions and long explanatory poems. 
Although it is claimed on the title page 
of Secret Symbols that this work was 

these surprising truths to an equal degree." 3 

These unique Rosicrucian symbols and principles 
are as valuable to us today as they were centuries ago 
because they illustrate the secret concepts and private 
thoughts expressed in the true Rosicrucian literature 
throughout many centuries. Thus, these engravings 
provide us with invaluable keys to aid our inner devel
opment, inner growth, and personal journey through 
initiation. 

This particular article explores the hidden symbol
ism and meaning of the engraving entitled "Mons 
Philosophorum" --Otherwise known as "The Mountain 
of the Philosophers," or "The Mountain of the Alche
mists," or even "The Mountain of Initiation." In al
chemical language the word "philosopher" means "an 
alchemist," since alchemists were recognized as the 

"Philosophers of Nature." The engrav
ing illustrates the ascent of the philoso

"Brought to light for the first time from 
an old manuscript," two of the alchemi
cal treatises included in Secret Symbols 
were published prior to the 1780s-one 
in 1621 and another in 1625. Also, thirty 
of the thirty-six colored plates-the most 
notable and important part of Secret Sym
bols-are known to have existed previ
ously in a unique manuscript published 
circa 1700. Obviously, the knowledge 
contained within this important book 
had been around for some time, but was 
finally in the 1780s compiled in conve
nient book form for all who would see and 

8y,,,l,ol, of tk ~ 
pher through stages of initiation by use 
of ideographs, symbols, text, and color. 
(The colored plate "Mons 
Philosophorum" is featured on the back 
cover of this magazine.) 

make use of it. AMORC 

The text accompanying "The 
Mountain of the Philosophers" reads as 
follows: "The soul of men everywhere 
was lost through a fall, and the health 
of the body suffered through a fall, Sal
vation came to the human soul through 
IEHOVA, Jesus Christ. The bodily 
health is brought back through a thing 
not good to look at. It is hidden in this 
painting, the highest treasure in this 

Early Use of The Work 
The Secret Symbols of the Rosicrucians was used ex

tensively in the 18th century to reveal, and yet con
ceal, the Hermetic, Alchemical, and spiritual mean
ings of the unique Rosicrucian symbols and philosophi
cal principles. Indeed, in the "Preface" to the AMO RC 
edition of this book, Dr. H. Spencer Lewis wrote in 
1935 "The sincere student would do well to analyze 
with care, each idea or ideograph presented in word, 
phrase line or color. In the years 1785 to 1788 when 
the Symbols and Principles contained herein were in 
use to such an extent that the first edition of this book 
was warranted, the thoughts of man were being directed 
to channels quite new. The uniqueness of the text 
was, therefore, startling; but today the world needs 

Frater Art Kompolt, an electrical engineer, serves on AMORC's 
International Research Council and is a member of the Rose-Croix Uni
versity International faculty, where he teaches a class entitled "Funda-

. . mentals of Alchemy." Frater Kompolt just recently attended the 
Rosicrucian "Rosicrucian Enlightenment Revisited" Conference in Prague, Czech 

Digest Republic. The five-day conference-held in honor of Frances Yates, the 
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world, in which is the highest medicine 
and the greatest parts of the riches of 
nature, given to us by the Lord 

IEHOV A. It is called Pater Metallorum, well known to 
the philosopher sitting in front of the mountain-cave, 
easy to obtain for anybody. But the sophists in their 
sophistic garb, tapping on the walls, recognise him not. 
At the right is to be seen Lepus, representing the art of 
chemistry, marvellously white, the secrets of which 
with fire's heat are being explored. To the left one can 
see freely what the right Clavis artis is; one cannot be 
too subtle with it, like a hen hatching a chicken. In 
the midst of the mountain, before the door stands a 
courageous Lion in all its pride, whose noble blood 
the monster-dragon is going to shed; throwing him into 
a deep grave, out of it comes forth a black raven, then 
called Ianua artis, out of that comes Aquila alba. Even 
the crystal refined in the furnace will quickly show you 
on inspection Servum fugitivum, a wonder-child to 
many artists. The one effecting this all is Principium 
laboris. On the right hand in the barrel are Sol and 
Luna, the intelligence of the firmament. The Senior 
plants in it Rad. Rubeam and albam. Now you proceed 
with constancy and Arbor artis appears to you, with its 



blossoms it announces now Lapidem Philosophorum. 
Over all, the crown of the glory, ruling over all trea
sures. 

"Be diligent, peaceful, constant and pious, pray that 
God may help thee. And if thou attain, never forget 
the poor. Then thou wilt praise God with the legion 
of the angels, now and forever." 4 

Historical Perspective 
The philosophical and esoteric ideas expressed in 

"The Mountain of the Philosophers" come from the 
Western Hermetic and Alchemical esoteric traditions. 
The symbols used in the engraving present a visual 
touchstone similar to that of archetypes studied and 
explained by the psychologist Carl G. Jung. 

Paul Diel also describes the universality of symboli
cal language, and explains that its psychological sig
nificance is found abundantly in the Bible. Diel says, 
"The symbols created by the super conscious imagina
tion can in no way exist outside of the inner psychic 
life." This means that deciphering symbolic language 
can only be accomplished through an instrospective 
method. 5 

One of the purposes of "The Mountain of the Phi
losophers" engraving is its use as a mandala. A 
mandala, of course, is a drawing that is used as a guide 
for contemplation and spiritual exercises. In his work 
"The Alchemical Mandala," Adam McLean provides 
a survey of forty engravings with commentaries in the 
Western Esoteric Tradition. 6 

Descriptive Interpretation of the Plate 
A description of the symbols found in "The Moun

tain of the Philosophers" provides us with a road map 
to initiation and the Grail. Let us examine the plate 
in more detail and try to interpret some of the many 
symbols found within the illustration. 

We begin toward the bottom of the plate where we 
see that the mountain is surrounded by a brick or stone 

wall which features an arched entrance. The entrance 
is guarded by a naked old man sitting on the trunk of a 
dead tree. He sits inside a cave and looks toward the 
person on the right. Symbolically, the round, brick 
wall provides a strong protective barrier. The round 
wall can also be interpreted as being part of an alchemi
cal furnace, or the allegorical flask of the philosopher. 
The arched entrance is the Parral of Initiation. The 
bearded old man signifies the guardian of the thresh
old, the guardian of secrets, the terror of the thresh
old, the terror of death and karma, or in other words, 
the gatekeeper. 

Three persons outside the brick wall approach the 
Portal of Initiation. One of the persons on the left is 
blindfolded and is groping to find the entrance-sig
nifying that this person is searching outwardly and not 
within his inner self. Next to this blindfolded person, 
another person, possibly a woman, rests with her right 
knee on the ground due to a heavy purse. She seems 
to be wearing a large feather plume in her hat which 
covers her eyes. She looks down toward the rocks, 
giving the impression that she is interested in mun
dane, materialistic pursuits. It is obvious that the two 
persons on the left will not find their way to the Portal 
of Initiation. 

On the right side of the illustration a third person 
actively indicates with open arms his desire to advance 
toward the entrance to the Portal of Initiation. In the 
forefront of the engraving a rabbit lurches from its 
burrow toward the third person. The rabbit is sym
bolical of intuition and alchemy. A rabbit is also eas
ily frightened and to the uninitiated signifies fleeting 
thoughts. It is necessary for the initiate to have qui
etude in the quest. 

The year 1604 appears in large numbers near the 
rabbit. According to the Confessio, the legendary 
Christian Rosenkreuz was born in 1378 and died in 
1484 at 106 years of age. His grave was said to have 
been opened in 1604-120 years after his death-and 
his body was perfectly preserved. This date provides 
us with an important episode in the history of the 
Rosicrucian tradition 1-the rediscovery of the body 
of ancient esoteric knowledge by Rosicrucian breth
ren and the reopening of Rosicrucian activities in Eu
rope. 

The old man sits at the portal and guards the en
trance to a cave leading into "The Mountain of the 
Philosophers." The cave symbolizes a place of gloom, 
but also a place of initiation and integration. It also 
signifies the Alchemy which is at work in the interior 
of the earth. 8 

In order to pass through the portal, a person must 
satisfy the gatekeeper-the guardian of the threshold
and follow the passage into the unknown mountain. 
This is the initiate's first test. 9 

I> 
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The Path to the Grail 

The path to the Grail is 
seen to spiral up the side of the 
mountain. To the left of the 
guardian, above the wall and 
near the archway, there is pic
tured another rabbit, which 
looks similar to the rabbit out-
side the walls. On the oppo-
site side of the archway we find 
a brooding hen on a nest of 
eggs signifying the warmth, 
willpower, and tenacity neces
sary for the development of 
imagination, so that thoughts 
become external objects-an 
important step as the initiate 
ascends the mountain. 

The rabbit and brooding 
hen are symbols describing the 
alchemical process of inner 
transformation. The rabbit 
works with its quick and dy
namic energies, while the hen 
portrays the carefully slow 
meditation process, sometimes 
known as active imagination. 
Both of these energies and pro
cesses must be activated by the 
initiate in order to pass the sec
ond test. 

Upon success, the initiate 
can proceed through the inner 
darkness of the cave and up
wards towards the left to where 

the passage emerges into the ~ 
light above a rocky ridge • 
guarded by a fiery dragon. The 
dragon symbolizes the primal • 
unresolved energies of the un- ~ 
conscious, along with the un- • rrt.r 
leashed instincts, impulses, 
and desires which the initiate 
must fight and conquer 
through will power. 

When the initiate success- · 
fully works through the process •••• 

and gains control of his psychic '. . . • ...• 
energies, he will have then . 
passed the inner test and can 
stand in the center of the 
mountain where he faces yet 
another test. 

Rosicrucian At the center of the 
Digest mountain the initiate faces a 
No.J third guardian-a golden, 
1995 
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proud lion blocks his path. 
The lion is a manifestation of 
human feelings, pleasures, and 
aversions. This symbol is a re
flection of egoism and false 
spiritual pride. It is very im
portant that the initiate recog
nize this false spiritual pride, 
and be strong and guard 
against it. 

Upon successful comple
tion of this test the initiate can 
enter through a second portal 
(seen in the center of the 
mountain) which leads into an 
inner citadel. Here the initiate 
meets a black crow and a white 
eagle. These are the "soul 
birds" which can help the ini
tiate experience various mani
festations of the unconscious. 
The black crow is a stage in al
chemy known as nigredo, 
which portrays the blackening 
and dark experiences of the 
unconscious. The white eagle 
signifies the lofty heights of 
spirit analogous to the raising 
of vapors during distillation. 

To the left of the citadel 
tower we see the Sun and 
Moon-the two polarities-in 
a wooden tub, symbolizing the 
purification of the initiate's 
solar and lunar characteristics. 
Purification and washing of 
the dross accumulations within 
our soul is done through use of 
water. 

To the right of the citadel 
tower we see a flask within a 
furnace. The flask represents 
the philosopher. Inner purifi
cation takes place through the 
process of fire, which is accom
plished through distillation in 
a fiery furnace. Upon comple
tion of the purification pro
cesses, the initiate can pass 
through the entrance to the 
citadel and stand within its 
inner court. 

Towards the top of the cita
del (on the left) the initiate 
encounters an old man hold
ing a tree with its roots dan
gling above the wooden tub 



which holds the Sun and Moon. The old man is plant
ing a tree in the tub where the Sun and Moon-the 
polarities-have been purified. The tree's roots seem 
to be drawing upon the Sun and Moon's energies and 
thus producing a living tree with a seven-pointed star 
and a flask of fruits. The seven-pointed star signifies 
the essence of the planetary forces, and the flask is the 
vessel where these forces can be manifested. 

On the right side of the citadel, high above the 
furnace, is a tree bare of foliage with three six-pointed 
stars. The tree leans toward the smoke rising from the 
distillation furnace. The three stars adorning the tree 
signify the alchemical principals: salt, sulphur, and mer
cury. 

On the citadel's rocky heights there is a house with 
smoke rising from its chimney. This is the house of 
the holy spirit where the soul of the initiate can find 
shelter and awareness of the spiritual. This is the 

Footnotes: 

temple where subtle alchemical changes take place 
when the spirit, soul, and body are brought into har
mony and balance. 10 

At the peak of the rocky heights is an orb topped 
with a cross which is the sign for VITRIOL-an ana
gram which is interpreted to mean "Visit the interior 
of the earth and by purifying, there discover the hid
den stone." 

The initiate who undertakes the inner journey and 
has achieved the orb gains a crown signifying spiritual 
attainment and cosmic illumination. The crown hov
ers above the mountain peak. 

Above the mountain, the Sun and Moon are seen 
released from their three-dimensional enslavement. 
The Sun and the Crescent moon, correctly oriented 
in the sky, are the signs of the Grail, and symbolic of 
Cosmic Illumination. 11 

1 The book Secret Symbols of the Rosicrucians of the 16th and 17th Centuries (San Jose, Calif.: Supreme Grand Lodge of AMO RC, 1967), is 
available in English from the Rosicrucian Order through our Alexandria Catalog toll-free telephone number 1-800-241-54 22. When 
ordering this particular book, please specify Item No. 5014 70. 

2 For a good example of an emblem book, see George Wither ( 1588-1667), A Collection of Emblems, Ancient and Modem (London, 
England: 1635; reprinted 1968; University ofS.C. Press, 1975). 

3 For more detailed information, see the "Preface" ( written by former Rosicrucian lmperator H. Spencer Lewis) in Secret Symbols of the 
Rosicrucians of the 16th and 17th Centuries, AMORC Edition (San Jose, Calif.: Supreme Grand Lodge of AMORC,1967). 

4 Ibid., p. 9. 
5 Paul Diel, Symbolism in the Bible (San Francisco, California: Harper & Row,1986), p. 14. 
6 Adam McLean, "The Alchemical Mandala," in Hermetic Research Series (A. McLean, Ed ) (Grand Rapids, Michigan: Phanes Press, 1989). 
7 Hans Liebstoeckl, The Secret Sciences (London, England: Rider,1939), p. 183. 
8 Wither, op. cit., Frontispiece, where the engraving shows the mystical path through life that the true Christian must follow in order to 

achieve salvation, and contrast it with the broad and easy way shown in the same illustration which leads the unwary to eternal 
damnation. 

9 Steffan Michelspacher, Cabala (Stanislas Klossowski de Rola, Trans.) (Augsburg, Germany: David Franken. Originally published in 1616). 
10 Trevor Ravenscroft, The Spear of Destiny (London, England: Putnam, 1973), p. 72. 
11 For even more detailed information concerning "The Mountain of the Philosophers," see "An Exploration of Symbols - Part IV" 

Rosicrucian Forum, Winter 1993-94 Issue (Vol. 63, No. 4 ), p. 6. 

We're very pleased to announce that the 
Rosicrucian Order has established two of
ficial sites on the intemet's world wide web 
to provide information to the public about 
the Order. One web page is sponsored by 
the Supreme Grand Lodge. It contains the 
names and addresses of all Grand Lodges 
worldwide,as well as information about the 
Order in several languages. 

The second web page is sponsored by the 
::=====::::::::.::'_, English Grand Lodge at Rosicrucian Park. 

It includes an online version of the 
Mastery of Life, a list of Frequently 
Asked Questions about the Order, a 

Calendar of Events, and information about 
our Egyptian Museum & Planetarium and Alexandria Books & 

Gifts. Future additions to this web page will include 
articles from the Rosicrucian Digest, a virtual "tour" of 
Rosicrucian Park, photos and descriptions of many of 
the artifacts in our Egyptian Museum,and much more. 
(Since these web pages are open to the public, they 
will not include material which is intended for 
Rosicrucian students only.) 

The Supreme Grand Lodge's web page address is: 
"http://wwW.amorc.org.'' 

The English Grand Lodge's web page address is: 
"htt:¢/Jwww.rosicrucian.org.'' 

These are the only web pages representing the 
Rosicrucian Order,AMORC, on the world wide web. If 
you have an internet connection and a web browser, 
please visit us online! 

Please Visit Us Online!- - - - - - - -
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THE INNER JOURNEY 

The direct experience of the road 

leaves the cerebral treadmill at home. 

Out: of Your 

H E A 
by Joe Robinson 

Editor, ESCAPE Magazine 

FIJIANS like to sing, and will-without a karaoke 
machine or shower soap mike in sight. So it was 
no bulletin when my friend Fasiu invited me to 

a village on the west coast of Viti Levu island for an 
informal songfest. I presented the requisite yaqona, or 
pepper tree roots, that would be used to keep the pro
ceedings buzzing with kava, the national party drink. 
Assembled cross-legged on the bare floor of the village's 
tiny communal room were barrel-chested men in frayed 
T-shirts and wraparound sulus, women with Angela 
Davis Afros and kids, too, who all began to belt it out 
South Pacific gospel-style. They sang of old legends 
and life in the village, the men rumbling the bass lines, 
the women and kids up top unrestrained and com
pletely natural, like they do it every night-which they 
do (there's no TV in Fiji; you make yourown sit-corns). 
Bowls of kava made the rounds in the lantern light. 
Waves lapped inside the reef. As the chorale serenaded 
in the balmy night, I felt like a castaway in some old 
RKO film. The voices kept lifting me higher than 
Jackie Wilson was ever lifted before. And I remember 
thinking something hopelessly, happily, trite: "This is 
what it's all about." 

It was one of those moments that seems to come 
on the road more often than anywhere else, where all 

seems right with the world. You're no longer apart 
from it; you're a part of it, connected to the greater 
scheme of things. It's a feeling you want to savor, re
visit like a shrine when the rapture collides with that 
other world back home. Those of us who travel off 
the beaten path seek these times out, not only because 

they make trips worthwhile, but also life. 

It's all a byproduct of participant travel, where 
personal exploration, not observation, is the main in
gredient. It yanks us off the cerebral treadmills of the 
workaday world and immerses us in activities that chal
lenge, elate, and transform us. And keep us coming 

back for more. 

Don Lucoff, a New York publicist, spent his vaca
tion this year canoeing up the Usumacinta River on 
the Guatemala/Mexico border. Along the way, he met 
two Mexicans living in the jungle, collecting leaves 
from a rare palm tree used in funeral arrangements. 
One of the men with this odd line of work was ailing 
with a back problem. With no medical facilities in 

sigh,, Lucoff",old him how in my cul,ure I deal wi<h a ~ffl@ 
back spasm, and I gave him some aspirin." The chance 
to lend a hand and have an exchange was "an experi-
ence I wouldn't have had if I was sitting on a beach in 
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Cancun" notes Lucoff. "It's why I travel." 

Adventurous travel is a ticket to direct experience, 
to interactive moments that lift us out of the stale world 
of talk, theory, duty, commuting, computing, and let 
us just do it. Whether it's an exchange with locals or a 
harrowing river crossing, direct experience gets us out 
of our heads and into real-world situations that force 
us into full engagement. No postulating. No spectat
ing. Dive in and start dog paddling. 

It's a much needed escape from the analytical 
headlock of modem life. Michael Crichton described 
the syndrome in Travels. 

"Western man is so surrounded by ideas, so bom
barded with opinions, concepts and information struc
tures of all sorts, that it becomes difficult to experi
ence anything without the intervening filter of these 
structures ... It's no wonder that people lose their bear
ings, that they lose track of who they really are, and 
what their lives are really about. So travel has helped 
me to have direct experiences. And to know more 
about myself." 

Travel puts you on the full-contact road, an inter
active experience that tests your wits, wiles, and abil
ity to say, "What else do you have besides beets" in 
Polish. It can be exasperating, but can also lead to 
exhilarating heights of self-discovery. 

That may be because direct experience has a lot 
in common with what psychologist Abraham Maslow 
called "peak experience," those moments in life where 

( including the Brahmaputra in Tibet; she was also 
Meryl Streep's double on action scenes in The River 
Wild) remembers her white water highs with crystal 
clarity: "You get to a level of complete focus, where 
there's an absolute oneness. You've completely tuned 
into your instinct. The message is going from the river 
to your mind and back to your hand before you can 
ever have a conscious thought about it. It's a relaxed 
state in the middle of chaos." 

Immersed in the Moment! 

Direct experience is so concentrated it screens 
everything else out, leaving us in the rare position of 
complete receptivity and openness. The usual back
ground noise of doubts, demands-fears of whether the 
charge card's maxed-is shut off. You're in the present; 
other tenses are banned. You're free from the past, from 
the future, from what Mark Twain called the "compone 
opinions" of others. 

When you're immersed in the moment of travel, 
"You feel more alive, more in touch," explains Eve 
Siegel, a Los Angeles psychologist and compulsive trav
eler. "It brings you in contact with parts of yourself 
that we lose touch with when we let our routines run 
us. The more you're participating in something, the 
less self-conscious you are. You're not thinking about 
how you're doing it; are you doing it well enough; are 
you being smart enough." 

When we drop detachment and plunge in, the 

''You feel more alive, more in touch," explains Eve Siegel, a Los Angeles 

psychologist and compulsive traveler. "It brings you in contact with parts 

of yourself that we lose touch with when we let our routines run us." 

we are most fully attuned, where "the powers of the 
personality come together in a particularly efficient 
and enjoyable way ... more integrated and less split, 
more perfectly actualizing." Maslow argued that these 
moments of sublime activation had all the hallmarks 
of the religious or mystical but were accessed by in
tensely felt secular experiences. 

These peaks tend to occur on the road in times of 
total immersion in physical activity or social interac
tion. Since that's the specialty of adventurous travel, 
there's not much effort involved. All you have to do 
is put yourself in the vicinity of the participant experi
ence and it does the rest. As Maslow wrote, "The will 
does not interfere. We cannot command the peak 
experience. It happens to us." 

Rosicrucian Paddler and photographer Arlene Bums has felt 
Digest it many times on adventures from Nepal to Kazakhstan. 
No. 3 Bums, who has several first river descents to her name 

magic begins--and not for the first time. It brings back 
the explorer instincts we all had in childhood, absorb
ing without judgment, learning through doing-test
ing, trying, tasting, smelling, taking risks. 

After more than two decades of global travel, Eric 
Hansen knows the best stuff happens when you join 
in. "I know if I go out there and make myself vulner
able and open to experiences, that things will happen 
to me that I couldn't imagine in my wildest dreams," 
says Hansen, author of Stranger in the Forest and The 
Traveler. In Malaysia he bumped into a man whose 
hobby was throwing tops, an obscure Malaysian pas
time that involves hurling a discus-like device that 
spins like a top. It turned out there was a local top 
competition the next day. Hansen made his way to 
the man's village on the east coast of Malaysia, where 
folks had taken the day off to toss tops. 

"I spent an entire day with 500 men on this vii-
1995 -----------------------------------------
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!age common doing what they love, throwing these 
tops. And while they were spinning, they talked about 
their businesses, their marriages. It's a slice of Malay 
life I had no idea existed. I made friends with people 
and was treated so nice. I thought, 'This is my day. 
This is what travel is all about."' 

Bums calls it a feeling of "connectedness, a state 
of complete harmony with the universe." It hit her on 
the Upper Trisuli in Nepal. No one had ever kayaked 
the upper portion of the river before. For good reason. 
It's choked with boulders, rapids, and sieves that can 
make a kayak disappear like water down a drainpipe. 
But the river and the intense concentration to get down 
it provided only part of the charge. 

"We got to a place where we could see this vil
lage, Sibrubensi," recalls Bums. "It took us maybe two 
hours to get there because the rapids were so hard. The 
whole village was down by the water to meet us. All 
the monks from the monastery were there. It turns 
out they had been praying for us for the last two days. 

We were really cold and tired and just exhausted and 
they brought us tea and carried our boats up. To think 
that they were doing chants all day for our protection; 
I think that was one of the highest highs I've ever had." 

Bums was connected, hooked into the ride of her 
life. Call it the global tribe, soul, spirit, achievement, 
the glow of fulfillment-it's something we all crave. 
"We all have a need to expand our world, to have a 
sense that there is more to human life and experience 
than our own little houses, backyards, routines, fami
lies, relationships," says Siegel. "Maybe it's a need to 
connect with something larger than ourselves." 

When we make that connection through direct 
experience, there's no wondering anymore what it's all 
about. Maybe, as mythologist Joseph Campbell once 
noted, we don't really want to know the meaning of 
life. Maybe we just want to know-and feel to our 
core-what it means to be alive. 

Reprinted with permission from Escape Magazine© 1995. 
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by Sherry Kay Gore, 

RECENTLY the African proverb "It takes a 
whole village to raise a child," has appeared 
widely in places where people are concerned 

with child-rearing practices. This proverb-featured 
lately in the media-has been adopted as the slogan 
for the Indiana Counseling Association and is now 
hanging on the door of the office next to mine at the 
Indiana Girls' School, a minimum security correctional 
facility for adolescent girls in the state of Indiana. 

As a certified clinical social worker who works with 
troubled youths, I have often pondered over the full 
meaning of this proverb. If it takes an entire village to 
raise a child, then the question is: "Where's the vil
lage?" 

Soror Gore is a certified clinical social worker at the Indiana Girls' 
School and a Rosicrucian She is also a professional storyteller who does 
workshops for children and adults that lead to self-discovery and the es
tablishment and maintenance of identity which is built on spiritual con-

Rosicrucian nections Soror Gore's interest in storytelling and mythology grew di-
n· rectly out of her work as a student in the Rosicrucian Order. She feels 

ige,t that "each story has a secret to reveal," and through mythology, realms of 
No 3 mysticism and psychology merge in ancient tales and point the way to-
1995 ward spiritual development. 
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Certainly the village is not the local neighborhood 
or small community that one might expect. Today 
the village has become global; and the larger society, 
linked by mass media and specialized interests, exerts 
immediate influence on individuals who will most 
likely never see each other in person. 

This is particularly true of children, who absorb 
everything they see with an acceptance arising from a 
lack of experience and undeveloped thought processes 
not yet mature enough to identify or critically evalu
ate the forces impinging upon them. The influence of 
these forces is magnified in today's society because they 
are presented, using the most powerful techniques 
known, to children watching and listening to the me
dia alone or with other children. Under these circum
stances the guidance of the local village, and the 
grounding that comes from close association with par
ents and elders, is missing. 

The media has become the storyteller, and it tells 
the stories that make the most money for their cre
ators. By capturing the attention of vulnerable minds 



and by stimulating the desire for that which can be 
purchased, the spiritual and moral lessons tradition
ally presented in story form are distorted or completely 
lost. 

Surely, this is not the "village" implied in the Afri
can proverb. 

The notion that it takes a whole village to raise a 
child comes out of traditional African tribal culture 1 

where there was a strong mutual and communal un
derstanding, and parents could rightly trust their neigh
bors to provide consistent and acceptable (proper) su
pervision for their children. In our society any parent 
who held such expectations or allowed such 

'unmonitored access to their children would have to 
be prepared to find the youngsters sexually, physically, 
emotionally, and/or mentally abused-and developing 
skills, attitudes, and beliefs far different from those of 
their parents. 

Given this state of affairs, it might be more appro
priate to ask, "What does such a village include, and 
how do we build one?" 

6111LttN(,r (oMMIINIT'f 

A village might be expected to house a group of 
people related by family, clan, or marriage who live in 
close contact with each other, share common beliefs, 
experiences, and goals, and subscribe to a common set 
of expectations regarding spiritual beliefs, behavior, 
morals, ethics, and the like. There exists a common 
understanding of the nature and needs of children, a 
high level of trust, and a highly-developed mythology 
for transmitting beliefs and information. Teaching sto
ries are used to transmit community values and spiri
tual power. In such a village the storyteller is the 
teacher, and the story or mythology would be present 
as an intimate and sacred part of the people's tradi
tions. For, as the noted scholar Starhawk put it: "My
thology is the wisdom of the culture streamlined and 
transmitted in a minimum of words."2 

When these conditions exist, cooperative child 
rearing can occur. However, these are not the circum
stances extant in the United States today. In com
menting on the breakdown of traditional societies, 
mythologist Joseph Campbell also noted the problems 
faced by our present society as it experiences failure in 
its underlying mythology. Referring to traditional so
cieties and reflecting on our modem society, Campbell 
stated: "With their old taboos discredited, they imme
diately go to pieces, disintegrate and become resorts of 
vice and diseases .... Today the same thing is happen
ing to us. With our old mythologically-founded ta
boos unsettled by our modem sciences, there is every
where in the civilized world a rapidly rising incidence 
of vice and crime, mental disorders, suicides and dope 
addictions, shattered homes, impudent children, vio
lence, murder and despair. "3 Although Campbell wrote 

this in 1961, his comments are probably even more 
appropriate to our society today than when they were 
originally written almost thirty-five years ago. 

J.F. Bierlein added to the contention that a strong 
society is based on a strong mythology when he wrote: 
"What gives nations their cohesiveness? Certainly it 
may be common ethnicity or a common language; but 
in all states and especially in ethnically diverse states, 
myth acts as a social 'glue'." 4 

In a very real sense our society has become unglued, 
and the old myths and taboos are no longer holding us 
together; on the contrary, they may be keeping us apart. 
Conflicting notions regarding personal responsibility, 
proper family composition, social status, economic sup
port, competition, and definitions of safety vs. abuse 
create confusion and threaten the development of a 
large segment of our nation's youth. Under these cir
cumstances it becomes clear that we must develop new 
understandings and a new supporting mythology if we 
are to solve our most pressing problems and provide 
for the security and well-being of future generations. 
Our decisions and our problem-solving processes must 
be undertaken with conscious awareness, and these de
cisions and processes must be documented with the 
knowledge that they will become the mythological 
heritage and the basis for the traditions and rituals we 
hand on to our children. 

If we are wise enough to document our decisions, 
including our perception of the compelling forces at 
work in society and our hoped-for outcomes, our chil
dren will be free to review our work and make adapta
tions without feeling that they are assaulting God's 
revelations or abandoning the divine. Of course, there 
may be a price to pay for building the village on a foun
dation of awareness. We, as elders, may find the dura
tion and force of our influence diminished. However, 
the sacrifice will be worth it, if in creating the mythol
ogy of the new village, we will ground it on a corner
stone that accepts and expects society to continue to 
challenge its own underpinnings in order to promote 
the changes required for its own advancement. 

Footnotes: 

Jah Nimene Blamo in a personal communication to the author, 
Indianapolis, Indiana, U.S.A., on May 5, 1995. ]ah Blamo is a 
member of the R-ru Tribe of Liberia on the west coast of Africa. 
Mr. Blamo advises that the word "village" is not an African 
word or concept, and the most likely translation for "village" is, 
"the people." The proverb referred to in the article is an Eng
lish-speaking person's title for an untitled teaching story of five 
or six lines. The closest single-line thought he could translate 
was: "N yundued," meaning "One person does not raise a child." 

Starhawk, Truth or Dare (San Francisco: Harper, 1989). 

Joseph Campbell, Myths to Live By (New York: Viking Press, 1972). 

J.F. Bierlein, Parallel Myths (New York: Ballantine Books, 1994 ). 
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Aspects of the Rosicrucian Ontology 

ONE OF THE MOST intriguing facets of the 
Rosicrucian studies is the study of its ontol
ogy-the study of being, the essence of things. 

Webster's Dictionary defines ontology as "a branch of 
metaphysics relating to the nature and relations of 
being," while the Rosicrucian Manual defines it as "the 
true science of all being." In this article the nature 
and relation of being will be discussed concisely so as 
to elucidate this profound topic. 

Historically, being has been related to the primal 
essence of human beings--0ur spirit, soul, God. This 
ontology is discussed in all major religions and phi
losophies of the world. Let us examine various views 
of ontology. 

First, Rosicrucians who attend Cqnvocation in a 
Lodge or Chapter are familiar with the Chaplain's in
vocation: "To Being, there has never been a begin
ning, for nothing cannot give rise to something." 

This brief dictum, in similar form, is the basis of 
various ancient Eastern ontologies which simply state 
that being, which is the essence of all matter and en
ergy, including the Creator, had no beginning. It is 
difficult for the average person to conceive of an eter
nal essence or being that has always been and has never 
had a beginning. Westerners are often puzzled by this 
concept unless they seek a deeper study in religion and 
philosophy. 

As the Rosicrucian teachings come ultimately 
from the East, whence also came the Greater Light 
and all knowledge, let us more closely examine vari
ous Eastern teachings that concur with the Rosicrucian 
dictum "To Being there has never been a beginning ... " 

Wisdom of Ancient Civilizations 
Egyptologists theorize that the inhabitants of the 

Nile Valley believed from the earliest times in the ex
istence of one God, incomprehensible and eternal. 
"God is from the beginning, and He hath been from 
the beginning. He hath existed from of old, and was 
when nothing else had being, He existed when noth
ing else existed." 1 

Rosicrucian The Mahabharata of ancient India reads, "Bhrigu 
Digest said, There is a Primeval Being, known to the great 
No 3 Rish is, of the name of Manasa. He is without begin
!995 ning and without end. That Divine Being is ... Eter-
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nal, Undecaying, and Unchangeable." 2 I might add 
that Manasa means "appertaining to the mind," the 
theme underlying this subject. 

In the Tao Te Ching of Lao-tse we read, 
"Beginning's self did not begin; no ending can there 
be. Who holds fast to these truths shall win to immor
tality."3 

Understanding this concept of ontology is impor
tant as it will lead us to a deeper knowledge of self
which is the basic purpose of each human being. If we 
know ourself, our true nature, then we will compre
hend how we are all part of the Universal Soul, the 
cosmic essence that has always been. This is reflected 
in the biblical verse ofJohn 1:1. The Ancient Eastern 
Text, when translated from Aramaic, reads, "The Word 
was in the beginning, and that very Word was with 
God, and God was that Word." This verse is a throw
back to Gen. 1:1 and carries over to John 1:1-2, all of 
which concur with Rosicrucian ontology. 

An exegesis of the Aramaic text of Gen. 1: 1 is 
needed for a clearer understanding. It reads, "God cre
ated the heavens and the earth in the very beginning." 
The Aramaic phrase is, "brasheith bra Alaha yath 
shamaya oyath ara." This means literally a "from the 
beginning, created or expressed God (Alaha), essence 
heaven and essence earth." Alaha means "self-exist
ence." 

"The Aramaic word yath means 'essence,' 'being,' 
'existence,' and 'substance' ... implying the origin or 
substance of a thing." 4 

Alaha created or expressed "essence heaven" and 
"essence earth." Expressed is a better word here, as it 
means to press out. In other words, the self-existence 
of all being pressed out the essence of heaven and earth. 
Or, the self-existing One expressed in principle essence 
of heaven and earth. (The Aramaic and Hebrew char
acters are the same, but Hebrew has a modified pro
nunciation because of dialectical differences.) 

The Esoteric Viewpoint 
One may ask the question, "Why haven't we un

derstood this before?" The answer is mainly because 
the text is esoteric in nature. Esoteric indicates that 
which is innate, or indwelling, and is usually an inner 
knowledge that is restricted to a small group. Esoteric 



knowledge of the Scriptures, so innate with the indig
enous Middle Easterner, is not understood by the West
ern mind because we read into the Scriptures Western 
manners and customs instead of seeing them from the 
Eastern point of view. 

We must remember that "Moses was trained in all 
the wisdom of the Egyptians" (Acts 7:22), and thus 
his ideology and cosmology in essence would be a 
modification of the Egyptian cosmology. This is not 
the cosmology of the masses, but of the Mystery 
Schools, of which he was an initiate. 

Another interesting insight into the Aramaic and 
Hebrew wording involves the term brasheith and 
bereshith, which means "from the beginning." The let
ters of the Semitic alphabet are named after various 
symbols. For instance, Aleph is the term for "ox," while 
Beth means "house"-as in Bethel, "house of God," and 
Bethany, "house of figs." "The word brasheith/bereshith 
is a modifying noun formed from the root of the word 
resh, meaning the head, the chief, the acting principle. 
It signifies literally ... before all; in power ofbeings." 5 

Similarly in John 1:1 the concept of God is re
stated. The Aramaic text reads brasheith ethou wa miltha 
oowho miltha ethou wa levath A/aha. Literally, it reads 
"from the beginning the Word was always in existence, 
and He the very Word was always with Alaha, and He 
Alaha was always the very Word." Word (miltha in 
Aramaic) means principal action, and indicates rea
son, energy of mind, or the utterance of God. God's 
word is creative power. 

Creative Energy 
According to Dr. Rocco A. Errico, an Aramaic 

scholar and biblical authority who has translated these 
Aramaic texts, the phrase can also be translated as "en
ergy of mind was always in existence. And He Alaha 
was always the very mind energy." The connection of 
the Master Jesus to the Word came about because he 
represented God to his followers. To be clear, repre
sent is defined as "to set forth or describe as having a 
particular character." In other words, Jesus manifested 
his Godness as we should. 

We have approached these verses from Aramaic, 
the language of Jesus, to gain a better understanding 
of the text. Other texts use Logos, a Greek word, when 
translating, although it must be kept in mind that the 
Bible was written in Semitic languages from an East
ern viewpoint. 

Logos 

The current concept of Logos is a mediating place 
between God and the world. It identifies the Messiah 
as a Divine Person preexisting in eternity and becom
ing incarnate in the man Jesus. How did this concept 

come about? The concept of Logos was adopted by the 
Christian Church following the concepts of Heraclitus 
(c. 544-470 B.C.), and Philo (c. 25 B.C.-A.D. 40 ), 
who were two Rosicrucian disciples from the Egyptian 
mystery schools. To Heraclitus Logos was the rational 
principle which dominates nature. Philo later ex
panded this concept with the aim of accommodating 
Jewish religion with Greek learning. 

The Logos of Philo is "the image of God," upon 
which man was made. It is not a concrete personality, 
however, but rather the organ through which God cre
ated all things. The Logos acts as mediator, a Higher 
Priest. "The Logos of Philo is shadowy, not a Person; 
there is no need of an atonement; the High-Priest in
tercedes, but has no sacrifice to offer as the basis of His 
intercession, least of all that ofHimself." 6 

In the development of Greek teaching the termi
nology of Word came to be associated with Jesus. He 
was the Word, and the one doing the creating in John 
1, a reflection of Greek mythology in which man can 
become a god. In contrast, Judaism forbade man to 
equate himself with God as the Ten Commandments 
state that it is blasphemous to say that man is God the 
creator. Thus the Jewish authorities rejected Jesus as 
they thought he made himself equal to God (John 
10:33). 

The current orthodox view holds that creation 
started at a point in time. And yet St. Augustine (AD. 
354-430) did not abide by this view. According to 
author Paul Davies, St. Augustine" ... ridiculed the 
idea of God waiting for an infinite time and then de
ciding at some propitious moment to create a universe 
... the world was made, not in time, but simultaneously 
with time. 

"Curiously though, this profound interpretation 
of Genesis was later challenged when the Church came 
under the influence of the Ancient Greek tradition in 
the thirteenth century. In the ensuing controversy, 
the Fourth Lateran Council (A.O. 1215), refuting 
Aristotle's philosophy of a universe of infinite age, in
sisted that, as an article of Christian faith, the uni
verse did have a beginning in time." 7 

Some people may find this viewpoint surprising. 
To Rosicrucian students of long-standing our studies 
show that Christianity adopted a great many concepts 
from Judaism and what some people call heathen reli
gions. Even those concepts adopted by the Christian 
Church from Judaism were of Eastern origin and had 
been adopted by the Israelites during their contact with 
the Eastern schools of mysticism. 

Rosicrucian thought concerning ontology coin
cides with the Aramaic meaning of miltha, mind en
ergy. Both show that humans use a sequential order
ing of events to establish time. Our reality makes time 

( Continued on page 29) 
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HUMILITY 
by John Flemming, F.R.C. 

HUMILITY is, of course, referred to in the eso
teric and sacred literature quite commonly, 
but is in truth a quality that is unfamiliar to 

most of us. Despite our lofty goals, we pursue our lives 
with a markedly different emphasis. 

As mystics, we seek mystical attunement or con
tact with the Cosmic. In this manner we receive 
knowledge and insights which are important to us in 
so many different ways, as well as the comfort and joy 
that make life so much more bearable. In order to 

reach this attunement, we must become truly humble. 
Rosicrucian Our Rosicrucian teachings tell us that "This evolu-

D. tion consists of seeking to have the Soul Personality 1gest 
No 3 conform absolutely to the nature of the Soul, to ex-

1995 press objectively all of the inner spiritual qualities. 
Page 28 

When the Soul Personality is equivalent to the Soul 
Force within us, then perfection is realized." We are 
each endowed with an unseparated segment of the Soul 
Force which we try to match. In due course, all will 
match it. There is no room for petty differences; all 
such must pass away before we can reach our goal. 

You can begin by asking the question: How do 
you see yourself? Look around you and see where you 
place emphasis in your daily life. 

Obviously, the more we emphasize the individual 
outer self with its material, mundane concerns, the 
more attuned we become with the material, mundane 
plane of existence. As we listen to the lies of selfish 
individuality, we become increasingly caught up in the 
trivial things that seem so important, so compelling, 
at the moment. The outer self is indeed very limited, 
and attuning with it limits our knowledge, our percep
tions, and our options. Thus, our whole perspective 
becomes warped and distorted, and causes us to ally 
with the mundane and objective. 

However, you are not the outer self. The real you, 
the seat of your being, is spiritual. You are not a lim
ited, individual outer self trying desperately to make 
contact with an elusive Soul Personality so that you 
can somehow become more spiritual. You are, on the 
contrary, a purely spiritual being trapped in a limiting, 
mundane, objective form by your own choice of em
phasis! 

The way back to reality-to the real self within
is clear. We must place our emphasis on the spiritual 
and learn to listen to the Master Within, and not rely 
solely on the voice of the ego-the voice of selfish 
individuality. We must put our attention where it 
belongs. There is no real and lasting benefit to be 
gained by holding on to our personal prerogatives. It 
is the height of arrogance and ignorance to even pre
tend that our precious individuality carries any weight 
at all in the cosmic scheme of things. Working as it 
does on the lowest possible level of expression-the 
mundane- and limited in every real or otherwise sig
nificant area, the individuality/ego can offer little of 
lasting value. Do you really want to proclaim its con
stant claims to truth and importance, or assume that 
others care anything for its offerings? The only per
sons who would listen are those who are limited and 
insecure in their own lives, and they listen only to find 
something that will shore up their individuality-what 
they think of as their sense of self-worth. However, 
ironically, their self-worth is not at stake, because self
worth comes from the spiritual nature of the soul, not 
from the individuality/ego. Defending the claims and 
lies of individuality is identification with error and re
pudiation of one's true identity. 

To give up the outer self is to give up nothing and 
gain everything. Think carefully before you leap to 



protect that which cries out at you that you have a 
personal preference, or calls you to deeper involvement 
in the material world around you. Ask yourself: Is it 
really that tempting? Is it really worth the price? Each 
of us must deal with the mundane throughout our lives, 
but keep in mind who and what you are. Keep your 
perspective, and keep your goals before you at all times. 

True humility, then, is the process of identifica
tion of the Soul Personality with the Master Within, 
as well as the understanding of who and what we re
ally are. When this process is complete, we will truly 
understand the emphasis placed on the virtues of meek
ness and humility in the sacred writings of all religions, 
great philosophies, the mystical teachings, and esoteric 
literature. Humility is the key to the Cosmic, and the 
meek shall indeed inherit the Earth. 

The Nature of Being (Continued from page 27) 

and space. Life or being never begins; form or mani
festation has a beginning. 

To think of a beginning would place a limit on 
God, thus making God finite. Whatever has a begin
ning has an end. But God is absolute-and perhaps to 
realize this truth we need only attune with the God of 
our Heart. 
Footnotes: 

1 E.A. Wallis Budge, The E1r1ptian Book of the Dead (New York: 
University Books, 1960), p. 106. 

2 Frarik L. Riley, The Bible of Bibles (Los Angeles: J .F. Rowney Press, 
1929), p.141. 

1 Charles H Mackintosh, Tao-A Poetic Version of the Tao Teh Ching 
of Loo Tsze (Wheaton, Illinois: The Theosophical Publishing 
House, 1971), p 16. 

4 George M. Lamsa, Old Testament Light (Philadelphia: A J. Holman 
Co, 1978), p. 3. 

' Fabre d'Olivet, The Hebraic Tongue Restored, trans. by Nayan Louis 
Redfield, (York Beach, New York: Samuel Weiser, Inc, 1981), II, 25. 

6 Alfred Edersheim, The Life and Times of Jesus the Messiah ( Grand 
Rapids, Michigan: Wm B. Eerdmans Publishing Co., 1981 ), I, 49. 

7 Paul Davies, God and the New Physics (New York: Simon & 
Schuster, Inc, 1983), p. 38 

They who never ask anything but simply love, THOU in their 
heart abidest for ever, for this is THY very home. 

- Hindu Prayer 
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The Culture of Ancient Egypt 
John A. Wilson 

The story of Egypt is the story of history itself-the 
endless rise and fall, the life and death and life again 
of the eternal human effort to endure, enjoy, and un
derstand the mystery of our universe. This is a rich 
and interpretive history of one of the greatest cul
tural periods in human experience. For two millen
niums this society flourished with all the vigor that 
the human heart can invest in a social and cultural 
order For thousands of years Egypt was a glorious 
evolution of religious, intellectual, and political in
stitutions Then began to crumble into the desert 
sands, and her remarkable achievements became her 

lingering epitaph The author explores the richness of Egyptian civiliza
tion and answers the questions inevitably asked concerning the disso
lution of Egypt's glory-giving it meaning for people of today 

#506340 - $12.50 • Softcover, 344 pages 

Temples, Tombs and Hieroglyphs 
Barbara Mertz, Ph.D. 

This popular history of ancient Egypt combines 
sound scholarship with good readability. In this clas
sic, Dr. Mertz combines a doctorate in Egyptology 
at the famed Oriental Institute of the University of 
Chicago with a life-long enthusiasm for ancient Egypt 
Her love of the subject is contagious and makes her 
the perfect guide to Egypt for the student, layman 
and those who plan to visit, or have visited, the Nile 
Valley An intellectual excitement fills the pages of 
this book The Atlantic Month/ydeclared that "[Dr 
Mertz] writes of forgotten pharaohs and their courts 
as though these people lived and fought and in

trigued only last week 

#505430 - $15.95 • Softcover, 335 pages 



In the Shadow of the Pyramids 
Jaromfr Malek 

This beautiful volume contains 120 color plates by 
photographer Werner Forman and many special in
sights into the daily lives of Old Kingdom Egyptians 
Written by recognized authority Jaromfr Malek of the 
Ashmolean Museum, this book presents a thoroughly 
fascinating look into Egypt's Old Kingdom-cover
ing the politics, economics, social structure, religion, 
and all the forces giving rise to the energetic period 
of pyramid building Author Malek also examines 
factors leading to the Old Kingdom's decline This 
was a society surprisingly democratic and creative 
which was undone by flaws inherent in the very sys

tem which made it great Qua I ity bound and splendidly artistic 

#506330 - $21. 95 • Softcover, 128 pages 

Who Were the Pharaohs? 
Stephen Quirke 

With the help of ancient hieroglyphic texts and re
cent research, this book traces the evolution of the 
royal names from their genesis at the dawn of Egyp
tian writing c 3000 B C , across Pharaonic history, to 
their last use under the Roman Emperors who ruled 
and built in Egypt An extensive list of royal names 
concludes the book, giving the principal cartouches 
for all the major kings of Egypt and a selection of less 
well-known pharaohs Originally published by the 
British Museum, includes 40 black and white photo
graphs and over 250 cartouches 

#507467 - $6.95 • Softcover, 80 pages 

Life in Ancient Egypt 
Adolph Erman 

What was it like to live in the ancient land watered by 
the Nile, thousands of years before Christ was born? 
How did people earn a living, what did they wear, 
how did they spend their leisure time? What was the 
relationship between the ordinary Egyptian and his 
government, his wife, his children? Did the ancient 
Egyptians travel, explore, and conquer? Were they very 
much different from people of the other great civiliza
tions of antiquity-the Greeks and the Romans? This 
book answers these questions and more It is one of 
the most influential and frequently consulted books 
on Egyptology ever written----<1 classic in its field 

#505910 - $9.95 • Softcover, 570 pages 

Ancient Egyptian Myths and 
Legends 

Lewis Spence 

In this classic study, a noted mythologist made per
haps the first serious attempt to review the religious 
history of ancient Egypt in the light of the science of 
modern mythology Instead of regarding Egyptian 
mythology and legend as unique, "classic" and invio
late, as did many Egyptologists, Spence saw Egyp
tian religious thought as part of world mythology, 
rooted in early conceptions common to humanity as 
a whole and related to those of many other cultures 
Contains an in-depth survey of the broad spectrum of 
Egyptian gods and goddesses, cults and beliefs, as 

well as a concise review of Egyptian history, manners, customs, and archaeol
ogy Enhanced with over 50 photographs and illustrations 

#505840 • $9.95 • Softcover, 370 pages 
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The Roses of Rosicrucian Park Notecards 
Six vibrant, colorful roses from our own grounds grace this 
exquisite series of notecards. The striking clarity and realism of 
the roses is such that at times you can almost sense their 
fragrance. The cards are left blank inside for your own personal 
message, and on the back is a brief description of Rosicrucian 
Park and its purpose. Box of 12 cards, all boxes U.S.$14.95 each. 

Item No. 630381 Light Red Rose 
630378 Pink Rose 630382 Dark Red Rose 
6303 79 Peach Rose 630383 Blue Rose 
630380 Yellow Rose 630377 Two of each color 

AMORC Order Form 1095 
Delivery in U.S. will be by Priority Mail. Please allow one week for delivery. 

Item No. Qty. Description (size, color, etc.) Unit Price Total Price 

Direct your order to: Sub Total 
Membership Services CA residents add sales tax 

Rosicrucian Park Shipping Charges 
1342 Naglee Avenue 

San Jose, CA 95191-0001 Membership Dues 

Credit card holders may order toll-free 
Donations 

on our Alexandria Catalog line. 1-800-241-5422 TOTAL 

Ship my order to: (PLEASE PRINT) 
0 PLEASE SEND A CATALOG 

NAME ____ ""'CLA~s""n--------,,"""•""sna--------,,""M,""oo""LE""> ___ AMORC KEY NO. ________ _ 

ADDRESS ________________ ~,~AP~T ~NO~)--- CITY ____________ _ 

STATE ____ _ ZIP OR POSTAL CODE ________ _ COUNTRY __________ _ 

STANDARD SHIPPING CHARGES 
U.S. I Canada Delivery 
$0 - $24.99 . .. ... ""'". ....... $4 50 
$25 -$49 99 """"" . . .. .......... $5 50 
$50-$74.99. . ..... "" """ .... $6.50 
$75 -$99.99.. ... . . . ..... . ....... $7 50 
$100 and up ....... .. ................. $8.50 

OVERSEAS DELIVERY 
Multiply by 4 the standard shipping charges 

Method of Payment (Do not send cash): 

PLEASE NOTE: Complete this order form and mail with your payment. Payment must be 
in the form of a check drawn on U.S. or Canadian banks or International Money Orders 
denominated in U.S. dollars. Those members residing in Australia and New Zealand should 
send their payments in their local currency through their local remittance center. DO NOT 
SEND CASH. California residents please add applicable sales tax for your area. 

EXPRESS DELIVERY: 
For 3-Day delivery add $5.00 to the standard shipping charges. For Overnight delivery add 
$10.00 to the standard shipping charges. To arrange for this service, you must call us before 
noon Pacific Time. Street addresses only, please. No P.O. Boxes for express delivery. 

□ Check or money order payable to AMORC Funds Credit card: □ VISA □ Mastercard □ Am Ex □ Discover Card 

CREDIT CARD NUMBER EXPIRATION DATE 

NAME AS IT APPEARS ON CARD SIGNATURE 






