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Treasures from our Museum 

This textile Frngmenc comes from rhe Coptic 
cul cure of Egypt, during the Byzantine period 
while the nation was a prefecture of the Roman 

Empire ruled from Constantinople (320-642 CE). 
Robert de Rustafjaell discovered many of these textiles 
in Akhmim, in Upper Egypt, from 1903-1913. The 
Museum acquired rhem from his daughter, Tamara 
Ruscafjaell, in 1943. 

The By-£anrine period in Egypt was a rime of great 
diversity. The increasing Coptic Christian majority 
co-existed with followers of rhe ancient religion, Neo
Platonist philosophers, adherents of Hermetic and 
Gnostic teachings, and initiates of the mystery schools. 
The rcxrile designs reAect rhis rnultiv.tlenr cullllre. 

This linen wool cuff fragment (RC 2378) could 
have been worn by secular women or men, or used as 
part of Coptic Christian liturgical vestments. Several 
sections alcernare: a diamond enclosing an equilateral 
cross ripped with trefoils and n1di;:iting energy, while 
on either side roughly hexagonal boxes concain a bird 
and a hare. 

Designs and elements on clothing of the Byzantine 
period throughout the Mediterranean were .tn evolurion 
of the use of amulets. All parts of the diverse Egyptian 
society would have experienced these designs in a 
spiritual way and worn chem for prorecrion and co 
acquire their characteristics. 

Our knowledge suggests several probable inter
pretations of these woven amulets. Practitioners of 
rrnditional Egyptian religion or Hermetic teaching 
might sec in the cross the original burst of creative 

Coptic Textile: 
Cuff Fragment 
energy moving equally to the four direccions, sprt.-ading 
irs light throughout creation. The triune rips of rhe 
cross suggest any number of triads, including Isis, Osiris, 
and Horus, or Neo-Placonic emanations. 

Wener was the hare goddess, the old deity ofThO[h's 
city, Hcrmopolis. The hare might refer ro Thorh, also 
known as Hennes Tt·ismegistm by HermeLisrs. The hare 
symbolized regeneration, swiftness, keen observation, 
and fecundity. Hare amulets were particularly popular 
in the lace period of Egypt. Hares may also be connected 
to Osiris and the Moon, but scholars have not yet firmly 
established char connecrion. 

Christians also recognized the hare's wakefulness 
and vigilance. Not having rhc claws and fangs of other 
animals, the hare had to rely on God's prorection. The 
hare thus became a symbol for the Christian community 
itself under persecution, a powcrfi.11 theme of death and 
resurrection for ;ill members of chc Coptic communicy. 
TcmJlian, a second century Christian author, said: 
"On us, as if we were hares, is the hunt focused." 

The bird figure might depict che vulture, the 
symbol of Nekhber, national goddess of Upper Egypr, 
where rhis fragment was found, and also sacred to Mut 
at Thebes. The vulture brings nurturing and protective 
force. Associated with royal tombs, she brings protec
tion through death ro rebirth. The bird motif also 
suggests the eagle of John the Evangelist, whose gospel 
was especially revered by Coptic Christians, Hcrmecists, 
and Gnostics alike. le may nlso recall Herodotus' 
description of rhe phoenix, sign oF the ri.scn Christ. 

Coptic Christians would have certainly Lmdcrsrood 
the cross as their symbol. Its trefoils may point cirhcr 
to rhe Divine 1i'inity or to the 'Holy family of Mary, 
Joseph, and Jesus whose visit to Egypt is detailed in 
M:mhew's Gospel, a source of special pride for the 
Coptic Church. 

- Steven Armstrong, M.A. 
Research Associate 
Rosicrucian Egyptian Museum 
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Steven Armstrong, Resenrch Associnte nt the Rosicrucirtn Egyptian Mweum, is 11 Doctomt Ct111didt1te co111pleti11g his 
di1sert11tion i11 HistoricnL Theology n11d Ch1ml1 Histo1y r1t the Gmdunte Theologicrtl U11io11 i11 BerkeleJ'· Wlith n11 

ncnde111ic n11d profcssionnl bnckgrou11d in C!twics, PhilosophJl 1111d Enstern Christim, Theologyfi'om Ynle, Fordham, 
mu/ elsewhere, his current, researches i11cl11de the co11ve1ge11ces of &stem Christian mysticism ttnd liturgy with the 
tettchi11gs nnd pmctices of the ~stem Nfystery Tmditio11 i11 its mrmy expressions. 

8 INCE ITS PUBLICATION in 1954, 
millions have ~e~n enchanted a~.d inspired 
by J.R.R. Tolk1ens masterwork, ?'he L,ml of 

the Rings. Now millions more are enjoying his epic 
saga in rhe film version. Few may be aware of the 
facr rhac behind the engaging story is a rully 
arriculaced world, complete wirh languages, 
history, and even a myth of creation and 
reincegrntion. 

Our experience tells us char che condition of 
the world we live in is splintered, beings sundered 
from one another. How do we return to rhc Divine 
Source from which .ill flows? Myrhs are coherent 
bodies of stories that tell us truths about rhe 
universe and c;in assisc us in envisioning chis 
flowing our from the Source-the Alpha 
movcmcnr-and returning to the Source-rhe 
Omega movement. Together with this, one of the 
key quescions throughout mymc1srn and 
philosophy revolves around "the One and the 
Many." How can diversity arise from unity, and 
how can diversity return co uniry, or even coexist 
with unity? Docs such a restoration result in che 
loss of individuality? 

For Tolkien, an Oxford Professor of Philology, 
noching could be inore n·ue than ro say, "in the 
beginning was the Word." He began his creative 
myth-making by inventing more than a dozen fully 
arciculaced languages, complere wirh linguiscic 
histories, evolution, etc.1 Indeed, creation of 
language is a sign of rhe divine spark for Tolkien, 
"the chief character of an lncarnate."l 

The idea char creation, creativity, language, and 
song are connecred co the ancient problem of the 
One and rhe Many is as old as humanity. 

Egyptian Creation Myths 
For ancienr Egypt, there was no one unified 

myth of creation, but several.J Many varying 
theologies expressed the concept chat from rhe 
original primal waters, or Divinity, all being arose. 

Please Note: A fuller version of rhis essay, 
together with a bibliography, is available at the 
author's web site, as a service for readers of the 
Rosicrucir111 Digest: 

http://wwwjoJfit!light.orglessrtysltolkien.htn1l 



The Egyprinn road of return is in che myrh of 
Osiris. His dismembcrment c:tn be sec,, as che t111al 
scage of rhe dissolution of Creation, while Osiris' 
restoration by Isis and the birth of Horus represenr 
rhe beginning of rhe return, the possibiliry of 
reintegration. Thus the I<ing (and through him/her 
rhe whole people and land) must become Osiris in 
the next life, reinregrating with rhe Divine. 

In anorher ancient approach, Neo-Plaronic 
creation is usually understood as an emanation of 
being from the One ro the Demiurge co che World 
Soul, which rhen incarnates the Divine Ideas in rhe 
Cosmos. The ladder of Being emphasi1,.es the 
iconic relationship of rhe Cosmos to the One: "As 
Above, So Below, As Below, So Above."◄ 

Plocinus and the Christian Gnosric Origen asserr 
that the descent inco marrer is nor evil, bur is "a 
necessary moment in the unfolding of the Divine 
Intellect, or God. For chis t·eason, che descenr irselfis 
not an evil, for ir is a reflection of God's essence. "1 

Theoria-Conremplarion of rhe Divine No11s-and 
the rranstc>l'lnacion of the self char results from such 
a contemplative orientarion, accomplishes the return 
to the whole. 

Tolkien understood that we manifest our 
Diviniry in creariviry: 

"Dear Si,;" f said, "Although long estm11get/, 

Man is 11ot wholly lw 11or wholly ch1111ged. 

Disgmced he 11111y be, yet is not dethroned, 

1111d lteeps the mgs of lordship 01ice he oumed: 
Mm,, S11bcre11to,; the rej1'tlcted light 

through whom is splintered from 11 si11gle White 

ro 111n11y Imes, and mdlessly combined 
in Living shapes that 111ove fi'o111 111i11d to 111i11d. 

Thongh all cmn11ies of the world we filled 

with Elves 1111d Cvbli11s, though we d11red to build 
Cods rtnd their houses 011t of drtrk and light, 

and so111ed the seed of dmgons- 'twm our right 

(used or mismed). That right has not decayed: 
we make still by the lfllo i11 which wei·e 11111de. "6 

Humans are by nature subcreacors. We create 
secondary worlds chat have the "inner consistence of 
realiry,"7 since we create in rhe image and ljkeness 
ofThe One and therefore delight in rhe underlying 
principles of che Primary Creation. 

Creation is the supreme art, God's greatesr 
achievement. "lolkien's supreme arr was scorycelling. 
He begins his world with creativity from the Divine: 

'There 1vd-S £ru, the One, who in A,drt is called 
lll1ivm111; n11d he made fim the Ai11111; the Holy Ones, 

that were the offipri11g of his thought, 1111d they were 
with him before aught else 1v11s m11de. And he spoke 10 
1he111, propo1111cli11g to them the111e1 of mmic,· 1111d they 
srtng before him, r111d he was glad. But for fl long lime 
they s1111g 011/y each ({lo11e, or bur fe1v togerlm; while the 
rest h11rke11ed; fa,· each mmprehended 01191 that part of the 
mi11d of !lhi11t1trtr fi-0111 which he came., 1111tl i11 the 
1111derstm1di11g of1hcir brc1hren they grew b11t slowly Yet 
evt!II 111 they /istmed, ,hey came to deeper 1mdmtn11di11g, 
rtnd i11cre11setf in 1111iso11 r111d h11r111011y. "3 

Then Eru propounds a musical theme and 
commands the Ainur to fashion ir i11ro a "gl'eat 
music." This they do, making the most wonderful 
music of all, so powerful rhar it: 

"went 0111 iwo the Void, 1111d it 1v11s not void. Never 
sil"·e hd//e the Ai1111r made m~y mmic like unto this 
11111sic, 1ho11gh it has been said that 11 greater still shrt!I 
be made before Jl/1/vntnr by rhe choirs of the Ai1111r 
1111d the Children of fll1lvt1tar after the end of drtys. "·1 

This blissful srare of affairs continues until 
Mdkor, rhc most powe,-ful of rhe Aimu·, decides co 
weave themes of his own into the music and creates 
a dissonance, stl'iving ro creare a realiry of his own. 
His discord spreads unlil The One must inrervene. 
He invites Melkor co join a new theme, but Melkor 
refuses and sricks co his old dissonance. Then 
llh'1vatar brings forth a music "wide and beauriful, 
but slow and blended with an immeasurable sorrow, 
from which its beauty chiefly came." 

Srill Melkor refuses co cease his discordant theme, 
and Tlluvacar arises and decbres char "no theme may 
be played that hath nor ics uttermost source in me." 
He cells rhem rhac he will show rhem what rbey 
have wrought with rheir music. 

The One leads chem co rhe Void and shows rhem 
a vision of the cosmos, which is rhc produce and 
working our of [heir music, including Melkor's. They 
gazed in wonder at the vision of the world and irs 
peoples. But it was a vision only, and it vanished after 
a while. The Ainur were cmubled by chis, so enamored 
had they become, :.ind so llluvatar declared to chem: 

"I kno1u the desire of JOI/./' 111i11ds th111 1uhat ye 
h11ve seen sho1t!d verily be, not 011/y i11 your thought, 
but even as ye yourselves flre, 1111tl yet othe1: Therefore I 
say: Ell.' Let these things Be.' And I will send forth into 
the Void the Flame Imperishable, 1111d it shall be rrt the 
he11rt of the V(lorlt/, 1111d the World shall Be; and those 
ofyo11 that will 11111y go down into it,· And s11dden91 the 
Ai111tr saw afar off 11 light, as it were 11 cloud wirh 11 
living heart of jl11111e; 1111d they k11c111 that this 11111s no 
vision 01161 b111 thnt J!/11Mtt1r had 11111de 11 new 1hi11g: 
Eii, the W'orld 1h111 Is." w 
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Ilh'.ivacar urges rhei1· descem into rhe world. 
Instead of a disobedient fall, this is the Divine's way 
of making sure chat rhey would wane co descend 
into rhe unformed Arda co ser about its dfoliation!" 

They find rhe world still "on che point to 
begin and yet unshaped." lr is their cask to shape the 
world: chis is co be their 11chievement. Many of the 
Valar-as the Ainur are known in the midst of 
creation--descend into Asda and begin their work. 
Mclkor· comes lacer and makes war upon his fellow 
V.1lar, constantly spoiling or limiting what they can 
do. Thus Creation begins. 

The Valar who descend inco AJ'da are a company 
of fourteen male-female pairs and a fifteenth, alone, 
rhe rebel Melkor. The concept of the necessity of the 
balance of masculine and feminine energy is consiscenc 
wirh Egyptian and Qabalistic thought and that of 
Martinez de Pasquah:s. 

Masculine-Feminine Energies 
From Egyptian myth co Tolkien, one of the first 

seeps in reintegration is a harmonization of the 
masculine-feminim: energies. Egyptian gods and 
the Valarare paired as male-female, except for Melkor. 
Perhaps Melkor's cask, as che greatest of rhe Ainur, 
is to balance the male and female within the self, ;i 
cask not yet accomplished in the circles of the world. 

A musical creation enables Tolkien ro work 
creatively with the concepts of unity and diversi.ty. 
Harmony is a union of diverse clements, all oriented 
cogccher. The unity of the One is not diminished by 
the diversity of the contributions by the Ainur, who 
after all an; singing themes from his mind. Diversity 
in itself is not destructive of unity. 

Much of creation is the work of the Valar, but 
the creation of elves and humans is Jlluvacar's own 
work. They have a similar role as Adam Cadmon or 
Adam-Eve in Marc(ncz de Pasquales1l and Qabalal1: to 
reintegrate the Cosmos wirh the One, even finally 
harmonizing the music of che Ainur, since "a greater 
still shall be made before llluvatar by the choirs of the 
Ainur and the Children of llh',varar after the end of 
days." A yet more wonderful music will be sung at the 
end of rime by the Ainur and d1e Children of Illuvacax: 

"Then che d1erncs of Illuvatar shall be played 
aright, and rake Being in che moment of rheir 
utterance, for ,111 shall rhen understand fully his 
intent in their part, and each shall know the 
comprehension of each, and llh'.1vacar shall give ro 
their thoughts the secret fire, being well pleased.. "13 

The solution of the One and the Many cakes 
place through balance, complementarity, and the 
harmonizing of opposites-from male-female 
complemencarities co che dual natu1·e of the 
Children of Il1(1vacar. 

Universal Yearning for 
Reintegration 

In "folkien's Middle-Earth, humans have the 
''gift of death" and elves journey to the Undying 
Lands: rhe two races of rhe Children of 11l(1varar 
seem destined co eternal separation. Despite this, 
notable human-elf relationships-creative, military, 
spiritual, and romantic-abound and are in fact che 
solucion to most majOI' crises in Tolkien's history. 
ln The lord of the Rings, it is the coalition of rhe 
five disparate peoples chat undcrcakes the FelloMhip 
of the Ri11g. 

Cn an epilogue to The Lord of the Rings, 
Aragorn, the ruler of rhe restored Kingdom of 
Gondor, cells his elf-wife, Arwen Evenstar, jusc before 
their sundering at his death, that beyond the circles 
of rhe world there may yec be a reuniting of which 
they do nor know, when rhc world is changed.'~ 
This same yearning and hoping for reintegration is 
signaled most poignantly in che note at rhe end of 
Th~ Silmariflion: 

"Here ends the Silm111·illion. if it hns pmsed fi'om 
the high 1111d the beautiful to d11rk11ess and min, thnt 
wns of old the fate of Ard11 Marred; 1111d if any change 
shall come and the Marri11g be 11mended, Mflnwe 
1111d V11rd11 mny know; hut they htzve not revenied it, 
and it is not dec/11red i11 the dooms of Mrmdos. '11 

-



This is ;in im.ige of a world not yet at the 
bottom of rhe cycle of involurion. In chis hisrory, 
there is much more disinregrarion ro come, including 
the war against Sauror1. The story does not end, 
even at rhe finish of 71u: lo1d of rhe Rings. 

ForToUcicn, the turn ofevenrs, which begins rhe 
reincegracion of rhe world wich rhe One, is rhe 
Chrisr-evem, as it is for Marcfnez de Pasqualcs and 
for many of the later Neo-Plaronists. For the mystic, 
chis Chrisr-evenc symbolizes the realizarion rhar rhe 
Divine and che Created aJ"e not utterly sundered, but 
d1ar d1e Cosmos comes from the Divine and can remm 
to ir, even more beautiful for its "splincered lighr."11• 

Professor Tolkien even coined a new word for chis 
kind of turn of events: E11chntmtrophe, the happy 
ending.17 Ar the d:u·kesc momenc when all looks lost, 
we glimpse rhe light shining through. Everything we 
had hoped for is rrue, after all. As opposed to rhe 
arrificiality of a Dms ex mnchina, however, chis happy 
ending is completely consistent with history and 
reality. It bridges the sundering of om reality from our 
imaginations, and transcends rhem both: 

" ... this story is supreme; nnd it is true. Art hns 
been verified Cod is the lord. of angels, 1t11d ofmen
and of elves. Legend nnd Histo1y hnve met rmd fiued •t• 

Humaniry realizes thar it can begin the upward 
journey of reintegracion, working ro reconcile 
opposites and restore all. At the end of time, che 
music sung will be more wonderful than even the first 
music of creation. 

In Tolkien, there is no thought or hint of eternal 
punishment. Professor Tolkien seems co hope for 
universal salvation as raught by Gregory of Nyssa and 
other mystics: (11/lfkephnlniosis (recapicularion), or 
apokntnsttfsis. This is wonderfully illustrated by one 
of Tolkicn's predecessors in the creative lineage, 
George MacDonald, whose novel Lilith is perhaps 
the finest modern fictional crearmcnc of tbe universal 
salvation theme. 19 

Our work of reintegration comes from our ability 
ro create as well as conccmplate. We arc part of the 
diversity of the Many, but it is also our work to 

harmonize the oppositions of rhe Many into the One. 

The One has emanated che Cosmos from itself, 
and now, as the splintered light and song return, the 
One can be seen as a symphony or a multifaceted 
diamond. The necessary splincering of rhc light and 
melody return even more beautiful than before, as 
celebrated in rhc journey of Osiris from King, 
through dismemberment, ro ruler of the next world. 

How else could infinicy become more infinite, or 
eternil'}' more eternal? Each necessary part harmonizes 
with rhe whole. 

When the forces of darkness (be they Melkor, 
Seth, or others) dismember 1he light, they believe 
they are desrl'Oying it, but in fact, iris all p:trt of the 
journey co restore rhe melody reharmonized. Word, 
song, and melody-these connect Egypt and 1olkien 
with a.II cl'carive mystics in the journey There and 
Bnck Agni11. Let us take heart, bolstered by these 
myths of return, ro live our melodies wirhin rhe 
symphony of the One. 

Footnotes: 
'To explore the lini;ui.ric wc,rlds of Professor Tolkien, visit the 
webs ice creJte<l by Helge K. Fausbngcr: A1r/1,lnmbin11: Of the 
To11,r11n of Ardn, the l11vr11tl'd \rim-Id of j.11..R. Tnlkim: 
htm·//www,ujb,no/l'coplc/hnohf/ 

' Ibid. htt~1;/lwww,ujb,uo/Pgoplefhuohf/1,1rimelv b1m 
' For more information on Egypcian Creation ITT)'lhs, sec: Allen, 

James P. Gmuis i11 Egypt: 77,e Philosophy of A11dem Egyptia11 
Crrntio11 Arrot111rs (New Haven: Ynle University Press, 1988); 
Hnrt, George Egyptin11 Myths (London: British Museum 
Publications, 1990); Hornung, F.rik Co11ceptiol/1 of God in 
Aucimt Egypt: Tl,r 011~ miff thl' M1111y, iranslarcd by John 
Baines (Ithaca: Cornell University Press, 1996): ~nd lrlefl i11to 
fmnge: &srtys 011 A,1ci,11t Egyptif/11 n11111ght, rrnnslatcd by 
Elizabeth Bredcck (New York: Timken, 1992). 

' Uackground and information abuut Neo-Plntonism is :ivuibblc 
on 1.hc web m htq~:llpjcr,spjrjcweb org/ Pl91jnm{ The complete 
English ccxc of Plotinus' E111w1ds is available at 
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'lolkien, J.R.R. "On Fairy Stories," in Th, 1i,lkim Render, p. 74. 
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' 'folkien, J.R.R. 711e Si/111nrillio11 (Bosron: Houghcon, MiAlin, 

1977), p. 15. 

' !hid,. p. 15. 
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" Ibid., p. 21. 

" "fhtire 111r In rli111lgrt11io,1 des Ems, edited by Robert Am:ulou 
(Paris: Diffusion Rosicruciennc). Available from 
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English m1nslacion by W. John de Cnmpenhout is available in 
a limited edition from Johann inc Press, 4A Antrim Crescent Box 
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" Ibid., p. 16. 

"To)kjcn, J.R.R. 771C Lord of the flings, Vol. Ill, Appendix. 

'' Tolkien, op. dt., Th, Sil111nrillio11, p. 255. 
16 The best study ofTolkicn's imagery of this return of the Light 

is found in Verlyn Flieger. Spli111,m•d light: logos 111ul la11g11tt,v;c 
in 7olkim's World (Grand Rapids: Eerdmans, 1983). 

" Tolkien, op. cit., "On Pairy Stories," in Tht Tolkien Rent/tr, 
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&111 Descnrtrr 

The Phllosophen and the Rose-Croix 
(Part 1) 

by Christia11 Rebisst', F.R.C. 

trrmsl,ued from ,1,,. Frmcl, l~y Rirhmd M,,jk,1, F. R. C. 
As.1ist,111r l;i/itm; Rosicrucian Digt·st 

THE BEGINNING oftheThiny Years' War, 
sparked by the Bacde of White Mountain 
(1620), marked the end of the blossoming 

of Rosicrucianism in Germany. I lowcver, the 
Rosicrucian writings had spread throughout Europe, 
and many philosophers had become aware of chcir 
message. Among chem, Rene Descartes is mentioned 
mosc often. Many historians of esorcricism have 
attempted to make him inco a Rosicrucian, in che 
fullest meaning of chis word. One of the individuals 
most responsible for chis situation was Pierre-Daniel 
Huec ( I 630-1721 ), bishop of Avranches. ln 1692, 

1'11ge6 

using the pscudo11ym of G. de l'A. he published 
NotlVl:f/flX Memoires pour servir fl n1istoire du 
Cnrtlsin11im1e, a satire which claimed co make 
revelations regarding Descartes. Here we arc cold chac 
Descartes had imponed Rosicrucianism to France 
and chat he was one of the Inspectors of the Order. 
Huet also asserted that the philosopher did not die 
in 1650, as he was guaranteed LO live 500 years, 
bur rather he secluded himself among rhc 
Laplanders so as co direcc the Order. This clearly 
improbable book gave rise co some of the 
Rosicrucian legends regarding Descartes. In much 



more recem yea1·s, Charles Adam, in his edition of 
Descarres' complete works ( 1937), also claimed 
that the philosopher was a Rosicrucian initiate. 

Rene Descartes 
In the period preceding the Thirty Years' War 

Rene Descartes (1596-1650) cook an imerest in rite 
Rosicrucians. In 16 I 7, he enrolled in the army, a 
career which rook him to Holland and Germany. 
During rhese travels, he met 
Johan Faulhaber, a brilliant 
mathematician who was 
imerested in astrolo1,,y, alchemy, 
and the Qabalah. He was one of 
the first to publish in 1615 a 
book decLicated ro the Rosicrncians: 
"AJithmetic Myscery, or Cabalistic 
and l'hilosophic Invention, new, 
admirable and elevated, according 
co which numbers are rationally 
and methodically calculated, 
Dedicated ~virh humilicy and 
sincerity co che Illustrious and 
celebrated Rosy Cross Brothers."' 

us ro rhi11k rhac he w,1s ;iware of its pa.~t glory, and 
prompts us to ask what was his true relationship with 
this Mecca of Rosicrucianism:' 

The Three Dreams 
In chis period, Rene Descartes was 111 full 

pursuit of knowledge. He was to discover the 
answers for C\VO of d1e three machemacical problems 

Rene Descanes was also Johnn F111dhnba 

which no scholar since antiquity 
had succeeded in solving
namely, doubling the cube and 
rrisecting an angle. In March 
1619, he announced to his friend 
Isaac Beeckman char he was 
working to establish "an entirely 
new science . . . a universal 
merhod char goes beyond 
mathematics" and allows one co 
resolve aU types of questions. He 
felr an exulcanr jubilarion of 
spirit, completely happy to have 
found the basis of a wonderful 
knowledge. He spent rhe day of 
November 9 in medicating upon 
the object of his quest. le was 

connected with Isaac Beeckman, a Dutch 
physician, philosopher, and mathematici:m. His 
conespondence (April 1619) with the latter reveals 
that he was also inLerested in the occult sciences, 
particularly in Cornelius Heinrich Agrippa and 
Raymond Lully. le is probably through Faulhaber 
and Beeckman that Descartes became aware of che 
Rosicrucian manifestos. His biographer, Adrien 
Baillet, tells us rhar he praised the exu-:1.ordinary 
knowledge possessed by a brotherhood of wise men 
established in Germany for some years under the 
name of the R.C. Brothers. "He felt within himself 
the stirrings of an emulation for chis Rose-Croix 
which couched him all che more in that he heard 
about it ac the time he was most concerned about 
the means w take so as co seek cheTh1ch."1 Intrigued 
by chem, Descartes decided co begin his search. 

In March 1619, Descartes left for Bohemia, 
arriving there in August. He then ,mended rhe 
coronation of Fcrdina11d of Styria at Frankfurc.J 
Certain historians believe that Descartes cook the 
opportunity to travel to nearby Heidelberg Casdc, 
a visit that may be reAectt:d in many passages of his 
7h,itc de /'Homme and Experi111ent11 which seem co 
describe rhe automata built by Salomon de Caus in 
chc castle gardens. This place enjoyed such renown 
d1ar all the inreUigencsia came here, which was 
probably also rrue of our philosopher. Furrhermore, 
as Frances Yates points out, Rene Descartes' interest in 
the court of Heidelberg near the encl of his life leads 

during char night, near the city of Ulm, that he had 
three dreams which threw his life into confusion. ln 
the first dream, he was pushed by a raging wind 
coward a mysterious college where he encountered 
a man who gave him a melon. He awoke and, 
fearing chis dream to be rhe work of an evil spirit, 
fell into prayer. Going back to sleep, he almost 
immediately experienced a second dream, followed 
by a rhird. In these dreams, he was prescnred with a 
dictionary a.nd a collection of poems in which 
philosophy was blended with wisdom. In 
consulting this collection, hc stumbled across these 
words: "Whac way of life should I follow?" 

The imerprerarion of these three dreams has 
given rise co many commentaries. As many authors 
have noted, the events which he experienced 
during rhese dreams resembled cerrain episodes 
related in The Chymicni M11rri11ge of Christi1111 
Rosenkreuz.1 Rene Descanes was aware of having 
gone through a radical experience and he tried ro 
analyze it at once. 1:-Ie judged these dreams so 
important rhac he m111scl'ibed chem in a collecrion 
which he encirlcd Olympicrt. This experience 
confirmed his belief that he was on the right path 
and char machemarics was an essential key for 
1111clcrscanding the mysteries of Creation. For 
Mari.e-Louisc von Franz, an associate of Carl Jung, 
the illuminarion experienced by Ocscanes may be 
seen as a breaking th rough of the collective 
unconscious diac led him co an imuicive compre-
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hcnsion or rhe archetypes conveyed by numbers.• 
Descartes himself said that it involved "the most 
imporranc affair or my life," and until his death he 
would always keep chis text with him. Four years later, 
in 1623, he returned ro Paris. Ir was the1~ that his name 
became associated with the Rosy Cross. 

The Placards in Paris 

INSTR.VCTION' 

A LAFRANCE 
SVR LA VE RITE 

DE L'H I STO 11\.E DES 
F .. £1\!I DI ... 

Roze-Croix. 
P~r G, NA v De' l'Mificn. 

oqu.1qtNn1tll iNr1i11s/1w1t. l'crf. SMyr.,. 

A PARIS, 
Cl10i l'I\At•~O" lvu10-r,ou1roificfmc 

pillrcr Jc lo grG11d' S,llcJu Po bis. 

M. DC. XXIII, 
,AV 1! C t JI l >' l L t O t: II V I', 0 r. 

TiJ/qu1ge of Nttudi!} book 

In the same year, a notice placarded on the 
walls of Paris announced the "visible and invisible" 
presence of the Rosy Cross. Gabriel N,1ud1:, in his 
Instruction it la Fmnce sttr la Verite de l'Histoire des 
Freres tie la Roze-Croix ( 1623) provided a version of 
chis text which stated: "We, rhe deputies of our Head 
College of rhe Rosy Cross, now sojourning, visible 
and invisible, in this town, by grace of 1.he Most High, 
rowards Whom the hearts of sages turn, do teach, 
without the help of books or signs, how ro speak rhe 
language of every country wherein we elect to stay, 
in order rhar we may rescue our fellow men from the 
error of death." This placard was soon followed by a 
second, which stated in part: " ... But, to arrive at 
the knowledge of these marvels, we warn the reader 
chat we can divine his thoughts, chat if mere curiosiry 
should prompt the wish to see us, he will never 
communicate with us, buc if an earnest determinarion 
co inscribe himself in the register or our confraternity 
should actuate him, we will make manifest to such 
a one the truth of our promises, so char we by no 
means expose the place of our abode, since simple 
thought, joined co the determined will of the reader, 
will be sufficient to make us known co him, and reveal 
him co us."7 

P11ge 8 

These placards created a considerable stir. Gabriel 
Naude w1·ore, "Tf we seek fo1· che precise origin of chis 
squall of wind which now whistles over our country, 
we shall 11nd that the report of chis fraternity having 
been spread abmad some short cimc since in 
Germany .... " Pamphlets arracking the Rosicrucians 
soon circulated. It was claimed char rhe Order had 
sent rhircy-six deputies inco the world and that six 
of rhem were in Paris, bur chat communicating with 
them other than by thought was impossible. They 
were imnically called the "fnvisibles." Gabriel Naudc 
increased rhc acracks in books wich such evocative 
titles as Effi'oyables prnmtions faites eiitre le diable et !es 
pretent/11.s /1111isibles (Fl'iglufol Compacts between the 
Devil and the; So•called Invisibles, 1623). However, in 
later years, he became more conciliatory, as indicated 
in his Apologie pour to11s !es grrmds pmo1111ages q11i ont 
etc ja,mcmmt so11pro1111ls de magie (Apology for All 
the Great Personages Who Have Been Falsely 
Suspected of Magic).• 

The fact that the appearance of posters coincided 
wich the rernrn of Descartes was enough ro stir the 
imagination of some Parisians. Ir was even murmured 
in the capital char Rene Descartes had enrolled in 
rhe fraternity-and rhar he was even responsible 
for rhese mysterious posters. To nip che rumors in the 
bud, the philosopher brought his friends together co 
show chem char he was noc "invisible'' and rhac he had 
nothing at all co do wich the poscers. He indicated 
char he had acrually searched for Rosicrucians in 
Germa11y, bur had nor encouncered any. Did he speak 
the rmth or did he seek to protect himself? Whacever 
the truth of this marre1·, che situation was such char 
even if he had encountered Rosicrucians, which 
seems probable, he would have remained silent. 

Indeed, in this era, France was hardly friendly 
towards Rosicrucians. In connection with this Frances 
Ya res has spoken of "rhe Rosicrucian cerror" which 
then reigned in the country! The Church spied a 
Protesram plot and considered tl1e Order a diabolical 
society. The same year of the affair of che poscers, a 
friend of Rene Descartes, the abbot Marin Mersenne 
(1588-1648), philosopher and savant, violently 
opposed Rosicrucianism. He published Questiones 
celeberrimae in genesim ... , in which he refuted the 
Hermetic philosophy and Qabalah of d1e Renaissance, 
as well as their various represencatives. He found 
particula1· fault with the English Rosicrucian Robert 
Fludd. In fact, Mersenne was afraid of whar he did 
not know, and his understanding of esocericism 
was laughable. He imagined France to be overrun 
by invisible sorcerers spreading their perverse 
doctrines everywhere. 

One of Mersennc's closest friends, rhe 
philosopher and mathematician Pierre G-tsscndi, also 

\· 
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rook on Robert Fludd. During rhe same period, 
Frans;ois Garasse published La Doctrine c11rie11se des 
benux esprits de t'e temps (l623), wherein he 
condemned the "Rosicrncian sect and its secrerary 
Michael Maier." As for the Fa cul ry of Theology 
of Paris, in l625 ir officially censured Heinrich 
Khunrarh's Amphitheatmm Sapientiae Aetemae. 

Polybius the Cosmopolitan 
In the study which she devored to Descartes' 

dreams, Sophie Jama returned co this episode in rhe 
philosopher's life.10 Jn doing so, she examined an early 
texr of Descartes which has never been published: 
the 1ilsor mttthtfmatique cle Polybe le Cos111opolite. 
Rene Descartes proposed ro resolve all mathemarical 
obsraclcs, and indicared rhat rhis work was offered 
"ro rhe learned of the entire world, and especially 
co the F. R.C. [Rosicrucian Brothers], very well lmown 
in G. [Germany)."" Much like other 17th century 
thinkers who responded to the call of che Rosicrucian 
manifestos by publishing a book, Sophie Jama felt 
that Rene Descartes undoubtedly had rhe same 
purpose in mind. The dramatic events following 
the Ba.tie of White Moun min in Bohemia and the 
sectarianism which prevailed in a Prance engaged in 
rhe Counter Reformation undoubtedly spurred 
him on in this plan. Let us add that the purpose of 
this rexr resembles the one dedicated to Rose-Croix 
by his friend Johan Faulhaber, in his book 
Mysterimn arithmetimm .... 

Although Rene Descanes denied having met any 
Rosicrucians, we need to consider his adherence to 
Rosicrucian concepts. In comparing the oursranding 
concepcs of rhe Rosicrucian manifestos, rhe Oly111picn, 

and the ocher works of Desca1·tes, Sophie Jama has 
shown in her book Lhat for from haviug been a 
marginal episode in the philosopher's life, the 
Rosicrucian concepts conrribured to enriching rhe 
philosopher's thoughts. She even goes so fur as to 
suggest that even if Rene Descartes had not mer 
any Rosicrucians in Germany, he wOLild have 
cncounrered the Rose-Croix through a visionary 
experience, such as he had in his three dreams. 

Holland 
Rene Descartes found the agiration rhar 

domirrnted France to be disturbing. Jn 1628, he 
moved co rhe Netherlands, near Leiden, to work in 
rrnnquillity and to dedicare himself wholly ro research. 
Certain historical elements have shown rhar 
Rosicrucianism spread rapidly in this coumry.12 As 
we discussed in the previous ,1rricle, ir was here rhar 
Frederick V sought refuge after rhe Battle of White 
Mouncain (1620). As early as 1615, the Fnma 
Fmremitatis was translated into Ducch: Fa111n 
Fmremitntis Oft 011rdecki11ge vn11 de Broederschap des 
lojlijcken Ordens des Roosen-Crnyces (Gedmckt ,w de 
Copye Vflll Jan Berne,; Fmnckfort, Anno 16/ 5). This 
rranslarion included a lerrer in which Andreas 
Hoberveschcl von Hobernfcld asked for admission 
into the Rosicrucian Order. This man, originally from 
Prague, followed Frederick V into e.xile in The Hague. 
We arc also aware of the presence of Rosicrucians in 
Holland through a lerrerwritten by Peter PaLLI Rubens, 
the fumed painter of Antwerp, ro Nicolas-Claude 
Fabri de Peiresc. In this correspondence, dared 
Augusr l 0, 1623, Rubens reporred char the Rosicru
cians were active for many years in Amsterdam. 
However, rhis information, as well as Orvius' 
srarcmenr char the Order owned a palace in The 
Hague, is too imprecise co plot the true development 
of Rosicrucianism in rhe NerherlandsY 

Torrmtiw 
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a11cl magicians 18 In 
correspondence daring from July 
1640 with his friend Mersenne,1? 

he criticized alchemy and its 
esoteric language. He challenged 
the principle of the three elemems: 
sulphur, sale, md mercury. How
ever, his letters show that he was 
interested in alchemy a11cl rhat he 
was aware of irs principles. His 
inreresr in rhis science appeared to 
extend over many years. Con
cerning chis marcer, Jean-Franc;ois 
Maillard brought ro light a rarely 

Whac can be said for certain is 
that leners dated January 1624 were 
wrirren between several individuals 
in the Courc of Jusrice lhat 
denounced che existence of a 
Rosicrucian circle at Haarlcm. The 
theologians of Leiden complained 
about the presence of an Order 
contesting the incegricy of the 
Chmch. They felt rhac the group 
would cause politiml and religious 
problems. 14 ln June of the nexr year 
thc magisrrates ordered an inquiry. 
The Hof van Holland asked Leiden's 
theologians ro proceed with an 
analysis of the Confessio Frrtter11ita1is. 
This srndy resulred in a report 

/>,m,crlsus, by Pet,r /'nr,I R11hem (Royttl noted fucc. He reported chat around 
Museum of Fiue Arrs of Brlgiri111, B,wuls) 1640, Rene Descartes devoted him-

enrided j11dici11111 Facultatis Theologicne i11 Academia 
Leydemi de sec/a Fmtemittrtis Roseae Crucis, which 1.ed 
the magistrates to hunt down the Rosicl'llcians. 

Johannes Symonsz Torrencius (originally van der 
Beeck), a painter practicing akhemy, was quickly 
rc..-vealecl co be a leader of the Dutch Rosicrucians.11 

He was arrested on Augusr 30, 1627, along wich his 
friend Chrisriaen Coppens. During legal procecd
ings lasting five yeai·s, the painter unde1went harsh 
interrogations. In spire of the rorrure he suffered, he 
denied belonging co d1e Rosicrucians. Nevertheless, 
he was condemned ro being burnt at the stake, a 
penalty that was soon changed ro rwency years' 
imprisonment. Fortunately for him, 1orrcnrius was 
incarcerated fo,· only a few years. With the assistance 
of his painter friends and the inrcrvcncion of King 
Charles I of Englmd, he was freed in 1630 and 
allowed to settle in London. 16 During rhe same year, 
Peter Mormius published at Leiden his Arcann totius 
11at11me secretissimn, nee hnctenus 1111q1111m detectn, n 

collegio Rosirtno in lucem proti1111tur (The Enri,·e 
Secrets of Narure ... ) 17 a book which describcd 
the creation of a Rosicrucian movement founded 
by Frederic Rose, a Frenchman born in rhe 
Dauphine. We will return to this subject in the future. 

The Alchemical Temptation 
The Catholic Church engaged in a veritable 

persecution of sorcerers during chis em. In 1610, after 
an endless trial, Giordano Bruno was burned alive 
at the stake in Rome. Soon afterwards, Galileo was 
persecuted. When Rene Descartes leamed of rhe 
condemnation of the latter in 1633, he considered 
destroying Le Monde (The World), a treatise of 
cosmology which made reference to heliocencrism. 
He felt it wise to be cautious. Also, in his Discours 
de In methode (Discourse on Method), which he 
completed in 1637, Descartes preferred to condemn 
"the bad docrrines," those of alchemists, asrrologers, 

P11g, 10 

self to alchemy in che laboratory of 
his friend Cornelis van Hogelande."' ln connection 
with this, he spoke of a remptation chat was not 
averted, but aborted, by reasoning. In effect, the 
attention of rhe author of d,e Method was spurred on 
by other sciences such as marhemarics, geometry, 
meteorology, medicine, or opcics. 

We musr emphasize, therefore, that despite his 
interest in alchemy, Rene Descartes distanced himself 
from the esorericism of chis era .. Hc rejected 
thought rhrough analogy, d1e theory of correspon
dences, and die principle of symbolism. For him, only 
dear and distinct ideas, or rhose concepts which can 
be completely analyz.c:d, will lead to "rrue knowledgc." 
These are mathematical rruchs, innate in humans, 
which may allow humans to understand the world. 
Moreover, Descai-ces mought chat if we a,·e able ro 
apprehend the ideas of perfection and the infinite, it 
is because God has placed a roken of himself in us. 

Moreover, Descartes rejected fmal causes, because 
he refused all arremprs at undemanding che purpose 
of Creation and of things. [f he "based his physics 
on metaphysics," it is because he thought that rl,e 
innate mathematical truths in our soul allow us to 
explain the natural world through the physical and 
make humanity "narure's master ai,d owner." Desc.1rtcs 
refined chis narnral world of its occulr qualities and 
consideJ'ed ir to be a series of articulated geometrical 
masses according I<) the model ofauromara, of known 
and measurable masses due to rhe cerrninry of 
machemacical truths. This mechanistic conception of 
Creation is indeed different from that propounded 
by Paracelsus, which saw Nature as the key co every
thing in existence and as a living reality with which 
man may communicate. Nonetheless, Descartes' 
approach permitred humans to leave a period of a 
tortuous obscurantism in favor ofleading mem coward 
a modern scientific knowledge, disengaged from 
d,mgerous prejudices and extravagant superstitions. 

\• 



However, we may note chat certain aspects of 
Dcsc;irrc-5' thinking approached Rosicrucianism. His 
rejection of scerile speculation, and his aspirnrion 
ro "Knowledge which is very useful in life" recalls 
rhc funda.mencal points in the Fflmrl Fmtemitfltis and 
chc Confessio Fmtemirntis. Serge Hmin points ouc: "As 
for 'methodical doubr,' purring 1hc emphasis on 
experience, to che need for fighting against super
stition, these points of view fit quite well inro rhe 
general perspectives of Rosicrucian ism."" We may also 
note that in many regards, especially in the comple
mentary mle of inruition and deduction, or in the 
fimction of the pineal gland/' Descartes' chinking is 
very close to the theories of modern Rosicrucianism. 
Although Rene Desca,-res was not a Rosicrncian in the 
fullest sense of the word, we may nonerheless consider 
him co be a Rosicl'llcian co the extent chat, at a given 
moment in his life, he rook an interest in the Rosi
crucians. This interest was taken because of che 
maruring process which led him co work out his 
philosophical system. 

Curiously, near the end of his life, Rene Descartes 
became a close friend of Pri11cess Elizabeth, rhe 
daughter of the unfortunate King Frederick V, 
proLecror of che Rosicrucians. Indeed, she became 
one of his disciples. Among the works rhe 
philosopher dedicated to her were the Pri11cipifl 

( 1644) and the Trer1tise 011 rhe P({Ssio11s. After rhe 
Treaty of Westphalia (1648), which marked the 
end of the Thirty Years' War, the princess recovered 
her property in Bohemia and invited Descartes co 
secde nearby. Unfommatcly, this project was not 
realized because the philosopher died in February 
1650 during a visir to rhe Swedish court, ar rhe 
invicarion of Queen Christina. 

Footnotes: 
' MyI1tri11m 11ri!l1111etim111 si11tC11!mlis1irn ti phi/osophirn /1111mtio ... , 

Ulm, 1615, i11 qu:mo, by Joha11 Faulhaber (1580-1635), 
cdebrnccd for his mathematical knowledge. Paul Arnold was 
wrong when he srn1e<l iu Hinoirr dt1 Rmt•Croix (Paris, 1955, 
Mercure de France) elm chcre was no indication d,ar Faulhaber 
had any knowledge of tlie existence of the Rosicrucinns. 

'A. Bniller, Volu111c I. pp. 87-88. 

' Fcrdinnnd of Sryritt, king of Bohemia since 1617, succeeded 
Emperor Matthias I I. Sec "The Rose in Bloom." Rosirl'lld1111 
Digrst, Vol. 78, No. 4, 2001, p. 6. 

• Frances Y.ues. Ln l111ni~rr Jn Rou-CrQix (The Roskrudan 
Enlighrenmeni) (Paris: Rcrz, 1985), p. 148. 

'G. Persigou1 first noted this dis1inccive feamre in 
Rosicn1cinnis111e fl cnr1t!1i1111imi, (Paris: ~cl. de la Paix, 1938), 
bur he simply scraped rhc surface, in conrrasc ro later a11d1ors, 
such as Paul Arnold in his Hi11oire dr1 Rose-Croix (Paris: 
Mcrcmc de France, 1955), and mos, of all S,,phie Jnma who, 
in Ln N11i1 de so11ge1 ti, Rml DNrnl'lrs, has offered " 
paniculnrly itHriguing an<1lysis of che 1hree dreams (Paris: 
Aubier, 1998). 

• Nomb,-,, ti Hmps, p1yrl10/ogir dr1 profo11dr111r ,r ph)'liq11e 
1J/(/dem (Paris: La Fo111ainc de Pierre, I 998), 

Ceome//J dingm1111nkm firm, rhr Discours de I:, Mc1hodc 

'Gabriel Naudc! only reproduced the rexr of the r.,sr plac•rd. 
Lcnglct du Fresnoy reproduced the 1exts of bo1h in l1is Hi11oirr 
de /11 l'hi/osophie ller111ltiq11e, Volume I {Paris: 1742) Pl'· 
376-377. 

• The Hague: I 653. 

'Sec l,, l11111i~r, de1 R"se-Croi.,·, op cic., p. 135. 

"Sophie Jama, £11 N11i1 tie 1011gn de Rent Drscnrw, op ci1., 
pp. 195-196. 

"The original rnanuscripc of chis text is lost. In the dedic.11ion 
smne cdi1ors ,ubs1i1u1e "F. Ros. Cruc." (Foucher de Carcil). 

"G.H.S. Snoek m:1dc a c:irdi,I and det:tiled srndy of the expansion 
of Rosicrucianism in this countt)' in De l/11zmkrniw1 i11 
Nulerlm1d, Bm i1111t11tnriuie (The Rosicrucians in 1hc 
Ned1erlands, An I nvenrnry) (U1rcch1: 1998). 

11 Orvius, l'hi/010phi11 Omdtn, 1737. 

"A few years earlier, in I 621, chc Order had been :mackcd in 
MirQir d,·1 Fr,m dr !t1 Ros,-Croi.,·. 

11 A.J. Rchom dcvo1cd a book to this individual: Torm1tim, 
(Ro11crda111: 1939). 

" Sec Dt Rmu11kr11ism in Net!,rl1111d . ... op. cit., notably the 
surnrnary in Frend,, pp. 295-299. 

"Arrn1111101i11s 11111111nr srm:1is1i11111 11,.-hnC1r111,i 11111)111/111 de1er111, 
11 Collegio Ros/11110 /11 l11u111 prot/11111111· (Leiden: 1630). 

"Disco,m, Pare I, 9. 

"The la11er, oficr having been very cricical of :tkhct11)' in 
Q11rsrio11es rrlebrrri111ne i11 grnni111 ... ( 1623), appe:1red 10 be 
more open in l..11 V/ri111dr11ciem'l'S (1625). Later, he considered 
ald1e111y JO be worthy of inrcrcsr and i11dic111c<l a desire for the 
creation of an academy of alchemy in QJ,rstiom i11011J1S (question 
XXVIII) and Q11rstio111 1hcologiq11,1, phy,i,11irs, 111ol'tl!e1 ,., 
111n1h,1111111iq11n (1634). 

"See the ,irriclc by Je:111-Fran,ois Mailbrd "Descartes c1 
l'alchirnic: une rcnrntion conjurtc?," in A,pects tie /111rttf!i1io11 
nld1i111iq11e fl/I X\11/e 1iMt, a W()rk published under the direcdon 
of F. Grenier, Arclu!, 1998. tic refers m De 111et11//om111 
tm11m111t11fio11e, by Daniel Georg Morll()f (Hamburg: 1673), 
,vho reports this fact. Cornclis was the nephew ofTheobnld 
van Hogclandc, nnrhor llf alchemical rreniises published under 
the name of Ewaldus Vogelius. 

" Serge Hucin. "Dcsc.,rtcs, initi~ rosicrucicn?" Rnsr-Cmi.\-n1.1g-Jzine, 
No. 62, 1967, p. 30. 

" In liis lc11er 10 Mnrin Mersenne of July 30, 1640, he made i, 
the scat of the soul. This vicwpoi11t rcc•lls du; one found in 
modern Rosicrucian teachings which makes ,he pineal gland 
,he scar nor of 1hc soul irsclf, but of rhc consciousness which 
is chnmc1cristic of ii. 
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From the 

Grand Ma,ster 1s 
Sanctum 

Journey to Egypt 
One's desti11ntio11 is 11e11er a pince, b111 rnther fl new wny of Looking nt things. 

-Henry Miller 

TWO ROSICRUCIAN groups recenrly 
journeyed to Egypt. I rraveled wich the 
second grnup, made up of cwenry-thl'ee 

members from the United States, Canada, and 
Central Amc;rica. We met che lmpc;rator in Cairo. 

The trip was extraordinary. As we have all taken 
an oath not to reveal the details of the initiations, 
[ shall not comment on them, except co say that 1 
believe many of us were profoundly transformed by 

che experiences and will continue to be so for some 
timi:, perhaps rhe J"esc of out· lives. 

Our grnup grew close very quickly. We were 
fracres and sorores, brothers and sisters, with one 
primary go,tl: initiation, and we all supporccd each 
other in chat goal. 

le is very interesting, and 1 believe telling, to 
consider some of the events that led up co this trip, 
as well as some char happened during ic. 



Sphinx 1111d Great Pyrrtmid. Rosicr11ci1111 !111pemtor Christi11n Bern11rd 1111d Gmnd Mmterf11/ie Scott (back ro/11, 
ce11te1) 11"·0111p1111ied the group. 

Lefi: 

The number of people on each crip was limiced 
so rhat each candidate would have rhe most 
personal experience possible. The trip sold out very 
quickly and we had a large waiting list. After 
September 11, 200 I, the trip unsold just as quickly. 
I was asked on several occasions if che trip would 
be cancelled. 

We believed chac the U.S. State Department 
knew more about the situation in Egypt than we 
did, so as long as che Scace Department did not 
issue a warning nor rn go, we were going. (After all, 
part of our mission for sponsoring Rosicrucian 
trips co Egypt is co extend goodwill, as well as to 
pamc1pate in the initiations.) The State 
Department never did issue a warning; in face, 
Egypt's srnrus has not changed for some rime. 
Interestingly, the Srnre Deparrmenc did warn 
against traveling co Belgium ;rnd Italy. 

Knmttk t11 mnrise: Mmr/,rn pnniciprnerl i11 tt specinl s1111ritt 111erli1mio11 f1I the 
Tt11,pl, of K11t1u1k in L11:(0I; (l'hoio by Soror Airy Gri111w) 

le was very educational co note how the media 
directs our perception of a situation. It is also very 
interesting to consider how rhey play on our fears 
and, in some cases, prejudices. 

With chis in mind, J would like co share one 
person's perspective of her pilgl'imagc co Egypt. 
This is written by someone who has no newspapers 
co sell, no TV ratings to raise, no bills co pass 
quickly. My own biases are char I like Egypt; my 
experience with rhc Es,yprian people has been 
warm and positive, and l value Egypt as the source 
of a greac pare of our tradition. I prefer to foc1.1s on 
what we have in common with other people rather 
than accentuate our differences. 

Here arc a few perspectives from my experience: 

jtt111111ry I, 2002, New }-e,1rs Day: Aswan, Upper 
(Souchern) Egypt-The Egyptian children go out 
of their way co g1·cct us, running from the fields 
waving and yeW ng "Welcome" and "Hello." Up close, 
they are more shy, waiting for one of us co say 
"Hello," rhen, wirh beaming smiles, saying "Hello" 
back co us, seemingly proud that their English 
lessons had been put co the test and passed. 
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Jn111111ry 5: An older Moslem man wirh covered 
head, wearing rhc cypical Egyptian dress, extended 
his hand ro help me up a seep. With my hand in 
his, he respectfully said in broken English, "Merry 
Chrisrmas." I learned l:ner char the Coptic Christians 
in Egypr celebrate Chrisrmas on the d:ue char we in 
rhe Wesc call rhe Epiphany, January 6. It was 
Christmas Eve in Egypt. 

Jnnunry 8: Our Egyp1ian guides, Frater Mohamed 
and Frater Emil, are wonderful. Mohamed is a 
Moslem; Emil is a Coptic Christian. They treat 
each other like brothe,·s, and their graciousnes~ and 
humor have couched me deeply. 

Jn1111my 11: Cairo-we were allowed ro visit the 
mosque built by the grandson of Mohamed himself, 
a sacred place in Islam. Our scop was unexpected, 
and none of 11s (women) had scarves co cover our 
heads. I stopped in a small markerplace, hoping 10 buy 
a scarf, bur there were none. An older shopkeeper 
quietly warched me. When she saw my predicamem 
she unwrapped one of rhe scarves from her head and 
gave ic co me. She then gave another ro one of my 

traveling compnnions, and then still another co a 
third woman. When we left the mosque she refused 
to accept any payment from us. She simply bowed 
her head, with her hands held together in front of her 
chest. We returned the gesture, in my case, with tear
filled eyes. 

Looking back on my experiences and 
comparing them with what had been communicated 
through the media I realize that now, more than 
ever, we must use our critical thinking skills. The 
media unashamedly directs our perception. It is so 
easy co ga caught up in rhe hysteria or the 
moment; however, rhe stakes are dreadfully high. 

This is not to say rhar the sinmion is not 
complex or that there are not extremist Moslems or 

Egyptians. That would, unfortunately, be a ridiculous 
sratemenr, just as it would be ridiculous 10 say that 
there arc no extremist Christians or Americans. In 
my experience, though, people around the world wam 
the same things-happiness, health, opportunities for 
their children. The more we interact with others, 
the more we come to undersrand them, even if we 
don't agree wirh chem. 

We, as Rosicrucians, have the opporrunicy now 
to apply what we have been studying. We can learn 
about anorher culture or religion. As our lessons 
suggest, we can visit a rem pie or church of a faith 
wich which we are not familiar. We can speak with 
someone who practices rhac faith and even explain 
that faith to someone else from that perspective, 
even if ir is totally different from our own. 

Now is the time co apply the Rosicrucian 
principles or crirical thinking and tolerance: ro 
consider our sources choughtfully, to invesrigare if 
there is any substantiation for srateme11ts being 
made, and especially co be model emissaries of 
good will toward ocher people. 

Fracres and Sorores, this journey LOok me to 
places and people I hadn't even dreamed of-ro a 
marketplace where a woman's kindness inspires me, 
talking with sweet-natured Egyptian school children, 
encountering a Moslem man who wished me a 
Merry Christmas. You sec, my desrinarion was nor 
a place, bur rather a new way of looking at rhings. 

In the Bonds of the Order, 

Sincerely and fraternally, 

~ ,btr 
Julie Scocr, S.R.C. 

The Cosmic hos seen that duri11g the pnst 100 years or 111ore the foundntio11 should be lnid far the 
great 1m11sfor of human control a11d lmmn11 direction. Me11 a11d women in n/l ln11ds nnd in n/1 sectiom 
of eve1y stnte nnd nntion hllve been grndunlf:y prepnred and ,·nrefidly imp ired during the pmt 50 or more 
yem, for rhe 11ew role n11d new position they will occup;1 or which their children will occupy, 11Jithin the 

mxt few yenrs .... The 11e11J cycle of beings 110w renching mnturiry have hnd their vision tumed fro111 
the nnrrow, personnL viewpoint, to the brond, 1111ive1,nL horizo11 of i11temntio11nl h11111nnity. Their 
educntion nnd tmi11i11g hns been along the lines of cosmic comprehmsion and philosophicnl 
1111derstn11di11g. Their henrts luwe been inspired with the sympathetic nppredntio11 o_f the needs of n/1 men 
nnd with n desire to see mercy nnd justice mnde 111n11ifast in eve,y wnlk of Lift. 

-H. Spencer Lewis, F.R.C. 
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Supreme Grand Lodge 
Board of Directors 

Pictured below are chc Board of Directors of 
1he Supreme Grand Lodge of 1he Rosicrucian 
Order, AMORC. This phoro was 1akcn ac che 

annual Supreme Grand Lodge Board of Directors 
meeting, which is held each year at che Rosicrucian 
Domaine in Lachuce, Quebec, Canada. 

Sr,1tet/, !if, m righ1: j,i!it Sc01t (G1'1111d Mm1rr, EJJg!i1h L1111g11ng, )111ist!ir1io11 ji1r 1hr A111,rirns). llrorgr Yoriokri (Gmnd M11s1e1; )npnnrsr Ln11g1111ge 
J11risdic1io11), Irene lle111ekn111p-P11/;rrr (Gl'llnd Mns1er, D111ch lrmgtmgr )11risdir1io11), Sven Johm,11011 (Cl'llnd Mrl!ler, E11gli1h ln11g11(fge 
J11ri1dit·1io11for £11ropem1tl Afiim), liveSoderl,md (Cn111tl M111ttr. Sm11di111111i1111 L1111g1111gei)11riulic1io11), !t-11i11gS/idu/1111d (71'l!t1111nm SCL). 

5ir111di11g, left 10 righ1: )1'1111-/>hilippc Detrrville (Gm/Jll Mrmt1; /((1//1111 Lr111g11"gr )11ri1t!irrio11). Srrg, 1i11m11i111 (Cmnd Mm1rr, Ftwrh Lm1g11((ge 
)11ristlic1io11), Chndes 14:g,1 !'11mrker {Vite Pmirlm, of 1he SGL 1111rl G1r111d M11ste1; l'or111g11ese u111g1111ge )11risdic1io11), Michn/ tbnu (Gr111ul 
M11s1er, Cudi ,111d S!ot1nkim1 Ln11g1111ges )11ristliuio11), Peier Binr/011 (Gr{l/ld Mrwe,; £11gli!h l1111gunge }11ristlic1id11 for i11,1tl'llli,1, /11/,1, 1111d 
N,11, Zenlrmd), lmpttmor Clm'tti,111 8m111rd (Pmitlr111 of 1hr SGL), M11xi111i/i1111 Neff (Gnmd Mmm; Gm111111 L1111g11ng,· j11ri11/iuio11), 
Josi Luis Ag11i/11r Morm11 (Gm11d M1111rr. Spnuish L1111g1111ge j11risdir1io11 for the Americm), 811m11111 Sch1111 (Serremry of ,he SGL). 

Nol piaured: Nikolnvs P,,p,ul,,kis (Gmud M11ste,; Cn·ek l.,111g1111gc j11risdic1io11), 1111d /rme Hrgidor (Gm11d M11S1e1; Sp1111ish Ln11g11t1gr )11risdic1io11 
for Europe, llji'irn, mu/ A11s1m/11si11). 

17,e 1111happi11ess and s11fferi11g that 1ve experience arise through 011r inability to contt·ol our own 

minds, and the happiness that we wish to achieve wi!L 011/y be achieved b)' teaming to comro! 0111· 

minds . .. Yt>11 cnn use Inner Scieuce to edl(l:lfte each individ11nl to understand himself or herself, to 

control his or her 11egati11e e111otio11s nnd distorted notions, t111t! to l'lllti11t1te his or her highest potentials 

of love n11d wisdom. 

The Dalai Lama with Robert Thurman 

\1 
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Rosicrucian Proclamation 
for the 21st Century 

NEARLY FOUR CENTURJES ago, the 
Rosicrucian Order heralded a renewal of its 
work and of its commitment to die uplin:

menc of humankind through rhc public issuing of 
three renowned manifestos: the l"l111111 Fmtemitlftis, 
che Confissio Fmternitrttis, and che Chymiclf! Wedtli11g 
of Christian Rosmkre11z. Now, at rhe dawn of a new 
century and millennium, the Supreme Council of our 
Order has issued a new manifesto, Positio Fmternitntis 
Rosne Cmcis, co declare the Order's vision of the path
way to a better world for all beings. This new 
manifesto has been well received by members and 
nonmembers throughout the world who have 
responded co its wisdom, humanicarianism, and hope. 

For those of us who arc parr of the Rosicrucian 
Order's work at this rime in its hiscory, :rnd ac chis 
point in the evolution of consciousness upon our 
planer, the Positio presents a challenge and an 
opportunity. The challenge is w transform the utopian 
ideals of che Positio into manifold deeds and a new 
way of living on our pla11er. The opponuniry is ro 
be che catalyst for a regeneration of the spirit of 
humanJcind, truly achieving the alchemical quest of 
our forebears of transforming 1he lead and dross of 
prcsenc-day society into the pure gold of a higher, 
more spiritual civilizaLion. 

With the Positio as the foundation srone of chis 
mystical process, Rosicrucians from throughout the 
world will join rogecher with both our Jmperaror and 
Grand Master in Aclanca, Georgia, May 23-26, 2002, 
co create a "Rosicrucian Proclamation for the 21st 
Cencury."This Proclamacion will be a blueprinc for 
our personal and combined efforts co bring che ideals 
of the Positio into 1·ealiry in our lives, our community, 
and throughout all the kingdoms of chc Earrh. 

Every Rosicrucian is invited to participate in the 
creation of chis Proclamation. Work on the 
Proclamation will be performed on rhree levels: the 
perso11ol !e1Jei, centered in members' home sancrumsi 
the co11111111nity le1Jel, centered in the AMORC 

affiliated bodiesi and che 1111i1Jerslfi le11el, cc11Lered in 
our work at the Convention in Aclanc:1. The products 
of our combined work will be brought together in 
the Proclamation ro bring to life the Positio 
Frntcmitntis Rosne Cruds. 

Our work on the Proclamation will require a 
copy of the Positio, which all members received in 
the full of last year. ff another copy is needed, please 
contact the Member Services Deparnncnc, or visit che 
Order's website ar www.rosjcrcucian.org ro prinr out 
a copy of the text. Members are asked to begin work 
on rhe Proclamation on the personal level. As we 
personally embody the principles and ideals ser forth 
in the Positio, we help to bring about these ideal 
conditions within our family, community, and the 
world around us. 

To begin, please reread the enrire Positio. Next, sec 
aside one evening for examination and reflection in 
your sancrwn for ead1 section of the Positio. Consider 
the following: I) Do you agree completely with the 
ideas espoused in the section? 2) ff not, how would 
you redefine rhe ide:J in your own way? 3) ·10 whaL 
extent arc your actions in harmony with the promo
tion of che ideal you accept? 4) ln what ways have your 
actions in the paSL not reflected your ideal? 5) What 
must you change in yourself co live more in harmony 
with your ideal? 6) What role can you play in bringing 
about the ideal in your personal life, your community, 
and the world? 

While the objectives of this exercise are personal, 
members arc invited ro share the results of their 
work on the Proclamation by sending a brief report 
co the Convention Coordinaror (see address below). 
Members arc also encouraged ro acrend cheir local 
AMORC affiliated body ro participate in the 
development of rhc Proclamation on the community 
level. Of course, wc hope that all members will join 
us co complete work on the Proclan1ation at rhe 
2002 English Grand Lodge Convention for the 
Americas in Atlanta in May! 

To conract the Convention Coordinaror, send reports by mail or e-mail to: 

Betsy Mackay, Convention Coordinaror 
2002 English Grand Lodge Convention 

P.O. Box 384 
Winchester, TN 37398, USA 

Or e-mail Soror Mackay ac: srcmackay@msn.com 



l 

enGLI/H GAAnD LODGE 
conven11on 

ATLANTA, GEORGIA USA 
MAY 23-26, 2002 

Crowne Plaza Ravinia Hotel• 4355 Ashford Dunwoody Rd 
Adanra, GA 30346-1521 

1-770-395-7700 

For information reg.u·ding the 2002 Convention: 
please cnll l-931-967-8765 
E-mail: 11tl_co112002@hotmrr ii. com 
Wi·ite: 2002 Atlanta Convention, c/o Betsy Mackay, P.O. Box 384, Winchester, TN 37398, USA 

Prine Name of 
Principal Member; ____________________ _ Key Number: ________ _ 

Name of Companion Member; ________________ _ Key Number: ________ _ 

Mailing Address:------------------------------------
Stmt or l?O. 8,,x jiJ1trl/>rnvi11u Cmmh] lipll'owl Cot!, 

Phone No.: __ ( ___ ) ___________ E-mail address: _______________ _ 

Are either you or your companion a currenc AMORC officer: a Yes a No; rfYes, 

Title: _______________ Region & affiliated body: ________________ _ 

Hotel Reservations: For special room rates ($104+ taxes), be sure ro mcnrion char you are attending rhc 2002 Rosicrucian 
Convenrion. Reserllflti011s must be made directly with the botel. Please provide hotel confinnarion number; 

(obcained from hotel, airline package, or travel agent). 

Qty Price-US$ Totrtl 

Registration for Principal Member before Apl'il 1, 2002: $95*; after April l: $110 $ 
Registration for Companion Member before April 11 2002: $80"; after April I: $95 $ 

Rose-Croix Univel'sity International Class: $35 Principal 
Jo11mey h1to Self, Dr. Lonnie Edwards, Insrrucror, May 21-23, 2002 $25 Companion 

Banquet: 
Encrce: Vegetarian/Qty __ a Chicken LaVarenne/Qty __ 0 Prime Rib/Qry __ $48 per person 

AMRA Donation-Thank you for your support, your donation is t:.ix deductible. 

Total ttmount e11closetl: 

"'Preregiscracion discounts muse be postmarked before April 1, 2002 to receive discount. 

PLEASE MAKE REGISTRATION PAYMENT IN US FUNDS 

Check One; 0 Money Order a Check O Visa a MasrerCard O American Express 0 Discover 

Credit card number: _________________ Expiration date: ___________ _ 

P1·i11r name as it appears on card; Signature as ir appears on card: 

Make Check or Money Order payable to: Rosicrucian 2002 Atlanta Convention-DO NOT SEND CASH 
Mail this completed form with paymenr co; 

2002 Atlanta Co11ve11tio11, clo Betsy M11ckay, RO. Bo\3,84, Wi11cheste1; TN 37398 USA 
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Rosicrucian Order Publishes New Book ... 

~osicrucian Order, 
AMO~C-Questions 

and Answers 

IN Tl IE WORDS of Rosicrucian lmperaror, 
Chriscian Bernard, "For centuries the Rosicrucian 
Order has perpetuated rhe tead,ings rhat have 

been rransmitred through the ages by initiates of the 
past. For a considerable period, it has kepr chis 
knowledge under the seal of extreme secrecy so as ro 
:ivoid che persecution often inAicred upon chose 
individuals who possessed a knowledge that was 
deemed unacceptable or dangerous by ,·eligious or 
polirical authorities. In this day and age the Order 
conduces its acciviries in a discreet way, ics sole 
purpose being ro transmit a knowledge of the 
mysteries co chose who diligently seek it. Such 
work is now made public only because humanity is 
ac a crossroads in ics destiny and needs, more than 
ever, to renew its connecrion wich true spirituality." 

The Rosicrucian Order's new book, Rosicmcirt11 
Orde,; AMORC-Q,mtiom mu/ Amwers, is a 
engrossing look ar the Order's history, its teachings, 
its views on many currenr-day subjects, and its 
authenric connection ro rhe Primordial Tradition. 
Prepared under the supervision of Rosicrucian 
lmperacor Chrisrian Bernard, this just-released work 
answers numerous questions regarding the Rosicru
cian Order's history, teachings, and future role in 
the world. These questions have been chosen from 
among chose most ofren asked at lectures informing 
the public ahout what the Order is or is not. 

The quescions and their answers have been 
arranged by subject matter inco sixteen chapters, 
with imriguing chapter headings such as "What Is 
AMORC?", "AMORC and the 21st Century," 
"Healch Matters," "Rosicrucian Hisrory," "Reincar
narion and Karma," "Spirituality and Science," 
"Viewpoints Regarding Controversial Subjects," ecc. 
Illuscrations found throughouc che book add further 
interest to che subjects covered. 

l'nge /8 

Perusing the book, readers will discover that some 
of these questions overlap or arc closely related ro 
each ocher. As lmpcrator Bernard explains in his 
prefuce co the book, "This has been done dcliberacely, 
so that the responses can be given from differing 
and complementary angles, chus facilicacing a fuller 
undcrsrancling of che issues raised. By reading them 
carefully, you will be able co familiarize yourself 
with Rosicrucianism and discover ro what cxrent the 
Rosicrucian Tradition espouses an exceptional 
philosophy and learning." 

This :micle presents a sampling of some of the 
quesrions and answers from rhe many various t0pics 
covered in the newly released book. Rosicrucians 
and non-members alike will find this new book 
fascinating reading. In fact, Rosicrucinn Orcle,; 
~'MORC-Q11rstions rt11d Am111en will also serve as 



a wonderful incroduccion to the Rcisicrucian Order 
fo,· friends :ind acquaintances who m:1y be 
interested in the Order and ics viral Work. 

for further information on this fascinating 
book, please refer co chc adverrisemenc on the 
back inside cover of chis rnagazim:. Herc, then, is 
a sampling of some of the subjects trc.:ated in 
Rosicrucitrn Orde1; AMORC-Q11estio11s flll(I 
Answers: 

What arc the traditional origins of AMORC? 

The traditional origins of AMORC go back to 
che mystery schools of a.nciem Egypt. In thc.:se schools, 
enlightened mystics gathered rogerher ro study the 
mysteries of' cl1e ~miverse, nature, and humans-hence 
the expression mystery schools. About 1500 B.C., 
Pharaoh Thutmose Ill combined these schools inco 
a single order bound by a single sec of rules. About 
a century lacer, Amenhotep JV-known more 
commonly as Akhnaron-creared a unique body of 
reaching for all members of chis order. During his 
reign he also founded the first monorheisric religion 
in historical record. 

From Egypt the Order spread ro Greece, an event 
in which Pythagoras played a singular role, and it 
then spread to medieval Europe, wich the alchemisrs 
and lcmplars being agents of this Tradirion. In rhe 
following centuries, che philosophers of the 
Renaissance and spiritually minded studencs of rhe 
modern period contributed ro its expansion, both 
in the East and West. Since fn:cdom of conscience 
wa~ often laclciJ1g in pasr societies, rhe Order concealed 
irs identity under various names during i1s history. 
Bue it never ceased co perpetuare its ceachings among 
chose individuals seeking rhe Light. Today, AMORC 
is the trustee of this cultural and spiritual herirage. 
(from rhe "Rosicrucian History" chapter) 

What is the meaning of the term Rose C1·oss? 

First of all, rhe rerm Rose Cross denotes the 
symbol of AMORC. Secondly, ir relaces to the scare 
of perfection char every Rosicrucian seeks co atcain 
by study and the application of the Order's teachings. 
Naturally, the arcainmenc of such a snne demands 
much time and nccessicares constant work on 
oneself. (from the "What ls AMORC?" chapter) 

What is the Rosicrucian conception of the word 
fmtemity? 

Being members of the Rosicrucian Order nor 
only means char members enjoy rhe benefits of the 
tradiLional teachings, they also are part of a great 
fraternity. Every human being needs to communicace 
wich ochers and tic the knots of friendship. That is 
why the Order promotes the creadon of local affiliated 

bodies-Lodges, Chapters, and Pronaoi-places 
where mc.:mbcrs meer, exchange:; ideas, and srudy 
rogecher, thus constituting AMORC's fr:uernal side. 

Apart from rhcsc local groups, AMORC 
regularly holds regional, narional, and imernational 
conventions. The conventions generally last several 
days and enable Rosicrucians in attendance ro meet 
one another. Ar the same rime, they serve; as a fr:,me• 
work for especially me.1ningful culrural and spiritual 
acriviries. (from rhe "AMORC as a Fraternal 
Organizarion" chapter) 

Are women admitted into the Order? 

Of course, and they always have bee11. Con
sidering rhat women arc included among the Grand 
Masters of the Order, rhis shows char they have the 
same srarus and pn:rogarives as men, (from the 
"Membership in AMORC'' chapter) 

What importance does the Order attach to the 
development of psychic powers? 

Ald1ough d1e development of such psychic powers 
as telepathy, tclckinesis, radiesthesia, clairvoyance, 
clairaudience, and psychic projection is included in 
the Order's teachings, Rosicrucians attach a secondary 
imponance to them and do nor encourage rhei1· 
devdopmenc as an end in itself. Furthermore, having 
such powers is not ac all a criterion of spirirual 
evolution. From a Rosicrucian perspective, whar is 
basicaJly irnporranr is che awakening of our spiritu,11 
faculries-thar is, the awakening of such virtues as 
generosity, humility, mlerance, etc., which bdong ro 
the soul. (from the "Spirirualiry :u1d Science" chapter) 

Does the Order ask its members to abstain 
from eating meat, from smoking, or from 
d_rinlcing alcohol? 

AMO RC does not attempt ro change the h;ibits 
or lifestyles oF its members through authoritarian 
measures or autocratic decrees. The reachings 
help Rosicrucian students decermine, using ;i 
pmgressive program of instruction, what is good 
for their own health, so rhat they can decide ro 
follow whatever regimen they choose. Personal 
experience and study are vital in chis regard. (from 
the ".Healrh Macrers" chapter) 

What positio•l does AMORC take on the issue 
of capital punishment? 

Although rhe Order rakes no official position 
regarding this macrer, its teachings neverd1eless 
express opposition co the deach pen:Jry, and give chree 
fundamental reasons for this scand. First of all. 
executing a condemned person c::innor give life 
back to the victim, and so ir simply satisfies the need 
for vengeance which, alrhough understandable on 
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che human level, is negative in irself. Secondly, 
experience has shown, conrrary ro cu1·1·em opinion, 
that capical punishment is not a detern.:nt and, in 
fact, ir even produces rhe opposite effect. Thi1·dly, 
executed criminals leave the world stirred by the 
dc.~ire For vengeance after having been made to 

suffer rhe penalry. When rhey reincarnate, some of 
rhem remain i,, rhe same frame of mind and 111;:iy 
sometimes resume a much more dangerous life as a 
criminal. Tn the final analysis, mosr Rosicrucians share 
che opinion of Louis Claude de Sainr-Marrin, a gre:\t 
18th cenc11ry mystic, who expressed chis opinion: 
"Man h::1s no right ro rake from a criminal what 
cannot be given back ro him." (from the "Viewpoints 
Regarding Controversial Topics'' chapter) 

What importance does the Order accord to 
ecology? 

Quire obviously, the Earrh is rhe basis for our 
existence. From a Rosicrucian perspective, ir is also 
the body that the collective soul of humanity uses to 

evolve toward irs own ideal of perfection. The Earth 
is a masterpiece of creation and thus deserves our 
greatest respect and should srir our imagination. 
Unforrunarely, we humans, through ignornnce, 
neglect, or selfishness, never cease co harm Earth 
through our use of dangerous pollucan1s, excessive 

deforestation, the wamon slaughrer of animals, etc. 
If nothing is done on a global scale co put an end 
to these activities, our planet wiU experience an 
agonizing death-and so will we-and we shall 
have to bear a heavy responsibility for this 
planetary crisis. 

In rhe final analysis, ecology plays an integral 
pare in mystical consciousness, because we cannot 
be interested in the mysteries of life without also 
being concerned with wh::it is to become of rhe 
Earth. Thar is why Rosierucians are panicularly 
sensitive co the problems of rhe environment, and 
we cry co sec an example of proper respect towards 
nature and all living crearures. From rhe moment 
we set out on the spiritual path, we cannot fail to 
be concerned wirh the future of our planer, as iris 
a wonderful expression of divine laws nnd will 
remain the mother of humanity forever. (from the 
"AMORC and rhe 21st Century" chapter) 

These arc only some of rhe many questions 
answered in chis informative new book, which 
sheds furrher light on rhe authentic Rosicrucian 
Tradition-its past, irs present, and its fuwre. We 
hope you will enjoy reading this book and sharing 
ir wirh your friends. 

Rosicrucian Medicine Wheel Retreat 
July 18-21, 2002 

Mc. Shasca (Weed), California 
lnmucror: Robin M. Thompson, F.R.C. 

This Rosicrucian rerreac ar Scewan Mineral 
Springs near Mc. Shasta will center around rhe 
RCUJ Class "The Rosicrucian Medicine Wheel," 
as caught by RCUl Instructor Robin Thompson. 

To Nacive Americans, the word "medicine" 
means energy or power; therefore che Medicine 
Wheel means power circle, This retreat will 
explore the dynamic energy of the circle from 
Rosicrucian, Jungian, and Native American 
viewpoints. The retreat will include varied 
acriviries: insrrucdon, meditation, group work, 
narnre appreciation, a sweat lodge ceremony 
(optional), and the opportuniry ro relax in the hot 
springs and enjoy the special environment 
around Mc. Sh:ista. Non-member family and 
friends are welcome. Bring your drums, racrles, 
ca]kj ng sticks, ecc. 

Easily accessible (less than a one-d:iy drive) 
from both California and Pacific Northwest 
locations, rhe setting is spectacular. Stewart 
Minernl Spl'ings is nestled in a forest canyon 
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where the sun shines through evergreen trees 
and a pure mountain stream rushes over rocks in 
celebration. Native Americans regarded the site 
as a sacred healing spot, and to chis day the 
mineral springs are considered co be one of rhe 
most powerful healing waters in rhe world. To 
find our more about the springs, go co: 
/1)/11//1. {{elllll/'tl'llilleml$j)ri11g, com 

Instructor Robin M. Thompson has a B.A. 
in Social Science, holds a lifetime California 
Teaching Credential, and is Editor of the 
Rosicrucian Digest and Rosicmci1111 Fom111. On 
the faculty of RCU!, Frater Thompson has mughr 
RCUI classes at Rosicrucian Park and extension 
courses thmughour the U.S.A. for 25 years. 

Retreat fee ($350) includes instruction, chree
nighrs lodging (Thurs.-Sat.), all meals, mineral 
springs baths and sauna, swear lodge, etc. Classes 
begin Thursday evening and conclude Sunday 
at noon . .For more information, please contact 
Soror Karen Wark at: ndmin@amormrail,org 



NINE LIVES 
A Celebration of Life 

by Merry Lynn Rose, S.R.C. 

Meny Lynn Rose, who holds rt Mmter's Degree in Tim1sfarmrttive Arts Ji-om john F. Kennedy Univmity in Berkele)I 
Cnlifomirt, hrts been rt/I e:-:hibiti11g visurtl rtrtist for five years, 111ith 1111 emphmi! 011 clrty sculpture 1111d mixed medirt 
i11strt/l11tiom. l11 rt t111e11ty-yenr rtd111i11istmti11e caree,; she hns evrt/1111ted, recommended, 1111d monitored g,m1ts fimded 
by fee/em/, strtte, /IIJCI city govern mm ts 1111tl a pri1111te fo1111clation. l1111ddi1ion, Sm-or Rose has written seveml succesifiil 
gm11ts and pl111111ed a11d administered three hnman service progmms serving clients in II faur-co1mty 11re11. 

IF YOU WERE TOLD you only had one year ro 
live, what would you want to do in that year? Once 
the year was over and you were no longer here, 

what would you like your memorial service to be like? 

1ough guestions, but these and ocher probing 
questions were answered readily by nine people who I 
interviewed last year. Their answers culminated in 
an exhibir entitled "Nine Lives-A Retrospective" 
which was held ac the Arts and Consciousness 
Gallery in Berkeley, California, July 2-13, 2001. 
The exhibic's incenr was co celebrate people's lives 
while they ,He still alive co appn:ciat<: it, rather than 
in an obicuary after they are gone. 

History of the Project 
This exhibit was the result of a commu11ity project 

that [ developed co fulfill the final requirement for 
a Master's degree in Transformative Arcs, a program 
that combines classes in art and spirituality, at John 
F. Kennedy University 0FKU) in Berkeley. 

A few months before, T had become intrigued 
wirh creating small paintings which included acn1al 
obituaries chat T found in the local newspaper. One 
person whose obicuary l used was a forty-four-year-old 
woman who became blind in high school, but went 
on to marry, adopt five children, and manage a daycire 
center for twenty children in her home. 

Another obituary I used was a husband and wife 
who had di1:d ofc1ncer within a day of ,-ach other. The 
husband, who vowed to care for his wife co d1e end, 
died a day aft<:r his wife. Their obituaries spoke about 
how loving chey were to everyone and each orher. 

I considered such people to be unsung heroes 
and choughr char it was a shame chat we don't hear 
about chem until they arc gone. I continued to read 
obituaries and marveled at how we can condense a 

person's entire life into two or three paragraphs. I felt 
char there should be some way of celebrating lives 
while people are still wirh us. 

The Interviews 
The community project that l developed for the 

celebration of Jjfe involved interviewing nine people, 
ages 40 co 87, and then creating a personalized display 
for each person's life, using old photographs, favorite 
articles of clothing, and mementos chat had been 
saved by che parcicipanrs. While rhese nine people 
were not necessarily ill or expecting to die anytim<: 
soon, I wanted the exhibit to celebrare and recognize 
their lives now. 

Aft1:r each interview, I g,we a copy of the rap<: 
and che rranscriprion co rhe participant so char each 
one could have a record of the interview. This also 
gave each of rhem a chance to make any desired 
changes to the transcription. Fmm the very begin
ning, T made it clear ro the participants rhat if they 
w.u1ted co drop out of the prncess at any point, they 
could do so. I wanted to make ir a safe, supportive, 
and positive expc1·ience for each person. 

The five women and four men 1 interviewed came 
from a wide range of professions, including a senior 
systems analyse, one of rhc first female rruck drivers 
in the San Francisco Bay Arca, a retired venture 
capitalist, the mother of a deceased blind son, an opera 
singer who had received treatment for cancer the 
previous year, an Africin American couple who were 
college professors, a Lacina woman who was an art 
reacher, :ind a department chairperson in a universiry. 
lwo of the nine people are active members of the 
Rosicrucian Order, AMORC. 

For me, each inccrvicw felr like a crain ride. When 
we boarded the train, it was going slow, and simple 
quesrions were asked, such as, "Whar are some of che 
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The Process 

j(}yrt Kmncdy s/tmdiug nrnr the p111·1 of thr "Ninr Lives" 
,xhibir de1101rtl to hrr life. I far "Isa ,,,, srt the 11110 sidrs 
of 1hr photo hrmgr,• tftpit·ti11g her ns n rhild nm/ f/11 nt/11/1. 

One thing l learned from 
the interviews is that it is very 
important nor ro let people 
lrnow ahead of time what 
questions I will ask. Catching 
people unaware is like a 
Rorschach ink bloc test 
approach; in other wo1·ds, 
giving che first answer that 
comes ro mind seems to be 
the most meaningful and 
telling answer. This is because 
it captures a moment in 
time, a rnomenr of pure rrurh, 
without giving che mind time 
tu censure or edit the answer. 

things you have done chat you are the most proud 
of?" As the train picked up speed, we moved into the 
more difficult quescions; and by the end of rhe ride, 
che parricipanrs were talking ::ibour their own memorial 
services and how they would like co be remembered. 

Joyce, the first person I interviewed, had come 
from a very abu~ive d1ildhood. Prior to our inrerview, 
Joyce had been having a very difficult time dealing 
with a ve,y stressful work situation. However, some
ching magical happened in our interview. 

Joyce lacer wrote the following lctrer ro me: 

fin writing to shflre 111y experience of the work we 
did togethe1: At first I 1ho11gh1, "l%II, this will be 
interesting, but not much else." I ren!ly didn't k11011J 
wh((t to expect. 

The honr session we shrtred together turned ow to 
surpris<! me enormously. The 11m111en· I g1111e to your 
questions w<!1-e not whllt l hlld expected They were 
spontfl11eo11s m1tl 1Je1y posilivc. 

As you k11011J, my Life h"w't ex((ctly been (I picnic, 
but none of the negati1Jc swff came thro11gh. ft 1/Jm 

like going thro11gh a ye11r of 1hcrr1py in one hour! I've 
bee11 experiencing more feelings of joy mid gmtitr1de 
since our session. Going through old pict11res nnd 
fowritc items brought bnck fond memories. Especin!Ly 
the picture of me 11Jhe11 I /IJ(/$ t11Jo. \'(I/Jen I look at it 
now, 1 re111e111her the love I hlld for Got! n11d myself 

I will listen to the rnpe of the intel'IJie10 01Jer and 
011e1; 1111d hope th"t I co11tin11e to feel blessed to hn11e 
bem bom. 

Joyce found thar after the inrcrview her artiwde 
about herself changed; she was able co cope better 
ar work, and she was able co create a more favorable 
working environmenr with ochel' people. 
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In fact, as Joyce mentioned in her letter co me, 
she was su1·prised by her spon1:1neous answers co the 
questions. That experience could11'r occur if the 
questions were k11ow11 prior ro rhe interview. 

Afrer each interview I asked the panicipanc to 
loan me phocographs from different smges of his or 
her life. l then selected photos which 1 thoughr were 
the most imerescing, or which illusrrated something 
the participant had mentioned in the interview. I then 
sc;urned, cropped, ;ind sized the pictures for frames 
which l bought ac local thrift scores. The older frames 
conveyed the impression that l had simply borrowed 
people's old family pictures for rheir displays. 

After cranscribing e::ich inrerview, l created an 
individuahcd album to hold each person's trans
cripcion, which chcn became part of the display at the 
exhibit. From the interviews, [ selected interesting 
comments, which I placed on the g:illery walls along 
wirh che person's photogrnphs. 

l also used information from the transcription co 
create a "life cerr.ificate" which lisred the person's name, 
day and place of birth, and interesting-and some
times humorous-facts abour the individual. 
Examples of some of these life events are "Great Tap 
D::inccr," ''Doesn't know whac she wanes to be when 
she grows up," and "Parents were Mr. and Mrs. Long 
Jsland of 1960." 

I created the life cerrificare for two reasons. First, 
I fdt rhat it was time rhat we awarded a certificate 
for living our lives. After all, we get a birch certificate 
jusr for being born and a death certificate when we die! 
Why not a life cercificate char lists major even rs in 
our lives? Secondly, I felr that the life cercificate would 
be a good way of providing a thumbnail sketch of 
e:1ch person ro che viewer of the gallery exhibit. 



To further personalize the displays, l also 
creaced "phoco hangers." r began by curring a life
si1.e head-and-shoulders shape ouc of foam board. 
Then l glued a phoro of the person as an adult on 
one side, and on chc other side a photo of rhe 
person as a child. I then used the phoro hanger ro 
hold a favorite arricle of clothing loaned to me by 
che parcicipant. This photo hanger was rhen hung 
with fishing line from the ceiling ar rhe height a 
person would normally srand. 

One of the really wonderful aspecrs of u.~ing rhis 
method that I didn't anticipate was that the clothed 
photo hangers tw-ned very slowly, on d1eir own, and 
gave rhe viewer the impression that rhe person was 
actually standing there and moving. As the photo 
hanger rurned, the viewer was able co see the child's 
face wrn into the adult's face. 

I used the adult and child foces not only because 
I rhought it would be interesring to see whar rhe 
person looked like as a child, bur also to convey che 
message chat each of us srill has the child within us. 

I cannor stress how much courage it took for 
each person to not only answer some very personal, 
probing questions, buc also to be willing LO allow 
rhe transcription of the interview to be on public 
display, without knowing who might see it. 

After the interviews, two people did express some 
concern abouc who might see che exhibir. r assured 
rhem both char they did not have to be identified ac 
chc exhibit or even p::micipare if rhey chose noc to. 

Both individuals, after making very minor changes co 
their rranscriprions, decided ro "go for ir." Both of 

these individuals derived a lot of satisfaction from 
seeing the exhibit and were very enthusiastic about 
rheir displays. 

Personal Assessment 
The common rhread running rhrnugh the 

interviews was d1at the nine people wc1·c quire satisfted 
with what they had done trnd would not have changed 
much in their lives. Several people mentioned how 
much they valued family above everything else. One 
parcicip~nr said, "] think l'm :tchicving what 1 came 
here co do, and I've never said rhac to myself before." 

Throughout rhe process I was awesrruek by the 
rrusc individuals placed in me in allowing me co 
borrow their treasures-things char simply could 
nor be replaced. One woman who had been taken 
away from her binh mother loaned me a riny blue 
eoac char she wore when she lefr the foster home to 

go to her adopcivc parents' home almost 40 years 
before. Another participant loaned childhood coys 
th~r had corr,rorccd her in a chaotic, abusive 
childhood. Two men loaned boy scout memorabilia 
rhey had saved for over 40 ye::irs. 

As I worked wid1 d1e photographs and mementos, 
I r<.:ally had a strong s<.:nse of h.1ndling very sacred, 
meaningful objects, and thac I was truly treading 
on sacred ground. I believe that those who viewed the 
exhibit also felt chis same sense of awe and reverence 
as chcy learned about each person's life. 

The cx.hibir itself tclc very special and saCl'ed as 
well. Like ochers, I found myself drawn ro read d1e 
captions and look ar rhe pietlll'es ar each display. As 

LIFE CERTinCATE 
Joyce Kennedy 

Dorn March 28, 1949 
EUall>elh, New J•n•y 

Li!Uxt.1111 
Hu no fflttno,, btfo11 •t•, 'h, 

Al l(ilt Cl !/,, uw t vision ol lHUI wllo 11141 hlf 11ft would11't bt .. ,,, bitt II would be OK, 

Al 1g11, too• t.lrt o, htt '10lhtf who WH lltk for.,.,.,, 

Al .,. a 'Ii, took (1ft of"" 91111d1t1othtr whtll 1h1 WH Ill, 

F10111 t;t 8•18, htfptd c•it fo; H thlldru li1 mo1hii't fl6NIII dtt t&lt untu. 

lf•h11t I0111r •d t1llw1olltt .. wtnl ,._,nnr cllppln11 In 1ht 1htd0ff of Mount H1Klnlt7, 

K4pt JO 1qu11h;;;11 oi ult 111d ftflllw•ttr ff1h, 

Flttthit,I htt A4,tif\C44 $cwb1, Cl,ln:9 (t,tlf11tt• lf!I tU •• 

,, .. , 1,p D1nc1,, 

Tllfo ,n1nl19H fl_Ad two dlvorcu. 

Ont 1l1nlflunt r1f1tlon1hlp ""' ,nfftl tm""" of dt1th ol nu,~•. 
D.A. Ubtral Sh1dl11, Stn f'r1nllno Shit In 1H0. 

Sutor S11t1m• Anelr,, for FortwM !00 Com,""'' 

A11 txr1111plt uf 11 ''lift urtifimtr," 111hirh rc11e11/s hmic der111'/s flV0/11 tbr lift of ench p1,rso11. 
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I did, out of my peripheral vision, I would see rhe 
photo hanger move, giving rhe subtlest impression 
that rhe pe1·son was standing there with me. f 
believe rhar the true essence of the person was rhere 
and was conveyed co rhe people who saw rhc exhibit. 

Like a stone thrown in rhe water, creating 
ripples moving ouLward in ever-widening circles, I 
found chat chis work has continued to influence 
ochers beyond the nine parrici pan rs, as or her 
people who saw rhe exhibit were touched by, and 
related co, rhe lives char were celebrated. 

For instance, the daughter of one of che parrici
panrs told me rhat she was talking wich a friend 
about che friend's mocher who was a baroness and had 
lived a very exotic "riches ro rags" life. She said rhar 
before, when she heard about her friend's mother, she 
felt her own mother's life wasn't nea1·ly as exciting. 
However, after seeing the "Nine Lives" exhibit in 
which her morher participated, she said, "I realiu: now 
char you really can't compal'e people. In each pe1·son's 
case, ic's just a life. One life is no more imponam ch:rn 
another, regardless of what each person has done." 

Another person said rhar she had spoken ar a 
church service abour che exJ1ibit and told the audience 
it was imponanr co live your life so that when you 
looked back on it, you would have few regrets for 
chings you hadn't done char you wanred to do. 

□ 

Photo hnngm oj'111flrritd co11p/e \/fllcrie flnd )"/"' \'1111ro11-both 
collrgr profmo11-ht111g 11ettr thtir pe1~01111I mementos i11 thr "Nine 
lh~t" exhibit. 

The comment chat was rhe most meaningful to 
me came from the daughter of another participant 
who wrote a 11oce which said, "Thank you for 
reminding us rhar every life is a work of arr." 

* 

The Springtime of Illumination 

T: 
he-re is a s-pt·ingtime of life coming to each one of us-uot necessarily at the time of 

tl'tl11sitio11, when tve cnst off this physicnl body mu/ the soul t11ithi11. us t•ises to go to other 
planes orpe1·hnps 1•et11ni and occupy another body. But there is that sp,·ingtime of nt1111llming 

and rebfrth, 111hen we mtfdenly t·enlize thnt 111e m·e on the 111omzt1d11top of I/lm11i1llltion mul face to 
/nee with the ineffable Lig/Jt of tmtferstanding and ,·ealizlltion of our true selves, om· tl'lle being, our 
divi11ity, and om· powe1: S11ch 1·ebfrth and mch spri11gtime of life 11u1y come nt any moment to those 
tvho m·e 01z the Path. 

It is as though we were joun,eyillg nlo11g the 11101mtaill bett11een 10111 hifl,s that cut off om· vision 1md 
suddenly, tit the turn of the path, tve find ottnelves upon a great plateau of brand vision and broad 
beanty. It 11111-y llOt be the highest plateau of the mountain, it may not be the very heigbt that we have 
looked fo1·111m·d to in om· drem11s mu/ visiom, but at least we are out in the g,·eat mnlight of 
Illumi11ation, we m·e out i1l the g,·eat pers-pective of natt11·e, we are out in the ope 11, pe,·haps alone 
with only God a,ul our i1mer selves; but it is springtime there and all of the winter of the past is left 
behind mid we know how lovely it is to live, how 111011derf11l is Light a11d Life a,u/ Love. 

-H. Spencer Lewis, P.R. C. 
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You,the 
Rosicrucian! 

by Frazer Eggert, F. R..C. 

This essay e.,prems so accumte!y m,d bea11tif11!!y the 
essence ofwh11t it is to be afi't/tr:r or soror ofthr: Ros11r: 
Cmcis. The author hns been 11 Rosicrucian for well over 
sixry years, and has m:ac/fou!y served the Order in mar,y 
different capacities i11 the Buffalo, New J0rk, area. 

MANY OF YOU have heard the discourse, 
"Who and What Are the Rosicrucians?" 
Well, now let us describe you as a 

Rosicrucian-nor in the manner of a cold inventory, 
but to compliment and uplitr you. First of all, you 
must be special because the Rosicrucian monographs 
srntc rhar I 0,000 our of 100,000,000 humans are 
beginning to understand and rcafo.c their inner Divine 
narure, and to master their affuirs and environment. 
Ye.-;, you are I our of I 0,000. Exceptional beings like 
you keep civilization moving upward and forward 
on che Pach to rhe ultimate goal of perfection. 

To begin with, outwardly you are not unusual 
in dress or appearance, and undoubtedly you 
appear younger than your age because you have a 
useablc understanding of your physical body, its 
functions, and the laws of good heaJrh. Your 
appearance reflects peace, happiness, and viralicy. 

Now, n1oving deeper ro rhc menrnl plane, you 
possess worthwhile; and unsdfish goals that are 
inspired and inspiring; and you know the importance 
of chese co rhe menrnl a11d creative processes. You 
have worked on mastering the vital skill of concen
tration, and you arc noc enslaved by a ncgacive 
condition. Instead, you n1ove creatively to its opposite 
so char an improved condition can manifest. You 
wholeheartedly value daily medication, because ic nor 
only permits peace and happiness in your life, but 
also helps co bri11g about success and mastery. Other
wise, there are many who will be only roo happy ro 
do your thinking for you. 

A11 i111cim1 K11igh1 Rosicl'llcit 

Mystical Courage 
You know that there arc many benefits ro 

maintaining your cournge, and that there is a 
spiritual nature ro mystical courage. In fact, you 
share this with any needy neighbor. You nor only 
understand affinnarions and suggestions, but use 
them efficiently to your benefit and incuirivcly co 
rhe benefit of orhers. You will henceforth always be 
a student, bur you wane LO be mol'e rhan a sponge. 
You prefer to share the light with which you have 
been entrusted. Forrunarely, you realize that the 
Universal Mind is the Mind of God a11d also rhe 
mind and consciousness of all living beings on the 
earth plane. In chis respect, you know how ro add 
further light and peace co the mind of humankind. 
Your life is full of contagious enthusiasm because 
you know that we are here on earth ro evolve and 
to help others evolve-yes, to be served ,111d to 
serve. This is a great Cosmic Law, and by it you 
fulfill yourself as a Living Soul-a son or daughter 
of God. 

You have hea1·d abour rhe deep sense of 
reverence held by such greac workers as Albel't 
Schweitzer, Helen Keller, Thomas Dooley, etc. You 
are developing sud1 a sense of reverenc humility 
bec~use of your reflcc;tion on rhe wisdom, rhe 
immensity, and the beauty of creation. You arc 
conte1nplacing the face char our Sun has a diameter 
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I 00 rimes grcarer than thar of the Earrh, and ycr out· 
Sun is one of the smaller of billions of suns or scars. 
Yer, God, in all His omnipresence and omniscience, 
has need of you in the greac scheme of chings. Yes, 
you may be as a grain of sand on all the beaches of 
che eanh, and yeL you are necessary and important 
ro God, che Supreme Architec1 of all char is. Having 
a clear reali'l.ation of the So1il, of God Within, is 
a prime concern of yours. Plato taught char rhe 
noble, spirituaJ qualiries a.re already a part of the 
Cosmic Mind, and so can be brought to Earth 
through reAcction and meditation. 

You, as a Rosicrucian, hold in high esteem che God 
of your ReaJizacion; and you consistenrly labor co 
transmute obstacles co expressing the Soul, with 
rhe glorious goal of the souJ personality becoming the 
fully bloomed rnse. As you seek grearer realization 
of God and the Cosmic, you lee chis radiate out 
into the world, into the Universal Mind. You do not 
rell God what He should be like, 
but you permic rhe Soul LO reveal 
Itself co you. Also, you do nor 
c1·iricize another's realization of 
God. The Chaplain has reminded 
us, "May nor both be in error?" 

You have efficiently studied and 
abided by the principles of good 
mental and physicfll health because 
you know rhat your body is che 
remple of the Soul, the Divine 
Being, and it is not ro be a dwelling 
place for disharmony, depression, and illness. Along 
wirh chis, as your rose unfolds, you are attaining 
greater realization char rhe indwelling Soul, the real 
you, is an inseparable pare of the Great Soul. You have 
been maintaining a dose companionship wirh rhe 
Master Wichin, and so master your life. Isn't char 
whac che Rosicrucian monographs arc all about? 

As srared, you have contemplated rhe glories of 
creation and the grandeur of God and God's Laws. 
And so you have come to appreciate, praise, thank, 
and worship God. You do nor bow down co or 
worship ocher people, for you have only one 
God-cl1e God of your reali·tarion. You have caught 
a glimpse of the glory and beautiful splendor of rhe 
world when everyone becomes conscious of chc 
Master Within, and then equally loves his or her 
neighbor. Each day you drag the ghosts from your 
closer into rhe lighr of rhe day. You case False 
gods from yourself. You have been extensively 
benefited by Rosicrucian Convocations because 
of your knowledge cl1at rhey are m::ide sacred by 
our thoughts and conduce. le seems so nacuraJ for 
you ro extend your consciousness like char candle 
in a darkened room. 
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The Mystical Path 
It has been divinely decreed rhar each soul 

persomtlicy will eventually attain mastery of life and 
perfection, buc the decision as to when is up to us. 
You definitely arc co be complimented for staying 
on the Pach because chat is obviously nor easy. Erich 
Fromm has said, "The tragedy in the life of most of 
us is rhac we die before we are fully born." Stepping 
out on the MyscicaJ Path does nor mean a life of 
unhappiness and loss of peace. Conversely, ir can 
be exciting, and should be. The dream and goal of 
che fully unfolded rose, blossoming forch wirh 
mastery and Cosmic Consciousness, is so glorious 
and spiritual that it is literally indescribable in its 
splendor. You know rime applying rhe Rosicrucian 
teachings will bring you success in your life, and rhar 
you can petition cosmic aid by proper visualization 
if che goal is nor selfish. 

You have learned the importance 
of fol'giving your enemies before 
medirntion. Jncidencally, have you 
noticed rhe improvement in your 
own abiliry to forgive yourselP. You 
know about the Great Command
ment ro have no ocher god bur che 
God of Your Heart. You also know 
abouL the g,·eaL key of love, che great 
tool of meditation, and the Great 
Mind in char you c::in contribute 
co rhe bertermenc of che Universal 
Mind. AJso, you realize chat one 

needs to develop a humilir:y diac is 11◊t timid, an 
openness that is not gullible, purposefulness char is 
nor greedy, enlightenment char has no status, 
incelligence that has wisdom and nor vain conceit, 
and a love that is well-balanced in irs dualiry. 

As a Rosicrncian, you love rhe God of Your 
Heart wirh your whole being, and equally you love 
your neighbor. With this supreme love, your body 
becomes more and more a temple of God. Since 
you love ~nd respect yourself, you arc more readily 
receptive co cosmic influx and inspirarion. Your 
uniqueness blossoms forrh like che beaucifuJ rose. 
Thus, you have been an example ro some and an 
inspiration co others. To be a worthwhile 
conrribucor co humankind, you have nor had ro 
travel far; have 1101 had ro do great things, nor 
aimed for world fame. All rhac was needed was for 
you co love chose near you, here and now. 
Expressing your love can cause a chain reaction. So, 
Fracrcs and Sorores, don't ever think that your good 
deeds and your sharing are trivial. They may have 
been a miracle. Do you rhink rhac Love might jusr 
perhaps be rhe greatest of Cosmic Laws? ,. 



Your Rose and Your Cross 
Since you alrc;idy know why we arc here on Earth 

and rhar orhers have the same indwelling Divinity, 
you arc able to love others and yet nor rcscnl those 
who do not uplift you. Your life and your cross arc 
becoming increasingly the vehicle for your becoming 
what Being would have you become. YoUI' cross is 
rclaLed to rhe cross of ochers, and your rose is part 
of tbe wondrous rose garden of the Brotherhood of 
Humanity-the l loly of Holies. Realizing all of this, 
you have gladly utilized the AMO RC teachings not 
just for your success and happiness, but also for the 
success and happiness of others. 

Henceforth, you really cannot be bored with 
yolll' life and will always realize rhat you are 
definitely not excess baggage in rhis world. You can 
srand erect with your bead up because you realize 
Lhat you are needed by humankind and by God, who 
created the almost unbelievable and incomprc• 
hensible miracles-the wondrous human body with 
its systc,nacic functions, the great benefits and 
beauties of nature, the vastness of the universe, etc. 
Yes, Frarres and Sorores, you are extremely and 
supremely imponam whether you realize it t)r noc. 
That realization is indispensable. 

Let it be repearcd rhat your uniquencss 
contributes to human progress and your crearive 
chinking conrribuces beneficially ro rhe Great 
Mind-the Universal Mind. You certainly are entitled 
ro a joyous and wholehearted appreciation of your 
great importance and wonhwhile uniqueness. As a 
result, you have sincerely endeavored to ever be aware 
of rhe Sacred Light wirh which you have been 
entrusted and to be ,1 channel for aiding humanlcind, 
for you know full well that the Cosmic and rhe 
Great Masrers are willing and able ro help humans. 

You are inspired by and proud ro be a pare of a 
movement thar has h:1d in its membership such 
great persons as Akhnaton, Pychagoras, Socrates, 
Plato, Arisrode, Spinoza, Voltaire, Oescarccs, da Vinci, 

Paracelsus, Galileo, Dalton, Copernicus, St. 
Germain, Marcin Lucher, Francis Bacon, Danre, 
GocLhe, Mozart, B~1ch, Beerhoven, Napoleon, 
Benjamin Franklin, Thomas Jefferson, Elbert 
Hubbard, and many, many ochers-lee alone rhe 
great Masters Kur-Hu-Mi, Jesus, and Moria. 
Doesn't char make you feel good inside? Ir should! 

You are becoming inwardly associated with Great 
Beings, magnificent soul personalities, the wise men 
and women of rhe 11nivcrsc. You have seen che beauty 
and rhe benefit of Rosicrucian fraternity, and you 
guard ir as a priceless jewel-nor locked up in a safe, 
bur enthroned in your hearr. Often, you have 
l'everencly prodaimed, ''Surely, my cup runncth over." 

ln conclusion, ir is indeed fonunate for you 
and for all concerned rhat you are a mcn,bcr of' rhc 
Rosicrucian Order, AMORC. By rhe way, you are 
noc a member of the Order of the Rose, nor a member 
of the Order of rhe Cross. You arc a member of' rhc 
Rose and rhe Cross. This means that you deal wisely 
wirh the karma ::ind the problems of rhc marerial 
world, and rhat you also partake of the Light, Life, 
and Love of rhe immaterial world. For char alone, 
you arc for above average. For thus, you live rhc 
principles, not merely srudy chem. Thar is the way 
ro the Mastery of Life and Cosmic Consciousness. 
Is there any more supreme, sublime goal rhan the 
goal you already have? It is mosr noreworrhy char you 
actively know chat the present world can be molded 
into one of all-embracing love with everyone at pt-ace 
with themselves, as decreed by God. Yes, Fmu·es and 
Sorores, che progress of humanity has always 
depended upon those uplifted and inspired beings 
such as yourself who are ready and willing co share 
their light. 

Lastly, please, ar your earliest opportunity 
compliment yourself wholeheartedly for all rhe 
many good rhings you have done, and express 
genuine thanks ro God and rhe Cosmic rhat there 
is a Rosicrucian Order, AMORC, and char here 
and now you are a ROSICRUClAN! 

Please Note! 

English Grand Lodge adminimacive offices will be closed May 23-24, 2002, 
during the English Gl'and Lodge Convention in Adanra Georgia. 
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IN THIS ISSUE our Volunteer Sporlighr shines 
on Rosicrucian volunteer Christopher Corfman of 
Seatcle, \Xfashingcon, in recognicion of the 

wonderful work he has done in designing the 
Rosicrucian Order's 2004 World Peace Conference 
website. Frater Corfman is also involved Ln ongoing 
design work on the Rosicrucian Order's website. His 
technical expertise and artistry is much appreciated! 

Frnter Corfman, a graphic artist with extensive 
experience working i11 website design, has been 
inccresred in the creative side of life since 
childhood. He holds degrees in Sculpwre and 
Early Music Performance, and his furure plans 
include a teaching certification in elemcnrary 
education for Washingron State. 

Chris is a very active member ofSearde's Michael 
Maier Lodge, where he has served in many capacities, 
including on the Lodge's Board. Chris has been 
instrnmencal in bringing Rosicrucian classes and 
events ro Michael Maier Lodge. He has also served 
as Master of Michael Maier's TMO Heptad. 

Chris' interests include playing music, practicing 
kung-fu, hiking, and reading. He has a passion for 
serving rhe Order whenever he can, especially when 
it involves combining his artistic incerests and 
computer design skills with his love for rhe 
Rosicrucian teachings and the Order's fraternal spirit. 

In a recent conversacion, Chris explained to me 
rhat, "In this day and age it's so important for 
Rosicrucian members to spend quality time in their 

Rosicmcim1 Vol1111tu1; Frt11cr ChriJ Onji11n11, nm1gi11gfim11 
Sen11lti Michael Maier Lodge. 

Sancrurns, and d1en cariy the teachings into everyday 
life, sincerely pULting them into practice. Doing so, 
either silently and secretly, or ourwardly, are equally 
effective and beneficial ways of serving." Chris also 
feels passionate about becoming involved in local 
Affiliaced Body work. Reccnrly discussing how 
irnporcanc this involvement has been in his life, 
Chris explained: "It's also important for members 
to visir tl1eir local affiliated bodies if at all possible, to 
meerwith ocher Rosicrucians, co receive the Initiations 
in a Temple, and to learn and be of service." He 
reminds us char, "Volunteering doesn't h,we to involve 
large projects; little tasks and contributions are a big 
help as well. There are countless ways for members ro 
serve, and cl1e benefits co rhem are tremendous and 
impossible to fully express." 

To view Frater Corfman's work, and co find out more 
about the upcoming Rosicrucian World Peace 
Conference, check out the World Peace Conference 
website ac: 

ww1u. rosicmci1111. orglworldpenceco1,farencel 

Thanks so much, Frater Corfman, for all your 
hard work! 

Each time 11 person stands up for 11n ideal, or acts to improve the lot of others . .. he smds forth 

11 tiny ripple of hope, 1111d crossing each otherfi"om II million different centers of energy and daring, 

those ripples build a current that c1111 sweep down the 111igh1iest walls of oppression and resistnnce. 

-Robert F. Kennedy 
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RCUI-Summer 2002 Session 
lnformatiou About the Clnsses aud lnstmctors 

Rosicrucian Principles 
lnsrruccor: Edward Lee, F R.C. 

instructor Edl/lnrd Lee is 111elt k11011111 to memberr for his 
35 yet/I'S of service to AMO RC ns a 1111111nger n11d spenke1: 
C11rre11t91 he serves ns the Ajfitintcd Bodies Mn11age1: 

This course presents an overview of the philos
ophy of che Rosicrucian Order, and highlights the 
reachings and principles most active in today's world. 
By means of a workshop format, srudcncs will pracdcc 
Rosicrucian exercises and experiments studied in the 
monographs. These exercises, along with class discus
sion, will assist srudenrs in learning ways ro apply the 
teachings, thus allowing the teachings co work in 
rheir lives. This course is designed to enhance and 
stimulate ongoing study of rJ,e monographs ac home, 

Prosperity-
An Expansion of Awareness 
!nstmctor: Julie Scott, S. R. C 

Gm11d Mnsterjulie Scott serves ns senior rit11n!istic officer 
of the English Gmnd Lodge for the Americns ns 1//ell as 
its President nnd Chief Executive Office 1: She is also n 
Director on the Borrrtl of the Supreme Gmnd lodge of 
AMORC Soro,· Scott hns pnrticipated in the Order's 
111ork far mnny yem,, including serving as Director of the 
Rosicmcian Egypti{(n M11se11111 mu! ns II voirmteer 011 
local, regio1111.I, 11.11d 11rttio11t1l levels. 

Prosperity is a srare of mind; ir is a mam:r of 
awareness and focus; it is in asking cl1e right questions. 
Just as in quantum physics our :mention transforms 
waves into particles of matter, so do our rhoughrs 
create the realities wid, which we live. This experiential 
workshop explores how we can create prosperity in 
all areas of our lives and ways in which ir already cx.isrs! 

Presentation Forum 
This Presenrarion Forum (Monday, June 10) is 

for members who have developed scientific theories 
using Rosicrucian principles and/or developed 
potential classes for RCUI presentation. This Forum 
will run rJ1roughouc day, with one-hour presentations 
for each speaker. A panel of senior members will be 
prcsenr co assisr the presenters in improving their 
theories and adapting rheir presentations for more 
effectiveness. For additional information and rime 
scheduling, please conracr our e-mail site at: 

rosicr11ci{(11_prtrk_rc11i_co111111ittee@hot111ail.co111 

Mysticism and Science 
}1/_Jf:/'l"'tor: Robert G. Wlrrggme1; Ph.D., RR. C 

D1: Wngge11e1; Dean of RCUl anti a Rosicrucian for 
45 yen,,, hrrs tnught n number of RCUI co,mes 011 such 
divem: subjeca as Cycles tmti Vibmtions, Sncred Geometl')l 
Metnphysics, Atlnnti;, Cosmologir:al TheOIJ\ 1111d Altemrtte 
Theories of Histo1)( A professor of Medical Physics nt tbe 
Ui,iversity of Texas Hertlth Scie11ces in Sm, A11to11io, 
he is very nctive with teaching, research, {(!1d service. 

This course is an examination of mysticism 
and irs use and relationship [O science. The class 
will cxarnine the relationship between the mystical 
approach and rhe occult or scientific approach; rJ,e 
relationship of mysticism, occultism, philosophy, and 
religion; and how che Pachs co the Cenrer or back ro 
God finally merge. (Open to non-members) 

Journey lnto Self 
l11structor: Lonnie C. J:.a111ards, M.D., F.R. C. 
D1: Lonnie Ed11Jards, Gm11tl lodge Vice Presidem, has 
served the Rosicmcim, O1der in many rnpacities far 
tdmost 40 years. He has conducud regional classes a11d 
seminnrs, nnd held mnny offices, i11cl11ding Mnster of 
Chicago's Nefertiti Lodge, Regional Mo11ito1; n11t! 
Grrr.11d Counci/01: He was n ph)'Sicia11 far 45 years, 
pmc1ici11g ns ti general surgeon, family prnctitione1; 
and Commissioner of Health far the City of Chicngo 
and Deputy Medical Director of Cook County Hospiml. 

Ir is imporranr for us as students of mysticism 
co know how to take advantage of what we have 
!earned in past lives, so char we profic from chis in the 
future. The concept of reincarnation is only of thco
reriatl value unless we put our pasr life experiences 
ro practical use. Once we learn how co do this, 
living is more of a continuing affair, picking up where 
we left off. This will uplifc huma11ity as a whole, and 
is an important cool we can use as all of humanity 
fuces the mrnsformacive challenges of the 21st cenrury. 
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RCUI-Summer 2002 Session 
I,,formation About the Classes rmd l11str11cton 

(continued) 

Christian Qabalah: 
The R+C Psyche and "Alphabet of Soul" 
!11s tmctor: }11111: Schan, S. R. C. 

June Schnn was formerly ,1 research associate tllld co
author of the ''/v[i11dq11eJ-t" s<:ries i11 rhe Rosicrucian 
Digesr. Over the past I 5 yetTrs, Soror Schall hns served 
ns Clnss Mllster in the l11stmctio11 Depnrtmem. A lifa
lo11g symbolist, she is well vmed i11 Rosicmcitt11 
111etnp~11sics and sy111bolicnl systems. On the Ji1c11lty of 
RCUI, Soror Schntt has co11d11cted se111i1111rs 1111d classes 
nt Rosicrucian Park 1111d exremio11 courses thro11gho11t 
the United St11tes muL C11J111d11. 

This class is Part I of Soror Schaa's Christian 
Qabalah based on Frnter Erwin Watcrmeyer's 
lectures and the Rosicrucian monographs, with cermin 
relevant correspondences co current theoretical 
physics, science, and the humanities. 

Hermetic Philosophy 
lnstruct◊r: Edward Elton, Ph.D., F.R.C. 
Ed11111rd .Elton did his t111clergmd1111te 111ork ,it Stevens 
lmtitute ofTedmology nnd gmd1111te studies at Lawrence 
University He 11111s n. full t.irue Professor of Chemicr,l 
E11gi11eeri11g llf the U11ivmity of Mninc far 8 yeflrs 
nnd rdso 111ught pttrt time in the Mechr111icttl 
B11gi11eering Depnrtmmt flt Sr1cmmmto Stnte UnivmitJ( 
He holds five US. prltents nnd sevemL foreign parents. 
D1: Elton has been giving seminars and lectures OJI 

Rosicmcinn topics far over 10 years, emphasizing the 
scientific bnsis 111hich 1111r.lerlies 11/L mysticnl 1111tl 
religious 11111tters. 

This course will investigate the seven Hermetic 
principles and examine their inren·elarionships 
through a series of lectures, discussions, and 
workshops. Srndents will examine the Hermetic 
Axioms with a view co discovering their· practic:il 
value in our own lives. Further, the course will end 
with a look at how Hermetic Philosophy forms rhe 
guiding infl11c11cc in the Study or Alchemy. 
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Rosicrucian Alchemy 
Instructor: An Kornpolt, F.R.C. 

Art Kompolt co11d11cted 1111 eve11i11g RCUJ r1/che111y 
1vm-luhop flt Rosicr11ci1111 Pnrk far seveml yem,. A 
longtime st11cle11t of 11/cl,emJ\ he is a member of LPN, 
the Philosophen of Nnwre Alche111ic11L Sociel)i He 
ho/els II degree in ElectriCIII Engineering mu/ is 
employed i11 n Silicon Vrtlley electro11ic1 co111paJ1Jt 

The objective of chis course is to acquaint the 
beginning srndent or Alchemy wirh cerrnin 
fundamentals of Alchemy's processes. The course is 
raughc from che Rosicrucian perspective, and designed 
to give each student a broad understanding of 
alchemical philosophical principles, along wirh che 
foundation or basic ;1lchemical laboratory 
techniques. The class will include alchemical 
laboratory demonstrations of the principles taught. 

The History and 
Practice of Vowel Sounds 
lnscruccor: Melanie Braun, S.R.C. 

Nlel1111ie Bmun is fl profissionr,t 11111sici1111 1111d educator 
111ho ,vorlu to iutegrrtte musical k110111ledge nnd 
pe,formance with spirit11n! insight. \!Vith a11 under• 
gmd11nte degree fi'om Bnmntd College, Soror Bmun 
holds fl Master of Musicology fi'om the U11ivmity of 
North Texns. She hns co11trib11tcd 11 1111111ber of articles 
to the Rosicrucian Digest, 1111d has tll11g/1t RCUJ 
clnsses in Sn11 Jose, ns well ns prese11ti11g workshops 
ttnd J'e111i1111rs 11s rm 1. R. C. imtmcto1: 

This class will explore vowel inron;1tions as 
practiced in AMORC for healing, rituals, and use 
in everyday life. The class will consider the 
application of the Cosmic Keyboard co chis srudy 
and will examine vowel sounds and their power in 
relation to rhe psychic centers. Focus will be on che 
practical application of the vowel sounds, with practice 
in breathing and inronacion. 

The Artist Within 
lnsrruccor: Harold Page, F.R.C. 

Harold Pnge is II profissi011nt rtrtist who hm dmwn 
from his deep immersion into philosophy 1111d poetry. 

This is ;i hands--on class, where with a lirrle 
knowledge, insight, and your own inspiration, you 
will create sketches and paintings. All maccri~ls will 
be furnished. (Open lo nonmembers) 

\, 



RCUI at Rosicrucian Park 
2002 Registration Form 

Name: __________________ Address: _________________ _ 

Ciry: __________________ Seate: ___ Zip: _____ _ Key# ______ _ 

Day Time Phone# ( ___ ) _________ E-Mail: __________________ _ 

Your reservation will be confirmed. All classes offered under the Law of AMR.A. 

Comse Title/Instructor Dates &Time Fee Total 

RosicrL1cian Principles June 3, Mon., 4-7 pm AMRA 
Edwmd Lee, P.R. C June 4, Tues., 8:30 am-12:00 pm/ I :30-5:00 pm 

June 5, Wed., 8:30 am-12:00 pm 

Prosperiry, An Expansion of Awareness June 5, Wed., 4-7 pm AMRA 
]If Lie Scott, S.R. C June 6, Thurs., 8:30 am-12:00 pm/ l :30-5:00 pm 

June 7, fri., 8:30 am-12:00 pm 

Mysricism and Science June 7, Fri., 4-7 pm AMRA 
Robert C. Wngge11e1; Ph.D., F.R. C. June 8, Sar., 8:30 am-12:00 pm/l:30-5:00 pm 
(Open to nonmembers) June 9, Sun., 8:30 am-12:00 pm 

Presentalion Forum June 10, Mon., 8:30 am-12:00 pm/ I :30-5:00 pm AMRA 

Journey Into Self June I 0, Mon,, 4-7 pm AMRA 
Lo1111ie EdwnrdJ, M.D., FR.C. June 11, Tues., 8:30 am-12:00 pm/1:30-5:00 pm 

June 12, Wed., 8:30 am-12:00 pm 

Christian Qabalah: The R+C Psyche and June 12, Wed., 4-7 pm AMRA 
"Alphabet of Soul" June 13, Thurs., 8:30 am-12:00 pm/1:30-5:00 pm 

jlfne Schrtn, S. R. C. June 14, Fri., 8:30 am-l 2:00 pm 

Hermetic Philosophy June 12, Wed., 4-7 pm AMRA 
Edwmd Elton, Ph.D., F.R.C: June I 3, Thurs., 8:30 am-12:00 pm/I :30-5:00 pm 

June 14, Fri., 8:30 am-12:00 pm 

Rosicrucian Alchemy June 14, Fri., 4-7 pm AMRA 
Art Kompolt, F. R. C June 15, Sar., 8:30 am-12:00 pm/l:30-5:00 pm 

June 16, Sun., 8:30 am-12:00 pm 

History and P1·:1cticc of Vowel Sounds June 16, Sun., 4-7 pm AMRA 
J'vlela11ie Bm1111, S.R. C. June 17, Mon., 8:30 am-12:00 pm/1:30-5:00 pm 

June J 8, Tues., 8:30 am-12:00 pm 

The Arcist Within June 18, Tues., 4-7 pm AMRA 
Harold Page, F. R. C .. June 19, Wed., 8:30 am-12:00 pm/I :30-5:00 pm 
(Open to nonmembers) June 20, Thurs., 8:30 am-12:00 pm 

Method of Paying /\MRA Grand 'local: 

Make check payable ro "AMORC FUNDS" and m~u·k ''RCUI Summcl' 2002" 011 your check. 

0 MasterCard O Visa Card No.: __________________ Expi1·es: ___ _ 

0 Discover OAMEX Signature: __________________ Date: ____ _ 

If paying by Credit Card, you may fax co: 408 947-3677 

Mail this form ro: ''A'.ITN: RCUl Registration Rosicmcian Pal'k 1342 Naglee Ave.nue San Jose, CA 95191-0001" 
Note: Members 11Jitl be required to show membership credentinls & paid dlfes receipt at time of elms check-in, 

"Whatsoever thou 1·esolvest to do, do it quiclcly. Defer not till thc'fvening •what the morriiT1g may accomplish." 
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ROSICRUCIAN CONVENTIONS/ 
CLASSES/GATHERINGS 

Acti11e Rosirrucim, members fll 11ny level of st11t(y are eligible to 11tte11d Rosicmci11n Convention.s, RCUI Classes, 
!RC C/11sses, Rt•trettts, 1111d .Mystirnl Weelmuls. although certni11 nrtivities 1ft these evmts mny be restrit-ted. 
71Y1ditio11nl Mrfl'linist Order t·11enls m'I' opt!ti only to nctive TMO members, unless otherwi.se specified Some of the 
events listed rrlso i11cl11de activities that rm open to tht• public-check the e11en1 rlescription to find 011t if theru 
nrr mch activities. 

For additiorinl infimntttion, check tht• Cnlt'11dnr 11t 011r website nt www.rosicrucian.org 

ATLANTA, GEORGIA 
English Grand Lodge Convention 
May 23-26, 2002 

This Grand Lodge Convention will be held at 
Atlanta's beautiful and spacious Crowne Plaza Ravinia 
Hotel. Special Guesrs will be Rosicrucian lmperator 
Christian Bernard and Grand Master Julie Scott. 
The Convention's theme will be ''A Rosicrucia.1t 
Proclamation for the 21st Century." The Conven
tion will be preceded by a three-day (May 21-23) 
RCVI course encicled "The Journey into Self, Its 
Practical Applications," caught by RCUI lnsrruccor 
and Grand Lodge Board Member Dr. Lonnie 
Edwards. For more information, please see che 
Convention ad foarured on chis issue's back cover and 
the ad and registration form on pages 16-17. Or for 
more information, e-mail: nd_con2002@hommil.co111 
or write to: 2002 Atlanta Convention, c/o Betsy 
Mackay, P.O. Box 384, Winchester, TN 37398, USA. 

MT. SHASTA (WEED), CALIFORNIA 
Rosicrucian Medicine Wheel Retreat 
July 18, 2002 

This Rosicrucian retreat at Stewart Mineral Springs 
near Mr. Shasca will cemer around chc RCU1 class 
"The Rosicrucian Medicine Wheel," as caughr by 
Robin M. Thompson, RCUl lnscruccor and 
Rosicrucian Digest Edicor. Retreat fee includes 
instruction. three-nights lodging. all meals, mineral 
springs bad1s and sauna, ecc. For more information, 
please see ad on page 20 or contact K..1.ren W.1.rk ar: 
ndm i n@dmorcmail. o,g 

DAYTON, OHIO 
Great Lakes Regional Convention and 
RCLII Class 
September 18-22, 2002 

Hosted by Elbert Hubbard Chapter, the Convention 
(Sepe. 20-22) will be held at Dayton's beautiful 
Bergamo Center. Grand Lodge dignitary will be 
Dr. Lonnie C. Edwards, RCUl lnmuccor and 
Grand Lodge Board Member. Convention theme co 
be announced. The Convention will be preceded by a 
2-J/2 day RCUI course (Sept. 18-20) entitled 
"Opening the Doorway of the Master Within," 
caught by Dr. Lonnie Edwards. Class will end Friday 
at noon, and the Convention will begin that evening. 
For more information, please call Janee E. Ruckrigl 
ar (937) 208-230 I, or FAX her at (937) 341-8333, 
or e-mail: ja11et.mckrigl@111right.ed11 

SAINT LOUIS, MISSOURI 
West Central Regional Convention 
October 11-1 3, 2002 
The Convention will be held at the Sheraton 
Wesrporc H<)tel/Lakesidc Chalet, 191 Wesrpol't 
Plaza, St. Louis. Grand Lodge Dignitary will be 
Dennis Kwiatlmwslci. Theme: ''Mysteries Revealed." 
For more information, please conract Pattie Killebrew 
ar pnttie@spiff.net or at (314) 963-1442. 



I Rosicrucian Order, AMORC 

Questions and Answers 
The Ancient and Mystical Order Rosae Crucis, better known to the public as the 

Rosicrucian Order, A.M.0.R.C., is an organization which many historians and 
theologians have classified as a secret society. 

• Bue what exactly is the Order? 

• What does it consist of and what are its origins? 

• What do its teachings discuss and what are their purpose? 

• What are the fundamentals of irs philosophy and what are their practical value? 

• How have the Rosicrucians preserved and enriched their spiritual heritage 
over the centuries? 

• What role do the Rosicrucians play in the modern world, and how do they 
envision the future of humanity at the dawn of the third millennium? 

These are only some of the many questions answered in chis informative new book, 
which sheds further light on the authentic Rosicrucian Tradition. Prepared under the 
supervision of Rosicrucian Imperator Christi.an Bernard and translated from the 
French language, this just-released work is now available to Rosicrucians and che 
public. No Rosicrucian library should be without it. 

Rosicrucian Order, AMORC-Questions and Answers 
Softcover, 128 pages 510965 - $12.95 

HOW TO ORDER 
In ordering, please indicate the name of the book or item, che six-digit item number, and the price. 

Orders can be placed in the following ways: 

• E-MAIL at: rrlexrmdrin@amorcmail.org 

• FAX: (408) 947-3577 

• MAIL your order m: Rosicrucian Supplies 
1342 Naglee Avenue 
San Jose, CA 95 I 9 I 

All orders will require an active credit card. Please be sure to include the card number, type 
(MasterCard, Visa, ere.), and expiration date. Please allow 4 weeks for delivery. 




