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The
THOUGHT OF THE MONTH

A COSMIC BLESSING

By THE IM PERATOR
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V E R Y  year during 
the past twelve 
years or more 1 
have taken the op
portunity to point 
out to our mem
bers a path that 
leads to great joy 
and happiness and 
brings to them a 
Cosmic blessing 
an d  b e n e d ic t io n  
that assures them 
of greater pros

perity in the fulfillment of their heart s 
desires than any other path that they 
may select.

I refer to the plan of adopting a little 
child. Thousands of our members have 
good homes which may be only nomi
nal. may be small and may be operated 
upon a very economical basis; or may be 
very elaborate and with a large sized 
budget available to meet all emer
gencies. but in all cases where there is 
a child absent the home is incomplete 
and one of the greatest of Cosm.c
benedictions is lacking. It does not 
m atter when the man and wife are of 
middle age or past or whether they are 
young. It often does not m atter whether 
they have had a child or have one who 
has grown to adulthood or whether 
they have never had a child. It does 
not m atter whether the number of 
rooms is small or large or whether the 
home is w onderfully furnished or just 
comfortably so. It does not m atter 
whether the home is in the country or 
in the city. If the man and wife are

well and can meet just a little sacrifice 
of a few dollars a month at the start 
they can turn this sacrifice into the 
most profitable investment that can be 
made by anyone, for the investment in 
a child and in child life brings a reward 
that is beyond any personal considera
tion that might be given to the matter.

Everywhere in America today can 
be found some little tot, some little 
baby from a day old to a year old 
whose parents cannot keep the child or 
who is homeless and in need of a home. 
These little children need not only a 
home but they need love, they need 
tenderness, affection, care and above 
■everything else sympathetic under
standing and guidance. No institution 
in which such children may be kept can 
be as wonderfully regulated and of 
such high influence upon the children 
as a home maintained by a man and 
wife who have brought into their lives 
the joy of a child of their own even 
though that child be an adopted one.

I am happy to say that in the past 
years thousands of children have been 
adopted by our members as a result of 
my annual plea in this regard. Some of 
those little children are now old enough 
to participate in some of the junior 
activities of our organization in cities 
where the junior work is being tried 
out. A few of the little girls are now 
old enough to  be V estal Virgins or 
Colombes in some of our branch lodges. 
T he majority, however, are just normal, 
natural boys and girls, healthv and 
strong, living in good homes where 
they have seen a gradual improvement
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in material welfare as a result of their 
coming to that home. Letters from our 
members who have adopted children 
are constantly filled with praise and 
appreciation. T he parents are thankful 
that they listened to the plea and 
adopted a child and whereas a month 
before had they read the plea they 
would have given little or no thought 
to child life or to the possession of 
a child, today nothing could take that 
child out of their lives except the will 
of God and they have had less illness 
and less trouble with these children and 
less problems to solve than is experi
enced with children in other homes.

It is not an expensive m atter to take 
a young  child, especially one just 
passed its sixth or eighth month, or 
about one year old and install it in 
your home. T he cost of clothing for 
a  young child and the cost for food is 
very small and a loving mother will 
find it very possible to make many 
things for such a child while the loving 
father will find it possible to give 
things to such a child without any 
great sacrifice on the part of either one. 
But I w ant to call attention to the fact 
that for each penny sacrificed and for 
each hour of service sacrificed for such 
a child the Cosmic piles up in the rec
ords a rich reward. Letters from our 
members who have adopted children 
verify this fact. M any of them show 
that shortly after the child entered the 
home there was sufficient increase in 
income or in business interests and fi
nancial returns to more than compen
sate for the extra cost of caring for the 
child. Both man and wife have found 
that the bringing of the child in their 
home was the turning point in their 
lives for from that moment on the Cos
mic seemed to  smile on them and to 
show its benedictions and blessings so 
frequently that there was a rapid in
crease in all of the worldly blessings 
so that the parents could provide all 
the necessities and even some luxuries 
for the little one they had brought into 
their lives.

O n the other hand, the Cosmic looks 
with disdain upon a man and woman 
who have sufficient means and a home 
for one of these homeless children and 
yet refuse to do the great good that 
the Cosmic hopes will be done for chil
One hundred twenty-five

dren of the homeless class. From a 
Cosmic point of view such a childless 
life is a selfish life. W hen  such persons 
seek Cosmic help and benediction the 
Cosmic is reluctant to grant all that it 
might grant and do all that it might do, 
knowing that the man and woman 
could co-operate with the Cosmic in its 
problem of caring for homeless children 
and yet refuse to do it. I know from 
personal experience with hundreds of 
those who have asked our help that the 
seeming indifference on the part of the 
Cosmic to their prayers and pleas and 
the unwillingness of the universal con
sciousness to answer their prayers is 
but a reflection of the selfish attitude 
manifested by the couples in hesitating 
to share w hat they now have with some 
unfortunate waif.

A t this spring time of the year when 
all of nature seems to be rejoicing in 
the blessings and benedictions of life I 
hope that any brother or sister of our 
organization who has a home or a 
fairly comfortable place of dwelling 
and who has no child's smile, no child’s 
glances of appreciation, no child's pat 
of loving tenderness to add a benedic
tion to the home will a t once make 
plans to find a homeless one and legally 
adopt it.

T here are organizations in every 
community where information regard
ing homeless children can be secured. 
Advertisements can be placed in the 
personal columns of the larger new spa
pers asking for information regarding 
children to be adopted. A n occasional 
inquiry of the nurses and doctors of 
institutions where children are kept will 
tell you about their general tendencies 
and habits and whether such a child 
inherits good health, good points of 
character and good possibilities or not. 
T o  give a little child who is homeless 
the opportunity of developing its per
sonal abilities and to have a name that 
will mean something and a home that 
will give it a social standing and to give 
it an education that will permit it to 
carry out its mission in life means co
operating with the Cosmic and is sure to 
result in a Cosmic blessing to all con
cerned. Do not let another week go by 
without bringing this great joy into your 
life.
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M ay we suggest that in securing a 
child you not only take the proper legal 
steps to do so which is not a costly 
process at all but that you make every 
effort to secure the child's exact birth
day and even the approxim ate hour of 
birth if you can. Likewise securing 
some details regarding the nationality 
and characteristics of some of the 
child 's ancestors, tabulating all of this

information upon a sheet to be pre
served in the family Bible or family 
vault where it will be helpful a t some 
time in the future when analyzing the 
child and aiding it to get started in its 
own career.

Remember w hat Jesus said when He 
was speaking as a  representative of the 
Cosmic laws: "W h a t ye do unto the 
least of these, ye do unto M e.”

Are We Channels of the Cosmic?
By Frater A rthur T eale

T  is often said that 
c e r t a i n  g r e a t  
workers in behalf 
o f  m a n  h a v e  
proved that their 
lives constituted 
but channels for 
the manifestation 
of Cosmic law. 
A fter all is said 
and done, are not 
all of us instru
ments for the W ill 
of God, and chan

nels for the expression or operation of 
His laws?

N o m atter w hat our humble place in 
life may be, we are just as much of a 
channel and an instrument for the 
working out of G od's goodness or the 
fulfillment of G od’s Cosmic purpose as 
the one who is high in understanding 
and great in worldly accomplishment. 
It is strange how we view the world 
activities and label some of them hum
ble, others mediocre, and others great 
and marvelous. From the Cosmic point 
of view, however, there cannot be any 
such classifications.

Is the great surgeon, who is marvel
ously masterful in his skill and who 
saves thousands of lives by his surgical 
operations, any greater as an instru
ment in the sight of God than the man 
w ho keeps the sewers clean and whole
some or uncontaminated, or the man 
who cleans the streets, or the man who 
carries the torch or some other device 
and lights the street lamps in the sub
urban districts?

W e  are reminded in all mystical 
literature that he is greater who is the 
greatest servant among us, or who

serves most of us and  serves us well. 
Certainly, tha t distinction does not 
carry  with it any  definite classification 
of labor. T he man who watches the 
dials and indicators in the powerhouse 
and sees that there is a proper flow of 
electric current passing out to every 
line that communicates lights and heat 
and  power to every part of the city is 
probably a master servant to all of us, 
and yet, his position may be labeled as 
mediocre as compared with others.

M ystical literature has shown us that 
God has smiled kindly and sweetly and 
with unusual illumination upon the 
humble cobbler, such as Jacob Boehme. 
M any another humble worker has 
arisen to great heights through doing 
his work well and not allowing his 
humble position to suppress the rising 
power of his spiritual unfoldment.

And in many instances we have 
found that he who seemed to be the 
greatest in our midst because of his 
famous worldly accomplishments was 
no greater a channel for good in the 
service of mankind than those of more 
humble occupation.

In the mind of God all work is 
necessary and all activities on this 
earth are a part of the great scheme of 
things, and someone must fill each 
position and play his part. Each must 
contribute to the good of the whole 
and be a  benefactor to the needs of 
man.

W e  may seem to drift idly into our 
various occupations, but after all, there 
is a guiding hand that impels and in
clines us toward those things which 
we can do the best, if we but accept 
that work and do it well.
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The Real Heaven and Hell
SPECIAL ADDRESS GIVEN IN FRANCIS BACON 

AUDITORIUM, ROSICRUCIAN PARK,
SAN JOSE, CALIFORNIA

B y  H. Spencer Lewis, Ph. D., F.R.C.

V V V

H E  subject chosen 
for the d is c o u rs e  
th is  evening fol
lows s e v e ra l  of 
those r e c e n t l y  
given. It particu
larly fo llo w s  the 
la s t  tw o  d u r in g  
w h ic h  w e d e a l t  
w i th  th e  s e c re t  
teachings of Jesus, 
a n d  it a ls o  fol
lows a recent dis
course on what oc

curs afte r death. In dealing with the 
subject of the real Heaven and real Hell, 
we are dealing with a question that has 
interested thinking minds for many ages. 
I dare say that in spite of the opinions 
of a few that it is this subject, o r the 
subject of Heaven and Hell, that has 
constituted o r brought about a contest 
of intellects in the various churches and 
religions throughout the world in recent 
years. A nd perhaps these two subjects 
of Heaven and Hell are responsible for 
more criticisms and retraction of church 
doctrines than even the subjects of the 
Immaculate Conception of the V irgin 
Birth, the Resurrection, and Ascension.

It is commonly recognized by think
ing men and women that the Immacu
late Concepcion and birth and the Res
One hundred twenty-seven

urrection and Ascension are mystical 
experiences in the life of Jesus and that 
they can be interpreted and understood 
only from a  mystical viewpoint, and 
therefore to deal with them and argue 
about them from any other than a mys
tical point of view is unfair to the sub
jects themselves.

However, when we come to the mat
ter of Heaven and Hell, we are not sup
posed to be dealing with mystical sub
jects, but with some sort of actuality, or 
a t least with some sort of concrete reali
ties. It is for this reason that many 
thinking persons refuse to criticize or to 
analyze any of the present-day religions 
because of their acceptance of the V ir
gin Birth, and Ascension and Resurrec
tion. T hey  say that it is not for the 
average person to  attem pt to analyze 
those great experiences. But they say 
it is proper, it is fitting, that man should 
stop and think about and analyze any 
doctrines or any of the religious creeds 
that include the presentation of a so- 
called definite Heaven and Hell.

Now, then, it is our purpose, tonight, 
to tell you some things about this sub
ject that are not commonly known or 
understood so that you might have a 
different viewpoint of this m atter and 
come to some conclusion of your own. 
For. after all, it is you who must form 
the conclusion that will satisfy you. No



living being can ever tell you anything 
about either Heaven or Hell that will be 
acceptable to you unless it forms a 
conclusion in your ow n mind that is of 
your own creation.

In the last few discourses on the se
cret teachings of Jesus, it was pointed 
out that one of the outstanding mys
teries to which He referred and which 
H e dealt with so freely, was the mys
tery  of the Kingdom of Heaven, and He 
astonished the people of His period, 
made Himself a modernist, m ade Him
self an outstanding critic in all form of 
doctrines by claiming that the Kingdom 
of Heaven was within. It is strange to 
say, or to note, rather, that while 
Jesus said much about the Kingdom of 
Heaven, H e said very little about any 
opposite kingdom that might be called 
the "Kingdom of Hell." Even His Dis
ciples said very little, and in fact as we 
start to study the subject, we find that 
it is not until several centuries after 
Jesus had established His work, and 
after the church, itself—the Christian 
Church— was well established tha t any 
attem pt was made to specify about Hell 
as a place or even as a condition of 
afterlife.

W e  find in the O ld T estam ent m any 
references to various kinds of Hells, but 
it is a mooted question among the 
theologians whether very few of the 
references in the O ld Testam ent to 
Hell had any reference to  any place or 
condition that is used today or referred 
to today in the Christian religion. In 
other words, Hell had a different mean
ing, a different term to the O ld T esta 
ment writers, to all of the people before 
the Christian period; and Jesus, Him 
self, did not do much or say much to 
change that opinion.

Now, let me tell you w hat the Jews 
and those in other parts of Palestine 
and that part of the world thought or 
knew of Hell before the Christian era. 
T he Jews had a different name for it. 
T here was one place known as T e- 
henna. H ere criminals were destroyed, 

T h e  the bodies burned and buried in fire.
R osicrucian  T h a t w asfthHe ^ g in n in g  of an early con
n . ception of Hell. Later on, this place in
D igest Palestine in one of the very low valleys,
M a y  unsuitable for agriculture or civilization,
1932  where the bodies of criminals were

burned, became a  burial place for even 
those who were not criminals.

M any times in the history preceding 
the Christian era whenever famine, pes
tilence, or similar catastrophes brought 
death to a great many, and there was 
no time nor money nor facilities for 
the regular burial, the persons who had 
died of contagious diseases (and they 
were m any), o r  those suspected of prac
ticing w itchcraft (and they represented 
another large proportion), and  those 
whose bodies could possibly contami
nate others, were burned in this place 
that might be called Hell, or Tehenna, 
or some other name.

In fact, we find from not only C hris
tian literature, the O ld Testam ent, but 
other w ritings kept by the Jews and 
other people of the time, that the cen
tu ry  just before the Christian era, this 
one particular place, the largest of all in 
one of the valleys of Palestine, had so 
many burials and so many bodies to 
burn that the deep pit in the valley had 
fires kept burning day and night in 
order to consume the bodies that had 
been put into it. In Egypt, thousands of 
years before, they had tried the same 
thing, but they found a way of bury
ing the bodies in the sand and covering 
them with lime and  burning them in 
that way. Along the G anges River and 
other rivers throughout the world, even 
today persons’ bodies are burned openly 
in order to get rid of the bodies after 
death. So this place in Palestine be
came known by a word that is trans
lated as “H ell”— a burning place.

N ow  there were some outstanding 
points about it that made it acceptable 
to the people. O ne of these was that 
bodies that had died after they had 
some contagious, mysterious, or con
taminating disease, if buried, helped to  
eliminate the possibility of continued 
pestilence. In order that such burning 
might be acceptable, it was claimed that 
fire was the only thing tha t would 
purge the physical body of its evils, 
sins, and sickness. N ow  that is not a 
strange thing to say o r proclaim. Among 
the ancients, the mystical alchemists, 
and in the m ystery temples of Egypt, 
fire was considered the one great 
purger of evil. W a te r  is looked upon 
as a great solvent of washing and

One hundred twenty-height



cleaning, but fire is the destroyer or 
purger of evil. It would turn gross 
m atter into confined metals, as the later 
alchemists turned baser metals into 
gold. It is said that out of fire and the 
consuming flame came all the goodness 
of life because fire could only live on 
tha t which was evil or bad: and so the 
people of Palestine, not only Jews, but 
Gentiles, many nationalities, accepted 
the Roman place— the Palestine place— 
for the burning of the bodies in this 
great valley called "H ell.”

N ow  with this in your mind, if you 
read passages in the Old Testam ent, re
ferring to Hell and its fire, you will see 
that all of those references did not per
tain to  any theologian Hell, but to  an 
actual Hell there in Palestine. You will 
notice in other places the references are 
allegorical: that is, tha t some of the 
prophets and W ise M en in speaking 
would use as an  analogy, as a compari
son, some of the things that were fa
miliar to them, and you find, therefore, 
that in the Old Testam ent some of the 
W ise  M en said to another, "T h y  sins 
will have to burn out in Hell before 
Thou canst come before G od.” It was 
an  analogy. T he reference did not 
mean that they believed there was a 
Hell in this afterlife o f reality. O ther 
references plainly show they were used 
as analogies: for instance, when they 
said that "Before your soul will come 
before God, it will have to be purged,” 
even like going through the fires of Hell 
would purge. T his meant not a phys
ical place, except the one in Palestine. 
I might go on and quote hundreds of 
passages in the O ld Testam ent, some of 
which are indefinite, but even the pres
ent-day theologians are not sure the 
O ld Testam ent positively had in its 
pages any reference to an actual Hell or 
Hell fire anyw here aw ay from this earth 
or in future life.

Now, as Jesus came with H is story 
that the Kingdom of Heaven is within, 
th a t it is being born within you and can 
be born without regeneration through 
cleansing yourself and redeeming your
self, H e naturally aroused in the minds 
of the people some thought about Hell 
and fire that purged m an’s body. Yet 
Jesus did not make such reference to 
Hell that would positively indicate that 
he believed that there was a  place, a

definite, material place, in the hereafter, 
with real fires such as have been re
ferred to in later Christian doctrines.

It is true: records said Jesus went 
down into Hell, but again it is an anal
ogy. In fact, in looking up this m atter 
I find in the life of Buddha in ten days 
of wandering in the wilderness where 
all evil characters tempted him, he de
scended into Hell for three days. W h y , 
it is said that Krishna w ent into Hell for 
th ree days, and Z oroaster was claimed 
to have gone to Hell for three days, 
and, in fact, there are eighteen of the 
greatest A vatars whose biographical 
sketches include the statem ents that 
they  had descended into Hell, and in 
every case the explanation that follows 
shows it was not a material place that 
these men descended to, but was a state 
of mental torment and analysis and 
study where they purged themselves of 
contaminating influences of evil that had 
surrounded them for a few days pre
ceding.

So the reference of Jesus descending 
into Hell, as we find in the Apostle's 
Creed, is not necessarily a reference to 
a physical place. If you study how the 
A postle's Creed was composed, and 
how they debated on w hat it meant 
before they included it, you will find 
that none of the H oly Fathers, when 
they talked, included it in the Apostle's 
Creed, and not one believed it meant 
that Jesus actually ascended into a ma
terial place w here bodies are burned and 
purged.

N ow  we come to the interesting point 
of how we come to have in our present- 
day Christian doctrines a  different un
derstanding of Hell, as well as Heaven. 
Since these ancient writers in both the 
Old T estam ent and N ew  Testam ent use 
the symbol of Hell with which they 
were familiar as something that was 
analogous of w hat must take place in 
m an’s life before he could become holy, 
we have before us the picture of the 
ancient writers presenting in their syllo- 
gies, allegories, and metaphores certain 
thoughts that meant something to the 
people of the time and  which, when 
translated later, did not mean the same 
things.

So when the Christian doctrines were 
gradually put into concrete form, we 

(Continued on Page 150)
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The "Cathedral of the Soul" is a Cosmic meeting place for all minds of 
the most advanced and highly developed spiritual members and workers of 
the Rosicrucian Fraternity. It is a focal point of Cosmic radiations and 
thought waves from which radiate vibrations of health, peace, happiness, 
and inner awakening. Various periods of the day are set aside when many 
thousands of minds are attuned with the Cathedral of the Soul, and others 
attuning with the Cathedral at this time will receive the benefit of the vibra
tions. Those who are not members of the organization may share in this 
unusual benefit as well as those who are members. The book called "Liber 
777” describes the periods for various contacts with the Cathedral. Copies 
will be sent to persons who are not members by addressing their request for 
this book to librarian S. P. C., care of AMORC Temple, San Jose, California, 
enclosing three cents in postage stamps. (Please state whether member or 
not—this is important.)
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RO M  hundreds of 
parts of the world 
we receive reports 
s h o w i n g  t h a t  
more and more 
groups are being 
f o r m e d  i n  t h e  
homes of members 
and friends of 
members for the 
purpose of unit
ing in keeping the 
S u n d a y  ev e n in g  
and T uesday eve

ning periods of the Cathedral, or in dis
tant lanas some of the other periods 
that are convenient.

From reading these reports, we are 
reminded of w hat Jesus said about two 
or three being gathered together in His

Name. It would seem that in many of 
the instances reported to us, there are 
from three to  ten persons gathered to
gether to keep a  certain period of the 
Cathedral and then to follow the period 
with an hour of devotional study, song, 
and exchange of ideas. V ery often an 
article from the "Rosicrucian Digest" is 
used for the basis of discussion and in 
most cases some passages from that 
wonderful book, “ U nto Thee I G ran t,” 
are read.

Since we have released the phono
graph records, a  great many use one 
of them, especially the one for opening 
the Cathedral period, as part of a little 
ritual for their evening meeting, and 
these reports are just filled with testi
monies of benefits that have come to 
the persons assembled. These benefits
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have been in the nature of improve
ments in health, a relief from worries 
and troubles, a bringing of great peace 
and harmony into the life, and a com
plete tonic to the body and soul. W e  
hope that more and more of our mem
bers will invite some of their friends to 
their homes for such periods and help 
to  spread the good work that is possi
ble in this way. •

O ur members appear to  be especially 
happy with the Tuesday evening meet
ings held here by the G rand M aster in 
our Supreme Temple. These meetings 
begin at 7:30, Pacific S tandard Time, 
every Tuesday evening, and last for an 
hour and a half. During the first hour 
from 7:30 to 8:30, Pacific S tandard 
Time, the members are in deep devo
tion and meditation with sacred music 
and the practices of sacred principles, 
and if our members in other parts of 
the world will try  to attune with these 
T uesday  evening periods, especially for 
ten minutes from 8:00 to  8:10, they will 
find a great sense of fellowship and 
divine love pouring into their very be
ings. T his will bring about the aw ak
ening of a new sense of peace and 
power and perfect health that is almost 
impossible to experience in any  other 
way.

For the benefit of those living a t 
great distances, we would like to say 
tha t eight o'clock, Pacific S tandard  
Time, in San Jose, California, is equiva
lent to nine o'clock M ountain Time in

N orth America, ten o ’clock Central 
Time in N orth  America, and eleven 
o'clock Eastern S tandard  Time in 
N orth America, but it is seven o'clock 
in the evening in Alaska and 5:30 
o'clock in the afternoon in the H aw ai
ian Islands, midnight in Halifax and 
Argentina, one o'clock the next morn
ing in Brazil, and four o'clock the next 
morning in G reat Britain, France and 
Spain. It is also 4:30 the next morning 
in Holland, five o'clock the next m orn
ing in Germ any and Italy, six o'clock 
the next morning in M oscow and 
Egypt, seven o'clock the next morning 
in Arabia, 9:30 the next morning in 
Calcutta, ten o'clock the next morning 
in Tibet, 11:30 the next morning in 
Java, noontime the next day in Shang
hai, one o'clock the next afternoon in 
Japan, two o'clock the next afternoon 
in Sydney, and 3:30 the next afternoon 
in N ew Zealand.

O ur members living in N igeria will 
find that when it is eight o ’clock T ues
day evening here, it is five o'clock 
W ednesday  morning in their country. 
O ur members living in Palestine will 
find that when it is eight o’clock T ues
day evening here, it is six o'clock 
W ednesday  morning in their country.

Do not hesitate to  have your friends 
w rite to us for a copy of the Cathedral 
booklet, telling them to  ask for a free 
copy of "Liber 777," as announced in 
the box at the head of this department.

V  V  V

ROSICRU CIAN  M Y STIC CHEST
At the request of many we have prepared a very attractive 

replica of a famous hand carved Oriental box, which is 
known to all our members as the "Little Brown Casket." 
This replica of the antique original is carved in California 
redwood, because of its lasting quality. The casket is orna
mented with the emblems of the Order and makes a mysteri
ous and fascinating container for the very personal posses
sions of every Rosicrucian. It is twelve inches long, nine 
inches wide, and eight inches deep. Special Price Now at 
$6.00, including shipping charges to you. Send order with re
mittance to Rosicrucian Supply Bureau, San Jose, California.

C O N V E N TIO N  IN FO R M A T IO N

If you are planning to come to the Convention do not hesitate to write in for all the 
particulars regarding hotel reservations, railroad tickets, etc. Address your letter to the 
Convention Chairman, c/o AMORC Temple, Rosicrucian Park, San Jose, Calif.
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Wilderness Wanderers
OBSTACLES THAT HINDER THEIR PROGRESS 

B y  Frater A. Leon Batchelor, F.R.C.

V V V

N a previous issue 
of the "Rosicru
cian D igest,” we 
d is c u s s e d  th a t  
great wilderness 
of mental confu
s i o n  t h r o u g h  
which all students 
on the path to 
k n o w le d g e  a n d  
e n  l i  g h t e n m e n t 
must travel. N one 
of us are com
pletely out of the 

wilderness, but many have journeyed 
through the dense thickets of the low
lands and now, from the distant hilltop, 
are able to look back and see those 
wanderers that have strayed from the 
path and are deep in confusion.

W e  have termed, “T he W ilderness,” 
th a t state, place, or condition into 
which many minds fall while trying to 
untangle the daily problems which con
front man and compel him to think and 
work for self-preservation. This mental 
wilderness is a product and creation by 
man himself, an involved, complicated 
condition which is a great obstacle to 
m an’s evolution and enlightenment, and 
which prevents him from reaching that 
goal of perfection for which he is con
stantly striving.

W e  have previously dealt with two 
extreme types of wilderness wanderers: 
T h e  superiority and the inferiority com

plex victims. W e  will now observe 
more closely some of the other types 
between these two extremes.

W e  first observe the one that is con
stantly asking himself, "Am I worthy? 
I know that all of these beautiful things 
can be had by others, but I do not feel 
w orthy of receiving them. T h at atti
tude of mind is quite common, but is 
by no means the most serious.

Early environment had much to do 
with this individual’s guiding thought. 
F or example: Suppose he were raised 
in a neighborhood where there were 
many children of fairly well-to-do fam
ilies. He would see them playing daily 
and enjoying their toys, of which they 
had numbers. H e would feel a dis
crimination, and perhaps he was told 
frequently that because of his poor 
status in life he should not expect all 
of those things that were lavished upon 
the children of the more well-to-do 
families. He may also have been an 
unwanted child, and as he grew he 
could observe that his older sister, or 
younger brother, was the more favored, 
and gradually there would develop that 
feeling of unworthiness. Curiously 
enough, the average person that has a 
feeling of not being worthy does not 
know or even suspect how that feeling 
came upon him.

T he example just given is only one 
of a thousand w ays in which the 
thought of unworthiness could be im
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pressed upon the consciousness to such 
a degree that it becomes a  predominat
ing subjective and objective idea, and 
influence the thinking of the individual 
all through his life. T here is also that 
feeling of unworthiness that comes to 
the adult when he looks back through 
five or six years of his life and can see 
that he has not lived it wisely; perhaps 
he has strayed from the straight and 
narrow  path, and has committed a sin, 
or a crime, or performed some act 
which is in direct opposition to  w hat 
he would ordinarily do. T his feeling of 
unworthiness is a condemnation of the 
inner consciousness and is not to be 
confused with the other type of un
worthiness which we have just dis
cussed. In either case, we can tru th
fully say that regardless of who you 
are or w hat life you have led, you are 
w orthy  in the eyes of God for help and 
assistance if you are sincere in your 
desire to learn, to grow, and to come 
to a full realization of the truth.

T h e  only one not w orthy of assist
ance is that personality or ego that has 
already reached perfection; it no longer 
needs help and is not worthy of receiv
ing help which should be given to 
others. Those having this feeling of 
unworthiness should hold their thoughts 
before them, study them carefully, and 
in doing so. they  will come to a realiza
tion that they are w orthy if they will 
but put forth the effort to  rise above 
the unworthy feeling th a t is holding 
them down.

W e  observe next that class of “wil
derness w anderers” that composes a 
large arm y getting nowhere— the pro
crastinator, constantly postponing and 
putting off, possessing a  lack of will 
power, the inability to decide. T his 
type is even more a victim of early 
environment than the type just pre
viously described. C an you not see a 
loving and overzealous parent trying to 
do so much for the child, misapplying 
the ability to guide the energies of the 
child? It does not require a great exer
cise of the imagination for you to hear 
the parent saying: "John, it is time to 
practice your piano lesson"; “John, don't 
forget your rubbers"; "John, don 't play 
in the muddy lot"; "John, don 't play 
in the street” ; “John, be home by five 
o'clock"; and constantly, from morning
One hundred thirty-three

until night, John is told to  do things 
and not to do them.

John, having a mind of his own, 
would like to exercise it; consequently, 
he begins to put off those things which 
are disagreeable and to w ant to do 
things which are agreeable to him and 
would really give him an opportunity 
of expression of his energies. H e is 
hampered, cramped, stifled, and when 
he grows up he cannot make up his 
own mind. He cannot make decisions 
because he was never taught how to 
make them nor even permitted to make 
them. And, so instead of making a de
cision when brought face to face with 
the necessity of doing so, he postpones, 
procrastinates, and avoids the responsi
bility of deciding for himself.

As John grows up he will still expect 
things to be decided for him; he will 
not have his mother to make his de
cisions, and unless his wife assumes the 
role, tells him w hat neckties to wear 
and w hat shoes not to wear, he will be 
constantly terrified with each new task 
or responsibility that he must face. H e 
will constantly shrink from new under
takings although, once started on them, 
his work seems to be quite efficient. 
This is one type of adult infantilism, 
and is recognized by the psycho-analyst 
immediately as a form of childishness.

T he cure for a condition of this kind 
is a strong, determined effort on the 
part of the individual himself to exer
cise the will, to make a decision and to 
abide by it, to do something the best he 
possibly can until it is completed, 
whether it is right or wrong. It will be 
right more often than wrong.

W ill Power must be used here, a 
decision to start work at a certain time 
and not to put it off one minute, not to 
avoid beginning the work by lighting 
an extra smoke, washing the hands, 
combing the hair, getting a drink of 
water, phoning a friend. All of these 
things are simply excuses to stave off 
the  actual doing of the work in hand. 
T his person must make up his mind to 
be prompt with himself; and once he 
has made a decision to do a certain 
thing at a certain time, to do it.

Perhaps no greater exercise of the 
will is necessary than to arise in the 
morning when the alarm clock indicates 
that it is time to prepare for the day’s
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work. If you ever wish to increase the 
will power, no better start could be 
made than the first thing in the m orn
ing, when the clock indicates that it is 
time to get out of bed. It may require 
constant repetition; but each time one 
makes a trial and succeeds, he is just 
that much nearer the elimination of the 
undesirable trait and the establishment 
of that which is more desirable.

W e  next observe that type of “wil
derness w anderer" who flies into a fury 
at every disconcerting thought, obstacle, 
opposition, or contradiction with which 
he must contend. W e  observe him in 
his home, storming through the house 
because his beef steak was not cooked 
to a turn; or perhaps there was too 
much salt in the soup, or too little 
sugar in the dessert. He will smash 
the cups on the floor if his coffee is too 
cold.

A t work he will curse the tools he 
w orks with because they slip; he will 
blame the hammer if he cannot drive a 
nail straight. He will storm and fume 
if everyone around him does not think 
exactly as he does. It is easy to see 
that early in life he would ask his 
parents for something, and being re
fused, immediately start to storm, to 
cry, to set up such a howl that the 
parents would give it to him in order 
to keep him quiet. It only takes about 
four or five such tantrum s in early life 
to fix in the child’s mind the one pre
dominating thought— that anything that 
is refused can be had by making an 
unpleasant situation for others.

In the same classification we might 
include the “w hiner.” H is condition 
began not by creating a noise and a 
howl because he was refused, but by 
endeavoring to give the impression that 
his feelings were hurt, to create sym
pathy, to attract attention. And so we 
find, as this person grows older, he still 
whines if he does not have his way, 
and it becomes such a dominating 
thought that nothing occurs without 
bringing forth some expression of a 
whine from him. If it rains, he whines 
because there is no sunshine; if the sun 
shines, he whines because it is too 
warm. If he has no automobile, he 
whines because he wants one; if he has 
one, he whines because he has to  wash 
it occasionally, and buy gasoline. He 
whines because his favorite chair is

being used by another; and in his work 
he whines because the boss shows pref
erence to others and gives other persons 
easier tasks than his own. He whines 
to all of his neighbors, and whines be
cause they do not come to see him.

A whine is never a means of facing 
a situation fairly and squarely; it is a 
refuge, an excuse and an escape. T he 
man or woman who is constantly whin
ing in the home will find his or her 
m arital life gradually becoming more 
and more unpleasant, and the whiner 
will become a lifelong domestic pest.

Perhaps we have opportunity to ob
serve one more "wilderness w anderer” 
— the "scoffer." O ur nation, as a 
whole, is inclined to  scoff. Just how it 
started , we do not propose to discuss, 
it being too great a subject to be cov
ered in an article of this kind. T hat 
must be left for discussion by the great 
students of social psychology and mass- 
mind consciousness, such as W illiam  
M cDougall, E. A. Ross, Andre Tridon, 
John B. W atson , and Overstreet. You 
will recognize the person who is inclined 
to scoff by the expression that comes 
over his face when he discovers that 
someone else knows something that he 
does not know. It is a trait so closely 
associated with a feeling of superiority 
that perhaps it could be included in 
that general classification.

Dealing with it individually, we find 
the scoffer making fun of the operas; 
he imitates the prima donnas, and tells 
you he detests the screeching. If he 
has read two books on a subject and 
you attem pt to discuss a third, his usual 
words are, “ I know all about that; it is 
old stuff," thereby scoffing at the idea 
that perhaps you know something that 
he does not. If he lives in New York 
City, he will scoff at anyone coming 
from East of Rahway— they are hicks 
from the sticks. H e forgets that al
though there are five or six million 
people crowded into the city of New 
York and environs, there are approxi
mately 120 millions that find life enjoy
able elsewhere.

All through life we find this type of 
individual scoffing at the works of art, 
the theaters, the musicians, the business 
man, his fellow workers, at everyone 
but himself. An amusing incident is 

(Continued on Page 146)
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Rosicrucianism, An Art and A Science
OUR MEMBERS SHOULD REALIZE THAT IT IS NOT A 

PURELY RELIGIOUS PHILOSOPHY
By  T he Imperator

N so many of the 
a n c i e n t  m a n u 
scripts we read of 
“T he A rt of the 
Rosy Cross," and 
in others we read 
of “T he Practice 
of the Rosicrucian 
S c ie n c e s .” N o 
where do we read 
of any Rosicru
cian religion, Rosi
crucian theology, 
o r  R o s ic ru c ia n

churchisms.
It appears from comments made in 

public occasionally and in some modern 
writings that persons who are not cor
rectly informed believe that Rosicru
cianism is a religious philosophy, purely 
and simply. T his is a very serious mis
take and is responsible for many of the 
erroneous conclusions reached by these 
persons.

Persons who think that the teachings 
and doctrines of Rosicrucianism are 
purely spiritual and deal more essen
tially with religious ideals are always 
shocked when they learn that some 
Rosicrucians are dealing with the prac
tical problems of life. T hey  are shocked 
when they read in the advertisem ent 
that the organization offers to help men 
and women meet the practical problems 
of life. T hey  are shocked when they 
find men and women in the organiza
tion studying for the purpose of im
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proving their social, business, financial, 
or intellectual position in life, rather 
than their spiritual position exclusively.

M any of these persons become criti
cal of the organization and insist that 
“since the Rosicrucian organization is 
a spiritual organization, it ought to 
conduct itself along purely spiritual 
lines.” T h e  mistake in this argument 
is the assumption that the Rosicrucian 
organization is purely spiritual.

This sort of criticism has annoyed 
me a t times, and I have spent days and 
weeks searching through the oldest 
Rosicrucian manuscripts available to 
find where there is any w arran t for 
this false belief. I have communicated 
with the oldest living representatives 
of the organization in various parts of 
the world. I have hunted through the 
writings of some of the oldest repre
sentatives of the organization who were 
active in the organization in the days 
of its glorious achievements of the last 
cycle. Nowhere do I find w arrant for 
this assumption that Rosicrucianism is 
a religious philosophy o r a religious 
cult or movement. N early everyone of 
the ancient masters spent much time in 
laboratories and workshops dealing 
with the arts and sciences. If we ex
tract from the ancient records and w rit
ings all of the hours of labor devoted 
by the great Rosicrucian M asters to 
chemistry and alchemy, we will find 
only a few hours left which were de
voted to philosophical speculation or
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religious meditation. T hen a t a pre
vious period we find that most of the 
time spent by the M asters was devoted 
to  the art of medicine and to  astronom y 
and to biology and  even to such 
sciences as botany.

W hile  it is true that many eminent 
monks, friars, and even Jesuit priests 
were connected with the organization 
at one time and  w rote much on the 
subject of Rosicrucianism. we find that 
these theologians and spiritual persons 
were attracted to the Rosicrucian O r
der not because of its spiritual teach
ings, but because of its practical teach
ings. Such a person as Roger Bacon, 
the eminent friar and monk, was 
attracted  to Rosicrucianism, not be
cause of its spiritual teachings, but be
cause of its practical teachings. Such 
a person as Roger Bacon, the eminent 
friar and monk, was attracted  to Rosi
crucianism, not because it could pos
sibly add one iota of knowledge to  the 
great wisdom he possessed along spir
itual lines, but because it afforded him 
an opportunity to exercise some of his 
hobbies, and these hobbies dealt with 
chemistry, physics, and practical sub
jects, and he found little or no oppor
tunity to enlarge upon them and de
velop them as sciences in connection 
with his theological and religious 
training.

O f course, Jakob Bohme is an out
standing exception to the general rule, 
and it is fortunate for us that there 
were notable exceptions. T he excep
tional men— and some women— were 
so steeped and absorbed in the material 
affairs of life in order to earn a living 
that spiritual meditation became their 
hobby and their relaxation, and they 
became interested in Rosicrucianism be
cause they hoped it would afford them 
an opportunity to add to their spiritual 
knowledge in a manner not otherw ise 
available to them.

These types of persons received from 
the Cosmic marvelous illuminations and 
revelations regarding spiritual laws 
which they added to the Rosicrucian 
storehouse of wisdom. But because 
these great lights of spiritual wisdom 
— easily counted on the fingers of two 
hands— became famous as Rosicrucians, 
there is no reason for us to  ignore the 
thousands of others who were practical

workers in the practical arts and sci
ences and looked upon Rosicrucianism 
as a  school of spiritual wisdom ex
clusively.

Even the famous pamphlets of 1610 
and 1614 issued in Germ any and other 
countries a t that time and which startled 
the world into a realization of the ex
istence of the Rosicrucian O rder did 
not proclaim its plans of world-wide 
reformation along exclusively spiritual 
lines. In fact, from our modern point 
of view these pamphlets proclaimed 
m ore of the socialistic doctrine and a 
socialistic philosophy than a spiritual 
or religious one.

If we take the book w ritten by Sir 
Francis Bacon entitled, "T he N ew A t
lantis," we will find this eminent Rosi
crucian following right in line with the 
pamphlets of 1610 and 1614 and pro
mulgating a scheme for the salvation 
of the world or the advancement of 
civilization along socialistic, scientific, 
hum anitarian lines, rather than purely 
spiritual or religious.

T h e  Rosicrucians who came to 
America in 1694 in accordance with 
the very plan outlined by Bacon in his 
“N ew  A tlantis” did not come here to 
spiritualize America, but to bring many 
practical sciences and arts to the new 
country. In picking very carefully the 
limited number of specialized persons 
to compose -the pilgrimage to America, 
they did not confine themselves exclu
sively to theologians, although they did 
add to the party  two or three of the 
most eminent, reformed, modernistic 
theologians to be found in Europe. But 
they saw -to it that they had men who 
were scientists and practical workers in 
everyone of the practical occupations 
of the day. T hey  saw to it that there 
was a man who could build organs, a 
man who could make paper, a man who 
could institute a botannical garden, a 
man who was an  expert a t astronomy, 
another who was an expert in chem
istry, another who was an expert in 
physics, another an expert in music, 
and so on down the entire line of dis
tinctions of the very practical sciences.

T heir first great work in America 
was to establish various trades and in
dustries and to teach these and to show 
the new inhabitants of the New W o rld  
how to begin their careers of practical
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work. Religious philosophy was but 
tw o per cent of the great work accom
plished by them while morals and ethics 
generally represented about twenty-five 
per cent of their work, and the re
m ainder pertained to the practical work 
of living a  useful life in the New 
W orld .

In the traditional history of the or
ganization we read on each occasion of 
the opening of the "tomb’' of “C. R-C" 
that instructions were found for the 
operation of the O rder in its new cycle, 
and these instructions dealt far more 
completely with the doing of practical 
things than with any purely devotional 
service of a religious nature.

N or was the Rosicrucian O rder ever 
intended to be circumscribed by social 
or cultural standards. T he portals of 
the organization were open to every
one, and if we read the history of the 
organization, we find that everyone re
gardless of color, sect or creed, and re
gardless of social, financial, or ethical 
position in life, entered those portals 
and became a welcome associate. How 
could it possibly be otherwise? Since 
the very teachings of the O rder recog
nize only one universal soul existing in 
all beings, and recognize as the real 
part of man only the soul, there could 
be no serious distinctions or differentia
tions on purely material lines.

As stated above, the earliest pam 
phlets printed for public distribution by 
the organization proclaimed the ideals 
of the organization to be in favor of a 
world-wide reformation of all thinking 
persons. T here was no attem pt to limit 
the propaganda of the appeal to those 
who were of some superior worldly sta
tion. M ost certainly, no humbler N eo
phyte ever crossed the threshold of the 
organization than Jakob Bohme, the 
very poor and very plebeian cobbler of 
shoes. Yet, he is idealized in the Rosi
crucian literature and idealized in our 
hearts today. T here are some at the 
present time outside of the organization 
and possibly inside of it who would 
probably raise their hands in protest 
against the admission into the organ
ization today of such characters as 
Jakob Bohme.

Even Dr. John Dalton was nothing 
but the type of person that some of our
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snobbish social lights of today would 
not think of associating with in any or
ganization, for Dr. Dalton was such a 
devotee to his sciences and arts that he 
neglected his personal appearance, his 
clothing, and even his whole environ
ment, and looked more like a tramp of 
the streets than an eminent scientist 
and  was the laughing stock of his 
scientific associates who could not be
lieve that a man of his unkempt appear
ance could possibly have any illumina
tion or any new or original thoughts. 
It was not until years after they had 
debarred him from any position of 
equal standing in the scientific organ
izations of Europe that they had dis
covered they had made the greatest 
error of their lives.

It is true that we speak much of 
Divine laws which we are studying in 
the Rosicrucian school. But when you 
come to analyze them, you find that 
from the Rosicrucian point of view 
every law is a Divine law since God 
created it. W e  look upon the bursting 
of the seed in the soil and the process 
of reproducing itself as typical of Di
vine law. Y et the study of botany be
longs to the sciences and not to religion. 
Just because we are dealing with the 
soul and its incarnations and analyzing 
the process and finding duplicates of 
these laws in other parts of nature, it 
does not mean that we are studying a 
spiritual science or a religious doctrine, 
but Divine natural laws.

W h en  the Rosicrucian pays adora
tion to God and prays to Him and com
munes with Him, he is not doing so in 
a religious sense, but in the sense of a 
natural appreciation of his intimate 
association with God and in recogni
tion of G od's universal direction and 
control of all of the laws of the uni
verse.

Some criticism has been made re
garding the fact that there are dues 
connected with the Rosicrucian work, 
and the persons who make these criti
cisms bluntly proclaim “spiritual truths 
should not be sold or paid for, and a 
religious teaching should be given 
freely.” T h a t idea is entirely wrong 
and is based upon the assumption that 
Rosicrucianism is a religious or a spir
itual school of religious philosophy.

(Continued on Page 154)
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H E N  such a ques
tion as this was 
asked some years 
a g o  t h e  q u e s 
t io n e r  w a s  im 
mediately classi
fied as a heretic, a 
skeptic, and prob
ably a heathen. 
M o s t c e r ta in ly  
su c h  q u e s t io n s  
identified the ques
tioner as one who 
was beyond the 

pale of Christian salvation and un
worthy of a place among those who 
were considered to be good Christians.

Yet today we find the Christian 
churches uniting in submitting these 
very questions to their followers in an 
effort to determine w hether the points 
involved in these questions and similar 
points are essential to Christian doc
trines and Christian growth.

O nly recently the C hristian M etho
dists of an Eastern city submitted a 
questionnaire to over thirty-five hundred 
orthodox Christians in an  effort to de
termine whether the fundamental mes
sage of M ethodistism  should be revised 
in regard to  certain points of belief, or 
remain unchanged.

W hile  it is significant that a recog
nized part of the M ethodist Church of 
America should even consider an ex
amination into these matters, it is more

significant to note that the replies re
turned to  the church indicated that 
even the devout followers of M etho
distism were making certain mental 
reservations in regard to the M ethodist 
doctrines, and did not agree whole
heartedly  with w hat the church was 
teaching. It is quite apparent from the 
results of this investigation that a wide 
difference of opinion exists between 
many of the ministers and most of the 
members of their congregations; and a 
further investigation of this very point 
indicates that "It is fair to raise the 
question w hether laymen are able to fol
low these sermons without a sense of 
unreality.” O r in other words, “O ne 
would iike to know how closely the 
basic assumptions of life held by the 
laymen resemble those held by minis
ters.” According to the results of this 
investigation, a large percentage of 
those persons who are in devout attend
ance at the churches are not agreeing 
to all that is being preached, and there
fore, are not in absolute accord or har
mony with the doctrines being pre
sented to them and  which they are 
supposed to support by their continued 
membership in the church.

H ere we are face to  face with a very 
serious m atter. From most of the an 
swers to the questionnaire, w e would 
find that there is a very large propor
tion of those who attend the Protestant 
Christian churches and support the
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Protestant activities, but who are not 
100% loyal in their devotion to the 
doctrines and who make various excep
tions to certain doctrinal points in 
accordance with their personal under
standing or personal inclinations.

T his is, of course, an indication of 
lack of solidarity, and such a condition, 
whether in a church or fraternal or
ganization, is responsible for continuous 
inharmonies, dissentions, and schisms. 
If there were such a disagreement in the 
acceptance of fundamentals among our 
members, for instance, the Rosicrutian 
organization would not have the 
strength and power which it has always 
possessed. It is only when the members 
of such an organization think alike and 
agree in regard to  the principles, and 
co-operate in the application of them 
that they  can unite in living the life 
tha t is held forward as the ideal. If 
there are thousands of individuals in an 
organization, living according to their 
own interpretations of the principles, 
there is no standardization and no 
form of co-operation. N aturally, such 
an organization will constantly modify 
its inner and outer aspects and will not 
become a perm anent power in any 
other form.

T w o of the m any questions sub
mitted to these church people were as 
follows: 1. W h a t is the relation of be
lief or disbelief in the virgin birth to 
personal salvation? 2. Can one who 
doubts the virgin birth accept Christ as 
a Divine Saviour? It is interesting to 
note that a large number definitely 
stated that it was not necessary to be
lieve in the virgin birth to accept Christ 
as the Saviour of men and that a  belief 
in the virgin birth was not necessary to 
personal salvation.

This leads us at once to question 
whether the belief in the virgin birth is 
a necessary Christian principle and 
w hat is meant by personal or individual 
salvation.

It is not my purpose at the present 
time to  touch upon the subject of the 
virgin birth, but rather to speak for a 
few moments on the subject of personal 
salvation.

Viewing the m atter broadly, one may 
say that the church claims that since 
man inherited the great original sin or 
essential sin of Adam and Eve, he must

be saved; and that since personal salva
tion is necessary as a Christian doc
trine, we must have inherited some sin 
from which to be saved. Such a state
ment is one Which moves around in a 
circle. In order to make salvation essen
tial there must be an essential sin; be
cause there is an  essential sin, there 
must be a salvation for man.

T h e  necessity for salvation lies in the 
principle that man inherited sin; the 
necessity for the principle of inherited 
essential sin lies in the necessity of 
having a doctrine of salvation. If there 
w ere no essential sin, there would be 
no need for salvation; w ithout the need 
of salvation, the church would have no 
need for many of its own doctrines, 
and could not maintain its position that 
it has an  essential work to do. In order 
that the essential work may be of an 
individual, personal nature, it must 
claim to offer man salvation or redemp
tion of some kind. In order that that 
salvation and redemption is applied to 
all beings, regardless of how they may 
live and to even children and babies 
who have not sinned of themselves, 
there must be an essential inherited sin 
for all to  acquire regardless of how 
pure their lives may be.

M any eminent theologians have ad 
mitted that the doctrine of inherited 
essential sin is “a theological neces
sity." In other words, there is no proof, 
no evidence, no other religious, divine 
or even theological reason for the belief 
that every man, woman and child has 
inherited the sin of Adam  and Eve, 
except the real theological necessity for 
such a belief. If you eliminate the doc
trine of inherited essential sin, you im
mediately eliminate the need of salva
tion for those who have not sinned in 
this life, and it could not be claimed, 
therefore, that a man or woman un
familiar with the Christian doctrines by 
living a pure and sinless life could enter 
the Kingdom of Heaven and find grace 
and pleasure in the presence of God 
along with those who had been saved 
of their sins.

If the doctrine of salvation applied 
only to the sins of our present lives and 
to  those who were wilfully sinful in 
their own acts, it would reduce the 
number of persons who must seek sal
vation. Furtherm ore, since Jesus taught
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and other religions expound the fact 
that our every transgression and sin 
may be instantly forgiven through 
prayers for forgiveness and by repent
ance and through good deeds, the num
ber of persons requiring a special form 
of salvation in order to enter the King
dom of Heaven would be reduced very 
considerably.

As the doctrine now stands, it makes 
no difference how innocently and purely 
a child may be born or how perfectly 
it may be raised and how religiously it 
may live in practicing the Golden Rule 
and the teachings taught by Jesus and 
all the other great M asters, it is still a 
sinful being and cannot enter the King
dom of Heaven until it accepts the 
Christian form of salvation or has been 
cleansed by that special form of salva
tion that is unique to the C hristian 
church.

T his is the point that is severely 
doubted by the average thinking per
son. It not only appears to be unjust, 
unfair, and lacking in mercy, but is 
manifestly ungodly, since God is 
claimed to be a loving father and merci
ful. T h a t Adam and Eve may have 
sinned in their ignorance or in dis
obedience to Divine injunction and that 
their sin may have brought some con
sequences to their offspring, is a reason
able theological statement. T h a t every 
man and woman born since the creation 
of Adam and Eve has inherited the sin 
of Adam and Eve and cannot enter the 
Kingdom of Heaven until saved from 
that sin by a special form of salvation, 
is an unreasonable postulation that no 
profound thinker and no rational per
son can accept w ithout some form of 
reservation.

In the first place, the idea that all of 
us have inherited the sin of Adam and 
Eve assumes that each and everyone 
of us is a direct descendant by blood 
of Adam and Eve as the first man and 
woman created by God. Even the 
Christian Bible does not support such 
an  assumption, and nowhere can we 
find in the sacred writings of the 
Christian Bible any positive statem ent 
that all mankind descended from Adam 
and Eve.

In fact, there is in the O ld T esta
ment sufficient definite evidence to con
tradict this. W h en  Cain and Abel, two

children of Adam and Eve, disobeyed 
the Divine principles or instructions, 
one of them was sent to the land of the 
Noddites, or into the Land of Nod, to 
live there and become a part of the 
people of that land, marrying one of 
them and having descendants of an 
entirely different line than that of the 
o ther brother. T he real meaning of the 
phrase, "Land of N od," or of the 
N oddites in the original language of 
the H oly W ritings is, "A  Land of 
W andering  People." T he existence of 
this land and of its people clearly indi
cates that Adam and Eve were not the 
only beings existing on the face of the 
earth at the time of the original sin and 
that the races of mankind existing to
day  did not descend exclusively through 
the children of Adam and Eve. W e  
know furthermore that human civiliza
tion did not begin exclusively in 
one small section of the world and that 
we are not all descendants of one fam
ily tree. Therefore, the idea of the 
inheritance of the sin of Adam and Eve 
is not supported by Bible testimony or 
by scientific study.

From our Rosicrucian point of view, 
man is accountable only for the sins 
that he has personally committed and 
of his own volition and knowledge. 
O nly recently I heard the professor of 
morals and ethics of a Roman Catholic 
university in California expound some 
of the principles of morals and ethics, 
touching upon sin. This learned Father 
of the Roman Catholic Church dis
tinctly stated that if a man committed 
a crime while ignorant of the fact that 
he was committing a crime and without 
any wilful intention on his part to com
mit a crime, he w as not morally re
sponsible for that crime and could not 
morally be held to make compensation.

H e distinctly stated that our penal 
laws or the laws of the state may have 
a different view and may hold that 
from a civic point of consideration 
ignorance of a law does not excuse a 
man, and  he could be made by the state 
to make compensation for a crime that 
he commits in innocence but that from 
a moral and ethical point of view, he is 
not responsible. He contended very 
definitely that not only must the sinner 
be conscious of the fact that he is com
mitting a sin but th a t he is willfully 
doing it with intention.
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H e cited, as an  example of his point, 
the fact that if two men were out hunt
ing in the woods and one of them shot 
the other, not knowing that he was 
shooting a human being, he could not 
be held morally responsible for the 
murder. T his is typical of the Rosicru- 
cian point of view and is a common 
sense point of view.

Furtherm ore, the Rosicrucians claim 
that there is only one essential sin 
which all of us can inherit and that is 
the sin of ignorance. But this is claimed 
only in connection with the idea for a 
need of universal salvation. In other 
words, if there is any  universal sin 
from which all men must be saved, it is 
exclusively the sin of ignorance— igno
rance of law, ignorance of G od’s ways, 
ignorance of natural laws, ignorance of 
sin and its consequence, ignorance of 
the law of compensation and universal 
adjustm ent. Until man is saved from 
this ignorance he cannot be happy and 
successful in life, for he cannot co
operate with the laws of nature and 
the laws of God, and cannot be free of 
unconscious violations of law or of un
intentional sin.

So once again we return to the state
ment made by the eminent theologians 
who say that the principle of inherited 
essential sin is a "theological necessity.” 
It was invented in the days when it 
was deemed necessary that to build the

Christian church stronger and to  make 
it necessary for all human beings to 
come to that church for a necessary 
salvation, it was necessary to establish 
the existence of a universal sin that all 
possessed.

Therefore, the sin of Adam and Eve 
was decreed to be a universal sin which 
all living beings inherited, and from 
which there was no escape or redemp
tion nor any form of salvation except 
through the C hristian formula. T hat 
such an idea is being rejected by a 
large portion of Christian followers 
seems reasonable and logical, and until 
the C hristian church can modify this 
doctrine and modify similar doctrines, 
there will continue to be the large por
tion of laymen in all Christian churches 
who do not follow the minister in his 
statements and beliefs whole-heartedly 
and with 100% devotion.

T he great question is this: W ill the 
churches modify their teachings to fit 
the evolving consciousness and under
standing of modern civilization or will 
they continue to try  to adhere to doc
trines that are not acceptable, and 
therefore, not binding upon all of their 
followers? W e  will watch the future 
events in the Christian churches and 
note w hether the next few years do not 
bring m any changes in regard to these 
doctrines.

(See the unusual subscription offer on inside Back Cover)

• V V V V V

A TTR A C TIV E RO SICRU CIAN  LITERA TU RE

We believe that all members of the Rosicrucian Order would be pleased with the 
variety of new pieces of Rosicrucian propaganda literature prepared after much study on 
the matter. The new leaflets are in color, are allegorical and symbolical in design, and the 
subject matter of the literature is such as to appeal to the intelligent and to the sincere 
person who is really a student. The literature has dignity and an appeal. Secure some of 
these colored leaflets and distribute them to your friends and acquaintances. Write in to 
the Extension Department and ask for a quantity of the following:

"The Dawn of Abundant Life”
"The Evolution of You"
"You and the Universe"
"1932 and You"

Just state the quantity you wish and it will be sent to you without any obligation.
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A H IST O R Y  O F T H E  BO O K  O F JA S H E R

: E ach m on th  th ere  w ill ap p ear ex cerp ts  from  th e w r it in g s  o f  fam ou s th in k ers  and §
s tea ch ers  o f th e past. T h is  w ill g ive  our read ers an op p o rtu n ity  o f  k n o w in g  th ese  m in ds |
|  th ro u g h  th e  p resen ta tio n  o f w r it in g s  w h ich  ty p ify  th e ir  th o u g h ts . O ccasion a lly  su ch  w r iters  =
5 w ill be p resen ted  th rou gh  th e  tra n s la tio n s  or in terp re ta tio n s  o f o th er em in en t au th ors  or =
= th in k ers  o f  th e  past,s
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T y p ica l o f  th e la tter  c la ss  o f w ork  Is th a t w h ich  w e  p resen t th is  m onth . A b r ie f o u tlin e  o f th e  
m y stery  su rrou n d in g  th e  book and its  d iscoverer  and  tra n sla to r  w ill be w elcom ed  by all lovers of 
th e  w eird  in c id en ts  o f research .

T he "B ook o f  Ja sh er"  is  on e o f th e  v ery  o ld  sacred  b ook s w hich  sh ou ld  have been incorporated  
in  th e  p resen t C hristian  B ib le , but for  som e p ecu liar  reason  w a s e lim in a ted  w h en  th e fir s t com 
p ila tio n s  o f sacred  book s w ere m ad e, and th erea fter  seem ed  to  becom e lo st, and there is  no reason  
to  b e liev e  th a t th e  o r ig in a l m an u scr ip t o f th e  book w as p u rp o se ly , w illfu lly  h id den or su p p ressed . 
A read in g  o f th e book it s e lf  w ill prob ab ly  create  in th e m in d s o f ou r m em b ers m an y reason s a s  
to  w h y  it  w as d eem ed  b etter  to su p p ress  it  th an to in clu d e it am on g  th e o th er  b ook s o f th e Old 
T estam en t.

T h e B ook  of J a sh er  is m en tion ed  in th e  o th er  b ook s o f th e  N ew  T esta m en t in such a m anner  
as to  in d ica te  th a t th e B ook o f J ash er  w a s w ell know n to th e  w r iters  o f th e  o th er  sacred  b ook s and  
w a s im p ortant in  its  h isto r ica l s ta tem en ts . In th e T en th  C hapter, th irteen th  verse , o f th e  B ook o f  
Josh u a , w e  fin d  th is  sen ten ce , " Is  not th is  w r itten  in th e  Book o f J a sh er? "  In th e Second Book o f  
Sam uel, F irs t C hapter, e ig h te e n th  verse , a sim ilar  referen ce  is  m ade to th e  im p ortant fa c ts  co n 
ta in ed  in th e  B ook o f J a sh er , fo r  th ere in  is  th e sen ten ce , " B ehold , it  is  w r itten  in th e B ook  o f  
Jash er."

R o sicru c ia n s w ill be e sp ec ia lly  in tere sted  in th e  s to ry  o f  th e  fin d in g  o f th e  B ook  o f Jash er. 
fo r  it w as a R osicru cian  w ho m ad e th e  d isco v ery  and tra n sla ted  the H eb rew  m an u scrip t in to  
E n g lish . A lcu in , th e m y stic  m on k  w ho w as in stru m en ta l in in tro d u c in g  th e  R osicru cian  tea ch in g s  
in to  th e  P a lace  School o f C harlem agne, is  th e  R osicru cian  to  w hom  w e refer . M ention is m ade o f  
him  In our o ff ic ia l h is to ry  o f th e  O rder en tit le d . " R osicru cian  Q u estion s and A n sw ers  w ith  Com 
p le te  H is to r y  o f th e O rder." I t  m ay not b e  ou t o f p lace  here to sa y  a lit t le  m ore abou t th is  great 
m an.

H e w a s kn ow n  in  h is to ry  as F la ccu s A lb in u s A lcu in u s, o f  B rita in . H e  w as at one tim e abbot 
of C an terb u ry  and e s ta b lish ed  on e o f th e f ir s t u n iv er s itie s  in  E urope. I t  is  recorded th at he had  
in h is  san ctu m  th e  fir s t m ap o f th e w orld  kn ow n to be m ade in th e sh ap e  o f a g lob e  or a sphere  
and th a t he p rob ab ly  e x h ib ited  th is  as a  correct con cep tion  o f th e  earth  a t a tim e w hen  m ost o f  
th e w orld  b e liev ed  th a t th e earth  w a s flat. W e m u st bear in  m in d  th a t A lcu in  lived  in  th e E ig h th  
C entury, and h is con cep tion  o f th e  sh ap e  o f th e earth  and th e e x is ten ce  o f th e co n tin en ts  so m any  
h u n d red s o f y ea rs  b efore  C olum bus advan ced  h is  s im ila r  id eas w a s due to h is  tra in in g  and ed u ca 
tion  th rou gh  R osicru cian  ch an n els .

A lcu in  w a s n a tu ra lly  in tere sted  in th e  te a ch in g s  and cu ltu re  o f c iv iliza tio n  in m an y la n d s and  
jo u rn ey ed  to m an y c it ie s  and co u n tr ie s , and it w as on one of h is  tr ip s  to  th e H o ly  L and and  
P er sia  w hen  he d iscovered  th e B ook  o f Jash er. W h ile  in  P ersia  he learned from  on e o f  th e m y stic s  
o f th e  m y stery  sch oo ls  th at in th e fu rth erm ost part o f P ersia , in th e  c ity  o f Gazna, w as a m anu
scr ip t, w r itten  in H eb rew  and  ca lled  th e B ook o f Jash er. A n cien t records w h ich  he had seen  not  
o n ly  referred  to th e B ook o f J a sh er  as a  sacred  book o f D iv in e  T estim o n y  but th at it w as w ell 
kn ow n and w e ll s tu d ied  before  th e  w r it in g s  know n as th e B ook s o f M oses. H o p in g  th a t he m igh t 
have an o p p o rtu n ity  to ex a m in e  such a rare m an u scr ip t, he jo u rn ey ed  to G azna, and a fter  w in n in g  
th e  con fid en ce  o f th e k eep er  of th e  sacred  lib rary  th ere, w a s in form ed  th a t a lth o u g h  th e B ook  o f  
J a sh er  had app eared  in  th e  l is t  o f  rare b ook s, it  had never  been located  in th e  grea t lib rary  d u rin g  
th e  fo r ty -f iv e  y ea rs  th a t he had been  cu sto d ia n  o f th e lib rary . T h e  book w a s f in a lly  found locked  
in a v ery  o ld  ch est, co n ta in in g  m an y rare re lics , and A lcu in  w as g iv en  th e  p r iv ileg e  o f r ead in g  th e  
an c ien t m an uscrip t.

A lcu in  d escr ib es  th e  m an u scr ip t as b e in g  a  grea t scro ll, in w id th , tw o  fee t th ree inches, and in 
len g th , abou t n in e  fee t. T he w r it in g  w a s in  large  ch aracters  and e x ce e d in g ly  b ea u tifu l. T he han d
m ad e paper on w h ich  it w a s w ritten  w a s n ea r ly  an e ig h th  o f an inch  th ick  and w a s a s so ft as 
ve lv e t to the tou ch  and  as w h ite  a s  snow . A t th e  b e g in n in g  w a s  a s to ry  o f th e m an u scr ip t and  
it s  o r ig in . B r ie f ly , th is  s to ry  is to th e  e ffec t th a t J a sh er  w as born in  G oshen, in th e land o f  E g y p t, 
th a t h e  w as th e son  o f m ig h ty  Caleb, w ho w a s  gen era l o f th e  H eb rew s, w h ils t  M oses w a s w ith  
J eth ro  in M idian . J a sh er  w as ap p oin ted  v irg er  to M oses and  A aron, to  bear th e rod before them  
and  s in ce  J a sh er  a lw a y s accom panied  M oses, he had th e  g r e a te s t  o p p o rtu n it ies  fo r  lea rn in g  the  
fa c ts  recorded by  him  in  th is  m an u scr ip t.
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A fter  co p y in g  th e  m an u scr ip t, A lcu in  retu rn ed  to  E n g la n d , b u t n o t w ith o u t grea t d if f ic u lty  in  
sec u r in g  p erm issio n  to  tak e  h is  tran scrip t o u t o f P e r sia . S in ce  A lcu in  w a s  n o t o n ly  a  lin g u is t,  
b u t an  em in en t a u th o r ity  in lo g ic  and  litera tu re , he w a s  w e ll q u a lified  to  m ak e a good  tran sla tion . 
On th e  w ay  back to E n glan d , A lcu in  had an a u d ien ce  w ith  th e  P o p e  a t R om e d u rin g  w h ich  he  
sh o w ed  th e  B ook  o f  J a sh er  to  th e  H o ly  F a th er , w h o  w as v e r y  p lea sed  to  k n ow  th at th e  lo n g  lo s t  
book  had  been  recovered .

H o w ever , th e m an u scrip t w a s  n o t in corp ora ted  in  th e  n ew er  e d itio n s  o f th e  B ib le , b u t w a s  
a ga in  su p p ressed  u n til 1721 it  cam e to lig h t on ce  m ore and  w h ile  a  new  e d itio n  o f th e  B ib le  w a s  
b e in g  tra n sla ted , th e  B ook o f  J a sh e r  w a s  p resen ted  to th e  co m m ittee , b u t on ce  a ga in  rejected . T h e  
ch airm an  o f th e com m ittee, on e W ic k liffe , a tta ch ed  to  th e rejected  m an u scr ip t th e  fo llo w in g  n o ta 
tion , “ I have read th e  B ook  o f J a sh er  tw ice  over; and  I  m uch app rove o f  it, a s  a p iece  o f  g rea t  
a n tiq u ity  and cu r io sity ; b u t I can n ot a s se r t , th a t it  sh o u ld  b e  m ad e a  p art o f th e  Canon o f  
S crip tu re."

O nce a g a in  th e  m an u scr ip t rem ain ed  h id d en  u n til th e  c lo se  o f th e  S ev en teen th  C entury w h en  
som e E n g lish  gen tlem an  au th orized  its  p r iv a te  p r in t in g  in  B road m eade, E n g lan d . A  cop y  o f  th is  
rare, lim ited  p r in tin g  is  in  o u r  lib ra ry  a t R osicru cian  P ark , and  w e a re  p u b lish in g  h erew ith  th e  
f ir s t  th ree  ch ap ters  o f th e  book fo r  our read ers  to ex a m in e  c r itica lly . T h e  B ook  o f J a sh er  con ta in s  
th ir ty -sev e n  chapters w ith  m an y n o ta tio n s  o f d e fin it io n s  o f  term s and  m an y  n o te s  o f  ex p la n a tio n . 
T h e f ir s t  chapter d ea ls  w ith  th e  crea tio n  o f th e  u n iv erse  and th e  crea tion  o f  m an , and  th e  su cceed 
in g  ch ap ters  con tin u e  th ro u g h  th e  s to r y  o f th e  I sr a e lite s  c ro ss in g  th ro u g h  th e  R ed  S ea  Into  th e  
w ild ern ess .

Our m em b ers w ill be in ter e sted  to  n o te  th e  u n iq u e  d escr ip tio n  o f  th e  crea tio n  o f  th e  u n iv erse  
w h ich  u se s  a  d ifferen t la n g u a g e , and  e x p r esse s  a  d ifferen t p ro cess  th an  th a t co n ta in ed  in th e  
B ook  o f  G enesis, a lth o u g h  a g r ee in g  w ith  it  in  fact. T h e  m o st In terestin g  p o in t o f th e  f ir s t  ch ap ter  
is  th a t no m en tion  is  m ad e o f  th e  crea tion  o f E ve  or  w om an . I f  w e  h ave  in  m in d  th e  a n c ien t s to ry  
th a t in  th e  b eg in n in g  m an w a s  dual sex ed  lik e m an y crea tu res  o f  to d a y , w e  can e a s ily  u n d ersta n d  
th e  s to r y  to ld  In th e  f ir s t  ch a p ter  o f th is  B ook  o f  J a sh er .

THE BOOK OF JASHER

Chapter O ne

H IL ST  it was the 
beginning, dark
ness overspread 
the face of nature.

2. A n d  t h e  
ether moved upon 
the surface of the 
chaos.

3. And it came 
to pass, that a 
great light shone 
f o r t h  f r o m  t h e  
firmament, and en
l i g h t e n e d  t h e

abyss.
4. A nd the abyss fled before the 

face of the light, and divided between 
the light and the darkness.

5. So that the face of nature was 
formed a second time.

6. And behold there appeared in 
the firmament two great lights: the one 
to rule the light, and  the other to rule 
the darkness.

7. A nd the ground brought forth 
grass: the herb yielding seed, and the 
fruit-tree after his kind.

8. And every beast after his kind: 
and every thing tha t creepeth, after 
their kind.

9. And the w aters brought forth 
the moving creatures, after their kind.

10. And the ether brought forth 
every winged fowl, afte r his kind.
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11. A nd when all these things were 
fulfilled, behold JE H O V A H  appeared 
in Eden, and created man, and made 
him to be an image of his own eternity.

12. A nd to him was given power 
and lordship over all living creatures, 
and over every herb, and over every 
tree of the field.

13. A nd it came to pass, in process 
of time, that the man begat Cain: and 
he also begat his brother Abel.

14. And Cain was the first man 
who tilled the ground:

15. A nd Abel was a feeder of sheep.
16. A nd Cain went out and dwelt 

on the east of Eden, in the land of 
Nod.

17. A nd Cain begat Enoch: then 
did men begin to build cities.

18. A nd unto Lamech was born 
Jabal: he was the first who taught men 
to build tents.

19. A nd unto Lamech also was born
Tubal-C ain: he was the first who
w rought in brass and iron, and who 
budded up the harp and the organ.

20. A nd Seth begat Enos: then be
gan men by name to call on the Lord.

21. A nd all the days of the life of 
A dam, there was rest, and peace, and 
quiet, unto all men.

22. For they listened unto all 
things, concerning which he spake unto 
them.

23. A nd Adam  lived nine hundred 
and thirty years, and he died.

' O j
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Chapter Tw o
1. A nd Lamech, the son of M ethu

selah, begat Noah.
2. A nd Noah was the first who 

builded the ship; and w ho sojourned 
upon the great waters.

3. A nd he was the father of those 
who go down into the deep, and  who 
occupy themselves in much water.

4. A t this time the whole was of 
one lip, and of one word: and there 
was peace unto all.

5. A nd it came to pass, th a t men 
were multiplied before the face of the 
earth; and they became mighty, and 
men of renown.

6. A nd Japhet, and his sons, and 
his sons’ sons, said unto Noah. Behold, 
thou art our father! permit us, we be
seech thee, seeing the land is not able 
to  bear us, our children, and our herds, 
and our flocks, to pass over and dwell 
in the plain of Shinar.

7. A nd Noah said. Be it unto you. 
as ye list: only this thing I command 
ye, that ye worship the God of your 
fathers, observing all things which ye 
have received.

8. And Noah lived nine hundred 
and thirty  years: and he died.

9. And from these men of renown 
rose up great nations, by whom the 
isles of the Gentiles were peopled.

10. A nd it came to pass, in process 
of time, that there stood up among 
men, Peleg, the son of Eber.

11. It was he who first invented the 
hedge and ditch, the wall and bulwark: 
and who by lot divided the lands among 
his brethren.

12. A nd Nimrod said, W herefore 
should we obey Peleg: and w hy should 
we forsake the customs of our fore
fathers.

13. And the people hearkened unto 
him: for N im rod was a m ighty hunter, 
and a man of renown.

14. A nd there arose a great strife 
among the people: and they were scat
tered upon the earth.

15. A nd N im rod builded him cities: 
and he gathered together the scattered 
of the land.T h e

R osicrucian Chapter Three
D igest j _ And Abraham  was the son of
M a y  Terah: and Sarah w as the wife of
1932  Abraham.

2. A nd Abraham  said, Lo, the na
tions are full of confusion: and the in
habitants of the earth have perverted 
their ways.

3. T hus saith Abraham , the son of 
T erah, I have spied iniquity among the 
Gentiles, and  evil among the sons of 
Cain.

4. A nd Abraham  departed from his 
brethren, and passed through the land 
of Canaan, he and his wife; and he 
pitched his tent on the plain of M oriah.

5. A nd as he journeyed still on to 
the south, he heard a voice saying unto 
him, I will make of thee a great nation.

6. A nd Abraham  went into Egypt: 
and he abode there, and found favour 
with Pharaoh.

7. A nd Pharaoh gave unto A bra
ham, sheep and oxen; and he-asses and 
she-asses, and men-servants and maid
servants.

8. A nd Abraham  was rich in cattle, 
and in m en-servants and maid-servants, 
and  in silver and gold: and Abraham 
went up out of Egypt, even unto Bethel 
did he go.

9. And the herds and possessions 
of Abraham  increased exceedingly; so 
that the land was not able to bear 
them.

10. Insomuch tha t the servants of 
Abraham , and the servants of Lot 
strove together.

11. T hen  Abraham  arose, his wife, 
his servants, and  his flocks: and he re
moved his tent, and he came and dwelt 
in the plain of M amre, nigh unto 
Hebron.

12. N ow  so it came to pass, that 
Sarah. A braham ’s wife, had not brought 
forth her first-born.

13. A nd Abraham  complained, and 
said; U nto me thou hast not given an 
heir: lo! the stranger, born in my 
house, shall rule after me.

14. A nd Abraham  heard a voice 
saying unto him, Circumcise the flesh 
of thy  foreskin, for therefore a rt thou 
barren.

15. A nd Abraham  did so: and he 
w ent in unto Sarah, and she conceived, 
and bare a son, and he called his name 
Isaac.

16. A nd Abraham  w as ninety and 
nine years old, when he circumcised the 
flesh of his foreskin.
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17. And Abraham  removed from the 
plains of M amre, and went and dwelt 
between Kadesh and Shur.

18. A nd Abraham  was stricken in 
years, and his strength failed him.

19. A nd when Isaac was twenty 
and five years old, Abraham  heard a 
voice, saying, T ake they son, and slay 
him, and offer him up a burnt-offering 
in the land wherein he was born.

20. A nd Sarah spake unto A bra
ham, and said. T he holy voice hath not 
so spoken; for remember thou the 
words of that voice which said unto 
thee, 1 will make of thee a great nation.

21. A nd Abraham  rose up early in 
the morning, and saddled his ass, and 
took two of his young men with him, 
and Isaac his son, and clave the wood 
for the burnt-offering, and rose up, and 
went unto the place of which God had 
told him.

22. T hen on the third day A bra
ham lifted up his eyes, and saw the 
place afar off.

23. And Abraham  said unto his 
young men, Abide ye here with the 
ass; and I and the lad will go yonder 
and worship, and come again to you.

24. And Abraham  took the wood 
of the burnt-offering, and laid it upon 
Isaac his son; and he took the fire in 
his hand, and a knife; and they went 
both of them together.

25. A nd Isaac spake unto Abraham
his father, and said, M y father; and he 
said, Here am I, my son. A nd he said, 
Behold the fire and the wood: but
where is the lamb for a burnt-offering?

26. And Abraham  said. M y son,
God will provide himself a lamb for a 
burnt-offering: so they went both of 
them together.

27. And they came to the place
which God had told him of; and A bra
ham built an altar there, and laid the 
wood in order, and bound Isaac his 
son, and laid him on the altar upon the 
wood.

28. A nd Abraham  stretched forth
his hand, and took the knife to  slay his 
son.

29. A nd the angel of the  Lord
called unto him out of heaven, and 
said, Abraham, Abraham : and he said, 
H ere am I.

30. A nd he said, Lay not thy hand 
upon the lad, neither do thou anything 
unto him: for now I know that thou 
fearest God, seeing thou hast not w ith
held thy son, thine only son from me.

31. A nd Abraham  lifted up his
eyes, and looked, and behold behind 
him a ram caught in a thicket by his 
■horns: and Abraham  w ent and took
the ram, and offered him up for a 
burnt-offering in the stead of his son.

32. A nd Abraham  called the name 
of that place Jehovahjireh; as it is said 
to this day. In the mount of the Lord it 
shall be seen.

33. A nd the angel of the Lord 
called unto Abraham  out of heaven the 
second time.

34. And said, By myself have I 
sworn, saith the Lord, for because thou 
hast done this thing, and hast not w ith
held thy son, thine only son:

35. T h a t in blessing I will bless 
thee, and in multiplying I will multiply 
thy seed as the stars of the heaven, 
and as the sand which is upon the sea 
shore; and thy seed shall possess the 
gate of his enemies.

36. And in thy seed shall all the 
nations of the earth be blessed; because 
thou hast obeyed my voice.

37. So Abraham  returned unto his 
young men, and they rose up and went 
together to Beer-sheba; and Abraham  
dwelt a t Beer-sheba.

38. A nd Abraham  repented him of 
the evil he purposed to do unto his son, 
his only son, Isaac.

39. A nd Abraham  died, and was 
buried: even in the place where Sarah 
his wife was buried, there was he 
buried also.

40. A nd Isaac begat Jacob of Re
becca his wife.

41. And it came to  pass, in process
of time, that Isaac was gathered unto 
his fathers: and Jacob increased in
men-servants, and in m aid-servants, 
and in sheep, and in oxen, in he-asses 
and  in she-asses, and in silver and in 
gold.

42. A nd Jacob dwelt in the land of 
C anaan.

43. A nd it came to pass, afte r many 
days were fulfilled, that there w as a 
great famine in that land.
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44. A nd Joseph, one of the sons of 
Jacob, in those days ministered in 
Egypt.

45. A nd Jacob said unto his sons. 
Arise, go down into E gypt, and buy ye 
corn for us, your wives, and your little 
ones, that we and they may live, and 
not die.

46. A nd they saddled their asses, 
and they journeyed into Egypt, and 
they hastened to do according to  all 
that Jacob had spoken, for the famine 
was sore in the land.

47. A nd Joseph interceded for his 
brethren: and Pharaoh said unto the 
sons of Jacob, Lade ye your beasts, and 
return ye into the land of C anaan.

48. A nd say ye unto your father, 
T hus saith Pharaoh, king of Egypt,

Come unto me, ye, your wives, your 
sons, and your daughters, and your lit
tle ones: and ye shall dwell in the land 
of Egypt, and ye shall eat of the fat 
of the land.

49. And they returned into Canaan: 
and they told unto Jacob, their father, 
all those things which Pharaoh had 
commanded them.

50. And Jacob accepted the offer 
that Pharaoh had made him, because 
the famine was sore in the land of 
Canaan.

51. A nd Jacob delayed not, but 
came down he, and his family, into 
Egypt.

52. A nd Pharaoh gave him the land 
of Goshen to dwell in, which was near.

53. A nd Jacob died in the land of 
Goshen, in the land of Egypt.

V V V

Wilderness Wanderers

(Continued from Page 134)

when two or more chronic scoffers 
come together, each trying to outdo 
the other in his conversation. You can 
rest assured that the meeting is not one 
of mutual admiration. M en seem to be 
addicted to scoffing more than women: 
and perhaps this can be said to be the 
compromise in men of that trait of 
gossiping that is supposed to be pres
ent only in women.

W e  hope to deal with other types of 
wilderness wanderers, not from a 
technical, psychological view-point, but 
from a simple point of observation, 
holding in front of us, as it were, a 
mirror, reflecting some of the charac
teristics of man that we constantly see 
in others and perhaps may find within 
ourselves. W e , alone, must be the 

T h e  judge and jury; and if we find them in
R osicrucian  our own ma^ e' uP> let us begin correc

tive measures. Remember, there is one 
aim toward which all mankind is w ork
ing. and that is the perfection of man 
and the evolution and unfoldment of

D igest
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the soul. W e  are not separate and 
apart from others around us: we are an 
expression of the Divine and those 
around us are similar expressions. Can 
we condemn that which is part of our
selves? If we point our finger con
demning the acts, thoughts, and ex
pressions of our brothers, we are in 
turn condemning ourselves because the 
Divine expressed in them is exactly the 
same as that which is expressed w ith
in us.

T he next time you observe these 
characteristics and undesirable traits in 
others, be tolerant and meditate a mo
ment to see whether or not you are 
free entirely from these expressions. 
Face the facts Eearlessly, and supplant 
the undesirable with its opposite, the 
desirable. You will experience growth, 
advancement, and a greater feeling of 
realization with the All, and you will 
live more in harm ony with all of G od's 
manifestations.
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William Blake— Painter, Poet and Mystic
By  Bro. W illiam H. M cKegg, F.R.C.

V V V

M O N G  all the fa
mous Rosicrucian 
painters and poets 
who flared across 
the artistic and 
literary horizons 
in the late eigh
teenth and early 
n in e te e n th  c e n 
tu r ie s ,  W il l ia m  
Blake stands out 
as one of the most 
illuminated minds 
th ro u g h  w hom  

Cosmic W isdom  flowed. In being able 
to symbolize great T ru ths, in art and 
writing, Blake is w ithout a peer. His 
paintings and poems revealed to the 
men of his time w hat the occult phi
losophy of Jacob Boehme had revealed 
to sixteenth century Europe.

Like other great mystics who essayed 
to  help man out of the dull rut of tradi
tion and bigotry, Blake was little un
derstood and never achieved the just 
fame he deserved during his lifetime. 
But after his transition he was recog
nized as a genius, and today he stands 
high among the list of E ngland 's Im
mortals.

He was born in London, in 1757, 
the second of five children. H is father 
was a hosier, and fairly prosperous. 
W h en  he was eight years old, Blake 
beheld beautiful, strange visions. N a 
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ture appeared to  him not in her usual 
guise, but in the Royal Splendor of her 
T rue Self. He was sternly ridiculed by 
his elders and others when he related 
to them w hat he could see. And once, 
running in to his mother to  tell her he 
had just seen a vision of the prophet 
Ezekiel standing under a tree, he re
ceived not her approbation for gaining 
such an honor, but a sound thrashing 
for being too imaginative.

However, his ardent desire to create 
finally caused his parents to permit him 
to take drawing lessons.

Later, he was apprenticed to Basire, 
an  engraver to the Society of A nti
quaries. Basire sent young Blake to 
W estm inster Abbey to  sketch. There, 
in Edw ard the Confessor’s Chapel, the 
Holy of Holies in W estm inster, he 
copied the heads of dead and gone 
kings and queens. It was here he also 
drew  his first picture of importance, 
"Joseph of Arim athea Among the 
Rocks of A lbion”.

H e was greatly attracted to the story 
of the Holy Grail, to the magician 
M erlin, and King A rthur and his 
Knights of the Round Table. Between 
the ages of twelve and twenty he w rote 
his first poems.

Eventually, branching out as an  a r
tist, he was urged to paint in oils. Blake 
tried this experiment, but discarded it 
as being inadequate to his style. He
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stated that oil paintings "sank,” taking 
aw ay the brilliance and color he 
aimed at.

"Coloring.” Blake declared, "does 
not depend on where the colors are 
put, but on where the lights and darks 
are put, and all depends on form or 
outline, on w here that is put; where 
tha t is wrong the coloring never can 
be righ t.”

His bold assertions and odd views 
incited the antagonism of various estab
lished artists, but they had to admit 
that Blake's creations possessed a 
beauty of color and symbolic vision ex
celling all those of mediocrity. Tatham , 
the friend of his later days and  his bio
grapher, said: "Like his thoughts, his 
paintings seem to be inspired by fairies, 
and his colors look as if they were the 
bloom dropped from the brilliant wings 
of the spirits of the prism.”

A t tw enty-four, Blake fell in love 
with a young girl who did not, how
ever, return his affections. Taken ill, he 
went into the country to regain his 
health and there stayed with a family 
named Boutcher. H e met the daughter 
Catherine, whose sym pathy and care 
attracted  him to her. A year later they 
were married and a devoted union of 
ideal beauty existed between the two 
until Blake’s transition, which occurred 
four years before the passing of his 
wife.

Blake asserted to his friends— among 
whom were some of the most famous 
men of his time— that he had the power 
of bringing his imaginations before his 
mind's eye so clearly that he could not 
go wrong in designing them. H e also 
said he was often the companion of 
spirits who taught and advised him. 
His painting of “T he Vision of Jacob’s 
L adder” will reveal to most mystics to 
w hat Blake w as referring. He likewise 
declared that he had the power of call
ing upon personages of ancient times, 
to talk with them of their painting 
methods. His own creations compared, 
strangely enough, w ith those of the 
cinquecento period. He held the works 
of Raphael and M ichael Angelo in 
deep veneration.

As a Rosicrucian adept, Blake had 
revealed to him the Divine W onders of 
the Universe and the secrets of N ature.

Once, a prospective patron declared 
his designs were too unreal. Blake re
plied:

"T he  tree which moves some to 
tears of joy is in the eyes of others 
only a green thing which stands in the 
way. Some see N ature all ridicule and 
deformity, and by these I shall not 
regulate my proportion; and some 
scarce see N ature at all. But to the 
eyes of the man of Imagination, N ature 
is Imagination itself. A s a man is, so 
he sees. T o  me this world is all one 
continued vision of fancy, or imagina
tion, and I feel flattered when I am told 
so.”

“W h y ,” he later stated, “is the Bible 
more entertaining and instructive than 
any other book? Is it not because they 
are addressed to the imagination, which 
is spiritual sensation, and but mediately 
to the understanding or reason? Con
sider w hat Lord Bacon says: "Sense 
sends over to imagination before reason 
have judged, and reason sends over to 
imagination before the decree can be 
acted .” I am happy to find a great 
m ajority of fellow mortals who can 
elucidate my visions, and particularly 
they have been elucidated by children 
who have taken a greater delight in 
contemplating my picture than I even 
hoped.”

Blake had one horror in life— the 
fear of wealth, which, he w as wont to 
declare, destroyed creative art. H e was 
not a rich man, nor was he, on the 
other hand. poor. Those who were 
closest to him affirmed that he always 
appeared to have had sufficient on 
which to live and make himself and his 
wife happy and contented. T hey  were 
each known to be very charitable; they 
never failed in kindness; and always 
had a pound to  spare to anyone greatly 
in need of it.

Blake lived as many other Rosicru
cian mystics before and since have lived 
— with utter indifference to all worldly 
wealth. N aturally  he was never under
stood. In fact, many regarded him as 
mad. A person prompted only by idle 
curiosity would get a bewildering reply 
to any question he put to him. which 
confirmed his suspicion that Blake was 
crazy. But to  a soul eager for know
ledge and enlightenment, Blake showed
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himself to  be a well of profound wis
dom.

W h e n  his youngest brother died, 
Blake declared that he appeared to him 
one night and disclosed a method 
whereby he could invent and put to 
use w hat he later called “Illuminated 
P rin ting”.

“ I am not ashamed, afraid, o r averse 
to  tell you." he wrote one friend, "w hat 
ought to be told; tha t I am under the 
direction of messengers from heaven, 
daily and nightly.”

All those who aspire must go, a t 
least once, through a period of despair.

Blake's mystical pictures and poetry 
met with ridicule from critics and those 
jealous of his prowess. T his rejection 
of his artistic efforts seemed to be his 
dark hour. His world appeared to 
crumble about him.

H e left London and placed his 
talents at the disposal of a rather exact
ing friend, who had an eye more on 
financial gain than artistic furtherance. 
M uch against his grain, Blake made 
miniatures. H e deserted "imaginative" 
a rt— which is ever the highest— for 
"imitative” art, which, though possibly 
more lucrative, carries with it no satis
faction, no worth.

“ I say this much to you,” he wrote 
to  one of his most intimate friends, 
"knowing that you will not make bad 
use of it. But it is a fact too true that, 
if I had only depended on mortal 
things, both myself and  my wife must 
have been lost. I shall leave everyone 
in this country astonished at my p a
tience and forbearance o f injuries upon 
injuries; and I do assure you that, if I 
could have returned to London a month 
after my arrival here. I should have 
done so. But I was commanded by my 
spiritual friends to bear all and  be 
silent, and to  go through all w ithout 
murmuring.”

It would appear from Blake's infer
ence that he was passing through a 
great test. Rosicrucian students of the 
higher grades— especially the ninth de
gree— will understand this “dark night 
of the soul” through which he was 
passing and from which he emerged, 
shining with an inner fight that flamed 
all the more brilliantly after its tem
porary inactivity. H e returned to Lon
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don and renewed his former fife and 
work.

Blake knew the wonders within man. 
H e essayed to enlighten his fellow men 
by revealing the powers they could 
attain from within themselves if they 
but put to use various simple, natural 
laws.

"Oh! w hat wonders are the children 
of men!” he wrote. "W ould  to God 
■that they would consider it— that they 
would consider their spiritual fife, re
gardless of that faint shadow called 
natural fife, and that they would pro
mote each other's spiritual labors, each 
according to  its rank .”

“ If the doors of perception were 
cleansed everything would appear to 
man as it is, infinite. . . . For man has 
closed himself up till he sees all things 
through narrow  clinks of his cavern.”

Imagination was the w ord Blake 
used when alluding to T rue Spiritual 
Life.

“ I know of no other Christianity, 
and of no other Gospel than the liberty 
both of body and mind to exercise the 
Divine A rts of Imagination: Im agina
tion, the real and eternal W o rld  of 
which this V egetable Universe is but a 
faint shadow, and in which we shall 
five in our Eternal or Imaginative 
Bodies, when these V egetable M ortal 
Bodies are no more.”

If his mystic paintings appeared odd 
to the average person, they appealed to 
all those who sought Light, and were 
regarded with high esteem by some of 
the greatest artists. Both Romney and 
Fuseli were ardent admirers of Blake’s 
paintings, as Coleridge and W o rd s
w orth were admirers of his poetry. He 
read books in their original languages 
■—which he taught himself. W h en  he 
w as past sixty he read Dante, though 
before then he knew no Italian.

Just before his transition, while in 
bed. he executed his most distinguished 
picture— "T he Ancient of Days S trik
ing the First Circle of the E arth ” . It 
was suggested to him by the fines in 
Book V II. of "Paradise Lost” , begin
ning with "H e took the golden Com
passes. . . ."
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Blake spoke calmly of the approach 
of his transition; and never was he 
more joyous and happy than during the 
hour in which it took place. H e sang in 
a manner so strangely beautiful that 
those who heard it were held spell
bound by its mystic import.

"H is bursts of gladness made the 
room peal again,” Tatham  relates. "T he 
walls rang and resounded with the 
beatific symphony. It was a prelude to 
the hymns of saints. It was an over
ture to the choir of heaven. It was a 
chant for the response of angels. . . . 
Then his spirit departed like the sigh
ing of a gentle breeze."

A nother friend w rote of 'him: “He 
w as more like the ancient pattern of

virtue than I ever expected to see in 
this world: he feared nothing so much 
as being rich, lest he should lose his 
spiritual riches. He was at the same 
time the most sublime in his expres
sions, with the simplicity and gentle
ness of a  child.”

T h e  predominant T ru th  W illiam  
Blake expounded throughout the sixty- 
nine years of his life, may be summed 
up in some of his own lines:

"N ature has no Outline, but Im
agination has. N atu re  has no Tune, 
but Imagination has. N ature has no 
Supernatural and dissolves: Imagina
tion is Eternity."

• (A n y  R osicru c ian  s tu d e n t d e s ir in g  to  g a in  a d eep er  in s ig h t in to  th e  m y stica l im p ort o f B la k e ’s  life  
and w ork s m ay  do  so  b y  rea d in g  th e  fo llo w in g  tw o  b ook s: ed ited  b y  A. G. B . R u sse ll, C harles  
S cr ib n er 's  Son s, N ew  Y ork. A nd T H E  PO E T IC A L  W O R K S O F  W IL L IA M  B L A K E , ed ited  by  John  
Sam pson . O xford  U n iv e r sity  P r e ss .)

V V V

The Real Heaven and Hell
(Continued from Page 129)

find this doctrine of Hell presented a 
very complicated situation. “ It must 
either be one thing or another,” said 
St. Jerome in one of the meetings of the 
Council in Rome. "H ell must be a 
place of fire and purging or some place 
of conscious condemnation.”

It must be understood that the Chris
tian doctrine was reaching the land of 
people which was not familiar with Hell 
as it was described. In fact, when the 
Greeks and Romans and others heard of 
this Hell of the future into which man 
must go, it was a revolting, shocking 
thing, something they would not ac
cept for a long time. It seemed to be 
so inconsistent with the teachings of a 
loving, merciful, and just God. Y et the 
Disciples had made statem ents about 
Hell fires in their early writings, and 
these later Fathers of the church, cen
turies later, found these statem ents and 
said, “T hey  are the traditional writings 
of the Apostles; we cannot do other
wise, but assume that there is a real Hell 
with real fire for the future." T hey  
knew better; they knew it just as we 
know today that the after-life is not pic
tured with any such situations as the 
early fathers of the church gave us in

their descriptions of both Heaven and 
Hell. W h y , even the Sufi religion, that 
is so old and long in existence before 
the Christian era, contained a descrip
tion about Heaven and Hell. W e  have 
it in the one poem of O m ar Khayyam 
in which he said, “I sent my soul out 
into space, A little of the after-life to 
spell. A nd bye and bye my soul came 
back to  me; I, myself, am Heaven and
Hell.” J

Think of it! T hat was religion hun
dreds of years before the Holy Fathers 
established this present-day doctrine of 
Heaven and Hell; and  so these people 
in Persia, India, Greece and Rome, and 
the other lands where culture and edu
cation, and even morals, were highly 
developed, were shocked at any such 
idea of a living and just God, a merciful 
God, a F ather of all Beings, condemning 
any  one of his children to any such 
purging because they were with sin.

T hen  w hat do we find? W e  find 
that several hundred years later a sec
ond Hell— a second form of Hell—was 
invented. It was not a m atter of trying 
to understand something already re
ferred to  as the first Hell, but now it 
w as a  m atter of inventing something
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entirely new. W e  find that the Council 
took up the great subject of Purgatory, 
not mentioned anyw here in the Bible, 
and something Jesus and his Disciples 
never referred to, something absolutely 
unknown. In reading about it just the 
last few days in some of the official 
writings of the Roman Catholic Ency
clopedia, we find nine pages describing 
how Purgatory became invented as a 
doctrine. ( Notice that it had been "in
vented.") T hey  had two passages in 
the Bible which they found might be 
used to substantiate the idea that there 
was a Purgatory.

Before giving you those tw o passages 
let me tell you w hat the early idea 
of Purgatory was before it w as in
vented. It was supposed to be a one- 
half-w ay place between this life and 
Judgment D ay. It had been commonly 
understood in the Christian doctrine 
that a t time of transition o r time of 
passing into a state of unconscious ex
istence, it was necessary to await a 
Judgment D ay when the souls of the 
dead would be judged, and the sinful 
sent to Hell and the good adm itted to  
Heaven. T h at Judgment D ay might be 
millions and trillions of years away. In 
the meantime, billions and billions of 
human souls would be living in an un
conscious, spiritual state, good and bad 
alike, all sleeping peacefully awaiting 
Judgment Day.

But some said, "Is it not possible that 
these souls m ight be semi-conscious and 
that some of them might be uneasy over 
some minor sins, some little sins that 
they forgot to confess before they 
passed on, that they forgot to tell their 
priest about, and forgot to ask redem p
tion before their transition, and are now 
worrying about it, and there is some 
test, some little fire, some little purging 
process that can be used to  cleanse them 
and let them wait in peace until Judg
ment D ay instead of mental w orry and 
torment?

I adm it if you and I and all of us 
assembled here tonight were to call this 
meeting to order for the purpose of in
venting a doctrine we would begin to 
argue and say, "L et's see I don 't think 
waiting for the Judgment D ay is a nice 
thing; it is too long a wait. I would like 
to know sooner whether I am going to
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Heaven o r H ell.” A nd suppose some
one said, "I don't think we should wait 
th a t long either. I think there should be 
a preliminary examination to let us 
know whether we are on one track or 
another, and some of us will a t least be 
more com fortable.” A nd someone else 
thinks there ought to be periodic exam
inations, and we go on and argue it out, 
and  come to the conclusion, as  far as 
we are concerned, that we would like to 
have a few w ay stations until Judgment 
Day, with periodic stops to see whether 
we are gaining or slipping back, and 
w hether we are getting clean or still 
sinful; and after analyzing it, we come 
to the decision, not that it should be, or 
ought to be, but that there is a way 
station where there will be, not God. but 
some able assistant, maybe M oses or a 
few others, or Jesus, or maybe some of 
the clergymen of the churches. W e  
could pick them out and say, “H ere and 
now a t this great Council, held the four
teenth of February, 1932, we decide 
that there are passages in some of the 
sacred writings that w arran t us in 
claiming there is a w ay station between 
here and Judgment D ay,” and that set
tles it. W hen  going out of the double 
doors tonight, you m ight say, "I have a 
w ay station between here and Judgment 
D ay,” and another would reply, "I have 
one, too." A nd when walking down 
the street, you miqht say to someone 
else, “I have a w ay station oetween 
here and Judgment D ay,” and he would 
say, "I haven't one.” "W ell, you were 
not at the meeting to  pass on it, so you 
don’t have one."

T hen  came the question as to w hat to 
call it. "P u rg a to ry ” was a good name, 
and that is how it was made. In all 
seriousness, that is how Purgatory  came 
into existence. If you w ant to verify 
w hat I am going to tell you, go to the 
library and ask for the Roman Catholic 
Encyclopedia- where nine pages are de
voted to the subject.

I am not criticizing the Roman C atho
lic Church o r these Fathers who did 
this. M an 's mind w anted creeds in 
those days; they wanted them cut and 
dried and wanted religion handed to 
them on slabs, just as M oses knew as 
he came down from the mountain that 
G od did not extend His hand out of
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Heaven and carve these laws. W h a t 
really happened is that he was inspired. 
T he people w anted some sign, some 
proof, so he found it necessary to give 
them an allegorical explanation. T hat 
is w hat was w anted in the days when 
the Roman Catholic Fathers were con
fronted with the theologian necessity of 
having something definite and concrete, 
and they proclaimed by a holy syna
gogue, “T here is a Purgatory." It was 
a great relief to know that this sort of 
thing would take place between now 
and Judgment Day.

Now, w hat were the two passages in 
the Bible that w arran t such an idea? 
O ne of the Apostles, it is told, prayed 
for the departed souls, that they might 
get to Heaven. W h y  pray for a soul 
now, if it is not going to do it any good 
until Judgment Day? W h y  not wait 
until Judgment Day? T he only idea of 
praying for the soul now  is that maybe 
a tem porary or intermediate judgm ent 
will be given; and there was another 
passage in the Bible that was similar; 
but you could plainly see such passages 
might be interpreted two or three ways.

So it is with Hell in all of its fea
tures; it has been invented as we have it 
today. In fact, there passed only the 
fact that fire burns up all the gross m a
terial in m atter and washes it off in a 
pure state. You can take a big build
ing, with all of its rottenness, and re
duce it to ashes pure enough to clean 
teeth with it. You can take fire and 
kill germs, kill everything harmful. T he 
ancients knew this, and the people of 
Palestine knew this—that fire was the 
symbol of purging, and yet they had 
this pit that was called “H ell,” or “Te- 
henna.” And that is how the story of 
fire and brimstone came into existence.

T h e
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T oday  there are millions of men 
questioning whether it is good any 
longer to attempt to sw ay the minds of 
people and affect their moral ethics and 
standards of living by telling them alle
gories instead of telling them the truth; 
and it is this questioning on the part of 
the men and women that forms a prob
lem for the churches of today.

D on’t forget that within the last hun
dred years there have been high council 
meetings held in England and other 
lands by representatives of the leading

churches, except the  Roman Catholic, 
for the purpose of revising these doc
trines and gradually eliminating some 
of these things that were objectionable 
to the thinking persons. You know and 
I know, that if every w ord were true 
about Hell, they would not dare elimi
nate one w ord of it. W h en  you start to 
take a doctrine and leave out a  word 
here and there and  soften one or two 
adjectives so they would not be so hard 
and harsh any more, then you are ad 
mitting the whole thing is a lie. W e  
cannot alter G o d ’s word; we cannot 
modify Cosmic principles.

T h e  old Rosicrucians knew that the 
only laws that man ever broke were the 
laws man made. T he only doctrine or 
creed that men can come together and 
patch up and take off some of its shine 
or tarnish is something they made 
themselves. If God made it, man can
not touch it. And so they decided to 
cut out some of the words and they cut 
out the “brimstone,’’ as they were not 
sure there was enough brimstone to 
keep the  fires burning, so brimstone 
today is eliminated for some other odor.

I remember a story a clergyman told. 
W h en  Satan came to earth to get his 
annual supply of coal, he went by a 
hospital, and in passing he said, “M y, 
w hat is that odor?” A nd he called one 
of the orderlies and said, "C an you tell 
me w hat the odor is?” “Yes; that is 
iodoform.” Satan said, “Then that is 
w hat I am going to order instead of 
brimstone.” N ow  these clergymen tell 
stories among themselves because it was 
only at the time of their ordination that 
they had to swear they believed in the 
actual existence of fire and brimstone, 
and now they tell jokes about it, and 
say, ‘W ell, it was a theologian neces
sity, and now it has passed, we let it 
pass through.” A s though that could 
be done with anything with the least bit 
of truth connected with it.

T he story of being washed in holy 
w ater does not mean anything to the 
thinking mind. How is the average man 
or woman here that wants to be re
deemed and w ants to be saved against 
his own will power—how  is he going 
to wash himself in the blood of the lamb 
and holy water? G od says it can be 
done. But God has never said it can
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be done only through going to church or 
during ritual or preaching. God said if 
you ask and pray for forgiveness it can 
be and will be given. M an has come to 
the realization that just as he stops in 
the middle of the street and says, “ I am 
on my w ay to a place of gambling, or a 
saloon, or a bootlegging place, or a house 
of questionable character,” so can he 
change his mind; so he believes he 
could stop transgressing in his life any 
moment he pleases and direct himself 
rightly from that hour on. It is right; 
it is w hat God and Jesus taught. N o th 
ing w as said in any  of the fundamental 
principles that Jesus taught that re
demption would come only when in 
service, or high mass, or any of these. 
Jesus showed that it was possible to 
turn  the blackest bodies and  the most 
sinful souls into the purest white with 
the twinkling of an eye. H e stood be
fore the accused woman who adm itted 
her sin, and w hat did he say? “G o on 
and sin no more.” It was all over. No 
blood of the lamb nor ritual was neces
sary, neither did her body have to be 
burned in any sense except by her con
science; and that is the story; Heaven 
is within us, so is Hell.

If it is angelic music you wish to 
play, don 't expect to find a harp with 
catgut strings. D on’t wait to be an 
angel; it can be done now before your 
transition. T here can be angels tread
ing the streets of San Francisco, N ew 
York, and even Los Angeles, if anyone 
wants to have it now, and even Chicago, 
too. T here is no need of waiting for 
some special day  or for some special 
purpose. Heaven is within you and 
when Heaven is not manifesting, it is 
Hell. W h en  there is no daylight you 
have night; and when you have night, 
the sun is not shining. T h e  opposites 
are all through life. Evil is the ab
sence of color. Sorrow is the absence 
of joy. M isery is the absence of peace. 
T hey are negative things. Disease and 
ill health are all negative. T h e  one 
grand, glorious, positive side of life is 
health, peace, mercy, happiness— all of 
these things. If you have not goodness 
in your heart, don’t look to Heaven. It 
must be there and is a great thing that 
must be worked out. It can be made to 
appear with the twinkling of an eye.
One hundred fifty-three

T he moment you proclaim to yourself, 
"I am holy: I am clean.” and start to 
live that thought with the positive ele
ment in you, you begin to journey 
through Hell and Purgatory and you 
end it when you find it has consumed 
all the evil in you.

T he Rosicrucians have been teaching, 
for m any centuries, truths about man's 
unfoldment, and that man inherits no 
original sin, pain, or suffering. These 
things he has created just as man cre
ated Purgatory; in fact, time has added 
to  the conception until it is the blackest 
living thing like the Frankenstein crea
ture. M any people today are living in 
fear of an artificial, negative something 
they have built up in their own lives. 
It m ay  be fear of death, of passing 
over the borderline from this life of ex
perience into a life of beauty, peace, 
harmony, of great lessons, great experi
ences and great unfoldment; and yet 
they live in fear of that hour. Do you 
go to bed at night fearing your eyes 
may close and your consciousness leave 
you for several hours in an unknown 
state? No, you have learned to trust 
sleep. You have learned from the first 
experience that it is painless, beautiful, 
that it contributes to the health. You 
have learned that afte r sleeping you 
come back to consciousness again and 
know w hat sleep is; so you should look 
upon "death ,” as they call it— that tran 
sition from this state into another— yet 
millions and billions live in fear of it. 
T hey  live in fear of God, that God 
might point his finger and say, “Die, die, 
die!” in accordance with some mystical 
law of annihilation.

Churches tell you about walking 
around and going about your affairs as 
good Christians, living in the fear of 
God. Did Jesus say that? Live in the 
love of God. W alk  with God; talk 
with God: make a friend of God; tell 
your best story to Him. A story you 
can tell to God is clean and you can 
tell it to anyone. Tell Him your prob
lems. your interesting incidents. W h en  
you sit down along the countryside and 
see a beautiful sunset or scenery, say, 
"God, you know this is a lovely day, a 
beautiful scene. Your sun is magnifi
cent. I am glad I am living today. 
God, I wish you would tell me how you 
made those things. I am going to S
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listen." and  sit quietly and see if God 
will inspire you with an  idea. If you 
are going some place, say, “God, come 
along wiith me. God, I am going to 
listen to some good music, maybe you 
can nudge me in the side when there is 
some particular divinely inspired har
mony.” M ake a companion of God; do 
not fear him.

T h at is w hat the mystics do. T hey 
live in a world of reality— a real King
dom of Heaven. T h at is w hat the Rosi- 
crucians teach— that health is easy to 
maintain, th a t disease can be eliminated 
here and now by living in harmony with 
positive laws.

N ot m any years ago it was consid
ered that persons who joined certain 
sects or movements that were instructive 
and helpful came into lucky spells be
cause they found the average one of 
those persons was more fortunate. If 
we were to  judge the Rosicrucian O rder 
by that, we would think there was a 
mystical key that they carried on a 
watch chain, but it is not that. T hey  
have the power of understanding.

Life is not a path filled with unsur
mountable obstacles. T oday  is an easy

path. T he problems of yesterday 
seemed unsurmountable, bu t they are 
simple today when we understand them. 
T h at is w hat Jesus started  to teach—  
the Kingdom of Heaven is within. 
W h en  the time comes for you to face 
your judgm ent, the judgm ent is going 
to be merciful. If you have sinned, 
you are going to have another oppor
tunity of living again. You will not be 
condemned to live in eternal ignorance. 
God is not so unjust. T he whole sys
tem is not so unfair that every individual 
will be given just one lifetime or one 
period of existence. Suppose you were 
sent out into this world of ignorance, 
unguided, to stumble, fall, and learn 
bitter lessons, and when, the last day at 
the end of the path, you stumbled, you 
must go into eternal Hell. Y our brother 
who escaped is to be eternally blessed. 
Is that fair? Does that sound like the 
loving, merciful Father of all creatures? 
Is your conception of God like that? If 
so. your conception of God is wrong; 
so I tell you, as a concluding thought, 
that the real Heaven and Hell are 
within you, just as is God.

V V V

Rosicrucianism, An Art and A Science
(Continued from Page 137)

T h e Rosicrucian institution is a practi
cal university teaching the practical arts 
and sciences. It is dealing with the 
material welfare of life more completely 
and more intimately than it is attem pt
ing to deal with any phases of religious 
philosophy. Furtherm ore, the dues do 
not pay for the teachings, but for the 
thousand and one other benefits of 
membership, and the teachings are held 
as wholly independent of any fees or 
dues. But even if the teachings were 
put upon a tuition basis, it would not 
be a  m atter for criticism since the or
ganization does not claim to be and has 
never attem pted to be a school or semi
nary of religious or spiritual thought.

T h e
Rosicrucian  N either Jesus nor any of the great 
"  M asters before Him or after Him ever

manifested any of this modern attitude 
of discrimination on social or material 
lines. T o  these M asters the least of
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our brethren were equal with all of us 
in the need for and the worthiness of 
receiving the practical help which such 
an organization as the Rosicrucian O r
der can give. T he parable of the ninety 
and nine is an old one and constitutes 
one of the foundation principles of the 
Rosicrucian organization. H e or she 
who is so weak, so humble, so low 
down in the scale of worldly recogni
tion as to be a mark of pity or criti
cism is one who is truly w orthy of all 
the help that our organization can give, 
and that is why we are proud of the 
fact that not only in the present cycle, 
but in previous cycles, the work of the 
organization continued in asylums, in
stitutions, prisons, and places where the 
so-called sinful and  illiterate are to be 
found.

A nother criticism made by those who 
do not understand the real principles
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of the organization is that the organiza
tion today is flooding the country with 
too much literature, too much propa
ganda. too much talk about itself and 
its plans and ambitions. These persons 
forget that since the art of printing was 
made practical, the Rosicrucian O rder 
was the first to use printing in a na
tional sense, for the early pamphlets of 
1610 and 16H  were translated into 
many languages and scattered broad
cast like seeds blown over the entire 
continent of Europe. T o  these were 
added other pamphlets of explanation 
and endorsement. For fifteen or twenty 
years the whole of Europe read more 
about and heard more about the Rosi
crucian organization than it had ever 
read or heard about any other w orld
wide movement in the whole of the his
tory of civilization. These pamphlets 
were addressed to all of the people of 
the world regardless of distinction or 
position. T he pamphlets announced "a 
world-wide reform ation,” and these 
pamphlets undoubtedly constituted the 
largest individual system of propaganda 
ever instituted by man. Is th a t not a 
precedent by which we can gauge our 
present activities? T here was no attem pt 
to hide the existence of the organiza
tion or the nature of its activities, hopes 
and ambitions from the public mind. 
Everything was done to make the o r
ganization become talked about and 
talked over the breakfast cup of coffee 
and in the twilight hours around the 
fireside. T he fact of the m atter is that 
the fulfillment of the desires of the 
Rosicrucian organization can be added 
only by w orld-w ide publicity and by 
the enrollment of the interest if not the 
active participation of entire nations of 
people.

Those who think that our present 
propaganda, that is, distributing tons 
upon tons of literature weekly into 
every part of N orth  America is an 
astonishing violation of the supposed 
rules of conservatism, will learn, if they 
live a few hours more, that is nothing 
compared to the propaganda that will 
take place in this country before an
other twenty-five years have passed. 
By that time, even the most conserva
tive churches will be carrying on sim
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ilar forms of propaganda and we will 
have entered into an age of nation
wide discussion of existing organiza
tions with a realization that only a 
nation-wide comprehension of the ac
tivities of any organization will bring 
about the possibilities of its funda
mental plans.

Real Rosicrucians are never con
cerned with w hat an individual has 
been or may be at the time he makes 
application for membership into the 
portals of the fraternity. T he primary 
thing to consider is his worthiness to 
enter because of his sincere desire to 
improve himself. If sincerity and hon
esty of purpose marks the motive back 
of his application, he is truly worthy 
regardless of his social or financial 
position in life. T he im portant thing 
for us to consider is w hat the individual 
becomes after being in the organization 
a certain length of time. If the indi
vidual becomes illuminated, reformed, 
redeemed, regenerated, reborn and re
established in the Divine harmonious 
relationship with the Cosmic in which 
he was born into this life, then the 
organization can consider that it has 
done a noble work. T oo m any of those 
who criticize the admission of the poor 
and humble into the organization are 
in it themselves only because of the 
broad-m inded, tolerant view that the 
organization takes of w orldly distinc
tions; and if the organization were 
truly as conservative and restricted in 
its membership as some of these critics 
now insist it should be, they  themselves, 
would not be in it to find out w hat sort 
of members it has. for they would have 
probably been the first to have been re
jected when their applications reached 
the Board of Censorship. But we hope 
in time to change their view-point and 
to bring about a broadening of their 
vision and a widening of their con
sciousness until they develop the true 
Rosicrucian universal spirit of love for 
all human beings under the Fatherhood 
of God.

T he overemphasis of spiritual tru ths 
is merely a tendency toward religious 
cultism and finds no response in the 
heart of the organization in any land.



We Want To Meet You
AT OUR CONVENTION, JULY 10th TO 16th

B y  T he Convention C hairman

H E  other day I 
asked the Impera- 
to r if we should 
send any special 
invitation to any 
officers or ad 
vanced members, 
urging them to be 
present at the next 
Convention, and 
t h e  I m p e r a to r  
looked surprised 
for a moment and 
then said, “W h y , 

bless your heart, I w ant you to  invite 
every member, for I am anxious to meet 
each and everyone of them!” Now, 
that is certainly a big invitation, and I 
wish I could sit down and dictate per
sonal letters to everyone of you and tell 
you w hat such an invitation means. It 
means that the Im perator w ants to have 
a few minutes chat with you, at least 
long enough to shake your hands and 
say a few words to you and look you 
squarely in the eye and hear the tone 
of your voice so that he can register it 
and be ready some time to make a dif
ferent kind of a contact with you, and 
know you as he knows some of the 
members who have been with us for 
tw enty years or more.

C ertainly every member who has 
attended our Conventions knows w hat 
it means to have an opportunity to meet 
all of the Supreme Officers and to have 
a short interview with them, to visit 
the Im perator's sanctum and make an 
intimate personal contact with him, and 
then hear him and the others speak on 

T h e  many occasions on various subjects in
R osicrucian  t îe 9reat auditorium. A nd then there 

are the wonderful dem onstrations con
ducted by the Im perator and his asso
ciates— demonstrations of various laws 
and principles taught in our work, so
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thrilling, inspiring, and elevating that 
they are never forgotten. Some of the 
sacred convocations a t each Convention 
hold the entire audience spell-bound in 
psychic illumination and Cosmic eleva
tion, mentally and spiritually, and these 
occasions are always proclaimed to be 
worth all of the time and trouble in
volved in coming to California. And 
then there is the opportunity of meet
ing hundreds of members from all parts 
of the world— men who are in the 
highest professions, women who are 
nationally known in their careers, men 
and women o f all walks of life, mem
bers who are highly advanced in doing 
marvelous work and whose reports and 
helpful comments given from the plat
form or in private interviews with other 
members help everyone to make greater 
progress in his own life.

T hen  there are the many lectures 
which explain the most im portant prin
ciples and answer hundreds of ques
tions that are in the minds of the 
members who are in attendance. Every 
departm ent head, every executive, every 
officer of the organization deals with 
certain subjects in detail and in the 
most helpful and instructive manner. 
T hen  there is the social contact and 
the hundreds of opportunities for small 
or long interviews with members who 
are working out great problems and 
who have found the mysterious keys 
that solve difficulties which they and 
others have had to contend with.

Along with all of this is the w onder
ful vacation period with the beautiful 
scenery, the m any joyous rides, the fine 
climate, the excellent food, and the 
beneficial effects of various kinds.

N o m atter w hat grade of the studies 
you are in, and no m atter how new you 
may be in the work, you are invited to 
share in these Convention benefits.

One hundred fifty-six



T H E  LA ST H O N O R S
Ancient Egyptians paying their final tribute to a departed one, whose mummy stands before them in the home.

(Compliments
Painting by Claudius, 

of The Rosicrneian D igest)
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For Home and Business
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YOUR DAILY WORLD

HOME—

—BUSINESS

Have You a Solution For The 
Problems That Arise?

N a material sense your daily world is dual. One portion of your daily life is 
devo+ed to your home, family and friends, the other to your business, to 
the field of endeavor, to the part you personally play in the great scheme 
of life. Daily, even hourly, there are problems that arise of paramount 
importance. Upon the proper solution of them depends perhaps not only your 
own happiness, but the happiness and welfare of those dependent upon 

you. You have off times felt the need of such advice as could be immediately ap
plied to the problems at hand, advice which would give you practical, working tools 
to correct conditions of your environment whether it be home or office.

The book "Rosicrucian Principles for the Home and Business" deals exhaustively 
wi+h the prevention of ill health, the curing of many of the common ailments, and 
the attainment of peace and happiness, as well as the building up of the affairs of 
life that deal with financial conditions. The book is filled with hundreds of practical 
points, dealing especially with the problems of the average business man and the per
son employed in business. It points out the wrong and right way for the use of 
metaphysical and mystical principles in attracting business, increasing one's income, 
promoting business propositions, starting and bringing into realization new plans and 
ideas, and the attainment of the highest ambitions in life.

Look at some of these chapter headings. You will note that they take into con
sideration those things which we all face daily in our lives.

The Truth About Affirmations. 
The Cosmic and You.
Mental Alchemy. 
Commanding Cosmic Help. 
Securing Money.
The Attainment of Wealth.

Seeking Employment. 
Impressing Others.
An Unusual Help in Need. 
The Law of Compensation. 
Attracting Patronage.
The Round Table.

"Rosicrucian Principles for the Home and Business" is not theoretical, but strictly 
practical, and is in its third edition having had a wide circulation and a universal en
dorsement not only among members of the Organization who have voluntarily stated 
that they have greatly improved their lives, by the application of its suggestions, but 
among thousands of persons outside of the Organization. It has also been endorsed 
bv business organizations and business authorities. The book is of standard size, well 
printed, bound in silk cloth, and stamped in gold. Price, postage prepaid, $2.25

THE ROSICRUCIAN SUPPLY BUREAU
SAN JO SE , C A L IFO R N IA  U. S. A.



THE PURPOSES OF
T H E  R O S I C R U C I  A N  OR DE R

The Rosicrucian Order, existing in all civilized lands, is a non-sectarian, fraternal body of 
men and women devoted to the investigation, study, and practical application of natural and 
spiritual laws. The purpose of the organization is to enable all to live in harmony with the 
creative, constructive, Cosmic forces for the attainment of health, happiness, and Peace.

The Order is internationally known as AMORC (an abbreviation), and the AMORC in 
America, and all other lands, constitutes the only form of Rosicrucian activities united in one 
body having representation in the international Rosicrucian congresses. The AMORC does not 
sell its teachings, but gives them freely to all affiliated members, together with many other 
benefits.

Inquirers seeking to know the history, purposes, and practical benefits that they may re
ceive from Rosicrucian association, are invited to send for the free book, “The Wisdom of the 
Sages." Address, Librarian, S. P. C., care of

A M O R C  T E M P L E
R O S IC R U C IA N  PARK SA N  JOSE. C A L IF O R N IA . U.S.A.

(CABLE A D D RESS: " A M O R C "  R A D IO  S T A T IO N  6K Z)

Officials of the Jfforth American Jurisdiction
(Including the United States, Dominion of Canada, Alaska, Mexico, Guatemala, Honduras. Nic

aragua, Costa Rica, Republic of Panama, the West Indies, Lower California, and all land 
under the protection of the United States of America.)

H. SPENCER LEWIS, F.R.C.. Ph. D.................................................................................. Imperator
RALPH M. LEWIS, F.R.C..................................................................................  Supreme Secretary
CHARLES DANA DEAN, F.R.C.,..............................................................National Grand Master
A. LEON BATCHELOR, F.R.C.,.......................................................... Director of Correspondence
DR. ARTHUR B. BELL, F.R.C.,............................................. Director of the Welfare Department
HARRY L. SHIBLEY, F.R.C........................... .......................... Director of Editorial Department

The following principal branches are District Headquarters of AM O RC
New Y ork City, New York:

AFRAMERICAN Chapter of AMORC, 125 
West 130th St., Claxton C. Swift, Master,
805 St. Nicholas Ave., c/o Tate, New York 
City, New York.

Boston, Mass:
Mass. Lodge, Mrs. Marie Clemens, S.R.C, 
Master, Lodge Building, 739 Boylston Street.

Pittsburgh, Pa.:
Penn. First Lodge, Geo. W. Postgate, 1417 
Duffield St. Pittsburgh, Pa.

H artfo rd , Conn.:
Isis Lodge, AMORC, Mr. W. B. Andross, 
Master, Box 54, South Windsor, Conn.

San Francisco, C alifornia:
Francis Bacon Lodge, John M. Dearing, 
Master, 1655 Polk St., San Francisco, Cali
fornia.

(D irectory C ontinued

Los Angeles, C alifornia:
Hermes Lodge, Nos. 41, 42, 43. 44, 45 and 
46, AMORC TEMPLE. 316}^ West Pico 
Street, Ned Chaffey, Master. Inquiry Office 
and Secretary, Suite 813, New Orpheum 
Theatre Building.

San Jose, Calif.:
Grand Lodge Session for all members, Tues
day evenings, 7:30 to 8:30 P.M., Naglee 
Ave., Rosicrucian Park.

C hicago, 111.:
Chicago Chapter No. 9., O. D. O'Delius, 
Master. Offices and Reading Room (open 
daily and evenings), Auditorium Hotel (Club 
Room No. 4) 430 South Michigan Ave. 
(Telephone Harrison 5000).

Philadelph ia , Penna.:
Delta Lodge No. 1, AMORC, Henry Wilcke, 
Master, Stevens House, Lancaster, Pa. John 
R. Springfield, K.R.C., Secretary, 5251 De- 
lancey St.

on N ext Page)



Portland , O regon: Seattle, W ashington:
Portland Chapter. Mr. H. A. Ellis, Master. AMORC Chapter. A. C. Runto, Master,
P. O. Box 1901, Sta. 4, Portland Ore. J113'/2 Howell, Seattle, Wash.

Other Chartered Chapters and Lodges of the Rosicrucian Order (AMORC) will be found In 
most large cities and towns of North America. Address of local representatives given on request.

P R IN C IP A L  C A N A D IA N  B R A N C H E S
V ancouver, B. C.:

Canadian Grand Lodge, Dr. J. B. Clark,
K.R.C., Grand Master, AMORC Temple,
560 Granville Street.

New W estm inster, B. C.:
Mr. A. H. P. Matthew, Master, 1313 7th 
Ave.

M ontreal. Q uebec, C anada:
Societe d'etude d’AMORC (French Section).
Marcel Henry, Master, 3837 St.-Denis St.,
Montreal. Quebec. Canada.

W innipeg, M an., C anada:
C. H. Best, Master, 310 Parkview St., St. 
Janies, Winnipeg, Man Canada.

V ictoria, B. C.:
Victoria Lodge. Secretary. AMORC. Box l-l. 
Inquiry Office and Reading Room. 101 Union 
Bank Bldg. Open week days 10 a.m.—6 p.m.

Edmonton, Alta.:
Mr. James Clements, K.R.C., Master 9533 
Jasper Avenue, E.

S P A N IS H -A M E R IC A N  S E C T IO N
This jurisdiction Includes all the Spanish-speaking Countries of the New World. Its Supreme 

Council and Head Office are located at San Juan. Puerto Rico, having local Representatives in all 
the principal cities of these stated Countries.

Hon. Manuel Rodriguez Serra, F.R.C., Supreme Grand Master, P. O. Box 
702, San Juan, Puerto Rico.

Armando Font de la Jara, F.R.C., Secretary General, P. O. Box 36, San Juan,
Puerto Rico.

The name and address of other Officers and Branch Secretaries cannot be given general pub
licity, but may be obtained for any information or special purposes, through the Head Office at 
San Juan, Puerto Rico.

ALL CORRESPONDENCE SHOULD BE ADDRESSED TO THE SECRETARY GENERAL

A F E W  O F  T H E  F O R E IG N  JU R IS D IC T IO N S

Ind ia:
The Supreme Council, AMORC, Calcutta, 
India.

Scandinavian  Countries:
The AMORC Grand Lodge of Denmark, 
Carli Anderson, S. R. C., Grand Secretary, 
Manogade 13th Strand, Copenhagen, Den
mark.

France:
Dr. H. Gruter, F.R.C., Grand Master, Nice. 
Mile. Jeanne Guesdon. S.R.C., Corresponding 
Secretary for the Grand Lodge (AMORC) 
of France, 56 Rue Gambetta, Villeneuve 
Saint Georges, Seine 6  Oise).

Austria:
Mr. Many Cihlar, K.R.C., Grossekreter der 
AMORC. Laxenburgerstr, 75/9, Vienna, X. 

China and Russia:
The United Grand Lodge of China and Rus
sia, 8/18 Kvakazasaya St., Harbin. Man
churia.

Australia:
The Grand Council of Australia, M. S. 
Kowron, F.R.C., Grand Master, "Sandhurst," 
52 Fletcher St., Bondi. Sydney, N.S.W.

England:
The AMORC Grand Lodge of Great Britain, 
Mr. Raymond Andrea, K.R.C., Grand Master, 
41 Berkeley Road, Bishopston. Bristol. Eng.

D utch and East Indies:
W . J. Visser, Grand Master, Bodjong 135 
Semarang, Java.

Egypt:
The Grand Orient of AMORC, House of the 
Temple, M. A. Ramayvelim, F.R.C., Grand 
Secretary,7, Rue Talkha, Heliopolis.

Africa:
The Grand Lodge of the Gold Coast 
AMORC. Mr. H. C. Moncar, Grand Master, 
P. O. Box 329 Accra, Gold Coast, West 
Africa.

Costa Rica:
William T. Lindo, F.R.C., Grand Master, 
P. O. Box 521, Limon, Republic of Costa 
Rica, C. A.

The addresses of other foreign Grand Lodges 
and secretaries will be furnished on application.



Select Any One oi These
FREE

Aura

A Thousand Years of 
Yesterdays

A fascinating and instructive 
story of reincarnation, re
vealing many fundamental 
truths and principles.

Mystics A t Prayer
A compilation of the var
ious prayers of renowned 
mystics, revealing their key 
to Infinite power.

Unto Thee I Grant
An ancient manuscript re
ceived from the Lama of 
Tibet. A revelation of an
cient truths.

SPECIAL SUBSCRIPTION OFFER

D e p artm en t 8

I C R U C I A N  B R O T H E R H O O D
(A M O R C )

San Jose, C alifo rn ia , U . S. A .

N O T E : A n o th e r specia l o ffe r a t  th is  tim e  is a  six  m on ths ' su b scrip tio n  to  th is  maga^
zine fo r O NLY $1.00. (T his does n o t include a  free  book.)

P R I N T E D  I N U . S  . A .
R O S I C R U C f A N  P R E S S .  L T D . .  S A N  J O S E .  C A L I F .
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found in
following books are recommended because of the special knowledge they contain, not to be 
our teachings and not available elsewhere.

Volume I. R O S IC R U C IA N  QUESTIO NS AND A N SW ER S  AND COM PLETE H ISTORY O F THE ORDER.
The story of the Rosicrucian ideals, traditions, activities, and accomplishments is told interestingly in this 

book, and the scores of questions form a small encyclopaedia of knowledge. Over 300 pages, printed on fine 
book paper, bound in green silk, and stamped in gold. Price $2.50 per copv, postpaid.

Volume II. R O S IC R U C IA N  PR INC IPLES FOR THE H O M E AND BUSINESS.
A very practical book dealing with the solution of health, financial, and business problems in the home and 

office. Well printed and bound in red silk, stamped with gold. Price $2.25 per copy, postpaid.

Volume III. THE M YSTICAL LIFE O F JESU S.
A rare account of the Cosmic preparation, birth, secret studies, mission, crucifixion, and later life of the 

Great Master, from the records of the Essene and Rosicrucian Brotherhoods. A book that is demanded in 
foreign lands as the most talked about revelation of Jesus ever made. Over 300 pages, beautifully illustrated, 
bound in purple silk, stamped in gold. Price $2.90 per copy, postpaid.

Volume V. "U N TO  THEE I G RAN T . . ."
A strange book prepared from a secret manuscript found in the monastery of Tibet. It is filled with the 

most sublime teachings of the ancient Masters of the Far East. The book has had many editions. Well 
printed with leatherette cover. Price $1.50 per copy, postpaid.

Volume VI. A  TH O USAN D  YEARS O F YESTERDAYS.
A beautiful story of reincarnation and mystic lessons. This unusual book has been translated and sold in many 

languages and universally endorsed. Well printed and bound with attractive cover. Price 85c per copy, postpaid.

Volume VII. SELF MASTERY AN D  FATE, W IT H  THE C YC LES O F LIFE.
A new and astounding system of determining your fortunate and unfortunate hours, weeks, months, and 

years throughout your life. No mathematics required. Better than any system of numerology or astrology. 
Bound in silk, stamped with gold. Price $2.50 per copy, postpaid.

Volume VIII. THE RO S IC R U C IA N  M A N U A L
Most complete outline of the rules, regulations, and operations of lodges and student work of the Order, 

with many interesting articles, biographies, explanations, and complete Dictionary of Rosicrucian terms and 
words. Very completely illustrated. A necessity to every student who wishes to progress rapidly, and a 
guide to all seekers. Well printed and bound in silk, stamped with gold. Price $2.30 per copy, postpaid.

Volume XI. M A N S IO N S O F THE SOUL, THE C O SM IC  CO N CEPT IO N .
The complete doctrines of reincarnation explained. This book makes reincarnation easily understood. Well 

illustrated, bound in silk, stamped in gold, extra large. Price $2.50 per copy, postpaid.

Send all orders for books, with remittances, direct to AMORC SUPPLY BUREAU, Rosicrucian Park, San Jose. Calif.


